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Dedication
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This book is dedicated to all Uranians aboard the Earth ship, spinning along at 1,000 km/h on her axis. Never again will anyone claim we move at a slow pace!

The Uranians’ struggle for acceptance and tolerance is well-known across the globe. Despite reports of violence and prejudice, all they truly want is peace, love, acceptance, and, of course, plenty of sex!

Please note that this book reflects a layman’s perspective. I welcome and appreciate contact from anyone who wishes to help update or refine the information presented here.
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Introduction
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To all you Martians and Venusians out there, it’s time to wake up and smell the pink roses. The world is not quite as simple as Mars versus Venus anymore, and pretending otherwise hasn’t helped anyone. There is another group among us, often misunderstood, often mislabelled, and frequently spoken about rather than with.

So take note: you are not the only so-called aliens on planet Earth.

For the sake of this book, I refer to this group as Uranians. Not as a political statement, not as an identity label, but as a practical way to describe men who are sexually attracted to other men. Nothing mystical. Nothing ideological.

Understanding Uranians can be a real pain in the butt, excuse the pun, for Martians and Venusians alike. In truth, Uranians often struggle to understand themselves. When male biology meets same-sex desire, the result can be confusion, contradiction, and internal conflict. That tension doesn’t exist in a vacuum; it affects families, relationships, and society as a whole.

This book is not written to convert, accuse, or glorify anyone. It does not deny biology, and it does not attempt to redefine it. Men are men. Women are women. What this book does attempt is to speak honestly about human sexuality without fear, slogans, or fashionable thinking.

If reading this helps reduce misunderstanding, even slightly, then perhaps it contributes to a calmer coexistence on this planet we all share.

And who knows? It might even disarm a few bullies along the way, if they’re brave enough to read beyond the title.
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Prologue: The Word Homosexual 
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People also get stuck on the word homosexual, especially the homo part. Let’s clear that nonsense up once and for all. Homo does not mean “man”, “human”, or “double sexed”. It simply means same. That’s it. Nothing mysterious, nothing dirty, nothing medical. The word comes from ancient Greek, where hómos means the same. So homosexual literally means same-sex attracted.

The confusion comes in because homo in Latin means human, as in Homo sapiens. Two different languages, two completely different meanings, just unfortunately spelled the same. That’s where people start making jokes or acting clever when they’re actually just wrong.

So no, we are not “double sexed”, confused, half this or half that. We are simply attracted to the same sex. If anything, the word is far more honest and accurate than the word gay, which is supposed to mean happy. And let’s be honest, happiness is not exactly the default setting for most homosexual lives, especially when you grow up feeling different, judged, used, or ashamed for something you never chose.

For me, the word homosexual is not offensive. It describes what I am, not who I am. The problem is not the word, the problem is how people use it as a weapon. A word only becomes ugly when hatred is attached to it.

If people actually understood what the word meant, instead of reacting to it emotionally, we might have had far fewer problems by now.

Homo - It simply means same

Sexual - The word sexual simply refers to desire, attraction, and intimacy. It’s about who you are drawn to, who excites you emotionally and physically, and who you want closeness with. It’s not just about sex itself, despite what many people think. Sexuality also includes affection, bonding, longing, fantasy, and connection.

When we say someone is sexual, we don’t mean they are constantly having sex or obsessed with it. We mean they have the natural human capacity to feel attraction and desire. Every human being has this, whether they admit it or hide it behind religion, anger, or denial.

Sexual feelings start long before people ever act on them. A child might not understand sex, but they already feel closeness, admiration, comfort, and emotional attraction. As the body grows, hormones wake those feelings up and they slowly turn into sexual desire. That desire then looks for direction, meaning, and safety.

Being sexual does not make a person immoral, dirty, or weak. It makes them human. Problems only start when sexuality is repressed, shamed, or abused. When people are told that their natural feelings are wrong, sinful, or unacceptable, those feelings don’t disappear, they just go underground. That’s when confusion, secrecy, and destructive behaviour often begin.

Sexuality is also not the same for everyone. Some people experience strong desire, others mild desire, and some very little at all. Some people connect sex deeply with love, others separate it completely. None of this is “right” or “wrong” by default, it simply reflects how complex and individual human beings are.

So when we talk about homosexual, heterosexual, or bisexual, the word sexual isn’t talking about acts, positions, or behaviour. It’s talking about where your attraction naturally points. It describes direction, not action. You can feel sexual attraction without ever acting on it, and many people do.

At its core, being sexual is about wanting to connect. Wanting to be seen. Wanting to be desired and to desire in return. Strip away the fear, the labels, and the judgment, and sexuality is simply one of the ways humans reach for each other.



Ode to the Uranians

We spin through life at a thousand clicks,

On Earth’s grand ship, dodging all the tricks.

Martians, Venusians, you think you’re fast?

Uranians laugh, they’ll always last.

Love is their mission, sex is their art,

Acceptance a compass, joy their heart.

Haters may grumble, the world may frown,

But Uranians always turn it upside down.

So here’s to the pink, the pride, the delight,

To laughing out loud in the middle of night.

No shame, no hiding, just living free, 

A toast to the Uranians, and all they can be!

Johan Botha

Cosmic Confessions

Martians plot, and Venusians scheme,

Uranians live in a pink-tinted dream.

Hiding? Never. Tucking? No way!

They love, they laugh, and they play all day.

Johan Botha

The Pink Revolution

They say “slow down,” but speed’s their way,

Love rockets blazing, night and day.

Hearts on fire, laughter loud,

Uranians make their mark, bold and proud!

Johan Botha
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Chapter 1: A Brief (Debatable) history worldwide.
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Homosexuality started from the dawn of man and animal. It is used in the animal kingdom as a form of dominance and recreational pleasures as well, especially in the human species. Ancient drawings in caves, pyramids, old scripts and pottery show this.

Zoologists and Marine biologist will also confirm the fact that animals also have Uranian tendencies.

History Across Cultures

Human history is a tapestry woven with threads of diverse cultures, each contributing to the rich and colourful fabric of our existence. One aspect of this tapestry is the expression of love and relationships, transcending time and borders. 

