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In "The Complete Essays of John Galsworthy," the acclaimed author of the Forsyte Saga presents a compelling collection of reflective essays that traverse a range of themes including social justice, human nature, and the role of the artist in society. Galsworthy's literary style is characterized by its clarity and grace, employing a mix of wit and earnestness that invites readers to ponder the moral dilemmas of his time. Written during the early 20th century, these essays echo the burgeoning social consciousness and tumultuous changes of post-Victorian Britain, capturing the essence of a society grappling with modernization and class struggle. John Galsworthy (1867-1933), a prominent figure in the literary landscape of his era, was deeply influenced by his observations of societal inequities and personal experiences, including his interactions with various social classes. His dedication to social reform is evident in his works, which often reflect his advocacy for the disenfranchised. Galsworthy's literary contributions earned him the Nobel Prize in Literature in 1932, solidifying his legacy as a novelist and essayist committed to illuminating pressing societal issues. For readers seeking to engage with the philosophical inquiries and ethical concerns of early 20th-century thought, "The Complete Essays of John Galsworthy" offers profound insights that remain relevant today. This collection not only showcases Galsworthy'Äôs articulate prose but also invites reflection on contemporary social issues, making it an essential read for anyone invested in literature and social thought.
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In "Studies and Essays: Concerning Letters," John Galsworthy presents a compelling exploration of the art and significance of letter writing, revealing its role in shaping human relationships and understanding. Engaging in a blend of personal reflection and literary critique, Galsworthy employs a lyrical, contemplative prose style that mirrors the intimate nature of the letters he examines. This collection situates itself within the broader literary context of early 20th-century British literature, where epistolary forms were not only prevalent but also essential for societal communication and artistic expression. John Galsworthy, a Nobel Prize-winning author known for his keen social insights and distinctive narrative voice, draws upon his own experiences and observations of the epistolary form to craft this insightful work. Emerging from a time of profound social change, Galsworthy's reflections are informed by his background in law and his advocacy for social reform, lending an authenticity and urgency to his examination of letters as a vehicle for self-expression and social critique. This collection is highly recommended for readers interested in the intersection of literature and personal correspondence. Galsworthy'Äôs essays provide not only a profound appreciation of letter writing but also an invitation to reflect on our own modes of communication in a rapidly changing world.
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In "A Sheaf," John Galsworthy crafts a compelling collection of stories that reflect the complex tapestry of human emotions and societal norms at the turn of the 20th century. The literary style is marked by Galsworthy'Äôs trademark eloquence and keen psychological insight, illuminating characters caught in the throes of love, conflict, and existential doubt. Drawing from the influences of the time, including the emerging modernist movement, this work juxtaposes the struggles of individual desires against the rigid scaffolding of Edwardian society, resulting in a profound exploration of moral dilemmas and personal vicissitudes. John Galsworthy, a pivotal figure in English literature and the recipient of the Nobel Prize in Literature, was shaped by personal experiences of class division, social inequities, and the impact of war. His deep-seated concern for social justice and the human condition resonates throughout his oeuvre, including "A Sheaf." Galsworthy'Äôs own background'Äîa blend of privilege and aspiration'Äîimbued him with a perspective that is beautifully articulated in this collection, reflecting his dedication to shedding light on the complexities of daily life. Readers seeking an insightful and poignant exploration of the human experience will find "A Sheaf" an essential addition to their literary repertoire. Galsworthy'Äôs deft storytelling and profound observations invite readers to ponder the intricacies of personal relationships and societal constraints, making this collection not only a reflection of its time but also a timeless commentary on the human spirit.
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In "A Knight," John Galsworthy presents a poignant exploration of moral ambiguity and human aspiration against the backdrop of early 20th-century society. This novella is notable for its rich, descriptive prose and its deep psychological insight into the characters' minds, a hallmark of Galsworthy's literary style. Utilizing his characteristic blend of realism and idealism, Galsworthy examines the contradictions of the human condition, particularly the tension between societal expectations and personal desires. The narrative elegantly unfolds through the lens of its protagonist, who navigates the complexities of honor, sacrifice, and the quest for meaning in a rapidly changing world. John Galsworthy, a prominent figure in the Edwardian literary scene, was influenced by his own experiences in both the legal and literary arenas. His keen observations of social class and justice, derived from his upbringing and education, shaped his poetic yet critical perspective in "A Knight." Galsworthy's commitment to social reform and his engagement with the intricacies of the human experience uniquely inform this work, underscoring his advocacy for moral integrity and personal fulfillment. Recommended for readers who appreciate thoughtful literature that delves into ethical dilemmas and the human psyche, "A Knight" invites reflection on contemporary societal issues while offering timeless insights into the human spirit. Galsworthy'Äôs deft storytelling ensures that this novella resonates with those seeking both aesthetic pleasure and profound meaning.
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In "Another Sheaf," John Galsworthy presents a rich tapestry of lyrical poetry that delves into human emotions and the complexities of life. The collection, composed during the early 20th century, reflects Galsworthy's trademark style of clarity and depth, resonating with themes of love, loss, and the passage of time. Through vivid imagery and poignant language, the poems explore the inner landscapes of the human experience, mirroring the social changes of the era and Galsworthy's keen observations on society's evolving values. John Galsworthy, a Nobel Prize-winning author, is best known for his plays and novels that critique societal norms and advocate for social reforms. His literary journey was significantly influenced by his experiences in a rapidly changing England, where personal and societal tensions were at an all-time high. "Another Sheaf" can be seen as an introspection, drawing from his own reflections on love and mortality, while also serving as a commentary on the universal human condition that transcends his time. This collection is highly recommended for readers interested in early 20th-century poetry and those who appreciate a deep, introspective examination of human life. Galsworthy's eloquent verses invite readers to engage with their own emotions, making "Another Sheaf" a timeless addition to the literary canon.
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    At the heart of this work lies the paradox of a city designed to regulate desire while inadvertently revealing how power, commerce, and intimacy shape one another. The book examines a licensed pleasure district, treating it not as lurid curiosity but as a social institution embedded in urban life. Rather than dramatizing individual tales, it surveys the systems that sustained a famous quarter, mapping the interplay of law, custom, and economy. Its enduring appeal stems from the way it frames a bounded space of entertainment as a mirror of broader cultural norms, anxieties, and aspirations, inviting readers to consider what a city chooses to sanction and display.

