
    
      
        
          
        
      

    



  
    
    
      This is a work of fiction. Similarities to real people, places, or events are entirely coincidental.

    
    

    
      INVENTING JESUS; HISTORY'S GREATEST LIE

    

    
      First edition. August 13, 2025.

      Copyright © 2025 Anthony Bailey.

    

    
    
      Written by Anthony Bailey.

    

    
      10 9 8 7 6 5 4 3 2 1

    

  


Inventing Jesus: History’s Greatest Lie.....

First published in 2025: © 2025  Anthony Bailey

No part of this publication may be reproduced, distributed, or transmitted in any form or by any means, including photocopying, recording, or other electronic or mechanical methods, without the prior written permission of the author, except in the case of brief quotations embodied in critical reviews and certain other noncommercial uses permitted by copyright law.

For permission requests, contact:

rosythedog9@gmail.com

First Edition 2025

Disclaimer

The views expressed in this book are those of the author and do not necessarily reflect the opinions of any organization

CHAPTERS...



	[image: ]

	 
	[image: ]





[image: ]


Chapter 1 – The Mythicist Hypothesis: An Overview

[image: ]




Chapter 2 - The Silence of History

Chapter 3 – The Gospels as Literary Creations

Chapter 4 – Pagan Parallels and Dying-and-Rising Gods

Chapter 5 – The Problem with “Extra-Biblical” Evidence

Chapter 6 – The Sociology of Belief

Chapter 7 – Counterarguments and Rebuttals

Chapter 8 – Why It Matters

Chapter 9 – The Worship of Jesus in the 21st Century: Reverence and Repercussions

Chapter 10 – The 21st-Century Jesus: A Global Force, A Double-Edged Sword

Chapter 11– The Arena

Chapter 12- Can't Get Enough GODS

Chapter 13- Christianity V Islam

Chapter 14- So Why Do Humans Need a God?

Chapter 15- History's Greatest Lie

Chapter 16- FINAL WORD

––––––––

[image: ]


Introduction 

The figure of Jesus Christ stands at the heart of Western civilization. For two thousand years, he has been revered as the Son of God, the Savior of humanity, and the most important man ever to live. Churches have been built in his honor, laws shaped by his supposed teachings, and billions have structured their lives around his example.

But what if he never lived at all?

This book examines a controversial idea: that Jesus of Nazareth was not a historical person, but a myth—constructed from older religious traditions, shaped by theological agendas, and cemented into “history” through the power of belief. Known as the mythicist hypothesis, this position challenges centuries of assumption, questioning whether the Jesus we know is anything more than an elaborate fiction.

This is not an attack on morality, compassion, or the value of myth. Rather, it is an investigation—guided by historical method—into what the evidence truly says. We will look at the silence of the historical record, the writings of Paul, the gospel narratives, pagan parallels, and the sociology of belief, dismantling the arguments for a historical Jesus piece by piece.

You may not agree with every conclusion in these pages. But if history matters, and truth matters, then we cannot shy away from asking: Was Jesus ever here at all?
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Chapter 1 – The Mythicist Hypothesis: An Overview
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Let’s start with something most people take for granted. We all know the story of Jesus of Nazareth, right? Born in Bethlehem, raised in Galilee, preaching to crowds, healing the sick, clashing with religious leaders, crucified by the Romans, and—if you’re a Christian—rising from the dead. It’s a story told and retold for more than two thousand years, woven into Western culture so tightly it’s hard to imagine history without it.

It’s been painted on church ceilings, acted out in passion plays, immortalized in music, and quoted by everyone from priests to politicians. For many, it’s not just history—it’s the foundation of morality, spirituality, and even identity. And for most people, whether they’re believers or not, the assumption is simple: Jesus was a real man. Of course he was.

But here’s where things get interesting—and for some, deeply uncomfortable. There’s a school of thought among historians and skeptics called the mythicist hypothesis. And it makes a bold claim: What if Jesus never existed as a real, flesh-and-blood person at all?

According to mythicists, the Jesus we know today wasn’t a wandering rabbi from first-century Judea, but a figure born entirely out of faith, scripture, and imagination. In their view, the gospels aren’t eyewitness reports or biographies—they’re works of religious storytelling, drawing on older myths, ancient prophecies, and shared symbols found across the ancient world.

