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Introduction
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The journey taken in this treatise has led us from methodological foundations to the heart of testimony. Volume I established the legitimacy of historical research open to all evidence, dismantling the prejudices of modern skepticism. Volume II, in turn, outlined the extraordinary divine and messianic identity of Jesus as it emerges from primary sources, whose reliability was defended. Now, in this third volume, we arrive at the phase of historical verification. The guiding question is direct and decisive: Do the events narrated about Jesus withstand detailed historical-critical scrutiny? This volume is therefore conceived as a chronological, almost forensic investigation of the milestones of his life, from the cradle to the empty tomb. 

The approach taken will be to address the key events in Jesus' life not as myths to be interpreted symbolically, but as historical events to be reconstructed, weighing each piece of available evidence. The investigation will begin with a thorough analysis of the birth narratives. Apparent chronological complexities, such as the census of Quirinius and the r date of Herod the Great's death, will be untangled, and cultural details, such as the true meaning of the Greek term kataluma ("inn"), will be explored. It will be demonstrated that, far from being legendary accounts, the narratives of the evangelists, and that of Luke, reveal an underlying historical accuracy and reliability that has often been underestimated. 

From there, the course of his public life will be traced, analyzing the causes of his growing conflict with the religious and political authorities. The process that led to his arrest, the double trial—first before the Sanhedrin and then before the Roman prefect Pontius Pilate—and his execution by crucifixion will be reconstructed in detail. Each stage will be compared with the legal practices and judicial procedures of the time, both Jewish and Roman, to evaluate the historicity of the accounts and understand the dynamics of his condemnation. 

The climax of this volume, and indeed of the entire historical research of the treatise, is the exhaustive analysis of the Resurrection. This event will not be presented as an article of faith, but as a historical problem that demands an explanation. The case will be built on the "minimal facts," a set of historical data that enjoy broad consensus among specialists in New Testament and ancient history, including many of the most critical and skeptical. These facts are: the crucifixion and death of Jesus under Pontius Pilate; the subsequent discovery of his empty tomb by a group of his female followers; the multiple experiences of individuals and groups who sincerely believed they had seen the risen Jesus; and the sudden conversion of two previously skeptical figures, Paul of Tarsus and James, the brother of Jesus, who attributed their change to an appearance of the risen Christ. 

From this factual basis, we will systematically evaluate all the naturalistic hypotheses that have been proposed throughout history to explain these data without resorting to the supernatural: the theory of body theft, the hallucination hypothesis, the fainting theory, the possibility of a mistaken tomb, or the model of late legendary development. It will be demonstrated with logical and historical rigor why each of these alternative explanations is insufficient, as they cannot account for all the evidence in a coherent manner without creating more problems than they solve. 

This volume will argue that, when the entire chain of evidence is examined without the prejudices of methodological naturalism, the bodily Resurrection of Jesus emerges not as a blind postulate of faith, but as the "best historical explanation" for a set of well-documented facts. The reader is invited to follow the trail of evidence, like a jury in a trial, to its astonishing but, from a rational perspective, inescapable conclusion.
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​​Birth and lineage: biblical tradition and historical-critical perspective. 

[image: ]




In the New Testament, only the Gospels of Matthew and Luke narrate the origin and birth of Jesus of Nazareth. Both agree on the essential elements: Jesus was born in Bethlehem of Judea during the time of King Herod, his mother Mary was betrothed to Joseph (a man descended from King David), and Jesus was not Joseph's biological son but was conceived by divine intervention (the story of the Virgin Mary conceiving by the Holy Spirit). 

These common points—the virgin birth, the Davidic ancestry through Joseph, and Bethlehem as the place of birth—indicate a shared tradition in the early Christian communities about the messianic origins of Jesus. However, each evangelist presents the story differently, emphasizing different details and characters, according to their theological purposes and their audience.

