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​Preface
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The purpose of this work is to explain what the New Testament church is, what it is not, its duties and offices, its history, and its future. This work is not drawn from the substantial history of the New Testament church, but solely from the testimony of the Scripture. Over many years I have written much about the New Testament church in various publications. This book gathers together the exegesis of the Scriptures from those works. Like all my published works, this book was not written for scholars and academics but for the rest of us. 
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​Definition
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What is Christianity? 

Sir Robert Anderson [The Silence of God, chapter 6], drew a sharp and clear distinction between Christianity and what was in his day named “Christendom.”


The religion of Christendom [is a] human religion based on a Divine ideal, framed to reach and regulate men’s opinions and conduct so far as the spiritual side of their complex being is concerned.

Christianity is a Divine revelation commanding the faith and thus molding the character and controlling the whole life of those who receive it.



Christendom is found in those places where people were historically and are currently more influenced by Judeo-Christian tenets than by competing beliefs. 

Christianity is always in danger of being absorbed by Christendom.

Christianity is found in those persons who have made a faith-based commitment to believe on the risen Jesus Christ as their Savior, thereby having been born-again, and daily strive to live a Christ-like manner of life under the influence and by the power of the Holy Spirit.

Genuine Christianity is a way of life founded upon Christian doctrine. To assume or claim you are a Christian, but to be ignorant, dismissive, or careless of the essential doctrines of that form of Christianity found only in the Scripture, is to claim a form of Christianity, so-called, that Jesus Christ, the apostles, and their disciples would not claim as their own.

The purpose of the New Testament church, which is the same as saying the purpose of the Christian (the New Testament church is a body of Christians) is to glorify God. 

To “glorify God” is a label. What are the ingredients? 


To do right, as God defines right, by practicing God's values, principles, and precepts as expressed in the Word of God. 

To worship God, in the manner God instructs his saved people to worship him.

To have fellowship with God through a righteous, godly life.

To serve God in Christ, as the Holy Spirit directs our service.

To be obedient to God's commandments, which is the heart of worship, fellowship, and service. 

To partner with God, by using the resources he provides, according to the plan he provides, to accomplish the purpose he intends.



To summarize, the Christian glorifies God by doing right, because knowing that he or she exists to serve God. “Worthy are you, our Lord and God, to receive glory and honor and power. Because you created all, and because of your will they have existed and were created” (Revelation 4:11).

What are the essential doctrines of the historic apostolic Christian faith? 


The inspiration, inerrancy, and authority of the Scripture; the sufficiency of Scripture as the rule for faith and practice. 

There is one God who is a Tri-unity of Persons: Father-Son-Holy Spirit. Each Person is fully deity. The three Persons are co-essential, con-substantial, co-equal. God is a unity, not a union, which is to say the three persons are not parts of deity, they do not together compose deity, but they are the one deity, God. 

Jesus the Christ is the incarnate God the Son, fully God and fully man, the God-man, the union of deity (God the Son) with one specific human nature and body (Jesus of Nazareth), conceived in and born from a virgin, Mary of Nazareth, by the omnipotent power of God the Holy Spirit.

The Holy Spirit is fully deity; the Holy Spirit is a genuine Person. 

Jesus died as the complete and only propitiation for sin, was resurrected bodily out from the dead, and ascended bodily into heaven.

Every human being is a sinner needing salvation.

Salvation is by God’s grace alone, through the sinner’s faith in God and God’s testimony, by the limitless merit of Jesus Christ the only Savior. 

Jesus will return bodily to earth to rule as Messiah-King-Redeemer. 

The bodily resurrection of the saved to endless life in heaven in the immediate presence of God.

The bodily resurrection of the unsaved to endless judgment and punishment by God’s wrath against sin and the sinner.



Any organization—local church, denomination—whatever label might be used, that professes and teaches these essential doctrines is Christian.

For a brief discussion of these doctrines and others, see Thirty-six Essentials of the Christian Faith, or for an in depth discussion see Christian Doctrine, the Theology of Christianity. 

The New Testament Church

Mentioned in History 

The first mention of the New Testament church in history, after the apostolic age, in the sources I am using, occurs in the letters of Ignatius, who died AD 107. These letters were written to churches in Ephesus, Magnesia, Tralles, Rome, Philadelphia, and Smyrna [Roberts & Donaldson, ANF, 1:49, 59, 66, 73, 79, 86]. 

We find the New Testament church in Clement of Rome’s (AD 30–100) letter to the Corinthians, written from the church at Rome, of which he was its pastor. The letter was probably written toward the end of his life [Roberts & Donaldson, ANF, 1:5]. He wrote. 


The church of God which sojourns at Rome, to the church of God sojourning at Corinth, to them that are called and sanctified by the will of God, through our Lord Jesus Christ. 



The New Testament church is also in Irenaeus’ statement of faith (AD 180), which begins, “The church, scattered through the whole world to the ends of the earth” [Schaff, Creeds, 2:13]. 

We see the New Testament church was composed of discreet local churches, which were composed of individuals believers in Jesus Christ.

Old Testament Congregation, New Testament Church  

John Owen (AD 1616–1683) held the common belief of his times that the church began with Adam. His definition of a local church was “a company or community of persons who strove to please God in celebrating his worship.” He and his contemporaries distinguished between an Old Testament church and the New Testament church as parts of the one church. [Owen, 144.]

Owen’s belief that the church began with Adam is not the Scripture’s doctrine. The Old Testament scriptures describe individual believers, not a congregation of believers, until individual believers began worshiping God as a congregation of believers in national ethnic Israel under the Mosaic Law. The believers worshiping God in Old Testament times were under a different organizational structure than believers after Christ’s crucifixion-resurrection-ascension event. The New Testament church began after Christ’s ascension. 

The New Testament church is composed of every believer in Jesus Christ as Redeemer, all of whom are indwelt by God the Holy Spirit, during the time between the AD 33 Day of Pentecost and the catching away of the New Testament church to heaven (aka: the “rapture,” an English word derived from a Latin translation of the Greek word hárpazō). The indwelling of the Holy Spirit is the sine qua non that makes the New Testament believer to be part of the New Testament church, the spiritual body of Jesus Christ. 

The distinction between the Old Testament saved not being a spiritual body of believers of which Jesus Christ is the head, and the New Testament saved being a spiritual body of believers of which Jesus Christ is the head, is on the basis of the content of faith and the indwelling of the Holy Spirit. 

The Content of Faith

The content of faith for salvation is always this: Under every covenant, in every dispensation, in every age of humankind, in the entire history of redemption, a sinner is always saved by God’s grace and the merit of Christ’s propitiation, through the sinner’s faith in God and God’s historically current testimony as to the means of salvation, as given by the Holy Spirit in the written progressive revelation of truth.

What is the progressive revelation of truth? The doctrine of progressive revelation is the simple observation God does not reveal all things at the same time, but over time God’s revelation is completed. As God said through Isaiah 28:10, “For it is precept upon precept, precept upon precept, line upon line, line upon line, here a little, there a little.”

The “written” progressive revelation of truth is the written scriptures. In the Old Testament the written progressive revelation of truth began with Genesis and ended with Malachi. In the New Testament the written progressive revelation of truth begins with Matthew and ends with Revelation. If it is not in the written progressive revelation of truth it is not biblical but extra-biblical. 

The word extra-biblical means religious writings and sayings (e.g., prophecies) existing outside the sixty-six canonical books of the Bible. The only God-inspired Scripture (the Bible) are the scriptures (the verses) that are the written record of God’s self-revelation in the sixty-six canonical books of the Bible. If someone imports something from the New Testament into the Old Testament to give the Old Testament peoples knowledge known only in the New Testament, that is also extra-biblical.

In Old Testament times the written progressive revelation of truth required for salvation was not the incarnate Jesus Christ. The incarnation of God the Son in Jesus of Nazareth happened at a specific moment in time, Luke 1:38. The New Testament church agrees that moment in time occurred about 6 BC. 

What then was the written progressive revelation of truth required for salvation in Old Testament times? The content of saving faith in Old Testament times was faith in the ever-present YHWH as the Savior from the penalty due sins, worship him only. 

What then is the written progressive revelation of truth required for salvation in New Testament times? The content of saving faith in New Testament times is faith in the ever-present YHWH as the Savior from the penalty due sins through the Redeemer Jesus the Christ, worship God through Jesus Christ. 

