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This work, originally published in 2011, focused on deconstructing the works available in English of Salafi Jihadi discursive agents recognised as dominant thinkers of the day. The Salafi Jihadi discourse of jihad since September 2001 was underrepresented as its major proponent Abu Musab al Suri was not included in the menu of discursive agents presented. The 2024 revised edition of this work fills this void by adding a deconstruction of the work in English of Suri published in AQAP’s magazine in English named Inspire. Suri’s discourse of Individual Terrorism Jihad as the primary source of military engagement with massa white world order of power post September 2001 places his discourse in a specific category separate and apart from those presented in the 2011 edition of this work, demanding his inclusion in a revised edition in order to effectively present the panorama of discourse that is the Salafi Jihadi faction of Islam today. Suri’s discourse of Individual Terrorism Jihad insists that in the post September 2001 era individual terrorism jihad launched by Muslims the world over, especially in the Muslim lands and massa home world, is the only effective instrument available to Muslims to wear down massa order of power creating space in which to launch the Open Fronts of the guerrilla insurgency which will finally liberate these lands placing them under the hegemony of the Salafi Jihadi empire premised on Islamic despotism and absolutism. As with the rest of the works of Salafi Jihadi discursive agents examined here, Suri’s discourse has been deconstructed and then interrogated by Qur’anic discourse which reveals Suri’s rigor as a discursive agent in light of Qur’anic discourse; which is found lacking as the rest.

The overarching conclusion of this deconstruction of Salafi Jihadi discourse is its servility at the level of the idea to the North Atlantic white supremacist humanist imperialist colonialist secular athiest discourse. Salafi Jihadi discourse then presents an Islamic veneer, but at the level of the idea its discourse and worldview is not grounded in Qur’anic discourse, it is then the tip of the spear of massa assault against Qur’anic discourse to silence it by any means necessary in the 21st century. From the war against the Soviet Union in Afghanistan to the present (April 2024) the Salafi Jihadi in their praxis have proven to be the instruments of massa not Almighty Allah (SWT) in the present life, as all their actions undertaken have magnified the power of massa empire over Muslims and the world rather than limit and dimish it, to the detriment of millions of Muslims and their societies; whilst some have been exposed as lackeys of massa deep state working earnestly to attain the goals set by massa for world hegemony. The raging war of genocide presently being waged against the Palestinians of Gaza by massa and his zionists has again exposed the complicity of the Salafi Jihadi with massa genocidal agenda, as they have attacked only the enemies of massa and Israel whilst the genoicide is raging, evading action against the lackeys of massa such as the oligarchs of Egypt and Jordan; whilst they continue to talk hatred of Israel but have never moved from talk to action, even in the face of Palestinian genocide.
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Introduction (2011)
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This is a deconstruction of Salafi Jihadi discourse in the 21st century. The Salafi Jihadi fall within the ambit of Sunni Islam and they hold fast to Hanbali jurisprudence as interpreted by Ibn Taymiyyah and Abdal Wahhab. Salafi Jihadi discourse is not homogeneous as there are three discernible discursive lines on the issue of war against the unbelievers and the role of Muslim minorities of the West in this war. On the issue of the hypocrites/ munafiq of Islam and the methodology to be utilised by Muslims to purge Islam of the munafiq there are two clearly discernible discursive lines; but there is enough discursive commonality that ensures the centrality of making war on the West and on the apostate rulers of the Muslim lands in the praxis of a Muslim in the 21st century. In the Salafi Jihadi worldview, the Shia, the Sufi and other groupings who call themselves Muslims are not Muslim and are marked for extermination. For a Salafi Jihadi, a Muslim is a Sunni and the Salafi Jihadi is the vanguard of Islam in the 21st century. There are then two wars to be prosecuted by the Salafi Jihadi: the war with the West and the war within Islamic spaces. For the Salafi Jihadi the munafiq are Sunni Muslims who have turned their backs on Islamic praxis. The Shia, the Sufi and others are not Muslim and therefore can never be munafiq as they are apostates: counterfeit, knock off Muslims. There is then no moral obligation to uphold the Islamic prohibition on Muslims murdering other Muslims for the Shia, Sufi and others are not Muslims. The sectarian violence of Iraq and Pakistan will then never end until the Shia, Sufi and others are exterminated. Christians in Muslim lands are then also prime targets for the Salafi Jihadi.

Salafi Jihadi discourse is pinned to a core concept of the Oneness of Almighty Allah (SWT) or Tawhid. Attached to the concept of Tawhid is the Salafi Jihadi discursive artifice of al walaa wal baraa or love for Allah (SWT) demands hate for all that is opposed to Allah (SWT). Out of this hate emerges the concept of Jihad as war that is obligatory upon all Muslims in the 21st century. Muslim praxis in the 21st century is then war/ Jihad centric, all Muslims are expected to contribute to the war effort, but there is no homogeneity on the methodology and the strategic constructs that apply to the Muslim minorities in the West and their involvement in the war effort.

Finally, all concepts are held together in a matrix bonded by the vision of the Islamic Apocalypse or end times. In fact, it is the vision of the end times that drives the strategy of war as victory is certain for the Salafi Jihadi elite, the chosen, the vanguard whose very existence is proof of the certainty of the defeat of the enemies of Islam in the order articulated by the apocalypse. The Islamic apocalypse is not found in the Holy Qur’an and the use of extra Qur’anic sources as revealed fact raises serious issues that strike at the core of the Din.

The discursive line that drives the Salafi Jihadi in the 21st century ensures that they are a formidable enemy for those they choose to make war on. The apocalyptic certainty of victory constitutes individuals who articulate a brand of Islam that is the product of Western imperial domination of Muslim lands. Salafi Jihadi discourse shows more similarities to western discursive evolution than to Islam. The worship of war, terror, the extermination of persons who are different, its rejection of dawah/ the call to Islam, the dictatorship of the elite, maximum leadership, autocracy, gender bias and discrimination are all expressed in discursive terms that originated in the West, not in Islam. The Salafi Jihadi is not then the culmination of Islamic civilization, but instead the spawn of western imperialism intent on destroying the legacy of Islam to humankind. As you strip the Islamic veneer off Salafi Jihadi discourse what is exposed are the discursive concepts of the European Enlightenment that worship centralised power and the defeat of individual freedom. Salafi Jihadi discourse in the 21st century has now joined the discourse of wiliyat e faqih in Shia Islam as the two most potent products of western imperialism unleashed upon the Ummah in the 20th and 21st centuries to ensure the arrested development which overwhelmed us with Western colonial domination evolves and matures in the 21st century.