​​According to the Gospel of Matthew

THE GOSPEL OF MATTHEW opens with a genealogy of Jesus that connects him from Abraham, through King David, to Joseph, the husband of Mary (Matthew 1:1-17). Matthew structures this list in three series of fourteen generations, symbolically underscoring Jesus as the culmination of Israel's history and the legitimate heir to the Davidic promise. After the genealogy, Matthew recounts the birth, focusing on Joseph: upon discovering that Mary is expecting a child "of the Holy Spirit," Joseph (described as righteous) plans to repudiate her secretly, but an angel appears to him in a dream to reveal the divine origin of the pregnancy and instruct him to name the child Jesus (Yeshua, meaning "Yahweh saves"), because "he will save his people from their sins" (Matthew 1:18-25). Matthew adds that all this happened in fulfillment of ancient prophecies, explicitly quoting Isaiah: "the virgin shall conceive and bear a son" (Isaiah 7:14), showing from the outset his intention to present Jesus as the expected Messiah whose birth had been announced by the prophets.

According to Matthew, Jesus is born in Bethlehem of Judea and is visited shortly thereafter by mysterious magi from the East guided by a star (Matthew 2:1-12). These wise men— r traditionally represented as "kings"—arrive seeking the newborn "king of the Jews," which alarms King Herod the Great. Herod inquires with the priests and scribes, who cite Micah's prophecy that Bethlehem was the birthplace of the Messiah. Pretending to be pious, Herod asks the magic to inform him when they find the child. The star leads the magi to the house where Jesus and his parents are staying; there, filled with joy, they worship the child and offer him symbolic gifts (gold, frankincense, and myrrh). Warned in a dream not to return to Herod, they return to their homeland by another route. Matthew then recounts a dramatic episode: Herod, feeling mocked, orders the killing of all male children in Bethlehem under the age of two to eliminate the potential Messiah (the "Massacre of the Innocents"). Joseph, again guided by an angel in a dream, had already fled at night with Mary and the child to Egypt to protect him (Matthew 2:13-18). 

After Herod's death, the family returns, but out of fear of his successor Archelaus, they do not stay in Judea but settle in Galilee, in the town of Nazareth, thus fulfilling, according to Matthew, what was announced by the prophets that the Messiah would be called "Nazarene" (Matthew 2:19-23).

In short, Matthew emphasizes prophetic fulfillment at every step (virgin birth, Bethlehem as the messianic city, the call to Egypt, Rachel's weeping for her children, etc.), presenting Jesus as the new Moses (saved from a massacre of infants and called from Egypt) and the messianic King honored by gentiles (the Magi) but persecuted by political powers. The entire Matthew narrative focuses on Joseph as the recipient of divine revelations and head of the Davidic family; Mary appears in the background, and the physical circumstances of the birth are not mentioned beyond the fact that it took place in Bethlehem. It is plausible that Matthew's sources were Joseph himself or a relative or someone close to Joseph, as he recounts Joseph's experiences, the story of the birth from Joseph's perspective. 

​​According to the Gospel of Luke

THE GOSPEL OF LUKE, on the other hand, presents a much more detailed and extensive account of Jesus' childhood, spread over two chapters (Luke 1–2) and integrated into a universal historical framework. Unlike Matthew, Luke does not begin with the genealogy of Jesus (he provides it later, in Luke 3:23–38, after Jesus' baptism) but begins by recounting in parallel the announcement and birth of John the Baptist, thus placing the birth of Jesus in the broader context of salvation history. Luke devotes considerable attention to Mary and other pious figures, highlighting God's direct intervention in history.

In Luke 1, the angel Gabriel first appears to Zechariah (the priest husband of Elizabeth) to announce Elizabeth's miraculous pregnancy in her old age, conceiving John (the future Baptist). Six months later, Gabriel is sent to Nazareth to visit Mary, betrothed to Joseph. 

The Annunciation to Mary is one of the most famous passages: the angel greets her as "full of grace" and announces that she will conceive a son by the Holy Spirit, whom she will name Jesus, called "Son of the Highest" and heir to the throne of David. Mary humbly accepts ("Let it be done to me according to your word") becoming a model of faith. Luke points out the kinship between Mary and Elizabeth; Mary travels to the mountainous region of Judea to assist her pregnant relative, and when the two meet, Elizabeth, filled with the Holy Spirit, proclaims Mary "blessed among women" and mother of the "Lord." Mary responds with the famous song of praise known as the Magnificat (Luke 1:46-55), in which she exalts God's saving action that lifts the humble. After three months, Mary returns to Nazareth; Elizabeth gives birth to John, and Zechariah proclaims the Benedictus (Luke 1:68-79), prophesying that his son will prepare the way of the Lord.