Salvation was always and is always through the limitless merit of the propitiation of God for sin on the cross made by the Redeemer Jesus the Christ. But that knowledge was not revealed in the Old Testament scriptures, only in the New Testament scriptures. In this New Testament age of the completed revelation of God, salvation occurs according to the content of faith given in the testimony of the Scripture: when a sinner repents of his or her sins and believes on the risen Jesus Christ as their Savior, Acts 2:38; 3:19–20; 11:18; Romans 3:22–26; 10:9–10, 13; Galatians 3:22; 1 Peter 1:21; 1 John 3:23.

The Dispensationalist Charles Ryrie (Dispensationalism, 115) expressed the content of saving faith in this manner. “The basis of salvation in every age is the death [propitiation] made by Christ; the requirement for salvation in every age is faith; the object of faith in every age is God; the content of faith changes in the various dispensations.” 

The salvation principle is exactly the same in Old Testament times as in New Testament times. In both Old and New Testaments, a sinner is “saved by God’s grace, through the sinner’s faith in God and God’s historically current testimony as given in the written progressive revelation of truth, not by any merit of the sinner, but only by the limitless merit of Christ’s propitiation of God.”

The first criteria for distinguishing between the Old Testament congregation and the New Testament church is the content of faith in the written progressive revelation of truth. 

The Body of Which Jesus Christ is the Head 

The second criteria for distinguishing between the Old Testament congregation and the New Testament church is the indwelling of God the Holy Spirit in the believer, thereby forming a spiritual body of believers of which Jesus Christ is the head.

Jesus, Luke, and Paul indicate that the indwelling of the Holy Spirit was a consequence of Jesus’ historical death and resurrection: John 14:16, 17; 20:22; Acts 2:4; 10:44–47; Romans 8:11; 1 Corinthians 6:19. All persons saved, Old and New Testament, are given eternal life and their human nature is regenerated (born-again), but only the New Testament church is indwelt by the Holy Spirit. 

The indwelling of the Spirit incorporated New Testament believers into a spiritual body of people that are spiritually united to one another in Christ, are joint-heirs with Christ, and he is always present with them. These things are not said of any other people group.

The New Testament church is the expression of genuine Christianity in this age between Jesus Christ’s ascension, Luke 24:50–51; Acts 1:4–11, and his coming to the air take the New Testament church from earth to heaven, 1 Thessalonians 4:13–18; Revelation 3:10. 

The most common expression of the New Testament church in the Scripture and in the world is the local church. What is a local New Testament church? 

The Local Church

A local New Testament church is a body of believers that agree with the historic apostolic essential doctrines and practices of the Christian faith, as taught in the Scripture, and professed by the church following the apostolic age, in the creeds and doctrinal statements accepted by the church as valid scriptural expressions of its doctrines and practices. 

A generalized definition of a New Testament local church is “a body of saved, seeking, and unsaved members, most of whom have been baptized, regularly gathering to engage in certain communal religious and social activities.” This is the kind of church the world accepts as an expression of Christianity and fits Anderson’s definition of “Christendom.”  

The visible New Testament church the world sees and accepts is the Mystery form of the Kingdom, described by Jesus in Matthew 13. The Mystery Kingdom is a mixed multitude of saved and unsaved, who replace genuine Christianity with a worldly version. Like wheat and Darnell in the field, the Spiritual Kingdom of the born-again (the wheat) exists within the larger Mystery form of the Kingdom.

How then to define the New Testament church in terms of genuine Christianity? If a New Testament church is an expression of genuine Christianity, versus a church of the world or an Old Testament congregation of believers, then it must begin when Christianity began.

The genuine New Testament church is “the entire body of New Testament believers, those saved from the AD 33 Pentecost to the Rapture of the New Testament church, the head of which is Jesus Christ, whose members are indwelt by the Holy Spirit, who have been called out from the world by Christ to worship and serve and have fellowship with God Father-Son-Spirit. Each believer, because indwelt by God the Holy Spirit, is a temple of God, 1 Corinthians 6:19; 2 Corinthians 6:16. The New Testament church corporately is the body of Christ, 1 Corinthians 12:27, a holy temple to the Lord, Ephesians 2:21.”

This is the Spiritual form of the Kingdom, described by Jesus Christ in Matthew 13. This is the kingdom during the New Testament church age composed only of born-again believers and therefore entered only by the new birth. This is the New Testament church that is genuine, biblical Christianity, the true body of Christ, the fourth soil, the wheat in the field.

What makes a local church to be part of the genuine New Testament church and to be the spiritual body of Jesus Christ? God the Holy Spirit, who indwells each member in order to join each member in a spiritual union with one another and with Christ as head. 

Paul's analogy of a body (1 Corinthians 12–14) is pertinent, because just like a physical body has diverse members performing diverse functions for the growth and health of the entire body, a local New Testament church really is a body with diverse members performing diverse functions for the growth and health of the entire body. 

This spiritual union of believers caused by the indwelling Holy Spirit is unique from all other saved people groups in the Scripture. The spiritual union of believers caused by the indwelling Holy Spirit is what makes a group of believers to be members of the New Testament church. 

We see the spiritual body of Jesus Christ beginning at the AD 33 Feast of Pentecost when the Spirit comes to indwell his saved people. The indwelling of the Holy Spirit was prefigured in the leavened bread as the offering given at the Old Testament Feast of Pentecost, that symbolized the spiritual union of believers and Christ to become the body of Christ, which is the New Testament church. 

What Is A Local New Testament Church?

A church (kuriakós), is a public assembly (ekklēsía) of the saved who are indwelt by God the Holy Spirit.

The English word “church” is derived from the Greek word kuriakós [Zodhiates, s. v. 2960], meaning “belonging to the Lord,” evolving through West Germanic (kirika) into Old English as cirice, developing into modern English church and Scottish kirk. The word kuriakós occurs in 1 Corinthians 11:20; Revelation 1:10, where it may be translated, “Lord’s” or “belonging to the Lord.” 

In the New Testament scriptures, the New Testament church is an ekklēsía [Zodhiates, s. v. 1577], a public assembly. The first English Bible to use the word “church” to translate the Greek ekklēsía was the Wycliff’s AD 1382 Bible. Substituting the word “church” for the proper translation of ekklēsía, “a public assembly,” became standardized in the AD 1560 Geneva Bible and AD 1611 King James Bible. 

The Greek word ekklēsía does not mean “church.” The word means a public assembly of persons for any purpose, whether political, religious, or some other purpose, e.g., Acts 19:32, 39, 41. In bibles since the Geneva Bible the word ekklēsía is usually translated “church” in its 114 uses, almost always in reference to a local New Testament body of believers. A local church is an ekklēsía, a public assembly, of the kuriakós, the church, who are those belonging to the Lord.

In the Hebrews 12:23 context, the ekklēsía is the assembly of the firstborn registered in heaven, i.e., the disembodied persons (physically dead believers) currently living in heaven. This is the ekklēsía of believers from Adam forward, which includes the local New Testament church (or churches) the Hebrews Writer is addressing. 

In Matthew 18:17, the common translation of ekklēsía in almost every version, “tell it to the church,” is incorrect. The correct translation is “tell it to the assembly,” meaning the local synagogue. There was no church until the Holy Spirit came to indwell believers. One might make an application of Matthew 18:15–17 to a local New Testament church, but the translation in Matthew 18:17 should be “assembly.” 

The Old Testament saved were an ekklēsía, meaning believers called out from the world to declare God’s name and sing God’s praises in public assembly. But the Old Testament believers were a congregation of believers, not a church. What is the difference? 

The New Testament church has a twofold identify: organism and organization. The church as an organism is the saved indwelt by God the Holy Spirit and therefore the spiritual body of Jesus Christ. The church as an organization is a local public assembly composed of members of the organism church. 

Others—the unsaved seeking salvation or seeking some moral or material benefit—may visit or attend the public assembly, may even become baptized and “voting members,” but it is only when members of the organism church are present that the public assembly becomes a local church in the eyes of God Father-Son-Spirit to do the public duties of evangelize the lost and disciple the saved. 

Fourteen essentials that define a local New Testament church. A local New Testament church is. 


a spiritual body of persons saved from the penalty due sin by faith in God and God’s testimony of salvation, and  

born-again through the eternal life the Savior gives his people, and 

indwelt by God the Holy Spirit, and 

publicly baptized by water as a profession of their salvation, and 

joined together upon a credible mutual profession of salvation, and 

regularly meeting together under the leadership of elders, and 

served by deacons, and 

participating together in a common purpose to worship God, and 

to evangelize the unsaved locally and worldwide, and

to disciple the saved, and 

to observe the ordnances of baptism and the Lord’s supper, and 

to exercise spiritual gifts as given and guided by God the Holy Spirit, and  

to present a common witness of faith and doctrine centered on the Word of God, and 

to encourage one another in the daily practice of the principles, precepts, and values of God as expressed in his Word.



