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Preface

The basis for prediction is the very emergence of the situation.

「卜之所因, 事也。」

An ancient legend states that over 4,600 years ago, the Yellow Emperor Huang-di (2711–2597 BCE) received help from the gods, who gave him the Heavenly Book so that he could destroy the magic of Chi-You, with whom the great founder of civilization had struggled for decades.

According to the ancient legends, Chi-You (蚩尤) was a giant sorcerer, heir of Yan-di, the Lord of the South, who disputed power over the world with the Heavenly Ruler Huang-di.

In Chinese mythology, Chi-you and Yan-di are two key figures. Chi-you, the giant sorcerer, was the leader of the Nine Li Tribe and challenged the rule of the Yellow Emperor Huang-di. Yan-di, also known as the Divine Emperor, was the sun god and ancestor of Chi-you, as well as an ally of Huang-di in the war against Chi-you himself.

Thus, the Heavenly Book helped the Yellow Emperor capture and execute Chi-you, unify the world, and free it from darkness. Upon the war with the dark forces ending, Huang-di ordered Cang Jie, the creator of Chinese characters, to invent various secret images encoded in the written signs "wen-zi" and enter them into the Book.

Another legend goes that the Mistress of the West, Xi-wang Mu, gave the Book, which then served as a bridge between the world of the living and the world of the dead. Later, people of honor, inhabitants of so-called "river backwaters" (jiang-hu 江湖), considered the Book as a treasure, drawing from it actual knowledge of this world, which refined their martial arts in the world of Wu-Lin (武林).

Containing secret knowledge about the world order, the Heavenly Book, eventually ended up in the hands of Jiang Tai-gong (Jiang Zi-ya), who, being in the Kunlun mountains during the Zhou dynasty (11th century BCE) received it through a transmission line from Huang-di himself.

Jiang Tai-gong, a legendary sage, served as a military councilor to the court of Zhou Wen-wang and then to his son, Wu-wang, the founder of the Zhou dynasty, playing a key role in establishing Zhou on the ruins of the Shang dynasty, which had fallen after lasting nearly six centuries. Councilor Jiang used the secrets and magic of the Heavenly Book in the struggle against the last tyrant of the Shang dynasty by the name of Zhou (紂). The new Zhou dynasty (周) ruled for eight centuries until the end of the Warring States period (4th–3rd centuries BCE) and the creation of the unified Qin Empire in 221 BCE.

During the Warring States' period, the legendary Master Guigu-zi (4th cent. BCE) received the Heavenly Book. He subsequently taught his secrets to his students Su Qin, Zhang Yi, Sun Bin, and Pan Jian, making them famous strategists and military generals of that antique epoch.

During the reign of the Han dynasty, the councilor and military strategist to Emperor Liu Bang by the name of Zhang Liang received the secret book from the strategist Huang Shi-gong, thanks to which the Han dynasty prospered for 400 years.

The Heavenly Book, later known as the "Jade Box with Golden Seals" (玉匣金印), passed down from generation to generation-through magical means of linage. During the Three Kingdoms period (3rd cent. CE), Zhuge Liang gained it. Then he aided Liu Bei in reclaiming a third of the Under Heaven and establishing the Shu Kingdom. Sages who had access to the Jade Box marked medieval dynasties, including the Jin, Southern and Northern kingdoms, and later the Sui, Tang, and Five Dynasties, but no one ever fully revealed its content. It's worth mentioning that Zhuge Liang's knowledge was limited to Daoist magic and Neidan, or inner alchemy. Guo Pu and Yang Yun Song specialized in geomancy, also known as Feng-shui. The holder of the Box in the Song era was the neo-Confucian Zhu Xi (11th cent. CE), whose works contributed considerably to the development of philosophical thought in the medieval era. At the very beginning of the Ming dynasty (14th cent. CE), Liu Ji (Zi Bo-wen) received the Jade Box and helped Zhu Yuan-zhang establish the Ming dynasty (14th–17th centuries). Then Master Liu peacefully retired to the mountains and forests.

Thus, the Jade Box was in circulation for 4,000 years. People sometimes lost their contents, added to them, removed them, and copied them, which caused the emergence of many schools and directions that can be conditionally divided into "the Arts of Daoist Metaphysics" according to Daoist categories.

In addition, it is important to note that only the imperial family and aristocrats of the Han dynasty used the Jade Box, also known as the jade robe or jade coffin, as a burial utensil. The Box's creators made it from pieces of jade woven with gold, silver, copper, or silk threads. They used it for burying the bodies of the deceased, symbolizing physical inviolability and spiritual return to the so-called Yellow Source.

The term "golden seal" refers to the seals of the imperial court of the Han dynasty. Thus, the combination "Jade Box with Golden Seals" indicates the burial rites of noble persons, when the jade robe served as a burial (coffin), and golden seals, because of their rarity and value, reflected the high social status of the deceased. People sometimes gifted such seals at the funerals of nobles, such as princes and dukes, during the Eastern Han dynasty (2nd–3rd centuries).

Despite the legendary origin of the Jade Box, the indisputable fact remains that the arts of Daoist metaphysics, although all named differently, have always had as their source the art of divination according to the Three Books of Changes (san yi 三易) Lian-shan, Gui-cang, and Zhou-yi. All of them use the theories of Yin-Yang, Ba-gua, and Wu-xing as fundamental tools to assess trends in the development of natural phenomena and strategies for implementing designs in society. These doctrines remain an essential link and support of Eastern science within the strict framework of traditional Chinese culture until nowadays.

The connection between Daoist arts is inseparable. Tradition and culture share intertwined destinies, like the gnarled roots of a magnificent tree. If the apples on all branches of the apple tree are sour, who will believe that the apples on one separate branch are sweet? As a result, the entire apple tree goes to the axe; all the arts perish. 

