
    
      
        
          
        
      

    



  	
  	
			 

			
		
    I dedicate this book to the Holy Spirit of Revelation!

      

    



  	
        
            
            A WORD ABOUT STUDYING REVELATION:

It is not that a man's convictions of Truth, are the measure or the test of his position in Christ a proof, that his creed is right. It is the Spirit's dwelling in illuminating power in the things of God. Jn. 16:13-When the Spirit of truth comes, he will guide you into all the truth...and he will declare to you the things that are to come.
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𝐓𝐡𝐞𝐫𝐞 𝐢𝐬 𝐚𝐥𝐰𝐚𝐲𝐬 𝐚 𝐥𝐢𝐭𝐞𝐫𝐚𝐥 𝐦𝐞𝐚𝐧𝐢𝐧𝐠 𝐮𝐧𝐝𝐞𝐫𝐥𝐲𝐢𝐧𝐠 𝐭𝐡𝐞 𝐬𝐲𝐦𝐛𝐨𝐥𝐢𝐜 𝐦𝐞𝐚𝐧𝐢𝐧𝐠, 𝐭𝐡𝐨𝐮𝐠𝐡 𝐭𝐡𝐢𝐬 𝐥𝐢𝐭𝐞𝐫𝐚𝐥 𝐦𝐞𝐚𝐧𝐢𝐧𝐠 𝐢𝐬 𝐨𝐟𝐭𝐞𝐧 𝐚𝐛𝐨𝐮𝐭 𝐬𝐩𝐢𝐫𝐢𝐭𝐮𝐚𝐥 𝐫𝐞𝐚𝐥𝐢𝐭𝐢𝐞𝐬 𝐚𝐧𝐝 𝐬𝐨𝐦𝐞𝐭𝐢𝐦𝐞𝐬 𝐚𝐛𝐨𝐮𝐭 𝐩𝐡𝐲𝐬𝐢𝐜𝐚𝐥 𝐫𝐞𝐚𝐥𝐢𝐭𝐢𝐞𝐬, 𝐛𝐨𝐭𝐡 𝐨𝐟 𝐰𝐡𝐢𝐜𝐡 𝐡𝐚𝐯𝐞 𝐭𝐨 𝐝𝐨 𝐰𝐢𝐭𝐡 𝐬𝐨𝐦𝐞 𝐤𝐢𝐧𝐝 𝐨𝐟 𝐡𝐢𝐬𝐭𝐨𝐫𝐢𝐜𝐚𝐥 𝐫𝐞𝐚𝐥𝐢𝐭𝐲.

**𝐎𝐮𝐫 𝐝𝐢𝐟𝐟𝐞𝐫𝐞𝐧𝐭 𝐞𝐬𝐜𝐡𝐚𝐭𝐨𝐥𝐨𝐠𝐢𝐜𝐚𝐥 𝐯𝐢𝐞𝐰𝐬 𝐬𝐡𝐨𝐮𝐥𝐝 𝐧𝐨𝐭 𝐝𝐢𝐯𝐢𝐝𝐞 𝐭𝐡𝐞 𝐛𝐨𝐝𝐲 𝐨𝐟 𝐂𝐡𝐫𝐢𝐬𝐭..  John 16:13 

“When the Spirit of truth comes, he will guide you into all the truth, for he will not speak on his own authority, but whatever he hears he will speak, and he will declare to you the things that are to come.”

𝐀 𝐰𝐨𝐫𝐝 𝐚𝐛𝐨𝐮𝐭 𝐬𝐭𝐮𝐝𝐲𝐢𝐧𝐠 𝐑𝐞𝐯𝐞𝐥𝐚𝐭𝐢𝐨𝐧:

It is not that a man’s convictions of “Truth,” are the measure or the test of his position in Christ or his emotions a proof, that his creed is right. For, it is the Holy Spirit that dwells in sanctifying and illuminating power in the deep things of God, and time embalms man’s errors it does not destroy, in creeds that are propagated from father to son. Indeed, it is that the long, prayerful, and independent study of the truth — with a sincere desire to know it, and a heart honest enough to receive it — does bring with it a Spirit-evidencing and Spirit-interpreting light, by which the truth is sealed to the conscience in the sight of God, with a certitude transcending all conjectures, and superior to all the changes of human feeling — an “assurance of understanding” in the mystery of God.