That is a working definition of a genuine New Testament church that will guide the remainder of this book. 

The Church as Kingdom

In Matthew 13, Jesus gave several parables that explained his kingdom on the earth between his two advents. What is a kingdom in the Scripture? A kingdom consists of ruler(s), ruled, and realm. Scripture teaches several aspects of the kingdom. 


The Universal Kingdom: God’s universal rule over his creation. This kingdom is present for all time and eternity. 

Kingdom of God/Kingdom of Heaven. The reign of God through Jesus Christ (1 Corinthians 15:24–28). 

The Spiritual Kingdom: this is the kingdom during the New Testament church age composed only of believers and therefore entered only by the new birth. This is the New Testament church that is genuine, biblical Christianity, the true body of Christ, the fourth soil, the wheat and treasure in the field.

The Mystery Kingdom: this kingdom is the visible New Testament church the world sees and accepts, a mixed multitude of saved and unsaved, who replace genuine Christianity with a worldly version. Like wheat and Darnell in the field, the Spiritual Kingdom exists within the larger Mystery form of the Kingdom.

The Davidic-Messianic Kingdom: based on the Davidic covenant (2 Samuel 7:11b-17; 1 Chronicles 17:10b-15) promised to national ethnic Israel through King David’s heir, who is Christ. The ruler is Christ through national ethnic Israel. The ruled will be all the inhabitants of the earth. The resurrected church will reign with Christ in this kingdom (Matthew 19:28; 2 Timothy 2:12; Revelation 5:10; 20:6).



Above I gave a definition of the Mystery form of the Kingdom. The Mystery Kingdom is the visible church the worldling accepts as a Christian church. Such a claim requires proof. Following is a brief look at the Kingdom Parables. For an in depth exegesis see my book, A Private Commentary on the Bible: Matthew’s Gospel. 

Keep in mind that a parable is a story using an extended simile to draw a verbal picture that teaches spiritual truth. In most instances, a parable is like an arrow in that it is aimed at one target, that is, it is intended to communicate one specific spiritual truth. The earthy elements of a parable are the cart that carries the message. The earthly elements are real, not fabulous as in a fable, i.e., inanimate things do not act as though alive; animals do not act sentient, etc. 

The parables in Matthew 13 explain the nature of Messiah’s kingdom as a consequence of the first advent. The Jewish religious leaders had led their disciples and the common man and woman to expect a militant messianic king conquering the world. Jesus explains the messiah is not out to conquer the world, but to make sinners members of his kingdom. The kingdom parables are intended to explain the state and progress of the Spiritual kingdom and Mystery Kingdom between Christ’s two advents.

The Parable of the Four Soils

The four soils, Matthew 13:3–9, 18–23, describe in a figure the typical reaction of any one sinner hearing the gospel of salvation. Some reject it right away; some assent to it but don’t let it change their life; to some it is just another program in a life full of activities; and some receive it, are changed by it, and live because of it. Because salvation is by grace through faith, and grace-faith-salvation is a gift God, any of the first three kinds of soil may become a fourth soil. In terms of the Kingdom, only the fourth soil are members of the genuine New Testament church of the born-again, the Spiritual Kingdom indwelt by God the Holy Spirit. 

The Parable of the Wheat and Weeds

This parable, Matthew 13:24–30, is better known as the parable of the Tares, or the Darnell. This parable explains why the visible church is composed of believers and false professors. 

Christ fills his kingdom with his saved people, but Satan sows the unsaved into the kingdom. Telling the difference can be difficult. Darnell is a grass that looks exactly like wheat until it ripens. Let us bear in mind a parable teaches one point. Here that point is, Christ’s Kingdom in the current age seems to be composed of good and bad believers, when in reality it is composed of the saved and the unsaved. 

The unsaved within a local church are making a false profession concerning their salvation. Some know they are unsaved; some may believe they are saved. The church is not prevented from protecting itself against false professors, especially those who want to change or corrupt the doctrine, see, e.g., Jude. But violence (uprooting the darnel) is never justified. The Word preached either convicts and converts, or convicts and causes the unsaved to leave.

The Parable of the Mustard Seed

This parable is in Matthew 13:31–33. The point of the story is the excessive growth of the Mystery kingdom. However, there are diverse views. Some commentators view the kingdom in the parables as the messianic kingdom to be established on earth after the second advent. Others view the kingdom in the parables as the Spiritual kingdom of the present age, which is the New Testament church between the first advent and the rapture. The latter view is my view. 

In one view the New Testament church (kingdom) begins small, grows to visible prominence, and becomes influential in the world. Chrysostom (AD 347–407) said, “[T]he mustard seed, was spoken with a view to the power of the gospel, and to its prevailing over kingdom the world” [Schaff, NPNF, First Series, 10:293 (Homily XLVII)]. A more modern voice [Edwards, 145], said the mustard seed described the growth of the kingdom from obscurity to prominence.

In a contrary view the New Testament church begins small, grows to visible prominence, but its size is due to many false professors, so that its influence is hampered by worldliness, carnality, schismatics, heretics, and apostates. 

What does the parable teach? 

Cultivated mustard plants may grow as tall as six feet. Some wild mustard plants along the Jordan River have been observed to grow about ten feet tall and spread out as a wild bush. Birds do nest in wild mustard plants. The missionary William Thomson reported, about the mid-1800s, seeing a “mustard-tree which was more than twelve feet high” with “little birds, mostly finches,” in the branches [Thomson, 2:163, 453].

The meaning of the birds of the air nesting in the mustard “tree” has been disputed for centuries. Interpreters assign a meaning consistent with their view of the church’s growth. Most likely the birds are meant to fill out the picture of the seed becoming large, i.e., birds cannot nest in a garden herb, but they can nest in a large bush/tree. In that view the birds represent worldliness.

Looking at the unusual growth, if we remember the parable of the soils and the parable of the wheat and weeds, we will remember that the Mystery kingdom is a mixed multitude of believers and unbelievers. A wild, uncultivated mustard bush could grow to as large as ten feet, thus looking like a tree in height and breadth. But the fruit it produced was still the tiny seed. The visible Mystery form of the kingdom looks big and prosperous, but its life is in the seed, not the bushy branches. The Mystery kingdom, the visible church, grows big, but only part of it is the true Spiritual kingdom.

The true kingdom, the Spiritual Kingdom, is small. The kingdom the world sees, the Mystery Kingdom, is unnaturally large. The mustard seed parable reflects the reality of the Mystery Kingdom as a mixed multitude of saved and unsaved living in the abnormal growth of an uncontrolled ecclesiastical system.

The Parable of the Leaven in the Dough

There are also kingdom parables in Luke 13 (see my book, A Private Commentary on the Bible: Luke 13:1–24:53). The parable of the leaven is in Luke 13:20–21. 

Some translations have “yeast,” but leaven was a small piece of old dough which had yeast in it from previous bread making. The old lump of dough was the leavening agent for the new dough. The action of leaven (yeast) is to introduce gas (carbon dioxide) into the dough by breaking down the sugar in the wheat, making the dough rise, giving it flavor and airy texture, with the result the lump of dough looks bigger and tastes better. But the amount of dough never changes.

Leaven is always a symbol of sin in the Scripture, unless this one use in this one parable, out of twenty-three Old and New Testament uses, is the sole exception. That seems unlikely. 

When sinners are mixed with the body of Christ, the church looks bigger and seems better than at its beginning, but it is a mixed multitude of genuine believers and false professors. The visible church spreads over the whole world, but is composed of wheat and weeds. The visible church has stony soil, poor soil, thorny bushes, and good soil. The visible church looks big and prosperous but only a small part of it is the true church. Only the good soil, good seeds, and unleavened dough are the true believers with the gospel message in the visible church. The false professors are the gas and worldly flavor that makes the true church palatable to the world.

Summary 

The Scripture is not a dictionary, it does not provide definitions for words and terms. What the Scripture does is provide is discussions and descriptions from which definitions may be constructed. 

Genuine Christianity is not a man-made religion based on a divine ideal, but a Divine revelation commanding the faith and thus molding the character and controlling the whole life of those who receive it.