The modern interest in predicting events should draw upon a wide range of ancient research; otherwise, the art of forecasting will be a groundless cultivation of soil on which the apple tree cannot grow and bear sweet fruit. The development of the entire system of Daoist metaphysics must accompany the revival of the art of forecasting; otherwise, one tree cannot become a forest, and talk of reviving forecasting will remain empty words. Because Daoist arts originate from a single source, studying them can help us uncover the historical evolution of divinatory practices. People should engage in this despite the modern community's condemnation and criticism of Daoist metaphysics, which are often viewed as superstitions.

According to tradition, the treatise entitled "The Notes from the Jade Box" (玉匣記, Yu-xia Ji) was composed by a Daoist priest of the Eastern Jin dynasty (4th–5th centuries CE) named Xu Zhen-ren. This treatise is a representative work, covering various divination techniques often attributed to sages such as Zhuge Liang, Guigu-zi, Zhang Tian-shi, Li Chun-feng, Zhou-gong, and Yuan Tian-gan. The merit of Xu Zhen-ren is that he compiled an extensive work uniting the experience of divinatory practices of deep antiquity. This tradition flourished again in the Han era. Subsequent generations may have supplemented the "Notes," resulting in the emergence of many versions. The treatise encompasses a broad range of topics and issues, including sacrificial rituals, weddings, taking office, travel, establishing a trade business, agriculture, tinnitus, dream interpretation, bone divination, and other related subjects. The treatise contains interesting information on various unusual methods of divination, including divination by the cawing of crows, as well as the habits of cats and dogs.

A view of the oracle text "Jiao-shi Yi Lin" with its 4,096 dodecagrams, or 12-line figures, as a living fabric of images and connections opens to the reader a world where each pair of hexagrams is not just a scheme or formula but an event unfolding in the linear infinity of space and time. In this fabric, the Small Circle of the Grand Forest of Changes, which makes up 1/8 of the entire expanded palette of the Forest of Changes and contains 512 key dodecagrams, holds a special place that one cannot ignore. That Circle is like a vertical axis, a gnomon, on which the wheel of all states rotates. Here, each of the eight symbols of the universe, Ba-gua, meets its "associates," revealing their true meanings under their direct, unchanged influence, leaving a shadow on the reverse side of the oracle crystal. Having obtained a prediction composed of the initial and final (target) hexagrams, the diviner foresees not so much the upcoming event related to their query, but their present position, here and now. It helps them reveal their original nature, which is manifested in the present moment. Essentially, it is the primary task of the diviner, according to the books of Yi Jing, Tai Xuan Jing, and Yi Lin.

The book Yi Lin (易林), as a prophetic and image-poetic corpus to the Yi Jing (Zhou-yi 周易), represents a unique attempt to transform the "static" meanings of the 64 hexagrams into a dynamic, vividly patterned brocade of life. Yi Lin is not just an anthology of quatrains; it is a living model of changes, captured in the Small Circle of 512 transformations according to the formula 8 × 64; hence the name of this edition.

The Small Circle not only shows how the octet of symbols interacts with each other but also what happens during the unfolding and folding of the matrix field of being, the process of consolidation of forces and their decay. It establishes the measure and character of this interaction, determining the tonality of each image. It is in this series that one can see how the forces of Yin and Yang both elevate and support, or suppress and expose weak links. Here, in some combinations, like Qian and Kun, Heaven and Earth, they establish harmony and order. In contrast, in others, they cause tension and even destruction.

The figure Qian (1), as pure Yang, carries the mandate of Heaven and the primary principle of creation. In combination with each subsequent figure, it reveals its essence in the clearest, most unadulterated form. Earth (Kun) under Heaven becomes a source of abundance and support of world order. Water (Kan) under Heaven — a deep test of will and clarity. Fire (Li) under Heaven — light illuminating the path; Thunder (Zhen) — a strike giving beginning; Mountain (Gen) — a halt before a critical threshold or danger; Wind (Xun) — a messenger of fate; Lake (Dui) — the joy of communication and agreement.

The development of the Small Circle, according to the principles of the Yi Jing, the Book of Changes, is a necessary stage on the path to understanding the entire architecture of Yi Lin. Through the Small Circle, one can unlock the secrets of trigrams, hexagrams, and dodecagrams, along with their associated interactions. Here, the alphabet of poetic images gives birth to beautiful patterns. Without this foundation, any interpretation will rely solely on individual fragments, failing to engage with the whole.

This new edition revives the ancient structure, rebuilding it and restoring the Small Circle of the Grand Forest of Changes to its vibrant state. The Small Circle changing form is a tool, and each 12-line figure portrays a vivid scene that grows from its starting hexagram. Filled with purpose, it responds to the predictor's questions, guiding the course of action. Taking this circle as a starting point, the reader can freely move further, to the Great Circle of cyclically repeating changes with the same interweaving and deep layers, knowing that their movement rests on a stable foundation, related to the Buddhist-Daoist concept of "returning to heavenly roots" through the knowledge of one’s original nature in the present moment.
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Instead of an Introduction

We with the spring breeze — simply two carefree passersby:

You scoop autumn waters with your palms, and I grab by the tail

the Milky Way slipping away with the dawn.

