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“...If this should prove to be the case, and the civilised world be forced to recognise in a black people the fount of its original enlightenment, it may happen that we shall have to revise entirely our view of the black races, and regard those who now exist as the … representatives of an almost forgotten era...”

Flora Shaw, A Tropical Dependency

“...to think that this race of black men, today our slave and the object of our contempt, is the very one to whom we owe our arts, our sciences and even the use of speech. Finally, to imagine that it is in the midst of peoples who call themselves the most friends of freedom and humanity that the most barbaric of slaveries has been sanctioned and questioned whether black men have an intelligence of species of white men.”

Constantin François de Chassebœuf, Comte de Volney, The Ruins of Empires

“In that time shall a present be brought unto the LORD of hosts from a people tall and smooth of skin, and from a people feared from their beginning until now; a nation powerful and treading under foot, whose land the rivers divide, to the place of the name of the LORD of hosts, to mount Zion.”

Isaiah 18:7

“So, in the world of consciousness who are the ‘Black People’? They are a great and mighty people who have forgotten who they are. They are the descendants of the ancient civilization of the Adamah, who now live as the off-scouring of the earth. They are those who walked among the gods as equals but now live below the animals. King Solomon says of them, ‘I have seen servants upon horses, and princes walking as servants upon the earth.’ As they have forgotten the Reason of all things, they have forgotten themselves; as they have forgotten themselves, they have forgotten that they are the guardians of the sacred cosmos…”

Contemplations of the author


Dedication

This book is dedicated to all those of Pan-Afrika, who refuse to be part of the Plantation and have decided to take the Safari M’Kubwa to become Pan-Afrikanus Anthropos,

It is also dedicated to all of those who refuse to identify with the folly of Herrenvolk and its racial caste-system; may this book be your Northern Star to guide you on the Great Journey to Authenticity.

Michael Colin Johnson
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Preface to the Revised Edition

“Herodotus describes them as " the tallest, the most beautiful and long-lived of the human race," and before Herodotus, Homer, in even more flattering language, described them as "the most just of men; the favourites of the gods." The annals of all the great early nations of Asia Minor are full of them. The Mosaic records allude to them frequently ; but while they are described as the most powerful, the most just, and the most beautiful of the human race, they are constantly spoken of as black, and there seems to be no other conclusion to be drawn, than that at that remote period of a history the leading race of the Western world was the black race.”

Flora Shaw, A Tropical Dependency

“O Afrika, Afrika, who has bewitched you?!”

Pastor Bernice Hutton-Wood

“In becoming Christian I discovered I was becoming African again. I was recovering my sense of the spirituality of life. I was recovering my sense of the nearness of the living God. I was recovering my African sense of the wholeness of life. I find in becoming Christian, I am being more African than I think I was. I am being more who I am.”


Kwame Bediako, Ghanaian Theologian.






The question could be asked – if this book concerning the issues of Pan-Afrika is comprehensive in the treatment of its people, why have I chosen to do a significant revision of its contents? I have done so because after further reflection, I realized that what I had written, though universally true, still did not completely focus on the peoples of Pan-Afrika; therefore, it demanded a significant level of rewriting.


I also felt compelled to do so because of two statements that my Pastor, Bernice Hutton-Wood has expressed concerning the subject that it addresses. She has said to those of Afrikan descent, that it is good for them to know their history and their identity by the reading of this book. And often in discussing Afrika and all its many political and spiritual woes with me, she would often say with great exasperation the second epigraph as a closing exclamation. Both of these statements were challenging to me because though this book is already significantly detailed concerning the issues of Pan-Afrika, on reflection it did not address the ancient history of Afrika as a point of identity for Pan-Afrika today. Also, though it deals with Pan-Afrika’s present crisis due to the impact event of the Maafa, it did not show the real weight of the greater crisis of the spiritual warfare that it has had to endure. It is true that humanity in general is the focus of spiritual warfare; but when we examine the history of Afrika and her children, we see an overarching pattern that cannot be just explained by just the predations of racism, colonialism, and imperialism. These were and are just the mechanisms of social control of various people-groups; but when we contemplate the themes and the trends of the long-term abuse, we begin to see acts and attitudes that are so destructive to not only the oppressed, but also the oppressor, it is clear that there is more going on than meets the eye. Hence, this presented the opportunity for an extensive rewriting of the original work for a greater clarity of the issues involved.


In deeper study and reflection, I realized that much of the last 400 years of Afrika’s history has been a wilful and deliberate attempt to violate humanity’s spiritual consciousness by the enslavement of the guardians of humanity’s spiritual connection to God. We live in a time of such materialism that our world is literally on fire; but in the deep causal logic of time, the enslavement of the Afrikan in the new world is a symbolic marker for the appearance of this materialism of humanity. In light of this, I felt compelled to work through this book again. This does not mean that I disagree with the overall message, but rather after my musings, I saw that it needed to be refined and sharpened into a message for Pan-Afrika for the 21st Century. Therefore, I have reordered, renamed, and rewritten many sections in light of the deeper insights of Afrika and her children that I have understood from the Scriptures. Therefore, it may feel that it is a new book, but the message is clearer and much closer to what was intended.



A great point of challenge for Pan-Afrika that this book seeks to engage with is the danger of engaging with the materialism of the West to the detriment of its spiritual heritage. In a web article, called the “Folly of so-called Foundational Black Americans,” author Mark Fancher writes,


“Perhaps even more important than the unification of the African World is the preservation of what makes African people so special. Through all the trials, turmoil and challenges endured by Africans worldwide for generations, they have largely maintained their spiritual integrity. Indeed, it is their faith that has made not only their survival but also their triumphs possible. To lose that spiritual grounding and moral clarity would be beyond tragic. The great threat is posed by long-term immersion in a society that is spiritually bankrupt...”


Though Fancher doesn’t necessarily identify as a Christian, his awareness of Pan-Afrika’s incredible legacy of spiritual connection with the Cosmotheanthropy and the danger of its loss is necessary for the civilizational moment that Pan-Afrika finds itself in. His astute observation, “The great threat is posed by long-term immersion in a society that is spiritually bankrupt,” is Pan-Afrika’s challenge in the 21st century.


This book is therefore a message to help Pan-Afrika not to lose itself to the materialism of the West, but to truly remember who they are and maintain that identity in the crisis of the decline of the West. It is this great heritage and its blessing to humanity that the first epigraph of Flora Shaw alludes to; her book considered to be progressive for its time, for today’s audience shows clearly structural racist thought but even in her statement there is an awareness of Afrika’s ancient greatness and the absolute truth of God’s unique calling of it.


As you read the message of Pan-Afrika, it must be understood that this is not a message of superiority; rather it is one of the universals of Pan-Afrika – that is of its origins, identity, purpose, meaning, order, acceptance, and destiny. To say that the first people, the Adamah, are still alive in their descendants in Pan-Afrika cannot be questioned; yet as the Master says, “He who would be great must be servant to all.” As God serves the universe of universes, so must we understand the vision of Pan-Afrika and its place as the guardians of the connection to the cosmotheanthropic unity; it is not a vision of supremacy but one of service. This brings an even greater challenge to Pan-Afrika – we can choose to maintain the colonial mentality of “Blackness” but consequently lose the knowledge of our ancient identity; or we can say like the Saviour, “Father, forgive them for they know not what they do” and remember and reclaim the greatness of Pan-Afrika’s ancient calling. Within our bodies and spirits, the ancient DNA of Afrika, the original blessing of God and the ancient covenant still remains, waiting for Pan-Afrika to separate itself from the darkness of materialism, so that it can know itself truly as it is known.



I appreciate that there will be those who when they read this book, particularly those who consider themselves to be “white” will feel that many of its truth-claims are harsh and are based on the subjectivity of human feelings. I can appreciate that many of its claims will actively or passively feel like a personal attack; if I was born as a genetic European, educated in European institutions and had many points of the establishment of my sense of the world in the European Mind, and then read this book, I would be offended and threatened. But this feeling of being attacked is only indicative of the unconscious acceptance of a false identity called “white;” the sooner that you can divest your psychological self from such an erroneous perspective and claim the reality of being made in the image of God and all that comes from it, the better. If you truly want to grasp the brutal reality of what the concept “whiteness” entails, I encourage you to read the following books as a bibliography to realize the objective basis of the environment of this work and the folly of the falsity of the colonial identity of whiteness: -



Man’s most dangerous myth: The Fallacy of Race – Ashley Montagu



Race and IQ – Ashley Montagu



The Myth of Race ­– Jefferson M. Fish



Race and Intelligence - Jefferson M. Fish



The Invention of the White Race – Theodore W. Allen



Capitalism and Slavery - Eric Williams



These books should dispel the illusion that there is any virtue to the colonial identity of those who consider themselves to be “white.” If anything, such an identity should be completely shunned as a basis for individual and collective forward progression as human beings. As I demonstrate in this book, the colonial identity of whiteness is essentially a form of existential psychosis and therefore should be consciously resisted as an engagement with reality. Thus, once awakened from this illusion, one can appreciate the reality and vision that this book is striving to arrive at – the vision of humanity as the unfolding of God.



This book then unashamedly believes that the only solution for the civilizational salvation of Pan-Afrika is the acceptance of the Person of the Lord Jesus Christ. Many will find this vision unnerving, particularly as I consistently affirm that the Person of Jesus Christ as the new Afrikan Adam is the only way to resurrect the civilization of Afrika from its slumber; the fallacious and counterproductive idea in Pan-Afrika of Christianity being the “White Man’s religion,” should never be countenanced on the basis of the vast libraries of evidence that the Information Age is affording us. In the final epigraph, it clearly shows that becoming a Christian is the transcendence of the Afrikan’s identity. Christianity is not the extinguishing of that identity but is the manifestation of reality. When we go beyond our Afrikanness, paradoxically we become it, in its truest expression. As you, the embodiment of Pan-Afrika, go deeper into the involutionary journey of the Person of Jesus Christ, as you transcend the limitations of what you perceive yourself to be, you will become the manifestation of what you truly are - Afrikan. Jesus the Great Ancestor, the manifestation of Ubuntu the Sonship, is the Afrikan. Jesus is where all true Afrikanness flows from; for Afrikanness is not a national identity or ethnicity, but the mystery of God, manifesting in the created order for His Unfolding of His Divine Purpose. When we embody Him, we become the embodiment of Afrikanness. Engaging in the Afrikan Unconscious leads us closer to the goal of authenticity. This discovery of true Afrikanness in the Person of Jesus Christ is essential to engaging with the Pan-Afrikan civilizational identity and destiny.


I pray that this book will give great insight and wisdom to the reality of Pan-Afrika’s ancient and original identity and destiny.

A special thank you goes out to my Pastor Bernice Hutton-Wood, who was the inspiration for this second edition; may the Lord truly bless you for your ongoing concern for the Motherland, Afrika.

Throughout all ages, Jesus Christ is Lord of Afrika. Amen,

Michael Johnson 2025


Preface to the First Edition

“I am not Afrikan because I was born in Afrika but because Afrika was born in me.”

Kwame Nkrumah





Approximately 200,000 years ago, Homo sapiens in various waves left Afrika and began a series of migrations across the globe. In the process of their journeys, they adapted to their various environments, which over the millennia caused visual differences. In the course of time, humanity decided to distinguish those who were visually different, as ‘races.’ This concept of ‘race’ has become in the modern era, one of the fundamental areas of identity in our society. From politics to medicine, from legislation to culture, race has become one of the most popular definitions of identity. Any conversation about personal identity, will eventually settle around ‘race.’


This book is an examination of race, as a form of belief-system, which uses humanity's religious instinct; in Christian thought, this perspective of race and racism would be considered as a form of religious materialism or idolatry. It also investigates its traumatic impact on Pan-Afrika, the people-group of genetic Afrikans and examines how they can overcome that trauma.

As the literature on race and racism is vast, a legitimate question that can be asked is, do we need another book about these issues? For a faith, which principally is opposed to racism, but has been one of the main causes of the racial paradigm in the last 400 years, can Christianity authentically speak to the world about them? To all these questions, a short answer would be yes. This book will seek to answer the second question in detail; but for the first question, I wish to explain why I deem it necessary to have another book on race and racism.

◆◆◆


On the 25th of May 2020, George Perry Floyd Jr., an Afrikan-American, was detained by Minneapolis police officers, for allegedly giving counterfeit money to a shopkeeper. After eight minutes and forty-six seconds into his arrest, he died because of the restraining method of the police officers engaged in the arrest. It was filmed on camera by horrified onlookers and posted to social media sites worldwide. There was a global outcry, followed by protests across the cities of the world against police brutality, anti-Afrikan racism, and historical abuses of Pan-Afrika. The issues of race, structural and institutional racism, and unconscious bias were presented to the popular social consciousness. In the aftermath, there was soul-searching among many institutions about their involvement with the Transatlantic Slave Trade, and they started to take steps to address the past wrongs, in various reparative measures.



The institutions of Christianity, exasperated by the refusal of some of its members, to acknowledge that there was still an issue about “racism” across the church world, spoke out clearly to itself, and to many about the sin of racism, rightfully challenging its members that it could be either Christian, or racist, but it could not be both, for “no man can serve two masters.”



What was significant to me in the discourse, was that few were prepared to deal with the real root of racism, which is the belief that humanity is separated into separate biological species, with some considered to be “superior,” and some “inferior.” The idea of race was, and still is, considered to be valid as a point of identity, with racism considered to be bad. Yet very few see that the very idea of race, is discriminatory in principle, and will, invariably, lead to racism. As the concept of racism is unbalanced, by default, race, with all its various expressions, will always be unbalanced. Therefore, the validation of race, but the excoriation of racism, is a false distinction, which only goes onto strengthen racism. And it is this point, which was overlooked in the discourse.



Another point I observed, is that though many acknowledged the horrors of the Transatlantic Slave Trade, and the Colonization of Afrika, it was not recognised that much of the modern perceptions of race and racism in the European Mind, was instigated and propagated by Christendom.



The most important point that had been overlooked, was that Christendom, declared a de facto war against Afrika and her peoples; the events of the Transatlantic Slave Trade and the Colonization of Afrika, were only outcomes of that declaration. These events and the declaration of the de facto war against Afrika, came to be referred to, by the Swahili term, as the Maafa; the impact of which has had, and is still having transgenerational effects to the present day.