The central figures of the work are Abu Mohammed al Maqdisi and Anwar Al- Awlaki. Salafi Jihadis of entirely different origins and backgrounds with different methodologies on the strategy of war with the West, but there is a potent commonality of discourse which allows concerted action. This commonality of discourse that allows unity of purpose also exists between Awlaki and Maqdisi and South Asian jurisprudence. The next reality is the growing hegemony of Maqdisi’s jurisprudence amongst Salafi Jihadis. Awlaki born and educated in the US is the most extreme Salafi Jihadi thinker in print versed in English in the 21st century. Awlaki’s allegiance to Al Qaeda has added an extreme discursive line to Al Qaeda, which outstrips the extreme position of deceased al Zarqawi. Awlaki’s discourse is focused on the Muslims of the West utilising the methodology of open-source jihad for Muslim minorities of the West to make war on the West. Awlaki has now evolved to the stage of producing jurisprudence for Muslim minorities of the West to prosecute the war on the West. In this he is sharply opposed to the position of Maqdisi and clearly Awlaki is presenting fatwas that contradict Maqdisi’s fatwas in a quest for hegemony. There is then a battle for the hearts and minds of the Muslims of the West.

I wrote this work as a Muslim of the West opposed to the Salafi Jihadi worldview. The fact that I am a Muslim is apparent throughout the work and the issues raised are of primary importance to Muslims, especially Muslims in the West. Non-Muslims reading this work will be exposed to the depth and texture of the debate within Islam that cannot be presented by non-Muslims writing on the same issues. This debate commences within the discourse of Islam and its final resolution lies within the discourse of Islam. This is then my contribution to the debate. As I write this introduction the dictator of Tunisia, Ben Ali has fled Tunisia and Mubarak of Egypt has resigned as its farcically elected autocrat. The lesson is that the Salafi Jihadi did not topple Ben Ali and Mubarak, the masses did with a polyglot, heterogeneous river of humanity as the instrument; but they are now making their play to replicate the disaster of the Islamic Iranian revolution of 1979. A disaster where Islamic discourse is encapsulated and faced with a hegemonic discourse which is rooted in the North Atlantic Enlightenment seeking to silence Islamic discourse. This battle for hegemony is the most potent battle ever waged in Islam since the commencement of Revelation to the Prophet (uwbp) and is a battle that is unique to Islam in the 21st century. The imperative is then to recognise this reality and to conceptualise an Islamic praxis for the 21st century. The Salafi Jihadi call to retreat to the praxis of the Salafs as interpreted by them is fraught with pitfalls arising out of the flaws and inaccuracies of their interpretation. Even worse than the flaws and inaccuracies is the use of non-Islamic discursive concepts as lynchpins of their discourse and signposts of their worldview. When blended together a volatile mix arises that presents a most potent threat to the hegemony of Islamic discourse in the 21st century. The work that follows deconstructs this volatile mix for the reader.
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Chapter 1 Abu Muhammad Asim Al- Maqdisi
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This is a deconstruction of the Sunni Salafi discourse of Al- Maqdisi. The focus of this project is the translated works of Maqdisi available on the internet. I cannot vouch for the accuracy and fidelity of the translation from Arabic to English. All I am is a Muslim seeking to understand a specific strain of Salafi discourse that focuses on purging Islam of its fifth columnists, the munafiq. In his work “The Religion of Ibrahim”, Maqdisi speaks of the declaration of disbelief (Takfir) to them, them being Muslims. Takfir is then a process whereby a Muslim declares another Muslim to have abrogated the core precepts of Islam by his/ her praxis. What then is the basis of this pronouncement of disbelief/ Takfir on a Muslim by another Muslim and the actions that follow this pronouncement are a key central concept of Maqdisi’s Salafi discourse. Maqdisi states that the Millah/ Religion of Ibrahim is: “Sincerity of worship to Allah alone, with everything that the phrase ‘The Worship’ (Al-Ibadah) encompasses in meanings. And the disavowal (Baraah) from the Shirk and its people.” (Maqdisi Pgs.39-40)

The core of the concept is then worship to Allah (SWT) alone in the manner prescribed for Muslims in the Holy Qur’an and the Sunnah of the Prophet (uwbp). The praxis of worship is then summed up in Al- Ibadah, but an intrinsic part of Al- Ibadah is the disavowal/ Baraah of shirk and the praxis of shirk. It is then compulsory to understand the range of meanings contained in the root ( * SH R K) from which the verbs spring such as the verbal noun Shirk emerges from the Level 1 verb Sharika. Sharika the level 1 verb with its verbal noun is translated: the act of associating, ascribing partners, partnership. The verbal noun Shirk of Sharika is translated as follows in the Qur’an: Surah 31:13 “to associate others with God is a mighty wrong” Surah 34:22 “they have no partnership in either of them” Surah 35:14 “on the Day of Resurrection they will disown your partnership” Surah 35:40 “or have they a partnership in the heavens?”  Surah 46:4 “or have they a partnership in the heavens?” Sharīka the masculine noun of Sharika is translated: one who shares, an associate, a partner. Shāraka the level 3 verb is translated: to share. The most widely used verb to spring from the root (* SH R K) in the Qur’an is Ashraka the level 4 verb (with the preposition bi) translated: to make someone a partner or asssociate (ashraka bi – Allah), to associate someone or something with God, to ascribe partnership unto God, to be idolators (allahdina ashraka), those who have associated with God, the idolators, the polytheists, active participle: idolator, polytheist. To share, to form partnerships in the present life, the Muslim is expected to so do but in the mind, the action, the praxis of the Muslim there is no space for embracing desire, ideas, discourse and action which challenge the hegemony of Almighty Allah (SWT) over the Muslim in the present life/ dunya, for Almighty Allah’s hegemony over the Muslim is absolute, inviolate in the present life/ dunya and at the end times. To earn the outpouring of the Sakinah in the present life/ dunya and entry to the Bliss in the end times it is the duty of the Muslim in the present life to police themselves to regenerate their self, mind, ideas and action, hence praxis by ensuring their desire does not relentlessly challenge the hegemony of Almighty Allah (SWT) over the Muslim. It is then the sole duty of the Muslim to discipline and regenerate self, mind, idea and action to place desire in its Muslim mode that ensures our sustainable submission to the hegemony of Almighty Allah (SWT) in the present life. The verbal noun Shirk of the level 1 verb and the conjugated forms of Ashraka the level 4 verb: the perfect action Ashraka, the imperfect action Yushriku, the imperative Ashrik, the imperfect passive Yushraku,  and the active participle Mushrik testify that this root is not used in the Qur’an as a call to war against the Mushrik, but a call to a specific type of action driven by Qur’anic discourse compulsory to the Muslim in the present life. In Qur’anic discourse, the Muslim is solely charged with the task and responsibility to attain a specific type of self/ action/ praxis transformation rooted in our willing submission to the hegemony of Almighty Allah (SWT). Our transformation to earn the outpouring of the Sakinah in the present life and qualify for the Bliss at the end times is the duty of the Muslim only. In Qur’anic discourse, unlike the New Testament, there is no transformation of the convert by the action/ grace of Almighty Allah (SWT). Muslims must work to earn the reward and the cornerstone of this work in the present life is the absolute that is the hegemony of Almighty Allah (SWT) over all of creation.