Luke 2 explicitly places the birth of Jesus in a historical context: "In those days a decree went out from Emperor Caesar Augustus that all the world should be registered" (Luke 2:1). It is the census of Quirinius, governor of Syria, which causes Joseph and Mary to travel from Nazareth to Bethlehem, the city of David's family, to register. This detail connects the story to the Roman administration, emphasizing that Jesus' birth occurs in concrete history (Luke mentions Augustus and Quirinius by name, anchoring the events in time). "While they were there, the time came for Mary to give birth" (Luke 2:6) and Jesus is born in Bethlehem. Luke highlights the humility of the circumstances: Mary "wrapped him in swaddling clothes and laid him in a manger, because there was no place for them in the inn" (Luke 2:7). No cave or stable is explicitly mentioned; in fact, the Greek word kataluma means "guest room" rather than inn, suggesting that the Holy Family was staying in a house full of relatives, and the only space available for the birth was the area where the animal mangers were kept. This humble setting contrasts with the greatness of the One who was born, an intentional contrast by Luke to highlight the simplicity of Jesus' earthly origins.

Next, some shepherds who were spending the night watching their flocks nearby receive a visit from an angel, who announces the "good news": "Today, in the city of David, a Savior has been born to you, who is Christ the Lord" (Luke 2:11). Suddenly, a multitude of the "heavenly host" appears with the angel, praising God with the song: "Glory to God in the highest, and on earth peace to those on whom his favor rests" (Luke 2:14). The shepherds decide to "go to Bethlehem and see this thing that has happened"; they find the newborn lying in the manger with Mary and Joseph, just as they had been told. After seeing him, they spread the news and go away glorifying God for all they have heard and seen (Luke 2:15-20). The inclusion of shepherds—considered simple and even marginal people in the society of the time—fits with Luke's emphasis that the Gospel comes first to the poor and humble. (In fact, it has been noted that Matthew, writing for a Jewish audience, omits the shepherds—who in the Jewish mindset might have had a dubious reputation—while Luke, oriented toward the Greco-Roman world, includes and exalts them, since in classical culture shepherds could be viewed positively, in resonance with bucolic ideals).

Luke continues his account with the rites following the birth: on the eighth day, the child is circumcised and given the name Jesus (Luke 2:21), in accordance with Jewish law. Then, forty days after the birth, Joseph and Mary take the child to the Temple in Jerusalem to present him to the Lord and offer the sacrifices prescribed for the purification of the mother (Luke 2:22-24). In the Temple they meet Simeon, a righteous old man to whom the Holy Spirit had revealed that he would not die without seeing the Messiah. Simeon takes the baby Jesus in his arms and proclaims the Nunc dimittis (Luke 2:29-32): "Now, Lord, you can let your servant go in peace... for my eyes have seen your salvation," light for revelation to the Gentiles and glory for Israel. A prophet, Anna, who was old, also recognized the child and spoke of him to all who were waiting for redemption. 

After fulfilling all that was prescribed, the family finally returns to their village of Nazareth in Galilee (Luke 2:39). There, Luke summarizes the childhood with the phrase: "The child grew and became strong, filled with wisdom; and the grace of God was upon him" (2:40). Later, Luke adds the only anecdote about Jesus' childhood in all the Gospels: at the age of twelve, Jesus remains in the Temple talking with the teachers, declaring to Mary and Joseph that he must be about "my Father's business" (Luke 2:41-52), a prelude to his mission.

In short, Luke offers an endearing and theological picture: he places the birth of Jesus in the context of universal history (Augustus' decree), connects it with the sacred history of Israel (parallel with John the Baptist, oracles in the Temple), and highlights the joy, praise, and messianic hope that the event awakens among the humble and pious of Israel (Mary, Elizabeth, Zechariah, the shepherds, Simeon, Anna). The Messiah is born poor among the poor but is proclaimed by angels as the universal Savior. Luke thus emphasizes the universality of salvation—he traces Jesus' genealogy not only back to David, but to Adam, "son of God," encompassing all humanity—and continuity with the faithful Jewish people. Luke, who at the beginning of his Gospel claims to have learned all the facts in detail from eyewitnesses, had to consult Mary, since what he narrates are Mary's most intimate memories, including expressions such as "Mary, for her part, kept all these things, meditating on them in her heart" (Lk 2:19). Such intimate details about Mary could only have come from Mary herself. Mary was a discreet person, jealous of her intimacy with God, to the point of not even telling Joseph about her virgin conception, at the risk of being stoned or, at the very least, totally rejected by society. This tells us that if she did not even give explanations to Joseph, she was even less likely to gossip about such important matters with anyone else. 