The Christian church is the expression of genuine Christianity in the world. The New Testament church has developed essential doctrines from the Scripture that define that genuine expression. 

The “church” did not begin with the Old Testament believer. The New Testament church is a distinct people group in the purpose, plans, and processes of God. Specifically the New Testament church has a more developed content of faith, the New Testament church is indwelt by God the Holy Spirit, and the New Testament church is a body of believers of whom Jesus Christ is the head. A local church is a public assembly of believers. There are fourteen essential characteristics of a local New Testament church. 

During the New Testament church age there are two kingdoms. One is the Spiritual kingdom of the born-again. The other is the Mystery Kingdom composed of saved and unsaved. Both are known as the church. Only the Spiritual Kingdom is the genuine New Testament church composed of the born-again. 

Genuine Christianity is a way of life founded upon Christian doctrine. A genuine New Testament church is the visible expression of genuine Christianity in this age between Jesus Christ’s first advent and his coming to catch away his New Testament church to heaven. 
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History

As noted in the previous chapter, John Owen and his Puritan contemporaries believed the “church” began with Adam. “The first church among fallen sinners was established in the family of Adam” [Owen, 184]. These Puritans divided the church into Old Testament and New Testament parts, and if pressed divided the Old Testament part into not-Israel (pre-Israel) and Israel. But in their understanding of the Scripture all the parts were the church. 

Owen lived in the 1600s, and his book I am referencing was first published, in Latin, in 1661. The Westminster Confession of Faith (WCF), 1646–1647, defines the church in Article 25: “Of the Church.” “The catholic or universal Church, which is invisible, consists of the whole number of the elect, that have been, are, or shall be gathered into one, under Christ the head thereof; and is the spouse, the body, the fulness of him that filleth all in all.” 

The Scripture references given in support (Eph 1:10, 22-23; Eph 5:23, 27, 32; Col 1:18,) appear to indicate  the New Testament group of believers is in view, but the definition counts “the whole number of the elect” as the church and therefore incorporates the Old Testament believers into the church. 

The Thirty-Nine Articles of the Church of England, begun in AD 1536 as ten articles, of which an article on the church was included (to define Henry the VIII’s church as not part of the Roman Catholic Church). These articles were revised a few times, ending with thirty-nine articles in 1571, including Article XIX, “The Church.” The Article states, “The visible church of Christ is a congregation of faithful men.” 

Undoubtedly only New Testament believers were in view, but that cannot be known directly from Article XIX. Thomas’ [Principles, 267] explanation provides an answer: 


Strictly speaking, the Christian Church commenced when the two disciples of the Baptist left their old master for the new One (John 1:37), though for all practical purposes the Day of Pentecost may be regarded as the birthday of the Church. Since it was on that day that the Church was spiritually created by the Holy Spirit. There was, of course, a Jewish church or community of believers before, so that the idea was by no means novel. 



We see, then, the Reformers recognized an Old Testament church and a New Testament church as parts of one church. The Augsburg Confession, AD 1530, preceding Owen, the WCF, and the Church of England, said in Articles VII, VIII [Schaff, Creeds, 12, 13], the church “be properly the congregation of saints and true believers” but also define the church as “the gospel is rightly taught” and “the Sacraments (baptism, Lord’s supper) rightly administered. So though the church is described in New Testament terms, the base definition does not exclude Old Testament believers. 

Division

There is a point to the brief rehearsing of history. In the old view there was one church with different parts in different ages: pre-Israel, Israel, and the New Testament church. In the creeds and canons of the New Testament church’s doctrinal statements, the New Testament church was not viewed as replacing or superseding national ethnic Israel, nor as the continuation of national ethnic Israel, as the true heirs of God. 

However, there was another view, existing side-by-side with the “one church, many parts view” and considered compatible with that view. That other view of the church was and is this: the New Testament church has replaced the Old Testament church in God’s purpose, plans, and processes in the world. Put in more modern terms, the New Testament church has become (is the continuation of) Israel in God’s purpose, plans, and processes, the heir of God’s unconditional covenants with national ethnic Israel. 

Although this theology had been in existence since ca. AD 160, one does not find it in the creeds or canons of the church’s doctrinal statements. It was neither an essential  doctrine of the New Testament church nor a necessary doctrine; it remained the opinion of individuals. And for good reason: it is antisemitic. Those opinions drove much of the rampant antisemitism in Medieval times. Today, whether it is named replacement, supersession, or continuation theology it has become a de facto doctrine of Reformed theology, supported by both Amillennial and Postmillennial eschatology.

The organization “Got Questions” has a good definition. “Replacement theology teaches that the church is the replacement for Israel and that the many promises made to Israel in the Bible are fulfilled in the Christian church, not in Israel.”  They also have a good answer. “The view that Israel and the church are different is clearly taught in the New Testament. Biblically speaking, the church is distinct from Israel, and the terms church and Israel are never to be confused or used interchangeably.” See the article for the complete discussion.

[https://www.gotquestions.org/replacement-theology.html]

Discussion

In this chapter I will show from the Scripture that the New Testament church is not a replacement for or a continuation of national ethnic Israel in the purpose, plans and processes of God. I will use the terms “New Testament church” and “national ethnic Israel” to distinguish the two people groups. Much of this discussion will come out of two of my works, Dispensational Eschatology and Has God Rejected Israel. Terms and definitions of words are from my work Dictionary of Doctrinal Words unless otherwise noted. 

First, we need a few definitions in what God has done and is doing. 


God’s purpose in creating the universe: to manifest his glory to sentient beings who could appreciate that glory and become part of its manifestation.

Purpose, plans, and processes. This phrase, and these words, indicate the way in which God fulfills his purpose in creating the universe. A purpose assumes a plan by which the purpose can be fulfilled. A plan requires processes by which the plan is accomplished. Human beings are part of the processes by which the plans and the purpose are fulfilled.

National ethnic Israel. The physical descendants of Abraham through Isaac and Jacob  (Genesis 17:19), with whom God continues the unconditional covenant he made with Abraham, and the unconditional covenants he made with Abraham’s descendants through Isaac and Jacob. The unconditional covenants: Abrahamic (Genesis 12:1–3; 15:4–5, 18; 17:1–16), Land (Deuteronomy 30:3–5), Davidic (2 Samuel 7:13, 16; Psalm 2), New (Jeremiah 31:31–37).

Church. The entire body of New Testament believers, those saved from the AD 33 Pentecost to the Rapture of the New Testament church, indwelt by the Holy Spirit, called out from the world by Christ to worship and serve and have fellowship with God Father-Son-Spirit through obedience to God’s values, principles, and precepts.

Unconditional Covenant. A covenant is a contract between two or more parties with binding terms and conditions which each party must perform. In the Scripture, an unconditional covenant is an agreement between God and man wherein God promises to perform the terms and conditions of the covenant whether or not man continues to maintain the terms and conditions.



Is The New Testament Church A New Israel

As noted above, the doctrine that God has replaced Israel with the New Testament church is also explained as if the New Testament church is the continuation of national ethnic Israel in God’s purpose, plans, and processes. Is the doctrine correct? 

The first path to answering that question is to examine how the Holy Spirit defines the words he uses in the Scripture. 

The Word/Name/Nation/People Israel

The New Testament authors were very clear that the New Testament church is not some sort of new Israel, continuation of Israel, or some kind of spiritualized Israel. 

When the literal grammatical-historical hermeneutic (LGH) is consistently applied to New Testament texts—the plain and normal meaning of the words as used in everyday language—one discovers the term “Israel” always refers to national ethnic Israel. 

There are seventy-five occurrences of the term “Israel” in the NKJV, sixty-nine in the NIV, seventy-two in the HCSB, seventy-three in the ASV, and seventy-eight in my translation of the New Testament (JQTNT). The overwhelming majority of these occurrences clearly refer to national ethnic Israel. See Fruchtenbaum [684] for a list with brief analysis of each verse. (Or like the Bereans, Acts 17:11, search the scriptures using a concordance for your Bible version.)

There is no comingling or confusion of the distinctive terms “Israel” and “church” in the New Testament texts. A simple matter of definition demonstrates the differences between Israel and the New Testament church. Scripture doesn’t define, it describes, but from observation and description one is able to develop a definition. The interpretive method one uses is critical to defining the terms. Using the LGH, “Israel” in the Old Testament is [Harrison, Dictionary, s. v. Israel].


The name God gave Jacob, Genesis 32:28.

The name given the descendants of Jacob-Israel’s twelve sons who collectively form the nation of Israel, Exodus 3:16.

