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The work that follows is a deconstruction of the discourse of Frantz Fanon contained in the final book he wrote before his death in December 1961 titled “The Wretched of the Earth.” In this deconstruction the text is gleaned of its major discursive concepts and each discursive concept is stretched to the limits of its logical coherence to extract the maximum meaning from them towards their relevance to understanding 21st century reality. The final text consists then of the major discursive concepts of Fanon that are of potent relevance to the understanding of 21stcentury reality all named, cited from the text and deconstructed where its analytical potency and relevance to the 21st century is articulated. What results at the end of the process is a collection of tools and instruments that are vitally necessary to generating a liberationary knowledge contained within a liberationary discourse.

Frantz Fanon in “The Wretched of the Earth” wasted none of his limited time by pursuing the futile rocky road of dealing with the symptoms and outcomes of the neo-colonial subservience of the newly independent former colonies of Africa. Fanon dealt with the power relations and the actors enmeshed in these power relations that ensured we moved from colony to independence to neo-colonialism in one swift move laterally. Fanon then points to the mechanism of domination and the means of servility and subservience present to this day in the 21st century where he points to a psychological basis of servility and subservience. Fanon insists that colonial power pursued and ensured the constituting of personality types that with independence willingly worked for, sought, accepted, demanded and defended neo-colonial domination at the hands of the white North Atlantic. This is then for Fanon the essence of the neo-colonial condition and he insists that there will be no end to human suffering and underdevelopment under neo-colonial domination, for there can be no end for the simple reason that these subservient personality types are incapable of anything other than barbarity, suffering and underdevelopment. This is why Fanon unapologetically insists that decolonisation must be purchased through violent encounters with and against the colonial overlord for its only through anticolonial violence that the deeply ingrained depersonalisation, its inferiority complexes and the internal structure to constitute us into replicants will be dismantled and purged from our psyches. The gift of independence from the colonial massa is not decolonisation and can never be as it left all of these assets in place and in play, which flowed unhindered into the independence stage, which soon became the neo-colonial stage. Fanon in his discourse points to the colonial/neo-colonial continuum where the colonial power relations and the colonial personality simply flowed into the neo-colonial stage unhindered and unchanged giving rise to the neo-colonial personality and the condition. When you fail to decolonise via violent revolution then prepare to fail. In the 21st century the signs of failure are legion as they have not diminished with time, hence the need to now assault us with the white myth of Wakanda now monetised by Hollywood for we neo-colonials are shameless, which is simply one outcome of our servility. Steven, Chicken George, Gunga Din and Hop Sing all in a row.

This then is a deconstruction of Frantz Fanon’s discourse of decolonisation and violence, the nature of power and the power relations of the neo-colonial African states, the neo-colonial condition and the impact of the anti-colonial war of Algeria on the psyche of the Algerians, where profound discursive concepts of strategic relevance to the 21st century are unearthed. In this exercise of deconstruction Fanon gestures repeatedly in the text to the operational existence of the colonial/neo-colonial continuum which is a most potent concept that must be fully articulated towards articulating the neo-colonial condition in all its nakedness. This concept insists that we must now seek out the evidence to articulate the enslavement/colonial domination continuum which is of special relevance to articulating the central role enslavement and colonial domination in the Caribbean played in the evolution of North Atlantic white supremacist discourse over the centuries.
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Chapter One

The Discourse of Decolonisation and Violence
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This first chapter deconstructs Fanon’s discourse of decolonisation presented as the first portion of his work “Wretched of the Earth.” There has been an emphasis on Fanon’s position on violence and decolonisation in the decades of the 1960s and the 1970s following the publication of this work in French then English. This emphasis has attempted to silenced the potency of Fanon’s analysis and insights expressed via his discourse of decolonisation, especially its relevance as an analytic tool for those neo-colonial social orders where the colonial overlord simply granted independence, choosing not to wage a war for retention of the colony, heralding in the new era of neo-colonial domination. The potency of Fanon’s analysis is revealed via the deconstruction that follows.

