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This book is the inspiration of the Blessed Virgin Mary, the Mother of Jesus and the Holy Mother of us all.  It emerged from my understanding of her desire in Medjugorje to have a particular kind of book written about the Eternal Love of her Son for every human being and the Grand Hope that her Immaculate Heart offers the world in these most dangerous of times when madmen and evil plotters remain relentless in their ambitions to risk everything for material and ideological gain, even holding all life on earth as hostage, a world that belongs to God and not to those who seek to annihilate his great Mercy among us.  

This work culminates more than sixty years of prayer, study, and reflection on the difficulties of living a deeply Christian life in a secular and religiously splintered world. It heralds the absolute necessity for cultivating honesty at the deepest level of the soul in dispelling the psychologically embedded ignorance that minimizes the genuine nature of Christ and His Divine Mission and the cosmologically unique role of Mother Mary prepared by God from the beginning of time.

The essential nature of the Christian vocation is to share God’s Love and Mercy with all people everywhere while working with the Blessed Mother to bring the liberating news of the Gospel message to a global population. I originally conceived of this book while contemplating the wounded moral state of the human family, a condition that has become widespread throughout the world today.

Without a doubt this book is a labor of love.  I very much appreciate the love, encouragement, and support of my wife Felicisima and my daughter Maria. I also acknowledge the daily struggles of families, friends, colleagues, and strangers who contributed to my understanding of the wide gap between Christian thinking and individual moral behavior. I am amazed at the comments of people in every walk of life, who claim adherence to a particular religious world view but live as if they are deeply ignorant of what their lived experience reveals about their religiously lived world view and their understanding of it.  


Beware, those who live by logic alone, life will defeat you.  Let no person judge with the constraints of human reasoning what is accomplished through the infinity of God’s ways.  Let no one judge in a human Way what is done in a divine mystery.
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Preface
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For many reasons, it is so difficult for me to begin this book.  In the first place, writing a book can be such a lonely act of self-discipline.  Jackie Kennedy suggested this herself.  Also, writing is not such a glamorous enterprise whenever people become critical of the result.  People take pot-shots at books and their authors all the time, even if the critics have not read them yet.  Truth be told, everyone is a critic. Another reason writing becomes so challenging is the number of books that come out every month, thousands of them.  So much is written about Christianity, spirituality, mysticism, faith, and religion already. Why add to it?

Who am I to add my two cents worth to the debate?  After so many have said so much about so little for so long, how can I add my thoughts to the pile? Moreover, with so much material having been written already, I am forced to wonder whether I can gain the attention and interest of a single reader.  Indeed, will I even be heard at all?  More importantly, I wonder if I have anything new or important to say.  Does anybody care enough about Christian Spirituality these days to accept another new book on the topic?

The questions are a bit unsettling.  Beyond these, of course, is the fact that writing a book is very hard work, even for those who love to write.  This list seems endless, spelling, grammar, vocabulary, syntax, editing, and everything that makes writing come together to present powerful ideas that touch the emotions.  I know plenty of reasons for not beginning this book.  Somehow, though, none of them matters.  I am compelled to move forward by the knowledge that something more has to be said about that particular singular person of history whom St. Paul reminds us is simply “a person passing by.” After all, He is the Alpha and Omega, the Living Word among us. “to the predominant part played in that development by the free and prevenient action of the Supernatural. As Dent, (2003), reminds us in theological language: “by grace – as against all merely evolutionary or emergent theories of spiritual transcendence.”

Life for many people appears to be a quest for comfort, convenience, certainty, competence, clout, and also success.  Contemporary human beings participate in this quest by engaging in a wide range of pursuits with the hopes that these pursuits will offer a way out of the dulling drudgery that characterizes daily life for many people on earth.  Profit-minded people who maintain a sense of character engage in many different kinds of enterprise hoping that these will result in an improved quality of life for themselves and their families.  Those without character simply amass fortunes while living for themselves only.

Just about everyone desires a more convenient lifestyle that will increase their comfort at home for their families.  However, with the notable exception of a very small percent of the population of earth, the dream for a more comfortable life goes unrealized.  Growing economic imbalance has defeated the dreams of countless billions of people. Desperation, starvation, sickness, fear, anxiety, and want have set the stage for a 21st Century that could eclipse the 20th Century in human depravity. Notable countries are adopting military postures that make a positive outcome unlikely for most of the world.