Here, we will embark on a journey through some cultures from around the world to explore the presence and impact of homosexuality, shedding light on stories of love, acceptance, challenges, and resilience.

Greeks

In ancient Greece, a culture that celebrated love and beauty in all its forms. Homosexuality was woven into the social fabric, with relationships between adult men and adolescent boys often forming a part of mentorship and education.

Renowned philosophers like Plato and Aristotle explored the complexities of love between individuals of the same sex, leaving a lasting influence on Western thought.

We encounter a culture where same-sex love was both cherished and embraced. From the bonds between soldiers on the battlefield to the passionate connections between philosophers, the concept of "philia" extended beyond friendship. The writings of Plato and the poetic verses of Sappho immortalize the diversity of love, captivating hearts across generations.

The old Greeks enjoyed having a young romp around the house. The ancients believed that there was nothing wrong with sex between an older man and a younger adolescent male.

Mostly the older man made sure that the youngster received a proper education in the Greek way of life. They called it the right of passage, excuse the pun there. 

The old Greek art is full of elements showing this way of life between the Greeks. Most of the time the elder male was married and this was a way of family life. So for some sex the youngster received an education. I do believe that this is still happening today all over the world; under disguise of course. (Daddy and son syndrome) 

Did you know that the Greeks even had a full-on gay army in those days? It consisted of male warriors and their lovers. They believed that if a warrior saw his lover get hurt or die in front of his eyes it would encourage him to be braver against the enemy in order to revenge the lover’s pain or death.

Rome

In my opinion Rome was the place in those days to be. Sex ruled in any way that you liked it. The man was the king of his household and could basically do as he pleases with whom he pleased in his household.

Even male slaves where used by both men and woman for sexual favours. Once again youths where preferred as the main course in Rome.

In the heart of the Roman Empire, notions of same-sex love existed in a complex interplay of acceptance and prohibition. While the society held traditional views of masculinity, relationships between adult men and adolescent boys, known as "paederastia," were woven into the fabric of daily life.

These relationships often combined mentorship and companionship, revealing a layered understanding of love.

All roads lead to sex in Rome I suppose?

Orient

In Ancient China it did not really matter if you are gay or straight. It was accepted as a way of living. It was part of the whole culture and a guest at a family had the choice of sleeping with a concubine or a boy. 

Once again, a married man or woman was not frowned upon if they kept a same sex lover. Art of those days also depict the living style and erotic fiction was freely available. 

In the annals of imperial China, same-sex relationships existed and were acknowledged, particularly between scholars and their male students. Literature and poetry from this era express a range of emotions, revealing deep bonds and tender affections between men, sometimes extending beyond friendship.

We find a society where same-sex relationships existed amidst a backdrop of tradition and Confucian values. While maintaining a veneer of hetero-normativity, the concept of "tongzhi" depicted emotional bonds between men, transcending mere friendship. Poetry and literature hinted at the depth of these relationships, leaving whispers of love between the lines

When the west came in things changed as it did world-wide. They changed laws to suite the western (Christian) way of life while they themselves, still pinch the cat in the dark if you know what I mean.

The Ottoman Empire: The Fluidity of Ottoman Love

The Ottoman Empire offers a fascinating example of a society where homosexuality was not only tolerated but also embraced. The concept of "aşk-ı mecazî" allowed for same-sex love to be expressed through poetry and literature, reflecting the fluid nature of desire and affection.

Indian

Ancient India also has a gay culture although it is frowned upon today. It is against the law and I believe that once again it is due to western laws that came too them in the colonial days.

They have old temples dedicated to sex and in these temples; there are even figures of human and animal copulation.

There are a lot of closet cases in India due to fear of discrimination but there is also a gay culture group that follows the Indian Krishna belief. 

In the ancient days some of the lower-class groups grew their children up as gays in order to rent them out to higher classes for money.

There is a massive online Gay community  in India and you can just search on any dating app to prove this to yourself.

Homosexuality Across African Societies

Homosexuality has been recorded throughout Africa for centuries. Among the Siwa of Egypt, same-sex relations were noted as part of social life. In Benin, homosexual activity was often considered a boy’s rite of passage. Women-woman marriages, complete with bride prices, existed in more than thirty African societies, stretching from Nigeria to Kenya to South Africa.

How far back can we trace homosexuality in Africa? You don’t need to guess, rock art speaks for itself. Thousands of years ago, the San people of Zimbabwe created depictions of anal sex between men, leaving evidence that same-sex behaviour has always been a part of human life on the continent.

Across Africa, just as elsewhere, people expressed a wide spectrum of sexualities, often tied to social, ritual, and economic structures rather than shame or stigma.

Christian and Islamic forces, arriving later, actively sought to eradicate these indigenous practices. By imposing foreign moral codes and challenging local religious and social systems, they helped demonize and persecute homosexuality, laying the groundwork for the taboos and homophobic attitudes that persist today.

What had once been integrated into everyday life became secretive and stigmatized, leaving a lasting impact that African societies are still grappling with.

The Siwa Oasis and Homosexuality

The Siwa Oasis, located in the Western Desert of Egypt, has a long history of unique social and sexual practices. Historical records and anthropological studies indicate that same-sex relationships among men were relatively accepted in this isolated community .

For young men, sexual encounters with older men were sometimes considered part of social initiation or mentorship, similar to practices observed in other African societies and even reminiscent of ancient Greek pederasty.

In Siwa, these relationships were often pragmatic as well as social. Older men could pass down not just sexual knowledge but also skills, wisdom, and influence within the community . These relationships were recognized within the society and did not carry the moral stigma imposed later by colonial or Islamic influence.

Even in the modern era, the Siwa maintained some of their unique traditions longer than other parts of Egypt, thanks to the oasis’ geographical isolation. Travellers and anthropologists visiting the area in the 19th and early 20th centuries reported that male same-sex relationships were observed, sometimes in ceremonial or festive contexts.

The oasis, while small, became a microcosm illustrating how sexuality in Africa was diverse, socially integrated, and functional, rather than purely taboo or hidden.