Worship/ Al- Ibadah and disavowal/ (Baraah) are then the product of the overarching concept of Islam: Tawhid. Tawhid is not only a description of Allah (SWT), but it unveils the praxis of Allah (SWT) for mankind as revealed in the Holy Qur’an. Disavowal of Shirk is then a compulsory aspect of the praxis of Allah (SWT), hence it is a compulsory praxis of the Muslim for we are all the slaves of Allah (SWT). The declaration of disbelief/ Takfir flows out of the disavowal of Shirk, hence it is a compulsory part of the praxis of being Muslim. For Maqdisi, Baraah/ disavowal of Shirk by the Muslim is then a compulsory aspect of Al- Ibadah/ worship of Allah (SWT) alone. Maqdisi states: “And this was the Tawhid that the Messengers called to, may the blessings of Allah and His peace be upon all of them. And it is the meaning of (the phrase) ‘La ilaha il Allah’ security and Tawhid and singling out Allah, the Powerful, the Majestic, in worship and allegiance (based upon) His religion, and His allies. And (on the other hand), disbelief and disavowal (Baraah) from everything that is worshipped besides Him with the enmity towards His enemies. So it is Tawhid in belief and in actions, both at the same time, as Surat Al- Ikhlas is evidence for the beliefs from it, and Surat Al Kafirun is evidence for the actions.” (Maqdisi Pg 40)

The core of the Islamic discourse is then Tawhid and it is this core that differentiates Islam from all other belief systems of the world. The Millah of Ibrahim is then rooted in Tawhid which forms a line of discursive continuity from Adam to the final Prophet of Allah (SWT). Tawhid as revealed in the Holy Qur’an is then a praxis as it consists of beliefs and actions. Maqdisi continues: “But the matter of allegiance based upon the religion of Allah and its people, along with enmity towards falsehood and its people, became obligatory upon the Muslims at the dawn of their Dawah, even before the obligation of the prayer (Salat) and the alms-giving (Zakat) and the fasting (Sawm) and the pilgrimage (Hajj). And due to this alone, the torture, and the harm and the hardships took place.” (Maqdisi Page 44)

Tawhid is then the central discursive concept stretching from Adam to Ibrahim to the Seal of the Prophets of Allah (SWT). Tawhid differentiates the believers, from the fall of man, from the disbelievers and would do so on the Day of Judgement. It was Tawhid that separated the Seal of the Prophets (uwbp) from the disbelievers of the Arab peninsula, and it is via the concept of Tawhid the Dawah or Call began for regeneration and separation from ignorance/ Jahiliyyah. The discourse of Tawhid then constitutes the praxis of Islam and creates this person that is Muslim, but it also constitutes the following: the unbeliever, the discourse of unbelief, the hypocrite within Islam and the praxis of hypocrisy. To better understand these discursive constructs I now go to the Holy Qur’an. Surah Al- Ikhlas/ 112: 1/ The Unity states:


“1.Say: He, Allah, is One.

2. Allah is He on whom all depend.

3. He begets not nor is He begotten.”



The “One” in verse 1 is the Arabic numerical Aḥad from the root ( * A Ḥ D) which is the divine attribute of Allah (SWT) and is used to describe a reality of Allah (SWT) in the Holy Qur’an. The oneness of Almighty Allah (SWT) is described, indicated and conceptualised for understanding by the use of the Arabic level 1 verb WALADA translated begets and begotten in verse 3 of Sura 112. Walada from the root (* W L D) means to bear, to give birth, to beget, progenitor, father, mother, parents, father and mother, a child, a father (the one to whom a child is born). The imperfect active (Yalidu) and imperfect passive (Yuladu) forms of the verb are used consecutively in the verse. Allah (SWT) is One encompasses the reality that Allah (SWT) has no son, is not a father, is not God the Father, is not multiplied into a Trinity. Allah (SWT) is One. Allah (SWT) is Allah alone, as there is no multiplicity of the condition of being Allah (SWT). In Islam there is then no Father God who has begotten a Son who is also God. In Islam there is no one God, there is only Allah (SWT) for Allah (SWT) is One.

Surah Al- Kafirun/ 63/ The Hypocrites states:


(6) When the hypocrites come to you, and Allah bears witness that the hypocrites are surely liars.

(3) That is because they believe, then disbelieve.

(4) They are the enemy, therefore beware of them; may Allah destroy them,

(9) O you who believe! Let not your wealth, or your children divert you from the remembrance of Allah; and whoever does that, these are the losers.”



In this Surah there is listed the duality of existence that describes the condition of being, there are the believers, the unbelievers, the hypocrites and the losers.