As Christendom’s actions were not considered as a de facto war against Afrika and her peoples, there was no therapeutic engagement for them, which dealt with the trauma of transgenerational displacement and alienation. The Maafa was not seen as having far-reaching consequences in the 21st century; though these events were perceived as terrible and unfortunate, they were viewed as happening only in the past, with no present-day consequences. Because the consensus is, “that was then, and now is now,” the ongoing psychological damage that was done to Pan-Afrika, is overlooked. Even in Christendom, these events were not, and still are not, seen as a regressive backward step for humanity; they caused humanity to entrench their alienation towards God, themselves, and the environment, in an incredibly damaging way, reaching its apotheosis in the many genocides of the 20th century, and the climate crisis of the 21st century.



In conclusion, there was much missing in our speech to the world and ourselves, concerning the issues of race and racism. I saw that there was the need to write and fill the gaps of this discourse, and this became the motivation of writing this book. So, about the opening question, yes, it is necessary for another book to be written concerning the issue of race and racism, and particularly, from an enlightened Christian viewpoint.


◆◆◆


The general idea for this book had been ruminating in my mind since the tragic mass shooting of nine Afrikan-American members of the Emanuel Afrikan Methodist Episcopal Church by Dylan Roof, a 21-year-old Anglo-American. Roof, an avowed ‘white supremacist’ went to the evening Bible study of the church, with the intent of “starting a race war.” Roof sat as part of the small group study, for a little over an hour. Roof,


“acknowledged to authorities that he had briefly reconsidered his plan during the time he spent watching the Bible study group after entering the church... Roof said he “almost didn’t go through with it because they were so nice to him,” … before he concluded that “I had to complete my mission.”[1]


After the hour, he preceded to shoot those present at the Bible study. He was arrested the next day, and is presently serving nine consecutive life sentences, with no chance of parole.

From reflection over this event and contemplating the long-term effects of the racial belief-system, I came to the following conclusions about it: racism has an overt and covert religious nature that has unconscious underpinnings, and it has the capability to metastasize across whole groups of people, inducing a form of mass existential psychosis that always leads to the destruction of such people. Significantly, this point is overlooked in the popular social consciousness, even though in contemporary history, we have Nazi Germany as an example of this psychosis and a warning of how racial belief-systems end.


In the aftermath of the shooting, what was striking about Roof, was that his overall demeanour was the same as someone who had experienced a religious conversion. As a pastor, I am used to seeing people who experience conversion; so, I am familiar with the sight of deep-seated devotion. And when I observed his behaviour, I saw the same thing that I see as a pastor with new converts – that Roof had been “converted” to racism; for him, racism was a “religious” experience, in the sense of the psychological engagement and response, which humanity has when they interact with the religious. From this came the following insight: Race and racism are forms of religious responses of the materialism of the European Mind. This is not to say that racism is a formal religion as Christianity is; rather that it abuses the spiritual and psychological constituents of humanity’s religious instinct. From this simple fact, I concluded that as a religious belief-system, it derived its power from a fundamental vision of reality, which places materialism and the self which is alienated from God and thus everyone, as the nuclei of its axiological values. From these lines of thought, the following statement was formulated: Race as a social construct has no scientific validity but is a religious belief-system with a mythological centre. Racism is the extension of those beliefs; it is not an aberration, but it is its logical conclusion. In the process of this reflection, I came across a German word from its troubled racialized past that perfectly sums up this belief-system: Herrenvolk, or “Master Race.” It comes from the darker age of scientific racism when it was believed that the mythical Aryan race was superior to other “races.” I will go onto define this term in greater detail later.



Leading on from this conclusion, I observed that the phenomena of “anti-black racism” and “white supremacy,” two sides of Herrenvolk, are part of the structure of the European Unconscious – that is, they are so deeply embedded in its mind-set that they have become culturally invisible. In other words, those who engage with this mind, often fail to perceive the phenomena of Herrenvolk in their societies because it has been mentally conditioned to not see its behaviour as racist, but as normative to its existence. An example of this, is a common belief that racism is, essentially, part of the political phenomenon of fascism, even though the histories of many movements on both sides of the political spectrum, clearly give instances of racism among them. It can be observed then that any kind of racial belief-system, due to the psychological depth of its religious nature is greater than any form of political ideology.



Reflecting further on it, I observed that it is always morally, and socially destructive in practice across societies; it causes immense destruction to those who believe in it. It can never enter into a state of moral equilibrium, where its promises of so-called ‘racial’ purity, can be attained. Though it harms people that it chooses to express its racism to, in the end, it always destroys the racist in acts of violent, nihilistic rage and self-destruction. This can be seen in the Nazi regime, which destroyed Germany in the twelve years of it being in power. With the near total co-ordination of the German society to its racialized beliefs, or the “Gleichschaltung,” at the end of the Second World War, there were waves of suicides across Germany, which could only be described as the delirium of mass existential psychosis. This can only be understood as the psychological reaction to the inherent racial anxiety that is present in the belief of being the master race; such a belief-system, which cannot be held with a sense of moderation, can only lead to the darkness of reactive nihilism. This points towards the underlying religiosity of the mind-set, as it tapped into the vein of religious orientation, and abused its impetus to engage in acts of suicide.



From this observation of its destructive nature, I observed that the incorrect response to it, only empowers and validates it. To give legitimacy to it, by focusing one’s attention of resisting it, is to empower its dysfunctionality, and consider it to be a valid perspective of life; of, and by itself, it has no positive validity, but it is the deprivation, and absence, of any genuine vision of the world. This does not mean that there should not be the appropriate forms of legislative intervention, for a certain level of political self-determination and autonomy, but it must be realized, that as the racial belief-system is a serious problem to the racist, its burden is for the racist to bear alone. Following on from this point, I observed that it is transferable – it can be transferred to those who are racially abused, through its abusive orientation. The abused develop a reactionary counterculture, which takes the iconic concepts of the racial belief-system, and inverts them in a separate counter-narrative, and culture. What is significant is, that the reaction is in direct proportion, to the action that was done to the abused group. So, they validate the racial belief-system, by reacting to it. Thus, many of Pan-Afrika, unknowingly, are reacting to this belief-system to their destruction.  In all these conclusions, two common themes began to appear: the psychology of race as a system of religious materialism, and the mythology of race, as a definer of identity, and being.


◆◆◆


In this book, I will examine the root issue of this racial belief-system, as a source of identity, being and meaning, the destructive nature of such a system, and the steps that must be taken for our self-transcendence as the answer to the fallacy of so-called racial identity.



We will also look at how the institution of Christendom historically enabled, validated, and endorsed this racial mythology. This will mean that as Christians, we will have to accept the truth of the active engagement of Christendom in the deliberate creation, and propagation of the racial belief-system; its instigation and complicity, has done significant damage to the Christian witness, because many of Pan-Afrika reject the Christian message because of Christendom’s past culpability.  But this willingness to accept the past as it is, is necessary because for Christianity, it must regain the fundamental truth that it is not a religion, but it is the state of being, which God, always intended for humanity. Christianity was never meant to be regional, but global; it was never meant to be a superior religion, but the transcendent manifestation of God into time, for the whole of humanity. The appearance of the Kingdom of God will not come until all the wrongs of Christendom are exposed, repented of, and all the wronged parties are appropriately recompensed. The forward progress of humanity, as a part of the unfolding of the mystery of the Kingdom of God, needs everyone to be affirmed as the image of God. Therefore, the exposing of Christendom’s instigation of a de facto war against Afrika and her peoples, is necessary for the Church’s fulfilment of its global destiny, and for the undoing of the long-term consequences of those actions.



Another purpose of this book is to address a major issue that as a pastor of the Christian Church I see about Pan-Afrika - the necessity of transgenerational healing of Pan-Afrika, from the effects of the war against Afrika and her peoples. In the book 7 Little White Lies: The Conspiracy to destroy the Black Self-Image, author Jabari Osaze, speaking of a Dr. Edward Robinson Jr., says,



“Dr. Robinson's study led him to articulate the root cause of the problems that disproportionately affect people of African descent worldwide. Africans have been programmed by Europeans to hate everything African about ourselves. Dr. Robinson argued that four things needed to be done in order for African Americans to overcome the psychic trauma caused by this extensive misinformation campaign, our enslavement, and racial subjugation: 1. Raise race esteem by teaching ancient African history; 2. Increase financial and academic literacy (leaders read and readers lead); 3. Promote healthy lifestyles; and 4. Encourage entrepreneurship (make jobs don't take jobs).”[2]



As these four points of the renewal of Pan-Afrika, address the effects of the past 400 years of destructive actions against it, I would also like to add a fifth point of renewal, that of the psychological healing of its collective mind. This healing is even prior to the four points, because if Pan-Afrika’s mind is still wounded from the past, it will continuously operate in a state of trauma – the scriptures state, “A man's spirit can sustain him during his illness, but who can bear a wounded spirit?”[3] We learn from the scripture that even after Israel left Egypt, they acted as slaves because they were still traumatised from their enslavement. Therefore, if there is no healing from within, any external programme of reparative justice is doomed to fail, regardless of how generous and life-affirming it is.



Thus, this book is written primarily from a Christian perspective and ethos to the audience of those of Pan-Afrika, to move beyond the reactionary culture that has grown in response to the brutalization of the Maafa, which has caused it to become the symbolic image of the Black Man, a perception of the European Mind of the Afrikan.


◆◆◆


The book’s title speaks of the “Great Journey,” which must be undertaken mentally, to restore the structure of consciousness, which God has intended for Pan-Afrika.



The structure of this book is threefold. The first section, Myth, will examine and refute Herrenvolk and its racial mythology.



The second section, Tragedy, will examine the theological, psychological, and sociological roots of racial mythology and its destructive end.



In the third section, The Ancient Paths, there are chapters that clearly show the profundity of Pan-Afrika’s origins, identity and purpose; there are also a series of lessons, which if engaged with will help with the healing of Pan-Afrika, not to see themselves as an oppressed and struggling minority, but as the Firstborn of Humanity.


◆◆◆


Many may be put off by the great length of this book. But Dr Amos N. Wilson in his famous Blueprint for Black Power lecture, states the following about the necessity of reading long books,


"We are as complicated as any other people. And one of the things that sometimes we underestimate is the degree to which we must address ourselves as a people. Too often we have people who think that our issues and the things that we must deal with can be described in 25 words or less. So, there are people who think that we are small people and small-minded people, so they do not have to write some sizable material [about us]. If other nations and other people require libraries to deal with their issues, so do we."[4]


To read at this level, is to read deep and wide, and to do that, one must be prepared to read lengthy books. On that basis, I can only encourage you to engage with the length of the book and commit yourself accordingly.

Many will find this book challenging to read in terms of its content. This is because I am using different disciplines, to produce a coherent examination of the issues discussed. The racial mythology of Herrenvolk is so ingrained in the Pan-Afrikan Mind, any singular approach, will fail to explain clearly where the problem lies. The upshot of this, is that this book will deal with themes that will be stretching to the minds of those who wish to engage with its narrative. Thus, this book, though difficult in places, addresses many areas where a proper understanding of, will bring clarity to the necessity of the journey.

◆◆◆


I will not use terms such as black, brown, red, yellow, and white, to describe the differing ethnic groups of humanity because they are racialized terms, loaded with negative meaning. I will therefore refer to any population group by their indigenous homeland.



An editorial decision, that I have chosen to take, is of the spelling of Afrika with the ‘k’ consonant, rather than the ‘c’ consonant. In the 3,000-plus languages of Afrika, the hard ‘k’ sound is usually represented with k, not ‘c’. So why is Afrika spelt as Africa? This is the sad handover from the era of the colonization of Afrika. English and the Romance languages (French, Spanish, etc) tend to use the letter ‘c’ to represent the hard ‘k’ sound.[5] As these groups colonized the continents, the spelling of the name of the continent reflected the language of the colonizing powers.[6] As language communicates the contents of the mind, it is important to use the correct and important language, when dealing with Afrika and Pan-Afrika; therefore, I use the language conventions of the Afrikan mind.


As this book is aimed at the audience of Pan-Afrika, I have decided at every turn to reinforce the consciousness of Afrika, and in respect and deference to the motherland with her many languages, I have decided to use Kiswahili, a Bantu language, to name the various sections of this book. Throughout the breadth of the book, I will quote extensively from many experts in the fields of genetics, anthropology, and various other sciences to show the invalidity of the various biological myths. But though I quote extensively from many sources, it must not be construed as a validation of their worldview. What I quote, is taken from their expertise in the field to validate a point. I have taken great efforts not to quote out of context. The scientific sections were quoted to refute various biological myths but are not the final scientific word on their areas, nor should they be taken to be so.

◆◆◆

In writing such a lengthy book, I have had significant help without which little to nothing could be written.

I wish to thank my wife for the great encouragement, support, kind words and being a listening ear for the many complex ideas presented here. I thank you for giving me the space and peace to write this book; I love and truly appreciate you by my side in this journey of authorship.

I wish to thank all my children, Joash, Cheyanne, Ryan, Isaac, Michael, Nathanael, Daniel, Charis-Anne, and Benjamin. I have written this book especially for all of you – if you read, study, and apply the lessons and principles given, you will live the Authentic Life. I love you all individually and collectively.

I wish to thank God for my parents, who have now passed from this life. I am particularly grateful for my mother’s understanding of social order and raising me accordingly. She made me understand the realities of the appropriate boundaries that govern life and for this I am eternally grateful. My mother was a true queen of Afrika, and her life reflected the history of the Motherland; if her circumstances had been different, this would have been the book she would have written. Mum, I hope this book makes you proud; thank you for loving me even when I was lost to myself and for the seasons when my life was in chaos. Thank you; thank you, very much.

I am also grateful for my father and his affirmation of me as his son. For the good that he did do and the effort that he did make as my father towards me, I am eternally grateful. I pray that this book will speak for you all the wisdom that you never had the chance to share with me and the world.

I am grateful for my siblings Steven Campbell-Johnson and Nicole Campbell; as we’ve all lived through the issues that are raised in this book and have had to negotiate our lives accordingly, I hope this book speaks to you as deeply as it has spoken to me.