The very mention of The Book of Revelation spells alarm, mystery, confusion, bewilderment, terror, fear, and even despair to many. To others it means joy, peace, comfort, assurance, consolation and hope. In comparison to other Bible books, here is the book that touches all the bases. It is the most confusing book of the Bible to study, the most difficult book to understand, the most misunderstood and misapplied of all, the most speculated upon and probably the most talked about. Yet, it is of all Bible books the most beautiful in thought, challenging in nature, comprehensive in scope, prophetic in purpose, as well as comforting, reassuring and rewarding in design. The book of Revelation is the greatest piece of literature ever penned. It is a masterpiece presentation. It challenges our intellect or power to reason, judge, comprehend and understand. It challenges our imagination or ability to formulate images and ideas that are not specifically suggested. It challenges our observation or ability to detect that which is suggested and identified. It challenges our overall knowledge of the Bible and our will to learn because so much study must go into learning, even generally, what is revealed in this book. 𝐈𝐭 𝐭𝐫𝐢𝐞𝐬 𝐨𝐮𝐫 𝐩𝐚𝐭𝐢𝐞𝐧𝐜𝐞 𝐨𝐫 𝐚𝐛𝐢𝐥𝐢𝐭𝐲 𝐭𝐨 𝐤𝐞𝐞𝐩 𝐨𝐧 𝐬𝐭𝐮𝐝𝐲𝐢𝐧𝐠 𝐰𝐡𝐞𝐧 𝐰𝐞 𝐡𝐚𝐯𝐞 𝐣𝐮𝐬𝐭 𝐥𝐞𝐚𝐫𝐧𝐞𝐝 𝐭𝐡𝐚𝐭 𝐰𝐞 𝐰𝐞𝐫𝐞 𝐰𝐫𝐨𝐧𝐠 𝐚𝐛𝐨𝐮𝐭 𝐩𝐫𝐞𝐯𝐢𝐨𝐮𝐬 𝐜𝐨𝐧𝐜𝐥𝐮𝐬𝐢𝐨𝐧𝐬, 𝒂𝒏𝒅 𝒊𝒕 𝒄𝒉𝒂𝒍𝒍𝒆𝒏𝒈𝒆𝒔 𝒐𝒖𝒓 𝒆𝒏𝒅𝒖𝒓𝒂𝒏𝒄𝒆 𝒐𝒓 𝒂𝒃𝒊𝒍𝒊𝒕𝒚 𝒕𝒐 𝒔𝒆𝒆 𝒊𝒕 𝒕𝒉𝒓𝒐𝒖𝒈𝒉 𝒕𝒐 𝒕𝒉𝒆 𝒖𝒍𝒕𝒊𝒎𝒂𝒕𝒆 𝒆𝒏𝒅. It is indeed a masterpiece in literature. It brings together Old Testament prophecies, both of victory and desolation, and shows their impending fulfillment as things shortly to come to pass (1:1). It breathes from the very throne of God a message of faithfulness on God's part to avenge Himself and His people of their enemies, and to give comfort and consolation unto those who are oppressed by those enemies. Through the years, there have been many approaches to the book of Revelation by students attempting to understand its message. Nearly everyone has 𝒂 𝒏𝒆𝒘 𝒕𝒘𝒊𝒔𝒕. This is because everyone studies the book from the standpoint of 𝙝𝒊𝙨 𝙤𝒘𝙣 𝙠𝒏𝙤𝒘𝙡𝒆𝙙𝒈𝙚 𝙖𝒏𝙙 𝙪𝒏𝙙𝒆𝙧𝒔𝙩𝒂𝙣𝒅𝙞𝒏𝙜 𝙤𝒇 the Bible. If we have a misunderstanding of the overall truth of the Bible, we will surely have an erroneous concept of the book of Revelation. 𝙏𝙝𝙞𝙨 𝙢𝙖𝙩𝙚𝙧𝙞𝙖𝙡 𝙞𝙨 𝙨𝙤 𝙙𝙞𝙛𝙛𝙚𝙧𝙚𝙣𝙩 𝙞𝙩 𝙬𝙞𝙡𝙡 𝙧𝙚𝙦𝙪𝙞𝙧𝙚 𝙩𝙝𝙚 𝙩𝙤𝙩𝙖𝙡 𝙘𝙡𝙚𝙖𝙣𝙨𝙞𝙣𝙜 𝙤𝙛 𝙩𝙝𝙚 𝙢𝙞𝙣𝙙 𝙤𝙛 𝙖𝙡𝙡 𝙢𝙞𝙨𝙘𝙤𝙣𝙘𝙚𝙥𝙩𝙞𝙤𝙣𝙨 𝙤𝙛 𝙩𝙝𝙚 𝘼𝙥𝙤𝙘𝙖𝙡𝙮𝙥𝙨𝙚 𝙞𝙣 𝙤𝙧𝙙𝙚𝙧 𝙩𝙤 𝙖𝙘𝙘𝙚𝙥𝙩 𝙞𝙩. (𝐆.𝐘.) 𝗔𝗳𝘁𝗲𝗿 𝟱𝟬 𝘆𝗲𝗮𝗿𝘀 𝗼𝗳 𝐞𝐱𝐭𝐞𝐧𝐬𝐢𝐯𝐞, 𝐢𝐧-𝐝𝐞𝐩𝐭𝐡 𝘀𝘁𝘂𝗱𝘆𝗶𝗻𝗴 𝗲𝘃𝗲𝗿𝘆 𝗲𝘀𝗰𝗵𝗮𝘁𝗼𝗹𝗼𝗴𝗶𝗰𝗮𝗹 𝘀𝘆𝘀𝘁𝗲𝗺 𝗼𝗳 𝗥𝗲𝘃𝗲𝗹𝗮𝘁𝗶𝗼𝗻 𝗮𝗻𝗱 𝗿𝗲𝗹𝗮𝘁𝗲𝗱 𝗰𝗼𝗻𝘁𝗲𝗻𝘁, 𝗜 𝗵𝗮𝘃𝗲 𝗳𝗼𝘂𝗻𝗱 𝘁𝗵𝐞 𝐩𝐚𝐫𝐭𝐢𝐚𝐥 𝐏𝐫𝐞𝐭𝐞𝐫𝐢𝐬𝐭𝐬’ 𝗲𝘀𝗰𝗵𝗮𝘁𝗼𝗹𝗼𝗴𝗶𝗰𝗮𝗹 𝘀𝘆𝘀𝘁𝗲𝗺 𝐚𝐧𝐝 𝐢𝐭𝐬 𝐬𝐭𝐚𝐭𝐞𝐝 𝐭𝐫𝐮𝐭𝐡𝐬 𝐡𝐞𝐫𝐞𝐢𝐧, 𝗺𝗼𝘀𝘁 𝗳𝗮𝗶𝘁𝗵𝗳𝘂𝗹 𝗮𝗻𝗱 𝗰𝗼𝗻𝘀𝗶𝘀𝘁𝗲𝗻𝘁 𝐰𝐢𝐭𝐡 𝘁𝗵𝗲 𝗕𝗶𝗯𝗹𝗲: this has been the result of much prayer, study, and the leading of the Holy Spirit!

“However you understand the book you must take into account that John has explicitly told us it concerns things “𝐰𝐡𝐢𝐜𝐡 𝐦𝐮𝐬𝐭 𝐬𝐡𝐨𝐫𝐭𝐥𝐲 𝐜𝐨𝐦𝐞 𝐭𝐨 𝐩𝐚𝐬𝐬;” things that are “𝐚𝐭 𝐡𝐚𝐧𝐝.” 

While there are sections of the book (e.g., most of chapters 2–3) containing speech to be literally understood you must constantly remind yourself, “What I am reading is what he has seen but what does it mean? What is the truth behind the vision he has just related?” You must remember you are seeing a portrait and just as one does not examine every brush stroke but stands back and examines the whole so must you look for the overall import of the vision.” 