If we examine the current state of the human condition, we can see that lurking in the background is the problem of moral decay and societal breakdown. Whether in government, business, education, entertainment, and even in religion, we can see that moral decay has crept into every facet of human society.  While Russia, China, North Korea, and Iran receive a lion’s share of the scrutiny and blame for the dangerous times we face, this is merely the foreground noise that distracts many people, even brilliant people who should know better, from the root cause of the current situation of humanity.

The problem which pushes humanity towards the precarious chasm of annihilation is more moral than military, more moral than material, and more moral than monetary. This much is obvious to the most casual thinker and has been obvious for what seems like several thousand years. Even many of those who dedicate themselves to their religious convictions with vigor and the energy of certitude fail to see their naive contributions to this growing threat to the safety of the human family. By not quite understanding the religious lived worlds they so strongly advocate, they begin to lose their grip on the promise of their highest moral calling, one that reminds us of the significance of the individual human being. 

How often, do we forget that people are more important than ideas? Today, many people of religion forget that blind allegiance to principles of doctrine without the assimilation of Divine Mercy, and the elevation of the value of the human person flowing from such a Divine Mercy, produces just another form of historical paganism.  Even within religion, human progress falters whenever it lacks the infusion and sharing of Divine Mercy, the formative energy of authentic religious insight and the affirmation of the value of the human person.  

Frequently, doctrinally driven people become so clear to themselves about what is wrong with a particular person’s behavior that they are blind to what is right.  In a sense, they know what is so wrong that they no longer know what is right.  Like the pagan who is blind to the realities of Divine Love, this “Tyranny of Belief” is just another form of authoritarianism that can easily lead one down the dangerous slope to spiritual annihilation.

In the spirit of Edmund Husserl, this book examines the moral state of the postmodern world from a phenomenological perspective, the singular perspective of describing direct human experience without imposing an interpretative discipline or scientific model to muddy the waters of reality. Since this book addresses such an expansive and complex topic, I have selected for description a single spiritual problem that has greatly contributed to the pace of the moral decay that increasingly infects the social worlds of our entire planet, the only one we have.  In my experience, the gap between the faith that people proclaim, and the lived experience of that faith, has become so wide that it has diminished belief in the sacred in novel ways and increased the practice of the profane in historical ways.  The rupture of religion has become so dramatic that raw secularism has become the new faith of advanced technological societies. The 21st Century is rapidly transforming much of religion into just another secular or political social system.

The disconnect between the world as lived and the common understanding of it first caught my attention more than 50 years ago when I noticed that the lived worlds of people often contradicted their understanding of them.

Through her apparitions at Medjugorje, the Blessed Mother sparked my interest in the current problem of global chaos and the spiritual confusion that fuels it. I am grateful for the trust and confidences of people as they shared with me their assessments of the gap between the experience of their lived worlds and their lack of understanding about what it all means and the impact of this gap on the quality and value of their human worlds.  I must admit that I am very perplexed at the number of people who do not understand the essentials of their faith yet, nevertheless, profess it strongly even in such darkness. I am also stunned at the number of people who have lost their faith completely simply because their worldly success has led them to deny the sense of their former religious convictions. There are also a surprisingly large group of people who have no religious knowledge at all.  As an example of what I mean, here let me relate the following antidote:  

Back in the late 1980s I invited a very smart business executive to accompany me to the Vatican as part of a very important business trip.  This man was from the First World, was at a high corporate level, was well read and educated, enjoyed a command of a lot of topics, and could be described as moderately well-travelled.  He was very wise in the ways of the world and had gone the distance in life from very humble beginning, mostly on his own. Yet this person, a model of great human progress and worldly success asked me quite sincerely after arriving in Rome: “What is the Vatican?”  When I responded that it is the global seat of the Roman Catholic Church, he asked me what the Roman Catholic Church was.  I thought he was joking.  I soon discovered that this great guy had no knowledge of religion whatsoever, even historically.  He did not even know what a Bible was. He explained all of this by relating that his family never ever discussed a religious topic of any kind, ever.

Wow, what a bombshell this was.  Up to that time, I had thought that such a situation would have been impossible in the United States of America in the late 1980s.  Subsequently, I encountered the same story over and over again in diverse placed around the world.  To my surprise, I discovered that many people have never had any religious exposure or even a mere curiosity about it at all.