Ancient Evidence: San Rock Art

How far back can we trace homosexuality in Africa? You don’t need to guess, the rock art speaks for itself. Thousands of years ago, the San people (also called Bushmen) of Southern Africa, particularly in present-day Zimbabwe, Botswana, Namibia, and South Africa, created rock paintings and engravings that depict a wide range of human behaviour’s, including same-sex sexual acts.

The San were hunter-gatherers, and their rock art served multiple purposes: ritual, storytelling, recording history, and teaching social norms. Some panels clearly illustrate anal sex between men, while others show women in sexual acts with women, hunting scenes, trance dances, and everyday life. The artwork is often highly stylized, but careful study reveals that sexual diversity was recognized and integrated into the San worldview.

These paintings are typically found in rock shelters, caves, and cliff faces, often hidden from plain sight. The locations suggest that the acts depicted were significant, possibly sacred or ritualized, and not simply titillating images. Archaeologists and anthropologists studying these sites emphasize that the San did not view sexuality as shameful but as a natural part of human life, linked to social, spiritual, and survival aspects of their culture.

Across Africa, as elsewhere, people expressed a wide spectrum of sexualities, often intertwined with social structure, ritual, and economy rather than stigma. The San rock art proves that same-sex relationships are not a modern invention or a Western import, but a persistent feature of human society on the continent for thousands of years.

Homosexuality in Modern Africa

The main character in my latest novel, Mr Loverman, is Barrington Walker, a 74-year-old black gay man. Married with two daughters, he has been in the closet for 50 years. Soon after the book was published, a young gay man from Nigeria emailed me, expressing his fear that his life might turn out like Barrington’s. I didn’t know what to suggest, except that if he wanted to live openly and legally as a homosexual, he would likely have to leave his homeland.

Millions of gay people across Africa face a similar, heart-breaking choice: stay and repress their natural sexuality, or risk loss of liberty, social ostracism, and even their lives. As another character in Mr Loverman observes:

"It’s homophobia, not homosexuality, that was imported to Africa."

Historical and anthropological research supports this view. At least 21 cultural varieties of same-sex relationships have long existed in traditional African societies, showing that homosexuality was integrated into social life rather than imposed by outsiders.

A 2020 report by Sexual Minorities Uganda, titled Expanded Criminalisation of Homosexuality in Uganda: A Flawed Narrative, highlights these examples and debunks myths surrounding anti-gay laws.

Anthropologists Stephen O. Murray and Will Roscoe provide extensive evidence that throughout Africa’s history, homosexuality has been a consistent and logical feature of societies and belief systems. Similarly, Thabo Msibi of the University of KwaZulu-Natal documents numerous instances where same-sex desire was recognized and accommodated within pre-colonial rules and customs.

Works like Boy Wives and Female Husbands further demonstrate that homosexuality was neither rare nor abnormal in African cultures, it was a recognized part of life, often tied to mentorship, social cohesion, and ritual. The evidence makes one thing clear: African homosexuality is historical, persistent, and indigenous, and the stigma it faces today stems largely from colonial influence and imported moral codes.

I would like to acknowledge the ground-breaking work of Stephen O. Murray and Will Roscoe, whose book Boy Wives and Female Husbands: Studies in African Homosexuality’s provided much of the historical foundation for understanding same-sex relationships in pre-colonial Africa. Their research meticulously documents male and female same-sex partnerships, mentorship bonds, warrior-boy relationships, and socially recognized unions across dozens of African societies.

Without their careful scholarship, much of the history of African homosexuality would remain hidden, misunderstood, or dismissed as myth. This book draws heavily on their findings to illustrate that homosexuality is neither a Western import nor a modern phenomenon, but a consistent and integrated feature of African societies throughout history.

I am grateful to them for preserving these narratives and making it possible to tell the story of African sexual diversity with honesty, respect, and scholarly rigor.

Africa, Denial, and the Closet

Some African politicians insist that homosexuality exists only among white men and that it never existed in Africa until Europeans arrived. This claim does not survive even the most basic historical scrutiny. Anyone who takes the time to research world history will quickly realize that homosexuality is not confined to one race, culture, or species. It is not a disease, not a mental illness, not a disability, and not a genetic defect. Homosexual behaviour is as old as life itself.

Africa is the continent where humanity originated. The earliest civilizations emerged there, including ancient Egypt. The first Egyptian pharaohs were black, and historical records show that eunuchs, castrated men, were kept not only to guard women but also for the pleasure of rulers and elites. These facts alone dismantle the claim that homosexuality is somehow “un-African.”

In many early societies, same-sex behaviour also had practical and survival-based explanations. During times when women were scarce, men sought comfort with other men. When men were scarce, women did the same. In warfare, male rape was frequently used by victorious armies as a method of domination and humiliation, an ugly but historically documented reality across civilizations, including African ones.

So, as surely as the sun rises, homosexuality existed in Africa from prehistoric times. It has always existed everywhere. What changes is not the behaviour itself, but how openly it is expressed. Across history, homosexuality repeatedly moves into hiding and then re-emerges, regardless of the civilization or era.

Much of the modern hostility toward homosexuality can be traced to Christian and Catholic doctrines, which heavily influenced Western legal systems. These laws were later exported to Africa during colonial rule. Ironically, many African leaders now defend these imported laws as “traditional African values.”

The African continent, plagued by war, poverty, and corruption, often uses homosexuality as a convenient scapegoat. Some power-hungry leaders exploit moral outrage to distract citizens from the reality that they are looting national resources, enriching themselves, and selling out their countries to foreign interests.

Pre-colonial homosexuality did exist in Africa. Modern Africa, however, remains deeply homophobic and largely in the closet.

In present-day South Africa, there are documented cases where men who are hijacked or robbed are also raped. Ashamed and afraid, many never report these crimes. Instead, they internalize the trauma until it erupts later in destructive ways. This silence is not strength, it is damage.

