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         [142] Eucleides: Have you just come from the country, Terpsion, or have you been here for a while?

         Terpsion: I came some time ago. I have been looking for you in the Agora and wondering why I could not find you.

         Eucleides: The reason is that I was not in the city.

         Terpsion: Then where were you?

         Eucleides: I was on my way to the harbor when I encountered Theaetetus who was being carried to Athens from the military camp at Corinth.

         Terpsion: Is he alive or dead?

         Eucleides: He is alive, but not much more than that. In addition to being severely wounded, he is suffering from an illness that has infected the troops.

         Terpsion: Dysentery?

         Eucleides: Yes.

         Terpsion: That’s a grave threat to a fine man!

         Eucleides: Yes, he is noble and good, Terpsion. I heard several people praising him for his courage in that battle.

         Terpsion: That doesn’t surprise me. It would be much more remarkable if he had not distinguished himself. But why didn’t he stay here in Megara?

         Eucleides: He was eager to get home. I urged him to stay, but he wouldn’t hear of it. So, I saw him off, and on my way back I remembered what Socrates said about him and marveled at how accurate his prophecy was. Socrates met him shortly before his own death when Theaetetus was still quite young, but when I went to Athens Socrates talked about his remarkable gifts and predicted that he would become great if he lived long enough.

         Terpsion: That prediction has come true. What did they say to each other? Can you remember the details?

         [143] Eucleides: Not off the top of my head, but I wrote down what I could remember when I returned home. Later I added more details as they came to mind, and whenever I went to Athens I would ask Socrates to help fill in the blanks and make corrections. By now I have recorded most of the conversation.

         Terpsion: Of course! I heard you say that before, and I have been waiting a long time to ask you to show it to me. Why not read it now? I have just come from the country, so I could use a rest.

         Eucleides: I went with Theaetetus as far as Erineum, so I wouldn’t mind a rest myself. Let’s go, and while we are resting my servant can read it to us.

         Terpsion: That’s a good idea.

         Eucleides: Here is the book, Terpsion. Notice how I wrote the conversation. I did not present Socrates as narrating it but as a dialogue with Theaetetus and Theodorus, the mathematician from Cyrene. I have left out interjections such as “I said” and “I remarked,” and “he agreed” or “he disagreed,” which Socrates used when he talked to me. Those phrases will only get in the way.

         Terpsion: You are right about that, Eucleides.

         Eucleides: All right, boy, you can read the book.

         Socrates: If Cyrene were my primary concern, Theodorus, I would ask you about its affairs and whether any of the young people there are devoted to geometry or any other aspect of philosophy. But I am more interested in our own young people, so I would like to know who is likely to excel. I investigate these subjects as far as I can, so I am always eager to examine those around whom these young people gather. Many of them rightly come to you, and not only because you have mastered geometry. So, I would like to know whether you have encountered anyone who has promise.

         Theodorus: Yes, Socrates, I have met a remarkable young man, one of your fellow citizens, who is definitely worth your attention. If he were handsome, I would hesitate to single him out, because someone might think I am in love with him. Please don’t be offended, but he is not handsome—he is very much like you, though less extreme, with a snub nose and protruding eyes.

         [144] I speak without reservation when I say that of all the young people I have met—and I have known many—I have never found anyone who can equal him in natural gifts. He learns more quickly than any of the others, and he is both brave and gentle. I wouldn’t have expected to see such a combination of qualities, because it is so rare. People who have such quick and clever minds and good memories often have short tempers, are easily distracted, and lack balance like unstable ships. They are impulsive rather than courageous. On the other hand, those who are more stable tend to be slow to learn and are hindered by a bad memory. However, this one approaches learning and inquiry without stumbling—smoothly, deliberately, successfully, and gently, the way a stream of oil flows without making a sound. It is amazing to see what he accomplishes at his age.

         Socrates: That’s good news. Who is his father?

         Theodorus: I have heard the name, but I can’t remember it. However, the young man himself is in the middle of that group coming toward us. They have been outside oiling their skin for exercising. Evidently they have finished, so you can see if you recognize him.

         Socrates: I do, but I don’t know his name. He is the son of Euphronius of Sunium, who was well known, and he was exactly the kind of man you describe his son as being. I think he also left a sizeable estate.