𝗠𝘆 𝗽𝗿𝗮𝘆𝗲𝗿 𝗳𝗼𝗿 𝘆𝗼𝘂 𝗱𝗲𝗮𝗿 𝗿𝗲𝗮𝗱𝗲𝗿, 𝗶𝘀:

“that the God of our Lord Jesus Christ, the Father of glory, may give you the Spirit of wisdom and of revelation in the knowledge of him,”  (Ephesians 1:17).

Gordon Yurk, Sr.

I highly recommend these commentaries: “The Divorce Of Israel” by Kenneth L. Gentry, Jr., Th.D. and “Back To The Future” by Ralph Bass.

PUBLISHER: Tolle Lege Press

⚠️𝐂𝐨𝐧𝐭𝐞𝐧𝐭 𝐜𝐨𝐦𝐩𝐢𝐥𝐞𝐝 𝐚𝐧𝐝 𝐰𝐫𝐢𝐭𝐭𝐞𝐧 𝐛𝐲 𝐆𝐨𝐫𝐝𝐨𝐧 𝐘𝐮𝐫𝐤, 𝐒𝐫. (2-4-2026)
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𝐖𝐡𝐲 𝐬𝐡𝐨𝐮𝐥𝐝 𝐈 𝐚𝐜𝐜𝐞𝐩𝐭 𝐭𝐡𝐞 𝐞𝐬𝐜𝐡𝐚𝐭𝐨𝐥𝐨𝐠𝐢𝐜𝐚𝐥 𝐯𝐢𝐞𝐰 𝐨𝐟 𝐩𝐚𝐫𝐭𝐢𝐚𝐥 𝐩𝐫𝐞𝐭𝐞𝐫𝐢𝐬𝐦?

You might believe partial preterism because it offers a way to reconcile biblical prophecy with historical events, especially the destruction of Jerusalem in AD 70, by seeing many New Testament prophecies (like Matthew 24 and much of Revelation) as fulfilled in that era, rather than solely future events, providing a sense of immediacy and resolution to seemingly imminent predictions, and fitting historical accounts like Josephus's writings. It also aligns with historical Christian interpretations and suggests the Kingdom of God grows steadily, not just through future cataclysms. 

Key reasons to consider Partial Preterism:

Addresses Imminence: It explains the sense of urgency in Jesus's Olivet Discourse and Revelation, where writers spoke of “you” and of events "near" or "soon," fitting them into the first century.

Connects with History: It sees prophecies about great tribulation and the "beast" fulfilled in the Roman destruction of Jerusalem in AD 70, matching details found in historical accounts.

Ends Old Covenant: It views "the last days" as the end of the Old Covenant age, not the world, with the destruction of the Temple marking that transition.

Offers Resolution: It provides a framework where many prophecies are resolved, allowing Christians to focus on the present growth of Christ's kingdom rather than constant future-focused anxiety.

Historical Precedent: Many historical church figures, including reformers and Puritans, held similar preterist views.

Common Beliefs of Partial Preterists:

Prophecies in Matthew 24 and Revelation (except the final chapters) were fulfilled in AD 70.

The Antichrist and tribulation refer to historical figures and events (like Roman persecution) surrounding Jerusalem's fall, not solely future figures.

There will not be, a "secret rapture" as often described in futurist views. 
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The events which took place around 70 AD hold more importance among partial Preterists than they do for Dispensationalists. This is because partial Preterism views this point in history as marking the fulfillment of a great deal of Biblical prophecy, while Dispensationalism holds that most Biblical prophecy remains yet to be fulfilled, including Daniel’s 70th Week, a 7-year tribulation period, and the salvation of national Israel. There are fundamental differences of opinion, then, in these two systems of thought regarding large portions of Biblical text. In this work, Partial-Preterism, rather than Hyper-Preterism, will be advocated and it will be through this lens that the events of 70 AD will be viewed.

Partial preterism is a genuine form of Christian eschatology that places the events of most of the Book of Revelation as occurring during the destruction of Jerusalem in 70 AD...yet still affirms an orthodox future bodily return of Christ to earth at an unknown day and hour. Partial preterism sees Matthew 24, Matthew 25:31-46[1], the Book of Daniel and most of the Book of Revelation (besides its last 2 or 3 chapters) as speaking about events no later than the first century AD, and about a coming of Christ in judgement, not the (second, final and bodily) coming of Christ and Last judgement.

Most Partial Preterists also believe the term Last Days refers not to the last days of planet Earth or the last days of humankind, but rather to the last days of the Mosaic Covenant which God had exclusively with national Israel... As God came in judgment upon various nations in the Old Testament, Christ also came in judgment against those in Israel who rejected him. The “last days,” however, are to be distinguished from the “last day,” which is considered still future and entails the Second Coming of Jesus, the Resurrection of the righteous and unrighteous dead physically from the grave in like-manner to Jesus’ physical resurrection, the Final Judgment, and the creation of a literal (rather than covenantal) New Heavens and a New Earth.... Thus partial preterists are in agreement and conformity with the historic ecumenical creeds of the Church and articulate the doctrine of the resurrection held by the early Church Fathers... Because of the widespread acceptance of Dispensational Futurism amongst American evangelicals, Partial Preterism is often considered unorthodox by many... Partial Preterism is distinct from Full Preterism, which holds that ‘all’ biblical prophecy was fulfilled in the past.

Todd Dennis, himself a Partial-Preterist, defines Preterism this way: “Preterism places the prophecies of intense evil and foreboding gloom in the first century, focusing on the events surrounding the forty-two-month long Neronic persecution, the forty-two-month long Jewish war with Rome, and the destruction of the temple.

Notable proponents of Partial-Preterism include John Wesley, John Calvin, Jonathan Edwards, R. C. Sproul, David Chilton, Kenneth Gentry, Gary DeMar, and Hank Hanegraaff.

Why another book on eschatology? That the various oceans of eschatology may become unmuddied from their misinterpretations and misrepresentations. Why study eschatology? Why learn what the Bible teaches about the future? After all, isn’t eschatology confusing and only understood by scholars and pastors?

To be fair, eschatology can be confusing and it has certainly been muddied by years of misinterpretation and misrepresentation. 