In the Holy Qur’an the Arabic level 4 verb ĀMANA from the root ( *A M N) is translated: to believe, those who believe, the believers, faith, belief, the act of believing, believer, believing and the Divine attribute of All Faithful Allah (SWT) Sura 59:23. In the Holy Qur’an Amana describes an attribute of Allah (SWT) and it describes the primary condition of being Muslim. The level 1 verb AMINA of the root ( *A M N) is translated: to be secure, to trust, to entrust. The verbal noun Amina is translated: trust, security, a place of security (sanctuary) active participle, secure (adjective), in security (adverb), that regarding which one feels secure (active participle). Belief is then in the Qur’an a praxis rooted in Qur’anic discourse and the action/ praxis demanded by this discourse in the present life. Belief is then premised on correct action driven by the idea derived from Qur’anic discourse (correct idea) and we are rewarded with security in the present life with this praxis. The ultimate expression of this secure condition is earning the outpouring of the Sakinah in the present life. SAKINAH is the feminine noun derived from the level 1 verb SAKANA which flows from the root ( * S K N). Sakinah is translated: God-inspired peace. Arberry translates it: Shechina, Pickthall: peace of reassurance, Ali translates it: calm, assurance of security and Bell: Sakina, assurance. These are the following verses where it is used in the Qur’an: “2:248: the Ark will come to you, in it is a Shechina; 9:26: then God sent down upon His Mesenger the Shechina; 9:40: then God sent down on him His Shechina, and confirmed him with legions; 48:4: it is He who sent down the Shechina into the hearts of the believers; 48:18: so He sent down the Shechina upon them, and rewarded them; 48: 26: then God sent down His Shechina upon His Messenger and the believers”. The level 1 verb Sakana from which Sakinah is derived is translated: to inhabit, to lodge, to dwell; to repose, to rest, to be still, to be tranquil; verbal noun: repose, comfort, a place of rest, dwelling, abode; active participle: calm, still, passive participle: inhabited. The message is then clear to all believers that the mark of distinction amongst believers is the receipt of the outpouring of the Sakinah from Almighty Allah (SWT), for without its receipt there is no calm, peace, assurance in the present life. To dwell in the secure domain of Almighty Allah (SWT) with the security assured in the present life we must work at the level of the idea and action/ praxis to earn this outpouring in the present life. This is the compulsory action expected of all believers by Almighty Allah (SWT), thereby establishing the distinction between the munafiqun and the first of Muslims in the present life.

The Arabic level 1 verb in the Holy Qur’an that is translated unbelief and unbeliever is KAFARA from the root ( * K F R). Kafara is translated as follows: to disbelieve, to be thankless, unthankful, ungrateful, to disown, deny, those who disbelieve, the unbelievers, unbelief, disbelief deny; (alladhina kafaru) those who disbelieve, the unbelievers; verbal noun 1: unbelief, disbelief, rejection (Pickthall); faithlessness (Ali); verbal noun 2: unbelief, disbelief. There are two verbal nouns translated as unbelief: Kufr and Kufūr. The perfect active form of the verb is kafara and the imperfect active is yakfuru respectively. The active participle of the verb is kāfir with its plural being kāfirun, kafarah, kuffār and the female form kawāfir.

The Arabic level 3 verb from the root verb (* N F Q) translated as hypocrites is NAFĀQA. Nafāqa is translated as follows: to be a hypocrite, the hypocrites, hypocrisy. The verbal noun nifaq is translated hypocrisy and the active participle translated hypocrites is munāfiq. The hypocrites spoken of in Sura 63 is the active participle munāfiq. From the Arabic text of the Holy Qur’an it is then apparent that belief, unbelief and hypocrisy are three different conditions of existence. Hypocrites are differentiated from unbelievers, but this condition is not that of belief. The munfāiq therefore constitutes a specific and real problem within the praxis of Islam for they oscillate between the conditions of belief and unbelief. Sura 63: 4 describes the munāfiq as the enemy. The Arabic male noun translated enemy in Surah 63:4 ‘Aduw plural A’da’ which comes from the verb ‘ADA which means: to transgress, to turn away, transgression, impetuousness, revenge, impetuously, transgressor and transgressing. The active participle of ‘Ada is translated transgressor. From the Arabic of Surah 63:4 it is clear that the munāfiq are transgressors against the hegemony of Allah (SWT), hence Islam the praxis of Allah. The munāfiq are outside the pale of Islam, but they constitute the most potent threat to Islam as they insist that they are Muslim and demand the protection which Islam affords Muslims; but Surah 63:9 says that the Munāfiq are losers. The Arabic word translated losers in Surah 63:9 is Khāsir which is the active participle of the verb KHASIRA. Khasira is translated as follows: to lose, to be lost, to suffer a loss, to be a loser, a loss, a loser, losing. Surah 63:9 teaches the munafiq is again outside the pale of Islam as they have lost, suffered a loss and are therefore losers. What have the munāfiq lost? Paradise, the certainty of the covenant of Allah (SWT).

Maqdisi therefore devotes thousands of words to grapple with the condition of being, to be munafiq that the Holy Qur’an clearly defines in Surah 63. What then is Maqdisi’s problem with the munafiq? He wants to create a platform for purging the munafiq from within Islam, literally purging, and to justify this agenda he enters into a realm of action that is not articulated within the Holy Qur’an. How do you make war within Islam? Is it sectarian driven war that rips apart the constituency/ Ummah of Islam on this earth? How do you determine what constitutes the munafiq and how do you purge the munafiq physically with the assurance that the said judgement would not expel and exterminate Muslims wrongly accused and judged to be munafiq? Ultimately, does the praxis of Allah (SWT) share the sole right of Almighty Allah (SWT) to judge the world and the Ummah with mortals, less than perfect humans? Does then the belief that Muslims have the right to judge and act upon a judgement of the veracity of a Muslim’s praxis usurp the Oneness of Almighty Allah (SWT) and is then shirk/ outside of the concept of Tawhid/ Oneness of Allah? These are questions that Maqdisi does not recognise, much less answer.

Maqdisi continues: “And know that from the most specific characteristics, and from the most important of significant issues of the Millah of Ibrahim, from what we see the most of the callers (Duat), in our time, falling short in, with great shortcomings- rather most of them have abandoned and let them die out, are: Showing the disavowal (Baraah) from the polytheists (Mushrrikin) and their false deities. Openly declaring disbelief in them and their gods and their methodologies and their laws and their legislation of shirk. Openly demonstrating the enmity and hatred towards them and their ranks and conditions of disbelief (kufr), until they return to Allah and leave all of that while having disavowal (Baraah) from it, and disbelieving in it.”

Maqdisi constitutes a new call in Islam, a call for the 21st century which condemns “their laws and their legislations of Shirk”. It is an engagement premised on the open, public expression of enmity and hatred as the means of a call to Islam, to escape disbelief and shirk. Maqdisi has then to articulate what the laws and legislation are of shirk. He states: “And just so that every misunderstanding will be removed from you, there are two matters: The First: And it is the disavowal (Baraah) from the Tawaghit and the gods, which are worshipped other than Allah, the Powerful, the Majestic, along with the disbelief in them. So these are never to be delayed or postponed. Rather these should be openly shown and declared from the onset of the path. The Second: The disavowal (Baraah) from the people of the polytheists (Mushrikin) themselves if they continue upon their falsehood. And here, for you, is an explanation and a clarification: The First Matter: And that is the disbelief in the Tawaghit, which are worshipped besides Allah, the Powerful, the Mighty, whether these Tawaghit are idols made from stone, or the sun, or the moon or a grave or, a tree or legislations and laws from the invention of man.” (Maqdisi Pages 60-61)

“Legislations and laws from the invention of man” is for Maqdisi an idol the worship of which is forbidden/ haraam, outside the pale of Islam. But laws and legislation invented by man exercising hegemony over spaces of jahiliyyah/ ignorance is not an issue in Islam. That is a given and expected. The issue then is the hegemony of laws and legislation exercising hegemony over spaces that are purportedly under the hegemony of Islam. That is the core issue that drives Maqdisi’s discourse of the Millah of Ibrahim.