There is also a persistent myth that Shaka Zulu hated women and that his warriors satisfied each other during long military campaigns. While exaggerated and often sensationalized, it is historically true that Zulu warriors were forbidden from having sex with women during active warfare. Sexual discipline was believed to preserve strength and focus. Whether or not same-sex activity occurred is debated, but the existence of the myth itself reveals how deeply uncomfortable modern society remains with acknowledging historical sexual realities.

Google it yourself. The facts are there, waiting beyond the fear.

Historian Marc Epprecht has played a key role in dismantling the revisionist claim that homosexuality is foreign to Africa. His work exposes the uncomfortable truth that same-sex behaviour was widely observed and documented in Africa long before modern political debates ever existed. From as early as the 16th century, European missionaries, explorers, traders, and colonial officials recorded homosexual practices across the continent in their journals, reports, and letters.

These observations were not made out of curiosity or neutrality. They were often written with moral outrage and religious condemnation, framing African societies as sexually “deviant” or “immoral.” Such accounts became powerful tools used to justify colonial intervention.

By portraying African cultures as morally corrupt, Europeans reinforced the idea that Africa needed Christian cleansing, moral reform, and Western control.

Epprecht points out the irony: the same documents now used by some African leaders to deny homosexuality’s existence actually prove the opposite. The very missionaries who condemned same-sex practices inadvertently left behind undeniable historical evidence of them. Their writings describe male-male relationships, female-female unions, gender-nonconforming individuals, and socially recognized same-sex roles, often presented as routine aspects of local life rather than rare anomalies.

Rather than introducing homosexuality, colonial forces introduced homophobia. Indigenous systems that once tolerated or regulated same-sex relationships were dismantled and replaced with European moral codes and legal systems, many of which criminalized homosexual behaviour for the first time. These laws, rooted in Victorian-era Christianity, still shape African legal frameworks today.

Epprecht’s research makes it clear that Africa’s sexual history was deliberately rewritten. What had once been diverse, flexible, and culturally embedded was rebranded as sinful, criminal, and un-African. The lasting damage of this revisionism is visible in modern Africa’s harsh laws, social stigma, and political rhetoric, none of which reflect the continent’s pre-colonial reality.

Early European Accounts and African Sexual Diversity

The Portuguese were among the first Europeans to explore the African continent in detail. In their reports, they noted a wide range of gender roles and sexual relationships that differed sharply from European norms. These observations were often described with horror and moral judgment. Male-to-male sex in the Congo, for example, was condemned as “unnatural damnation,” a phrase that reveals far more about European religious attitudes than African realities.

One of the most frequently cited early accounts comes from Andrew Battell, an English traveller writing in the 1590s. Describing the Imbangala of Angola, he wrote:

“They are beastly in their living, for they have men in women's apparel, whom they keep among their wives.”

Though intended as an insult, Battell’s account unintentionally confirms that gender non-conformity and same-sex relationships were socially recognized within certain African societies.

Transvestism was recorded in multiple regions, including Madagascar and Ethiopia, long before sustained European settlement. Among the Pangwe people of present-day Cameroon and Gabon, homosexual intercourse was practiced between males of various ages. Rather than being hidden or punished, it was believed to serve a social and economic function, a means of transmitting wealth, status, or spiritual power.

In Ghana, the Nzima people had a tradition in which adult men married one another, often with an age difference of around ten years. These unions followed social rules and expectations similar to heterosexual marriages.

Further north, the Zande of Sudan practiced a system remarkably similar to the pederasty of ancient Greece. Warriors took younger boys as wives and paid a bride price to the boys’ parents. When the boys reached adulthood, they in turn became warriors and took boy-wives of their own. These relationships were regulated, socially understood, and embedded in the warrior culture.

Within the same Zande society, lesbian relationships were also documented, particularly in polygamous households where women formed sexual and emotional bonds with one another.

In southern Africa, the Khoikhoi people had specific language to describe same-sex relationships. In the 18th century, the word koetsire referred to men who were considered sexually receptive to other men, while soregus described a close friendship involving same-sex masturbation. The existence of such terms alone indicates that these relationships were familiar enough to require precise language.

Homosexuality was also recorded among the Siwa Oasis community  of Egypt, where same-sex relationships between men were known and, at times, tolerated. In parts of Benin, same-sex relations were considered a boy’s rite of passage, rather than a moral failing.

Across the continent, woman-to-woman marriages, often involving a bride price, existed in more than 30 African societies, stretching from Nigeria to Kenya and as far south as South Africa. These unions were typically social and economic arrangements rather than expressions of gender confusion, and they functioned within established cultural norms.

Taken together, these examples leave little room for denial. Same-sex relationships in Africa were widespread, structured, and culturally embedded long before colonialism. What arrived from Europe was not homosexuality, but moral condemnation, criminalization, and shame.

Modern Consequences of a Rewritten History

Millions of gay people living in Africa still face an impossible choice: repress their sexuality or risk losing their freedom, and sometimes their lives. This is not an ancient African tradition but the living legacy of colonialism. As one character observes in Mr Loverman:

“It’s homophobia, not homosexuality that was imported to Africa.”

Anthropological evidence strongly supports this claim. At least 21 distinct cultural varieties of same-sex relationships existed across traditional African societies, long before modern laws criminalized them. These examples are documented in the report Expanded Criminalisation of Homosexuality in Uganda: A Flawed Narrative, prepared by Sexual Minorities Uganda, which directly challenges the myths surrounding Uganda’s Anti-Homosexuality Bill.

Anthropologists Stephen O. Murray and Will Roscoe further demonstrate that throughout Africa’s history, homosexuality was not an anomaly but a consistent and logical feature of African societies and belief systems. The attempt to erase this reality has required deliberate denial, legal punishment, and historical amnesia.

Scholarly Evidence and Anthropological Records

Academic research strongly supports the conclusion that same-sex desire and diverse gender roles were accommodated within pre-colonial African societies. Thabo Msibi of the University of KwaZulu-Natal documents numerous examples in which same-sex relationships were regulated, recognized, and socially embedded rather than criminalized.

Much of this historical record is further supported by the work of Stephen O. Murray and Will Roscoe, whose research is frequently cited in reports by Sexual Minorities Uganda on traditional forms of homosexuality across African cultures.