Authored by J. E. De Becker, this volume is a work of nonfiction focused on the Yoshiwara, the licensed quarter associated with Edo and later Tokyo. Emerging in the context of Meiji-era Japan and the turn of the twentieth century, it participates in a contemporary effort to catalogue, interpret, and historicize urban institutions undergoing scrutiny amid rapid modernization. The book functions as a study of place, practice, and policy, aligning with social history and ethnographic description. It addresses a general readership while serving as a reference for specialists, situating the district within a wider legal and cultural framework without relying on fictionalized narrative.

The premise is straightforward: to present a comprehensive account of the origins, organization, and operations of the Yoshiwara. Readers encounter descriptions of how the district was planned, governed, and maintained; how its inhabitants were classified; and how rituals, entertainments, and regulations created a distinctive social world. The voice is formal and documentary, prioritizing detail over drama. The style favors compilation, synthesis, and explanation, with attention to terminology and classification. The mood is analytic rather than romantic, inviting readers to observe structures and routines that produced the quarter’s reputation. The result is a methodical portrait grounded in institutions as much as in everyday practices.

Central themes include the uneasy alliance between regulation and indulgence, the staging of urban spectacle, and the management of reputation in a city that never slept. The book probes how boundaries—legal, spatial, and moral—give shape to commerce and performance, and how a controlled environment can both constrain and enable agency. It highlights the role of classification in making a complex social sphere legible to authorities and visitors alike. By tracing the mechanisms of oversight and display, the study illuminates how entertainment economies crystallize anxieties about class, gender, and propriety, even as they sustain livelihoods and sustain a city’s mythology.

Equally notable is the cross-cultural frame in which the study was produced. Written for readers who might have known the Yoshiwara by reputation more than by experience, the account mediates a local institution through a lens shaped by its moment of publication. This vantage brings strengths—careful collation, attention to legal structures, and historical synthesis—but it also requires readers to remain alert to the assumptions of its time. The work’s value lies in its thoroughness and documentary ambition, yet it also invites critical reading that considers perspective, translation choices, and the era’s interpretive habits when representing practices that were often sensationalized or misunderstood.

For contemporary readers, the work resonates beyond antiquarian interest. It opens questions about how cities govern intimate life, how public policy intersects with labor and health, and how spectacle becomes an urban asset. It also offers a case study in the archival fate of marginalized lives: what gets recorded, by whom, and to what end. The book’s emphasis on classification and regulation remains relevant to ongoing debates about sex work, licensing, and public order. Its patient attention to systems encourages readers to think comparatively about urban quarters elsewhere, making it a springboard for broader reflections on modernity, surveillance, and the economics of leisure.

Approached with curiosity and care, this study offers a layered introduction to a storied district and the social machinery that sustained it. Rather than promising sensational episodes, it rewards readers who appreciate detailed historical exposition and the textures of institutional life. Its measured tone and documentary focus make it useful as both narrative and reference. While shaped by its era, the book invites fresh reading in ours, prompting reflection on how cities curate desire, manage risk, and manufacture legend. It is, ultimately, a guide to how place becomes culture—and how a carefully bounded quarter can refract an entire society back to itself.
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    The work is a comprehensive English-language account of the licensed quarter of Edo and Tokyo known as the Yoshiwara. De Becker presents the institution’s origins, development, administration, and customs, drawing on official edicts, town records, maps, and contemporary descriptions. He aims to arrange a factual narrative for readers unfamiliar with Japanese law and urban life. The book explains how the district acquired the epithet nightless city, noting its continuous illumination and activity, and sets out the plan of the volume. Throughout, the author translates key documents and supplies notes on terminology, keeping attention on verifiable details rather than opinion.

In the opening chapters, the book recounts the Tokugawa shogunate’s decision to confine commercial sex to designated quarters, establishing a licensed system early in the seventeenth century. It describes the granting of privileges to a guild of brothel keepers, the original site on Edo’s outskirts, and the enclosure by moats and gates. De Becker outlines the economic and policing rationale: concentration allowed surveillance, tax control, and separation from common neighborhoods. He lists the administrative offices responsible for oversight and the obligations placed upon proprietors and workers, framing the Yoshiwara as a regulated urban institution integrated with the city’s governance.

A major transition follows the Great Fire of Meireki, after which the quarter was relocated and rebuilt on reclaimed land north of Asakusa, thereafter known as the New Yoshiwara. De Becker details the new plan: a rectangular compound entered through a main gate, a central avenue lined with trees, and a gridded arrangement of houses. He notes the roles of brokers, tea houses, and ward headmen in coordinating traffic and maintaining order. The book describes the district’s distinctive architecture, signage, and nightly lighting, and it enumerates the rules that governed entry, closing times, and the management of disturbances.

Subsequent sections describe the hierarchy within the licensed houses, from celebrated courtesans of high rank to lower grades of workers, each with prescribed costume, accomplishments, and fees. The ceremonial procession of a leading courtesan, her attendants, and musicians is explained as a regulated display of status. De Becker distinguishes between prostitutes and geisha, clarifying that geisha were primarily entertainers under separate regulations and sometimes male. He presents the channels by which customers were introduced through tea houses and middlemen and the etiquette of first visits, repeat patronage, and obligations, keeping the emphasis on procedure and classification.

The book devotes attention to contracts and economics. It outlines the terms under which girls were apprenticed or indentured, the advances paid to families, and the accounting practices of brothel proprietors. Redemption, transfers between houses, and procedures for retirement are described with reference to documentary forms. De Becker surveys the ancillary trades that flourished around the quarter, including dressmakers, hairdressers, artists, and restaurateurs, and he notes the seasonal cycles that affected earnings. Statistical summaries enumerate the numbers of houses, workers, and fees at various periods, allowing comparison across decades and illustrating the industry’s integration with the city’s economy.

Legal chapters compile the regulations issued under the shogunate and later by Meiji police authorities. The text reproduces age limits, registration requirements, residence restrictions, and rules concerning movement outside the gates. It describes the duty of proprietors to present workers for periodic medical examinations and the penalties for concealing illness or violating curfew. De Becker records sumptuary laws intended to restrain extravagance and the inspection routines of magistrates. He explains appeals, punishments, and exemptions, and he translates sample cases to illustrate enforcement. The framework is presented as administrative practice, showing how law shaped the district’s daily operations.