As for Luke, in his eagerness to investigate the facts which he himself tells us about, he would obviously turn to the source that any historian would have sought: the protagonist, namely Mary. Why would he turn to third parties who were not witnesses and who, given Mary's discretion, did not exist, Mary being the only source? It is therefore reasonable and plausible to think that Luke went to Mary, explained his project to her, and Mary agreed to collaborate, given the importance of transmitting the Good News (εὐαγγέλιον - euangelion), since her own son had asked that it be done so: "And he said to them, 'Go into all the world and preach the gospel to all creation'" (Mark 16:15).

​​The genealogies of Jesus in Matthew and Luke

BOTH MATTHEW AND LUKE include a genealogy of Jesus, but with notable differences in structure and purpose. Matthew places his genealogy at the beginning (Matthew 1:1-17), from Abraham to Jesus (passing through David and Solomon), emphasizing Jesus as the son of Abraham (a legitimate Israelite) and the son of David (the messianic heir to the throne). Matthew's list is organized schematically into three groups of 14 generations (Abraham to David, David to the Babylonian exile, and the exile to Christ), to facilitate memorization and alluding to the numerical value of the name "David" (14 in Hebrew gematria). Matthew does not hide the presence of certain "uncomfortable" or unexpected characters in his genealogy: he includes four women from the Old Testament—Tamar, Rahab, Ruth, and Bathsheba (the "wife of Uriah")— all with unusual stories, which could foreshadow the inclusion of Mary (a young woman who became pregnant before consummating her marriage) in God's providential plan. Matthew's genealogy is descending (going from the ancestors to Jesus) and passes through the line of Solomon, son of David, reaching Joseph, whom he identifies as the legal father of Jesus. In this way, Jesus is legally enrolled in the Davidic line through Joseph.

Luke, on the other hand, presents Jesus' genealogy in chapter 3 of his Gospel (Luke 3:23-38), after Jesus' baptism, when he begins his public life. Luke's genealogy is ascending it begins with Jesus, "the son, as was believed, of Joseph," and ascends generation by generation to David, Abraham, and beyond, finally going back to "Adam, the son of God." This reflects Luke's universal vision: connecting Jesus not only with the Jewish people (Abraham) but with all humanity (Adam), emphasizing that Christ is the savior of all. Between Abraham and King David, both genealogies coincide, but after David they diverge dramatically. Matthew follows the royal line of the kings of Judah (David → Solomon → Rehoboam... to Jeconiah and then Joseph), while Luke follows another branch of David's family (David → Nathan, another son of David, and from there through an alternative line of descendants) until it also converges on Joseph. Thus, Matthew lists 27 generations from David to Joseph, Luke lists forty-two, with almost no names in common between the two lists. This discrepancy is evident in Joseph's generation: Matthew states that Joseph's father was named Jacob, while Luke says it was Heli (Eli). Both genealogies cannot be the same list of ancestors.

From early on, Christians noticed these differences and proposed explanations to harmonize them. Ecclesiastical writers such as Julius Africanus (third century) and Eusebius of Caesarea (fourth century) suggested that Matthew records the legal genealogy of Jesus (through Joseph), while Luke may be tracing the biological genealogy (through Mary), although Luke also introduces his list as passing through Joseph. Another ancient theory appeals to the law of levirate marriage: one of the evangelists could be reflecting a line where there were adoptions or levirate marriages (that is, if a man died without children, his brother would take the widow, and the child born of that union would be legally attributed to the deceased). In this way, Joseph could have one biological father and one legal father, explaining the different names in the genealogies. These conjectures sought to preserve the consistency of the accounts and affirm that Jesus, by whatever means, fulfilled the messianic requirements of Davidic descent. The Messiah had to be a descendant of David. Therefore, since Joseph was not Jesus' physical father, someone could question Jesus' messiahship, since the prophecies were not fulfilled in him. Since Joseph was Jesus' legal father, Jesus belonged to the House of David, but if he were not his descendant by flesh, it could be said that God's promise to David about a descendant of his could not be applied to Jesus. That is why, in order to leave no room for doubt, it was necessary for Mary to be a descendant of David as well, and Luke, when speaking with her and recording her testimony, must have considered that this had to be made very clear, given that Mary herself said that Joseph was not the physical father of Jesus. Luke, in order to avoid disputes, to which the Jews were very prone even over the smallest details, as we see in the minor cases recorded in the fulfillment of the Law by the various rabbinical schools, or to avoid misunderstandings on the part of Gentiles unfamiliar with Jewish traditions, may have considered it necessary to include Mary's genealogy, which she herself would refer to, since she was descended from David, but not through his son Solomon, but through his son Nathan. In any case, Jesus' "official" lineage would be that of his "official" father, Joseph, so legally, Jesus was a descendant of Solomon, as Matthew indicates. Matthew writes for Hebrews who may be clearer about this, while Luke writes for "the people" and may want to make this point clear. 