Anthropologist Deborah P. Amory likewise speaks of “a long history of diverse African peoples engaging in same-sex relations,” noting that these practices were neither isolated nor exceptional. Drawing on anthropological studies from both the pre-colonial and colonial eras, it is possible to document a vast array of same-sex practices and understandings of gender across the entire African continent.

Documented Examples Include:


	One notably explicit San (Bushmen) rock painting depicting African men engaging in same-sex sexual activity, providing visual evidence thousands of years old.

	In the late 1640s, a Dutch military attaché documented Nzinga, a warrior ruler of the Ndongo kingdom of the Mbundu. She ruled as a king rather than a queen, dressed as a man, and maintained a harem of young men who dressed as women and were regarded as her wives.

	In the 18th century, anthropologist Father Jean-Baptiste Labat recorded the case of Ganga-Ya-Chibanda, a high priest among the Giagues of the Congo kingdom, who regularly cross-dressed and was addressed as “grandmother.”

	In traditional Zande monarchical culture, homosexuality was described in anthropological records as indigenous. Warriors routinely married younger men who served as temporary wives, with formal bride prices paid to the young men’s parents.

	Among Bantu-speaking Pouhain farming communities, including the Bene, Bulu, Fang, Jaunde, Mokuk, Mwele, Ntum, and Pangwe of present-day Gabon and Cameroon, homosexual intercourse was known as bian nkû’ma, believed to be a medicine for wealth transmitted through sexual activity between men.

	In Uganda, among the Nilotic Lango, men who assumed an alternative gender status were known as mukodo dako. They were treated as women and were permitted to marry other men.

	In the former Kingdom of Dahomey, women could serve as elite soldiers, and anthropologist Melville Herskovits documented cases where older women married younger women as part of established social structures.



Widespread Same-Sex Practices Across Africa

Historical records indicate that same-sex relationships and diverse gender roles were widespread and socially recognized across the African continent, long before colonial influence.


	In the Kingdom of Dahomey, women could serve as soldiers, and older women sometimes married younger women, as noted by anthropologist Melville Herkovits.

	In Uganda, same-sex relationships were reported among multiple groups, including the Bahima, Banyoro, and Baganda. King Mwanga II of the Baganda was widely reported to have engaged in sexual relations with his male subjects.

	A Jesuit in Southern Africa (1606) described the Chibadi, men attired like women who behaved in traditionally feminine ways and were “ashamed to be called men.”

	In the early 17th century Angola, Portuguese priests Gaspar Azevereduc and Antonius Sequerius documented men who spoke, sat, and dressed like women, and who entered into marriages with other men, marriages that were “honoured and even prized.”

	Among the Iteso communities of northwest Kenya and Uganda, men who behaved socially as women were permitted to engage in same-sex relationships and even marry other men.

	Similar practices were recorded among the Banyoro and Langi peoples.

	In pre-colonial Benin, male homosexuality was often regarded as a phase of adolescence, a stage boys passed through before adulthood.

	Female-female marriages were observed among the Nandi and Kisii of Kenya, the Igbo of Nigeria, the Nuer of Sudan, and the Kuria of Tanzania.

	Among the Cape Bantu, lesbianism was sometimes associated with women in the process of becoming chief diviners, known as isanuses, linking gender expression and spiritual authority.



These examples demonstrate that across Africa, same-sex relationships were often culturally integrated, socially sanctioned, or ritualized. They were not anomalies imported from abroad, but long-standing features of pre-colonial African societies.

Closing Thoughts on Pre-Colonial African Same-Sex Relations

In the 1600s, Christian missionaries visiting the Kingdom of Motapa (also labeled “Monomotapa”) in southern Africa documented cross-dressing men known as chibadi, illustrating that gender diversity and same-sex practices were well-established in local societies.

This list of examples is by no means exhaustive. Across Africa, pre-colonial same-sex relations were widespread, culturally integrated, and often socially recognized. These practices continued into the colonial and post-colonial eras, despite attempts to suppress them. Historical evidence clearly shows that homosexuality is no more “alien” to Africa than it is to any other part of the world.

As noted by Murray and Roscoe:

“Numerous reports indicate that in the highly sex-segregated societies of Africa, homosexual behaviour and relationships were not uncommon among peers, both male and female, especially in the years before heterosexual marriage. These kinds of relations were identified with specific terms and were to varying degrees institutionalized.”

What colonial powers imposed on Africa was not homosexuality itself, but rather intolerance of it, along with systems of surveillance, regulation, and legal punishment designed to suppress these long-standing practices.

The Two Americas: Native American Gay community  traditions

Among Native American peoples, many tribes historically recognized and even honoured individuals with diverse gender identities and sexual preferences.

The Navajo Example

The Navajo have a rich, documented history of accepting gender diversity. One of the most notable examples is Hastiin Klah (1867–1937), a weaver and medicine man who embodied both male and female spirits. In Navajo tradition, he is identified as nádleehí, a term for individuals who do not fit conventional male or female roles. Nádleehí were historically respected members of society, often serving important spiritual, artistic, and social functions.

As recently as the early 2000s, same-sex unions were recognized among the Navajo. According to Alray Nelson, lead organizer at the Coalition for Navajo Equality:

“We were recognizing same-sex unions between a man and a man and a woman and a woman long before white people came on to this land.”

This changed in 2005, when the Navajo Nation introduced the Diné Marriage Act, following the model of the U.S. Defence of Marriage Act, which banned legal recognition of same-sex marriage. However, the Navajo Nation continues to recognize tribal common-law marriages. Couples who cohabit and “hold out to the public as being married” are legally acknowledged as married under tribal law.

Evidence Across History

Historical evidence, drawings, photographs, oral histories, and language, shows that LGBT members of Navajo society were once fully integrated and accepted. The term nádleehí itself reflects the cultural recognition of gender diversity in the Navajo language.