De Becker then portrays daily life in the quarter. He presents visiting hours, fees for rooms and entertainment, and the role of music, poetry, and cuisine at banquets. Seasonal festivals, notably the spring viewing of blossoms along the central avenue, are described with their attendant traffic controls. The book catalogs furnishings, hairstyle fashions, and the symbolism of garments. It also notes how the Yoshiwara became a theme in popular literature and pictures, and he identifies artists and writers who used it as subject matter. These sections emphasize the codified ritual that structured encounters and public display.

Chapters on the late nineteenth and early twentieth centuries address change under modernization. De Becker summarizes public debates on licensed prostitution, the activities of reform societies, and the responses of urban police. He includes statistics on the number of registered workers, health outcomes, and closures, and he cites petitions and court cases concerning coercion, underage contracts, and abduction. The text distinguishes licensed quarters from unlicensed venues and discusses measures taken to suppress clandestine brothels. Adjustments to rules affecting geisha and entertainers are noted, along with efforts to separate performance from sexual commerce within the broader entertainment districts.

In closing, the book consolidates the Yoshiwara’s significance as a managed institution of Edo and Tokyo, shaped by policy, economics, and urban growth. De Becker’s stated purpose is to provide an exact record for officials, scholars, and general readers, preserving documents and clarifying terminology. The conclusion reiterates the district’s organization, its regulatory history, and the circumstances of its continuity and contraction through reform. Appendices supply translations, glossaries, and illustrations to support reference. The overall message is documentary rather than prescriptive: to set out the history and mechanics of the nightless city as it existed within Japanese society.
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    Set in Edo and later Tokyo, the book examines Yoshiwara, the licensed pleasure quarter formally established in the early seventeenth century and still operating in the late Meiji era. J. E. De Becker wrote from the vantage of the 1890s, when Tokyo had absorbed Edo and the state was consolidating police powers and public health regimes. The topography centers on Shin Yoshiwara near Asakusa, a walled enclave with a main avenue, Naka no cho, flanked by teahouses and brothels. The work treats the district as a social institution shaped by Tokugawa regulation and Meiji modernization, and it observes the urban culture that flourished under these legal constraints.

The Tokugawa shogunate authorized licensed quarters in 1617 under Shogun Tokugawa Hidetada, creating Edo Yoshiwara alongside Kyoto Shimabara and Osaka Shinmachi. The original site near Nihonbashi, later called Moto Yoshiwara, was destroyed in the Great Fire of Meireki in 1657, after which the quarter was relocated to Nihonzutsumi in Asakusa as Shin Yoshiwara. Enclosed by earthen walls and a moat, its ceremonial gate and cherry lined Naka no cho announced a regulated space of pleasure. De Becker traces this founding chronology, using official edicts and historical notices to explain how physical relocation and legal sanction combined to produce a distinctive urban subdistrict.

Within Edo governance, the Yoshiwara fell under the city magistrates, the machi bugyo, who enforced sumptuary laws, issued licenses, and policed rank systems among courtesans, from high ranking tayu and oiran to lower status workers. Public processions, clothing, and fees were scripted to channel consumption while affirming social hierarchy. The Tenpo Reforms of 1841 to 1843, led by senior councilor Mizuno Tadakuni, restricted extravagance, attempted to curb teahouse brokerage, and tightened oversight of theaters linked to the quarter. De Becker cites such edicts to show how moral economy and administrative control shaped practices inside the walls, while noting the limited, cyclical efficacy of these crackdowns.

The Meiji Restoration in 1868 dismantled the shogunate and created centralized police and administrative systems. A pivotal decree followed in 1872, the so called Emancipation Edict for prostitutes and female performers, which declared the buying and selling of people illegal and recognized a right to leave brothels. In practice, debt contracts and police licensing reconfigured rather than abolished the trade. Throughout the 1870s to 1890s, prefectural police required registration of women, brothel bonds, and periodic medical examinations. De Becker, a barrister in Yokohama, reproduces statutes, petitions, and police forms, showing how the legal fiction of free labor intersected with coercive contract enforcement and municipal zoning to sustain the Yoshiwara as a regulated industry.

The opening of treaty ports after 1859, notably Yokohama, introduced extraterritoriality and consular courts, complicating jurisdiction over sex work around foreign settlements. The Anglo Japanese Treaty of Commerce and Navigation signed by Foreign Minister Mutsu Munemitsu in 1894 took effect in 1899, ending extraterritoriality and restoring unified policing. In the interim, municipal authorities managed mixed districts and instituted sanitary rules serving sailors and merchants. De Becker writes at the moment of treaty revision, comparing Japanese regulatory methods with Western models and documenting how the state integrated Yoshiwara style licensing with broader public order policies once full legal sovereignty returned in 1899.

Late nineteenth century Japan built a sanitary state, with a central Sanitary Bureau under figures like Nagayo Sensai and local police enforcing medical inspection of licensed prostitutes to limit venereal disease. The Infectious Disease Prevention Law of 1897 and earlier prefectural contagion regulations framed clinics, quarantine, and inspection schedules. Weekly or biweekly examinations in yūkaku districts became routine, and statistics on syphilis and gonorrhea entered administrative reports. De Becker compiles such data and procedural details to show the fusion of moral policing and epidemiology, illustrating how medical modernity rationalized surveillance of women while leaving the economic engines of the quarter intact.

From the 1880s, abolitionist and social purity activism emerged, led by groups such as the Japan Women’s Christian Temperance Union founded in 1886 by Yajima Kajiko, and allied Christian intellectuals who petitioned the Diet against licensed prostitution and human trafficking. Debates also touched the overseas traffic of karayuki san, Japanese women found in brothels across China and Southeast Asia in the 1890s, prompting consular reports and Home Ministry inquiries. De Becker engages this climate by documenting contract practices, rescue cases, and court rulings, providing material used by both regulators and reformers to argue either for more stringent control or for abolition of state licensing.

By anatomizing contracts, police ordinances, and the spatial order of the quarter, the book functions as a socio legal critique of late Tokugawa and Meiji society. It exposes the persistence of debt bondage under the veneer of free labor, the gendered burden of sanitary policing, and the collusion of municipal finance with brothel economies. De Becker’s careful reproduction of edicts and statistics highlights contradictions between constitutional modernity and coercive public morals policy after 1890, while the portrayal of rank, display, and restricted mobility reveals class stratification embedded in urban governance. In doing so, the work illuminates how state power curated pleasure while tolerating structural injustice.
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So long as the human race shall last, so long as human appetites demand
illegitimate gratification, so long as human blood shall course hot in
the veins, so long as men have passions, so long as women are frail,
so long as illicit pleasure has attraction for bewildered wallowing
humanity, and so long as lust—“the headstrong beast”—stalks through
the earth, venery and dissipation will undoubtedly continue to claim
thousands of unhappy victims.