I wish to thank my pastors, Bishop and Pastor Michael and Bernice Hutton-Wood, their family, and the House of Judah church family for the encouragement and support over the years in the ministry.


I wish to thank my Bishop, Dr Michael Hutton-Wood for allowing me to feature on his influential platform of Kingdom Thinkers Forum. Some of the ideas in this book, came to me in embryonic form, whilst engaged on the platform. This book was birthed from that platform and the ethos of the forum, gave this book the breadth of vision and scope that it possesses. Dr Hutton-Wood, I am truly grateful for giving me the honour of allowing me onto that platform; thank you for giving that opportunity, which has caused me to produce this book.



I also wish to thank my twin brother in ministry, Dr Benjamin Manu for his incredible insight, farsighted vision, and colossal wisdom on the same platform. I also wish to thank him for allowing me to speak on his influential Empower Africa platform – thank you for allowing me to speak on there.


I wish to thank all my colleagues at work, Joshua St Luce, Tony Nwanodi, and Victor Cletus for the enlightening discussions about the Motherland and the Afrikan Diaspora. I have become intellectually richer because of our discussions.

I wish to thank all the great thinkers of Pan-Afrika including Dr Barbara Sizemore, Dr Cheikh Anta Diop, Dr Amos N. Wilson, Dr Dona Richards aka Marimba Ani, Carter G. Woodson, Kwame Nkrumah, Dr Martin Luther King, Nelson Mandela, Dr. Na’im Akbar, and the multitude of those who laid the foundations of thought that the generations of Pan-Afrika can build a legacy.


I owe a debt of gratitude to all the Abolitionists who dared to challenge the iniquitous Transatlantic Slave Trade and kept agitating for change and got it. A special thanks goes to the memory of Thomas Clarkson, Josiah Wedgwood, Granville Sharp, and William Wilberforce who all refused to follow the moral stream of the tolerance of chattel slavery and used their “privilege” for a force of good. We salute their efforts for such a tremendous endeavouring and may the Lord of Heaven cause that their efforts will be remembered throughout all eternity.



I owe a debt of gratitude to all the ancestors who went without, so that I could have; to you all, I am eternally grateful, and we will never forget the untold millions of Afrikan souls who for financial greed were warred against, trafficked, sold, and traded to their detriment. As the God of the Adamah has not forgotten you, we will never forget you… As the Kikongo language says “Kebuka.”



And finally, may all praise, glory and honour be to the Great Ancestor who has upheld Pan-Afrika, in our darkest moments. My deepest gratitude of heart goes to my Saviour and Elder Brother, the Lord Jesus Christ who even now, still feels the brokenness of Pan-Afrika and through this book, will bring healing to all peoples affected. And a silent thank you goes to the silent person of the Holy Spirit who through the mystery of inspiration has written this book with and through me. Let the name of the Trinity be forever blessed, as the Persons lead us in the Great Safari. Throughout all ages, Jesus Christ, the Firstborn of Firstborns, is LORD of Afrika.


Michael C. Johnson 2022


Prolegomenon

“Most people catch their presuppositions from their family and surrounding society, the way that a child catches the measles. But people with understanding realize that their presuppositions should be chosen after a careful consideration of which worldview is true.”

Francis Schaeffer

“Everyone loves to create ideas but fewer build upon solid foundations of thought.”

C.A.A. Savastano





The word prolegomenon is a reference to an opening critical essay of a scholarly work that explains its first principles that it works from. This section then is an introduction to this book’s presuppositions that frames the environment of its message. A common problem in the modern discourse of race and racism, is that in addressing Pan-Afrika, it is presumed that it has an underlying worldview similar to the West; this presumption demonstrates a level of ignorance of the psychological content of the Pan-Afrikan mind. A major point that is usually assumed is that the European Unconscious’s materialism is an ultimate given; it is presumed that everyone thinks in its terms and that it is everyone’s metaphysical base. But this is false; many ethnic groups do not think in terms of Western materialism, and the European Mind with its emphasis on the material order being the foundation of reality is considered to be abnormal to the human experience. Therefore, it is necessary that nothing be taken for granted when there are any discussions of race and racism; and for this reason, I have chosen to define the presuppositions of this book.



This need for clarity is also necessary for Pan-Afrika, because its vision must be realigned to truth as opposed to the phenomenal world’s everyday appearances, which is a common materialistic approach to reality. Much of present-day Pan-Afrikan thought is governed by poorly defined principles, which are often reactions to the circumstances it finds itself in. A misunderstanding of the world around us, and the world in us, only contributes to the poverty of vision that Pan-Afrika operates from. Therefore these presuppositions also give foundations of thought to Pan-Afrika for its civilizational vision.



Many of the chapters which come after this section, cannot make any sense without the defining ideas presented here. Therefore, I would encourage the reader to go through this section methodically and gain a full understanding of the book’s position. It is possible to step over this section and precede to the chapters, but as this book’s first principles are only explained here, and presumed in the rest of the book, it would be wise to read and understand this section.



Humanity & Consciousness

"In the beginning, God  created the heavens and the earth." Genesis 1:1

Before we start examining this book’s presuppositions, we must establish what is the absolute foundation of thought that we can have absolute certainty concerning. The above famous text to the modern mind is considered to be religious and mythological, but that is to truly misunderstand and underestimate its importance to thought. Inherently it challenges the mind of the one who comes to it; it asserts its position with the brute fact of God's existence and then His agency in the Creation of the universe of our experience. To the modern mind, this is disturbing; the scientific method of the present era does not allow us to assert objects of a transcendent nature without the relevant steps to be taken from the mundane to the profound. But yet the opening epigraph does just that - it asserts that God exists and that He is the  agent of the Creation and Formation of the Universe. From these assertions, arise three fundamental questions that the modern mind must answer to have a platform of truth that it can stand upon:-

1) What is the fundamental nature of reality?

2) What does the fundamental nature of reality generate?

3) What is the fundamental source of the fundamental nature of reality?

To the modern mind these questions have to be answered  because everything that can be understood, essentially demands that there has to be a fundamental Archimedean point of reference. Essentially there are only two approaches that can flow from these three questions; either the world of consciousness or the world of matter.


We start the examination of our Archimedean point of reference with the assertion of Rene Descartes’ dictum, “Cogito, ergo sum” or “I think, therefore I am” as humanity’s foundational existential postulate; to deny it is to deny one’s self-existence because it refers to one’s self-awareness of themselves. We also assert that this human consciousness does not arise from the material order; the material order operates by strict causation, which is non-rational in nature, but consciousness operates by evidential causation (from evidence to conclusions) which is rational in nature, both of which operate in different existential categories that cannot be subsumed into each other. From this we assert that as consciousness cannot arise from the material order, it stands as a reality that is autonomous, prior, and transcendent to the material order. The final assertion that arises from this is that this consciousness by virtue of the principle of the Unconditioned Reality has a Creator, which is God. We thus believe that God exists, that consciousness is the fundamental unit of reality, and that consciousness and matter are in an asymmetrical gestalt relationship to each other.


◆◆◆

In light of these axioms, a definition of humanity that covers the full spectrum of the dimensions of their being says that,

“Humanity are spirit, they operate their lives through the conscious, the unconscious and the subconscious, which expresses their operations, through a reality called the body that localizes and acts as a point of focus for its unlimited dimensions.”

From this definition, the following points can be made: -

Humanity are ultimately not their bodies; in the final analysis of things, they only express themselves through their bodies.

This is a reference to humanity’s metaphysical status; they as consciousness in their ultimate reality express themselves through their bodies. However, in reality, as we accept that humanity is a gestalt of psyche and organism, we also accept that the previous point is not a reference to an idea of a redundant body but rather of a dynamic reality that goes beyond its constituent parts.

Also, in line with the point, the immediate awareness of humanity, the conscious, is something they are not synonymous with. It is only the surface layer of their spirit that helps to interface with their body and the wider world-environment. As a computer helps humanity to interface with the virtual world of software, so the conscious helps them interface with the physical world.

Humanity are multi-dimensional beings who exist on multiple levels of reality.


They are triune gestalt beings. The three elements of spirit, soul and body are a unified whole that is greater than the sum of the individual parts.


Humanity is in essence spirit; whatever spirit is, that is what they are.

The fundamental truth of humanity is that they are spirit. Regardless of their moral behaviour, their level of awareness of God, their class, gender, and ethnicity, they are fundamentally spirit.


The Bible, records God as saying, “I have said you are gods and all of you are children of the Most High.” From this simple statement, the following conclusions can be made:



“Humanity as spirit are like God in kind, but not in degree.”


As a water-drop contains the potential of the whole ocean, so we contain the potential of all that God is. But as the water-drop is limited in the expression of all that it is in comparison to the ocean, so humanity as spirit is limited in expression of all that they are, in comparison to God.


“Humanity as spirit is like God, but not as an individual ego.”



When we say we are like God, we are not saying that individual human beings or humanity in general are like God in His totality.



“Humanity as spirit is like God; however, their bodies do not reflect God.”



When we say that humanity are like God, we are referring to the fact that they are spirit. The scriptures teach that God in His Being is Spirit, Light and Love. If this is true about God, then this is true about humanity. In the same way that water is a liquid and cannot be less than that, humanity as spirit, light, and love, cannot be less than these. They can be sinners, saints, tyrants, or sages, but the fact stands, they are spirit, light, and love.  Not even humanity’s alienation from God has changed this fundamental truth



Humanity as spirit. What is it to say that humanity is spirit? This is truly a mystery, because there is nothing that can be directly compared to the reality of spirit. We often define spirit by way of subtraction – it is not matter. Of itself, spirit transcends matter. We use many metaphors for spirit, but they are only reflective of the concrete nature of spirit. The mystery of spirit itself – what we truly are – defies satisfactory explanation, except that whatever God is, we are in kind, but not in degree. The modern term generally in use for spirit is consciousness; they can be used interchangeably but often spirit is used in the religious sphere of life and consciousness in the metaphysical arena.



Humanity as light. What does it mean to say that humanity is light? They are beings of energy. We learn from the sciences that all things in the natural universe are made from energy.  God’s being as light, is where all the energy of the universe has come from. Humanity as spirit are energy; their bodies also are made from energy. As they come from God they share in His energy, because they are made in His image. This is important because this connects humanity’s spirit with their bodies; though they are spiritual beings, they are connected to the material order through this energy. The mystery of the unity of God, humanity and the material order being in harmony can only make sense if they are bound by this energy.



Humanity as love. What is it to say that humanity is Love? If God is Love in His Person, so humanity as spirit, is love in their person. Jesus teaches on love,


“Thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with all thy mind. This is the first and great commandment. And the second is like unto it, Thou shalt love thy neighbour as thyself. On these two commandments hang all the law and the prophets.”[7]


We learn that the commandments of the scriptures are just the logical outworking of these two laws. They are organic, because they state not only what we must do, but also how we operate. For instance, we love people according to the degree that we love ourselves, which is the principle of the second great commandment. These two great laws are thus ontological in scope and point towards the operations of God with humanity.


Humanity and their bodies. Humanity’s bodies are to localize and focus the unlimited nature of their spirit. The body is given life by their spirit and holds an asymmetrical relationship to it. Spirit gives life to, and to a certain level, controls the body. This control manifests in the various biological mechanisms.



Humanity as Consciousness. When we say humanity is consciousness, we are referring to the fact that in their daily existence they are the manifestation of their inner selves. This reflects the truth that “humanity are multi-dimensional beings that exist on multiple levels of reality.” Based on this, we must not perceive ourselves as physical bodies alone; we must become aware that we are the manifestation of our consciousness. To understand this, we must understand what consciousness is in the scheme of things. In Genesis 1, it is written that,


“In the beginning God created the heaven and the earth… And God created great whales…So God created man in His own image, in the image of God created He him; male and female created He them.”[8]



These three scriptures all have the term “create” in them. It comes from the Hebrew word “Bara.” If we examine its use in these passages, we see a common denominator of it not just being a general word for God’s creative activity but is always used in this chapter in a specific way. We see that two uses of the term are reserved for living entities, which are marine life and humanity, both of which have consciousness, though at different levels. Therefore, we can conclude that create is always a reference to the level of consciousness that God endows on the various entities of creation.



God is Spirit; the world we live in is matter. For God to operate in the natural world, He must operate through the medium of consciousness. From this, we see that God endows the created order with a level of consciousness, when He “creates the Heavens and the Earth.” Therefore, God in every creative period or “day” of creation, ‘spoke’ to the created order, and the created order responded accordingly. Thus, whenever God wanted a higher degree of functioning of an entity, He would “create” or endow the natural entity with a higher level of the functionality of consciousness. The highest level of the operation of consciousness in the created order is that which operates in humanity, for after their creation, we do not see the term Bara used again in reference to any other entity of the created order. Thus, humanity’s consciousness is part of the consciousness that God has invested in the created order, with them being able to operate in it at much higher levels.



From the preceding scriptures, it is then true to speak of a universal consciousness. Thus, when we say that humanity is consciousness, we are not just using the concept in an individualistic sense; we are using the concept in a collective sense as a universal mind that humanity shares in. This is not to be construed that they are only a group mind; they obviously have their own minds – something we see every day with ourselves and others. A way of explaining this concept, is that there’s a universal consciousness, which we are receivers and transmitters of. A radio always receives all frequencies, but it only broadcasts whatever it is tuned into. In the same way, we can be open to all the elements of universal consciousness, but we have the capability to filter its vastness and only use the portion necessary for self-consciousness. Thus, our minds are part of a greater mindscape; humanity operates with the highest endowment in this created order, and thus they are truly mind in being. Philosopher Bernando Kastrup speaks of this level of consciousness,


“All of reality – the entire Universe – exists in mind, although not all in your egoic mind alone … Mind is not generated by configurations of matter and energy. Instead, configurations of matter and energy arise from the dynamics of mind. They only exist insofar as they are experienced. Mind is the ground of the real.”[9]



A point to be observed about this passage in the use of the word mind, is that we are not referring to the function of intellectual abstraction i.e., the reasoning faculty. Mind in this sense is greater than reasoning; reasoning is just one of the many powers of the individual mind, but universal mind far transcends this. Kastrup states,


“Yet...if all reality is indeed in mind, then the simplest hypothesis is that there is but one mind; one irreducible medium in which the dance of existence unfolds… there is but one irreducible medium of mind, the sole ontological primitive of all reality… mind is a broad and continuous medium unlimited in either space or time; a canvas where the entire play of existence unfolds, including space and time themselves. Your egoic mind – that limited awareness you identify yourself with – is, in this context, merely a segment of the broad, universal canvas of mind. Your impression that your mind is separate from all the rest is… the result of a ‘filtering’ process induced by a specific, localized topological feature of the canvas of mind. ”[10]


Thus, the universal consciousness is a reality operating in the material order but transcending it.

