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Introduction: When Reverence Becomes Complicity

There comes a point when reverence becomes silence—

and silence, if left unchallenged, becomes complicity.

For decades, the Christian world has tiptoed around Islam—not out of genuine respect, but out of theological cowardice. We have called it “interfaith diplomacy.” In truth, it’s doctrinal surrender. In pulpits and seminaries, on platforms and panels, Islam has been paraded as a sibling faith—a distant cousin in Abraham’s house who simply reads from a different script.

But beneath the veneer of shared prophets and familiar names lies a theology that does not confirm the Gospel—it contradicts it.

Unapologetically.

Systematically.

Irreconcilably.

If two faiths claim to speak of one God, then the question isn’t optional—it’s urgent:

Is He the same God?

One reveals Himself in love—stooping in grace, binding Himself in covenant, and offering Himself in sacrifice.

The other reigns from distance—approached not through relationship, but through fear, law, and absolute submission.

Islam claims to invoke the God of Abraham

yet refuses to know Him as a Father.

He is not a Father.

He is not a Friend.

Only a Sovereign—defined by what He is not,

instead of who he reveals - the “I AM”.

Christians are commanded to love their enemies, to walk in humility, and to turn the other cheek. But somewhere along the line, that ethic of grace was distorted into quiet tolerance—even when the Gospel is mocked, even when the Church is bleeding. When Christians are kidnapped, killed, and driven out of their homes across Africa, Asia, and the Middle East, the response from much of the Christian world is tepid condemnation and interfaith diplomacy. But Christ has not left us powerless. We were given authority—to tear down strongholds, to expose deception, and to confront principalities that enslave minds. Love does not mean silence. Love means speaking the truth when it's dangerous, correcting error when it's popular, and dragging darkness into the light. To love is not to pamper a man in his mistakes, but to call him into freedom. And if Islam spreads through confusion, then the truth is our sword.

This book is not polite.

It is not sanitized for comfort.

It is not religious theatre dressed up as dialogue.

It is a scalpel—cutting into the theological confusion that has sedated the Church for far too long.

Where the Gospel declares, “The Word became flesh,”

Islam recoils: “God does not beget, nor is He begotten.”

Where Christ opens His arms in surrender,

Muhammad raises his sword in conquest.

Where grace sings redemption,

Islam mutters merit, punishment, and legal hierarchy.

So we must ask:

Can the God who sends His Son to suffer for enemies

be the same as the one who crushes dissent beneath divine decree?

Make It Make Sense is not for the timid,

nor for the ecumenically addicted.

It is for the Christian who has read both Books and realized:

These are not dialects of the same truth.

They are rival revelations.

And they cannot both be right.

This is not hate.

This is clarity.

This is not slander.

This is Scripture refusing to bow to consensus.

This is a defence of the Son they could not name,

the cross they could not carry,

and the love they could never conceive.

Let the questions rise.

Let the inquisition begin.

Let the Gospel speak louder than fear.

He who makes the claim must bring the proof—

and make it make sense.
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Chapter 1: From the Cave to the Throne — Was Muhammad Always the 'Best of Mankind'?
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"He frowned and turned away..." — Qur’an 80:1

"Say: I am only a man like you..." — Qur’an 18:110



🔹 1.1 — The Flawed Messenger in His Own Scripture

The Qur’an does not begin with a sinless, divine-like figure. It begins with a man who was living in “Sin”, he conspired to deceive his father in-law into believing that he gave Kadija to him in marriage.  al-Bayhaqī (Hadith 13746) and al-Ṭabarī’s Tārīkh (Vol. 6, p. 49).

He was deeply rooted in the tradition and pagan practices of the Quraysh. An abomination in the face of Abrahamic God- (Sahih al-Bukhari 7:407) portrays him as participating in pagan sacrifices and eating sacrificed animals. It was reported that when Mohammed offered the meat to a known monotheist, Zayd ibn ʿAmr ibn Nufayl, He refused and said, “I do not eat of what you slaughter on your stone altars, nor do I eat except that on which Allah's Name has been mentioned on slaughtering." – Direct translation of the texts without commentary shows he was talking directly to Mohamed as the pagan. In Fac, in his epic Article “Muhammad and Idolatry”, Sam Shamoun cites numerous accounts and references for the said event. 