我与春风皆过客,你携秋水揽星河。

"Jade Box with Golden Seals"

In the tradition of divinatory practices (especially those of the Late Han and post-Han periods), the image of a Jade or Heavenly Box (玉匣 / 天匣) appears. It's a metaphor that represents a closed Heavenly Cube. It stores golden seals that signify the authority of destiny. "Golden seals" (金印) indicate the legitimacy and authenticity of predictions, "sealed" or affirmed by the heavens themselves, which is equivalent to the imperial mandate to rule. During the Han dynasty, the Golden Seal symbolized supreme power, and the Jade Box contained a closed treasury of images. People used these symbols to interpret the fates of rulers, communities, and entire states. In other words, the Heavenly Box is not just a poetic metaphor, but also a whole concept of storing and transmitting encoded images of destiny.

Han "Yi Lin" — Opening the Jade Box with Golden Seals Inside

The Han book Yi Lin (易林), a treatise titled "The Grand Forest of Changes," is the key to our Jade Box. The treatise arranges 4,096 12-line diagrams (dodecagrams) and an equal number of quatrains for them, expanding the Book of Changes (64 × 64 = 4,096) through song-poetic images and the numbers behind them. Each quatrain functions as an image-seal, an imprint of a specific state. Interpreters can understand Yi Lin as "unsealing the golden seals stored in the Jade Box," where each poem ultimately contains golden seals, or the Eight Symbols of the Universe (Ba-gua), which are built in both the Ideal and Actual orders and drawn from the Heavenly Book of Fate.

Golden Seals and the Structure of the Forest of Changes in Yi Lin

In Yi Lin, each pair of hexagrams, or 12-line dodecagram, is represented by a separate quatrain, which serves as a valid certification (seal) for a specific situational state. Preserving the golden (eternal) nature of images created through the interaction of the eight symbols of the universe, the Ba-gua's trigrams, behind which lie the numbers and pictures of the Book of Changes. It confirms the fact that behind each poetic line, composed into quatrains, there is not an arbitrary text, but heavenly patterns (tian-wen), the authenticity of which is "sealed" in the structure of the Great Circle of Yi Lin.

At the core of the Great Circle of the Forest of Changes lies a Small Circle, comprised 512 dodecagrams, which provides the foundation for the complete Yi Lin (4,096).

Since ancient times, sages have spoken of the Jade Box with golden seals inside. The box conceals; the seal affirms; Yang, enclosed in Yin. Thus, the Box contains images of destiny, hidden from ordinary eyes. Golden seals — signs of the authenticity of human fates, granted by the Heavens themselves. Only the one who has the key can use the Eight Golden Seals, the Eight Ba-gua trigrams, to read the patterns of heavenly writing reflected in human destinies. Still, for this, one must know how to open the Jade Box.
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Accept the destiny granted by Heaven,

To live long and eternally prosper.

受命於天, 既壽永昌.

From opening the Jade Box with Eight Golden Seals emerged the book called Yi Lin, otherwise known as "The Grand Forest of Changes." In it, the eight trigrams divide into pairs, the intertwining of whose traits, each time, casts its image, like a precious seal made of pure 999.9 gold. The pairs of seals arrange themselves into quatrains, with four characters per line (4 × 4 = 16), which shows the structure of poetic feet, sealed in the breath of changes. The words here are not ornaments, but traces of Heaven and Earth, left in the singing of birds and cries of beasts, in the murmur of a mountain stream and the noise of the surf, in the colors of sunset and the silence of dawn.

Turning to the verses of Yi Lin, we do not compose or guess; we remove seals one by one, as if touching the white wax left on the pages of the Heavenly Book of Fate. In this lies the power of this vast work of the Han era. Yi Lin does not invent meanings, but extracts them from the Jade Box, preserved in the boundless space between seas and clouds.

Therefore, it is said that The Book of Changes, or Yi Jing, with its 64 hexagrams, shows the path, but Yi Lin reveals its depths through 4,096 dodecagrams. Yi Jing is a celestial writing system based on the number 8, with a box structure (8 × 8). Going further, we have gotten the Small Circle of Yi Lin (8 × 64), and then the Great Circle of it (512 × 8). At the same time, Yi Lin is its opening, painting, and description of the golden seals hidden within.

The architecture of the Box comprises at least three of its aspects, determined by the number of Changes: 2, 4, 6, 8, 16, 32, 64, 512, and 4,096. The Small Box holds the Eight Golden Seals, and they create 32 Yin and 32 Yang hexagrams when intersecting according to the "yao" 爻 principle. Then, according to the same Yao principle, 64 dodecagrams, or doubled 6-line figures, start to be formed, which make up the content of the Small Box. The eight non-inverted hexagrams represent the eight corners of the Jade Box.

[image: ][image: ]

The Middle Box comprises 64 dodecagrams, represented by the eight non-inverted figures of Yi Jing (8 × 64 = 512). Finally, the Great Box contains 4,096 dodecagrams (64 × 64), which form the content of all worlds of Heaven and Earth. People cannot grasp it with both hands, but can only plow along and across the universe according to the Yao principle. If one tries to unfold the Middle Box on a plane, I'm afraid there would not be enough space even for the boldest imagination, let alone the Great Box.

The Small Circle of the Grand Forest of Changes corresponds to the Middle Box according to the iron rule of the Golden Mean, which allows one to see the distant and the near, without going beyond the gate and without looking at the world through the window of a high tower.