◆◆◆

The various levels of consciousness are the following,


The superconscious. It is the element of consciousness that operates between God and the individual directly. It is the place of revelation and the experience of unification with God.



The conscious. It is what is used to experience the present now of experience. It filters out everything that does not contribute to the present now of experience. It is governed by the laws of logic. Thus, the conscious categorizes and puts form to the things that it experiences. Language is one of its manifestations. The conscious in experience is nearer to the physical world.






The subconscious. It is what is used to control the environment of spirit. It does not operate by the laws of logic, but by the concrete nature of emotions, thus, it does not question, reason, or challenge anything presented to it. It can generate any reality that is presented to it habitually. Its operation is substantially greater than the conscious because it is not conditioned by the experience of the physical world.






The personal unconscious. It is the element of consciousness that individuals have, which stores all the information from the conscious and subconscious. It is here that we are conditioned or “programmed” in. When people “believe” things or “understand” things, it is on this plane of existence that it is done. It is the centre of the individual, and it is usually known as the “heart.” More importantly, the unconscious is the hallowed ground of the religious instinct and the place of greatest conviction; if it can be believed here and if it takes root here, then short of divine intervention, it cannot be dislodged. To understand this more fully, we turn to the experience of Bernadette Roberts, a Christian mystic. She speaks of the phenomena, which we are all aware of, consciousness, as the ground of our experience with the numinous. In her book, What is Self? she speaks of this in the following manner,


“The fact that man is not always conscious of his own awareness (self-conscious, that is) attests to the rootedness of self-awareness in the unconscious. This rootedness is responsible for the continuity of self-consciousness across all levels of consciousness, including the level we call “unitive” or “God-consciousness.” There could be no self-awareness if this awareness were not, first of all, unconscious… Nothing rises to the conscious level that is not first on the unconscious level of consciousness… Consciousness is the reflexive mechanism of the mind… to bend on itself to know itself… The act of bending on itself IS the act of self-awareness… Thus, the reflexive act of the mind is what the knowing-self IS; self IS this act… It is not difficult to see why the deepest self is virtually an unknown, or why we experience its profound unconscious mystery. Because its deepest nature and experience is unknown some people identify self or consciousness as the mystery of the divine. Or identify it AS the divine… what we experience is the unconscious responding to the divine… When we experience the divine, the experience is our response to the divine… While the divine may be the cause of our experience, the experience itself is the effect… This does not mean that consciousness is totally separate from the divine. On the contrary… nothing is separate from the divine.”[11]



This profundity of the mystery of human consciousness and its oneness with the numinous, and the varying states of awareness of this deep reality, we can assign philosophical definitions. Of the Great Other, or God, we can use the term “the Ground of Ultimate Being;” for humanity, we can use the term “the ground of immediate being.” What does this mean? In a mysterious sense, in the degrees of consciousness, humanity has the capacity to have a certain level of awareness of themselves; but this awareness, in a degree, which cannot be understood, is superficial, in relationship to the numinous. If humanity could live in the fullness of their awareness, they would have no sense of being separate from the Divine; but yet this is actually the fleeting experience that the religious tends to give us – a deep sense of awareness of God, which would make the individual lose sense of their self. Consequently, from observation and experience, the individual’s consciousness has dimensions of awareness, which transcend their present focus, but comes into play when they experience the divine. Consequently, any thought or idea, which comes from such a place, can be life-changing if it is allowed to express itself fully in the known world. Hence, the religious category of humanity’s life is so much greater than just an ideological conception of it; it underwrites all that we are and how we interpret and experience reality.



The collective unconscious. It is the element of consciousness that collectively all individuals share in. It is the place of ancestral memories of all lives that have lived on this world. An ethnic group’s share in it defines their group’s behaviour. Another way of describing it is the following,


“The part of the unconscious mind which is derived from ancestral memory and experience and is common to all humankind, as distinct from the individual's unconscious.”

The key point to be taken here, is the idea of ancestral memory, which is not gained through personal experience. It is something that humanity inherits, and it crystallises through the personal unconscious. Another definition for the collective unconscious is that,

“It refers to the idea that a segment of the deepest unconscious mind is genetically inherited and is not shaped by personal experience… the collective unconscious is common to all human beings and is responsible for a number of deep-seated beliefs and instincts, such as spirituality.”[12]



The idea that is present in this definition, is that as the personal unconscious keeps experiences and memories for the individual, the collective unconscious stores experiences, and memories for the collective of humanity. Of it, Carl Jung says in Archetypes and the Collective unconscious,


“The collective unconscious does not develop individually but is inherited.” 


And Sigismund Freud says in Moses and Monotheism, about it,


“There probably exists in the mental life of the individual not only what he has experienced himself, but also what he brought with him at birth, fragments of phylogenetic origin, an archaic heritage…The archaic heritage of mankind includes not only dispositions, but also ideational currents, memory traces of the former generations.”


Jung, believed that inherent in the concept of the collective unconscious, was the idea of ancestral symbols called the archetypes and various psychological forces, some active and some latent. The archetypes are meta-concepts that defied description but often were expressed as characters and motifs in different cultures. They were expressed in all cultures, religions and myths and were imprinted in the individual’s mind, forming a greater part of the structure of their unconscious. They were also the symbolic representation of psychological currents, which would determine the behavioural orientation of the group. Greater than the personal unconscious, the collective unconscious determines how whole groups, nations, and civilizations, orientate their lives. What is significant from all that has been said, is that it is not acquired but inherited – unless the individual deliberately chooses to go against it, they will always find themselves orientating their lives according to the collective unconscious of the ethnic group they are a part of.



Universal Consciousness. This is a level of consciousness that operates through the whole of the created order. It is this that causes the Universes to exist and go through their life stages. It is not to be confused with God – He operates through it, but He is not it.



Thus, we can see that consciousness is a continuum of mental states and processes. It is God’s great gift to humanity, so that they can share in God’s purpose. He used it to create the Universes and thus gives us an example of how it operates for us; consequently, His use of consciousness determines the laws of how it is to be used.  We see that the spiritual universe is a realm of the creation of spiritual realities, and the natural universe is a realm of the causation of the manifestations of those spiritual realities. Before time and space, God created the Universe in the realm of consciousness, and when He finished, the Universe came into existence through the events of natural causation. In the same way, consciousness is governed by whatever the individual chooses to focus on. With consciousness, we create realities in our thoughts, which through natural causation manifests in the natural realm. Therefore, we can put forward the following assertion, about humanity as consciousness,


“Humanity are mind in being, they are thought in becoming. Whatever they think they are, that is what they are.”


This statement speaks of the reality of the truth concerning humanity’s inner life; their outward circumstances will follow what their inner lives dictate. They are what they believe themselves to be, regardless of external properties, circumstances, events, or definitions. They are governed by their thoughts, and what they choose to become the dominant mental environment of their being - that is what they will become and live by. This does not confirm or deny the truthfulness of what they believe, it just states that they become what they believe in their inner being. Regardless of how true or false their beliefs are, if they believe them, then that is what they become. What they believe, is what they have allowed themselves to be mentally conditioned to. Thus, humanity is greater than their physical environment, the biological code of their body and the whole of the created order. Their bodies may come from the “dust of the ground,” through the formational process of biological processes and causes, but the “breathing into their bodies, the breath of life,” means that they completely transcend every element of the material order.


◆◆◆


This is the foundational presupposition which all the others rest upon. Race and racism are rejections of this because they believe that humanity is matter, and what they are, can be attributed to the biochemical processes of the body. As will be explained in greater detail, race, and racism, are forms of reaction of humanity’s ground of immediate being to materialism.



To believe that humanity is consciousness does not negate the engagement with the material realm; it just means that one’s point of origin, identity, and destiny, do not find their foundations in it. Humanity as consciousness, means that they transcend the world that they are in. They have been created to transcend the world they are in; it is this that makes them the image of God.



The Afrikan Unconscious





The Afrikan Unconscious refers to ancient Afrika’s original state of consciousness through which they would engage with God, themselves, and the created order; from it arises its five civilizational pillars. It is what Carl Jung considered to be the “ancestral memory,” which is inherited but not acquired through experience. Dr Edward Bynum in his seminal book, Our Afrikan Unconscious, speaks of it in the following,


“Rooted in anthropology, biology, history, and genetics, the mysterious ocean that is human consciousness is at bottom collective, luminous, and genotypically African in its genesis... This leads us to the intuition that the oldest, deepest, and most primordial level of human consciousness is that mode of consciousness the hominid species has been most preoccupied with in its 2.5 to 3 million years of existence.”[13]


He again speaks of the profound nature of this original level of consciousness,

“The human mind has a dynamic hidden mental life that absorbs images and complex information, processes it on simple and apparently sophisticated levels, is capable of subtle perceptions that influence behaviour, and has a deep, implicit memory of important and repeated situations. This is equally so in the deep-structure syntax of language, for language and grammar, even universal grammar, have embedded in them the ideas, preferences, and intuitive apprehensions of reality…It also… embraces deep and primordial racial memories that are passed across the waves and waves of human generations and are implicate or enfolded in each of us. The ego is a local and boundary-setting process. The unconscious …is a nonlocal phenomenon. The basic “building block” of the psyche and soma is not the isolated, egoic “atom,” so to speak, but rather the inter-connected, nonlocal “quantum of action” ...This trans-temporal and trans-spatial matrix of consciousness, energy, and information over duration and development appears to have a profound effect on the members of the matrix.”[14]



What Bynum describes was endowed to humanity in Genesis 1:27, when God granted this level of consciousness to the Adamah (a term for humanity in Afrika that will be explained in greater detail across the chapters of this book.) In verses 28-30, God gives humanity the ancient covenant with its five pillars because they have the Afrikan Unconscious. As the quotation implies, this level of consciousness was to be gradually unfolded through the ages of humanity, with their ancestral memory to be deeded to every successive generation for greater and deeper levels of its unfolding.



It is to be noted that there are no intermediaries between God and humanity in the narrative of Genesis 1:28-30; He speaks directly to them – the need for religion, with priests, rites and various observances was not yet necessary. This primal engagement with God was because the Afrikan Unconscious was in its purest and unfiltered state. Genesis 3 also reflects this; in the account, humanity had no sense of separate natural and spiritual dimensions as we do today. We conclude from this chapter  that the Adamah interacted with the various dimensions of realities with the unfiltered awareness of the universal, cosmic, and physical orders of life.



The Afrikan Unconscious was encoded in the creation of the spiritual universe before the causation of the natural universe; consequently, it is part of the unfolding of the created order. In the sixth period of God’s creative process, He through universal consciousness, directs the created order, to produce humanity, through biological artificial intelligence – another foundational idea which will be examined later. As the created order began to unfold all the potential that He had encoded in it, we see the rise of Homo erectus in Afrika between two to three million years ago to the beginning of Homo sapiens, 200,000 years ago. This is the time-span that Genesis 1:27 covers; it also makes clear that it was in this time that humanity was granted the Afrikan Unconscious not as a one-off process but through a journey of discovery. They had to engage with themselves, and the environment, to become aware of the world that they were a part of, and like everything in the created order, it would have to in time go through the unfolding process.[15] Therefore, in the same way that Afrika is humanity’s biological origin, the Afrikan Unconscious is the beginning of its collective mind.



From it arises “Nguzo Tano Za Afrika,” which is Swahili for the five pillars of Afrika. The various iterations of Afrikan civilizations, despite their differences, have all demonstrated these five distinct points; they are,





1. The first pillar is God the Great Ancestor of Humanity as He expresses Himself in the mystery of the ontological trinity.





This is the foundational pillar; it is so ubiquitous in the whole of Pan-Afrikan thought, that it is culturally invisible. This can be understood in the symbol of the Father or as the Akan people say Nana Nyame, the Great Ancestor. The anthropomorphic term, Father, suffers because of how fatherhood has been abused; but the idea is to reflect the sense of origin, and one’s relation to that point, hence the appellation of the Great Ancestor. Biblical anthropologist, Alice Linsley, states that,


"The late Dr. Abraham Akrong… explains: "God in Africa is a relational being who is known through various levels of relationship with creation. In relationship to humanity, God is the great ancestor of humanity. Therefore, all over Africa God is portrayed more in terms of a parent than as sovereign."[16]


The Genesis 2 account of the formation of Adam, demonstrates God’s ancestry to him, through the in-breathing into his body. It is this process which makes God, humanity’s Great Ancestor. When they drift and stray from this, they go onto oppress and violate each other in the most destructive ways possible. They through time, as they lose this awareness, tend to see Him as a cold and ruthless tyrant that is abusive to His children, whom He deems to be slaves rather than children. This vision of God as the abusive tyrant-father has done more damage to humanity than all of the atrocities, massacres, and genocides that they have inflicted on each other. To lose the memory that God is your ancestor is to be alienated from Him, with all the sad consequences that come from such a position.


In line with this, there is the idea of an underlying unity or a universal order, a divine Harmony. This gives rise to the Swahili concept of Ubuntu, which is correlative to the concept of the Chinese Tao; this latter term and the general concept it represents cannot be adequately described in any language, though law, doctrine or way are close approximates. But these terms and the concept of the Tao, though correlative to Ubuntu, is closer to our time in humanity’s history; but this point is relative because the Tao as a concept was written approximately in the 4th Century BC. Yet Ubuntu is just the verbalising of an ancient lived reality; in this ancient Afrikan sense, when life was based more on the intuition of the inner self, it was understood as the Harmony of all things. In its indigenous Afrikan setting, it is described as a concept that defines humanity in their relationship based on God, the Great Ancestor, where they were kept within an indissoluble union with all things. This would lead to the idea of a universal brotherhood, which in its relationship to the Great Ancestor would be called the Sonship that is inclusive of the whole of the created order.