In Surah 80, we see Muhammad turning away from a blind man— ‘Abdullah ibn Umm Maktūm—who sought guidance. Allah chastised him:

“He frowned and turned away, because the blind man came to him...” (Q 80:1–2)

In Surah 47:19, he is reminded to ask forgiveness for his own sins.

Even his most iconic miracle—the Qur’an itself—was not accompanied by any supernatural sign, or witnesses. The Qur’an records that Meccan critics demanded evidence:

“We shall not believe in you until you cause a spring to gush forth from the earth...” (Q 17:90–93)

But his response was firm: “I am only a warner.”

If his own book portrays him as unsure, afraid, and often in need of correction, and the Hadiths affirm this flaws and pagan past. How did he suddenly become the champion of monotheism and secretly chosen by Allah without any revelations or confirmation from the numerous monotheists, Jews and Christians who were before him in the same city and same tribe.  Those who scrutinize were persecuted and those who sort verification were silenced by terror! 



🔹 1.2 — From Merchant to a Human Prophet then to a Perfect Man. The Alchemy of Borrowed Light

Long before he was hailed as Seal of the Prophets, Muhammad was simply a man among men — born into a world of idols, tribal oaths, and ancient echoes of revelation. Quraysh, his tribe, were keepers of the Kaʿbah, but also profiteers of pilgrimage — their gods carved in stone and their prayers bartered in markets. And Muhammad, born into this matrix, was neither mystic nor monotheist. He was, first and foremost, a merchant.

His journeys northward into Greater Syria — a region teeming with Christians, Jews, and Sabaeans — were not just for trade. They were encounters with memory: of prophets, scriptures, and apocalyptic fire. In the cities of Bosra and Damascus, they had churches, and temples with monks and rabbis — a perfect atmosphere for absorbing text like incense into his garments. He carried hides and goods, yes — but he also carried questions.

Here, he met people of the Book — people with stories. Creation, exile, floods, famines, prophets in deserts, and the Day of Judgment. He heard the parables of Isa, the commands of Musa, the woes of Jonah. He saw how scripture made men powerful — how priests and monks were consulted for truth, how their words carried transcendent weight. And in the rhythm of their liturgies, in the cadence of their lamentations, he found a model for something greater.

But Muhammad was not content to admire. He was ambitious. He did not merely want a seat at the table of monotheism — he wanted the table reset in his name.

So he returned to Mecca with something unseen. Not just commerce, but claim. He began speaking of revelations — not in scrolls, not in parchments, but descending directly to him from the heavens. He had no book, no schooling, no master — only the assurance that what he spoke was divine.

But strip away the awe, and the mechanics become clear: the revelations he claimed bear fingerprints, not of angelic originality, but of familiar sources.

The Qur’an speaks of Adam, Noah, Abraham, Moses, Mary, and Jesus — but through distorted echoes. The stories are reshuffled, names altered, theology simplified. Abraham is made to build the Kaʿbah. Hāmān becomes an Egyptian minister rather than a Persian. Mary becomes the sister of Aaron. These are not innocent slips — they are the relics of secondhand tales, reshaped by oral memory and theological ambition.

Take Surah al-Kahf. It mirrors the Seven Sleepers of Ephesus — a Christian legend, circulating widely in the Syriac-speaking world, now woven into Islamic scripture. Or the tale of Dhul Qarnayn — a Persianized echo of Alexander the Great’s journey, drawn not from prophecy but from the Romance of Alexander circulating in the Levant.

These are not accidents. They are curations.

What Muhammad offered was not revelation from the heavens, but reinterpretation on earth. He plucked from Scripture and folklore — rebranding borrowed truths as original dictation. And when challenged? He declared himself the final authority, immune to correction. Revelation became a shield, not a dialogue.

Yet the transformation did not stop there. As the movement grew, so too did the myth of the man.