A Christian should never fear having his “system” scrutinized by the plain teaching of the Bible. The rallying cry of the Reformation was ecclesia reformata quia semper reformanda est, “the church reformed because it must always be reforming.” This should be every Christian’s rallying cry. This study is an appeal to the church to take another look at the topic of eschatology, the study of last things.

Gary DeMar stated: “I believed the Bible. There is no way that it could err. This was my starting presupposition. Scripture had to be taken at face value. Pet interpretations had to go, no matter how dearly held or how popular they were. This is why it was disheartening for me to read Bible passages that could not be reconciled with what I had been reading about the last days in prophetic best sellers like The Late Great Planet Earth. Either Lindsey was wrong or the Bible was wrong. Hal Lindsey was egregiously wrong. But Lindsey wasn’t the only one who was dodging the plain meaning of the Bible. I soon learned that there were others who did not share Lindsey’s end-time scenario but who still fudged on some of the most crucial prophetic texts.

The first area of dissatisfaction came with how commentators handled Matthew 24:34: “Truly I say to you, this generation will not pass away until all these things take place.” At first reading one gets the distinct impression that Jesus is saying that the people with whom He was speaking would live to see and experience the events described in Matthew 24. This seemed impossible! And yet, there it was. I looked up every other occurrence of the phrase “this generation,” and each time I came up with the same answer: Jesus was referring to His generation, the generation of people alive when He uttered the words. Every Bible commentator danced around the text. “It means the generation alive when the events described in the previous verses begin to manifest themselves,” one respected commentator wrote. If that’s true, I thought, then this is the only place where “this generation” means a future generation. That’s not sound Bible interpretation. Another commentator, skirting the obvious, claimed that the Jewish race was in view. “The Jewish race,” he wrote, “would not pass away until all these things took place.” This interpretation has even more interpretive problems. My discontent grew. I was stuck with the obvious, straightforward, literal, plain interpretation: The generation to whom Jesus was speaking would not pass away until all those things listed in Matthew 24:1–34 came to pass.

If this is the correct interpretation, as I believe it is and hope to prove in the course of this study, then today’s speculative madness related to repeated failed attempts at predicting the end must be attributed to a gross misunderstanding of Bible prophecy. As I soon learned, I was not alone in coming to this conclusion. For centuries great Bible expositors had taught that many New Testament prophecies had already been fulfilled. They taught that many texts that are often futurized actually describe events in the first century. This literature made sense of the passages that millions of Christians struggle to understand. Moreover, I soon learned that today’s prophetic scenario, so popular with radio and television evangelists and multimillion-copy best sellers, has a short history. The system of prophetic interpretation that is familiar to most churches and Christians had its beginning in 1830.

But what about world conditions? Aren’t we seeing prophecy being fulfilled right before our eyes? This protest is offered when people are hit with an interpretation that no longer fits their doctrinal views. They shift from the clear teaching of Scripture to current events. The Bible is then read through the lens of today’s newsprint, a form of “newspaper exegesis.” When current events change, somehow the clear teaching of the Bible on these subjects also changes. Few people ever take the time to check what so-called prophecy “experts” wrote ten years earlier.

Our nation, and every nation, could go through the most tumultuous upheaval that history has ever experienced, and this still would not mean that Jesus was returning “in our generation.” For date setters, history is ignored and the Bible is twisted to fit a preconceived view of prophecy; the result is that the church experiences wild gyrations in the field of biblical prophecy.” W. Ward Gasque writes:

The problem with the evangelicals who turn the Bible into a kind of crystal ball is that they show very little historical awareness. They speak assuredly about the signs that are being fulfilled “right before your very eyes” and point to the impending end. Lindsey confidently refers to our own as “the terminal generation.” However, these writers do not seem to be aware that there have been many believers in every generation—from the Montanists of the second century through Joachin of Fiore (c. 1135 through 1202 and Martin Luther to those Russian Mennonites who undertook a “Great Trek” to Siberia in 1880–84 and the nineteenth-century proponents of dispensationalism—who have believed that they were living in the days immediately preceding the second coming of Christ. So far they have all been mistaken. 

Such dispensational authors dismiss, without sustained analysis, any view that does not agree with their opinion. In fact, for them no other views on prophecy even exist. Readers are left with the impression that the Church has always believed what these men claim is true.

How many people have lost confidence in clear doctrines of Scripture affecting eternal life because misguided prophetic teaching is, unfortunately, not likely to be investigated?

This study was written to take a fresh look at the Bible. I have presented to the reader an interpretation of the Book of Matthew and Revelation that is based on the presupposition that we, as readers of the book two thousand years after it was written, can only hope to understand it if we first ask the question, “How did its original readers interpret the message?” One thing is certain, the original readers of this book did not say to themselves, “This book is not for us, it contains a prophecy of what the church will someday experience hundreds, even thousands of years in the future.” No, they immediately sought to interpret the symbols found in this book in terms of their environment and discovered applications to their age substantially as we unfolded it in this commentary.

As David Clark said, “Any interpretation therefore that makes the body of a book unintelligible to those addressed is to be rejected.” And perhaps it can be said, any interpretation that outright rejects Biblical Partial preterism is not able to instruct the reader in the message of the Book of Matthew and Revelation as understood by its original audience.

If the seven churches of Asia to whom John wrote this entire book (1:4) could not understand the main and vital things it contains, then it was to them in just so far a dead letter—a book written in vain as to any effect upon them—a ’revelation’ that revealed nothing. The notion that the great body of this prophetic book was unintelligible to its first readers and therefore may be interpreted today to mean things which they could never have imagined, must be for every reason rejected.