Think about it this way: long before Christianity, ancient cultures were filled with tales of dying-and-rising gods, miraculous births, and divine saviors who brought hope to the downtrodden. The mythicist argument is that early Christian writers tapped into this rich tradition, blending it with Jewish messianic expectations to create a spiritual hero—one who never actually walked the dusty roads of Galilee, but who came to life on the page and in the hearts of believers.

Now, this idea doesn’t deny that Christianity began in the first century or that it spread like wildfire across the Roman Empire. What it questions is the spark at its center. Was it the memory of a real man’s life and death? Or was it a powerful myth that grew so convincingly detailed, so deeply believed, that it eventually became accepted as history?

For some, even entertaining that question feels dangerous. It pushes against the bedrock of faith. It challenges centuries of tradition. But whether you end up agreeing with the mythicists or not, understanding their perspective opens up a bigger conversation—about how history gets written, how myths are born, and how, sometimes, the two can become indistinguishable.

The mythicist position is not just another skeptical take on the story of Jesus—it’s a radical rethinking of the origins of Christianity itself. At its heart lies a provocative claim: that Jesus of Nazareth was never a flesh-and-blood man walking the dusty roads of first-century Judea, but rather a figure born entirely in the realm of faith, myth, and imagination.

In this telling, the Christ of Christianity was not remembered, but invented. His earliest form was not that of a carpenter’s son preaching to crowds under the Galilean sun, but of a celestial savior—an otherworldly being who lived, acted, and suffered in a supernatural realm. For the first Christians, this Christ was not a historical teacher to be followed, but a divine mystery to be worshiped. Only later, decades after the time in which he was said to have lived, did his story become grounded on earth, placed into a narrative that unfolded in recognizable towns, under the shadow of Roman rule.

The building blocks of this figure, according to mythicists, came from multiple sources. Jewish messianic expectations—the longing for a deliverer who would free Israel and restore its glory—provided the framework. From the Hellenistic world, Christianity inherited the themes of the mystery religions: dying-and-rising gods, sacred meals, ritual initiation, and promises of eternal life. And from the Hebrew scriptures themselves came the plotlines and details: verses and prophecies reimagined, characters echoed, and ancient stories retold with new names and settings. It was, they suggest, a tapestry woven from older threads, stitched together into a new and powerful religious vision.

It’s important to understand what mythicists are not saying. This is not simply the familiar claim that the Bible contains exaggerations, or that miraculous events—walking on water, raising the dead—are unlikely to have happened. Many historians, even those who fully accept that Jesus was a historical person, acknowledge that much of the gospel record is wrapped in legend, symbolism, and theological interpretation. That’s a common and uncontroversial view in academic circles.

The mythicist argument goes further. Much further. It suggests that there was no “real” Jesus at the heart of these stories. No itinerant rabbi whose sayings were later embroidered with miracles. No teacher whose life was gradually mythologized over time. Instead, the biography itself—from the manger in Bethlehem to the cross at Calvary—was a theological construction from the ground up. In other words, there was no core of history to embellish because the entire figure was born from religious imagination.

For many, this idea is unsettling, even shocking. It challenges the very foundation on which centuries of faith and tradition have been built. But for mythicists, the case is not built on hostility to religion, but on patterns they believe they see in the evidence: stories that match ancient mythic archetypes, silences and contradictions in the historical record, and the curious absence of a clear, contemporary footprint for the man at the center of it all.

Imagine this...

It is the middle of the first century. The Roman Empire stretches from the sunbaked sands of Egypt to the windswept shores of Britain. In cities like Antioch, Alexandria, and Rome, the streets are alive with a constant hum of languages, trades, and faiths. Market stalls spill over with spices from Arabia, papyrus from the Nile, and fabrics dyed deep purple from Phoenician coasts. But among the bustle, there is something else—an invisible network of whispered ideas and sacred promises.

In cramped meeting rooms above shops, in the shadowy courtyards of insulae, and in the candlelit chambers of private homes, small gatherings of believers meet in secrecy. They share a faith not yet called Christianity, devoted to a heavenly figure they know through visions, scripture, and sacred allegory. This is not yet the Jesus of the gospel stage plays—no palm-lined roads into Jerusalem, no trial before Pilate. To these early believers, their Christ is a celestial redeemer—a divine being who operates in a higher realm, waging a cosmic battle against the powers of sin and death.

When they speak of him, they do so in the language of prophecy and poetry. They recall fragments from the Hebrew scriptures—lines about the Suffering Servant in Isaiah, the righteous one vindicated by God in the Psalms. They blend these with imagery from surrounding cultures: gods who die and rise again, saviors who conquer death itself, divine figures who descend from heaven to bring salvation. Each thread is old, but the tapestry they are weaving is something new.