The Small Circle of Yi Lin is the rectangular Middle Jade Box with eight non-inverted Yi Jing's hexagrams marking its corners. Each of the eight jade corners is a cubic crystal, for each vertex of the box (hypercube) is such, possessing a set of eight trigrams: two inner, two outer, two reverse, and two inverted. The Middle Box stores 512 dodecagrams, which resulted from multiplying the 64 dodecagrams of the Small Box by the Eight Golden Seals, or the eight non-inverted hexagrams of the Middle Box (64 × 8). From their combination in geometric progression, the images and numbers of the Forest of Changes arise. Opening the Middle Box (512), one makes predictions based on the Yi Jing. Yi Lin gains access to the actual images of destiny, built on the Eight Trigrams and fixed in two heavenly orders, Ideal from the ancestor Fu Xi and Actual from Wen-wang of Zhou, the main compiler of the Book of Cyclical Changes (Zhou-yi Jing), or simply Yi Jing. Thus, Yi Lin transforms the metaphor of the Jade Box into a working tool for forecasting and interpreting upcoming events.
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The Small Circle concept is based on the premise that knowledge of the eight trigrams in both the sequential orders of prenatal and postnatal states, as described by Fu Xi and Wen-wang, respectively, provides insight into the structure of the universe. Due to the "matryoshka", the Russian-doll architecture of Yi Lin, this knowledge is equivalent to that obtained from 64 hexagrams of Yi Jing (8 × 8), on one hand, and that at the level of the Great Circle (64 × 64), on the other hand. The source material for composing 4,096 dodecagrams is the 512 diagrams of the Small Circle (the Middle Box), and this is the point. The eight non-inverted hexagrams, Qian, Kun, Kan, Li, Yi, Da-Guo, Zhong-Fu, and Xiao-Guo, pair with each other to make two quartets of cardinal (Qian, Kun, Kan, Li) and diagonal (Yi, Da-Guo, Zhong-Fu, Xiao-Guo) vectors, forming the content of the Small Circle of Yi Lin.

What are "non-inverted hexagrams"?

"Non-inverted" are those hexagrams that, when inverted or turned upside down, do not change their form. In other words, the inverting (反) of such a hexagram equals the hexagram itself. It reflects inner symmetry and is a rare property among the 64 hexagrams. The number of such hexagrams is 8: six in the first part of Changes and only two in the second (4:2).

They form the basis of the canonical core (he-xin 核心), around which the order of Changes runs properly. Hence, the expression states, "Remaining unchanged is the key to keeping up with changes." To be unchanged means to be precisely in the Core (which is the Middle Box in our case). 
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The core idea of the Small Circle is that each of the 64 hexagrams can transform into any other figures by utilizing the eight symbols of the universe, Ba-gua, which are fixed in the eight non-inverted hexagrams, resulting in 8 × 64 transformations instead of 64 × 64, creating 512 dodecagrams instead of 4,096 so far.

However, why, for composing the Small Circle, do we use the eight non-inverted hexagrams? What is the pattern of this approach to opening up Yi Lin's contents? Why exactly do the eight non-inverted hexagrams (i.e., symmetric regarding inversion) lie at the foundation of unfolding the Small Circle of Yi Lin, and what regularity do they carry?

The inverted form shows up in Using (yong 用), but the non-inverted form appears in Form (ti 體). Since form is the embodiment of energy, we use the eight non-inverted hexagrams to compose the Small Circle of the Grand Forest of Changes.

Indeed, the Small Circle of the Forest of Changes allows for covering all transitional moments of Yi Lin without referring to 4,096 poetic expressions of 12-line dodecagrams, limiting itself to only 512 of their embodiments, which make up 1/8 of the Grand Forest of Changes. It resembles the relationship of the eight trigrams to the 64 hexagrams of the Book of Changes, covering the same 1/8 of its content. Expert knowledge of this ensures resolving any situational changes without referring to the 64 figures or forms in the form. That is why "Form in Form" has priority, for by maintaining the inner backbone of form, we automatically gain all formal space. It's like the "mother and child" relationship described by Lao-zi, saying that "knowing the child, one can know everything about its mother and vice versa." That is the concept of holographic perception of reality, where the expression of the face (including the eyes, ears, and tongue) can judge a person’s general state of health.

Why do non-inverted hexagrams form the basis of the Small Circle? These hexagrams are the "axial points" of the Small Circle. Each of these eight, being self-inverted, has no polar opposite — it already contains its shadow. They achieve absolute balance, and thus I have selected these hexagrams as centers for unfolding "slow transitions" — that is, those where a change occurs according to one closed Scheme of Yao (爻), which is 6 + 6 = 12-line diagram, and not throughout the entire Yi Lin's corpus (64 × 64).

Such a pair of hexagrams can serve as a source to model 12 transformations by one line in a dodecagram, resulting in 96 branches (8 × 12) that can produce inversions (Lao-Yang = 9, Lao-Yin = 6). However, in Yi Lin, these centers become anchors on which the entire prediction system rests.

The eight non-inverted hexagrams become the center of one "transitional family" from the Actual order of Wen-wang to the Ideal order of Fu Xi, from the inner circle to the outer, from postnatal (houtian) to prenatal (xiantian), as depicted in the picture below.

Non-inverted hexagrams are not just geometrically symmetric forms; they are the nuclei of the semantic Matrix of Yi Lin, and it is precisely they that allow organizing the Small Circle as a closed but living system of the Forest of Changes, capable of forecasting, guiding, and showing the phase in which the diviner states.
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The eight-hexagram nucleus of the Small Circle of Yi Lin comprises the following non-inverted hexagrams:

Qian 乾, Son of Heaven, Master, Governor, Ruler (pure Yang)

Kun 坤, Earth, Servant, Executor (pure Yin)

Yi 頤, Nourishment and Upbringing (Heavenly cyclicity, basis of life cycle)

Da-Guo 大過, Excess of Yang (Limit, critical fracture, perfection)

Kan 坎, Water (Danger)

Li 離, Fire (Attachment, cohesion, clarity, knowledge)

Zhong-Fu 中孚, Integrity and Sincerity (Center of truth, Emptiness from Earth, Trust)

Xiao-Guo 小過, Excessive Yin forces (Exceeding the Yin measure, over from Yin)

There is a hypothesis that the selection and arrangement of 64 hexagrams of Yi Jing by Zhou Wen-wang were carried out based on the large Ideal Circle of Fu Xi (outer circle), for which he had to pass through the Small Circle to compose his Actual order of both hexagrams and trigrams. Knowing this, in making a prediction, we should first determine the figure of the Actual order (Inner circle), which becomes the initial hexagram, and then, having obtained the target or final figure by redealing the divination sticks (the yarrow stalks) or coins, we correlate it with the Ideal order, acting in reverse, called "returning to the heavenly roots."