         Theodorus: His name is Theaetetus. As for the estate, I understand that the trustees devoured most of it, but in spite of that he is quite generous with his money.

         Socrates: You are describing a fine young man. I wish you would invite him to join us.

         Theodorus: I will. Theaetetus, come over here and sit next to Socrates.

         Socrates: Yes, do come closer so I can see what my face looks like. Theodorus says that you and I look alike. But if we were both holding a lyre and Theodorus said they are tuned the same way, should we take his word for it or try to find out whether he knows anything about music?

         Theaetetus: We should try to find out.

         Socrates: And if we discover that he is a musician, we should believe him; but otherwise we should not trust his judgment.

         Theaetetus: True.

         Socrates: If we are interested in the resemblance between our faces, should we determine whether he is a visual artist?

         Theaetetus: Yes, Socrates, we should do that.

         Socrates: Is Theodorus skilled in painting? [145]

         Theaetetus: Not as far as I know.

         Socrates: Nor is he skilled in geometry.

         Theaetetus: On the contrary, he is definitely skilled in geometry!

         Socrates: And he is also an astronomer, a logician, and a musician—a fully educated person.

         Theaetetus: I think so.

         Socrates: So, if he points out a similarity in our physical appearance, whether to praise or ridicule us, there is no special reason to pay attention to him.

         Theaetetus: I guess not.

         Socrates: But what if he praises one of us for the goodness and wisdom of our soul? Would it be worthwhile for someone who hears that to examine the one who is praised and for the one who is praised to exhibit those qualities?

         Theaetetus: It certainly would, Socrates.

         Socrates: My dear Theaetetus, now is the time for you to exhibit and for me to examine those qualities in you, because even though I have heard Theodorus praise many citizens and foreigners, he has never praised anyone the way he just praised you.

         Theaetetus: That’s good to hear, but are you sure he wasn’t joking?

         Socrates: It is not like Theodorus to make jokes. Don’t withdraw your agreement by pretending that he is joking, or he will have to testify under oath; and he will never be convicted of lying. Have the courage to maintain your agreement.

         Theaetetus: All right, if you insist.

         Socrates: Tell me this: Have you learned some geometry from Theodorus? Theaetetus: Yes.

         Socrates: And are you also learning astronomy, music, and logical reasoning?

         Theaetetus: I’m doing the best I can.

         Socrates: And so am I, young man. I try to learn from him and from anyone else who knows about such things. Although I generally do fairly well, there is one small matter that I would like you and the others to help me investigate. Tell me, don’t we grow wiser when we learn something?

         Theaetetus: Definitely.

         Socrates: And I suppose that it is wisdom that makes us wise.

         Theaetetus: Yes.

         Socrates: Does that differ in any way from knowledge?

         Theaetetus: Does what differ?

         Socrates: Wisdom. Are people wise concerning what they know?

         Theaetetus: Of course.

         Socrates: Then knowledge and wisdom are the same thing.

         Theaetetus: Yes.

         Socrates: This is precisely the difficulty that I can never seem to resolve on my own—what, exactly, is knowledge? [146] Can we answer that question? What do you say? Who will speak first? Whoever fails must sit down and be the donkey, the way children do it when they play ball. And, whoever succeeds will be our king and can ask us any question. Why are you silent? Theodorus, I hope I am not being a nuisance because of my love of discussion and my attempt to promote our friendship through conversation.

         Theodorus: No, Socrates, you are not being a nuisance. However, you should get one of the young people to answer your questions. I am not used to your kind of questioning, and I am too old to learn. It would be much more appropriate for them to do it, and they would benefit much more than I would. Young people can always improve. Go ahead, question Theaetetus as you were doing; don’t let him off the hook.

         Socrates: Theaetetus, did you hear what Theodorus said? I don’t think you want to disobey him, and it is wrong for a young person to defy a wise person who provides such instruction. So, do your best and tell me honestly what you think knowledge is.

         Theaetetus: Well, Socrates since you both command it, I will obey. And if I make a mistake, no doubt you will correct me.

         Socrates: We will if we can.

         Theaetetus: Then I think what might be learned from Theodorus includes knowledge—geometry and the other subjects you just mentioned. I would also include the skill of the shoemaker and those who practice the other crafts. All of them are nothing but knowledge.