While you contemplate the lived world of this book, I invite you to focus on the direct experience of your lived worlds and the understanding you gain as you look directly at the experience of these without imposing presuppositions, models, formulas, theories, opinions, approaches, methods, methodologies, meta-studies, techniques, philosophies, epistemologies, scientific assessments, and the like upon them. Taking such an approach will assist you more clearly in describing what you come to understand about your lived worlds and the lived world of this book.

We are all “Holiness Bound” through a passion for living the truly human life. This can be demanding, but all life is demanding, and what is a truly human life? This is certainly a very good and interesting question. It is one that pulls many other questions up from the depths of our longing to become people of spiritual substance.  For example, what is such a life, a truly human life? How does one live such a life? Isn’t every life lived by a human person a truly human life?  How does a human being live a falsely human life or an inhuman life? Human beings have engaged in some absolutely terrible acts throughout history but they were still human beings, were they not?  People have debated the answers to these questions for quite some time now. While a rational answer is not easy to deliver, the irrational answers populate the landscape of wonder.  Under the surface, the answer is a substantial one indeed and resides at the confluence of many contributary Aspects of Life, the AoLs, including the following:


	Mysticism

	Roots of Belief

	Philosophy and Method

	Intellectual Experience of God

	Emotional Experience of God

	Faith-Based Experience of God

	Religion formed worldviews.

	Ideology at work in the world

	The link between Science and God

	Experience of Facing the Unknown

	The Problem of Evil in Everyday Human Life

	Finding Meaning in Human Life

	Finding Means in Living the Human Life

	Living the Truly Human Life

	The Great Debate in Human Life



Do not search for God. Love God.  God is everywhere and comes to us through the experience of faith.

Raymond L. Newkirk

St. Rita, San Luis

Pampanga, Philippines

December 22, 2012




It was fitting for Divine Wisdom, which created Itself a home in the Church, to use the intervention of the most Blessed Mary in guarding the law, purifying the mind, giving an example of humility, and providing a spiritual sacrifice. 



─ Saint Lawrence
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Part One: Reason to Love
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I divided this book into two parts.  Part One, Reason to Love, begins in the 21st Century by describing the lived worlds of contemporary religious experience.  It discusses the impact of this experience on the state of the world and sounds the clarion call for the need to trust the Redeemer more authentically.  Introducing a deeper way of spiritual action and religious devotion, Part One illuminates the path to Divine Mercy, the commonly ignored gift of God that unlocks the mystery of his Divine Kinship with us. Part One describes quite clearly why we have “Reason to Love”.

The first several chapters discuss the changing worlds of religious experience.  In total, they describe a model of human relationships as a from the perspective of Appreciative Evolutionary Guidance Systems.  This model describes the crucial dimensions of human spiritual action and lays the foundation for forming a renewed experience of human life that is also spiritually transformative.

While chapters one, two and three describe the new spiritual person, his or her vision, and the transition from being indifferent to Holiness Bound, chapters four, five six, and seven discuss 21st Century Spirituality and strategy, the environment of spiritual development mystical development, spiritual management, Design Inquiry, and the relationship between the roots of belief and spiritual deepening. Part One concludes with chapters eight, nine, ten, and eleven in which the book discusses the transition from spiritual indifference to personal holiness, the scope of the changing the indifferent world, the new role of spiritual life, and finally the need to move well beyond 20th Century spiritual thinking and everyday application and practice.
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1: Introduction
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We live in a complicated world, one that is both assisted and constrained by technologies of the social and communications kind.  It is everywhere. While humanity has historically survived by using intellect and grit to conquer many of the life ending threats of history, we, nevertheless, remain constrained by many challenges, both recognized and hidden. Yet, here we are still here, and still dealing with many of the pitfalls that have challenged us since our arrival on this extremely beautiful but dangerous Planet Earth. We have overcome terrible storms, eruptions, earthquakes, wars, uprisings, and countless incidents of crimes and punishments of one person on another.  Wow!  Nevertheless, in spite of all of this, we are still here.  Humanity has overcome many deep and broad historical challenges, discord and all.  Deo Gratias!  Do I hear an Amen from anyone? Amen, Amen, and Amen. Thank Goodness for love and forgiveness. Thank God for the Infinite Being of Goodness we know and refer to as God. That’s right, you read me right.  Thank God for God. 

In a world of about 8.2 billion people, there are indeed many people who believe in God. There are also many people who do not believe in God. Let’s make a quick estimate: 


	320 million Buddhists

	1.2 billion Hindus

	2. billion Muslims

	2.6 billion Christians

	Many thousands of other religions in the world

	500 million atheists.