“Vice, like disease, floats in the atmosphere,” and not-withstanding
the strenuous efforts which have been made in all countries and ages to
eradicate prostitution, it still exists rampant and invincible.

History demonstrates the sad truth that all human efforts have been—and
probably will ever be—unequal to the task of stamping out the social
evil from our midst, and we are therefore forced to recognize that
the most we can hope to achieve in the direction of ameliorating its
consequences is to regulate and control its worst features.

Many and earnest have been the vain attempts of European reformers
to grapple with the evil, but their efforts have invariably ended in
disappointment. The Church has thundered and anathematised, the secular
authorities have enacted severe and even cruel laws, but the courtesan
still survives and will doubtless survive and flourish until the waters
of Time have engulfed the World.

Japan has not stood still among the nations in her endeavour to solve
the problem of prostitution, and the present system of legal control
is to all intents and purposes a development of that inaugurated
well-nigh three centuries ago.

While admitting the existence of objectionable features in the
Yoshiwara, it is evident that a system which has stood the test of
three hundred years must possess some good points to account for its
long lease of life, and it is also manifest that in the course of three
centuries a great many curious customs—some good, some bad—must have
crystallized around the institution.

Being no partizan or special pleader, I have simply confined myself
to what I believe to be assured facts, and hope that the contents of
the volume will be of interest and service to persons who are anxious
to impartially investigate the customs of one of the most remarkable
institutions in this country. I have compiled this book with the
object of providing foreign students of sociology, medical men, and
philanthropists, with some reliable data regarding the practical
working of the system in the leading prostitute quarter of the Japanese
Metropolis, and I leave my readers to form their own opinions as to
the pros and cons of the success or otherwise achieved by the plan of
strict segregation adopted in this country.

To Japanese who may think that the Yoshiwara is a disgrace to Japan I
would remark that this Empire has by no means a monopoly of vice;
and to foreigners who declaim against the “immorality of Japanese” I
would say frankly—“Read the ‘History of Prostitution’ by Dr. W. W.
Sanger of New York, also the ‘Maiden Tribute of Modern Babylon’ which
appeared in the Pall Mall Gazette fourteen years ago. You cannot afford
to criticize this country too closely, for you certainly dare not lay
the flattering unction to your souls that you, as a race, have any
monopoly of virtue.”

The Author.

Tōkyō, 1899.
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Subsequent to the anonymous publication of the first edition of “The
Nightless City” in 1899, the author was severely remonstrated with by
certain unctuous persons for writing a work which lays bare a phase of
Japanese social phenomena before which all writers (with the notable
exception of Mr. Henry Norman) have studiously drawn a veil. To this
class of persons he neither owes, nor offers an apology; but, in order
to obviate any misunderstanding of his motives, it may be well to
explain the raison d’être of the book.

The voluminous data on which is based the science of Medical
Jurisprudence, the records of all Courts, and the experience and common
knowledge of mankind, prove the universal existence of the “social
evil” to be, a present and undeniable fact.

History shows that from the earliest ages society was never free from
the devastating influences of a vice which arises from an apparently
inextinguishable natural impulse inherent alike in human beings and in
the lower creation. Wrap ourselves up as we may in a mantle of prudery,
refuse as we may to recognize the evil, it is still there, and like the
poor, it will probably “be with us always.”

We can no more hope, to eradicate or suppress it than to control an
earthquake or harness the winds and waves! Its existence being thus
palpable, is it not far wiser to frankly recognize and investigate
the phenomenon with a view to control, by judicious regulations, the
current of the vice and direct it into channels where it may be,
at least to a certain extent, grappled with and arrested, than to
foolishly close our eyes and refuse to discuss the subject on the
cowardly plea that we may possibly disturb the “conventionalities” by
publicly and fully investigating the evils of prostitution?

The author utterly denies the proposition that there can be any
impropriety in enquiring into the facts of a matter which virtually
affects, either directly or indirectly, the whole community; on
the other hand he affirms that much good may be done by collecting
facts and statistics which may prove of value to the legislator, the
philanthropist, and the clergy. Without adequate data, how can we ever
hope to devise measures of a preventative or ameliorative nature, and
how can such data be obtained if we are all to be deterred from
necessary investigations by the mawkish sensibility of Mrs. Grundy?

Legislators of all nations, at different times, have apparently
endeavoured to crush out or control prostitution, and by various
high-handed methods sought to single out and distinguish, for the
alleged protection of the public, women known to be guilty of leading
a professedly abandoned life. Moses, the great Jewish law-giver,
hurled cruel and oppressive edicts against improper unions among the
children of Israel. Greece made the Disteriads wear a distinguishing
costume, and, branding these women with infamy, made regulations by
which they were subjected to the control of the municipal police, and
were forbidden to offend the public by open indecency. Rome required
the registration of its prostitutes, who, under the directions of
the Ædile were forced to wear special garments and to dye their
hair a certain colour. Mediæval Europe tried (among other gentle (!)
measures) sumptuary laws, banishment, scourging, branding, the stake,
the gibbet, the block, outlawry; while the spiritual powers launched
against prostitution all the terrors of religious anathema, threatening
physical torment and strict excommunication in this world, and in the
world to come everlasting damnation!

Modern Europe, while outwardly wearing a spotless garment of
professed self-righteousness, and turning up its goggling eyeballs in
sanctimonious horror at the bare suggestion of anything being amiss
with its morality, knows well enough that its various Governments
are secretly struggling with the problem through their police, and
that the latter have found no satisfactory solution of the matter
notwithstanding many serious essays.

Thousands of miles away from Europe, and practically cut off from all
intercourse with the rest of the world at large, the Japanese, found
themselves confronted with the same problem and, after various attempts
at control, they endeavoured to solve the question in a manner far
more practical than that of the Europeans. They were astute enough to
see that human passions could not be changed by human legislation,
and instead of attempting impossibilities they started in to limit
and control what they knew they had not the power to prevent; so,
with the object of rendering the evil as inoffensive as possible, the
authorities decided upon setting aside certain areas within which
prostitutes were allowed to pursue their calling subject to various
stringent laws. These quarters were fenced in and moated, their great
gateways carefully guarded, and so successful did the system prove in
many respects that it has been maintained (with certain modifications)
up to the present day.