Decolonisation

Fanon states as follows: “decolonisation is always a violent phenomenon.” “decolonisation is quite simply the replacing of a certain ‘species’ of men by another ‘species’ of men. Without any period of transition, there is a total, complete, and absolute substitution.” “But we have precisely chosen to speak of that kind of tabula rasa which characterises at the outset all decolonisation.” “To tell the truth, the proof of success lies in a whole social structure being changed from the bottom up.” (Fanon 1963 pg. 35). To focus on decolonisation as being always violent masks the reality that Fanon insists that there is decolonisation without the war of liberation. This is most apparent in his definition of decolonisation where he insists that the focus must be on the reality that obtained regardless of the process used to attain independence from colonial rule. That is the abrupt break in the nature of the power relations of the social order which occurred without transition, where the colonial power mechanism was rendered in time and space immediately illegitimate and the vacuum created must be filled by a new order of power immediately where the colonial operatives on the ground were now absent, illegitimate as was colonial law, manifest destiny and right of conquest. There is then this recognition by Fanon that both forms of decolonisation by war of liberation or by the gift of independence generated change in the social order without transition where a specific species of men disappeared, replaced by another species of men in the power structure. Fanon is not then extolling violence as the ideal, what he is positing is that there must be a criterion applied to discern the differences wrought by the application of both methodologies, wars of liberation or the gift of independence, which Fanon insists is the proof of success where the entire social order of the decolonised nation must be changed from the bottom up. Fanon is then insisting that a successfully decolonised social order is one where the victims of colonial domination, racism and underdevelopment are now wielding power in and over this social order. This is the criterion Fanon applies throughout his discourse of decolonisation towards explaining the failure to create a decolonised social order, in spite of decolonisation, in the majority of the former colonies of the world. This failure then constitutes us as underdeveloped and the Third World where we have failed miserably, for Fanon is affixing the blame on us as he flagellates our servile beings and the legacy we have foisted on our future generations. Fanon continues: “Decolonisation, which sets out to change the order of the world, is, obviously, a program of complete disorder.” “Decolonisation, as we know, is a historical process.” (Fanon 1963 pg. 36). Fanon is now in his text embracing the process of presenting the power relations of decolonisation in all its diversity, hence the variety of outcomes as it is a historical process. Therefore, each colony and the methodology applied has its specificity hence the quest for a new world order generates complete disorder. The reasons for this diversity and disorder generated by a historical process are as follows: “Decolonisation is the meeting of two forces, opposed to each other by their very nature, which in fact owe their originality to that sort of substantification which results from and is nourished by the situation in the colonies. Their first encounter was marked by violence and their existence together-that is to say the exploitation of the native by the settler-was carried on by dint of a great array of bayonets and cannons.” “For it is the settler who has brought the native into existence and who perpetuates his existence.” (Fanon 1963 pg. 36). The force/power relations of colonisation are those of decolonisation where the two social order entities wielding power in a power relation substantify each other, for there can be no settler without the native and vice versa. Decolonisation then constitutes a crisis of being, of transcendence of identity and the destruction of the material basis of a historical process of power which raises the potent question of how do you write decolonisation on the ground, on the micro engagements of power, hence its inherent disorder and instability. What arises to replace the settler-native configuration at the point of complete change without transition endemic to decolonisation, regardless of instrument utilised, is then the grave reality that must be focused on not Fanon’s supposed embrace of violence as the idyllic. For in the absence of a mechanism to erase the legacy of colonial domination the entire apparatus of power that constituted the settler, colonial overlord/native, colonised complex will survive the transitionless substitution and replicate itself on a new terrain of power, thereby constituting the neo-colonial condition. Fanon was then presenting the nature of two social orders arising from decolonisation and in this comparison of postcolonial social orders he arrives at the mechanism of power that makes the difference between the neo-colonial condition driven by the white-black complex and the liberated postcolonial condition. For Fanon this mechanism of power is violence exercised within the parameters of a war of liberation from colonial domination. Fanon insists that colonial domination is premised on violence as it was attained by and maintained by violence where violence then permeated the power relations of the social order. Colonial domination is premised on violence, which ensures that decolonisation must also be violent, and the social order formed through decolonisation