Modern-day eschatology can be like a supreme pizza with many undesirable toppings—nothing more than an unappealing and unappetizing mess. But it doesn’t have to be this way. It is my prayer that the truth of God’s Word in eschatology will be accepted as it is revealed to you.  You can clearly understand what the Bible teaches about the future through careful and faithful study. And here is why you ought to do so:

Reason #1: Because You Cannot Know the Future Without Eschatology

Reason #2: Because Eschatology Is in the Bible

Reason #3: Because False Ideas Abound

Reason #4: Because Clarity is Possible and Confusion is Avoidable

Reason #5: Because Eschatology Affects Your Life in the Present

Reason #6: Because You Cannot Prepare for the Future Without Eschatology

Reason #7: Because Eschatology is Encouraging

Reason #𝟖: You Should Study and Teach Biblical Eschatology Because the Judgment of God is Coming (2Pt 3:1-10)

Partial preterism highlights that most, but not all, biblical prophecies have already been fulfilled, particularly those concerning first-century events like the destruction of Jerusalem in A.D. 70. Key aspects include viewing prophecies in texts like the Olivet Discourse (Matthew 24) and most parts of Revelation as referring to events that occurred during the lifetimes of their original audience. At the same time, partial preterism maintains that future events like the Second Coming of Christ, the final resurrection, Judgment, and the new heavens and new earth are still in the future. 
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An essay by Adam McIntosh

Eschatology has been at the forefront of recent debates within the Reformed world. The debate is particularly between partial-preterists and full-preterists. A partial-preterist is someone who believes that many — but not all — of the apocalyptic prophecies in the New Testament were fulfilled in the first century, by the year A.D. 70. A full-preterist is someone who believes that all of the apocalyptic prophecies were fulfilled in the first century. For example, partial-preterists believe that a bodily return of Jesus, a final judgment, and a resurrection of the dead are in our future. Full-preterists deny that these things are in our future.

These views are in contrast to what we might call “full-futurism.” A full-futurist believes that all of the apocalyptic passages are yet to be fulfilled. This is the most popular position among Christians today. I was raised in a full-futurist home, but I have adhered to partial-preterism for nearly 20 years. I believe it is the most biblical and balanced position. Partial-preterism (and therefore partial-futurism) avoids the opposite extremes of full-futurism and full-preterism.

Having come from a full-futurist upbringing, I can attest to the excitement of learning deeper truths of scripture. There is perhaps no greater paradigm shift than an eschatological paradigm shift. Consequently, once you dive into the preterist perspective, you’ll find yourself asking, “Which passages are still future?” That’s the question this essay attempts to answer.

The Bible must be read in proper context, as with any piece of literature. We must pay attention to the Bible’s own terms and premises and interpret within those parameters. When we read the NT from the beginning, starting with Matthew, the first apocalyptic passage we come to is Matthew 16:27-28. Jesus says...

For the Son of Man will come in the glory of his Father with his angels, and then he will reward each according to his works. Assuredly, I say to you, there are some standing here who shall not taste death till they see the Son of Man coming in his kingdom.

This language is normally interpreted to be about the end of the world, when Jesus returns for the final judgment. However, Jesus plainly says that some of his hearers would live to see it happen. This means that Matthew 16 was fulfilled in the first century, in the lifetimes of the apostles. Partial-preterists interpret this coming of Jesus in spiritual and symbolic ways, not as a physical return to earth.

The second apocalyptic passage we come to is Matthew 24, which uses similar language as Matthew 16. Jesus says that all tribes will “see the Son of Man coming on the clouds of heaven with power and great glory,” and “he will send his angels with a great sound of a trumpet” (vv. 30-31). This, again, sounds like the end of the world. Yet Jesus quickly adds, “This generation will by no means pass away till all these things take place” (v. 34). Jesus himself said these things would take place within the generation of his audience, within the first century.

I believe that Matthew 16 and Matthew 24 give us the hermeneutic key to know which passages were for A.D. 70 and which ones are still future. Take notice of what is absent from these passages — the resurrection of the dead. With all the talk of coming on clouds, being seen, and bringing angels, there is no mention of the dead rising. Neither do the “resurrection of the dead” passages use the same language as Matthew 16 and Matthew 24. The silence speaks volumes! When you compare various passages side by side, I believe an obvious distinction emerges.

Consider John 5:28-29, for example. Jesus says, “The hour is coming in which all who are in the graves will hear his voice and come forth—those who have done good, to the resurrection of life, and those who have done evil, to the resurrection of condemnation.” John 5 is about the resurrection of the dead, and it says nothing about the Son of Man being seen on clouds or bringing angels in his audience’s lifetime.

That type of language, reserved for the first century, is noticeably absent. The same is true for 1 Corinthians 15:51-55 and Revelation 20:11-15. Therefore, these passages are for our future. They have not been fulfilled.

This hermeneutic does not mean that every futurist passage must mention the resurrection of the dead. Acts 1:11 gives us a prophecy of Jesus’s bodily return to earth. The apostles watched Jesus, in his glorified body, ascend into heaven. The angels said, “This same Jesus, who was taken up from you into heaven, will so come in like manner as you saw him go into heaven.” The key phrase is “in like manner.” Jesus was seen bodily going into heaven, so he will be seen bodily coming back to earth. This has not happened yet; it is for our future.

Even if all the apocalyptic passages in the Gospels were for the first century (which I do not agree with), Acts 1 gives us an explicit prophecy of Jesus’s bodily return. Any interpretation of “in like manner” that discards the bodily component is not being honest with the text. This establishes two different kinds of comings: Jesus would come in judgment in A.D. 70, but he will also come to earth bodily at some other time.

Let’s put what we’ve learned into practice. Two puzzling passages for preterists are 1 Thessalonians 4:15-17 and 5:1-6. Are they about two separate events, or the same event? Are they about Jesus’s bodily return, A.D. 70, or a mixture? I believe they are about two separate events. The “coming of the Lord” in 4:15 is accompanied by the resurrection of the dead (same as John 5, 1 Corinthians 15, and Revelation 20). Verse 16 says the Lord “himself” will descend from heaven (same as Acts 1) and the “dead in Christ will rise first.” These details immediately place the event in our future. Paul then changes the subject in the next chapter: “But concerning the times and the seasons...the day of the Lord so comes as a thief in the night...let us watch and be sober” (5:1-2, 6). He is now talking about something in his audience’s lifetime that they should be watching for. Paul moves from Jesus’s future, bodily return (chapter 4) to his coming in judgment in the first century (chapter 5). The two events are analogous.