However, modern scholars tend to view both genealogies as theological constructs rather than exhaustive genealogical records. Critical authors such as Marcus Borg and John Dominic Crossan argue that Matthew and Luke constructed their genealogies primarily to affirm Jesus' messianic dignity in Jewish eyes, adapting or even creating the lists to show Jesus as the "son of David." In fact, several historians doubt that anyone in the first century could accurately trace their ancestry 42 generations back to biblical times, especially for a humble family from Galilee. Therefore, they consider it likely that these pedigrees serve the theological intent of the evangelists rather than documentary purposes. 

This does not hold up, since the genealogies of Jesus, especially that of Matthew, were presented to the Hebrew people, who attached significant importance to their accuracy and would have responded indignantly (as was their character) to a violation of something as important to them as family lines. From Jesus' own circle, among his own relatives (such as James), there would have been an outcry if the evangelists had falsified something as important to a Jew as his lineage, considered to be his very identity. As a Hebrew, Matthew would never have done such a thing, nor would it have been tolerated. For less, the Hebrews organized revolts, threw people off cliffs (as they wanted to do with Jesus in Nazareth), or stoned them.

Genealogies were always of paramount importance to the Hebrew people and were meticulously passed down from father to son because of their significance in various respects.

​​The transmission of genealogies in the Hebrew tradition, especially in the tribe of Judah

SINCE TIME IMMEMORIAL, the Hebrew people have attached extraordinary importance to genealogical transmission, especially in the tribe of Judah, due to its messianic significance. This concern for genealogy is based on theological, cultural, and historical reasons that have led to the careful preservation of lineages from father to son.

​1. The importance of genealogy in Hebrew culture

GENEALOGIES OCCUPY a main place in the identity of the people of Israel. In the Hebrew Bible (Tanakh), genealogical records appear frequently, from the patriarchs to the period of the Babylonian exile. These lists were not mere family chronicles, but served several essential functions:

Theological function: The people of Israel considered themselves the lineage chosen by God through Abraham (Genesis 12:1-3). Knowing who was descended from whom allowed each tribe and family to situate themselves within the divine plan.

Legal and social function: Membership in a tribe determined inheritance rights and land ownership in Israel (Numbers 26:52-56).

Priestly function: Only the descendants of Aaron could exercise the priesthood (Exodus 28:1), which required accurate records of ancestry.

​2. The special role of the tribe of Judah and the messianic promise

THE TRIBE OF JUDAH had particular significance within the people of Israel because of the prophecy given to Jacob in Genesis 49:10:

"The scepter shall not depart from Judah, nor the lawgiver from between his feet, until Shiloh comes; and unto him shall the gathering of the people be."

This passage was interpreted as a messianic promise, that is, that the Messiah would come from the descendants of Judah. Later, the Davidic dynasty reaffirmed this expectation: God promised David that his throne would be eternal (2 Samuel 7:12-16). This prophecy consolidated the Jews' obsession with accurately recording lineages, especially those of the royal family of Judah.

​3. Genealogical transmission in the history of the Jewish people

THE HEBREWS KEPT GENEALOGICAL records with unusual rigor in ancient times. Several key stages in the preservation of these lists can be identified:


	Patriarchal and Mosaic period: Oral tradition played an essential role, transmitting lineages with great fidelity.

	Monarchical period: During the reigns of David and Solomon, genealogical records were organized with greater precision (1 Chronicles 1-9 presents long genealogies).