carries that taint and proclivity including and especially those where independence was a gift from the colonial overlord. For without the war of liberation the transitionless substitution was effected in a social order denied catharsis riddled with the tensions of the colonial order. Fanon continues: “Decolonisation never takes place unnoticed, for it influences individuals and modifies them fundamentally. It transforms spectators crushed with their inessentiality into privileged actors,” “Decolonisation is the veritable creation of new men.” “the thing which has been colonised becomes man during the same process by which it frees itself.” “In decolonisation, there is therefore the need of a complete calling in question of the colonial situation.” “That is why, if we try to describe it, all decolonisation is successful.” (Fanon 1963 pgs. 36-37). Juxtaposed against colonisation and supposedly contrary to colonisation is decolonisation, where new human beings, free human beings are created by the process of decolonisation which is why the decolonisation process is and must be palpable for it banishes the inessentiality of being colonised, replacing it with privileged citizens. But does it? For the mere existence in the 21st century of the Third World indicates that decolonisation has in fact produced a tortured, fractured, underprivileged, servile, dominated and violent neo-colonial Third World where the North Atlantic retained and heightened its colonial hegemony during the post-colonial period. Hence the need for the interrogation of the colonial situation, for decolonisation in all its forms was successful, which illustrates the tenacity of the hegemonic power of the North Atlantic over the postcolonial world. The hegemonic power of the North Atlantic constitutes the Third World whilst the Third World affirms, enables and heightens the hegemonic power of the North Atlantic. They then substantify each other, potently indicating that the mechanism of power devised under colonial domination has survived, evolved and acquired a globalised basis in the 21st century which states potently that the colonial situation devised a mechanism of decolonisation that served its quest for sustainable hegemony with the full complicity of the colonised.

Violence

Fanon insists that given the violent nature of colonial domination and the violent and compartmentalised colonial social order, decolonisation should reflect this underlying reality and when it is not it is because of the complicity of the colonised. Fanon states: “For if the last shall be first, this will only come to pass after a murderous and decisive struggle between the two protagonists.” “The native is ready for violence at all times. From birth it is clear to him that this narrow world, strewn with prohibitions, can only be called in question by absolute violence.” (Fanon 1963 pg. 37). To overturn the order of colonial domination with this transitionless substitution, the colonial order teaches that the violence it embodies must be used against it and the colonised is convinced of this certainty. For the very spatial structure of the colonial order is premised on exclusion and the rigid policing of this exclusion which confirms a hierarchy where race, privilege, power and the wielding of the instruments of power, the primary being violence, merge, embrace and are exercised. The lesson of the need to match and exceed the endemic violence of the colonial order by the colonised in order to effect the transitionless substitution is afforded by the colonial order to every one of the colonised on a daily existential basis and this lesson is in the 21st century part of the globalised neo-colonial order. Fanon states: “The colonial world is a world divided into compartments.” “Yet, if we examine closely this system of compartments we will at least be able to reveal the lines of force it implies. This approach to the colonial world, its ordering and its geographical layout will allow us to make out the lines on which a decolonised society will be reorganised.”  (Fanon 1963 pgs. 37-38). Fanon is insisting that the lines of force/the power relations in the colonial society must be deconstructed in order to expose the relationship between the colonial order and the postcolonial order for in all instances, whether decolonisation by war of liberation or gift of independence, the power relations of the colonial order will impact the power relations of the postcolonial order. This impact is the product of the racist hierarchical structures of the colonial order reflected in its spatial organisation and the ferocity of its instruments of power. Fanon continues on the nature of the lines of force and the compartmentalisation of the colonial order as follows: “the policeman and the soldier, by their immediate presence and their frequent and direct action maintain contact with the native and advise him by means of rifle butts and napalm not to budge. It is obvious here that the agents of government speak the language of pure force. The intermediary does not lighten the oppression, nor seek to hide the domination; he shows them up and puts them into practice with the clear conscience of an upholder of the peace, yet he is the bringer of violence into the home and into the mind of the native.” (Fanon 1963 pg. 38). In the colonial order the lines of force are made present, expressive and exercised to etch on the perceptions of the colonised the ever present reality of the ability and willingness of the coloniser to unleash violence on us. This is a strategy to impact the behaviour of the colonised where we police ourselves in a relentless futile bid to avoid violence that is