Finally, we have the unlimited and uncreated Spirit, which weaves Himself through the Harmony of God, humanity, and the Cosmos. An appropriate term would be the Mystery because He is the Great Ancestor’s Transcendence and Immanence – He is ‘distantly close’ to us, or ‘closely distant,’ in relation to our experience. He is the Life-Force of the created order, as the hymn states, “To all life thou givest, both great and small; in all life thou livest, the true life of all.” Thus, in the Afrikan Unconscious in general and in this pillar in particular, we see the mystery of what Christian thought calls the ontological trinity. This should not surprise us because God has always expressed Himself in encounters of the numinous with Afrika and her children, so they were aware of the concept. In this sense, it is not a static reality of theological abstraction; it is the warp and woof of the fabric of reality. To understand the Great Ancestor, is to understand the Harmony, and to understand the Harmony, is to understand the Mystery. To understand these, is to understand oneself and thus, to understand the created order. The ontological trinity expresses the depth of personhood in God’s Person, yet altogether they are the Great Ancestor.



Pan-Afrika must be restored to the lived experience of Nana Nyame, the Great Ancestor as the first pillar of their lives. It is not enough to be aware of His presence; He is experienced in different ways in different environments. You must know Him as your Great Ancestor, not just as a theological construct that you agree to. This relationship to God is greater than any theological system that humanity can devise because theological systems tend to drift towards the intellectual abstraction of God’s Person, whereas the personal experience with the Great Ancestor involves the whole being of the one who is aware of this truth. From this discussion, we can see that the premise of God being the Great Ancestor is not just an assent to a rational proposition, but it takes in the whole spectrum of reality and one’s relationship to it.






2. The second pillar is the Ancestors and their representatives, the Fathers. There is a level of historical consciousness, which is represented in the ancestors in general, and the fathers in particular.






From the reality of God being the Great Ancestor, there arises the logical belief that there is an ancestral line, which springs from the God of the Fathers, all the way to the biological ancestors of an individual. From this arises also the emphasis that there is a line of continuity of historical consciousness in which the individual partakes in, through the reverence and respect of the ancestors. This meant that there was a level of devotion to one’s ancestors; not as a validation of the worship of humanity as in the worship of God, but as a need of their veneration, so that the individual can engage with the historical consciousness of the group, with its aim to remind the individual that they came from God. This veneration was an act of honour to not only the ancestors, but also to the Great Ancestor from whom all the ancestors came from. This would explain why there are ancestral lists in the Bible, and an esteeming of ancestry in the Hebraic culture. The fifth commandment, with its command to honour parents, is seen as coming out of this, for when the generational links are broken, the historical awareness of coming from the God of the fathers is lost, and the community struggles to define itself. It is more than just respecting the elders in life and the ancestors in death; it shows that you respect what God has done through them. Historical consciousness lifts a people out of the darkness of being non-people and causes them to take charge of their destiny. It is also the surest defence against becoming atomised individuals – when the individual sees themselves as a link in the great chain of their generations, the choices that they make align themselves to that historical consciousness. In essence, the awareness of this causes them to live in that stream of consciousness that sees themselves as part of the great Unfolding of God. This element is important to Pan-Afrika because it must see that though the many iterations of its civilization have come and gone, it is the underlying historical consciousness that must be preserved.


 

3. The third pillar is of the ethnos called Pan-Afrikanus Anthropos. This pillar is that the Afrikan is not a singular, abstract unit, but is part of a greater whole, in which in their person, they are the full embodiment of.


From the truth of the historical consciousness of Afrika, which is located in the fathers of the ancestors, arises an even greater one: the individual Afrikan is not an atomised entity, but is part of a greater gestalt called Pan-Afrika. The mystery of the Afrikan, is that in their biological DNA, and collective unconscious, resides the great mystery of Pan-Afrikanus Anthropos, the mystical spiritual bond, which coordinates them as a whole and is represented in the Pan-Afrikan man. We will look deeper into this mystery, but for now it is to be noted that Pan-Afrika, individually and collectively represents in their person the profundity of Afrika. The atomisation of the Afrikan in the West from themselves and the community, is one of the greatest tragedies which Pan-Afrika has still to recover from. The belief that their thoughts, actions, conduct, and behaviour have no relevance beyond their individual selves is one of the most destructive racial mythologies that it has been affected with. The great spiritual truth of being a collective individual being, even though a seemingly contradiction in terms, is a definitive truth through the Bible and an observed reality among humanity in general.[17] This is more than a legal accounting of generational moral indebtedness; this enters the mystery of the ontological status of the individual, and to a degree is reflected in the material realm by the truth of epigenetic inheritance transfer. In a spiritual sense that does not violate the fundamental principles of self-determination and relative free will, humanity, individually live as their ancestors, if they choose not to live above and beyond the horizon of their inner lives. Thus, this third pillar places a serious demand on the individual – they are a part of a greater whole, which means every individual has to make a qualitative decision to the truth of who God has created them to be.






4. The fourth pillar is of the cosmotheanthropic universe or the Cosmotheanthropy. It is that as God is the Source of all reality, the universe is “cosmotheanthropic” in principle. This means that the spiritual, and the natural realms, are dimensions, which blend into each other, which humanity is amphibious to and engages with. This causes there to be a three-way relationship between God, the group in which one is a part of, and the created order.






A modern-day scientific hypothesis of Creation would speak of the “Big Bang,” the forming of solar systems, the formation of the planets, and the gradual ascension of life on this planet, through the biological processes of evolution. There is nothing in this hypothesis that challenges the fact of the agency of the creation of the universe, which we ascribe to God; it only changes our understanding of the processes and mechanisms in the formation of the created order. Yet the hypothesis can only, within a range of possibilities, express the causation of the material universe; from the Afrikan Unconscious, it can never explain the creation of the spiritual universe. To understand this fourth pillar, one must go to the root of all things; the causation of the material order, at best explains the physical universe, with all its various laws and processes. It can be summed in the following,


“Before the causation of the material universe, there was the creation of the universe in consciousness. The fundamental nature of reality is thus consciousness.”


Thus, the Universe was created in the spiritual dimension, then through causation was brought into physical existence. The material order as we see it, is governed by consciousness, at its root; one cannot truly understand it outside of this. It is ordered and governed by consciousness as its fundamental unit, thus, binding God, created entities and the universe, with all its forces in a union of sorts. What arises from this conception of the created order is the idea of the cosmotheanthropic universe, a word devised by Roman Catholic priest, Raimon Panikkar. He says of this reality,


“The cosmotheandric intuition is the totally integrated vision of the seamless fabric of the entire reality… the undivided consciousness of the totality” … “There are not three realities: God, Man, and the World; but neither is there one, whether God, Man or World. Reality is cosmotheandric. It is our way of looking that makes reality appear to us at times under one aspect, at times under another. God, Man, and World are, so to speak, in an intimate and constitutive collaboration to construct Reality, to make history advance, to continue creation.”[18]


This concept is reflected through the whole of the Bible; there is no sense of a division of separate dimensions. Many of the spiritual passages and narratives of the Bible, must not be seen as events that are separate from the so-called observed scientific order, but are part of it.


This unity of the spiritual and the natural realms is seen in the biblical symbol of water. It is demonstrated in the underlying Hebrew of Genesis 1, which for the word Heaven, uses a compound word “sha-mayim.” This word can be translated “from the distant waters.” This translation would explain the mysterious statement of the “upper and lower waters” of the second creative period of God’s formation of the universe. This leads to a universal term that is used in many world cultures called the “cosmic ocean.” Author Alessandro Candeas, in his book, The Quantum Genesis, explains what it means,


“If we interpret the first verses of Genesis in the light of a quantum creationist view, “heavens” are not the blue sky we see, nor is “earth” this planet. “Heavens” (plural) are multidimensional Universes, with their quantum essence, delicate, vanishable, and chaotic in origin, including the field of waves and energy strings; and “earth” (singular) is the Universe we can empirically grasp. Heavens and earth mean, respectively, the ethereal and the tangible; on the one hand, the subtle and conceptual; and on the other, the physical and concrete. Heavens are the domain of transcendence, and earth, of immanence. Transcendence indicates the infinite beyond the known Universe; immanence, the finite and tangible forms of the presence or manifestation of being.”[19]



Thus, the nature of reality as expressed in the term, “the cosmic ocean” is being defined; the “upper waters,” are references to the quantum sea of potential and creative energy or the cosmic ocean that creates the tangible Universes. In the narrative, the Holy Spirit moves over, or “vibrates” over, the cosmic ocean, preparing it for the unfolding of its first primal manifestation – light, or the whole bandwidth of energy that operates through the Universes. In our understanding of the cosmic ocean, we can also understand the cosmological epic of Genesis 1; by using the universal language of mythos, we can see that it is narrating the formation of the universe from this great cosmic ocean. The first “day” of God commanding light is what science poetically would call the “Great Radiance” or as known in common scientific parlance as the Big Bang, from which the “emergence of energy, space-time, gravity, light and other forms of electromagnetic radiation, subatomic particles, atoms, and cosmic background radiation”[20], would come. The other so-called “days” of creation follow from this, giving a very unusual perspective of the formation of the material order. Day two speaks of the division of the cosmic ocean into the spiritual and material dimensions with expression into form of the so-called “firmament” or what we term as “space,” with day three speaking of the formation of the material components that go onto form the planets. With this understanding, the noted difficulty of the formation of the celestial bodies on day four of the Creation now makes sense; it is speaking of the galactic evolution of the celestial bodies. Day five and six speak of the evolution of biological life from the oceans of the world and the divine granting of sentience in that life. This epic does not dismiss the mechanism of the natural laws of the universe but places God firmly at the centre of its activity. So, the cosmic ocean is the source of all things; from it arises the potential of consciousness, which is impregnated with the forces, forms, and patterns of thought for humanity and their collective mind. It is not God, but it is still truly a mystery that is transcendent to all that we understand.


Candeas explains further,

“The heavenly waters are the infinite field of quantum possibilities that manifest themselves in the form of waves and packages of energy, out of which all particles emerge as crystallizations. The material Universe is generated out of waves and strings of energy that vibrate in this superstring field.”[21]


From this cosmic ocean arises the Afrikan Unconscious, which is impregnated with the forces, forms, and patterns of thought for humanity’s collective mind. The author states that it,

“Contains all the information of the Universe and where all things exist in potential. The field of thoughts, ideas, and concepts out of which everything is made. Everything that exists, all events and phenomena, all experiences and everything that was ever imagined by all beings of the Universe is alive in this field that is the ocean of pure cosmic intelligence and may be accessed and replicated by consciousness.”[22]



Thus, this sea of energy, and consciousness generates matter, and we participate and engage in it. It is this blend of material and spiritual reality, which is the created order that humanity exists in. Humanity exists in, and is a part of this blended reality, as a composite gestalt being. They engage in and are part of the engagement. As they interact, they change the environment, and its outcome; their state of being is not separate to the environment. There is no dualism between humanity and the environment; rather there is a three-way relationship between the individual in the community, the created order, and God. What effects one, will go onto affect others.[23] After the acknowledgement of God as the Great Ancestor, and the historical consciousness of that fact, there must be the awareness that the created order is a blend of the spiritual and the natural. A lack of balance in the awareness of the true nature of the created order, can only lead to unbalanced way of life. Spirit and matter agree in one. Spirit gives birth to matter, and matter is what spirit expresses itself through. Humanity operates in both realms and again in the narratives of scripture, this amphibious nature is not seen as anything unusual.





5. The fifth pillar of Afrika is of the Altar. As the universe is governed by the principle of cosmotheanthropy, if there are any imbalances and disharmony in the created order, caused by humanity, there are specific nexuses in the created order, which operate as points of reconciliation. This is the foundation of the numinous, the forerunner of the religious life.




In the Afrikan Unconscious, the altar was not a religious institution in the sense that we understand it today, but it was part of the moral order which served as the connection point between the material and spiritual orders. It was developed to maintain relationship with the Great Ancestor and reconciling anything that broke the harmony of the universal order. From the reality of the Altar, arose the blood sacrifice, the covenant relationship, the priesthood, the concept of holiness and sanctification, the worship service, clergy and laity, and many other legitimate forms of religion. All these things were to be part of the reconciliation of the individual and the group, to the harmony of God and the created order.


Most importantly, the Afrikan Unconscious has encoded in it, God’s Unfolding through time, through psychological symbols and archetypes. Humanity, who are always drawn to storytelling, will always tell the same type of stories repeatedly, with the same themes, motifs and characters being put into different combinations. All these stories reflect the “manifold wisdom of God,” unfolding from an implicate order of things – expressing God’s Eternal Purpose, in various types and shadows, to the level of understanding of humanity; this is why we use stories to teach moral lessons. They clearly express the full width and depth of God’s Unfolding in disguised forms. This point is the most singularly important point for the development of the religious consciousness of humanity.