Again, why exactly do non-inverted hexagrams, i.e., those that in inverted position do not lose their original meaning, form the content of the Small Circle? The answer is simple. Let's assume they were double trigrams of Heaven, Earth, Water, Fire, Thunder, Mountain, Wind, and Lake. In that case, only the first four are non-inverted. The remaining four are inverted, which inevitably throws us onto the boundless shores of the Great Circle of the Forest of Changes (4,096), which is often impossible to encompass, like the sea surf. It is not so much about the mega-scale of the full circle of Yi Lin, but the ability of the Small Circle to provide a predictor with the full volume of knowledge of the Forest of Changes using concise tools. How does this happen? The Small Circle relies on the eight non-inverted hexagrams, which possess stability and make up the unchanging inner backbone of Yi Lin. This edition particularly examines this strategic approach and reveals its significance.

It's justly said that the so-called variables are a manifestation of ignorance. In contrast, knowledge is the ability to respond to constantly changing changes while remaining unchanging. That is why we should rely on the eight non-inverted figures instead of the eight repeated trigram 6-line figures, symbols of the universe. The so-called "inverse," or variable, is a manifestation of the instability of Lao-Yang (number 9) and Lao-Yin (6). Shao-Yang (7) and Shao-Yin (8) also show stability by responding to continuous changes while remaining constant, non-inverted, and employing all eight universal symbols as a toolkit. It is the fundamental distinction of the aforementioned eight hexagrams from those that make up the doubled trigrams of the Ba-gua, namely: Qian (1), Kun (2), Kan (29), Li (30), Zhen (51), Gen (52), Xun (57), and Dui (58). Moreover, the number 8 reduces to the number 6 when Zhen ☳ is an inverted Gen ☶, and Xun ☴ is an inverted Dui ☱, and vice versa.

Thus, the Middle Jade Box is a type of rectangular fortress within a fortress, comprising eight corners or non-inverted 6-line figures, which guard the secrets of the golden seals—the eight components of the universe.

Here we come to a purely numerological question: when the number 8 (八) becomes the number 6 (六), which is closer to the origin by two (亠 / 二), positioned above the number 8. It turns out that the number 6 is greater than the number 8 in its original meaning. This universality of the number 6 is noted in the construction of 6-line hexagrams as a symbol of world creation, if you wish, since it forms a pair with another central number 5 in the row of prime numbers. If the number 5 symbolizes birth, then 6 embodies perfect completion, only to be succeeded by deterioration, which concludes in the change of Lao-Yang and Lao-Yin. The origin of the dodecagrams is not so much a doubling of 6-line figures as a connection of the hexagram with six symbols of the universe, which changes the complete picture.

When we open the Yi Jing of Wen-wang, before us appears the scheme of the universe: the lines of the hexagrams are like corner locks on the lid and base of a rectangular box. They outline the order but do not reveal the contents completely. Only during the Han era (2nd cent. BCE – 2nd cent. CE), when humanity needed a more detailed map of changes, the book of Yi Lin emerged, a work that dressed every step of fate in poetic form.

If the Yi Jing provides us with a map of changes, then Yi Lin enables us to observe its living images. They sound like poetry but act as signs of authority, for each line in Yi Lin bears images of a particular golden seal from the Gates of the Universe.

Yi Lin is nothing other than unsealing the Small Circle of the Forest of Changes in the image of the Middle Box, with its content determined by the number 512 (5+1+2=8). This number should not consider itself as 1/8 of the entire content of Yi Lin, because the key point of the Small Circle forms the core (heart) of the Tree of Yi Lin.

Each of the 4,096 dodecagrams of the Grand Forest is a cubic seal taken from the Heavenly Book of Fate. Each quatrain is a golden imprint left on the scroll of every living being's life path on earth and in heaven. The images of Yi Lin arise from the very course of changes with its frictions, intersections, and synchronizations, not by human invention, and in this simplicity sounds the voice of Heaven, even though their language seems simple.

It is like uncovering secrets as you open the book of Yi Lin, revealing patterns tucked away within the rectangular box. Unlike the Yi Jing, where abstract schemes appear before us, the cubic book Yi Lin, filled with living images, immerses us in the reflections of a traveler at the crossroads. It can give the feeling of joy from the harvest in a year of abundance, or express the sorrow of a heart struck by disaster, or convey the rejoicing of a community at the spring equinox, or sound the sad chants in an autumn garden under the rustle of falling chrysanthemum petals. These images are not random pictures but seals on the line of fate of each one. That is why the ancients equated the power of Yi Lin with golden seals, certifying the reality of existence and the truthfulness of the worldview, adding nothing and subtracting nothing from the Heavenly Mandate.

Therefore, the trinity of Yi Jing, Yi Lin, and the Heavenly Mandate (human destiny) forms. In this, the Yi Jing forms the shape of the Small Box with its eight cubic corners and decorative paintings on each. At the same time, Yi Lin provides the key, removing the energetic seals (gold — the vibrational energy of the sun), which allows one to see the comprehensive contents of the Great Box through the Middle one. As for the fateful mandate, Heaven, having once placed a single unique mustard seed on the weightless bottom of the box, nurtured it over time and turned it into the treasure of golden seals — the Eight Symbols of the universe. When a predictor opens the Yi Jing to understand the structure of the universe, proceeds to Yi Lin, he has only one desire — to hear the breath of fate in its private overtones, to the last quarter of a note. The first book (Yi Jing) formed a structure, and the second one (Yi Lin) provided a living filling with images and the numbers behind them, creating a plan of action.