Maqdisi continues: “And here we are, living at this time, when the Shirk of taking the judgements to the constitutions and the fabricated laws, has become widespread amongst us (lit. between our backs). So these calls are a necessity and therefore it is a must to follow  its Prophet in the adherence to Millat Ibrahim by making the value of these constitutions and those laws (appear) foolish, while mentioning their negative (attributes) to the people, while openly declaring disbelief in them and openly showing and declaring enmity towards them, and calling the people to that, with the clarification of the government’s mockery of the general people, while they deceive them. Otherwise, when will truth become apparent and how will the people know their religion, with true knowledge, and differentiate the truth from the falsehood as well as the enemy from the ally?” (Maqdisi Pages 62-64)

Every single instance where spaces dominated by Islam is faced with a challenge for hegemony, laws and constitutions that are not the product of Islam have then to be resisted and assailed. These laws and constitutions are idols, rebellion and disobedience against the hegemony of Allah (SWT) and therefore it is obligatory on every Muslim to resist them.

Maqdisi continues: “So disbelieving in all of the Tawaghit is obligatory upon every Muslim by (the virtue of) half of the testimony (Shahadat) of Islam.” (Maqdisi Page 64)

Maqdisi then raises the issue of Muslims who openly consort, support and engender the hegemony of man-made laws and constitutions over spaces under the hegemony of Islam. He states: “So instead of openly showing and declaring the enmity towards it (i.e. the law system), and disbelief in it, they openly show the allegiance to it and their pleasure with it. So is it the likes of those who would spread the Tawhid and establish the religion? And to Allah is the grievance.” (Maqdisi Page 65)

These Muslims are then the hypocrites/ the munafiq and there must be a methodology sanctioned by the Holy Qur’an and the Sunnah of the Prophet (uwbp) to deal with the munafiq of the 21st century. Maqdisi provides glimpses of this strategy when he says the following: “And openly demonstrating this issue and openly showing it, does not have any tie with the declaration of disbelief (Takfir) of the ruler or his persistence in ruling with other than the Shariah of the Most Merciful, because it is tied- in with the constitution or the legislation or the law, which is established, honored, implemented, exalted and ruled amongst the people.” (Maqdisi Page 65)

Maqdisi is then postulating two planes of engagement: the plane of disavowal (Baraah) and the plane of the declaration of disbelief (Takfir). Takfir carries disavowal/ Baraah to another level, a level of physical engagement with those who have been judged as Takfir and have had this pronouncement made upon it. Disavowal/ Baraah is premised upon personal loathing, hate and enmity for the Shirk. The pronouncement of Takfir is much more than this. Maqdisi has then to articulate this aspect of his discourse of engagement.

Even before Maqdisi deals with the methodology of pronouncing Takfir and the actions that flow from this event, he has to deal with the issue of Dawah to the unbelievers and disavowal/ Baraah premised on personal hate. Maqdisi states:

“And we must differentiate here, between being zealous for the guidance of the polytheists (Mushrikin) and the disbelievers (Kuffar) and securing supporters of the religion (din) while being lenient in the conveying with wisdom and the good admonitions and (on the other hand) between the matter of the love and the hatred and the allegiance and abhorrence (Muadat) for the religion of Allah, because many of the people mix with between them.” (Maqdisi Page 71). Maqdisi’s position must be put within the context of the Holy Qur’an. Surah Thunder/ 13 Verse 40 states: “for only the delivery of the message is (incumbent) on you, while calling (them) to account is Our (business).”

The propagation of the Din/ religion of Islam is obligatory upon all Muslims. To propagate the Din there must be specific strategies crafted to not only broadcast the message, but to persuade the unbeliever to accept the Din. Can this obligation placed on every Muslim be sustainably exercised in the West in the 21st century premised upon hate for the unbeliever? Verse 40 of Surah Thunder states that the calling to account is solely the domain of Allah (SWT). Moreover, the effectiveness of disavowal to the point of hate is only a sustainable option within spaces dominated by Islam. How do you hate and make war upon unbelievers and at the same time exercise our obligation to sustainable, effective propagation of the Din? This is the inherent contradiction between the discourse of an Islamic empire and the obligation to propagation of the Din in the context and methodology of Surah The Cow/ 2 Verse 256 which states: “There is no compulsion in religion, truly the right way has become clearly distinct from error; therefore, whoever disbelieves in the Shaitan and believes in Allah, he indeed has laid hold  on the firmest handle, which shall not break off, and Allah is Hearing, Knowing.”

And Surah The Cow/ 2 verse 263 states: “Kind speech and forgiveness is better than charity followed by injury; and Allah is self- sufficient, forbearing.”

Compulsion, forceful conversion and a methodology of propagation or the Call/ Dawah premised on hate is precluded from Islamic methodology. Maqdisi deals with this reality in the following manner: “And know, after that, that there is no contradiction between acting upon the Millah of Ibrahim and taking the precautions in secrecy and concealing the hostilities used to give victory to the religion. And the sum of our words does not reject this great precaution which the Prophet (uwbp) used to take. However, what is to be said is “this secrecy is to be put in its proper place and this is the secrecy of (operational military) planning and preparation. As for the Millah of Ibrahim and the disbelief in the Tawaghit and their methodologies and their false deities, then all of this does not enter into the secrecy”. And the summary of this matter is: Secrecy in the (Operational Military) Preparation and Planning; Openness in the Dawah and the Conveyance.” (Maqdisi Pages 82-83)