Since I did not count them all myself, the numbers are probably estimates. Nevertheless, these estimates are somewhere in the ballpark.

Constrained by time, technology, values, limits of belief, personal needs, and preferences, a significant part of the Christian Community diminishes its religious experience by dismissing historical persons and events that, in the deepest sense possible, formed authentic Christian Spirituality throughout the previous 20 centuries.  This especially occurs whenever the believer reduces the working content of faith to only the most recent sources of their experience in response to a preference for the latest religious trends, fads, religious leaders, or political expediencies.  Here, the most dated sources of spiritual thought gain only a cursory examination at the expense of analytic and synthetic depth and internal consistency.  Indeed, it has become the accepted practice in some halls of religion for believers to avoid formative developments and publications that go back more than one or two decades. One of the benefits of a long life is the ability to witness transgressions of genius through which early contributors of spiritual progress are left behind to make way for the most recent thinkers, irrespective of depth or spiritual expanse and links with historical continuation.

Some within the Christian Family have argued that the desire to go far back in the spiritual past constitutes an error of religious understanding.  This is so because advances in intellectual development and scientific knowledge make the religious past irrelevant.  Echoing David Hume, this restriction to scholarship occurs more from social habit than from the force of academic reason (Murdoch, 1992).  This constraint of preference flows from the fallacy that the best insight or academic contribution must be found in the latest scholarship (Holt, 2005).  However, even those scholars concerned with building memories of the future (Ingvar, 1985) access not only sensory data and foresight, but memory of the past (Fricchione, 2005). 

Authentic believers of Christian Spirituality do not face this constraint to religious discovery.  For here, Christian Spirituality encourages believers to journey back through the centuries to rediscover the intellectual and spiritual heritage of previous times and from different countries. The pursuit of Christian Spirituality encourages believers to enter a dialogue with all Christians (and non-Christians) from every possible time and place and to encounter anew the formative challenges and solutions that may even obliterate our very own and most cherished assumptions about Christian Spirituality, their implicit self-validating prejudices, and perhaps contrived spiritual comfort zones. Indeed, the historical-contextual approach to defining Christian Spirituality requires serious believers to study Christian “experience as rooted in a particular community’s history” (McGinn, 2005, p. 33).

In discovering what Christian Spirituality means today, we are unwise to ignore what it meant in the past.  For example, what better place to begin our effort in understanding Christian Spirituality than going back to Old Testament times. Why not attempt to place ourselves at the “original site and experience which site initiated the historical development of the Judaeo-Christian religion” (Savary, Berne & Williams, 1984, p. 13)?  Or, what about considering the link between Christian Spirituality and Mysticism?  Surely the study of this connection might lead us to a deeper understanding of the depths to which Christian Spirituality can take us in building our relationship with God.  If as Underhill reasons that mysticism is “the expression of the innate tendency of the human spirit towards complete harmony with the transcendental order; whatever be the theological formula under which that order is understood” (Underhill, 1990, p. xxi), Christian Spirituality is a particular kind of mystical experience of the expression of the innate tendency to enjoy a completely harmonious relationship with God, the Author of the transcendental order.

This book offers a living framework for engaging in an inter-generational and intercontinental dialogue about Christian Spirituality as an appreciative Human Activity System, a certain type of Living System that we will explore later. As such, this work acknowledges real personalities as formative sources from different historical ages and places, and from several disciplines, who encourage us by their example to enjoy the eternal unfolding of Christian Spirituality.  Faithfully heeding their invitation to discover what is valuable to us from those persons, times, places, and disciplines, this book rises to the contemporary and post- modern challenge of describing (rather than defining), experiencing, and expressing Christian Spirituality.

In so doing, this work expands upon the individual believer’s awareness about a way to approach that part of the conversation which seeks to define Christian Spirituality from many different views.  Moreover, this work is interdisciplinary, or multidimensional, in calling upon systems philosophy, psychology, spirituality, history, and theology firstly as collaborating dimensions in finding a solution to the challenge of describing Christian Spirituality as an Appreciative Human Activity System and secondly as environmental components in the design of such a human activity system.

Throughout the centuries, Christians have employed the art of description to express their faith, discern God’s will and to make sense out of their relationship with God in His influence on their lives.  Frequently these descriptions became metaphors of spiritual ineffability such as the dove for the Holy Spirit or the fish for the Christian Community.