Altogether, they make up the Small Circle, the original treasury of all images of Yi Lin, access to which is possible only through inner concentration and commitment to the chosen path.

In the tradition of changes (易), the term "box" is always a cube — a container of sacred knowledge. If "Jade Box with Golden Seals inside" is a metaphor of closed integrity, then the Jade Box (yu-xia 玉匣) serves as a bodily framework, preserving the form (ti 體) of the structure and ordering the contents (yong 用), similar to how bones hold flesh.

The Small and Great Circle of the Forest of Changes

The Great Circle is the full volume of Yi Lin: 64 × 64 = 4,096 dodecagrams with their quatrains. This circle corresponds to the Great, and thus boundless, Forest of Changes, where each path leads into the depths, where the variations of branch clearings and tree shadows become innumerable, reflecting the diversity of shades of human destinies.

The Small Circle is one-eighth of the entire forest array, constituting the number 512 dodecagrams (8 × 64), being the center or heart of the Tree of Yi Lin. Here, we deal with a forest compressed into a visible body, embodied in its internal framework.

The Grand Forest of Changes comprises 64 initial hexagrams × 64 target hexagrams = 4,096 dodecagrams, 12-line diagrams (6 + 6). However, relying on the fact that all hexagrams of Changes comprise Eight Trigrams, we can create the so-called Small Circle, capable of producing the same precise forecast. Opening the Small Circle automatically activates the Grand Forest of Changes, even if we do not see it as fully grown with its gigantic, centuries-old trees.

The Role of the Jade Box

Jade is a noble and whole mineral. It does not glow, but contains inner light, constancy of temperature, transparency, orderliness, and, most importantly, unique conductivity between living descendants and the spirits of ancestors.

The Small Circle (Middle) Jade Box symbolizes the concentration of the Great Circle to its base: instead of 4,096 dodecagram images we deal with 512, forming a frame that bears all the information about the muscles, tendons, and fascia of the dodecagrams of the Grand Forest of Changes. That is why the Small Circle is the simultaneous unsealing of the Great Box of Yi Lin, as evidenced by many repetitions and duplications of images used in poetic descriptions across all longitudes and latitudes of the Yi Lin matrix field.

The single poetic structure of the Yi Lin allows acting widely and freely on the Small Circle, the frame for various combinations. Within it, someone arranges the logic of changes in a neat order suitable for immediate practical application. The Small Circle contains its main branches, so it creates concentration instead of dispersion; the Small Circle does not scatter into the boundless plant world, but the content of the core of Yi Lin does not become shortened or fragmentary.

The Metaphor of the Small Circle (SC)

Thus, the Small Circle embodied in the image of the Middle Jade Box is the skeleton, framework of the Grand Forest of Changes. As in medicine, bones give shape to the body and produce blood; similarly, we observe here, when 512 dodecagrams provide a metaphorical support for the entire fullness of Forest of Changes (4,096).

Of course, to present in an accessible form the Great Circle of Forest of Changes, it would be necessary to sift through all 16 volumes of Yi Lin and lay them out on paper. Fortunately or not, I found the key, allowing this long-range journey into infinity to be shortened, using the key developed by the genius Wen Wang with his Actual ("houtian," or postnatal) order of 64 hexagrams, among which eight non-inverted figures lead us to the level of "Eureka!" — that is, "Rain, pour!" "Christmas tree, light up!"

This move lets us work with Changes not as boundless chaos, but as an ordered model, held in one's palm, like a pocket dictionary, which is undoubtedly practically significant.

Structure of the Small Circle — from 64 to 512

Each of the 64 hexagrams contains six lines. The Small Jade Box is 64 dodecagrams or doubled diagrams (64 + 64 × 8), from which our story begins. You can change any of the six lines of a hexagram: transform an unbroken line into a broken one in the middle and vice versa, which creates six other hexagrams from the 64. Thus, the content of the Yi Jing consists of 64 hexagrams with 384 lines (64 × 6). However, considering the possibility of transitions back and forth, we get 384 transformations, each of which has a two-sided character (reversibility in the spirit of the Daoist law of mutual movement of Yin and Yang). However, in the Yi Lin treatise, these transitions are presented as irreversible, as each pair of hexagrams is associated with a unique quatrain reflecting a distinct phase of movement, i.e., the vector of Changes.

Thus, the complete space of direct transformations by one line-yao (384). However, the Small Circle includes 512 transformations. Why?

Justification of the number 512 — addition of "self-reflections"

Based on 384 inter-hexagram transitions, there are 64 "self-returning" states, where a hexagram remains unchanged (for example, "Qian—Qian" or "Kun—Kun" in Yi Lin). They serve as control-meditative nodes of the circle, points of stabilization and fixation of qualitative state. These 64 states also receive their own quatrains as symbols of completeness and inaction (wu-wei 無爲).

One may consider 64 "double" transitions, where changes occur in two lines, and quatrains symbolize a crisis or fateful turn by expressing the turning point of transformation.

Precisely 384 (single-line) + 64 (static) + 64 (double or axial) = 512 poetic diagrams of the Small Circle.

Metaphysical justification of the Small Circle (512)

The number 512 = 2⁹ — this is the ninth level of binary progression, where 2 is the basis of Yin-Yang duality. It corresponds to 6 lines of the hexagram (2⁶ = 64) — the basic structure of the Yi Jing. There are nine levels, which form the numerical octave, culminating in the ninth peak. In Chinese tradition, the ninth peak is a symbol of completeness and transition to the transcendental.