Maqdisi proposes a discourse of guile, of masking the military agenda with kind words. Maqdisi insists that the primary engagement with unbelievers by Muslims is to attain hegemony over the unbelievers. Maqdisi posits then an Islamic empire as the product and instrument of Islamic hegemony. Maqdisi has then to account for the failure of Islam to conquer the capitalist West and to posit a strategy by which to reverse the power relations in favour of Islam in the 21st century. He states: “Because what we suffer from today is the ignorance of the sons of the Muslims and the concealment of the truth from them, along with added falsehood and the uncertainty of the stance concerning allegiance and disavowal (al- Wala wal- Bara). Furthermore, this resulted from the silence and the concealing of this truth by the scholars (ulama) and the Callers (Duat). And had they openly declared and demonstrated it, and were tested because of it- as was the conditions of the Prophets- then it would have become apparent and clear to all of the people. And the people of the truth would have distinguished themselves from the people of falsehood. And Allah’s message would have been conveyed and the deception, which is upon the people, would have been removed, especially concerning the vital and hazardous matter of our time. And if the religion of Allah and His Tawhid, in actions and in beliefs, is not shown to the people, then what fruits do those callers (Duat) wait and hope for? So with that, the rising up of the religion of Allah and the removal of the people and safeguarding them from the Shirk, in its varying forms will take place.” (Maqdisi Pages 83-84)

Maqdisi places the blame for the failure to realise the Islamic empire on the role the hypocrites/ munafiq have played in weakening the potency of Islam, especially in the spaces dominated by Islam. Maqdisi calls then for an Islamic revival that purges, even purifies Islam, of the inherent weaknesses brought about by the dominance of the munafiq within Islam. The call for revival is then framed in a specific discourse by Maqdisi, a discourse which holds specific individuals of Islam in high esteem. One such individual is Muhammad bin Abdulwahhab. Moreover, a discourse which holds Takfir as the instrument for purifying and regenerating Islam towards world domination. Maqdisi continues: “And this is the goal for which the trials are endured upon, and doorstep (upon which) the sacrifices are slaughtered. And the Islamic state is nothing more than a means from the (various) means of attaining this greatest of goals. And he gave victory to the religion with a supportive victory, while attaining the Martyrdom (Shahadah). And what value is there in life beyond that (i.e. showing the Tawhid and attaining Martyrdom) and of what consequence are the killing and the burning and the torture, if the caller wins with this greatest of victories, regardless whether or not there is a state? And even if the believers are burned and trenches are dug for them, then verily, they are victors because (in doing so) the word of Allah has become supreme and the highest. And in addition to that, the Martyrdom (Shahadah) becomes their path and the Paradise becomes their abode, so hold that as a virtue.” (Maqdisi Pages 85-86)

Maqdisi calls for engagement utilising all the resources of Islam, including martyrdom, for the sake of Islamic revival to ensure Islamic hegemony on this earth. The terms of engagement are defined by Maqdisi, next on his list are the munafiq/ hypocrites. Maqdisi states on the munafiq as follows: “Yes, by Allah, we have seen them. He would leave and return selling his religion for less than the wing of a mosquito. He is called a believer and he studies the Tawhid and maybe he even teaches it. Then he takes an oath to honor the constitution with its laws of disbelief and he bears witness to the virtue of the fabricated laws and he increases the ranks of the oppressors (Thalimin) and must greet them with a cheerful face and a pleasant tongue, despite the fact that they pass over the verses of Allah in the evening and the daytime, which forbid them from inclining towards the oppressors (Thalimin) or obeying them and being pleased with some of their falsehood.” (Maqdisi Page 94)

Maqdisi articulates the single most potent threat to world hegemony, this threat is the munafiq/ hypocrite as they oscillate between Islam and Shirk, between belief and rebellion, between Islam and Jahiliyyah. From Maqdisi’s description the munafiq present the greatest threat to Islam surpassing that of the unbeliever/ kuffar.

Maqdisi gives a glimpse of the methodology of engagement with the unbelievers and the hypocrites. He states: “which is the permissibility of deceiving the disbelievers and some of the Muslims hiding amongst their ranks, during the confrontation and the fighting, as long as the religion (Din) is apparent and the basis (Asl) of Dawah is famous. So in these conditions it is correct to use as testimony (i.e. evidence), the event of the killing of Kab bin Al- Ashraf and the likes of it.” (Maqdisi Page 91)

It is perfectly permissible to use every subterfuge in the war with the unbelievers and the hypocrites. Moreover, Maqdisi cites the instance of the execution of Kab bin Al- Ashraf on the orders of the Prophet (uwbp). Al- Ashraf was executed for harming Allah (SWT) and His Messenger according to the Hadith narrated by Al- Bukhari and Muslim. Deception for the purpose of execution of the enemy is then permissible providing that the faith and dawa of the executioner are all publicly manifested. Maqdisi has articulated a position that is in opposition to the Takfiri strategy of deception to slay the enemy of Islam, even if it means abrogating the Din and silencing the Dawah. Maqdisi insists that deception is permissible within the parameters of the Din and the demands of obligatory Dawah towards the elimination of the enemies of Islam.

Surah Women/ 4 Verse 93 states: “And whosoever kills a believer intentionally, his punishment is hell, he shall abide in it, and Allah will send His wrath on him and curse him and prepare for him a painful chastisement.”

Maqdisi has then to posit a methodology in which the person executed is not a believer. This methodology is then premised on criterion to judge the praxis of the person marked for death. To have then Takfir pronounced on them means that they are executable. It is then judgement towards exoneration or execution, a purging and purification of Islam that sets in train internecine warfare with the ever-present possibility of Muslims falsely judged, murdered by fellow Muslims. Maqdisi states: “So the enmity of the people of truth towards the falsehood and its people and their separating themselves from them is a very old matter which Allah has made obligatory (Wajib) since the time he sent Adam down to Earth and Allah willed it within the divine decree (Qadr) and legislation (Shara) so that His allies would be differentiated from His enemies and His party from (the object of) His war and the vile from the good so that He would make martyrs (Shahada) from the believers, And upon this, the entire caravan of Messengers passed and this was their religion as you have come to know.” (Maqdisi Page 112)

Maqdisi continues: “And I mean by that, the Jihad and the fighting, as that is the highest level of openly showing the enmity and hatred towards the enemies of Allah.” (Maqdisi Page 125)

Maqdisi insists that the pathway of resistance to Shirk, Jahiliyyah and the Munafiq is exemplified by Jihad and martyrdom. There is involved in this pathway to resistance a process then that constitutes Shahids/ martyrs waging Jihad/ war on the enemies of Allah (SWT). Shahids waging Jihad against the enemies of Allah (SWT) is then for Maqdisi the paramount expression of the potency of the discourse of Allah (SWT). For Maqdisi, dawa is a subservient indicator of the potency of the discourse of Allah (SWT). Maqdisi frames Islam then within parameters of enmity, hatred and war premised upon world hegemony. Maqdisi, then affirms the position of Max Weber that Islam is a faith driven by a warrior ethic, hence its inferiority to Judaism and rational Christianity. Maqdisi in his battle with the West articulates a discourse that affirms the Orientalist discourse of the West which insists that Islamic discourse is driven by imperialist ambitions. Maqdisi’s discourse of Islam is then the product of the very West that purports to do battle with its progenitor, his discourse begets the West and is begotten by the West.