         Socrates: My friend, true to your nature, you are quite generous. You give me many different things when I only asked for a simple one.

         Theaetetus: Socrates, what do you mean?

         Socrates: Maybe nothing, but I will explain what I think I mean. When you say “shoemaker,” do you mean the skill of making shoes?

         Theaetetus: Nothing else.

         Socrates: And when you say “carpentry,” do you mean the skill of making wooden furniture?

         Theaetetus: Once again, nothing else.

         Socrates: So in both cases are you are defining what the knowledge is about? Theaetetus: Yes.

         Socrates: But that is not what I asked. The question is not what the knowledge is about or how many forms of knowledge there are. We are not trying to count them. I am trying to determine the nature of knowledge itself. Does that make sense?

         Theaetetus: Yes it does.

         [147] Socrates: Consider this example: If we are asked about something simple and obvious, such as what clay is, then would we not be ridiculous if we said that there is the potter’s clay, the oven-maker’s clay, and the brick- makers clay?

         Theaetetus: Perhaps.

         Socrates: In the first place, it would be absurd to assume that the person who asked the question would understand our answer about the nature of clay simply because we add the phrase “of the image-makers” or any of the others who work with clay. Can anyone understand what the name of something means if that person does not know what that thing is?

         Theaetetus: They cannot.

         Socrates: So, someone who does not know what knowledge is will not understand “knowledge of shoes” either.

         Theaetetus: No.

         Socrates: And a person who does not know what knowledge is will not understand what the knowledge of shoemaking or any other craft means.

         Theaetetus: That’s true.

         Socrates: Then it would be ridiculous to answer my question simply by providing the name of some craft. The question is: “What is knowledge?” not “What is knowledge about?”

         Theaetetus: So it seems.

         Socrates: Then, why follow an unending path when it is possible to give a simple and short answer? For example, we might answer the simple and easy question about clay by saying that it is earth mixed with moisture, no matter whose clay it is.

         Theaetetus: It seems easy now, Socrates, once you put it that way. But I would guess that you are asking about something similar to what occurred in a recent discussion to my friend Socrates (your namesake).

         Socrates: What was that, Theaetetus?

         Theaetetus: Theodorus was showing us with diagrams something about square roots, demonstrating that squares containing three square feet and five square feet are not commensurable in length with the power of one square foot. He continued like that with each example up to the figure with an area of seventeen square feet, and then he stopped. It occurred to us that because their number seems to be infinite, we should try to collect all of the square roots under a single term.

         Socrates: And did you find such a term?

         Theaetetus: I think we did, but we would like to know what you think. Socrates: Tell me what you found.

         Theaetetus: We divided all numbers into two groups; those that can be produced by multiplying equal numbers we represented in the shape of a square and called them square or equilateral numbers.

         Socrates: Very good.

         [148] Theaetetus: The numbers in between, such as three, five, and any others that cannot be produced by multiplying equal factors (either by multiplying a greater by a less or a less by a greater) and which are always enclosed by unequal sides, we represented by an oblong figure and called them oblong numbers.

         Socrates: Great. Then what did you do?

         Theaetetus: We called all the lines that form squares that have equilateral or plane numbers “lengths,” and those that formed oblong numbers we called powers or square roots. They are not commensurable with the others in length but only in the areas of the planes that they are able to form. The case of solids is similar.

         Socrates: That is excellent! It is clear that Theodorus was not deceiving me about your good qualities.

         Theaetetus: But, Socrates, I am not able to answer your question about knowledge in the same way I answered about lengths and square roots. So, Theodorus seems to be deceiving you after all.

         Socrates: What’s that? If he were praising you as a runner and said that he had never encountered any young man who is such a good runner and later a fully-grown man in his prime beat you in a race, do you think his praise would be deceptive?

         Theaetetus: No.

         Socrates: And do you think that discovering the nature of knowledge, about which I was just asking, is a small matter? Is it not a challenging task?

         Theaetetus: By Zeus, I think it is one of the most challenging.

         Socrates: Then trust yourself, and do not say that Theodorus was mistaken about you. Try as hard as you can to understand the nature of knowledge and other such things.