Each transformation in Yi Lin represents one-step on the path of elevation through the Nine Heavens, mirroring the Daoist journey of the Spirit. Thus, 512 is a map of inner alchemy, leading from the earthly (initial and postnatal) to the spiritual (target and prenatal) hexagram.

Practical value of the Small Circle

This approach provides us with two levels of application of the Small Circle: a framework and a working model, allowing for a transition to the Great Circle of Changes, from Actual to Ideal, without losing a jot of the meanings and significance of Yi Lin images. It is also comparable to how activation of deep breathing and circulation of Qi along the Small cosmic orbit open all channels and vessels of the body of the Great cosmic orbit when spirit-Shen and substance-Jing engage in work on all parameters of internal resources. Thus, the Great Circle of Yi Lin activates, whose images and numbers seem inaccessible in exposition, yet the atmosphere invisibly contains them. The question of the forecast constituent fills the atmosphere surrounding the diviner, "conjuring" within the exact limitless boundaries of the Small Circle, where each path leads into the deep thicket of individual fate and the universal pattern of change.

At the heart of the Grand Forest of Changes lies the Small Circle, precisely structured by the Middle Box framework. Much like the rigid framework of bones supporting the Forest's monolith, 512 dodecagrams gathered the images of Changes, which were based on eight Golden Seals. 

Without its framework, the Grand Forest easily falls apart into large undergrowths and small groves, whose upper and lower branches cannot form forest estates. The Middle Box holds the structure of Yi Lin, allowing the diviner to master the Small Circle and, through it, enter the matrix space of the Great Circle of the Forest of Changes.

The Jade Box and the Numerical Basis of the Small Circle

The Book of Changes is based on the Eight Trigrams, the combinations of which make up the content of all 64 hexagrams with 384 unbroken (Yang) and broken (Yin) lines. Each of them is not simply a 6-line diagram, but a door into one of many possible situational states. Since 64 equals eight multiplied by 8, four to eight trigrams interact to build any hexagram: two outer, two inner, two inverted, and two reversed. There is always a place for so-called "broken" trigrams, individual lines of which, squeezed into the figure, add color to the forming situational picture.

The numbers 2, 4, 6 (64) – 8 – 512 – 4,096 sound like the inner rhythm of the Changes, and the image of the Middle Box of the Small Circle becomes their “Treasure chest” in a good sense of the word. Imagine eight golden trigrams growing like ears of grain on each hexagram, which represents a field (tian 田). In that case, it turns out that the number 512 (64 × 8) is the Small Circle, the Jade backbone of the Forest of Changes. Besides, 512 is not a random number: it equals 2¹⁰ (dual nature, brought to the tenth power), which is equal to 4,096 dodecagrams, or 12-line figures, where each line or trigram at different levels gives the situation an additional semantic layer.

Thus, doubling the 6-line world and raising it to the level of 512 is nothing other than the unfolding of the eight unchanging pillars forming the backbone of the Yi Lin.

The 512 dodecagrams enable one to discern subtle changes in fate and the inner state of a person, analyzing not only what is, but also what will be, under various shifts on the linear spatiotemporal plane of change.

The Small Circle as the Inner Wheel of Changes

The Small Circle is a small Mandala of transformations, a wheel of 512 spokes, where each position is a moment of change. It acts as the vestibule of the Great Circle, comprising 4,096 postulates (512 × 8), but already contains in itself:

The axial structure (64 hexagrams),

Six directions of action (6 lines),

Nine-level unfolding (2⁹ = 512).

Thus, the 64 hexagrams may be represented as archetypal states of the spirit, while the 512 dodecagrams are variations of transformation through changing one or two key parameters according to the Yao scheme (爻); quatrains are energy codes describing phase, transition, consequence.

Therefore, the Small Circle of Yi Lin is not just a method but a model of reality, reflecting the movement of spirit, fate, and nature. It is the core from which the eight paths of the Grand Forest of Changes originate, where each direction (8 × 64) is a living grove, each tree of which (dodecagram) breathes its own poetic truth.

The Great Circle of Yi Lin and the Structure of Dodecagrams' Poetry (64 × 64 = 4,096)

Thanks to its poetic form, which means energy, the Han-era Yi Lin, full of spirit, entirely reveals the Yi Jing's 64 hexagrams. From the multiplication of each hexagram came 4,096 scenarios, all of them secretly concealed within the four lines of the verses. 

Each verse comprises four lines, each with four characters (4 × 4 = 16). It is precisely the number that forms the basis of the Small Box with golden seals inside (16 × 8 = 128 hexagrams, or 64 dodecagrams of the Yi Jing). The number 16⁶ (6-line hexagram) equals 16,777,216, which is 4,096 × 4,096.

Of course, in Yi Lin, poems have two, three, five, and eight lines, but because we follow the statistical average, the number 16 forms the operative given of Yi Lin's four line verses. You can't grasp its boundless fullness without unwavering support. Therefore, we need the Middle Box with its jade cubic corners, which accommodates the Small Circle (512) as the framework of the Forest of Changes. In it, 64 dodecagrams are revealed through the eight jade corners of non-inverted diagrams, as if each face of the box is an alchemical jade stone (pan-shi 磐石), and together they form a solid rectangular cube, whose eight corners are eight non-inverted cubes.

We know that jade can shine from within with a soft light; so do 512 poetic images shine through the mass of the number 4,096, giving it the structure of an expanded matrix space.