a goal in itself devoid of cause and effect. And this order of violence continues in the postcolonial order where the lines of force are now demarcated and exercised by the policing agencies of the State and insurgent criminal groups and individuals. Fanon now deals with the spatial hierarchisation of the colonial social order as follows: “The zone where the natives live is not complementary to the zone inhabited by the settlers. The two zones are opposed, but not in the service of a higher unity.” “No conciliation is possible, for of the two terms, one is superfluous. The settlers’ town is a strongly built town, all made of stone and steel.” “The settlers’ town is a town of white people, of foreigners.” “The town belonging to the colonised people, or at least the native town, the Negro village, the medina, the reservation, is a place of ill fame, peopled by men of evil repute.” “It is a world without spaciousness” “The native town is a hungry town” “It is a town of niggers and dirty Arabs.” “The colonised man is an envious man.” (Fanon 1963 pgs. 38-39). The fact of and the strategic imperative of/for domination constitutes the rigidly defined boundaries of native town/settler town which ensures that the two spatial expressions are mutually irreconcilable, hence they can never be operationalised within a unified overarching order in search of unity of designated spaces. There can be no concept of nation and nationalism. There is then a mortal constant battle constituted hence the centrality of violence, for only one space so designated can have specificity expressed with dominance whilst the other is superfluous at best. Out of this cauldron of violence driven human interaction the native desires all the settler has and enjoys and the settler recognised this as a grave threat to her/his personal security and that of the sustainability of the colonial enterprise. In this driving desire and the paranoid fear the settler has, the power relations that impact the path chosen for decolonisation, namely defining of the choice between colonial resistance to the demand for decolonisation where colonial violence begets the war of liberation and the gift of independence where the coloniser simply walks away from the colony. The thin edge of the wedge, of the colonial power making any one of two possible choices, that is fully exploited is the desire of the native for all that the settler enjoys and possesses. For through the exploitation of this desire the neo colonial hegemony of the former colonial overlord is constituted. Fanon’s position on violence is then a product of the centrality of violence to the colonial social order and faced with a colonial overlord choosing to wage war to defeat the movement for decolonisation violence is now the only means to realising decolonisation. Fanon continues: “When you examine at close quarters the colonial context, it is evident that what parcels out the world is to begin with the fact of belonging to or not belonging to a given race, a given species. In the colonies the economic substructure is also a superstructure. The cause is the consequence; you are rich because you are white, you are white because you are rich. This why Marxist analysis should always be slightly stretched every time we have to do with the colonial problem.” (Fanon 1963 pg. 40). The violence of the colonial order which begets the violence of decolonisation is the product of the discourse of white supremacy that orders the society into a race based, racist hierarchy where the white minority dehumanises the non-white majority as the justification for the graphic violence unleashed to ensure white hegemony. White supremacy in a minority hegemonic position combines racism and violence, thereby constituting a racist endemically violent social order, where violence is racialized targeting the majority non-white race who responds to this daily reality in a number of ways, which includes the quest to eliminate the white minority to attain freedom from white supremacist domination. Violence then becomes a cleansing force bequeathed to the colonised by white supremacist colonial domination and the waging of war to deny the longing for freedom. Fanon states: “The violence which has ruled over the ordering of the colonial world,” “that same violence will be claimed and taken over by the native at the moment when, deciding to embody history in his own person, he surges into the forbidden quarters.” “The destruction of the colonial world is no more and no less that the abolition of one zone, its burial in the depths of the earth or its expulsion from the country.” (Fanon 1963 pgs. 40-41). The white supremacist colonial enterprise then constitutes the need for violence to dismantle and uproot its power, presence and impact upon the colonised and the terrain of the colony for it’s this racist enterprise that constitutes the colonised and the colony. Failure to affect this purge ensures the continuity of the white supremacist enterprise under a new guise of neo colonial hegemony, where the miseries of colonial domination multiply and become entrenched from generation to generation demeaning us to be the wretched of the Earth, to be Third World rather than First World. Fanon in 1961, recognises the problematic involved in applying the Historical Materialist paradigm of Marx and Engels to colonial and postcolonial realities, a paradigm that throws up false realities when applied to the colonial and postcolonial existence. In the 21st century not even stretching this failed paradigm can render it relevant to our reality as it is addressed to North Atlantic realities, not ours, with all its connections to the Enlightenment.