         Theaetetus: If it is a matter of trying, then it will come to light.

         Socrates: Then let’s continue. You just made a good start, so use your answer about square roots as a model. Just as you included all of them in a single idea, see if you can comprehend the many forms of knowledge in one explanation.

         Theaetetus: Socrates, I have heard reports of the kind of questions you ask, and I assure you that I have often tried and failed to come up with a satisfactory answer. Nor can I find anyone else who can give the sort of answer you demand. However, I can’t stop caring about this issue.

         Socrates: That’s because you are suffering from labor pains, dear Theaetetus; you are not barren but pregnant.

         Theaetetus: I don’t know, Socrates; I’m simply telling you how I feel.

         [149] Socrates: Have you not heard that I am the son of a strong and famous midwife named Phaenarete?

         Theaetetus: Yes, I have heard that.

         Socrates: And have you also heard that I practice the same craft?

         Theaetetus: Never.

         Socrates: Well, it’s true, but don’t spread this around. It’s not generally known that I practice this craft, so they say that I am quite strange and that I drive people crazy. Have you ever heard that?

         Theaetetus: Yes, I have.

         Socrates: Shall I tell you the reason?

         Theaetetus: Please do.

         Socrates: Think about what it takes to be a midwife, and that will help you understand what I mean. I suppose you know that they do not practice that craft while they are still able to conceive and bear children but only do so after they have become too old for that.

         Theaetetus: Yes I know that.

         Socrates: It is said that this is because Artemis, the goddess of childbirth, did not have children. She did not allow barren women to be midwives, because people cannot acquire skill in a craft without personal experience. So she honored those who resemble her by giving that task to women who, because of their age, can no longer bear children.

         Theaetetus: That makes sense.

         Socrates: And it also makes sense, or is even necessary, that midwives know better than anyone else who is pregnant and who is not.

         Theaetetus: That’s true.

         Socrates: And, by the use of drugs and incantations, they can choose to induce labor pains or to ease them. They can also assist those who have difficulty bearing, and they can bring about a miscarriage.

         Theaetetus: Yes, that’s right.

         Socrates: Do you also understand that they are highly skilled as matchmakers, because they know what kind of union will produce the best possible children?

         Theaetetus: No, I didn’t know that.

         Socrates: I tell you they are more proud of that than of their skill in cutting the umbilical cord. When you think about it, do you agree that the same craft that cultivates and harvests the crops is also the one that determines what soil is best for each plant and each kind of seed, or are they different?

         Theaetetus: I think they are the same.

         Socrates: And in the case of a woman, do you think there is one craft for sowing and another for harvesting?

         Theaetetus: Probably not.

         [150] Socrates: No, because there is an unjust and unskilled way of bringing men and women together, which we call pandering. But midwives are respectable and dignified, so they avoid this aspect of their craft out of fear of being accused of pandering. However, midwives are the only true matchmakers.

         Theaetetus: Clearly.

         Socrates: As helpful as they are, the role of midwives is not as important as my function. Women do not sometimes bear real children and sometimes have false ones that are hard to distinguish from real ones. If they did, then the most important skill of the midwife would be to determine which are the true ones and which are the false ones. Don’t you think so?

         Theaetetus: Yes, I do.

         Socrates: In most ways their craft as midwives is similar to mine, but the difference is that I generally work with men, not with women; and I tend their souls, not their bodies, as they labor to give birth. But the biggest difference is that I rigorously examine whether they are trying to bring into the world a false illusion or viable and true progeny.

         I also resemble them by being barren as far as wisdom is concerned. I am often criticized for questioning other people rather than giving answers. That accusation is true, and the reason is that I do not possess wisdom. The god requires that I serve as a midwife but does not allow me to give birth. So I do not pretend to be wise, nor can I show progeny that I have produced from my own soul, but it comes from those who benefit from talking with me. At first some of them seem to be quite ignorant, but thanks to the god they make amazing progress as judged not only by themselves but also by others. This is not because they have learned anything from me but because they have found within themselves many beautiful things that the god and I help them to bring to life.