At first, he was "only a warner" (Q 6:50), a man who said "I follow only what is revealed to me." He forbade miracles, claimed no foreknowledge, accepted his mortality. But with time, the portrait shifted. The man who once feared his own sanity in the cave of Ḥirāʾ was now presented as pre-existent, the light from which all creation emerged. The same mouth that trembled at the thought of judgment was now said to hold the keys of intercession. In hadiths composed over generations, we find a Muhammad who splits the moon, converses with the dead, leads all other prophets in prayer, and is the first to be resurrected.

What happened?

The answer is not mystery. It is myth-making.

Islamic tradition transfigured Muhammad — not just to a prophet, but a criterion, mercy incarnate, Insān al-Kāmil — the Perfect Human. His faults disappeared. His sins were explained away. His commands became sacred law. His preferences became religion. He was not merely the messenger — he became the model, the measure, the medium through which all revelation must be read.

This is not revelation. It is institutional canonization.

He who once listened to the sermons of others became the subject of a new sacred drama — one that erased his human formation in favor of prophetic perfection. The monk Bahīra who recognized signs of prophecy in his youth, the Christian cousin Waraqah ibn Nawfal who affirmed his first recitations — these were not mere footnotes. They were indispensable scaffolding — signals that his message was stitched from threads he had already touched.

Islam did not erupt from pagan soil untouched. It arose from a landscape already sown with scripture, legend, and liturgical longing. Muhammad’s genius was not authorship but synthesis. He did not birth monotheism. He rebranded it.

And in doing so, he did more than reinterpret revelation — he claimed it exclusively. All who came before — Jewish prophets, Christian saints, Arab monotheists — were now subsumed beneath his shadow. Their messages, he declared, were corrupted. Their scriptures, incomplete. Their prophecies, unfulfilled. Only through him could divine truth be accessed.

This is not humility. It is appropriation turned apotheosis.

The tragedy is not simply that the stories were borrowed — but that they were sealed off. No correction was permitted. No revision allowed. The light was not added to — it was monopolized. Muhammad became final not through consensus, but decree. A merchant of stories became a monarch of revelation.

Make it make sense?

It does — if one understands the mechanics of theological empire-building. First, borrow from the familiar. Second, recast it in your voice. Third, declare it unchallengeable. And finally, build a community that no longer remembers the sources — only the man.

That is the true legacy of the Prophet who started as a listener.

––––––––
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🔹 1.3 — Historical Rules: Why Early Witnesses Matter

If we want to evaluate the transformation of Muhammad—from troubled seeker to theological monolith—we must begin with historical integrity, not hagiographic consensus.

A few non-negotiables:


	Earlier sources outweigh later embellishments.

	
Conflicting narrations demand analysis: not just isnād (chain of transmission), but also political motive, theological agenda, and regional bias.


	
The Qur’an is the earliest witness, followed—not preceded—by the Hadith compilations, which themselves were formalized two to three centuries after the Prophet’s death.


	
The Sīrah literature comes later still, layering the Prophet’s life with moralizing anecdotes, miracle tales, and ideological edits.




So if the Qur’an presents a man shaken, uncertain, commanded to “say: I am only a human like you” (Q 18:110), and later Hadiths paint him splitting the moon, commanding trees, and riding into heaven—it is the earlier voice that demands our trust.

Even Muslim tradition admits this danger: why else invent ʿIlm al-Rijāl, the science of men, to sift truth from forgery? If fabrication wasn’t rampant, why would Bukhārī reject over 99% of the reports he encountered?

Yet despite this self-awareness, the trajectory of tradition bends toward deification. What began as "Qul innamā anā basharun mithlukum" — “say: I am only a man like you”—was eventually buried under layers of divinized rhetoric.

This is not accidental. It is doctrinal evolution masquerading as preservation.

Hence our task: not to submit to theological inertia, but to pierce it. We must return—radically and unapologetically—to the earliest strata. That means privileging:


	Qur’anic portrayals over retrospective hadith fiction

	Early historical fragments over imperial consensus

	
What the first hearers heard, not what later jurists codified




Truth does not fear proximity to origin. Only revisionist tradition does.