Photographs from the late 19th and early 20th centuries document individuals such as Peggy and Buck, with Peggy reportedly intersex, highlighting the presence of gender diversity within Native communities. (Photographer: Ben Wittick, 1880–1890, Palace of the Governors Photo Archives, New Mexico History Museum)

According to Dr. Jennifer Denetdale, associate professor at the University of New Mexico and member of the Navajo Human Rights Commission:

“Historically our society was more accepting of a person who was nádleehí.”

These examples from the Navajo illustrate that recognition of same-sex relationships and diverse gender identities was an integral part of indigenous American cultures long before European colonial influence introduced homophobia and rigid gender norms.

Navajo Nádleehí: Changing Times and Contemporary Challenges

Anthropologist W. W. Hill noted that Navajo nádleehí individuals were traditionally associated with wealth and good fortune. Families that gave birth to a nádleehí were considered especially fortunate, reflecting the cultural respect and value placed on these unique members of society.

However, this reverence began to erode in the early 20th century. Dr. Jennifer Denetdale’s research traces Hill’s observation from 1930, when he reported Navajo schoolboys “scoffing” at a nádleehí individual. After experiencing ridicule, the nádleehí reportedly shifted from wearing women’s clothing to adopting male attire. This shift highlights the early effects of cultural change and social pressure, foreshadowing the later erosion of traditional acceptance.

Scholars attribute this transformation to the introduction of European Christian beliefs and U.S. government policies. Missionaries imposed conservative moral frameworks, while Native Americans were relocated and forced to attend U.S. schools, where they were taught hetero-normative gender roles. Over time, these influences undermined the traditional recognition of nádleehí and two-spirit individuals.

Today, young LGBT Navajos still face bullying and teasing, even within their own communities. However, leaders like Alray Nelson and Dr. Denetdale note that discussions about lifting the ban on same-sex marriage are creating awareness and dialogue about the challenges LGBT members face on the reservation.

Beyond the Navajo Nation, there is a growing number of two-spirit advocacy groups among other Native American communities. Two-spirit individuals, those who identify with both male and female spirits, emphasize that prior to colonization, Native societies honoured and respected people who did not conform to traditional gender roles.

The outcome of current activism could have a wide-reaching impact. The Navajo Nation is the largest of the 566 federally recognized tribes, and smaller tribes often look to its policies as a guide. If the ban on same-sex marriage is lifted, it could set a precedent for greater recognition of two-spirit and LGBT rights across Native American communities nationwide.

The image of the two men sitting together and holding hands, shown at the top of this page, was taken in Fort Sumner, New Mexico, in 1866 by an unknown photographer. The two men have been presented as partners in several publications, including the 2009 PBS documentary “Two-Spirits.”

The New Mexico Palace of the Governors Photo Archives, where the original image is housed, could not confirm whether these two individuals were a couple.

Photo courtesy of Palace of the Governors Photo Archives, New Mexico History Museum.

South America

Pre-Colonial Cultures and Indigenous Practices (ca. 500–1500 CE)

Among pre-Columbian societies in South America, sexuality and gender were viewed very differently than in later European societies. Same-sex relations were often integrated into social and spiritual life, rather than stigmatized.

One notable example is found among certain Andean highland tribes and Amazonian communities, where adolescent boys participated in structured initiation rites under the mentorship of older men. These rites were not merely sexual, they were educational and ceremonial, designed to teach the boys the responsibilities, skills, and spiritual practices required of adult men. Anthropologists have documented that:


	Boys would live with adult male mentors for extended periods, sometimes months, as part of their transition into manhood.

	During this time, same-sex intimacy was considered a natural expression of bonding, loyalty, and teaching, rather than deviance.

	These rites were often linked to warrior preparation, agricultural instruction, or spiritual apprenticeship, depending on the tribe.

	This practice bears resemblance to other indigenous traditions worldwide, including the Zande warriors of Africa or ancient Greek pederastic mentorships, though it was culturally and contextually unique to South America.



In addition to the Andean tribes, coastal and lowland Amazonian societies similarly recognized gender diversity and integrated same-sex practices into spiritual and social structures. For example:


	Among some Tupi-Guaraní groups, gender-diverse individuals held roles as ritual specialists or mediators, and their sexual relations could be seen as spiritually significant.

	Artifacts, oral traditions, and early colonial records suggest that both male-male and female-female relationships were acknowledged and socially sanctioned in specific ritual contexts.



These practices were deeply embedded in tribal life, reflecting a worldview in which sexuality, gender, and social hierarchy were intertwined. It is important to note that the ritualized sexual elements were part of broader cultural, spiritual, and educational frameworks, not acts of exploitation as later Western observers sometimes mischaracterized them.

Colonial Era and the Imposition of Western Morality (1500–1820)

When the Spanish and Portuguese arrived in South America in the early 16th century, they brought more than new technologies and trade networks, they imposed a rigid moral and religious framework that dramatically altered indigenous sexual practices. The Catholic Church, intertwined with colonial governance, viewed pre-existing sexual norms, gender-diverse individuals, and same-sex relations as sinful, unnatural, or morally corrupt, even when these practices had been culturally normalized for centuries.

Colonial Authorities and Church Intervention

The conquistadors and missionaries were quick to document and condemn behaviour’s they did not understand. In the eyes of colonial authorities:


	Any sexual relationship outside heterosexual marriage sanctioned by the Church was punishable.

	Indigenous rituals involving same-sex relationships, adolescent mentorships, or cross-gender roles were labeled as heresy or pagan practices.

	The Inquisition, which had already been active in Spain and Portugal, extended its reach to the Americas. Trials for sodomy, blasphemy, and sexual “deviance” became tools for controlling native populations.



Missionary reports from the 16th and 17th centuries frequently described indigenous communities’ sexual customs with moral shock, often exaggerating or misunderstanding cultural practices. For example:


	Francisco de Xerez, chronicler of the conquest of Peru, noted rituals among the Inca that included complex sexual symbolism but condemned these as idolatry.

	Early Portuguese priests in Brazil reported seeing indigenous men and boys engaging in same-sex relations, describing them as “abominable,” despite acknowledging that such practices were customary and socially accepted locally.