	Exodus and Babylonian exile: Although the Temple in Jerusalem was destroyed, the Jews kept records of their genealogies, as evidenced by the return of the exiles, who verified their lineage before resettling in Israel (Ezra 2:59-63).

	Second Temple period: In Jesus' time, official genealogists in the Temple in Jerusalem preserved these records. Matthew and Luke were able to access this data to trace Jesus' genealogy.



​4. Consequences of this tradition

THE METICULOUS GENEALOGICAL record among the Jews, especially in the tribe of Judah, allowed for the preservation of lines of descent with remarkable accuracy. This has had several implications:

Confirmation of the Messiah's identity: The Gospels of Matthew (chapter 1) and Luke (chapter 3) present genealogies of Jesus that link him to David and Judah, which had profound messianic significance for the Jewish community.

Preservation of tribal identity: Until the destruction of the Second Temple in 70 CE, Jews were able to trace their ancestry with precision.

Influence on the diaspora: Although the diaspora made it difficult to preserve written records, oral tradition and certain rabbinical documents kept the memory of family genealogies alive.

​Conclusion

THE TRANSMISSION OF genealogies in the Hebrew tradition, particularly in the tribe of Judah, was a sustained effort over millennia with a strong theological and cultural component. The belief in the coming of the Messiah and the promise of the Davidic lineage led the Jews to preserve their ancestry with extraordinary precision. This explains why, in Jesus' time, genealogies were still verifiable and could be used to prove his messianic legitimacy. The most acceptable hypothesis is that both Joseph and Mary were descendants of the line of David, hence distinctions in the lists, which must be studied considering the genealogical system of Judaism and its preservation in the time of the Second Temple. The fact that Joseph knew his Davidic lineage and had to go to Bethlehem to register is proof of this historical reception of each family's lineages, which were preserved with great precision. Otherwise, it would have been absurd to have to travel to Bethlehem when his wife was about to give birth.

In any case, both Gospels agree in pointing to Joseph (the legal father of Jesus) as a descendant of David, which was crucial in presenting Jesus as the Messiah foretold in the Scriptures. At the same time, both emphasize that Joseph is not the biological father of Jesus, thus preserving the claim of the virgin birth by the work of God. In this way, through the genealogies, Matthew and Luke affirm a central doctrinal point: Jesus is truly the "son of David" according to the promise.

There is another point to consider in this whole issue. The Gospels of Matthew and Luke, written within a brief time of each other, both circulated widely among Christian communities, which also included many Jews, including Jesus' relatives. No one raised any controversy about the discrepancies between the two genealogies, not even Mary herself. Therefore, given the importance that, as we have seen, the Jews attached to genealogies, both lists must have been correct.

​​Historical evidence and reliability of the Gospels

DESPITE THE RESERVATIONS that modern criticism may raise about details of the Nativity stories, it is important to consider the documentary basis and broader historical context in which the Gospels have come down to us. Several lines of evidence contribute to assessing the historical reliability of these texts: archaeological corroboration, manuscript transmission, and early reception of the Gospels.

​Archaeological and contextual findings

FIRST-CENTURY ARCHAEOLOGY in the Holy Land has provided important confirmations of the world described in the Gospels. A relevant example is the very existence of Nazareth in Jesus' time. For a time, skeptics pointed to the scant mention of Nazareth outside the New Testament and even suggested that it might not have existed in the first century. However, recent archaeological excavations in Nazareth have uncovered abundant evidence of a small Jewish agricultural village in the time of Jesus: storage silos, rock-hewn cisterns, and at least two first-century courtyard houses (one of them with doors and windows still intact) have been found. In 2009, Israeli archaeologists discovered the remains of a domestic dwelling from that time, near the Basilica of the Annunciation, with two rooms, a courtyard, and a cistern for collecting rainwater, along with typical first-century Jewish vessels (including stone containers used in purity rituals). Such findings confirm that Nazareth did exist at the time of Jesus—it was a small village in Galilee inhabited by observant Jews of modest means, which fits perfectly with the Gospel description of Jesus' family as humble craftsmen. Signs of possible early Judeo-Christian veneration have even been identified at one of these sites, leading to the suggestion that this could be the place where Jesus spent his childhood, preserved in local memory. In any case, archaeology has discredited the idea of an "invented Nazareth" and, on the contrary, has given greater solidity to the geographical background of the Gospels.
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