Years pass. Leaders in these scattered communities begin to write letters—encouragements, warnings, theological reflections—meant to strengthen the faith of faraway congregations. These letters speak of Christ as if his sacrifice happened in a sacred, timeless realm, not in the dust and blood of a Jerusalem street.

But then, decades after the supposed time of Jesus’ death, a new generation of believers—men who never knew him—begin to do something extraordinary. They take this heavenly savior and place him on earth. They give him parents, a hometown, disciples to follow him from village to village. They set his sermons on mountaintops, his healings in crowded marketplaces, his betrayal in an olive garden under a pale moon.

Piece by piece, they build his life story. From the manger in Bethlehem, echoing prophecies of a ruler to come, to the crucifixion outside Jerusalem, mirroring the Roman execution of rebels and prophets. These are not eyewitness reports, mythicists argue, but theological stagecraft—carefully arranged scenes meant to fulfill scripture, inspire devotion, and give flesh to a once-ethereal god.

And when the first gospels are read aloud to gathered believers, the transformation is complete. The Christ who once dwelt only in the heavens now walks among fishermen, tax collectors, and Roman soldiers. The celestial redeemer has become a man of history—or at least, a man presented as history. And from that point onward, the world will remember him that way.

The idea that Jesus of Nazareth might never have existed as a real person may sound like a bold, modern provocation—but it is not new. Its roots stretch back over two centuries, into the intellectual ferment of the Enlightenment, when scholars and philosophers across Europe began to challenge long-held assumptions about religion, history, and authority.

In the late 18th century, two French thinkers, Constantin-François Volney and Charles-François Dupuis, took the radical step of applying this new spirit of skepticism to the story of Jesus. Living in a world still dominated by church power, they dared to suggest that Christianity was not the record of a divine intervention in history, but a reworking of something much older: ancient sun-god myths and seasonal cycles of death and rebirth. To them, the gospels were not the testimony of disciples, but allegories written in the same symbolic language that had told the tales of Osiris, Mithras, and other gods whose lives followed the rhythm of the heavens.

By the 19th century, these ideas had traveled into the academic world of biblical studies. In Germany—a hub of rigorous theological scholarship—Bruno Bauer, a sharp and uncompromising theologian, took the mythicist argument to a new level. Bauer proposed that the gospel accounts were not just theologically embellished history, but entirely late inventions, crafted by authors who had no connection to the events they described. To Bauer, the Jesus of the New Testament was not a remembered man but a literary creation, pieced together from scripture, symbolism, and the needs of the early Christian community. His work was controversial, to put it mildly, and effectively ended his career in the mainstream theological world—but his ideas lingered in the margins, refusing to die.

The 20th century brought fresh energy to the debate. The horrors of two world wars, the disillusionment with traditional institutions, and the rise of new academic tools created fertile ground for re-examining the origins of Christianity. Scholars began applying methods from literary criticism, comparative religion, and historical analysis—tools capable of dissecting not just biblical stories, but myths from all cultures, ancient and modern.

It was during this period that figures like G.A. Wells emerged, offering systematic arguments that the Jesus of the gospels was a later invention, constructed out of earlier, more abstract concepts of a heavenly savior. Wells was followed by others who carried the torch into the new millennium—Earl Doherty, who developed a detailed case for a purely celestial Christ; Robert M. Price, a biblical scholar who applied the same skeptical scrutiny to Jesus that historians routinely apply to figures like Hercules or Romulus; and Richard Carrier, who brought mathematical probability models and modern historiographical methods into the discussion.

Far from fading into obscurity, the mythicist position has evolved. Modern proponents have refined their arguments, addressing criticisms and expanding the body of comparative evidence. They argue that the transformation of a cosmic savior into an earthly Jesus was not a unique historical event, but part of a broader human tendency: to take mythic, symbolic figures and anchor them in the concrete details of time and place, giving them towns to walk in, followers to speak to, and enemies to confront.

These modern mythicists are not, as some caricatures suggest, simply contrarians attacking Christianity for sport. They see themselves as historians following the evidence where it leads, applying the same techniques used to separate fact from fiction in the study of any other ancient religion. And while their conclusions remain controversial, they have succeeded in keeping a centuries-old question alive—one that continues to provoke, unsettle, and inspire debate across both academic circles and the wider public.