“Metaphors matter. A good metaphor captures a snarl of unruly thought and emotion, reducing it to a clear image we get at once and remember,” (Efron, 2005, p. 96).  A good metaphor is one that helps us understand, rather than misunderstand, complexity.  Good metaphors help us see what we have missed before.  Bad metaphors only confuse us even more.

Descriptions have also taken the form of songs such as the Twelve Days of Christmas as a sign of human ingenuity and the need to endure or survive persecution.  With the emergence of positivistic science, however, the early tradition of describing Christian Spirituality using metaphors has given way to the positivistic or empirically based reductionist practice of intellectually defining terms, events, processes, and conditions. While metaphorical description expanded the discussion on the nature and understanding of Christianity, definition reduced the focus.

For many years, the qualitative approach to spiritual description as a Christian tradition took the back seat to the rational scientific approach to definition.  While the process of definition became ever more rigorous through advances in the Philosophy of Science and the acceptance and success of the natural sciences, the same could not be said for the descriptive processes.  Today it is fair to say that definitions of Christian Spirituality have become so numerous that a discussion of them would fill a multi-volume encyclopedia.  Moreover, it appears unlikely that this situation will change any time soon unless some insight emerges that changes the reductionist paradigm-driven understanding of Christian Spirituality.

The systems approach as a descriptive dimension of science may be that emerging insight.  Moving beyond current the current limits and constraints of empirical science while remaining scientific, however, should not produce a description of Christian Spirituality as a “system that can be engineered for our own convenience or as a nuisance to be evaded and manipulated, and in which anything that happens can be fixed by technology and human ingenuity” (Efron, 2005, p. 99).

Another aspect of the systems approach that appeals to me is its relational nature.  Flood and Carson (1988) wrte that "the rise in systems science, however, is characterized by investigations of a relational as opposed to an experimental nature" (p. 31).  Systems science thus becomes Christian Spirituality’s second dimension as a trans-disciplinary, emergent dimension.  The systems approach employs relational, two-dimensional systems reduction in the form of conceptual expansion to describe Human Activity Systems and to design the architecture of the knowledge base of Christian Spirituality as an Appreciative Human Activity System. Two- Dimensional science, or systems reduction, offers Christian Spirituality a new and powerful paradigm by presenting a systems-based approach to relational investigation and complements the first dimension of science, the received experimentalist approach of the reductionist sciences.  Going beyond empirical science, the Systems Approach enables a science of Christian Spirituality with at least two dimensions, reductionism and emergence, an expansionism that chases the ever receding theological design horizon that one approaches in the pursuit of knowledge and truth but never quite reaches.

Previously, it may have been the case as Flood and Carson (1988) argue that "explicit general recognition of this new systemic scientific approach, which has evolved as a means of dealing with the new kinds of complexity associated with contemporary man, is difficult to find" (p. 31).  As a finely tuned path for managing the design of human activity systems, and describing Christian Spirituality as an appreciative human activity system, systems description rests squarely within the second dimension of science.  Employing the process of relational reduction, Christian Spirituality can be seen to rest on specialized principles and ideas that are fundamental to the nature of the design and description of appreciative human activity systems.  The following book highlights the concepts of the systems approach that makes the design and description of Christian Spirituality as an appreciative human activity system possible.

When speaking of design and Design Inquiry, I am not abandoning the received view of science or promoting design and purpose as a new religious experience apart from scientifically organized disciplined inquiry.  Collins (2005) and Denton (2005) reinforce this. To reiterate the sentiments of Paul K. Watson (2005):


Design. There, I said it.  A word scorned not just by religion’s cultured despisers, but throughout mainstream science and religion.  It’s tempting to avoid it, but we cannot, for purpose and design are deeply intertwined.  It is no accident that in many people’s minds, purpose is implicated in objections raised against design (p. 301).   



Like the descriptions of Human Activity Systems, descriptions of Christian Spirituality emerge from the perspectives of individual observers.  In Human Science, a system is what a system does.  This is a short and powerful statement about an approach to describing Christian Spirituality as a certain type of human activity system. A human systems scientist may be compelled to say that the transformations (or operations) of a human activity system define that system’s nature and characteristics.  That same scientist may wonder whether the transformations (or operations) of Christian Spirituality likewise define its nature and characteristics.