Suppression of Indigenous Practices

Colonial authorities systematically suppressed same-sex practices:


	Forced Conversion: Indigenous peoples were compelled to attend mass, confess sins, and adopt Catholic moral codes. Same-sex behavior’s were branded sinful.

	Legal Codes: Laws borrowed from Iberian jurisprudence criminalized sodomy. Punishments ranged from fines and corporal punishment to execution, depending on the colonial region and local enforcement.

	Education and Assimilation: Children were removed from traditional mentorship systems, like the Andean adolescent initiation rites, and sent to Spanish-run schools where European morality was enforced.

	Erasure of Ritual Roles: Gender-diverse individuals, previously honored in spiritual and communal roles, were either forced into hetero-normative roles or ostracized.



Despite these pressures, many indigenous groups adapted. Some communities concealed same-sex practices, conducting rituals in private or within family units. Others syncretized their traditions, incorporating Catholic symbols into long-standing cultural practices to preserve continuity.

Documented Cases of Resistance and Continuity

Even under colonial oppression, historical records indicate that pre-existing practices persisted in subtle forms:


	Among the Tupi-Guaraní of Brazil, male-male relations continued in certain spiritual and warrior contexts, though now more clandestinely.

	In the Andean highlands, elders reported that boys still underwent mentorship and educational rituals, though without the overt sexual components that had existed pre-colonization.

	Oral histories from survivors in isolated communities tell of same-sex unions and gender-diverse roles that continued quietly throughout the colonial period.



The Role of Misinterpretation by European Observers

Many of the early European accounts of same-sex relationships in South America were filtered through a lens of moral panic. Missionaries often described:


	Cross-dressing or ceremonial gender roles as “men dressing like women” or “women behaving indecently.”

	Initiation rites involving adolescent boys as morally corrupt, ignoring the educational and ritual context.

	Socially sanctioned same-sex unions as aberrations, rather than legitimate cultural practices.



The result was a pervasive narrative of deviance that would influence legal codes, missionary teachings, and public perception for centuries.

Impact on Colonial Society

The imposition of Western morality created a stark divide:


	Legal and religious norms discouraged public expression of same-sex desire.

	Indigenous knowledge systems, rituals, mentorship, and gender diversity, were marginalized or erased.

	A cultural memory of homosexuality persisted in folk stories, secret rituals, and subcultures, but largely hidden from colonial authorities.



By the end of the colonial era, a profound transformation had occurred: homosexuality was no longer an accepted part of mainstream social life. Instead, it became associated with secrecy, shame, and criminality, a legacy that would influence post-independence South American societies for generations.

Modern South America, Cultural Revival, LGBT Communities, and Contemporary Struggles (1820–Present)

The Legacy of Colonialism

The colonial era left a complex legacy for LGBT communities in South America. Legal codes and social stigma, inherited from European powers, persisted after independence:


	Post-independence constitutions largely mirrored Spanish and Portuguese colonial law, maintaining criminalization of same-sex sexual acts.

	Catholic influence remained dominant in public life, education, and governance, reinforcing the moral framework that stigmatized homosexuality.

	Indigenous practices that had survived colonial suppression remained largely hidden, often confined to remote villages, oral traditions, or subcultures.



Despite this, the memory of pre-colonial acceptance and indigenous cultural practices persisted subtly:


	Oral histories preserved knowledge of ritual mentorships, gender-diverse roles, and same-sex unions.

	Certain communities quietly maintained these traditions, often blending them with Catholic or secular rituals to avoid persecution.



Urbanization and the Emergence of Gay Subcultures

The 19th and 20th centuries saw major societal changes in South America: industrialization, urban migration, and the growth of large cities like Buenos Aires, Rio de Janeiro, Lima, and Bogotá. These urban Centers became hubs for LGBT subcultures:


	Cabarets, theaters, and cafés in major cities served as spaces where gender-diverse individuals could meet, socialize, and express themselves.

	Newspapers and literary magazines occasionally published stories featuring same-sex desire, though often coded or disguised to avoid censorship.

	Artists and performers, including drag performers and cross-dressers, began to gain visibility in the arts, sometimes attracting scandal but also admiration.



For example:


	In Buenos Aires in the early 20th century, accounts describe “household gatherings” where men and women explored relationships outside hetero-normative frameworks.

	In Rio de Janeiro, carnival culture allowed temporary subversion of gender roles, with cross-dressing and homoerotic performances tolerated as part of festival tradition.



The “Two-Spirit” Echo in South America

Some anthropologists draw parallels between North American “two-spirit” traditions and South American indigenous gender-diverse roles:


	Among Amazonian tribes, individuals who assumed both male and female social roles were often respected for spiritual or ritual purposes.

	These historical roles contributed to the cultural memory of gender fluidity even under colonial suppression.

	Modern queer activists in Brazil, Peru, and Ecuador occasionally reference these ancestral practices as a source of pride and historical legitimacy.



Legal Struggles and Political Change

The mid-to-late 20th century saw a wave of activism and slow legal reform:


	Decriminalization: 
	Many South American countries gradually repealed anti-sodomy laws in the late 20th century.

	For example, Argentina decriminalized same-sex sexual acts in 1887 (early compared to much of the world), though social stigma persisted.

	Brazil decriminalized homosexuality in 1830 under the Imperial Penal Code, though discrimination continued.





	Anti-Discrimination Laws: 
	Argentina, Uruguay, and some Brazilian states introduced protections against workplace and housing discrimination for LGBT individuals.

	Colombia and Ecuador also made strides in the early 21st century, though enforcement was inconsistent.





	Marriage Equality: 
	Argentina became the first Latin American country to legalize same-sex marriage in 2010.

	Brazil followed in 2013, Uruguay in 2013, and Colombia in 2016.

	These legal advances represented the culmination of decades of activism, often referencing historical, indigenous, and pre-colonial practices as evidence of legitimacy.







Modern LGBT Communities and Cultural Revival

Today, LGBT communities in South America are vibrant but face on-going challenges:


	Urban Pride Events: Cities like São Paulo and Buenos Aires host some of the largest Pride parades in the world, attracting millions annually.