This essay is by no means exhaustive. I have not addressed every NT passage, and there are OT passages that need to be explored. But in comparing these NT passages, I believe vital distinctions have become clear. The passages about the first century don’t talk about the resurrection of the dead. The passages about our future don’t use the same descriptors or the same time-indicators as the first century passages. They are distinct. It’s not as though these concepts are mixed together in the Bible and we’re artificially separating them. No, the text distinguishes them as two different prophecies for two different events.

We can affirm that Jesus came in judgment against Jerusalem in A.D. 70. We can also affirm, with the universal church, that Jesus will return bodily for the final judgment. Avoid the extremes of full-preterism and full-futurism. Stay balanced. Partial-preterism (or partial-futurism) is the middle way.

I do not deny that resurrection language can sometimes be metaphoric. Readers might point to John 5:24-25 as an example of this. I agree that Jesus is speaking of spiritual resurrections in those verses. Spiritual resurrection precedes bodily resurrection. But verses 28-29 are not identical to verses 24-25. Verses 28-29 specifically describe people coming forth from the grave. Jesus is now speaking of bodily resurrection. Revelation 20, also written by John, follows the same pattern. There is a “first resurrection” of souls who were beheaded, but then a second resurrection of all people coming out of the grave for the great white throne judgment. John 5 and Revelation 20 include both concepts in the same order. 
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The end is here...again.  At every calendar milestone, self-proclaimed modern-day "prophets" arise to stir up a furor rivaled only by the impending apocalypse they predict.

This doom-and-gloom prognostication is not only spread by a few fanatics, but millions of Christians, including some of the most recognized names in mainstream Christianity who are caught up in the latest "last days" frenzy.

Seduced by the popular craze, they are driven not to action, but to radical inactivity, ineffectiveness, and lethargy while waiting for the easy-out "end."

In his authoritative book, Gary DeMar clears the haze of "end-times" fever, shedding light on the most difficult and studied prophetic passages in the Bible, including Daniel 7:13-14; 9:24-27; Matt. 16:27-28; 24-25; 2Thess. 2; 2 Peter 3:3-13, and clearly explaining a host of other controversial topics, including:

The Meaning of Near, Shortly, Quickly, and "This Generation"

The Prophetic Discourse of Matthew 24

The Rebuilt Temple

The Abomination of Desolation

The Man of Lawlessness

The Meaning of 666

The Return of Jesus

The Cursed Fig Tree

The Passing Away of Heaven and Earth

The Antichrist and Armageddon

The Rapture

The Identity of "Mystery Babylon"

And so much more....

In this book, DeMar tests your views and renews your zeal for the living truth. This is the most thoroughly documented and comprehensive study of Bible prophecy ever written! Last Days Madness will be your survival guide and spiritual compass to ensure you escape the paralysis of last days madness.

Recommended:

𝐋𝐀𝐒𝐓 𝐃𝐀𝐘𝐒 𝐌𝐀𝐃𝐍𝐄𝐒𝐒: 𝐎𝐁𝐒𝐄𝐒𝐒𝐈𝐎𝐍 𝐎𝐅 𝐓𝐇𝐄 𝐌𝐎𝐃𝐄𝐑𝐍 𝐂𝐇𝐔𝐑𝐂𝐇

"𝐓𝐡𝐞 𝐃𝐢𝐯𝐨𝐫𝐜𝐞 𝐨𝐟 𝐈𝐬𝐫𝐚𝐞𝐥" refers to a two-volume commentary on the Book of Revelation by Christian scholar Kenneth L. Gentry, Jr., which presents a redemptive-historical interpretation. Gentry argues that the book depicts God divorcing his "old covenant wife," Israel, in a judgment culminating with the destruction of Jerusalem in AD 70, to take a "new wife" composed of both Jews and Gentiles. This perspective is a key part of his partial preterist and postmillennialist views on eschatology.  

Key aspects of the commentary 

Redemptive-historical approach: The commentary views biblical history as a cohesive story of God's redemptive actions.

Divorce as a theological metaphor: The "divorce" symbolizes the transition from the Old Covenant to the New Covenant.

––––––––
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AD 70 fulfillment: Gentry's partial preterist interpretation holds that the events of Revelation were largely fulfilled in the first century, particularly with the destruction of the Jerusalem temple in AD 70.

New covenant: The "divorce" is not just punitive but also leads to a new covenant, symbolized by a new "Israel of God" that includes Gentiles.

––––––––
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𝐁𝐚𝐜𝐤 𝐭𝐨 𝐭𝐡𝐞 𝐅𝐮𝐭𝐮𝐫𝐞 is a 2004 book by Ralph E. Bass Jr. that offers a theological study of the Book of Revelation from a preterist viewpoint. The book originated from the author's personal quest for answers to biblical prophecy questions after he began to doubt his previous 33-year dispensationalist beliefs.

𝐑𝐞𝐜𝐨𝐦𝐦𝐞𝐧𝐝𝐞𝐝 𝐑𝐞𝐬𝐨𝐮𝐫𝐜𝐞𝐬 𝐟𝐫𝐨𝐦 𝐏𝐚𝐫𝐭𝐢𝐚𝐥 𝐏𝐫𝐞𝐭𝐞𝐫𝐢𝐬𝐭 𝐯𝐢𝐞𝐰

1)Ralph Bass-𝐁𝐚𝐜𝐤 𝐭𝐨 𝐭𝐡𝐞 𝐅𝐮𝐭𝐮𝐫𝐞

2)Kenneth Gentry-𝐓𝐡𝐞 𝐝𝐢𝐯𝐨𝐫𝐜𝐞 𝐨𝐟 𝐈𝐬𝐫𝐚𝐞𝐥

3)Jay Rogers-𝐃𝐚𝐧𝐢𝐞𝐥 𝐜𝐨𝐦𝐦𝐞𝐧𝐭𝐚𝐫𝐲

4)Craig Koester-Revelation & the End of All Things

5)Brian Orr—The Olivet Discourse

6)Last Days Madness...Gary DeMar

1)Commentary available at Logos & Amazon
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𝐒𝐭𝐮𝐝𝐲 𝐭𝐨 𝐬𝐡𝐞𝐰 𝐭𝐡𝐲𝐬𝐞𝐥𝐟 𝐚𝐩𝐩𝐫𝐨𝐯𝐞𝐝 𝐮𝐧𝐭𝐨 𝐆𝐨𝐝, 𝐚 𝐰𝐨𝐫𝐤𝐦𝐚𝐧 𝐭𝐡𝐚𝐭 𝐧𝐞𝐞𝐝𝐞𝐭𝐡 𝐧𝐨𝐭 𝐭𝐨 𝐛𝐞 𝐚𝐬𝐡𝐚𝐦𝐞𝐝, 𝐫𝐢𝐠𝐡𝐭𝐥𝐲 𝐝𝐢𝐯𝐢𝐝𝐢𝐧𝐠 𝐭𝐡𝐞 𝐰𝐨𝐫𝐝 𝐨𝐟 𝐭𝐫𝐮𝐭𝐡. (𝟐 𝐓𝐢𝐦.𝟐:𝟏𝟓)