We who follow must as the questions or bear the burden of men’s imagination and fear or awe.



🔹 1.4 — A Question to Begin the Journey

Before the claims are accepted, before the traditions are canonized, before the recitations are ritualized — we must pause and ask the first and most disarming question: What kind of man are we being asked to imitate?

The early sources offer no halo. The Muhammad of the Qur’an is a man in distress — shaken in solitude, unsure of the voices that visited him. He does not stride with certainty; he stumbles with fear. When the unseen presence approached him in the cave of Ḥirāʾ, he trembled, fled, and confessed to Khadijah that he feared he was possessed. This is not slander — it is the earliest Islamic memory.

And yet, over centuries, the same man becomes the exemplar for all of humanity. Not just prophet, but the very mold of perfection — al-Insān al-Kāmil. Not merely chosen, but cosmically necessary. The best of creation, sinless, preordained, infallible.

Here lies the paradox: If God chose him, why not endorse him openly? Why the ambiguity, the fear, the veils of uncertainty? Divine selection does not require posthumous embellishment. When God reveals to one, He confirms through another. Why do we find no supporting prophet, no independent witness, no parallel voice?

Abraham was recognised by Melchizedek, king of Salem and priest of God Most High, who blessed him.

Moses was confirmed by Aaron who was known and trusted by the Israelites and by God through signs and wonders. 

Joshua was confirmed by Moses.

David was chosen, anointed, and confirmed by Samuel, a prophet already recognized by Israel.

Jeremiah confirmed by prophetic lineage and divine call. 

Jesus confirmed by John the Baptist.

Even Paul the apostle of Jesus was confirmed Ananias, Barnabas and core disciples of Jesus. 

In Islam, we find theological retrofitting instead. The Muhammad of the earliest texts emerges in isolation, begs mercy, seeks forgiveness, admits his own fallibility (Q 47:19, Q 80:1-10). Later tradition buries this under assertions of Abrahamic lineage and prophetic impeccability (ʿiṣmah) — a doctrine Islam had to invent in order to preserve the sanctity of its single point of access to revelation.

And so we ask: If he was flawless all along, why do the earliest sources say otherwise?

This isn’t a peripheral concern. It is the foundational contradiction. The first paradox in Islam is not about God’s unity, or predestination, or law. It is about the Messenger himself — a man first remembered as a keen listener to monotheism doctrines, then as a struggling prophet of monotheism faith, but later recast as free from flaw.

To begin the journey toward truth, we must confront this metamorphosis. Not with blind reverence, but with historical clarity. 

The Muhammad we’re told to follow must first be the Muhammad we are allowed to see.

🔹 Epilogue — The Man Islam Cannot Simplify

Before he was a prophet, Muhammad was a man.

A man without lineage of prophecy. A man shaped by a culture of idols, tribal allegiance, and oral legend.

He was not born into revelation, he was born into religious pluralism, raised in a world of ancestral worship, poetic prestige, and social survival.

And yet, Islamic theology asks us to accept a transformation so complete, so immediate, that it leaves no space for questioning:


	No space between pagan upbringing and divine clarity.

	No room for doubt between an orphaned trader and the mouthpiece of God.

	No process—only pronouncement.



Make It Make Sense — how a man with no prophetic ancestry, no miracles, and no spiritual background becomes not just a messenger, but the seal of them all.


	
What changed?
The man became more than the message. His life became law. His habits became sacred. His flaws became untouchable.


	
What did it cost?
History was rewritten. Genealogy reimagined. The human beneath the prophecy disappeared into legend—never to be questioned again.


	
What remains unanswered?
If Muhammad was once a man among men, fallible, pagan-raised, and shaped by culture, at what point did critique become blasphemy?
And who decided that his story before Islam was no longer part of the truth?




Until those questions are answered, Muhammad remains more than man—but less than transparent.

A prophet Islam magnifies—by concealing the man he once was.
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Chapter 2: Pre-Islamic Arabia and the Rebranding of Allah
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No Lineage of Prophets, No Genealogy of Worshippers

Before Muhammad preached submission to Allah, his parents bowed to idols. His city was steeped in polytheism, his family name linked to pagan gods, and his tribe known not for prophecy, but for poetry, trade, and war. How then did Islam retroactively claim a divine chain of truth?