In the Afrikan Unconscious, there is the symbolic archetype, known as the Hero, who would undertake the Quest to heal the Alienation, caused by the Breaking of the Harmony of the World, in such a full and complete way that it would unfold a New Age of the World.  The Hero would have to become part of the community, suffer loss of life, and mysteriously be transformed, and be reborn again to a transcendent order of life. This rebirthing would cause the Resurrection, which would cause the healing of the Harmony, and the introduction of the New Age. This archetypal story became the foundation of all myth, religion, and is the foundation of many of the stories that humanity tells themselves. Regarding religion, this archetype was prevalent in the many iterations of Afrikan civilization, such as Egypt, where the Osiris myth, with its themes of death and Resurrection, was a symbol of a reality to come. What was seen symbolically in the Osiris myth and other traditional religions, was revealed in the Person of Jesus Christ and His death, burial, and resurrection. Thus, Christianity is part of the unfolding story of God in time.[24]


◆◆◆


The Afrikan Unconscious, and the five pillars of Afrika are present in the Bible; it is the mindscape that the Scriptures “think” in, the frame of referential thought for Pan-Afrika. The claim seems extraordinary, but in terms of language, the famed linguist Joseph Greenberg, defined Biblical Hebrew as an Afrikan language. The Afrikan continent has four major indigenous language groups called the Khoisan, the Nilotic-Saharan, the Niger-Congo and the Afro-Asiatic. Hebrew is a Semitic language, which is a part of the Afro-Asiatic language group. A definition of Afro-Asiatic is that,


“It is a large language family of about 300 languages that are spoken predominantly in the Middle East, North Africa, the Horn of Africa, and parts of the Sahel. Apart from Semitic, which is also spoken in the Middle East... all modern living branches of the Afro-asiatic family are spoken on the African continent…The phylum has six branches: Berber, Chadic, Cushitic, Egyptian, Semitic, and Omotic… In addition to languages spoken today, Afro-asiatic includes several important ancient languages, such as Ancient Egyptian, which forms a distinct branch of the family, and Akkadian, Biblical Hebrew, and Old Aramaic, all of which are from the Semitic branch.”[25] 


The Old Testament of the Bible was written in Hebrew and Aramaic. The writers of the New Testament though they wrote in Greek, thought in Hebrew. Language in general, is one of the functions that humanity’s self-transcendence helps them to express ideas, thoughts, and concepts, in a verbally tangible form, to communicate amongst themselves. Thus, language is the expression of consciousness. As the consciousness of different people interact with different environments, the language structures, will by default, reflect the various interactions. Unique language structures will evolve and begin to inform the consciousness of that group on a collective level, which will communicate in the literature, and oral communications of that group. That the Hebrew language of the Bible is considered in its taxonomy as an Afrikan language, points towards the definition of the structure of its consciousness. Uniquely the Bible is quintessentially a book, which underneath the forms of languages of Hebrew, Aramaic and Greek, thinks in Afrikan thought patterns. Thus, the five pillars of Afrika – The Great Ancestor, The Fathers, Pan-Afrikanus Anthropos, The Cosmotheanthropic Universe, and the Altar, are all realities, which are all part of the revelation of the Bible, and truthfully, the scriptures cannot really be understood outside of these. The Afrikan Unconscious, mysteriously, is woven into the very fabric of the scripture. Therefore, the Bible’s thought-world consequently is attuned to it. This would explain how the Bible has had a major impact in Pan-Afrika – the consciousness of the Bible is uniquely of the Afrikan Unconscious. Beneath the acculturation of Pan-Afrika to the European worldview, there is still a one-to-one correspondence with this more ancient way of thought. Therefore, to read, and contemplate, on the earliest chapters of Genesis, is to step back through time, and to observe the Afrikan Unconscious in its most naked manifestation.[26]



Worldsense


As the introduction to this prolegomenon has pointed out many people-groups, in particular the indigenous peoples of the world do not perceive or engage with the created order on the same terms as Western Civilization. This distinct engagement I refer to as worldsense, and I have chosen to distinguish it from the concept of worldview, which is a construct of Western thought in dealing with reality. Worldsense may give the impression as being the same as worldview, but as its first principles are significantly different, it has marked differences of engagement with the material order.



Worldview is an a priori perceptual matrix, which defines the material order, one’s place in it, and the various relations one has with all the different entities within that order. Thus, it is a form of interpretation of the world around the observer. This mode of engagement with the world, and the perceptual matrix that it operates from, revolves around the concept of “sight.” Acts of cognition are related to vision, and observation; for example, we say, “I see your point,” in reference to the mental act of understanding. Due to the emphasis of this sense to determine what is real in our immediate experience, it becomes more valued amongst the senses; therefore, in the system of thought concerning worldview, what can be seen in the material world, is considered as being a final standard of truth – the phrase, “seeing is believing”, would be simple way to understand the idea.



What is unique to the concept of worldview in the West is that it is in the present era the only mode of engagement with the created order.  This causes manifest imbalance in Western Civilization’s engagement with reality, which naturally leads to the expression of materialism as part of its Mind, which in turn leads to, paradoxically, an incredibly polarised relationship with oneself, others, and the environment. Worldview is good when it’s working with other modes of our being – but of and by itself, it tends to materialism.



This ubiquity of the sight metaphor in the idea of worldview, its controlling power over the perception of the West, and the materialism it produces, caused Nigerian feminist, Oyeronke Oyewumi, to coin the philosophical term, “somacentrism,” which has this imbalance of worldview, at its centre.  It is defined as,


“A cultural value system in which biological determinism is the basis for social organization. The phenotypical variation of an individual in this system determines the individual’s social identity and social relations…”  “A necessary precondition for individuals in a somatocentric system is the privileging of sight over other senses in perceiving reality. ...Privileging sight over other senses facilitates a type of self-image that focus on the individual’s body, as vision is the primary means to delineate phenotypical difference. Identifying these differences this way may lead to attributing social value to individuals who look a certain way.”[27]



Oyewumi, observed that this system, caused Yoruba women in Nigeria, who through the colonisation of Afrika, interacted with Western Civilization, to see themselves as only women; that is, they did not measure themselves as being essentially beings of consciousness, but rather they saw themselves as their bodies. This caused a devaluation of their worth; it was also the introduction of materialism in the perception of Nigerian women in their self-image, and engagement with life. This over-emphasis of perception through the faculty of vision alone, with its consequent effect on the engagement with life, demonstrates the idea of worldview in Western Civilization, and how it tends to distort, and deform the perception of those who engage with it.  


◆◆◆


In distinction to this, worldsense is a much more holistic and engaging term, reflecting the reality of the human experience in the created order. Whereas worldview refers to the interpretation of the world, its meaning, and performance in the environment of that interpretation, worldsense engages with the world as it is, and defines its being and meaning accordingly, and how we should respond to the created order. The authors of Restoring the Kinship Worldview speak of this concept of worldsense,


“The Indigenous worldview as we describe it is not a matter of perception or conception alone, but of experiencing and being. It is more of a “world-sense” because it involves dozens of senses and a coordinated way of moving through the world... Because of its wide, cross-sensory scope... its fullest sense is more of an existence-scape.”[28]


Thus, the imbalanced and distorted paradigm of worldview working in the abstract, causes humanity to engage their perceptual focus to becoming the abstract observer, separate from the world and the flow of reality; this is done for supposed value-free and objective judgment. This method can only be used relatively as a way of giving a certain level of clarity to the material world; but in matters that transcend the material universe it is found wanting. As said before it interprets the world-order in the abstract; it is this approach and referential point that causes much confusion amongst humanity. But Four Arrows in the previous statement demonstrates the difference of worldsense – the engagement of humanity, as being part of the world, with the world. We see in the Bible, that humanity in the metaphysical account of the formation of Adam, engages with the world on two different planes of existence – the material and the spiritual. Thus, they are part of the world-order, but by virtue of their spiritual being, they transcend it. Yet, this symbiotic relationship of these two levels of existence, point towards the greater reality of humanity as the Image of God, and thus, the necessity for the existential reality of worldsense. What we are as part of the world-order, can only engage with that world-order, by the fact that we transcend it. It is this transcendence that forms the basis of worldsense.


To help further understanding in this point, I’ve included two tables, which show the differences between the two. Table 1 has been adapted from the book, Restoring the Kinship Worldview; the original has forty separate categories that are far-reaching and reflect every facet of life. I have chosen taken the main elements of our engagement with reality, as a point of comparison between worldview and worldsense, in the table. The authors speak of it in the following manner, that it,


“…is not intended as a rigid binary, but a true dichotomy best viewed as a continuum.”[29]



This point is true of both tables; they are representative of a broad engagement with the continuum of reality. The second table is another example of these two points of view but reflects how they compare the European and Afrikan perspectives. It comes from Dr Edward Bynum’s book, Our Afrikan Unconscious. In it, he shows how humanity’s original mind that worked more in tune with the cosmotheanthropic order, is distinct from the present-day mind-set, which is governed by a more fragmentary approach. Afrikan-American psychologist, Linda Myers developed this table, so that there can be an understanding of these two separate paradigms. Worldsense, thus, points towards a greater vision of the created order than is usually perceived by the general social consciousness of the West. The world-order is not something that we are “other” to – rather that we are a part of it.



Christendom had older theological systems, which were based on the paradigm of abstract worldview. This would cause the general vision of reality to see humanity in a hierarchical relationship, where they were the apex entity of the material order; they, however, were considered to be different and superior to that order. But if we take the paradigm of worldsense, and apply it to the Genesis account, from which Christendom apparently drew its vision of life from, it can be seen that the older theological interpretations are found wanting. Humanity is part of the created order, and thus must look after it, because they are part of that order. The created order thus, is greater than limited Western perceptions; according to the Bible, it is in a mysterious sense, a conscious entity, in magnitudes of order greater than the paradigm of worldview will allow for. It is not to be worshipped, for it only reflects its Creator, but it is to be deeply reverenced, as we engage with it. In the Genesis account of the Creation, as God creates the Universe, He imbues the overall created order with a universal level of consciousness, which encompasses every part of that order; from the building blocks of life, all the way to the galaxies, they are all governed by this universal consciousness. The Genesis account shows that God sanctifies this order by His transcending ontological vision – He “sees all things as good.” The created order thus is sacred, and accordingly, should be treated as such. Therefore, worldsense is an underlying cohesive paradigm of engagement of reality that still remains a living reality for Pan-Afrika.



From these two tables, we see two complete visions and approaches to life, which are antithetical to each other, in their fundamental principles. Though these are only models of engagement with the world, they reflect the motivational forces behind the West and Pan-Afrika. As we shall see later, as humanity engaged with the created order through their self-transcendence, worldsense as a primary mode of engagement was to be transcended from. But this was not to be its end, but it was meant to be its perfection. Worldview, removed from its foundation from worldsense, has caused Western Civilization to become unmoored from its own foundations. And it is this engagement with worldview, which has caused humanity to engage with the folly of racial belief-systems to its destruction. As a closing thought on the matter, author Richard Tarnas, from his magnum opus, Cosmos and Psyche, speaks of the civilizational cognitive dissonance, when we lose the balance of the engagement with the world, when we live in the abstracts of worldview,


“First, the profound metaphysical disorientation and groundlessness that pervades contemporary human experience: the widely felt absence of an adequate, publicly accessible larger order of purpose and significance, a guiding metanarrative that transcends separate cultures and subcultures, an encompassing pattern of meaning that could give to collective human existence a nourishing coherence and intelligibility. Second, the deep sense of alienation that affects the modern self: here I refer to not only the personal isolation of the individual in modern mass society but also the spiritual estrangement of the modern psyche in a disenchanted universe, as well as, at the species level, the subjective schism separating the modern human being from the rest of nature and the cosmos. And third, the critical need, on the part of both individuals and societies, for a deeper insight into those unconscious forces and tendencies, creative and destructive, that play such a powerful role in shaping human lives, history, and the life of the planet.”[30]


Table 1: The differing paradigms of worldview and worldsense








	Worldview Manifestations


	Worldsense Manifestations





	Rigid Hierarchy


	Non-hierarchical





	Materialistic


	Non-materialistic





	Earth as an unloving “it”


	Earth and all systems as living and loving





	Anthropocentric


	Bio-centric





	Rigid boundaries and fragmented systems


	Flexible boundaries and interconnected systems





	Disbelief in spiritual energies


	Recognition of spiritual energies





	Disregard for holistic interconnectedness


	Emphasis on holistic consciousness





	Emphasis on theory and rhetoric


	Inseparability of knowledge and action





	Time as linear


	Time as cyclical





	Dualistic thinking


	Seeking complementary duality





	Human nature as inherently corrupt or evil


	Human nature as good but malleable





	Social laws of society are primary


	Laws of Nature are primary





	
Self-knowledge not highest priority​



	Holistic self-knowledge is most important





	
Autonomy sought on behalf of self​



	Autonomy sought to better serve others





	Nature as dangerous or utilitarian only


	Nature as benevolent and relational





	Other-than-human beings are not sentient


	All life-forms are sentient










Table 2: Optimal Conceptualization: Methods of an Ancient Afrocentric Psychology








	Assumptions


	
Optimal Systems

Worldsense



	Suboptimal systems Worldview





	Ontology (Nature of reality)


	Spiritual (known in an extrasensory fashion) and material (known through the five senses) as one


	Material with possible spiritual aspect is separate and secondary





	Epistemology (Nature of Knowledge)


	Self-knowledge through symbolic imagery and rhythm


	External; known through counting and measuring knowledge





	Axiology (Nature of Value)


	Highest values placed on positive interpersonal relationships


	Highest value placed on objects or acquiring objects





	Logic (Reason)


	Diunital – emphasizes union of opposites (both/and conclusions)


	Dichotomous – emphasizes duality (either/or conclusions)





	Process


	Ntuology – all sets are interrelated through human and spiritual networks


	Technology – all sets are not repeatable or reproducible





	Identity


	Extended self, multidimensional


	Individual form





	Self-worth


	Intrinsic in being


	Based on external criteria or materialism





	Values


	Spiritualism, oneness with nature, communalism


	
Materialism,

Competition,

Individualism






	Sense of Well-Being


	Positively consistent despite appearances due to relationship with source


	In constant flux and struggle





	Life, Space


	Infinite and unlimited (spirit manifesting)


	Finite and limited (beginning with birth and ending with death)








Pan-Afrikanism


I define Pan-Afrika, as all peoples who are genetically Afrikan, regardless of whether they are autochthonous or from the Diaspora. It is not a reference of those who just have nationality of the various Afrikan nations; nor is it referring to anyone whose genetic status would not make them an indigenous Afrikan.[31]



When I use the term autochthonous Afrikan, I am referring to anyone who was born in Afrika and is part of the genetic stock of the original Afrikan peoples, or whose parents were born in Afrika to that original genetic stock (this will be examined in greater detail later.) When I use the term Pan-Afrikan Diaspora, I am speaking of those who are the direct biological descendants of Afrikans, who were captured and trafficked in the Transatlantic Slave Trade.