Thus, there arises a numerical resonance from the Small Box (64 dodecagrams) through the Middle (64 × 8 = 512) to the Great Box (512 × 8 = 4,096), where 64 = the base, the whole square (8 × 8); 512 = 8-fold deepening of the base (64 × 8); while 4,096 = 64-fold deepening into the fullness of the Forest (64 × 64).

Thus, 64 is the gate (Root); 512 is the body (Small Circle); 4,096 is the Forest, spread around the backbone and forming the Great Circle of Changes.

In other words, we can compare the Small Circle (512), or the Middle Box, which encloses the body of the Changes, to the essential Qi, connecting the substance Jing (64) with the spirit Shen (4,096) in the perspective of future events. In it, each of the 64 hexagrams unfolds through eight corners, and these corners become the cornerstone jade stones of the Grand Forest. Thus, a predictor of Yi Jing and Yi Lin holds the backbone of the Forest of Changes in his hands, without getting lost in its impenetrable thickets. Whoever possesses the Middle Box has the key to the Grand Forest of Changes as the sacred formula of numbers 64 → 512 → 4,096, in the movement of which the number 8 takes part, acting as the Limit of the Grand Taiji.

The Formula of the Small Circle

Thus, the number 64 is the gate of Changes, the square of eight sides, where Heaven and Earth converge, forming the full number of Dao (10).

The number 512 represents the center of transformation, the Middle Box, which is defined by jade right corners adorned with unique, non-inverted figures. Each of the 64 hexagrams multiplies by eight, which opens eight facets, eight aspirates, eight directions of the backbone of Yi Lin, and the bones that bear the flesh of images and the numbers behind them.

The Forest of Changes, known as the Han-era Yi Lin Canon of Changes, is embodied by the number 64, signifying a fusion of the old and new world orders, where the multiplication of each hexagram results in a diverse array of images that offer infinite interpretations. The branches and leaves of the trees, the shadows and gaps of the Forest, remain inaccessible only to those who do not hold the backbone of invariance in the infinity of changes.

In short, he who possesses the key to the gates — enters; he who possesses the Jade Box of the Small Circle — holds, and he who possesses the forest — merges with Heaven according to the metaphorical formula “tian ren he yi” 天人合一. The key is the Eight Golden Seals, which directly organize each of the three levels of cyclical (more precisely, spiral-shaped) changes, acting as the Limit (8 × 8 × 8 × 8 = 4,096).

As mentioned above, the Eight Golden Seals are eight non-inverted hexagrams, which serve as the axis and unchanging supports of the Small Circle.

In the Yi Jing, only eight hexagrams are symmetrical to themselves upon inversion. These are the eight “unchanging pillars,” as they remain constant, where the beginning is also the end. In them manifests the pure essence of each of the eight trigrams. Therefore, they serve as the golden seals of the proper stability of the Small Circle. No matter how we turn them or extract various combinations, these eight hexagrams remain self-identical.

Now the picture becomes maximally integral: the medium-sized Jade Box (512) is the backbone of Yi Lin. It encloses branched combinations of 64 × 8. The Eight Golden Seals (8) are the eight non-inverted hexagrams of the Yi Jing, forming the cubic corners of the Middle Box, making it a stable and unshakable core of the Grand Forest of Changes. Therefore, without the core (512), the golden seals (8) would be invisible. Without the seals (8), nothing would affirm the box's authenticity. The final formula sounds like this: Gates (64 dodecagrams) open the Middle Box (512), which holds the Golden Seals (8), affirming the entire Forest of Changes (4,096). Thus, the complete paradox of Changes lies in movement, relying on the immobility of the eight 6-line pillars according to the Daoist assertion that Changes are continuous. Everything flows, rotates, and transforms. However, this flow is possible only because, at its very base, there is a point of invariance —the Limit of Taiji.

That is why Cyclical Changes (Zhou-yi 周易) mean both change and permanence simultaneously. The great universal principle states, “Heaven moves continuously, but its law is unchanging.”

Within the architecture of the 64 hexagrams, there are 56 inverted and eight non-inverted diagrams, resulting in 18 dodecagrams in each part of the Yi Jing (64 - 8 = 56 : 2 = 28 + 8 = 36 : 2 = 18). At the same time, the 56 inverted figures express fluidity, and only the remaining eight express invariance and permanence (Qian 乾, Kun 坤, Kan 坎, Li 离, Yi 頤, Da-Guo 大過, Zhong-Fu 中孚, Xiao-Guo 小過). 

Precisely, these are the Eight Points of Invariance, the Limits of Taiji. They are the golden seals of the Changes, forming the immobile backbone of the Forest. They are what affirms the authenticity of movement, the entire diversity of changes, their infinite branching into the vast circle of the Forest.

The Small Circle is the backbone, gathering and ordering Changes. The eight corners of the Middle Box (8) are the unchanging core of the Limit, thanks to which everything else can change without falling into chaos. Without invariance, there would be no change; without an axis, the wheel does not rotate; without roots, the tree does not grow; when there is no Limit, changes have nothing to rely on. Changes are the breath, but invariance is the lungs; one does not exist without the other. Therefore, changes flow, but flow along the rails of unchanging figures —the eight cubic corners of the Middle Box, made of transparent yet solid jade, which supports the Small Circle of Yi Lin. Hence, follows the rule of the Middle Jade Box of the Small Circle of Yi Lin, which states, “Changes are continuous, but built on Invariance.” The body of the Small Circle (512) comprises eight non-inverted hexagrams, the authenticity of whose invariance is fixed by the Eight Golden Seals inside the box. The Box is the container, the holy of holies of Changes, but without the seals within it represented by the eight trigrams of Ba-gua, there is no authenticity. Without authenticity, there is no faith in the composed forecast, prediction.
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