Fanon continues his analysis of violence in the text as follows: “The uprising of the new nation and the breaking down of colonial structures are the result of one or two causes: either of a violent struggle of the people in their own right, or of actions on the part of surrounding colonised peoples which acts as a brake on the colonial regime in question.” (Fanon 1963 pg. 70). There is then a multifaceted fight that is effective against colonial domination: a war of liberation in a specific colony and the impact of a war of liberation in a specific colony on the international strategy of a colonial metropolitan country. Fanon continues: “This encompassing violence does not work upon the colonised people only; it modifies the attitude of the colonialists who become aware of manifold Dien Bien Phus. This is why a veritable panic takes hold of the colonialist government in turn. Their purpose is to capture the vanguard, to turn the movement of liberation toward the right, and to disarm the people: quick, quick, let’s decolonise.” (Fanon 1963 pg. 70). Violence expressed in a war of colonial liberation not only impacts the colonised but the strategy of the metropolitan based coloniser, where in a bid to avert further escalation towards wars of liberation breaking out in other colonies the gift of independence is dispersed as Santa Claus on Christmas Eve in a concerted attempt to ensure the hegemony of the neo-colonial project. Which indicates that the neo-colonial project is the instrument formulated by the metropoles to exert hegemony over their colonies in the postcolonial phase of engagement between the North Atlantic and the Third World, and it is gravely threatened only by wars of liberation. Violence only can destroy the colonial Manichean duality and pre-empt the hegemony of the neo-colonial enterprise. Fanon continues: “To the strategy of Dien Bien Phu, defined by the colonised peoples, the colonialist replies by the strategy of encirclement-based on the respect of the sovereignty of states.” (Fanon 1963 pgs. 70-71). The failure to defeat the Vietnamese and the Algerians in their respective wars of liberation necessitates the strategy of encirclement, where the infection is quarantined by a string of servile neo-colonial states thereby ensuring North Atlantic hegemony over that artifice of North Atlantic domination: The Third World. The North Atlantic/Third World duality is the expression of the Manichean duality that is the neo-colonial order, for under colonial domination there was no Third World only colonies as they constitute and condition each other’s existence, for there can be a North Atlantic only with the existence of the Third World/colonies, for we of the Third World create the Third World in order to affirm our belief in and need for the North Atlantic for we are unable to build our world as free individuals without North Atlantic definition and affirmation. We then take base, mediocre human material and turn them into Supermen exerting hegemony over our daily lives such is the extent of our wretchedness.