Maqdisi’s ideal Muslim is then described as follows: “A man who is firm and who makes the Millah of Ibrahim and the religion of all the Messengers to be known according to its aforementioned description and he does not fear the blame of any blamers for (the sake) of Allah. So this one is from the open Victorious Assembly (Al- Taifah Al- Mansurah, while being a caller to the truth who mixes with the people and remaining patient with their harm. And he is the one who has won the honor of both abodes (i.e. this life and the hereafter). And the harm only takes place because he comes with what the Messengers came with. He neither cozies-up to the people of falsehood, nor does he incline towards them nor is he satisfied with their falsehood. Rather, he has disavowal (Baraah) from them while openly showing enmity towards them and abandoning all that which assists them in their falsehood including their positions and their employment or careers or their paths. And whoever’s condition is this, he is not sinful for living in their society or their countries. And it is not obligatory upon him to emigrate away from any country he may be in.” (Maqdisi Pages 154- 155)

Maqdisi’s ideal Muslim surmounts then a major position of both Sunni and Shia jurisprudence concerning the Muslim living in a minority position within the ambit of a kuffar state. Maqdisi insists that the ideal Muslim must live within, refuse to flee the ambit of the kuffar state. The ideal Muslim must then live within the ambit of the kuffar state and be called upon to wage Jihad, to accept the condition of being Shahid within and against the kuffar state that the ideal Muslim lives within.

The Holy Qur’an states in Surah The Chambers/ 49 Verse 17: “They think that they lay you under an obligation by becoming Muslims. Say: Lay me not under an obligation by your Islam: rather Allah lays you under an obligation by guiding you to the faith if you are truthful.”

There are then different discourses of Islam. The discourse of Allah (SWT) obligates the believer to only Allah (SWT), but more profoundly entry to Islam is the prerogative of Allah (SWT) alone. Allah (SWT) alone sets the terms of endearment governing the condition of being Muslim. Surah The Cave/ 118 Verse 46 states: “Wealth and children are an adornment of the life of this world; and the ever abiding, the good works, are better with your Lord in reward and better in expectation.”

The key then is good works.

Surah The Prophets/ 21 Verses 92- 94 states: “Surely this Islam is your religion, one religion (only), and I am your Lord, therefore serve Me. And they broke their religion (into sects) between them; to Us shall all come back. Therefore whoever shall do of good deeds and he is a believer, there shall be no denying his exertion, and surely we will write (it) down for him.”

Believing and good deeds are then serving Allah (SWT). What then are the expectations on the part of the Muslim generated by serving Allah (SWT)? Surah The Cow/ 2 Verse 212 states: “The life of this world is made to seem fair to those who disbelieve, and they mock those who believe, and those who guard (against evil) shall be above them on the day of resurrection; and Allah gives means of subsistence to whom he pleases without resistance.”

Allah (SWT) does not assure world domination, an Islamic empire or Islamic hegemony in the world. Victory is reserved for the day of resurrection and the victory is Allah’s (SWT) alone. Allah (SWT) neither seeks nor desires world domination, the issue is the quality of those chosen on the day of resurrection not quantity/ numbers of those chosen. Surah The Cow/2 Verse 214 states: “Or do you think that you would enter the garden while yet the state of those who have passed away before you has not come upon you, distress and affliction befell them and they were shaken violently, so that the Apostle and those who believed with him said: When will the help of Allah come? Now surely the help of Allah is nigh.”

The state of victory, even bliss, is entry to the garden, not world domination and the path to victory, bliss even the garden is premised upon trial and tribulation. The pursuit of world domination then is the premise of an alternate Islam, an Islam that focuses on hegemony over the world and all its pleasures that drive desire thereof. This then is the ultimate expression of shirk. Surah The Cow/ 2 Verse 250 to 251 states: “And when they went out against Jalut and his forces they said: Our Lord, pour down upon us patience, and make our steps firm and assist us against the unbelieving people. So they put them to flight by Allah’s permission. And Dawood slew Jalut, and Allah gave him kingdom and wisdom and taught him of what He pleased. And were it not for Allah’s repelling some men with others, the earth would certainly be in a state of disorder: but Allah is Gracious to the creatures.”

Allah (SWT) is the hegemonic geopolitical force of the Earth. Allah (SWT) exerts world domination and sets the agenda for all world orders through time to the day of resurrection. World domination can never be the prime directive for Islam for Allah (SWT) exerts unchallenged world domination. How can Islam’s prime directive be world domination without the assurance from Allah (SWT) that Islamic world domination is in keeping with Allah’s (SWT) strategic order for the geopolitics of the Earth? The colonial, imperialist domination of the West over spaces of the Earth formerly under the domination of an Islamic empire is then the will of Allah (SWT), and in this domination of Islamic spaces by unbelievers and people of the Book there is a message to Muslims from Allah (SWT) that Maqdisi is not recognising, much less listening to and acting upon. The message is that Allah raised up unbelievers and people of the Book from the North Atlantic who successfully laid siege to, destroyed the Islamic empire and dominates to this day the remnants of this empire.

It is then futile to dream for and to even strategise towards recreating this Islamic empire for there is no expressed instance in the Holy Qur’an that the formation of an empire in the first place, let alone its reformulation across time/ space, constituting the compulsory vocation of all Muslims, is the will of Almighty Allah (SWT), for Muslims are called upon to believe, obey and act within submission nothing else. The return of this bounty is then problematic for we broke Islam up into sects and infected Islam with intolerance, hatred and sectarian violence, and it is Allah (SWT) alone who can reconstitute a Din that is one as Allah (SWT) is One. For this we will all be punished and our trials and tribulations are legion as a result. Maqdisi’s idol, as is the idol of all those who hold to the Base/ Al Qaeda, is world domination realised through the recreation of an Islamic empire. Maqdisi and Al Qaeda can then be pronounced Takfir.