Pan-Afrikanism has been defined by the Afrikan Union as,

“An ideology and movement that encouraged the solidarity of Africans worldwide. It is based on the belief that unity is vital to economic, social, and political progress and aims to ‘unify and uplift’ people of African descent. The ideology asserts that the fates of all African peoples and countries are intertwined. At its core, Pan-Africanism is ‘a belief that African peoples both on the continent and in the diaspora, share not merely a common history, but a common destiny.’”[32]



Pan-Afrikanism arose from many points of origin in the Slave Trade, such as Afrikan-American church leaders, Richard Allen, and Daniel Coker who both established the various church denominations in the 1780s’, with the sole purpose of having a religious space, which did not demean their persons. Other points of origin were in the political sphere, with such leaders as Olaudah Equiano, and Ottobah Cugoano, who both started the Sons of Africa, and lobbied the British parliament for the end of British involvement in the slave trade; they began to agitate for the freedom of those of Afrikan descent, and did everything to forge a new singular identity, which included everyone of Afrikan biological descent. Hakim Adi, in his book Pan-Africanism, speaks of the new identity forged,


“What is noticeable about such early initiatives is that they identified positively with Africa and were often accompanied by efforts to refute the dominant racist ideology of the day…, as others have pointed out, the self-designation ‘African’ was one of the first elements of a new Pan-Africanist thinking that emerged in the eighteenth century amongst those in the diaspora. What became important was not a narrow national identity, as Fante, Igbo, or Yoruba, but the new common Pan-African identity – African… A new African form of Christianity often linked communities and therefore contributed to a growing Pan-African consciousness, throughout the Anglophone world in Britain, North America, the Caribbean and West Africa.”[33]



Another significant example of this Pan-Afrikan mentality, was found in the abolitionist tract, David Walker’s Appeal to Coloured Citizens of the World. In this very powerful and incredibly fiery polemic, Walker challenges the American peoples to their hypocrisy towards their principles of Christianity and republicanism, and their continued justification of the Transatlantic Slave Trade. But the strength of Walker’s vision is that, though he was mainly focusing on the conditions of Afrikan-Americans, there is an implicit sense of a greater reality of a civilizational identity, for the whole of Pan-Afrika. He writes,


“My beloved brethren: — the Indians of North and of South America—the Greeks—the Irish, subjected under the king of Great Britain—the Jews, that ancient people of the Lord—the inhabitants of the islands of the sea—in fine, all the inhabitants of the earth, (except however, the sons of Africa).”[34]



Observe how he speaks of the “sons of Africa;” he juxtaposes this identity with other various nations’ identities, thus implying that on a particular level, those of Afrika are a civilization. From this, we can see the foundational elements of the supra-civilizational identity of Pan-Afrika. The sense is that the Afrikan-American people are part of this great Pan-Afrikan identity.


A key verse of Scripture that many of the earliest Christian Pan-Afrikanists would use as a foundation of their Pan-Afrikanism, was Psalms 68:31,

“Princes shall come out of Egypt; Ethiopia (or Cush) shall soon stretch out her hands unto God.”


In this verse was seen a unity, which showed that even though, there were separate nations in Afrika, they were all part of Afrika; that is, they were a Pan-Afrikan identity. For the Christian Pan-Afrikanist, this has been the foundation of Pan-Afrika’s existence, calling, identity and destiny. Contrary to the modern idea amongst Pan-Afrika that, “Christianity is the white man’s religion,” Christianity speaks deeply to Pan-Afrikanism, because its history is entwined with Afrika. For example, the conversion of king Ezanna of the ancient Afrikan Empire of Axum where modern Sudan is situated, in AD 350, caused it to become one of the few early Afrikan empires to have Christianity as a state religion. Due to the long history of Afrika with Christianity, it is even considered to be a “traditional Afrikan religion.” The Christian scriptures, with their implicit Afrikan worldsense, speak deeply to the existential reality of Afrika, seeing that the Old and New Testament archetypes of Israel, are of people who were enslaved and out of that enslavement were forged into a new entity with a unique civilizational identity. Thus, the Pan-Afrikan identity and the Christian Scriptures had a lot in common, and many of the early Pan-Afrikanists in the late eighteenth and early nineteenth centuries, in their pursuit of the abolition of the slave trade, and the freedom of themselves, used the above scripture to enforce that idea.


◆◆◆


From this I have chosen to use the term Pan-Afrika to describe those of Afrikan descent, be they autochthonous, or from the Diaspora. The call to unity is echoed in the Afrikan Union’s statement about the Pan-Afrikan Diaspora,


“Nothing could exemplify this belief better than the AU itself, an organization with a membership that not only includes fifty-three out of the fifty-four African states but also the entire African diaspora. The diaspora is designated the ‘sixth region’ of the AU and consists of ‘people of African origin living outside the continent, irrespective of their citizenship and nationality … who are willing to contribute to the development of the continent and the building of the African Union’.”[35]


Pan-Afrika is the correct expression and description of the community of those of Afrikan descent. Adi   defines this unity further,

“Nevertheless, most writers would agree that the phenomenon has emerged in the modern period and is concerned with the social, economic, cultural, and political emancipation of African peoples, including those of the African diaspora. What underlies the manifold visions and approaches of Pan-Africanism and Pan-Africanists is a belief in the unity, common history, and common purpose of the peoples of Africa and the African diaspora and the notion that their destinies are interconnected. In addition, many would highlight the importance of the liberation and advancement of the African continent itself, not just for its inhabitants, but also as the homeland of the entire African diaspora… Pan-Africanist thought and action is principally connected with, and provoked by, the modern dispersal of Africans resulting from the trafficking of captives across the Atlantic to the Americas, as well as elsewhere, from the end of the fifteenth century to the close of the nineteenth century.”[36]


It is this major theme of unity based on a common history and common destiny that drives the whole of Pan-Afrikanism. Pan-Afrika has many separate ethnicities that are genetically the same. The Pan-Afrikan Diaspora is genetically composed of approximately 98% West Afrikan peoples.

◆◆◆


The fact of a Pan-Afrikan civilizational identity could be considered to be radical by some; yet it has to be an existential axiom for genetic Afrikans. Usually, it is common to think of those who are considered racially as “Black,” as being separate groups of people, in terms of their nationalities and ethnicities. Nigerians are not Ghanaians; South Afrikans are not Ugandans and so forth. Therefore, when Afrika is considered as an object of reflection, its over 3,000 different ethnic groups, with different language structures and divergent life experiences, would seemingly disqualify them as having any form of unity. However, this claim that the differences of all Afrikan peoples are so varied, be they autochthonous or from the Diaspora, that there can be no underlying unity among them, can only be considered as false, when Afrika is considered outside of other categories of perception. According to Dumisani Thabede, in the social work article, The Afrikan Worldview as the basis of practice in the helping professions,


“There are claims that Afrikans have diverse cultures, to the extent of denying the existence and the unity of Afrikan culture, which is, however, confirmed by Afrikans… According to these claims, it is impossible for Afrika to have a united culture, since there are too many ethnic groups in Afrika… [Yet] Afrocentric writers agree that the Afrikan community, regardless of divergent life experiences, has retained basic principles of the Afrikan value system to some degrees, for example, the ideas of the interconnectedness of all things; oneness of mind, body and spirit; collective identity as opposed to individual identity; consanguineous family structure; phenomenological time; and spirituality… Mekada, also points to a number of cultural values that are common throughout the continent of Afrika. The main principles of the Afrikan-centred worldview are the interconnectedness of all things; the spiritual nature of human beings; collective individual identity; the collective/inclusive nature of family structure; the oneness of mind, body, and spirit; and the value of interpersonal relationships…”[37]



This overarching perspective that manifests in the prism of the peoples of Afrika is what binds Pan-Afrika together as a civilization; the different elements mentioned are essentially the five pillars of Afrika. Thus, they are not just various ethnic groups, separate and disparate in and of themselves; rather they are a civilizational identity of 1.6 billion people. Therefore, it is an existential axiom of being for Afrika and her peoples to not just think of themselves as just individuals, or families, or societies or even nations, but as part of a civilization. Thus, Pan-Afrika, must not be thought of operating on the level of ethnicities, but as the supra-civilizational identity of humanity. This distinction needs to be made because from Afrika comes all of humanity. Also not making this simple point of distinction, causes many to confuse Pan-Afrikanism with a particular ethnicity or a national group; this is not correct for the Pan-Afrikan vision. From this, the most important point that I wish to make is that Pan-Afrika must not be thought of as just a community of people struggling in a hostile world; even seeing itself as a nation-within-a nation, is still not enough. It must see itself as the latest manifestation of the most ancient civilization of humanity called Afrika, a global behemoth of peoples blessed by God, with the capacity to transcend its present circumstances, to maintain itself and its identity for the future. It is this supra-civilizational vision of Pan-Afrika, all genetic Afrikans must possess. Trying to “go back to Afrika” to recover one’s roots, is trying to go back to a past that does not exist. This only reflects a misunderstanding of one’s place in the civilizational identity of Pan-Afrika; this is a form of political salvation of Pan-Afrika, which is doomed to fail. Pan-Afrika is more than a political reality; it is the unfolding of the Mind of God for humanity, and it is this that Pan-Afrika must aim for. Thus Pan-Afrika and Pan-Afrikanism are not about individual identities, but the transgenerational vision of the supra-civilization of humanity. The constitutional arrangements how this is achieved, will change through time, but Pan-Afrika will always exist in one form or another.



Race, Racialization & Racism


It is necessary to define these three terms, because they have been used so much as pejoratives, that the real force and meaning of the words have been lost. Racism is often associated with far-right “white” nationalist, and supremacy groups; but this is deceptive because these groups are only overt manifestations of racism. Racism is an attitude of mind, not just a predisposition of behaviour.  Another common misconception of race is that it is equal to ethnicity. It is not; ethnicity relates to culture, worldview, and language.  A definition of ethnicity states that it,


“Is a grouping of people who identify with each other on the basis of shared attributes that distinguish them from other groups such as a common set of traditions, ancestry, language, history, society, culture, nation, religion or social treatment within their residing area… Ethnicity can be an inherited status or based on the society within which one lives. Membership of an ethnic group tends to be defined by a shared cultural heritage, ancestry, origin myth, history, homeland, language or dialect, symbolic systems such as religion, mythology and ritual, cuisine, dressing style, art, or physical appearance… separate ethnicities can merge to form a pan-ethnicity and may eventually merge into one single ethnicity. Whether through division or amalgamation, the formation of a separate ethnic identity is referred to as ethno genesis. ”[38]



In this definition, ethnicity is not race, though it is closely linked to it by virtue of it being, a social construct. Ethnicity distinguishes itself from race in that it is generated within the social group and does not cause people to be discriminated against; whereas race has always been a source of discrimination and always was intended to be.


◆◆◆

According to the Oxford Languages dictionary, a definition of race is,

“A population within a species that is distinct in some way, especially a subspecies.”


This simple definition sums up clearly what the biological sense of the word relates to. It is a taxonomic term to distinguish between subspecies and species. An example to help us understand this, would be the family-group of Equidae; it has seven species in it, which include horses, donkeys, and zebras. But the seven members of the Equus family are separate species; they are not subspecies or races in the biological sense because the separate species are not considered to be subspecies of each other. In a later chapter, I will examine further the science of taxonomy, to see the difficulties of determining a subspecies or a race.


A definition of race in relationship to humanity would be the following,

“A race is a grouping of humans based on shared physical or social qualities into categories generally viewed as distinct by society… Modern scholarship regards race as a social construct, an identity which is assigned based on rules made by society… race does not have an inherent physical or biological meaning.”[39]



From this definition, it associates race as a form of assigned social identity. The rules that govern the assignment of the identity are made by the society that defines ‘race.’ But importantly in this definition, there is no inherent basis in fact that biologically justifies the identification of races in humanity. It says,


“Modern scholarship views racial categories as socially constructed, that is, race is not intrinsic to human beings but rather an identity created, often by socially dominant groups, to establish meaning in a social context. Different cultures define different racial groups, often focused on the largest groups of social relevance, and these definitions can change over time. The establishment of racial boundaries often involves the subjugation of groups defined as racially inferior."[40]



Note from this definition, that the activity to determine what ‘race’ a particular group is, is a universal activity of humanity in the modern era; however, the idea of using biological differences as a method to determine race, is peculiarly a European concept. Also observe that implied in this defining of different people, is the concept of a hierarchy of ‘races,’ with some being ‘superior’ and others considered to be ‘inferior.’ It says,


Although commonalities in physical traits such as facial features, skin colour, and hair texture comprise part of the race concept, this linkage is a social distinction rather than an inherently biological one. When people define and talk about a particular conception of race, they create a social reality through which social categorization is achieved. In this sense, races are said to be social constructs.[41]



Again, the definition explains that despite the diversity of external biological traits, there is no foundation for the idea of different human races. It also states that the concept of defining race produces social realities that allows for the idea of categorization.



From these definitions, the idea of “race,” as defining that individual ethnic groups are separate biological human species, is not a biological concept, but a psychological and sociological idea. This idea of race is something we define; it is something that we give power to, and it is something that receives its expressive capability from the power of our mind. This idea of race does not exist in the actual world; it only exists in our mind. So, race differs from ethnicity in the following manner – race is a social construct that is used to socially stratify groups of people i.e., it is a form of discrimination; ethnicity is cultural and is a social construct that is used to define one’s identity to a particular group.


◆◆◆

Racialization can be defined as,

“The process of ascribing ethnic or racial identities to a relationship, social practice, or group that did not identify itself as such. Racialization or ethnicization is often borne out of the interaction of a group with a group that it dominates and ascribes identity for the purpose of continued domination. While it is often borne out of domination, the racialized and ethnicized group often gradually identifies with and even embraces the ascribed identity and thus becomes a self-ascribed race or ethnicity.”[42]



The above definition is the process of how social “races” are formed. Importantly, it is the process of defining how people of a social group, can be defined outside of the perception of themselves. The definition agreed upon is through coercive social pressure placed on the group it is assigned to. Because this event is a process, it happens over time. As the groups respond to the different external social stimuli, often the relationship between the definer and the defined changes. This causes the racialized group to take the identity assigned to it as a new source of its identity. It may invest a newly derived meaning in the racialized term. The dominant group may still perceive the racialized group with the original meaning of the term; this mismatch of meaning between the two groups, can cause conflict between the two groups. It states,


“Racial categories have historically been used as a way to allow an oppressive figure or group discriminate against other groups or individuals which were seen as different from that of the oppressor… New cultures, ethnic groups, and ideals have contributed to the process of racialization which is familiar in modern society. Racialization is a long process, and members of each group are categorized based on their perceived differences relative to those who are considered elite within a society. Another major contributor to the process of racialization is the media. News outlets, films, television shows, and other forms of public communication portray racial groups to often reflect stereotypes which contribute to the public’s opinion of certain cultural groups. These opinions and stereotypes may become institutionalized and racial groups must then encounter the institutionalized racism that is a result. Dominant groups in a society tend to racialize others because new cultural and racial groups are seen as threatening to their society. These threats instil fear into the dominant members of the society due to the possibility of downward mobility or perceived loss of national security.”[43]


Thus, racialization is a form of social control and domination. It is to be observed that this social control is rooted in fear, and the belief of some form of social loss by the dominant group. The process of racialization is not only the projection of the dominant group’s beliefs about the minority group, but it also becomes the identity of the racialized group. This ownership of racialized terms enforces the racialized mind-set and consequently cause the minority group to be enslaved mentally to past symbolic ideas of inferiority.