Or this...

Paris, 1790s.

The French Revolution is in full roar. Outside, the cobblestone streets echo with the cries of liberty and the rumble of distant gunfire. Inside a dimly lit study, a thin curl of candle smoke rises above a desk piled with manuscripts. Constantin-François Volney leans over his work, quill scratching furiously, ink pooling into bold words that challenge the very foundations of Christendom. Beside him, Charles-François Dupuis consults ancient astronomical charts, tracing the paths of the sun and stars as if they hold the key to a great mystery. In their minds, the gospel Jesus is not history—it is the latest telling of a cosmic story written in the heavens long before Bethlehem.

Berlin, mid-1800s.

The air in the lecture hall is thick with the scent of pipe smoke and the hum of debate. Students in stiff collars lean forward as Bruno Bauer paces slowly across the stage. His voice is calm but charged, his words sharp as a blade: The gospels are not eyewitness testimony... they are the inventions of later writers. A stunned silence follows, broken only by the uneasy shifting of chairs. Some take notes furiously; others glance at each other with disbelief. In the years to come, Bauer’s defiance will cost him his academic position, but his ideas will survive—like a spark, passed quietly from one dissenter to the next.

Oxford, 1970s.

Rain taps softly against the windows of a small office crammed with bookshelves. G.A. Wells, a reserved but determined professor, pulls a thin volume from the stack beside him. His desk is littered with translations of ancient texts—Paul’s letters, fragments of Jewish scripture, and comparative studies of pagan myths. The smell of old paper hangs in the air. He jots a note in the margin: The Christ of Paul is heavenly, not earthly. He knows his work will invite criticism, but he also knows the questions are worth asking.

A quiet Canadian apartment, late 1990s.

Stacks of photocopied manuscripts teeter in the corners, yellow Post-it notes marking critical passages. Earl Doherty sips coffee gone cold as he types late into the night, weaving together a vision of the earliest Christianity without a historical Jesus. His fingers pause on the keyboard, eyes narrowing as he considers a phrase from the Epistle to the Hebrews—words that, to him, point not to Jerusalem, but to a heavenly temple untouched by human hands.

California, early 2000s.

A modern office, glowing with the light of dual computer screens. Robert M. Price, surrounded by both Bibles and pulp fiction paperbacks, chuckles softly to himself as he draws a parallel between the miracles of Jesus and the exploits of Hercules. For him, there’s no double standard: if historians treat the myths of Greece and Rome with skepticism, the same rules must apply to the gospels.

A decade later, Portland.

Richard Carrier sits at a desk littered with mathematical charts and dense academic treatises. His approach is different—numbers, probabilities, historical method applied with forensic precision. His voice is calm but relentless: We must treat the question scientifically. We must weigh the evidence. On his screen, a spreadsheet assigns figures to historical claims, calculating the odds that a man named Jesus ever walked the earth.

The centuries blur together—quills replaced by typewriters, typewriters by laptops—but the thread remains unbroken. From Enlightenment salons to modern online forums, the mythicist hypothesis has moved like a river through history: sometimes rushing forward, sometimes slipping underground, always carrying with it the same unsettling question.

What if the Jesus of history... never existed at all?

For all its persistence, the mythicist hypothesis has never occupied the academic mainstream. In the halls of universities, at biblical conferences, and across the pages of peer-reviewed journals, the prevailing view is still clear: Jesus of Nazareth was a historical figure, even if the details of his life have been heavily shaped—some would say distorted—by centuries of storytelling.

To most professional historians of antiquity, the gospels contain too much human texture, too many culturally specific details, to have been conjured entirely from imagination. They point to the figure of John the Baptist, the political tensions with Roman authority, the distinct Jewish setting—all elements that, they argue, are unlikely to have been invented wholesale. Even skeptical scholars, who reject miracles and strip away layers of theology, usually land on a “historical core” theory: that behind the Christ of faith was a Galilean teacher whose life ended in crucifixion.

And yet... the mythicists keep asking uncomfortable questions. They note the decades-long silence between the supposed events of Jesus’ life and the writing of the first gospel. They point out that Paul, the earliest Christian writer we can identify, speaks of Christ almost entirely in cosmic terms, rarely mentioning earthly deeds, places, or companions. They question why contemporary historians of the time—Jewish or Roman—leave so faint a trace of a man said to have performed miracles and stirred mass followings.