Atmosphere of Violence/Violence in Action

Fanon turns to his concept of the atmosphere of violence and its evolution into violence in action as follows: “But let us return to that atmosphere of violence, that violence that is just under the skin.” “Yet in spite of the metamorphoses which the colonial regime imposes upon it in the way of tribal and regional quarrels, that violence makes it way forward, and the native identifies his enemy and recognises all his misfortunes, throwing all the exacerbated might of his hate and anger into this new channel.” (Fanon 1963 pg. 71). The atmosphere of violence comprises the power relation between the native and the coloniser, where the anger and hate generated by colonial domination is acted upon by colonial instruments of power to turn that anger inwards expressed as tribal and regional wars which grant the coloniser space in which to exercise power and dominion on a sustainable basis i.e. hegemony. The atmosphere of violence evolves in spite of these diversions when the native fully understands and focuses anger and hate on the enemy: the coloniser. With this evolving atmosphere of violence Fanon posits the question: “But how do we pass from the atmosphere of violence to violence in action? What makes the lid blow off?” (Fanon 1963 pg. 71). Fanon in answering the question insists that the atmosphere of violence intensifies and explodes into violence in action spontaneously in response to actions launched by the coloniser against the nationalist movement. The masses then enter into a violent engagement with the coloniser seeking to protect a political entity and its leadership who are opposed to their mass action and willing agents of the metropolitan neo-colonial agenda. The spontaneous outpouring of mass action does not then trigger a war of liberation what it does is release fierce, punishing military assaults and at best a gift of independence with the agents of neo-colonialism in control. In fact, spontaneous mass action works to the ultimate benefit of the neo-colonial agenda and its local agents and to the detriment of the masses. Fanon states: “As a general rule, colonialism welcomes this godsend with open arms, transforms these ‘blind mouths’ into spokesmen, and in two minutes endows them with independence, on condition that they restore order. So we see that all parties are aware of the power of such violence and that the question is not always to reply to it by a greater violence, but see how to relax the tension.” (Fanon 1963 pg. 73). Spontaneous mass action/violence is an intervention by the masses into the process of decolonisation in their image and likeness, which is skilfully utilised by the metropolitan agents of the neo-colonial agenda and their local supplicants to embark on decolonisation towards neo-colonial domination, which targets this spontaneous mass action to ensure that it never impacts the neo-colonial order as an agent of change. For Fanon, independence brings no change for the better for the masses as the colonial social order is replicated under neo-colonial domination with cosmetic changes to suit the new relationship between dominator/the North Atlantic and the supplicant dominated/the agents of neo-colonialism. The endemic violence of colonial domination persists and grows in intensity for now we are free, raising the investment made by the dominated and the dominator in deflecting mass action/violence inwardly, internally by designating potent enemies in need of elimination because of the threat posed to “Us.” Fanon states: “Already we see that violence used in specific ways at the moment of the struggle for freedom does not magically disappear after the ceremony of trooping the national colours.  It has all the less reason to disappear...” (Fanon 1963 pg. 75). The primary concern is the control of the masses under the neo-colonial order as there is no agenda of fundamental change possible and forth coming under the servile leaders of the neo-colonial order, for they are convinced that such an agenda poses a potent threat to their sustainable political domination of the independent nation. They then choose to deceive, to divide and to repress on a scale that outshines colonial domination, whilst they loot and plunder the assets of the State, which ultimately serves the interests of the North Atlantic and they are supported and propped up for a job well done. Fanon states: “the atmosphere of violence, after having coloured all the colonial phase, continues to dominate national life,” (Fanon 1963 pg. 76). This is illustrated by the resort to social upheaval and internecine violence in the early years of the life of the newly independent neo-colonial social orders signalling the move to violence in response to power relations formed under colonial domination surviving the transition to independence and intensifying their acute, oppressive impact on the dominated. In the neo-colonial order violence is understood and endemic. Fanon persists in his analysis of the impact of wars of liberation from colonial domination and anticolonial insurgencies as Mau Mau have on colonialism and capitalism on an international scale. Fanon states: “From then on we understand why the violence of the native is only hopeless if we compare it in the abstract to the military machine of the oppressor. On the other hand, if we situate that violence in the dynamics of the international situation, we see at once that it constitutes a terrible menace for the oppressor.” “Thus capitalism realises that its military