Maqdisi continues: “And they are threatening words and I know for certain that if they were from my own words as opposed to being the words of these imam scholars, it would have been said, ‘khawarij!’ and ‘Takfir!’. Despite the fact that this verse is a clear text concerning that. And this issue differs from the matter of compulsion upon uttering disbelief (kufr), wherein the one who utters is excused. So we are among people who were never compelled nor have they been beaten nor were they tortured. Rather, they were only held upon openly showing the compliance and the allegiance with the polytheists (Mushrikin), due to loving this worldly life (Dunya) and the fear of (losing) it, as well as hope for wealth and extreme devotion to one’s dwellings.”

“So this is prioritizing this worldly life (Dunya) over the life of the hereafter and purchasing the luxuries of this life, which come to an end by throwing away the religion and the Tawhid and the belief (Aqidah). Perhaps they shield themselves by invoking (the excuse) of compulsion and their claim that it was a necessity, while in reality they are not from its people (i.e. the compelled people).” (Maqdisi Page 160)

Maqdisi establishes then the condition of being of the hypocrites/ the munafiq. The next question up for consideration is how do you judge a fellow Muslim to determine guilt? Maqdisi deals with this by establishing a methodology as follows: “So it becomes known from all of this that we are held accountable regarding our interactions and rulings in life, based upon the outward appearance as opposed to the insides. And this is from the favour of Allah, the Powerful, the Majestic, upon us. Otherwise, Islam and its people would become the pawns and amusements for every spy and vile one and Zindiq.” (Maqdisi Pages 169- 170)

Maqdisi continues on the topic of judgement as follows: “And therefore, the basis of he who makes apparent the inclination towards the disbelievers and the compliance with them and allegiance towards them, is that we judge upon him according to his outward appearance, as it has passed. And Allah will be responsible for their insides if they are upon other than that, then he will be resurrected according to his intention in case the Muslims kill him while he is among the ranks of the disbelievers (kuffar). And if he is captured, the rulings (which are applied to) the disbelievers are (also) to be implemented upon him, as it has passed. And the Muslims are excused in killing he who makes the likes of this apparent, even if he profess and claims that inside him is Al- Islam as well as his allegiance to its people.” (Maqdisi Pages 175-176)

Maqdisi insists that Muslims must be punished for outward actions that testify to rebellion against Allah (SWT), punishment to the extent of being executed. Muslims cannot determine adherence to Islam within the mind of the executed and on the day of resurrection the Muslim’s guilty of executing a person whose outward actions were in contradiction to inward belief would be exonerated for executing such a person. Maqdisi proclaims this would be supported from the Holy Qur’an. The single reference to the Holy Qur’an made by Maqdisi states the imperative from Allah (SWT) not to take the enemies of Allah (SWT) as friends. There is no Qur’anic imperative to execute such persons, but there is a series of Qur’anic imperatives to make war on the enemies of Allah (SWT).

War upon the hypocrites within Islam is then sectarian war, a civil war within the community of believers/ the Ummah. Islam today is fractured into sects, the major ones being the Sunni, the Shia and the Sufi; and within the Sunni, the Shia and the Sufi there are divisions and fractions. The Salafi faction of the Sunni are locked in sectarian strife with the Shia that rips the Ummah apart further weakening Islam in the face of western hegemony. Maqdisi openly preaches hatred for the Shia and the Sufi and it is expected that he counts them as the enemies of Allah (SWT). The war against the enemies of Allah (SWT) for Maqdisi is then the means to ensure Salafi hegemony within Islam, more so to ensure the hegemony of Arab Salafi discourse within Islam. This amounts to the recreation of an Arab Islamic empire, hence Maqdisi’s praise for the ideas of Abdul Wahhab. Surah Hud/ 11 Verse 57 states: “But if you turn back, then indeed I have delivered to you the message with which I have been sent to you, and my Lord will bring another people in your place, and you cannot do Him any harm; surely my Lord is the preserver of all things.”

The Arabs fractured Islam into warring sects and factions weakening Islam and trapping the Ummah into an ideational time warp facilitating the North Atlantic imperialist destruction of the Islamic empire. Was this the end of Arab hegemony forever? The message of the Holy Qur’an on war and Jihad must now be examined in response to Maqdisi’s discourse of Takfir.

In the Holy Qur’an the Arabic root “QTL” is a complex trilateral verb with 10 forms indicating its intricacy. This is the verb that describes killing in the Holy Qur’an. Qatala is Form 1 or the stem of the verb. It is translated to kill, to slay; May he be slain, Perish he, May death seize him, the act of killing, slaying. The imperative form of the verb Uqtul is used in the signal verses as Surah 2 Verse 191, Surah 4 Verse 89, Surah 4 Verse 91 and Surah 9 Verse 5. In these verses it is then an imperative to slay, kill idolaters within the context of war. Form 2 of the verb is Qattala translated to slaughter, the act of slaughtering. In Surah 33 Verse 61 the question arises as to who is doing the slaughtering? Form 3 of the verb Qatala is translated to fight, (quatalahum Allah), Allah assail them, the act of fighting. The imperative Qātil is used in the following: Surah 2 Verse 190 “And fight in the way of Allah”; Surah 2 Verse 191: “And fight them until there is no persecution”; Surah 2 Verse 244: “And fight in the way of Allah”, Surah 4 Verse 76: “Fight therefore against the friends of the Shaitan”; Surah 8 Verse 39: “And fight them until there is no more persecution”; Surah 9 Verse 12: “then fight the leaders of rebellion”; Surah 9 Verse 14: “Fight them, Allah will punish them by your hands”; Surah 9 Verse 29: “Fight those who do not believe in Allah”; Surah 9 Verse 36: “and fight the polytheists all together”; Surah 9 Verse 123: “O you who believe, fight those of the unbelievers who are near to you”.

Form 8 of the verb IQTATALA is translated to fight against one another. This verb form describes the schism within Islam. Surah 2 Verse 253 states: “and if Allah had pleased they would have fought one with another, but Allah brings about what He intends”; Surah 49 Verse 9 states: “And if two parties of the believers quarrel”. Quarrel in the translation of M.H. Shakir is Iqtatala, the said verb he translated as fought in Surah 2 Verse 2. The fact of the matter is that verses of both Surahs indicate in the Holy Qur’an that believers fought and will fight amongst themselves killing each other and this is the intent of Almighty Allah (SWT). The issue arises of Iqtatala being rendered fought and quarrel in another instance for they are widely divergent of each other in English. Parties can quarrel without fighting, therefore rendering Iqtatala as quarrel is not in keeping with the image projected by the verb in the rest of the Holy Qur’an.
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