The kingdom developed under Saul, David, and Solomon comprised of the united twelve tribes of Israel, 1 Samuel 8—1 Kings 11.

The name of the northern kingdom formed by Rehoboam after Solomon’s death, 1 Kings 12:25–14:20.

The name for the nation rebuilt by the returned Babylonian exiles until AD 70, resumed May 14, 1948. 

The collective name given common persons in the nation as distinguished from the priests, Levites, and other ministers, Ezra 6:16; 9:1; 10:25; Nehemiah 11:3, etc.

A spiritual designation given to Messiah as the representative and king of the nation, Hosea 11:1 with Matthew 2:15.



Israel in the New Testament is: 


A name given to saved Israelis as the true Israel of God, Galatians 6:16 (discussed below).

The people and the land of those people, e.g., Matthew 2:6, 20. 

All Israelis, e.g., Matthew 2:6; a select group of Israelis, e.g., Luke 4:25, 27; Israelis who have been born-again, e.g., Galatians 6:16; saved and unsaved Israelis, e.g., Romans 9:6. 

National ethnic Israel. From Abraham forward, e.g., Luke 2:25; at a particular time in history, e.g., Acts 13:17; currently-living, e.g., Matthew 8:10. 

Unbelieving Israelis, e.g., Acts 3:12.



The Word/Name/People Church

In the previous chapter I defined and discussed the New Testament church as the whole church and as a local church. When ekklēsía [Zodhiates, s. v. 1577] is used of the public assembly of saved people in the New Testament dispensation, it usually designates a local New Testament church, in itself a body of Christ, and otherwise designates a group of local churches in one area, or the New Testament church in its entirety from AD 33 to the rapture. 

The word ekklēsía, a public assembly, occurs one hundred fourteen times in the New Testament. In Acts 19:32, 39, 41 it refers to an illegal assembly of the citizens of Ephesus. In Matthew 18:17; Hebrews 2:12; 12:23 it should be translated “assembly.” In the following verses it refers to the church as a whole, that is, a group of local churches collectively viewed as one body of Christ: Acts 20:28; 1 Corinthians 10:32; 12:28; Galatians 1:13; Ephesians 1:22; 3:10, 21; 5:23–25, 27, 29, 32; Philippians 3:6; Colossians 1:18, 24. In every other use it means a local New Testament church. 

Thus, ekklēsía refers to the New Testament church one hundred nine times, and to a local New Testament church ninety-three of those one hundred nine times. Five times ekklēsía means an assembly, but two of those times ekklēsía refers to an assembly of believers in Jesus the Savior. So, in only three uses out of one hundred nine, Acts 19:32, 39, 41, does ekklēsía not refer to the New Testament church, a body of believers in Jesus the Savior. The word ekklēsía is never used to mean the New Testament church is some sort of new Israel, or continuation of Israel, or is Israel, whether literally, symbolically, spiritually, or allegorically.

When every use is carefully considered one discovers that the word ekklēsía never means national ethnic Israel. Only by allegorizing ekklēsía can the New Testament church become some sort of new Israel. 

Individual Scriptures

Galatians 6:16

“And as many who by this rule will conduct their manner of life, peace upon them, and mercy; and mercy upon the Israel of God.” (The following exposition is from my book, A Private Commentary on the Bible: Galatians.)

There are two possible interpretations of “Israel” based on the Greek kaí (“and”) in the phrase “and upon the Israel” etc. The kaí could be copulative (joining, connecting) or epexegetical (explicative, explaining). Neither a copulative nor an epexegetical kaí supports this phrase as referring to any Israeli other than Israelis who were by birth members of national ethnic Israel and had become Christians through salvation by faith in Jesus. 

If the kaí is copulative, then Paul is referring to two groups of people. Paul says salvation makes a new man. He mentions two groups of saved people in 6:12, 13, 15. The two groups were those saved persons in the Galatian church who were circumcised and those saved persons in the Galatian church who were uncircumcised. This is the same Hebrew-gentile division as at 2:7–9. There, the circumcised believers wanted the uncircumcised believers to become circumcised. All in both groups are believers. What does Paul say about these two groups of believers? 

“In 6:16, Paul pronounces a blessing on members of the two groups who would follow the rule of salvation through faith alone. The first group is the ‘them,’ the uncircumcision ... the second group is the ‘Israel of God.’ These are the circumcision, the Jewish believers who, in contrast with the Judaizers, followed the rule of salvation by grace through faith alone” [Fruchtenbaum, 691]. The circumcised believers had been persuaded that their circumcision made them a better class of believers because they were following Christ and the Law. If it made them better believers, then it would surely do the same for their uncircumcised fellow believers. Paul’s letter was written to refute that notion.

Paul begins v. 16, “and as many as walk according to this rule.” Eadie says [1:471], “the ‘many’ may not be gentile believers as such and opposed [contrasted] to Jewish believers, but [may be] the entire number who walk according to this rule; while Paul finds among them a certain class to whom his heart turns with instinctive fondness—‘the Israel of God’ ... To the apostle there were two Israels—‘they are not all Israel which are of Israel,’—and he says here, not Israel according to the flesh, but ‘the Israel of God,’ or the true believing Israel; his own brethren by a double tie—by blood, and especially by grace.” 

More simply, Eadie is saying that in the one church Paul recognized two groups of believers: those who were gentile by natural birth and those who were Israeli by natural birth; but all were saved by the new birth and together formed the church in Galatia. He fondly addressed the Israeli believers as the Israel of God, because they were his brethren by physical lineage and by saving faith in Christ. These lived according to the rule of saved by grace alone through faith alone in Jesus the only way and only means of salvation. 

The kaí could be epexegetical, which is the NIV translation, “Peace and mercy to all who follow this rule, even to the Israel of God.” Hogg and Vine [341–342] believed the kaí was epexegetical, and stated, “the ideal to which the title pointed had been realized only by the few among their successive generations ... the true Israelite is he who, of whatever nation born, puts his faith in God.” Hogg and Vine [341–342] inserted an explanation to make sure they were not misunderstood, “It is not, however, to this Israel after the Spirit that the distinctive promises of national restoration and blessing, see Romans 11:26, 27, will be fulfilled, but to ‘Israel after the flesh,’ 1 Corinthians 10:18, the natural descendants of Abraham through Jacob.”

Burton says [357–358], “There is, in fact, no instance of Paul using ‘Israel’ except of the Jewish nation or a part thereof ... in view of the phrase ‘of God’ the expression applies not to the whole Jewish nation, but to the pious Israel, the remnant according to the election of grace.” On this ground Burton rearranges the verse: “And as many as shall walk by this rule, peace be upon them, and mercy upon the Israel of God.” Thus, Burton also identifies the “Israel of God,” with the “circumcision” of v. 15 who had believed and were saved by grace through faith.

Longnecker [296–299], believes the kaí is epexegetical. He notes that “the term ‘Israel’ is never applied elsewhere in the New Testament to gentile Christians but always to Jews.” He then interprets “Israel of God,” as follows [296–299]: “it seems better to argue that here Paul is using a self-designation of his Jewish-Christian opponents in Galatia ... who used this phrase to assure Paul’s gentile converts that by observing the God-given Jewish laws they would become fully ‘the Israel of God.’ If that be the case, Paul climaxes his response to the Judaizing threat by saying that what the Judaizers were claiming to offer his converts they already have in Christ by faith ... so properly [they] can be called the Israel of God together with all Jews who believe.”

Another view of this passage is given by Ryrie [Premillennial, 68–69 (emphasis original)], who understands the kaí as copulative, quoting Ellicott, the biblical Greek scholar. “Still, as it is doubtful whether kaí is ever used by St. Paul in so marked an explicative [epexegetical] force as must be assigned ... and as it seems still more doubtful whether Christians generally could be called the ‘Israel of God’ ... the simple copulative meaning seems more probable.” 

Ryrie gives his own opinion [Premillennial, 68–69]: “The apostle is singling out believing Jews in this benediction pronounced upon the entire body of Christ, which, of course, includes these Jews .... It is another indication that gentile and Jewish believers are on the same level since the conjunction links coordinate parts of the sentence. The apostle is invoking blessing upon all who walk according to the rule of grace; then, lest there be any misunderstanding regarding his attitude, he singles out believing Israelites as a special group.” 

The kaí is most likely copulative, but whether the copulative or epexegetical, these commentators and Greek scholars agree that at Galatians 6:16 the word “Israel” does not mean the New Testament church is a New Israel surpassing the Old Israel. There is no “Old” or “New” Israel, just national ethnic Israel.