◆◆◆


Racism in the popular culture is assumed to be overt actions of a violent and/or derogatory nature towards different ethnic groups. This is not racism; this is one of the many ways racism presents. This is an important point of distinction because the real issue of racism is not the overt and covert manifestations of its thought system, but the belief that the separate ethnic groups qualify as separate species or races. A definition says that it,


“Is the belief that groups of humans possess different behavioural traits corresponding to physical appearance and can be divided based on the superiority of one race over another…. Modern variants of racism are often based in social perceptions of biological differences between peoples. These views can take the form of social actions, practices or beliefs, or political systems in which different races are ranked as inherently superior or inferior to each other, based on presumed shared inheritable traits, abilities, or qualities…To date, there is little evidence in human genome research which indicates that race can be defined in such a way as to be useful in determining a genetic classification of humans.”[44]



From this definition it can be observed that racism is primarily about how people are perceived. This perception is based on the superficial grounds of biological traits, and the cultural presence of the minority group. These are social markers for perceptions of the supposed worth of the different communities. This valuation is what makes racism what it is.


Famous anthropologist Ashley Montagu writes of race and racism as a form of mythology. He writes,

“In our own time we have lived to see the myth of race openly adopted by governments as an expedient fiction. Myths perform the double function of serving both as models of and models for cultural attitudes and behaviour. Thus, myths reflect the beliefs and give sanction to the actions of society, while at the same time providing the forms upon which belief and conduct are moulded. Built, as they are, into the structure of social relationships, racial myths often have a force which exceeds even that of reality itself, for such myths, in addition to the social encouragement they receive, draw upon both false biology and even worse theology for their sustenance.”[45]


Montagu saw race as a biological myth. Writing in the time of the Second World War, he saw the rise of the Nazis, and their use of the racial mythology of the superiority of the so-called Aryan race, and the systematic genocide of 6,000,000 Jews. Montagu in this quote, saw the fiction of race galvanising the perception of society, and how that perception had the effect of causing society to lose track of reality. Thus, this myth is destructive to society, because it causes it to distort its perception, and by doing so, destroy itself. The greatest tragedy that arises in the concept of race, is that everyone that participates in it as a conscious or unconscious participant, consequentially denies their true self, their true authenticity as the image of God, and begins to live in a variety of false, perceived identities that separates them from God. Though the racial society, seemingly gives privileges to those who are part of the dominant group of that society, they are nothing, because they only constrain the individuals in the system to various destructive outcomes.

◆◆◆


Philosophically speaking, the fundamental element of racism is the unconscious belief that the fundamental unit of reality is matter. If this is believed, then consciousness or more correctly in this belief system, the non-material, is believed to arise form matter. There are different views of how this happens, but all the various positions agree that the non-material arises from the material order. If this is the case, the idea that there humanity can be ranked in separate "races" on a scale from superior to inferior is logically consistent within itself. If the non-material order arises from the material order, and that non-material order is considered to be "intelligence," then if the individual possess more of this "intelligence" than somebody who does not have this "intelligence," then such an individual would consider themselves to be a more "superior race" than others. But this type of thought has a consequence - that of racial anxiety. Though I deal with this in greater detail in another chapter, but it can be essentially defined as the unconscious fear of being racially inferior to the supposed inferior race. As reality in fact does not accord to racism's beliefs', it forces the racist to live in ever increasing levels of fear, which when it overflows from the unconscious to the conscious, it becomes a psychopathology of fear that engages the fight response of the ego. This inevitably causes  racism in the society and in its more virulent strain, there is the phenomenon of White Supremacy. The society that unconsciously believes in materialism will eventually be racist; this is not an aberration but a feature of the group.



White Supremacy, Herrenvolk & Western Civilization


For the furtherance of the elimination of doubt and confusion when I use the term White Supremacy, I am not referring to anyone who would biologically be considered to be “White.” Even the idea that anyone of European genetic descent can be classified according to the racial caste value of “white” is using the false categories of White Supremacy. I say this to dismiss the racialized idea that people who are considered to be “whites” are biologically determined to be racist.[46] It is one thing to say that those who believe and practice the belief system of White Supremacy can be racist to those who they deem to be non-White; this is true because this has been observed. But to say that racism is biologically determined, and thus only one ethnic group can be racist, is to not understand the nature of the belief-system of racism, and how it operates. It is not false to say that racism is a product of the European Mind, but it is a belief-system, not a biological reality. The belief-system is the issue, not the person who believes in it, because such a one can change their beliefs. Biological traits do not add to one iota of belief to a person’s thoughts. And to believe that it does, is the belief of materialism, the real root of racism. Thus, due to the danger of that view becoming a form of biological determinism, when I speak of White Supremacy, I am referring to a belief system that is diffused in the European Mind. Also in this book, unless specifically referred to, it is not referencing overtly far-right white supremacy or nationalist groups but to the psychological belief-system. The various ethnicities that are part of its system, either participate in, or react to, its psychological currents. White Supremacy is defined as,


“The belief that white people are superior to those of other races and thus should dominate them. The belief favours the maintenance and defense of white power and privilege. White supremacy has roots in the now-discredited doctrine of scientific racism and was a key justification for colonialism.”[47]


The Encyclopaedia Britannica defines White Supremacy as,

“Beliefs and ideas purporting natural superiority of the lighter-skinned, or “white,” human races over other racial groups… Several attempts were made to give white supremacy a scientific footing, as various institutes and renowned scientists published findings asserting the biological superiority of whites.”[48]



How is this related to the concept of Western Civilization? Western Civilization must be understood as two distinct phenomena – as a cultural environment and as an unconscious belief-system.  In the latter, it is an unconscious collective belief in the primacy of matter as the core metaphysical belief of the organization of the material order. Thus, in principle, as a belief-system, it is alienated towards God. As materialism is its base, the axiological values it engages in, always relates to the material order. White Supremacy is connected to this because it is an expression of this worldview. Therefore, we need to make the necessary distinction between the culture of Western Civilization, and its belief-system. As a cultural environment it has made many important and beneficial contributions to humanity. Due to its focus on the material order, it has been able to produce many good things that are related to that order. But as a belief-system, it has caused significant problems in many areas of the life of humanity, because it does not recognize the spiritual order, God, and the underlying harmony of the universal order.



This belief-system will be represented in this book by the German word, Herrenvolk. This word translates as “master race” and was used in Nazi ideology. That the Nazis used the idea expressed in the word in its most extreme and overt form, does not negate the fact that it represented White Supremacy’s essential beliefs of racial superiority. At its heart, is the concept of superiority in the negative abstract form i.e., “X is superior to Y because X is not like Y.” As will be pointed out later, this form of racial superiority always goes hand in hand with racial anxiety, resentment, and victimhood.



As a final point, many Pan-Afrikan thinkers’ critiques of Western Civilization, usually aim at Herrenvolk’s manifestations; rather the critique should be against its belief-system. All belief-systems manifest in the culture, which often masks the true principles and values of that belief-system. If it does not distinguish between the culture and the belief-system, there is the danger that the reactionary values of the Pan-Afrikan mind will become a source of a false, derivative identity from the very belief-system it critiques.



Christianity & Christendom


Christianity is charged by Pan-Afrika with being the source of their woes; thus, it is despised, and other centres of belief are embraced and endorsed. Yet the historical truth is that Christianity and Afrika have had a long and fruitful relationship that spans the two millennia of Christianity’s existence. From its inception to the present day, Afrika and Christianity have walked together; thus, for any member of Pan-Afrika to deny Christianity and denigrate it as the “white man’s religion” is to demonstrate a level of historical nihilism. The Aksumite, and Kongo Civilizations, all had state religions of Christianity; much of North Afrika was Christian, long before the Transatlantic Slave Trade. Even the claim that Afrika was proselytized through the Slave Trade is false; we read in the Bible one of the early converts to Christianity was the Ethiopian eunuch and it is a well-known fact that Catholicism had managed to bring to faith the Kongo Empire in the 1500s’.



Christianity has been the greatest defender of Pan-Afrika, particularly in the Transatlantic Slave Trade, when many of its members had to stand against the power of Christendom and publicly rebuke whole church denominations that were engaged in the trade. And it must never be forgotten that it was through the Afrikan peoples, as Christians, enslaved in the Americas, and the Caribbean, forged through the Scriptures, Pan-Afrika as a civilizational identity. In the Bible we see the perfection of the mind that Pan-Afrika needs to operate in, clearly expressing itself in the text. The accusation that Christianity supplanted the traditional Afrikan religions, again shows ignorance of the ancient historicity of Christianity. Many of Pan-Afrika, only see Christendom’s actions in the Transatlantic Slave Trade, and deliberately presume that Christianity was the force behind the Trade. Any serious reading of Christian history in Afrika shows that if there was ever a “Traditional Afrikan Religion,” it would be Christianity. The Afrikan Unconscious has such a high-level one-to-one correspondence with the Scriptures, that it explains Afrika’s long-term acceptance and relationship with Christianity. With Christianity having over 2.4 billion adherents worldwide, of that number over 685 million Christians are from the Afrikan continent. If we factor in the Pan-Afrikan Diaspora, the 685 million could easily swell to 800 million, almost a third of the population of Christianity.


◆◆◆

So, what is Christianity? For many, Christianity is all the outer elements that can be visibly seen in those who call themselves Christians. Thus, modes of prayers, church attendance, preaching of the word, participatory worship, doing good deeds, and other things are regarded as Christianity. But to understand what Christianity is, we must stop looking at the external elements of action and look at the internal reality:


Christianity is not a religion. Religion arises when we experience the Numinous or the presence of God in its most naked form. Our response to this is essentially what religion is. We can say that religion is the institutionalized response of humanity to the revelation of God. God reveals Himself in various dimensions and humanity, dependent on their state of mind and heart, respond to the revelation, according to who they are.  Therefore, Christianity is not a religion, because it is not a response to the revelation of God.






Christianity is not Christendom. Christianity is not Christendom. Christendom is the institutionalized response of humanity to Christianity. Dependent on the state of the minds and hearts of those in Christendom, it can converge or diverge from what Christianity is. Thus, Christendom is the religion of Christianity. This singular fact is important because as we shall see, many things that were done in the name of Christianity, were divergences from what Christianity is, and did not reflect what Christianity is. These failings were the workings of Christendom.



It is correct to say that Christianity is one, but Christendom is many. St. Paul speaks of the sevenfold oneness of Christianity in his letter to the Ephesians,


“There is one body, and one Spirit, even as you are called in one hope of your calling, one Lord, one faith, one baptism, one God and Father of all, who is above all, and through all, and in you all.”

When the individual and the collective converges on this reality not only in profession but also in lived experience, they are truly Christian. But the further away the individual and the group are from this reality, it is correct to say that they are engaging with Christendom.





Christianity is the Person of the Lord Jesus Christ. This proposition is the fundamental truth of Christianity – that it is the Person of the Lord Jesus Christ. Everything that is deemed to be “Christian” flows from this; the truth is that Christianity is the Person of the Lord Jesus Christ. We can say that Christianity is being, and person orientated. It is recorded in John14:6,


“Jesus saith unto him, I am the way, the truth, and the life: no man cometh unto the Father, but by me.”


This claim is the ground of Christianity. It is not a claim of religious supremacy, competing with other claims of religious claims; it is transcendent in nature. Jesus is saying that He stands in a unique relationship to God, which humanity does not. It is true that as humanity is spirit, they came from God. But in John 1:1, we see that Jesus holds a unique relationship with God as the ‘Word.’ We read that,


“In the beginning was the Word, and the Word was with God, and the Word was God. The same was in the beginning with God. All things were made by him; and without him was not anything made that was made.”[49]



This prologue states that Jesus, in terms of His Being, is equal to the Father, and in this pre-existent state, was the cause of all things of the Universe. This also refers to the fact that all spiritual entities, including humanity, was created through him. Thus, Jesus holds a unique relationship to God – as the transcendent Logos, before all worlds, all things were generated and created from His Person. From this point, Jesus’s claim in John 14:6 makes sense. Jesus is the source of the created order; though he comes from God, everything else comes from Him. The logic is that the individual cannot “come to the Father,” except through him. Observe the “cannot” – it is not a “may not,” as if it is a conditional dependent on circumstances; it is not a “will not”, as if it is possible, but it is something that ought not to be done. It really is a “cannot” – it is a logical contradiction of terms for any of humanity to be able to come to the Father outside of Jesus; the Father and Jesus are one, so if Jesus is the living embodiment of the Logos, the individual seeker of God will have to relate with Jesus primarily.



From Jesus’s self-declaration, the fundamental nature of His Being as the Logos, forms the axiomatic foundation of His works and mission. In time, we see the shameful accusation and sentencing to death of Jesus; through the epistles, we understand that Jesus is the fulfilment of the Hebraic religion. The universal law, and order of things, which have been broken because of humanity’s alienation from God, is “atoned” for in His death, burial, and resurrection. This Atonement draws its theological vision from the religious festival of the Passover Lamb. In Christ, the symbolism, the significance, and the sacrament, of the festival of the Passover Lamb, is enacted on a universal and supra-temporal level. Jesus is the sacrificial lamb, and the sacrificial priest; by “offering” Himself, by His Resurrection, and by His ascension, to Heaven, He is considered to have finished the necessity for continual sacrifices. This means the priesthood system of sacrifices and offerings, which conferred national atonement for Israel, in Jesus’s work was done away with as a means of spiritual reconciliation to God. This means that the fundamentals of religion, the institutionalized response to the revelation of God, is no longer a necessity. Humanity can come to God without the mediating use of religion, but they must come through the Person of Jesus Christ. This concept is seen in the epistles of Paul,
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