Human nature is fixed and immutable, is, always was, and ever will
be the same; and while race environment and education may affect its
outward form, the animal man is essentially the same throughout the
entire globe. This being so, it is evident that the experience of one
nation or country may often be of considerable value to other peoples
if accepted and applied mutatis mutandis to the circumstances and
needs of the latter; thus it is always well to investigate the results
of institutions foreign to our own in a candid and receptive frame
of mind before concluding that we possess a monopoly of wisdom in our
own home lands. Moreover, human nature is so constituted that when a
separate community is established in such a manner as to be practically
unaffected by pressure from the outside, its units are sure to
co-operate, however unconsciously, in moulding new customs and habits
and even superstitions, which gradually crystallize into time-honoured
precedents by immemorial usage. The Yoshiwara, during its three
centuries of existence, proved no exception to the rule, and in the
course of years its inhabitants became slaves to numberless precedents,
with the result that some extraordinary customs were developed and
even yet linger on in a modified form. A serious consideration of
these facts induced the author to believe that it would be of value
to students of sociology throughout Europe and America to be provided
with all available data, as to the ins and outs and the working of
this unique and purely native Japanese system of control—a system of
which the Westerners have had no experience whatsoever. The result of
his labours was “The Nightless City” this new edition of which he now
publishes together with an appendix which brings the work up to date so
far as is possible.

The author’s best thanks are due to Prof. Dr. Tōichirō Nakahama,
Director of the “Kai-Sei-Byō-in” and Member of the Central Board of
Health, who kindly furnished certain medical statistics and data.
He also desires to express a deep debt of gratitude to Mr. E. Beart
for lightening his task by assisting in seeing the book through the
press, and has pleasure in acknowledging the strenuous endeavours of
the Box of Curios Printing & Publishing Company in producing in Japan,
notwithstanding certain drawbacks and disadvantages, a handsome volume
worthy of the great printing houses of London or New York.

The Author.

Kamakura, December, 1905.
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History of the Yoshiwara Yūkwaku.1
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It was not until after the City of Yedo had become the seat of the
Tokugawa government that regular houses of ill-fame were established,
and up to the period of Keichō (1596–1614) there were no fixed
places set apart for brothels and assignation houses. Under these
circumstances, the brothels of Yedo were to be found scattered all over
the city in groups of twos or threes, but among the many localities in
which such stews were situated were three spots where the houses were
to be found in larger numbers plying their shameful trade side by side.


	(1.)—In Kōjimachi, hat-chō-me, there were fourteen or fifteen houses:
these had been removed from Roku-jō in Kyōto.

	(2.)—In Kamakura-gashi (Kanda district) the numbers of houses was the
same as in Kōjimachi: these had been removed from Miroku-machi of Fuchū
(now Shidzuoka?) in Suruga province.

	(3.)—In Uchi-Yanagi-machi, near Ōhashi (Ōhashi is now the Tokiwa-bashi
gate, and Yanagi-machi is now Dōsangashi-dōri) there were twenty
houses. This group was inhabited by Yedo women exclusively. It is
stated by some writers that the name of this street “Yanagi-machi”
(Willow Street) was derived from the fact that at the entrance of the
street stood two gigantic weeping-willows. Prior to this date, in
the period of Tenshō (1573–1591), a person named Hara Saburōzaemon
had established a brothel quarter at Made-no-Koji, Yanagi-no-baba, in
Kyōto, but although it is true that the name of Yanagi-machi was given
to this place, the Yanagi-machi of Yedo did not derive its title from
the one in the Western city.



In the 10th year of Keichō (1605) Yanagi-machi was selected by the
Government in connection with the construction of the castle of Yedo,
and consequently all the brothels were removed to a place in front of
the Moto-Seigwanji (temple).

As Yedo prospered and her population increased, various enterprising
individuals gradually arrived from Shumoku-machi in Fushimi,
Kitsuji-machi in Nara, and other places near Kyōto, and established
themselves in the brothel-keeping business.

But as Yedo still grew more and more prosperous and thriving, and her
marts busier, various municipal improvements were projected, numerous
new roads were opened, and bridges constructed, and, as gradually the
work of organizing the urban districts progressed, many houses had to
be pulled down; consequently large numbers of persons were forced to
remove their residences. Under these circumstances, the brothel-keepers
considered the moment to be an opportune one for the presentation to
the powers that were of a petition requesting the Government to allow
of the collection, into one special locality, of the Yedo demi-monde.
They therefore petitioned the authorities to establish a regular
Keisei-machi,2 but their petition was unsuccessful and matters
remained in statu quo.

In the 17th year of Keichō (1612) a certain Shōji Jinyemon (a native
of Odawara in Sagami province) conceived the idea of collecting all
the brothels and assignation houses of Yedo into one special quarter
of the city, and after many consultations with his confrères (for
this gentle “reformer” was in the “profession” himself) he made a
representation to the Government to the effect that:—


“In Kyōto and in Suruga, and also in all other thickly populated
and busy places (to the number of more than twenty) there have been
established, in accordance with ancient custom and precedent, regular
licensed Keisei-machi, whereas in Yedo, which is growing busier
and more populous day by day, there is no fixed Yūjo-machi.3 In
consequence of this state of affairs houses of ill-fame abound in
every part of the city, being scattered hither and thither in all
directions. This, for numerous reasons, is detrimental to public
morality and welfare, etc., etc.”



The petitioner further enumerated the advantages which would be gained
by the system he advocated, and he submitted a memorandum of reasons
and arguments divided into three headings, the substance of the same
being:—


“(1.) As matters stand at present, when a person visits a brothel
he may hire, and disport himself with, Yūjo (filles de joie) to
his heart’s content, give himself up to pleasure and licentiousness
to the extent of being unable to discriminate as to his position and
means and the neglect of his occupation or business. He may frequent
a brothel for days on end, giving himself up to lust and revel, but
so long as his money holds out the keeper of the house will continue
to entertain him as a guest. As a natural consequence, this leads to
the neglect of duty towards masters, defalcations, theft, etc., and
even then the keepers of the brothels will allow the guilty guests to
remain in their houses as long as their money lasts. If brothels
were all collected into one place a check would be put to these
evils, as, by means of investigation and enquiry, a longer stay than
twenty-four hours could be prohibited and such prohibition enforced.