𝐓𝐫𝐚𝐝𝐢𝐭𝐢𝐨𝐧𝐬 𝐢𝐧 𝐝𝐨𝐜𝐭𝐫𝐢𝐧𝐚𝐥 𝐭𝐞𝐚𝐜𝐡𝐢𝐧𝐠𝐬 𝐭𝐡𝐚𝐭 𝐫𝐞𝐩𝐥𝐚𝐜𝐞 𝐭𝐡𝐞 𝐖𝐨𝐫𝐝 𝐨𝐟 𝐆𝐨𝐝, 𝐚𝐫𝐞 𝐧𝐨𝐭 𝐣𝐮𝐬𝐭 𝐰𝐨𝐫𝐭𝐡𝐥𝐞𝐬𝐬, 𝐭𝐡𝐞𝐲 𝐚𝐫𝐞 𝐞𝐯𝐢𝐥. 𝐓𝐡𝐞 𝐰𝐨𝐫𝐝 𝐨𝐟 𝐆𝐨𝐝 𝐢𝐬 𝐨𝐮𝐫 𝐚𝐮𝐭𝐡𝐨𝐫𝐢𝐭𝐲 𝐧𝐨𝐭 𝐭𝐡𝐞 𝐝𝐨𝐜𝐭𝐫𝐢𝐧𝐞𝐬 𝐨𝐟 𝐦𝐞𝐧.

𝑪𝒐𝒏𝒔𝒊𝒅𝒆𝒓: We tend to 𝐮𝐧𝐝𝐞𝐫𝐯𝐚𝐥𝐮𝐞 𝐞𝐯𝐢𝐝𝐞𝐧𝐜𝐞 𝙩𝙝𝙖𝙩 𝙘𝙤𝙣𝙩𝙧𝙖𝙙𝙞𝙘𝙩𝙨 our 𝙡𝙤𝙣𝙜 𝙝𝙚𝙡𝙙 𝙗𝙚𝙡𝙞𝙚𝙛𝙨 and 𝐨𝐯𝐞𝐫𝐯𝐚𝐥𝐮𝐞 𝐜𝐫𝐢𝐭𝐞𝐫𝐢𝐚 that confirms them. 𝙒𝙚 𝙛𝙞𝙡𝙩𝙚𝙧 𝙤𝙪𝙩 inconvenient 𝐭𝐫𝐮𝐭𝐡𝐬 and arguments on the opposing side. As a result, our opinions 𝙨𝙤𝙡𝙞𝙙𝙞𝙛𝙮, and 𝐢𝐭 𝐛𝐞𝐜𝐨𝐦𝐞𝐬 𝐢𝐧𝐜𝐫𝐞𝐚𝐬𝐢𝐧𝐠𝐥𝐲 𝐡𝐚𝐫𝐝𝐞𝐫 𝐭𝐨 𝐝𝐢𝐬𝐫𝐮𝐩𝐭 𝐞𝐬𝐭𝐚𝐛𝐥𝐢𝐬𝐡𝐞𝐝 𝐩𝐚𝐭𝐭𝐞𝐫𝐧𝐬 𝐨𝐟 𝐥𝐞𝐚𝐫𝐧𝐢𝐧𝐠 𝐚𝐧𝐝 𝐭𝐡𝐢𝐧𝐤𝐢𝐧𝐠. Many, when the truth, conflicts with their doctrine and seminary/church teachings, 𝒕𝒉𝒆𝒚 𝒑𝒖𝒕 𝒐𝒏 𝒕𝒉𝒆 𝒃𝒓𝒂𝒌𝒆𝒔, 𝐜𝐡𝐨𝐨𝐬𝐢𝐧𝐠 𝐭𝐨 𝐬𝐭𝐚𝐲 𝐩𝐚𝐫𝐤𝐞𝐝 𝐢𝐧 𝐭𝐡𝐞 𝐜𝐨𝐦𝐟𝐨𝐫𝐭 𝐳𝐨𝐧𝐞.

It is not that a man’s convictions of “Truth,” are the measure or the test of his position in Christ or his emotions a proof, that his creed is right. For, it is the Holy Spirit that dwells in sanctifying and illuminating power in the deep things of God, and time embalms man’s errors it does not destroy, in creeds that are propagated from father to son. Indeed, it is that the long, prayerful, and independent study of the truth — with a sincere desire to know it, and a heart honest enough to receive it — does bring with it a Spirit-evidencing and Spirit-interpreting light, by which the truth is sealed to the conscience in the sight of God, with a certitude transcending all conjectures, and superior to all the changes of human feeling — an “assurance of understanding” in the mystery of God.

~~𝐖𝐡𝐚𝐭 𝐈 𝐧𝐞𝐞𝐝 𝐭𝐨 𝐤𝐧𝐨𝐰 𝐚𝐛𝐨𝐮𝐭 𝐩𝐚𝐫𝐭𝐢𝐚𝐥 𝐩𝐫𝐞𝐭𝐞𝐫𝐢𝐬𝐦~~

People often appreciate the 𝐩𝐚𝐫𝐭𝐢𝐚𝐥 𝐩𝐫𝐞𝐭𝐞𝐫𝐢𝐬𝐭 𝐯𝐢𝐞𝐰 because it balances the idea that many biblical prophecies about the end times have already been fulfilled, particularly with the destruction of Jerusalem in 70 AD, while still maintaining a future return of Christ and a final judgment, offering a more 𝐧𝐮𝐚𝐧𝐜𝐞𝐝 𝐚𝐧𝐝 𝐛𝐚𝐥𝐚𝐧𝐜𝐞𝐝 interpretation of scripture.