	Queer Media and Literature: South American authors, playwrights, and filmmakers explore queer history, relationships, and identity, often revisiting pre-colonial and colonial eras to reclaim cultural heritage.

	Intersection with Indigenous Rights: Activists highlight the continuity of indigenous traditions of gender diversity and same-sex relationships, advocating for recognition within broader human rights frameworks.



Challenges and Violence

Despite progress, LGBT South Americans continue to face threats:


	Violence and Hate Crimes: Transgender individuals, particularly sex workers, face extremely high rates of murder and assault in countries like Brazil.

	Cultural Resistance: Conservative religious groups, particularly Evangelical churches in Brazil and Catholic institutions elsewhere, continue to push back against progressive legislation.

	Rural Areas: In remote communities, pre-colonial traditions may have survived orally, but local homophobia often forces LGBT people into secrecy.



Education, Awareness, and Activism

Activism is multifaceted:


	Legal advocacy: Groups challenge discriminatory laws and promote equal rights.

	Historical reclamation: Scholars, artists, and activists emphasize indigenous and pre-colonial practices of gender and sexuality to counter the narrative of homosexuality as “Western import.”

	Health and Social Services: Organizations provide support for HIV prevention, mental health, and protection against domestic and societal violence.



Conclusion: The Arc from Suppression to Visibility

South America’s LGBT history is a story of resilience, adaptation, and cultural continuity:


	From pre-colonial rites and gender-diverse roles, through the imposition of European moral codes, to modern legal victories and cultural revival, same-sex practices and identities have persisted despite centuries of suppression.

	Modern communities often invoke the legacy of pre-colonial societies as proof that gender and sexual diversity are natural, culturally rooted, and historically legitimate.

	While challenges remain, the trajectory shows a clear movement toward visibility, acceptance, and social integration, even in societies deeply influenced by colonial moral frameworks.



The Roman Catholic Church and Homosexuality in South America

As the Spanish and Portuguese colonizers swept across South America in the 15th and 16th centuries, they brought with them not only conquest but also the moral authority of the Roman Catholic Church. Its influence on law, society, and sexual behaviour profoundly shaped perceptions of homosexuality across the continent.

Colonial Laws and Moral Codes

The Church’s teachings quickly became embedded in colonial legal systems. Homosexual acts, broadly defined as any sexual behaviour outside procreative purposes, were considered grave sins and crimes. Punishments ranged from public shaming to execution, with local authorities often acting under the guidance or supervision of clergy. Indigenous practices, such as male same-sex relationships, gender-fluid roles, and ritualized sexual rites, were repressed or eradicated, labeled as immoral or even demonic by European missionaries.

This legal and moral framework created a culture of fear. Same-sex behaviour, once a normalized or ceremonial aspect of many indigenous communities had to be hidden, practiced in secrecy, or abandoned entirely. Families, fearing the wrath of both Church and colonial authorities, often turned against members who deviated from hetero-normative expectations.

Education, Socialization, and Internalized Homophobia

Catholic missionaries established schools, missions, and institutions across the continent. These Centres of education indoctrinated local populations with European moral codes, framing homosexuality as a moral failing and an aberration. Even generations after colonial rule, these teachings were deeply ingrained in public consciousness.

Anthropologists note that under Catholic influence, internalized homophobia became a survival mechanism. Individuals who had once lived in culturally sanctioned same-sex relationships were forced to suppress or deny their sexuality. The combination of legal punishment and religious condemnation meant that many LGBT individuals were invisible, living lives marked by secrecy and fear.

Religious Doctrine and Social Stigma

Catholic doctrine formally condemned same-sex relations as sinful. Across South America, these religious teachings reinforced societal norms, embedding homophobia into the very fabric of communities. Public morality, social reputation, and legal oversight became intertwined, making it difficult for same-sex couples to exist openly. Even after independence from colonial powers, these norms persisted culturally, long after the formal structures of church and state had changed.

Resistance, Cultural Memory, and Modern Repercussions

Despite the Church’s dominance, indigenous and African-descended populations found ways to maintain hidden or coded expressions of diverse sexualities. Rituals, festivals, and urban subcultures provided spaces where same-sex behaviour could continue, even if clandestinely.

For example, Carnival in Brazil became a site of subversive sexual expression. Gender-bending, homoerotic performances, and queer visibility flourished during these celebrations, often in defiance of centuries of religious control.

In the modern era, South American countries have seen varying degrees of progress. Nations with strong Catholic legacies, such as Peru and Colombia, have been slower to enact LGBT protections. Others, like Argentina and Uruguay, have embraced marriage equality and legal recognition, demonstrating the resilience of cultural memory and activism against historical repression.

Legacy and Lessons

The imposition of European Catholic values erased much of the continent’s indigenous sexual diversity, but it did not eliminate it entirely. Historical evidence of pre-colonial same-sex relationships and gender-fluid identities challenges the narrative that homosexuality is foreign or alien to South America. Modern activism, visibility, and legal reforms are part of a long continuum of resistance, a reminder that, despite centuries of suppression, diverse sexualities have always existed and persisted.

Homosexuality in Animals: Nature’s Own Diversity

Homosexual behaviour is not unique to humans. In fact, the animal kingdom provides overwhelming evidence that same-sex sexual activity is a natural and normal part of life across species. From mammals to birds, reptiles to insects, animals engage in same-sex interactions for various reasons: social bonding, dominance, play, and reproduction-related strategies.

Mammals

Primates – Chimpanzees, Bonobos, and Gorillas

Primates provide some of the clearest examples of same-sex behaviour in the animal kingdom, and studying them gives insight into the social and emotional functions of sexuality.

Chimpanzees


	Male-male mounting in chimpanzees is common and serves multiple purposes: establishing dominance, forming alliances, and resolving conflicts.

	Chimpanzees also engage in female-female sexual interactions, often to reinforce friendships and alliances within groups.

	Sexual activity is not strictly for reproduction; it functions as a tool for negotiation, tension release, and social cohesion.



Bonobos

	Bonobos are perhaps the most famous “sex-positive” primates. In bonobo societies, sexual activity is used frequently and flexibly to manage social relationships.
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