“(2.) Although it is forbidden by law to kidnap children, yet, even
in this city, the practice of kidnapping female children and enticing
girls away from their homes under false pretences is being resorted
to by certain vicious and unprincipled rascals. It is a positive
fact that some evil-minded persons make it a regular profession to
take in the daughters of poor people under the pretext of adopting
them as their own children, but when the girls grow-up they are sent
out to service as concubiness or prostitutes, and in this manner the
individuals who have adopted them reap a golden harvest. Perhaps
it is this class of abandoned rascals that even dare to kidnap
other people’s children? It is said to be a fact that there are
brothel-keepers who engage women knowing perfectly well that they
are the adopted children of the parties who wish to sell the girls
into prostitution. If the prostitute houses be all collected into one
place, strict enquiries will be made as to the matter of kidnapping
and as to the engagement of adopted children, and should any cases
occur in which such reprehensible acts are attempted, information will
be immediately given to the authorities.

“(3.) Although the condition of the country is peaceful, yet it is not
long since the subjugation of Mino4 province was accomplished, and
consequently it may be that there are many rōnin5 prowling about
seeking for an opportunity to work mischief. These ruffians have, of
course, no fixed place of abode and simply drift hither and thither,
so it is impossible to ascertain their whereabouts in the absence
of properly instituted enquiries even although they may be staying
in houses of ill-fame for a considerable number of days. If the
authorities grant this petition, and permit the concentration of the
existing brothels in one regular place, the brothel-keepers will pay
special attention to this matter and will cause searching enquiries
to be made about persons who may be found loafing in the prostitute
quarters: should they discover any suspicious characters they will not
fail to report the same to the authorities forthwith.

“It will be deemed a great favour if the august authorities will grant
this petition in the fulness of their magnanimous mercy.”



In the following spring (1613) Shōji Jinyemon was summoned to the
Magistrate’s Court and examined on various points by Honda Lord of
Sado, after which he was informed that the result of the petition would
be made known at a later date. He was then dismissed.

In the spring of the 3rd year of Genna (1617) Jinyemon was again
summoned to the Court and, in the presence of several other judicial
officials, Honda Lord of Sado notified him that the petition was
granted. He was also informed that two square chō of land would be
devoted to the purpose of founding a prostitute quarter, and that the
site had been selected at Fukiya-machi. In return for this privilege,
Jinyemon promised that no prostitutes should be allowed in the city
of Yedo and neighbourhood except in the licensed quarter, and further
covenanted that in case of any of the women being found elsewhere the
matter should be communicated to the authorities, as in duty bound,
either by himself or by the other brothel-keepers. At the same time,
Shōji Jinyemon was appointed Keisei-machi Nanushi (director of
the prostitute quarter) and was instructed by the Bugyō (Governor
possessed of administrative, military, and judicial functions) to
observe the following regulations:—


“(1.) The profession of brothel-keeping shall not be carried on in
any place other than the regular prostitute quarter, and in future
no request for the attendance of a courtesan at a place outside the
limits of the enclosure shall be complied with.

“(2.) No guest shall remain in a brothel for more than twenty-four
hours.

“(3.) Prostitutes are forbidden to wear clothes with gold and silver
embroidery on them; they are to wear ordinary dyed stuffs.

“(4.) Brothels are not to be built of imposing appearance, and the
inhabitants of prostitute quarters shall discharge the same duties (as
firemen, etc.,) as ordinary residents in other parts of Yedo city.

“(5.) Proper enquiries shall be instituted into the person of any
visitor to a brothel, no matter whether he be gentleman or commoner,
and in case any suspicious individual appears information shall be
given to the Bugyō-sho (office of the city Governor).

“The above instructions are to be strictly observed.

“(Date ___________) The Bugyō.”



On the low land of Fukiya-chō, which was thus granted by the
authorities, now stand Idzumi-chō, Takasago-cho, Sumiyoshi-chō, and
Naniwa-chō, and the ko-hori (or small ditch) at Hettsui-gashi which
was once the outer moat of the prostitute quarters. The present
Ō-mon-dōri (Great Gate Street) was formerly the street leading to the
Ō-mon (Great Gate). At the time about which I am writing the place was
one vast swamp overrun with weeds and rushes, so Shōji Jinyemon set
about clearing the Fukiya-machi, reclaiming and filling in the ground,
and building an enclosure thereon. Owing to the number of rushes which
had grown thereabout the place was re-named Yoshiwara (葭原 = Rush-moor)
but this was afterwards changed to Yoshi-wara (吉原 = Moor of Good luck)
in order to give the locality an auspicious name.

The work of filling in and levelling the ground, and the construction
of houses, was commenced in the 3rd year of Genna (1617) and by
November of the following year “business” commenced. The work of laying
out the streets and completing the quarters was not however finished
until the 9th day of the 10th month of the 3rd year of Kwan-ei (28th
November 1626).

The following were the names of the wards of the Yoshiwara:—

Yedo-chō, It-chō-me: This was the pioneer prostitute quarter
established in the city after the Tokugawa government had made Yedo
the seat of their administration; and in the hope and expectation of
sharing in the prosperity of the city itself the felicitous name of
Yedo-chō (Yedo ward) was chosen as appropriate for the new ward. All
the houses at Yanagi-chō removed to this Yedo-chō, and among them was
the “Nishida-ya” (House of the Western Ricefield) which was kept by
Shōji Jinyemon himself.

Yedo-chō, Ni-chō-me: To this ward (Second ward of Yedo-chō) were
transferred all the houses formerly kept at Moto-Kamakura-gashi.

Kyōmachi, It-chō-me: To this ward were transferred the houses at
Kōjimachi. The majority of these establishments having had their origin
in Roku-jō, Kyōto, the ward was named Kyō-machi, thus using the first
character 京 (Kyō) of Kyōto and preserving the old association with the
capital.

Kyōmachi, Ni-chō-me: The brothelkeepers of Hisagomachi in Ōsaka,
Kitsuji in Nara, and other localities, having heard of the opening of
the Yoshiwara, many of them immigrated to this place. The buildings
in this ward were completed two years later than those in the other
streets, and accordingly this ward was commonly called Shim-machi (新町
New Street).

Sumi-chō: The brothels at Sumi-chō, Kyōbashi, having been removed to
this ward, the name of the original place was copied when “christening”
the new street.