         Evidence for this is that many of them, because of their ignorance or under the influence of others, took all the credit for their progress and thought that I was useless, so they left me sooner than they should. Once they departed, they fell into bad company, and they lost the children they had delivered with my help, because they were reared so badly, and they miscarried whatever else was in them. They considered false illusions to be more important than the truth, and it soon became obvious to them and to others that they were ignorant.

         [151] One example is Aristides, the son of Lysimachus, and there are many others. Often such people come back and earnestly beg me to rejoin the conversation. Sometimes the god warns me not to take them back but at other times allows me to resume the conversation; and then they once again begin to make progress. Those who associate with me are also like women in labor because they are in great pain and distress day and night, and they are troubled even more than women giving birth. My art is able to arouse as well as relieve their suffering. That’s how it is with them.

         However, there are some cases, Theaetetus, in which I do not think the person is pregnant and therefore does not need my help. Then I assume the role of matchmaker and, working with the god, I have some success in connecting them with someone who is likely to be good for them. I have turned many of them over to Prodicus or some other wise and inspired person.

         My dear young man, I have told you this long story since you seem to believe that you are in pain because you are pregnant with something inside you. So, come and join me, a midwife who is also the son of a midwife. Do your best to respond to the questions I ask. When I examine something you say that seems to be a false illusion and quietly take it away from you and throw it away, do not be angry with me the way women often respond when they lose their first child. My friend, some people I have examined have been ready to bite me when I deprived them of a piece of nonsense. They fail to realize that I am doing this with good will. No god is hostile to human beings, nor do I act out of malice; but I am unable to accept what is false or to hide the truth.

         Once again, Theaetetus, I ask: “What is knowledge?” Don’t say that you can’t tell me, but have the courage to speak. If the god is willing, you will succeed.

         Theaetetus: Well, Socrates, after such strong encouragement from you, it would be disgraceful for me not to do my best. It seems to me that anyone who knows anything perceives it, so right now I would say that knowledge is nothing other than perception.

         Socrates: Good! Your answer is clear and direct. Now we need to determine whether what you have produced is fertile or a mere wind-egg. You say that knowledge is perception.

         Theaetetus: Yes.

         [152] Socrates: That’s not a bad definition of knowledge you have given, and it is actually quite familiar. It is the one that Protagoras used to give, although he had a different way of putting it. He said: “Human beings are the measure of all things, of the existence of things that are, and of the nonexistence of things that are not.” Do you recognize that claim?

         Theaetetus: Oh, yes, I’ve encountered it many times.

         Socrates: Doesn’t he mean that everything is as it appears to me, and that for you it is as it appears to you—and you and I are human beings?

         Theaetetus: Yes, that’s clearly what he means.

         Socrates: It is unlikely that a wise man would utter nonsense; so let’s follow what he says more closely. Isn’t it true that sometimes when the wind blows that one of us is cold and the other is not or that one is slightly cold and the other is extremely cold?

         Theaetetus: Certainly.

         Socrates: Then should we say that the wind itself is cold or not cold? Or should we agree with Protagoras who says that the wind is cold for the person who feels cold and that it is not cold for the one who does not feel cold?

         Theaetetus: Yes, we should agree with Protagoras.

         Socrates: Then does it appear to be cold or not appear to be cold to each of them?

         Theaetetus: Yes.

         Socrates: Does “appear” means the same as “perceive”?

         Theaetetus: It does.

         Socrates: Then appearing and perceiving are the same when we are considering heat and other such things. Whatever each person perceives is what it is for that individual.

         Theaetetus: Evidently.

         Socrates: Then perception is always of what exists, and, being knowledge, it cannot be false.

         Theaetetus: So it seems.

         Socrates: Apparently the Graces blessed Protagoras with great wisdom, so perhaps he spoke darkly in the form of a riddle intended for us common people, but he secretly revealed the truth to his students.

         Theaetetus: What do you mean, Socrates?

         Socrates: I will tell you, and there is nothing common about this explanation. According to this doctrine, nothing is in itself one and unchanging, a single form with just one name. If you call something large, it will show itself to be small. If you say it is heavy, it will also appear to be light, and so on. There is no single thing or single quality, but all things are becoming relative to each other. Through moving, changing, and mixing everything becomes, which we incorrectly call being; nothing ever really is but is always becoming.