The debate, then, is not simply about the existence of Jesus—it’s about the way history itself is built. One side argues that all ancient figures are known to us through fragmentary, imperfect evidence, and that Jesus is no different. The other insists that the gaps in his story are too large, the parallels to older myths too striking, to be explained away.

This is why the mythicist question still matters. It’s not only a theological challenge, but also a historical one. It forces us to confront how we weigh evidence, how we separate memory from myth, and how much of our past is the product of stories we’ve told for so long that we’ve forgotten they were stories at all.

It must be said at the outset, without ambiguity: mythicism is very much a minority position in the world of scholarship. The overwhelming majority of professional historians—whether religious or entirely secular—still accept that Jesus of Nazareth was a real person who lived and died in first-century Judea. For them, the debate is not over whether he existed, but over what exactly he said and did, and how much of the gospel story reflects fact versus theological embellishment.

And yet, history is not decided by a show of hands. It is not a popularity contest, nor a matter of trusting whichever view commands the largest following. The discipline of history rests, at its core, on evidence—on sources that can be tested, weighed, and judged. A claim can be cherished by millions and still crumble under scrutiny. Conversely, an unpopular theory can, with the right evidence, overturn centuries of accepted wisdom.

This is why the conversation around mythicism refuses to die. Despite its outsider status in academia, public interest in the idea has grown steadily in recent decades. Books, documentaries, podcasts, and online debates have carried the question far beyond the lecture hall. People who have never opened a scholarly monograph are now hearing, perhaps for the first time, that there are historians who believe the Jesus of history may never have existed at all. Whether they are intrigued, outraged, or simply curious, they are engaging with a question once considered taboo.

In the chapters that follow, we will not be relying on slogans, assumptions, or inherited tradition. We will take the evidence—or its conspicuous absence—and lay it out piece by piece, as if arranging clues on a detective’s board.

We will begin with the silence of history during Jesus’s supposed lifetime: why do the records of the era, so quick to document prophets, rebels, and troublemakers, seem so strangely quiet about a man said to have drawn crowds, performed miracles, and clashed with Roman authority?

From there, we will turn to the earliest Christian writings—the letters of Paul and other texts predating the gospels. We will ask why these documents, written by the movement’s first voices, speak so often of a cosmic Christ yet so rarely of an earthly teacher walking the roads of Galilee.

We will examine the gospels themselves, exploring how their authors seem to have drawn on older myths, Hebrew scriptures, and symbolic storytelling traditions. Are these works preserving memory—or creating it?

And finally, we will confront the so-called “extra-biblical” sources—the Roman and Jewish references that apologists often present as proof of Jesus’s existence. We will ask how strong these sources really are, and whether they can bear the weight placed upon them.

By the end of this journey, you will see why some historians—working with the same tools and methods used in any other field of ancient history—believe that the case for a historical Jesus collapses when held up to the light. And you may understand why the mythicist hypothesis, once dismissed as fringe speculation, now commands a place—however contested—at the table of serious historical debate.
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Chapter 2: The Silence of History
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Now our investigation turns to one of the most curious—and for some, most troubling—features of the Jesus story: the silence that surrounds it. If the gospels are to be taken at face value, Jesus of Nazareth lived a public life that was nothing short of extraordinary. He drew multitudes, healed the sick, fed thousands from a few loaves of bread, clashed openly with religious authorities, and even caught the attention of Roman officials. His ministry, we are told, caused ripples—if not waves—across Judea.

And yet, when we step outside the pages of Christian scripture and look for him in the wider historical record of the first century... we find something unexpected. Nothing. Or, at best, faint echoes that vanish the moment we try to grasp them.

This is the “silence of history” that mythicists point to with particular emphasis. It is the historical equivalent of walking into a crowded room where, moments earlier, you were told a man had given a fiery speech that shook everyone present—only to find that no one remembers it, no one wrote it down, and no one can even agree whether he was there at all.

Over the next pages, we will begin dismantling the historical record piece by piece, examining what ancient historians and chroniclers of the era actually wrote about—and, crucially, what they did not. We will look at Jewish historians like Josephus, Roman writers like Tacitus and Suetonius, and lesser-known chroniclers who documented rebellions, prophets, and pretenders of the age in meticulous detail.

If Jesus truly lived and acted as the gospels claim, why does the first-century world seem to have left so little trace of him? This question is not just a curiosity—it is where the argument begins to bare its teeth. For here, in the gaps, the absences, and the silences, the mythicist case finds some of its sharpest points.
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