2.1 — A Pagan Household, A Prophetless Line

Islamic tradition strains to trace Muhammad’s ancestry back to Abraham and Ishmael, as though theology could be inherited through bloodline. But the raw historical record — even within Islamic sources — paints a different portrait: not of prophetic continuity, but of spiritual rupture.

Muhammad’s father was named ʿAbd Allāh — “servant of Allah.” Apologists wield this as evidence of monotheism. But this is a linguistic sleight of hand. “Allāh” in pre-Islamic Arabia referred not to the God of Abraham, but to the supreme deity among many — the “high god” of the pagan pantheon, worshipped alongside lesser divinities like al-Lāt, al-ʿUzzā, and Manāt. Revered? Perhaps. Exclusive? Never.

His grandfather, ʿAbd al-Muṭṭalib, makes the polytheism plain. When Abraha, the Christian general from Yemen, marched on Mecca with his elephant army in 570 CE, ʿAbd al-Muṭṭalib made no appeal to the God of the Torah or Gospel. Instead, he turned to Hubal, Mecca’s chief idol, and to Allāh as dual patrons of the sanctuary — a theological duet, not monotheistic praise. Later Muslims rebranded the incident as divine protection, but the supplication itself remains an unmistakable invocation of polytheism at the very doorstep of the Prophet’s lineage.

Nor is this ancient family tree redeemed by its final branch. Muhammad himself acknowledged the spiritual fate of his parents. In Ṣaḥīḥ Muslim (Hadith 203), he says plainly:

“My father and your father are in the Fire.”

This isn’t polemic. It’s confession. The man deemed the “mercy to the worlds” (Q 21:107) admits that his own parents fell outside the mercy he later proclaimed. The tradition tries to soften this with tales of posthumous forgiveness or pre-Islamic innocence, but the text remains a theological bruise.

The Prophet and al-ʿUzzā — Devotion Before Denunciation

Before Islam’s rise, Muḥammad was embedded in the religious culture of Quraysh, a society that venerated al-Lāt, al-ʿUzzā, and Manāt — goddesses cited explicitly in Surah al-Najm (53:19–20).

The Kitab Al-Asnam by Hisham ibn-Al-Kalbi (The book Of Idols-1952), it is recorded - “We have been told that the Apostle of God once mentioned al-Uzza saying, “I have offered a white sheep to al- ’Uzza, while I was a follower of the religion of my people.”

If the Prophet of Islam once made offerings to a now-condemned deity, what changed?

Was truth revealed — or merely revised?

In Ṣaḥīḥ al-Bukhārī (Hadith 3826), Muhammad met Zayd ibn ʿAmr ibn Nufayl — a lone ḥanīf, a seeker of Abraham’s faith who refused to worship idols in a city drowning in them. Mohammed offered him meat sacrificed to his idols, but Zayd rebuked him: “I do not eat what you sacrifice to your idols. I eat only that over which the name of Allah has been mentioned.”

This was not dietary fussiness. This was a monotheist correcting the future prophet of Islam — a moment of moral dissonance that Sunni memory struggles to contain. Zayd’s refusal punctures the narrative of prophetic purity. Muhammad, still a participant in idolatrous rituals, is chastised by a man who had no Qur’an, no revelation — only conscience and remnant truth.

The Islamic narrative tries to graft monotheism onto the prophet’s line in retrospect — but the roots are shallow. What Islam calls prophetic heritage is, in fact, theological reconstruction. Mohammed was a Pagan until he met Zayd ibn ʿAmr ibn Nufayl — This is the point where the prophet’s interest and theological transformation started. 

There is no unbroken line of monotheistic belief here. No Abrahamic reverence. No Torah, no Gospel, no known prophets for centuries. Muhammad did not descend from a house of worshippers—he emerged from a tribe of idolaters.

.