The idea that some of the Bible's apocalyptic prophecies were fulfilled during the early days of the Church dates back to the early Church itself; Church Fathers who espoused partial preterist beliefs include Eusebius of Caeserea. St. John Chrysostom interpreted parts of Christ's Olivet prophecy as referring to the destruction of Jerusalem in 70 AD. The historical written statements of Josephus strongly support partial preterism.

𝐁𝐫𝐢𝐞𝐟𝐥𝐲, 𝐰𝐡𝐲 𝐭𝐡𝐞 𝐏𝐫𝐞𝐭𝐞𝐫𝐢𝐬𝐭 𝐕𝐢𝐞𝐰?

Let us pray for this study in Jesus’ name and acknowledge this as our opening prayer:

[12] “Now we have received, not the spirit of the world, but the Spirit who is from God, so that we may know the things freely given to us by God, [13] which things we also speak, not in words taught by human wisdom, but in those taught by the Spirit, combining spiritual thoughts with spiritual words.”

(1 Corinthians 2:12-13–NASB)

𝐏𝐚𝐫𝐭𝐢𝐚𝐥 𝐩𝐫𝐞𝐭𝐞𝐫𝐢𝐬𝐭𝐬 𝐮𝐧𝐝𝐞𝐫𝐬𝐭𝐚𝐧𝐝 𝐦𝐚𝐧𝐲 𝐞𝐬𝐜𝐡𝐚𝐭𝐨𝐥𝐨𝐠𝐢𝐜𝐚𝐥 𝐭𝐞𝐫𝐦𝐬 𝐝𝐢𝐟𝐟𝐞𝐫𝐞𝐧𝐭𝐥𝐲 𝐭𝐡𝐚𝐧 𝐨𝐭𝐡𝐞𝐫 𝐕𝐢𝐞𝐰𝐬:

Partial preterists understand many eschatological terms differently than other Christian views, asserting that a significant portion of biblical prophecies were fulfilled in the first century, particularly during the destruction of Jerusalem in 70 A.D. However, unlike full preterists, they maintain that other key events, such as the Second Coming and bodily resurrection, are still future. All of the following partial preterists views are exegeted in this study.

Here is how partial preterists understand specific eschatological terms:

Last Days

Partial preterist view: The "last days" or "last times" do not refer to the end of planet Earth but to the end of the Old Covenant age, which was fulfilled with the destruction of the Jewish Temple and system of worship in 70 A.D.

Contrasting view (e.g., dispensationalism): The "last days" refer to the final period of Earth's history just before the end of the world and Christ's final, physical return. 

This generation

Partial preterist view: Jesus's words in Matthew 24:34, "This generation will not pass away until all these things take place," refer to the specific generation of people living during his lifetime. The prophecies made in the Olivet Discourse were therefore fulfilled within that 40-year generation.

Contrasting view: "This generation" refers to the generation that will witness the specific signs of the end times, which are still future. 

The Great Tribulation

Partial preterist view: The Great Tribulation described in the Bible was a first-century event. It referred to the intense persecution and suffering experienced by Christians and Jews, culminating in the Roman siege and destruction of Jerusalem between 67 and 70 A.D.

Contrasting view: The Great Tribulation is a future, global period of intense persecution and suffering that will precede Christ's return. 

Coming of the Son of Man

Partial preterist view: Interpretations vary, but many partial preterists see two "comings" in the New Testament.

The first-century "judgment coming":This was a non-bodily, spiritual "coming" in judgment against Israel that occurred in 70 A.D.

The future Second Coming: They also affirm a future, bodily, and visible return of Christ at the very end of history.

Contrasting view: All references to the "coming of the Son of Man" point to a single future, bodily event, the Second Coming of Christ. 

Antichrist and the Beast

Partial preterist view: These terms do not necessarily refer to a single, future individual. Many partial preterists interpret the "beast" of Revelation as a symbol for the Roman Empire, and they often identify the Emperor Nero as the historical embodiment of the Antichrist, given the early church context. Others argue that the Antichrist simply refers to anyone who denies Christ.

Contrasting view: The Antichrist is a specific individual who will rise to power in the end times. 

New Heavens and New Earth

Partial preterist view: They acknowledge that a new heaven and new earth were inaugurated with Christ's resurrection but believe the final fulfillment—the creation of a new cosmos—is still future. The book of Revelation's chapters 21–22 are viewed literally or describe the Bride or both in this regard.

Contrasting view: The new heavens and new earth will be created after the final judgment. 

Resurrection of the dead

Partial preterist view: They agree with mainstream Christian theology that a future, bodily resurrection of all believers is yet to come. The language of "resurrection" in the Bible is sometimes interpreted differently, distinguishing between a spiritual resurrection in the present (John 5:24–25) and the future bodily resurrection at the “last day”(John 5:28–29; 6:39-40, 43; 11:24).

Contrasting view: The resurrection is a single, future event. 

The Millennium

Partial preterist view: Many partial preterists are amillennialists or postmillennialists, interpreting the "1,000 years" of Revelation 20 figuratively. They see it as the present age, the time between Christ's first and second comings, where Christ reigns from heaven.

Contrasting view (e.g., dispensationalism): The Millennium is a future, literal 1,000-year reign of Christ on Earth. 

I will simply summarize several of the main points that incline me towards partial preterism at this point in my study.

1) The first and greatest factor that inclines me towards preterism is the teaching of Christ in the synoptic Gospels that his return would be within the lifetime of many of his hearers.

Consider these statements in Matthew:

When sending out the twelve, Jesus said to them 10:23:

“When you are persecuted in one place, flee to another. I tell you the truth, you will not finish going through the cities of Israel before the Son of Man comes.”

While teaching about discipleship, Jesus said in 16:27-28:

“For the Son of Man is going to come in his Father’s glory with his angels, and then he will reward each person according to what he has done. 28 I tell you the truth, some who are standing here will not taste death before they see the Son of Man coming in his kingdom.”
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