Romans 9–11

For a complete exposition of Romans 9–11 see my book Has God Rejected Israel, or the source from which the book was created, A Private Commentary on the Bible: Romans 9–16. 

Romans 9:6 

“For not all who are out of Israel are these Israel.” Does this mean the New Testament church is now Israel? No, Romans 9:7, “Nor because they are offspring of Abraham are all children, but ‘In Isaac your offspring will be called.’” 

What is the context? Abraham had many offspring: Ishmael by Hagar; Isaac by Sarah; and Zombran, Jezan, Madal, Madiam, Jesboc, and Soie by Keturah. All were offspring of Abraham. But in relation to Paul’s argument for “election [to salvation] according to the purpose of God,” only one offspring, Isaac, is a child of God, because only Isaac was the child of the promise, Genesis 15:4.

Who out of Israel are Israel? Not the New Testament church. Those are Israel who are according to the election of faith. God made a selection, an election to salvation, of which Israelites would be the true Israelites of God: only those of faith, a faith engendered by God, Ephesians 2:8. Whether the Old Testament congregation of YHWH, or part of the New Testament church of Jesus Christ, only those who are out of Israel by God’s election are Israel. 

Romans 9:27

“Also Isaiah cries out on account of Israel, “Though the number of the sons of Israel may be as the sand of the sea, the remnant will be saved.”

Paul’s work in Romans 9:27–29 is to demonstrate God always has a remnant. The remnant in Paul’s time was the people group national ethnic Israel; therefore not replaced by the New Testament church. The meaning of 9:28 is God’s four unconditional covenants with national ethnic Israel will be fulfilled to the distinct people group national ethnic Israel at a yet future time.

Romans 9:31

“But Israel, pursuing a law of righteousness, did not attain to a law?”

Those in national ethnic Israel who pursued righteousness (salvation) through obedience to the Mosaic law, 9:32, did not achieve the salvation they hoped for. In 9:33 Paul makes clear their salvation lay in accepting Christ. National ethnic Israel did not find salvation through the legal works of the Mosaic Law, but can find salvation through faith in Christ in this New Testament church dispensation. 

Because members of national ethnic Israel are able through salvation to become members of the New Testament church, then the New Testament church and national ethnic Israel must be two separate people groups in the New Testament church dispensation. 

The New Testament church cannot be some sort of Israel in a newly reformed and expanded phase of existence since 1) national ethnic Israel still exists as part of the purpose, plans, and processes of God; 2) Israelis are saved out of national ethnic Israel into the New Testament church; 3) a remnant of national ethnic Israel will be saved in the future—future to the New Testament church dispensation.

Romans 11:25–26

“For I do not want you to be ignorant, brethren, of this mystery (that you may not be wise in yourselves), that a hardening has happened in part to Israel, until that the fullness of the gentiles may come in, and so all Israel will be saved, even as has been written, “The Deliverer will come out of Zion, he will put away ungodliness from Jacob.”

There is a “mystery” here the members of the Roman church did not know. In the Scripture, a “mystery” is something one cannot discover by searching but which must be revealed by the Holy Spirit through the Scripture writers. When Paul speaks of a mystery he is revealing the mystery. 

What is this particular mystery? The mystery is in two parts. 


Part one: ... a hardening has happened in part to Israel, until that the fullness of the gentiles may come in.

Part two: ... all Israel will be saved, even as has been written, “The Deliverer will come out of Zion, he will put away ungodliness from Jacob.



Part One

The nation Israel has been hardened by their rejection of their Messiah-Redeemer-King. God has, temporarily, for a time, withheld his mercy from national ethnic Israel, but he will at a later time restore them as a nation in a relationship with God. Today, in these times of the New Testament church, we are seeing God’s just judgment for Israel’s persistent unbelief: still a people (as Deuteronomy 29:1–30:10 says they will be, see below) but scattered throughout the gentile nations, not worshiping Jesus Christ.

However, even as the nation Israel has been hardened in and by their sins, God has acted in mercy toward individuals of Israel by saving  them into the New Testament church, “so that election according to the purpose of God might remain” and that salvation is “not of the willing, nor of the running, but of God showing mercy” (11:16). Compare John 1:13, salvation is “not of bloods, nor of will of flesh, nor of will of man, but of God” were born-again as children of God, because believing on his name, according to the purpose of God in mercy and grace. 

This is the sovereignty of God that so many despise and reject. Compassion and mercy and grace are according to God’s purpose. Therefore, the hardening of sinners and nations is not only in response to persistent unbelief, but also according to the sovereign will of him who has mercy to whom he may show mercy, and has compassion to whom he will have compassion, and allows hardening to have its day and run its course. 

But the hardening of some is not without purpose. “A hardening has happened in part to Israel, until that the fullness of the gentiles may come in.” From the beginning God has been in the business of saving individuals. God is not saving the world. God is judging the world. Where do we see that judgment? God saves individuals out of the world. God is not saving nations. God is forming his kingdom, the Body of Christ—the New Testament church—one saved sinner at a time. Where do you focus your testimony? On the world, on your nation? Or on the sinner standing next to you?

God, who knows the end from the beginning (his foreordination of agents, events, and outcomes) chose from the beginning “that the remnant of men [Jewish, gentiles] may seek out the Lord, and all the peoples [Jewish, gentiles] upon whom my name has been called, says the Lord, doing these things known from eternity,” Acts 15:17, and therefore, “God [has] looked with mercy, to take out of the gentiles a people for his name,” Acts 15:14. (The Council of Jerusalem was eight years prior to the Romans letter.)

God has hardened the nation Israel, but not the remnant of Israel, until “the fullness of the gentiles may come in.” That remnant of Jewish and that fullness of gentiles is the New Testament church. When that fullness of gentiles will be completed we do not know. All we know is God has a time in mind. For example, Galatians 4:4, “... when the fullness of the time had come, God sent forth his Son.” No one could predict when that particular “fullness” would be reached, but it can be described: God sent forth his Son. So also the New Testament church, a “fullness of time” will be reached when the “fullness of the gentiles” has been accomplished according to God’s purpose in election.

In comments at 11:16–21 I listed six distinct people groups in the salvific purposes of God. 


From Adam to Noah.

From Noah to Christ’s first advent (gentiles).

From Abraham to Christ’s first advent (national ethnic Israel).

From Christ’s first advent to the Rapture (NT church).

From the Rapture to the second advent (tribulation saved).

From the second advent to the end of this present universe (Davidic-Messianic Kingdom).



When one people group reaches its fullness, another begins. We today know, from the Scripture testimony, the timing of some of those groups. However, those living during the times when the “fullness” is accumulating (the present times) don’t know the end. Even so, we can only describe the fullness of the New Testament church as consistent with God’s timing. Beyond that we cannot go. 

We cannot predict when the fullness of the gentiles for the New Testament church will be complete. What we do know is when the New Testament church is complete the catching away of the New Testament church from earth to heaven will occur, 1 Thessalonians 4:17. 

However, we can make an application from another event, the second coming of Jesus Christ, and another Scripture passage, Revelation 7:9, to tell us what the “fullness of the gentiles” in the New Testament church will look like. In Revelation 7:9, “I saw” writes John, “and look, a great multitude, which no one was able to number it, out of every nation, and tribes, and peoples, and languages standing before the throne and before the Lamb, clothed with white robes, and in their hands palm branches.” That is the fullness of the Tribulation saved.

The New Testament church will not be raptured until the “fullness of the gentiles,” and the remnant of the Hebrews, for the New Testament church has been reached. So also Jesus Christ will not return until “a great multitude, which no one was able to number” has been accomplished out of the Day of the Lord-Tribulation.

Jesus will not return because of the Antichrist. Jesus’ return will end the career of the Antichrist, but the Antichrist is just another worldly king persecuting God’s saved people. Jesus will return when the number of that great multitude saved out the Day of the Lord-Tribulation reaches the fullness God intends for salvation during the Day of the Lord-Tribulation. Then the second advent of Jesus the Christ to the earth will take place. 

Even so, when the number of gentiles and Jewish remnant in the New Testament church, reaches the fullness God intends for salvation during this New Testament church age, out of every nation, and tribes, and peoples, and languages, Matthew 28:19; Mark 16:15, then Jesus Christ will return to the air to remove his New Testament church from the earth, John 14:2–3; 1 Corinthians 15:51–52; 1 Thessalonians 4:13–17; 1 John 3:2–3; Revelation 3:10.  