         With the exception of Parmenides, the wise men of the past all agree about this, including Protagoras, Heraclitus, Empedocles, and the makers of two kinds of poetry—Epicharmus of comedy and Homer of tragedy. This becomes clear in the following passage from the Iliad: “Ocean whence sprang the gods, and mother Tethys.” Doesn’t this show that all things are the offspring of flux and motion?

         Theaetetus: I agree that it does.

         [153] Socrates: Who could compete with such an army, with Homer as its leader, without looking ridiculous?

         Theaetetus: That would not be easy, Socrates.

         Socrates: No, Theaetetus, it would not. Their explanation is supported by the view that motion—that is, becoming—is the cause of what we think is being, whereas rest causes non-being and destruction. Heat and fire, which generate and nurture all other things, are themselves born from motion and friction, which is a form of motion. Is this not the origin of fire?

         Theaetetus: Yes, it is.

         Socrates: And all animals are generated in the same way.

         Theaetetus: Definitely.

         Socrates: Also, is it not true that the condition of our body is weakened by inactivity and laziness and maintained by exercise and movement?

         Theaetetus: Yes.

         Socrates: What about the condition of the soul? Is it not maintained and improved through learning and diligence, which are motions? However, when it is at rest, which is lack of practice and study, it does not improve by acquiring and retaining knowledge but forgets what it has learned.

         Theaetetus: Certainly.

         Socrates: Then would you say that motion is good for both the body and the soul, but rest is just the opposite?

         Theaetetus: So it seems.

         Socrates: Should I also mention that lack of wind, a calm sea, and that sort of thing cause decay and destruction, whereas the opposite promotes preservation? Finally, to put the finishing touch on the argument, I will appeal to the golden chain invoked by Homer, by which he means the sun. As long as the sun is in motion, everything human and divine will be preserved. But if they were chained and their motion stopped, everything would be destroyed and, as the saying goes, would be turned upside down.

         Theaetetus: Yes, Socrates, I think that is what he means.

         Socrates: Then, my excellent friend, let’s think about it this way. If we apply this account to perception, when we look with our eyes the color we call white is not something separate that exists either outside or inside of our vision. We cannot assign any specific place to it, because then it would be at rest and could not be in the process of becoming.

         Theaetetus: What do you mean?

         Socrates: If we pursue what said earlier, assuming that nothing exists by itself as a single form, then it is obvious that black or white or any other color arises when the eye encounters the appropriate motion. [154] This means that what we call color is neither something that acts nor something that is acted on but something in between that is unique to each perceiver. Would you claim that every color that appears to a dog—or any other animal— is the same as what appears to you?

         Theaetetus: I would not.

         Socrates: Furthermore, does anything at all appear to you as it does to any other person? Could you be sure that it does? Or are you convinced that nothing even appears the same to you because you are never really the same?

         Theaetetus: I am more convinced by the second alternative.

         Socrates: So if I compare myself with something in size, with something that I touch, or with something that I see, then what is really large or hot or white could not become something else just by coming into contact with it and without itself changing. On the other hand, if these qualities belonged to the subject doing the comparing or the touching, then they would not become different when approached by something else unless they were also changed from within. Now, my friend, Protagoras (and all who agree with him) would accuse us of being forced into making strange and absurd statements.

         Theaetetus: What kind of statements do you mean?

         Socrates: Consider this simple example, and you will understand what I mean. If you have six dice and compare them with four others, they are more—half again as many. But if you compare them with twelve, we say they are fewer—half as many. There is no way to avoid that conclusion. Or do you disagree?

         Theaetetus: Not I.

         Socrates: Then, if Protagoras or anyone else asks whether anything can become greater or more other than by being increased, how would you answer?

         Theaetetus: Socrates, if I were to tell you what I think, I would say “no.” But if I consider what we said earlier, I would say “yes” to avoid contradicting what I said then.

         Socrates: Good! That was an excellent answer, my friend. But if you do say “yes,’ it will sound like a line from Euripides in which the tongue will not be refuted but the mind will be refuted.

         Theaetetus: True.

         Socrates: Now if you and I were clever sophists who already know everything about the mind, in our spare time we would spar with one another in intellectual combat and delight in destroying each other’s arguments with counter-arguments. But because we are not professional debaters, we wish above all to look at the essence of our thoughts and determine whether or not they are in harmony.