If one wishes to know what Christian Spirituality is, one may well ask what Christian Spirituality does, i.e. what observable transformations occur in the Christian Spirituality human activity system? Given that they are properly and carefully articulated, the transformations will describe the Christian Spirituality appreciative human activity system. Beyond this, however, and from a basic Christian Spirituality human activity systems perspective, a human activity systems thinker might ask what are the characteristics and nature of the people transformed by Christian Spirituality through the Christian Spirituality Human Activity System, the CSHAS, its primary systems operations of input, transformation, output, and feedback and adjustment?  These people, then, as the transformed components (or outputs) of the Christian Spirituality Human Activity System, the CSHAS, describe Christian Spirituality, and define it operationally.

This book examines Christian Spirituality as a Human Activity System.  If Thomas Aquinas read reality correctly in stating that “the spirit of a man is in a certain way all things,” (De Veritate, In Summa Theologiae, 1, q. 14), the description of Christian Spirituality in a certain way reflects the spirit of the human person in relationship with Jesus Christ, the God and man, the Hypostatic Union of salvation history, for this is certainly included in all things.  In this Christo-Centric sense, the description of Christian Spirituality is a relational, expansionistic, and appreciative human systems description, i.e., a human activity system.  Implicit in this description are a number of anthropic considerations involving emergence (Gleiser, 2005), complexity (Auletta, 2005; Tschudin, 2005), cosmology (Jaeger, 2005; Suarez, 2005), ethics and meaning (Stannard, 2005; Magnin, 2005), existence (Silberstein, 2005), and spiritual meaning (Schloss, 2005).  Echoing George F. R. Ellis:


The true nature of spirituality lies in an openness and awareness that takes all valid human experience and understanding seriously – and sees in them, at least dimly, glimpses of the transcendent nature of underlying reality that encompasses all these aspects of positive human experience and much more.  It is in this holistic sense of awareness and appreciation that one can to a small degree encounter the glory of the Creator with true humility. This is not to claim that the part we happen to be expert in or are particularly aware of is the center of all or the only thing that matters.  It is, rather, to see our part as belonging to a far greater whole in which our beloved truths are certainly valid, but where manifold aspects that others see may also be true and vital – even if we find them difficult to appreciate. The integration of all this – seeing all dimensions of experience as simultaneously true – is spiritual growth.  Spiritual progress, then, resides in an increase of profound comprehensive understanding (2005, pp. 130-131).  



As the Hypostatic Union, the union of Divinity and humanity, Christ, the Divine Person, is the “far greater whole,” the Alpha and Omega, the great attractor or central core of everything flowing to it.  Systems Description, then, is integrative and synthetic in dealing with the complexity of relationships that operationally define Christian Spirituality.

Informed through systems thinking, the model of Christian Spirituality as a human activity system illuminates the nature and characteristics of such complex relationships in a powerful way that enables everyone to form their unique descriptions of Christian Spirituality using a common modeling or descriptive language, regardless of cultural experience, cognitive and emotional perspective, or religious orientation.  In using such an approach in their inquiry, CSHAS designers employ a “theory of discernment” (Murphy, 2005) that enables all people along with the members of the academy to compare one description of Christian Spirituality with another using a common framework of understanding.

One such framework can be found in the philosophical legacy of Kierkegaard, On Himself.  This philosophical reflection is certainly worth thinking about for several reasons. What I like is that it is a very philosophical-spiritual reflection about the power of the individual: 




“And to honor every person, absolutely every person, is the truth, and this is what it is to fear God and love one’s “neighbor”. But from an ethico-religious point-of-view, to recognize the “crowd” as the court of last resort is to deny God, and it cannot exactly mean to love the “neighbor.” And the “neighbor” is the absolutely true expression for human equality. 

In case everyone were in truth to love his or her neighbor as herself or himself, complete human equality would be attained. Every one who loves his or her neighbor in truth, expresses unconditionally human equality. Every one who, like me, admits that his or her effort is weak and imperfect, yet is aware that the task is to love one’s neighbor, is also aware of what human equality is.  But never have I read in Holy Scripture the commandment, “Thou shalt love the crowd” – and still less, thou shalt recognize, ethico-religiously, in the crowd the supreme authority in matters of “truth.”  But the thing is simple enough: this thing of loving one’s neighbor is self-denial; that of loving the crowd or pretending to love it, of making it the authority in matters of truth, is the way to material power, the way to temporal and earthly advantages of all sorts – at the same time it is the untruth, for a crowd is the untruth.
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