Part Two

As to national ethnic Israel. After the New Testament church reaches its fullness, then God will turn again to national ethnic Israel in the “time of Jacob’s trouble,” Jeremiah 30:7, the Day of the Lord-Tribulation. 

That prophesied event will come to its foreordained conclusion with the second advent, and then all Israel will be saved. Romans 11:26, “Even as has been written, ‘The Deliverer will come out of Zion, he will put away ungodliness from Jacob [national ethnic Israel]. And this to them is the [New] covenant from me, when I may take away their sins.’” 

Why did I insert the word “New” in Romans 11:26? Because in Jeremiah 31:33–34 God made an unconditional covenant with national ethnic Israel. 


But this is the covenant that I will make with the house of Israel after those days, declares the Lord: I will put my law within them, and I will write it on their hearts. And I will be their God, and they shall be my people. And no longer shall each one teach his neighbor and each his brother, saying, 'Know the Lord,' for they shall all know me, from the least of them to the greatest, declares the Lord. For I will forgive their iniquity, and I will remember their sin no more.



What is “after those days,” in 31:33? Jeremiah 31:27–28.


Behold, the days are coming, declares the Lord, when I will sow the house of Israel and the house of Judah with the seed of man and the seed of beast. And it shall come to pass that as I have watched over them to pluck up and break down, to overthrow, destroy, and bring harm, so I will watch over them to build and to plant, declares the Lord.



There is a future for national ethnic Israel when God will save them and God will bring them back to the land (fulfilling the Abrahamic and Land covenants) from the nations where God has scattered them. 

There are many Old Testament scriptures which Paul might have chosen to use for Romans 11:26–27. For example, Psalm 14:7; 53:6, are a prayer that “salvation” for Israel “would come out of Zion” when “the Lord brings back the captivity of his people,” i.e., returns them to the land. Several Old Testament scriptures speak to bringing Israel back to the land. For example, Isaiah 11:12, YHWH will “gather the lost ones of Israel, and he shall gather the dispersed of Juda from the four corners of the earth,” where the Lord had scattered them among the nations, Deuteronomy 28:37. 

In Romans 11:26 Paul may be quoting from Isaiah 59:20, “‘And a Redeemer will come to Zion, to those in Jacob who turn from transgression, declares the Lord.” In Romans 11:27 Paul may be quoting from Isaiah 27:9 or 59:21. 

The Old Testament is replete with scriptures speaking to the recovery of national ethnic Israel from their hardening, and their regathering from the nations to their land. Jesus was certainly aware of those prophecies, Matthew 24:31. 


And he [24:30, Son of Man] will send his messengers [ángelos] with a great trumpet call, and they will gather his elect [national ethnic Israel, cf. Zephaniah 3:20; Zechariah 10:6–12] from the four winds [figure of speech for every part of the world], from the ends of the heavens to the ends of them. 



(An excellent resource for scripture cross references is The New Treasury of Scripture Knowledge, by Jerome H. Smith.)

Truly the testimony of the Scripture is that national ethnic Israel will be saved and restored to their land when Christ returns, through the fulfillment of the Abrahamic, Land, Davidic, and New covenants. The only way to deny the testimony of the Scripture is to bring with you to the Scripture the false doctrine that the New Testament church has replaced Israel, or has superseded Israel, or is a new Israel, or is the continuation of Israel.

Why Does Israel Continue To Exist?

The answer is found in several scriptures; 

Deuteronomy 29:1–30:10. 


Israel will disobey and be scattered, 29:2–30:1.

Israel will repent, 30:2.

Messiah will return, 30:3.

Israel will be re-gathered, 30:3–4 (Jeremiah 31:8, 10; Zechariah 8:7–8; Matthew 24:31).

Israel will possess the promised land, 30:5.

The enemies of Israel will be judged, 30:7.

Israel will receive full blessings, 30:8–10. 



In fulfillment of Deuteronomy 30:3–4.


Jeremiah 31:8, Behold, I will bring them from the north country and gather them from the farthest parts of the earth, among them the blind and the lame, the pregnant woman and she who is in labor, together; a great company, they shall return here.

Jeremiah 31:10, Hear the word of the Lord, O nations, and declare it in the coastlands far away; say, 'He who scattered Israel will gather him, and will keep him as a shepherd keeps his flock.



Jeremiah 31:35–37


Thus says the Lord, who gives the sun for light by day and the fixed order of the moon and the stars for light by night, who stirs up the sea so that its waves roar—the Lord of hosts is his name: “If this fixed order departs from before me, declares the Lord, then shall the offspring of Israel cease from being a nation before me forever.” Thus says the Lord: “If the heavens above can be measured, and the foundations of the earth below can be explored,  then I will cast off all the offspring of Israel for all that they have done, declares the Lord.” 



Isaiah 66:22


For as the new heavens and the new earth [Revelation 21:1] that I make shall remain before me, says the Lord, so shall your offspring and your name remain.



How long will national ethnic Israel continue to exist as a distinct people group? Endlessly. We have already read Jeremiah 31:35–37; Isaiah 66:22. After this present heaven and earth are destroyed, 2 Peter 3:10; Revelation 20:11; 21:1, we are given this testimony.


Revelation 20:12, The city descending from the new heaven to the new earth, the New Jerusalem, has “a great and high wall, having twelve gates, and at the gates twelve messengers [angels], and names inscribed [on the gates] which are of the twelve tribes of the sons of Israel.” 

Revelation 20:14, that same city has “twelve foundations, and on them twelve names of the twelve apostles of the Lamb.”



The names of the tribes of national ethnic Israel represent the people group national ethnic Israel. The names of the twelve apostles of the Lamb represent the people group New Testament church. For all eternity national ethnic Israel will continue to exist as a distinct people group because “God did not reject his people whom he foreknew,” Romans 11:2, and “all Israel will be saved, even as has been written,” Romans 11:25.

Did God Divorce Israel?

Romans 9:25–26, As also in Hosea he says, “I will call those not my people, my people, and her not being loved, being loved. And it will be in the place where it was said to them, ‘You are not my people,’ there they will be called ‘sons of the living God.’”

We need to see the whole to understand the part. 


Now what if God, desiring to show his wrath and to make known his power, endured with much patience vessels of wrath prepared for destruction, even so that he may make known the riches of his glory upon vessels of mercy that he prepared beforehand for glory, even whom he has called, not only us out from Jewish, but also out from gentiles? As also in Hosea he says, “I will call those not my people, my people, and her not being loved, being loved. And it will be in the place where it was said to them, ‘You are not my people,’ there they will be called ‘sons of the living God.’”



Romans 9:25–26 is a continuation of the “vessels of wrath” and “vessels of mercy” discussion begin in 9:22–24. The vessels of mercy are called by God out of the lumps of sinful clay, “even so that he may make known the riches of his glory” upon those very vessels of mercy, whom “he prepared beforehand for glory” and whom he has called (elected) “according to his purpose (8:28).” They are vessels of mercy exactly because God has called them, according to his sovereign election to salvation decreed before the creation of the universe, “not yet being born, not having done anything good or evil, so that election according to the purpose of God might remain.”

If we will remember, the goal of the discussion (Romans 11:1), is “has God rejected his people Israel?” In Romans 9 Paul discusses things relevant to the question, such as God’s sovereignty and God’s election, but the reason for the journey is to reach the destination: God has not rejected national ethnic Israel, because they are a necessary people group in God’s purpose, plans, and processes. 

Therefore, in agreement with God’s eternal purpose, God will “call those not my people, my people, and her not being loved, being loved.” A statement that includes “not only us out from Jewish, but also out from gentiles.” 

The quote from the Book of Hosea was made in the context of an Israel God had rejected for idolatry: “She is not my wife, and I am not her husband,” Hosea 2:2. From Hosea 2:3 to 2:14 YHWH speaks against the nation Israel. 

However, we must put God’s rejection into the context of national ethnic Israel’s relationship with God. That relationship was through three unconditional covenants (Abrahamic, Land, Davidic) and one conditional covenant (Law). (The fourth unconditional covenant, Jeremiah 31:31–34, was given about 120 years after Hosea.)

An unconditional covenant is when God says “I will do this” but does not require a corresponding “You will do that” to fulfill the covenant. A corresponding “You will do that” is what makes the Law covenant a conditional covenant. Israel agreed “We will do what God requires,” Exodus 19:6; 24:3, 7. God told them if they did not obey the Law covenant then the Law covenant would be void, Deuteronomy 30:11–20. But the relationship based on the unconditional covenants would endure, Deuteronomy 30:4. 