         Theaetetus: Yes, that’s what I would prefer.

         Socrates: And I would too, so because we are not under the pressure of time, we should patiently, quietly, and gently examine ourselves to determine the true nature of these appearances. [155] As we proceed, I think we should keep these three principles in mind: First, nothing can ever become greater or smaller either in size or in number as long as it remains equal to itself. Do you agree?

         Theaetetus: Yes.

         Socrates: Second, that to which nothing is added and from which nothing is subtracted neither increases nor decreases but always remains the same.

         Theaetetus: That’s obvious.

         Socrates: And third, what did not previously exist could not exist without becoming and having become.

         Theaetetus: That seems to be clear.

         Socrates: When we think about the example of the dice, these three assumptions fight with each other in our mind. Or, consider the claim that I, a man who is fully-grown, do not increase nor decrease in size but that over the course of a year you, who are younger, are at first smaller and then larger than I am—not because I have lost but because you have gained. It seems that afterwards I am what I was not before—but without having become. I could not have become without becoming. Nor could I have become less without losing some of my height. Once we accept these, I could give you countless examples of similar contradictions. I assume you follow me, Theaetetus, because I suppose you have already encountered such problems.

         Theaetetus: By the gods, Socrates, when I think of such things I wonder to the point that I actually become quite dizzy.

         Socrates: My friend, Theodorus really was a good judge of your nature, because the feeling of wonder is the origin of philosophy. Whoever said that Iris was the child of Thaumas, whose name means wonder, provided a good genealogy. Now do you begin to understand how to solve this puzzle that comes from the account we attributed to Protagoras? Or do you not yet grasp it?

         Theaetetus: I don’t think so, not yet.

         Socrates: Then will you be grateful to me if I help you uncover the hidden truth in the thought of a famous man—or should I say famous men?

         Theaetetus: Yes, of course I would be very grateful.

         Socrates: Take a look and make sure that none of the uninitiated is listening to us. By the uninitiated I mean those who think that nothing exists other than what they can grasp with their hands as well as those who deny the existence of acting, generating, and everything that is invisible.

         Theaetetus: Yes, Socrates the people you are talking about must be tough and obstinate.

         [156] Socrates: They are, my boy, quite crude. But others are much more refined, and I am going to share their mysteries with you. According to them, the source of everything is motion, and nothing exists other than motion. Everything we have just been discussing depends on motion, which has two forms that are both infinite in number. One of these powers is active, and the other is passive. The intercourse and friction between these two forms produce offspring that are also infinite in number and that also take two forms—perceiving and the object of perceiving. They are twins, generated and born together. We give these perceptions names such as seeing, hearing, and smelling. Others are called feeling cold and hot, pleasures and pains, desires, fears, etc. Many more have names, but innumerable others have no name. Each one has an object connected with it, so each kind of color has a corresponding kind of seeing, and the same is true of sound and hearing and all the other perceptions and the objects related to them. Theaetetus, do you understand how this tale relates to what we said before?

         Theaetetus: Not really, Socrates.

         Socrates: Then let’s see if we can finish the story. As we were saying, it means that everything is moving, and it moves in one of two ways—either quickly or slowly. Slow motion stays in the same place and relates to the things that are near to it, and this is how it produces offspring. But the things that are produced move more quickly, and thus they naturally move through space from place to place.

         The eye and an appropriate object that approaches it produce whiteness and the perception that corresponds to it (and this could only happen from those particular motions). In this way, motions occur between them producing color—sight flows from the eye and whiteness proceeds from the object. Thus the eye is filled with sight and at that moment begins to see; it does not become sight but a seeing eye. The object, which joins in producing the color, is filled with whiteness and becomes not whiteness but a white thing, such as a stick, a stone, or anything else that has that color. This also applies to all other perceptions, such as hard, hot, etc. [157] As I said before, they should all be considered not as having independent existence but as motions which, through intercourse with each other, generate all kinds of things. They say that no reliable concept of either the active motion or the passive motion as existing by itself can be formed, because the agent does not exist until it is united with the patient, and the patient does not exist until it is united with the agent. Even though something becomes active when it unites with one thing, it becomes passive when uniting with something else.
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