After many vicissitudes, the brothel-keepers believed that they had
now found an abiding place, and that no further changes would be made,
but they were doomed to disappointment. On the 19th day of the 10th
month of the 2nd year of Meireki (4th December 1656) Ishigaya Shōgen,
the Bugyō, summoned the elders (toshi-yoridomo) of the Yoshiwara and
informed them that the existing site of the prostitute quarter being
required by the authorities for building purposes, the houses must
be removed elsewhere. Ishigaya added that, in lieu of the Yoshiwara,
the authorities were prepared to grant either a plot of land in the
vicinity of the Nihon-dsutsumi (Dike of Japan) behind the Asakusa
temple, or one in the neighbourhood of Honjō.

The representatives of the Yoshiwara people were filled with
consternation at the action of the government, and they submitted a
petition of grievances to the effect that the brothels had been in
existence for 44 years and that the keepers would be put to great
inconvenience and caused serious loss if they were suddenly forced
to remove to a remote district. After reciting the above facts, and
pointing out the injury which would be done to “vested interests,” the
petition wound up with a prayer that the authorities would be pleased
to permit the brothels to continue to ply their profession in the same
place as hitherto. This petition, however, was rejected, and after
mature deliberation the elders now applied for a grant of land at the
Nihon-dsutsumi: they also petitioned that a sum of money might be given
them from the public funds to assist their removal.

In response to the last petition, the authorities provided a suitable
site near Nilion-dsutsumi, and in consideration of the removal of
the houses to such a distant and out-of-the-way locality, Ishigaya
Shōgen, and Kamio, Lord of Bizen, agreed to the following conditions in
connection with the new Yoshiwara:—


“(1.) Hitherto the ground to be occupied has been limited to 2 square
chō: in the new place these limits will be increased by 50 per
cent., and extended to 3 chō by 2 chō (3x2).

“(2.) Whereas hitherto the profession has been allowed to be carried
on in the day-time only, in consideration of the quarter being moved
to such a distant place, it is in future permitted both day and night
alike.

“(3.) More than 200 Furo-ya (風呂屋 = Bath-houses)6 now existing in
the city shall be abolished.

“(4.) In consideration of the Yoshiwara being removed to a distant
place, its people shall hereafter be exempted from the duties of
acting as guards against fire on the occasion of the festivals at
Sannō and at Kanda, or as firemen in time of conflagrations, etc.

“(5.) The sum of 10,500 ryō will be granted to assist the expenses
of removal, at the rate of 14 ryō per small room.”7



It is very curious to note that Japan was not the only country where
shady “bath-houses” were to be found. In a German book by Wilhelm
Rudeck, entitled “Geschichte der Oeffentlichen Sittlichkeit In
Deutschland,” it is stated that “bath-honses” were plentiful. Early
in the morning a horn announced that everything was ready, and men,
women and maids undressed at home and went nearly naked to the
bath-houses, where the attendants were mostly girls who had a very
liberal idea of their duties. The tubs in many cases were large enough
for two, and a board was laid across, upon which food and drink was
served to the bathers, who were not compelled to produce a marriage
certificate. In the castles of the knights, the ladies often attended
on the male guests in the bath and vice versa, and in bathing
resorts, such at Wiesbaden, for instance, Frau Venus seems to have
reigned supreme. A very free illustration, reproduced from an old
volume, shows a row of tubs with a long board laid across them, upon
which food and drink is served, and there are other illustrations,
reproduced from old cuts, of some more than merely suggestive scenes,
which we must presume were nothing out of the common in bath-houses.

On the 27th day of the 11th month of the same year (January 11th, 1657)
the elders and monthly managers (月行司 = tsuki-gyō-ji) of the Yoshiwara
repaired to the Treasury office at Asakusa and received the sum granted
by the authorities to defray the expenses of removal: at the same time
they applied to the officials to be allowed to remain in the Yoshiwara
during the next three or four months, promising to complete the removal
by the following April.

The request being a reasonable one, it was granted, and the removal was
postponed until the fourth month, but on the 2nd March 1657 (Meireki
3 nen, Shōgwatsu, 18 nichi) Hi-no-to-tori (cycle of the Water Fowl)
that disastrous fire known as the “Furisode kwaji” (fire of the
long-sleeved garment) broke out in the Hom-myōji (temple) at Maru-yama
in Hongō and raged through the city of Yedo during three days and
three nights burning everything before it.8 The fire swept away
a large portion of the city and gutted the Yoshiwara completely, so
there was no further excuse left for not moving forthwith. The head-man
of the Yoshiwara was again summoned to the Bugyō’s office and ordered
to take advantage of the fire to carry out the removal without further
delay.

In May 1657 Ishigaya Shōgen, Kamio Lord of Bizen, and Sone Genzaemon
proceeded to Nihon-dsutsumi to inspect the site of the new quarter,
and while the houses were being built and prepared temporary shanties
called “Koya-gake” (小屋掛 = a temporarily built shed or house) were
erected in the neighbourhood of Sanya and Imado, and in these (and also
in private houses which were hired for the purpose) the loathsome
trade was carried on as usual.

In September 1657, the new brothels were completed and the “profession”
crowded into the “Shin-Yoshiwara.”

The “Shin-Yoshiwara” (new Yoshiwara) was so named in contra-distinction
to “Moto-Yoshiwara” (former Yoshiwara). It is situated at a place
formerly known as Senzoku-mura and is only a few chō distant from the
Asakusa-ji (temple).

There is a hill (or rather slope) leading down from the Nihon-dsutsumi
on the way to the Shin-Yoshiwara which is called “Emon-zaka” or
“Dress(ing) Hill,” because it is supposed that visitors to the gay
quarter began to adjust their garments and smarten themselves up in
passing along this road. Another account states that the name was taken
from the Emon-zaka of Kyōto.

The road leading from Emon-zaka to the Yoshiwara is known as
Gojikken-machi. Tradition says that there was a servant named Koheiji
in the employ of Shōji Jinyemon (the founder of the quarter) and that
he advised his master to construct the road in three curved lines as
this was considered more tasteful than one constructed in a plain line.
Another tradition says that the road was constructed in that way in
accordance with the commands of Kamio Lord of Bizen, but, at any rate,
it is certain that the plan of the road was conceived by some person
gifted with a (from a Japanese point of view) poetical imagination. On
either side of the curved section of roadway twenty-five tea-houses
(cha-ya) were built, making a total of fifty houses (go-jik-ken),
hence the popular name “Go-jik-ken-michi” (fifty house street) or
“Go-jik-ken-machi” (fifty house town). At the end of the road stood a
gateway which formed the entrance of the Yoshiwara, and the vicinity of
this gateway was known as the Ōmon-guchi (entrance to the great gate).
The gate itself was called the Ō-mon (great gateway). Having passed
through the Ō-mon, the visitor would find himself within the precincts
of the “Shin-Yoshiwara.”