Therefore, God in Hosea 2:2 is speaking of the conditional Law covenant, which Israel had voided by their idolatry, not the unconditional Abrahamic, Land, and Davidic covenants. 

None of God’s covenants with Israel is a marriage covenant. Why then does God frame the voiding of the Law covenant as “She is not my wife, and I am not her husband?” (and as divorce in Jeremiah 3?). Because throughout the Old Testament God frames idolatry metaphorically as adultery. Why? Because just as marriage requires loyalty and fidelity, God requires spiritual loyalty and fidelity, Exodus 20:3, no God but YHWH. Just as the marriage covenant between one man and one woman requires physical loyalty and fidelity to one’s spouse—no adultery—so also God requires spiritual loyalty and fidelity to himself—no idolatry.

Therefore, when God in Hosea 2:2 (and about one hundred twenty years later in Jeremiah 3:8) frames disobedience to the Law covenant as adultery and “divorces” Israel, it does not mean God has rejected his unconditional covenants with Israel, but that Israel has voided the Law covenant by their disobedience to Exodus 20:3. God’s relationship with Israel continues to be based on the three unconditional covenants (and the fourth added in Jeremiah 31); see Hosea 2:16 and Jeremah 3:12–18.

(The Reformed ecclesiology and eschatology replacement, supersession, or continuation views of God making the New Testament church his new Israel, based on Jeremiah 3:8, is an example of ignoring the whole testimony of the Scripture to make a false doctrine. Jeremiah 3:12–18 states God has not abandoned his people national ethnic Israel for their sin of idolatry. Only the conditional Law covenant was voided.)

Therefore, do not be misled by the Reformed view that declares God has replaced Israel with the New Testament church—has made the New Testament church into Israel. We looked at Hosea 2:2, “She is not my wife, and I am not her husband.” If we continue to read the Scripture, all the way to Hosea 2:16, God says that at a yet future time, “It shall come to pass in that day, saith the Lord, that she shall call me, My husband,” 2:16. God also says, Hosea 2:21–23,


And it shall come to pass in that day, saith the Lord, I will hearken to the heaven, and it shall hearken to the earth; and the earth shall hearken to the corn, and the wine, and the oil; and they shall hearken to Jezrael. And I will sow her to me on the earth; and will love her that was not loved, and will say to that which was not my people, Thou art my people; and they shall say, Thou art the Lord my God.



God does not abandon his people whom he has chosen as vessels of mercy. He has temporarily rejected Israel for a time because they voided the Law covenant. How long is that time? There is a yet-future time “when I will make a new covenant with the house of Israel, and with the house of Judah,” that will not be like “the [Law] covenant which I made with their fathers on the day when I took them by the hand to bring them out of the land of Egypt.” That New covenant is stated in Jeremiah 31:31–34. 

Until that time, national ethnic Israel remains a people group with four yet-to-be-fulfilled unconditional covenants: Abrahamic (Genesis 12:1–3; 15:4–5, 18; 17:1–16), Land (Deuteronomy 30:3–5), Davidic (2 Samuel 7:13, 16; Psalm 2), New (Jeremiah 31:31–37).

Let us hear the conclusion of this matter. Will God ever abandon national ethnic Israel? What has God has said? (Repeating from above.)


Isaiah 66:22–23, For as the new heaven and the new earth, which I make [Revelation 21:1], remain before me, saith the Lord, so shall your seed and your name continue. And it shall come to pass from month to month, and from sabbath to sabbath, that all flesh shall come to worship before me in Jerusalem, saith the Lord.

Jeremiah 31:35–37. Thus saith the Lord, who gives the sun for a light by day, the moon and the stars for a light by night, and makes a roaring in the sea, so that the waves thereof roar; the Lord Almighty is his name: if these ordinances cease from before me, saith the Lord, then shall the family of Israel cease to be a nation before me forever.



Just so there is no misunderstanding of Jeremiah 31:35–37, God said about 1600 years earlier in Genesis 8:22, “All the days of the earth, seed and harvest, cold and heat, summer and spring, shall not cease by day or night.” That promise continues until the events of 2 Peter 3:10; Revelation 20:11; 21:1. Therefore, for as long as the earth remains, there will be “the sun for a light by day, the moon and the stars for a light by night” so that there is “seed and harvest, cold and heat, summer and spring” according to God’s promise. Therefore, national ethnic Israel will remain a distinct people group in the purpose, plans, and processes of God as long as those things remain.

Even though God said through Hosea, “you are not my people, and I am not your God,” in Hosea 1:9, God also said in Hosea 1:10, “Yet the number of the children of Israel shall be like the sand of the sea, which cannot be measured or numbered. And in the place where it was said to them, ‘You are not my people,’ it shall be said to them, ‘Children of the living God.’”

Therefore, national ethnic Israel, as a distinct and separate people group of God, has persisted and will continue to persist to the end of this present world. As a distinct and separate people group they are not the New Testament church and they are not part of the New Testament church’s New covenant in Christ’s blood (Hebrews 10:11–18) by which God has formed the distinct people group New Testament church. 

But because there are vessels of mercy within the people group national ethnic Israel during these New Testament times, God is taking individuals out of national ethnic Israel and placing them into the people group New Testament church. Those placed into the people group New Testament church are no longer Israel, they are Christians of the New Testament church.

The New Testament church is not Israel in the purpose, plans, and processes of God. God today is evangelizing the world through the people group New Testament church, Mark 16:16; Matthew 28:19. God has not and never will abandon his people Israel yesterday, today, tomorrow, or (Revelation 21:12) forever. Such is the testimony of Hosea, Isaiah, Jeremiah, and Jesus.

The New Testament Church is a New People Group

The New Testament church was not revealed in the Old Testament scriptures. The church was revealed in the New Testament as a necessary and dynamic part of the plans and processes of God, as a peoples separate from national ethnic Israel. The church was not “new” in relation to God’s purpose, plans, and processes, because these were foreordained before the act of creation. The church was “new” in relation to revealed knowledge, i.e., the understanding the Old Testament peoples had achieved about Scripture. Because the Holy Spirit is the one who gives understanding, we can say that the understanding of the New Testament church dispensation was withheld by God from the Old Testament peoples. 

The mystery of the church dispensation is that within the New Testament church there are no more Jew and gentile in the religious and spiritual sense. That was Paul’s argument in Ephesians 2:14 ff. 


Christ has broken down the religious fence separating Jew and gentile, by abolishing the enmity created by the commandments contained in the Mosaic regulations. He did this by suffering the penalty of the Law, on the cross, thereby effecting reconciliation to God (for those who believe). 

Thus, in reconciling Jew and gentile to God through the cross, Jesus Christ eliminated the causes that kept these two peoples separated from one another. In that reconciliation Christ has joined Jew and gentile together in one faith community. In spiritual terms he has made them one body in himself. In making them one body, he has created a new thing which is neither Jew nor gentile, but is a “new man,” the body of believers in Christ Jesus 



Using the literal hermeneutic, several definitions may be developed for the New Testament church by observing Scripture. The New Testament church is: 


All born-again persons living between Christ’s resurrection and the rapture, inclusive. These saved persons collectively comprise the body of Christ.

A spiritual organism composed of living saved individuals joined together by the operation of the Holy Spirit so that each can make vital contributions to the work and welfare of the faith community in Christ.

An organization composed of living saved individuals committed to working together to manage a local church’s material resources and present a collective witness of faith, doctrine, and practice. 

A local body of saved born-again, baptized believers, joined together upon a credible profession of saved by grace through faith in Christ the only Savior, regularly meeting together under the leadership of elders, served by deacons, participating together in a common purpose to worship God, to propagate the Gospel locally and worldwide, to make disciples, to observe the ordnances of baptism and the Lord’s supper, to present a common witness of faith and doctrine centered on the word of God, and to encourage one another in the daily practice of the principles, precepts, and values of God as expressed in his Word. 



The New Testament church is not an outgrowth or continuation of Judaism, still less a new Israel surpassing the Old Israel. Let us be bluntly honest with the following view. 


I certainly think that the church as the New Israel surpasses the Old Israel ... The butterfly does not exactly replace the caterpillar. It is the caterpillar in a new phase of existence. In the same way, to speak of the Church replacing Israel is to forget that the Church is Israel in a newly reformed and expanded phase of existence ... the Church is really the continuation of Israel. [Waldron, 6–7, (emphasis original).] 
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