2.2 — The Gods of Arabia

The religious world into which Muhammad was born was not devoid of gods — it was crowded with them. Arabia’s spiritual structure was henotheistic, not atheistic. One god may have been revered above others, but he was never worshipped alone. Allah was the “high god,” lofty and remote — not the exclusive, jealous deity of Abraham, but one among many, honored through intercession rather than intimacy.

His worship was brokered through lesser deities, most notably his so-called daughters:


	
al-Lāt — goddess of fertility and war, venerated in Ṭāʾif;


	
al-ʿUzzā — linked to power and protection, honoured with sacrifice;


	
Manāt — goddess of fate and destiny, worshipped in Yathrib;


	
Hubal — the Kaʿba’s chief idol, perched above the sacred well as guardian of oaths and fortunes.


	
al-ʿUzzā, - The powerful or mighty high deity of the Quraysh, situated in Nakhlah, near Mecca.










At the centre of this pantheon stood the Kaʿba — not a monotheistic temple, but a polytheistic hub, housing 360 idols, one for each day of the lunar year. It was a shrine of commerce and cult, where rituals like pilgrimage, animal sacrifice, circumambulation, and kissing the Black Stone were already enshrined long before the Qur’an’s first syllable was uttered. Islam did not invent these rites — it absorbed, preserved, and rebranded them.

The Quraysh, Muhammad’s tribe, didn’t just inherit this religion — they monetized it. As custodians of the Kaʿba, they sat atop a spiritual economy. Every year, Arab tribes flocked to Mecca, not to seek the God of Abraham, but to honor their own tribal deities — and Quraysh reaped the rewards. The pilgrimage wasn’t just a rite. It was a business model.

And yet, amid this religious cacophony, a few voices rose in dissent — the ḥunafāʾ. These were seekers, disillusioned by the din of “a god for every day.” They yearned for something older, purer — the stripped-down monotheism of Abraham, unmediated by idols and untainted by commerce. Islam, in its earliest impulse, arose as a response to their hunger: an attempt to satisfy the longing of the spiritually restless, theologically orphaned few who wandered in search of singular divine meaning.

But this spiritual hunger was birthed in a desert of theological scarcity. This was not the land of Torah scrolls or prophetic schools. No scriptures circulated. No prophets preached. Arabia had no canon, only oral myth and tribal verse — composed by bards, recited in markets, and sharpened into weapons of tribal pride. The religious elite weren’t exegetes or theologians. They were poets, traders, and chiefs, shaping belief with rhythm and profit.

This is the terrain from which Islam emerged — not sacred soil reclaimed, but pagan ground repurposed, the loud theater of polytheism pierced by the cry for One.



2.3 — Inventing a Lineage: Abraham, Ishmael, and the Kaʿba

The Qur’an boldly asserts that Abraham and Ishmael built the Kaʿba:

“And [mention] when Abraham was raising the foundations of the House with Ishmael...” (Q 2:127)

But this claim stands alone in history. There is no pre-Islamic Jewish, Christian, or pagan source that places Abraham anywhere near Mecca. The Hebrew Bible locates him in Ur, Haran, Canaan, and Egypt — never the Hijaz. The Dead Sea Scrolls, Second Temple literature, and early Church Fathers are all silent on any Abrahamic shrine in Arabia. Even Josephus, meticulous in tracing Abraham’s movements, never hints at a southern pilgrimage.

The idea that Abraham traveled 1,200 kilometers into an uninhabited desert to build a shrine in a city that didn’t exist until centuries later is not history — it’s hagiography. According to historical studies, Mecca was likely founded around the 4th–5th century CE, long after Abraham’s era (ca. 2000 BCE). The Khuzaʿah tribe is credited with establishing Mecca as a religious center, and the Black Stone itself only appears in records from the time of Muhammad’s grandfather.

OEBPS/d2d_images/chapter_title_above.png





OEBPS/d2d_images/chapter_title_corner_decoration_left.png





OEBPS/d2d_images/cover.jpg





OEBPS/d2d_images/chapter_title_corner_decoration_right.png





OEBPS/d2d_images/image000.png





OEBPS/d2d_images/chapter_title_below.png





OEBPS/d2d_images/scene_break.png