The Shin-Yoshiwara was about half as large again as the old place
(Moto-Yoshiwara), measuring about 3 chō (1074 feet) from North
to South, and 2 chō (716 feet) from East to West, and therefore
embracing nearly 18 acres of land. The enclosure was surrounded by
a kind of moat, and the streets within were laid out something in
the shape of the Chinese character 田 (ta = a ricefield). As will
be seen from the plan of the Shin-Yoshiwara annexed, Nakano-chō
goes through the centre while Yedo-chō (It-chō-me and Ni-chō-me),
Sumi-chō, and Kyō-machi (It-chō-me and Ni-chō-me) branch out to right
and left on either side. As was the case with the Moto-Yoshiwara,
another street was added for the convenience of “Age-ya,” and called
“Ageya-machi.”9 This street was situated opposite Sumi-chō, to the
right of the Naka-no-chō when facing Suidō-jiri.

In the 8th year of Kwambun (1668) a raid was made on the “jigoku”
(unlicensed prostitutes) and the captives were transported to the
Yoshiwara, but as they numbered 512 souls it was difficult to find
accommodation for them and apparently there was not enough room in the
quarter to erect new brothels. Under these circumstances, a little
plot of ground was requisitioned at the back of each brothel in
Yedo-chō Ni-chōme, and some seventy-five small houses were built there
for the reception of the new immigrants to this earthly paradise. As
the majority of the these fresh arrivals were natives of Fushimi and
Sakai, the streets where their houses stood were called Fushimi-chō and
Sakai-machi. Sakai-machi was destroyed by fire during the era of Meiwa
(1764–1771) and has ceased to exist, but Fushimi-chō is to be seen to
this day.

At first the five streets of the Shin-Yoshiwara consisted wholly of
brothels, Ageya-machi of “age-ya” and Naka-no-chō of tradesmen’s
stores, but as time rolled away the “age-ya” ceased to exist and in
their place sprang up “cha-ya” (tea-houses). Gradually, also, the
shopkeepers in Naka-no-chō removed elsewhere and their stores were
turned into tea-houses. Subsequently tea-houses began to increase in
number at Ageya-machi, and nowadays there are even many brothels to be
seen in this street.

The following extract from the “Tsuikō Yoshiwara Taizen” (追考吉原大全 an old
descriptive book on these matters) may be of interest to my readers:—


“The corner between Maka-no-chō and Yedo-chō It-chō-me and
Ni-chō-me is called “Machi-ai no tsuji, or “Waiting lane” because
the women used to sit down here before their houses waiting for
guests. ***** The corner of Yedo-chō Ni-chō-me was called the
Ao-mono Ichiba (Vegetable Market) and that of Sumi-chō the “Sakana
Ichiba” (Fish Market) because during the day-time green-grocers
and fishmongers were in the habit of assembling in those places.
In the summer evenings dealers in fire-flies (hotaru-uri) would
also be found hanging around these streets. As to the origin of the
Suido-jiri (“End of the Aqueduct”) it is said that formerly there
were no wells in the Yoshiwara and that all the water used there had
to be carried from the wells at Jariba and Tambo, but in the eras
of Genroku (1688–1703) and Hōyei (1704–1710) the famous Yedo
merchant prince—Kinokuni-ya Bunzayemon—caused a well to be sunk in
the compound of Owari-ya Seijūrō in Ageya-machi for the first
time, with the result that a plentiful supply of water was provided.
***** As the pipes in which this water was conducted to the various
portions of the Yoshiwara terminated at the end of Naka-no-chō,
the name “Suidō-jiri” (see above) was given to that spot.” The
“Jisekigōkō” 事蹟合考 (another book) says:—“The name of Suidō-jiri did
not originate in the Moto-Yoshiwara, but in the Shin-Yoshiwara. In
the plans of the old Yoshiwara, however, it would seem that a place
with a similar name did actually exist, and so it is mentioned here
for the sake of reference. The street, along the creek at Kyō-machi
It-chō-me is called Jōnen-gashi which name is said to have been
derived from the name of a son of the Headman, Shōji Jinyemon, who
formerly had his residence there.”
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娼舗張付彩工圖

Artist Painting Mural Decorations in a Brothel.
  




“The “Kiyū Shōran” 嬉遊笑覽 (another book) says:—During the era of
Kwanbun (1661–1672) the “san-cha” (a class of low and cheap
prostitutes about whom an explanation is given elsewhere) came into
existence, and at the same period, on the application of Genyemon,
headman of Kyō-machi, new houses were built at Sakai-machi,
Fushimi-chō, and Minami-chō. The first street was so named because
it was situated on the border (sakai) of Sumi-chō Ni-chō-me,
the second on account of the forefathers of the elders of the
street10 (Yamada-ya Yamazaburō, Yamaguchi-ya Shichiroemon,
Adzuma-ya Jihei, and Okada-ya Kichizaemon) having come over to the
Yoshiwara from Kotobuki-chō, Bungo-bashi, etc., in Fushimi,
at the time of the founding of the Yoshiwara. The street along
the creek at Kyō-machi It-chō-me is called the Nishi-gashi in
remembrance of a younger brother of Shōji Jinyemon, (founder of the
Yoshiwara) named Tachibana-ya Sainen, having lived there.11
The street along the creek at Kyō-machi Ni-chō-me, known as
Rashōmon-gashi—or more commonly as “Waru-gashi” (the wicked
creek-side)—was so-called owing to the fact that there was a small
brothel there—named “Ibaraki-ya”—the inmates of which used to
accost passers-by and clutch tenaciously at their sleeves, somewhat
after the fashion of the warrior Watanabe no Tsuna who seized
the arm of an ogre and cut it off in the course of his well-known
adventures at the Rashō-mon, near Kyōto.12 The Tenjin-gashi.
was situated at Suidō-jiri, and here there were some 25 low brothels
established. This creek-side was called “Tenjin-gashi” after
Sugawara-no-Michizane, a great scholar who had been deified and
whose festival fell on the 25th of each month.”13
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