strategy has everything to lose by the outbreak of nationalist wars. Again, within the framework of peaceful co-existence, all colonies are destined to disappear, and in the long run neutralism is destined to be respected by capitalism. What must at all costs be avoided is strategic insecurity:” (Fanon 1963 pgs. 79-80). Wars of liberation and insurgencies impact the international North Atlantic capitalist order which accelerates the demise of colonies through the widespread application of the instrument of neo-colonial domination, for the grave concern in the era of neo-colonialism is North Atlantic insecurity in the face of international threats. In the 21st century that grave threat is posed by China, when Fanon wrote in 1961 it was the Soviet Union. The threat has evolved and the threat source has changed but the North Atlantic discourse of the duality of security/insecurity is unchanged. Today China is viewed as posing the most concerted threat to the security of the neo-colonial project since its inception, a threat the nature of which the Soviet Union never posed, which has raised the question of the efficacy of peaceful co-existence to USA’s hegemonic interests. Fanon is then insisting that contrary to the attacks on violence and human rights, international politics is premised on universal violence. Fanon then in the text points to a reality that is a most potent issue today in North Atlantic politics as follows: “Tomorrow, perhaps we shall see the shifting of that violence after the complete liberation of the colonial territories. Perhaps we will see the question of minorities cropping up.” (Fanon 1963 pg. 80). With the liberation of the colonies minority race groups present in Europe as a result of the colonial legacy became a pressing political and social issue, which is driving today the reaction to the 21st century migration flows seen in the rise of neo Nazi and Fascist mainstream political parties in Europe contesting national elections and forming governments or commanding rising number of seats in national parliaments. From the 1950s to the present the issue of non-white minorities in the USA remains a current social and political issue that impacts US electoral politics, this is especially so as the race demography of the USA is evolving to one where the white race in the 21st century will become a minority race releasing the paranoia of fear of a black planet. But the neo-colonial nations have repeatedly shown the potency of the minority issue and the willingness to apply Final Solution methodology to end the problem permanently. What the white race of the North Atlantic desires, its neo-colonial supplicants show no hesitation to apply with extreme prejudice. This drives Fanon to state as follows: “Between the violence of the colonies and that peaceful violence that the world is steeped in, there is a kind of complicit agreement, a sort of homogeneity.” (Fanon 1963 pg. 81). When we slaughter each other on an industrial scale in the neo-colonial world this depravity flows with the peaceful violence of the world order, for we are doing to each other what the white race will do to us and desires to do to us and to those who look like us in their ancestral homelands. That is the complicit agreement why in spite of all the talk of human rights and rule of law, the slaughter is a given for the Third World by our hands.

Fanon presents his position that the settler community of the requisite size in a colony can exert pressure on the metropole to wage a war on the natives for the defeat of the native movement for decolonisation. The settler community and their agenda to retain the colony at all costs and by any means necessary for Fanon drives the need for a war of liberation, for the settler community unleashes violence on the most benign of decolonisation movements ratcheting up the engagement to a full blown war of independence. The case of Algeria, the strategy of the settler community there and the war of liberation that was the response is the basis of Fanon’s model, a model fundamentally different from that of Indochina/Vietnam. There is also the instance where British colonialism intervened militarily to protect white settler and economic interests in the face of insurgencies then granted the gift of independence with the defeat of the insurgencies as in Kenya, Malaysia and British Guiana. Fanon states: “In fact, as always, the settler has shown him the way he should take if he is to become free. The argument the native chooses has been furnished by the settler, and by an iconic turning of the tables it is the natives who now affirm that the colonialist understands nothing but force.” (Fanon 1963 pg. 84). The settler by his actions instructs the native on the nature of the only valid path to freedom in the colonial context: violence. For the settler insists that the only valid path to the retention of colonial domination is the use of superior military force of the requisite volume, intensity and expanse to bring the native into submission. Violence begets violence in the Manichean world of the colonial domination. Fanon continues: “To begin with, the affirmation of the principle ‘It’s them or us’ does not constitute a paradox, since colonialism, as we have seen, is in fact the organisation of a Manichean world, a world divided up into compartments.” (Fanon 1963 pg. 84). The settler faced with insurrection, with a movement for decolonisation views, perceives and reacts to native action via a Manichean worldview of all or nothing. The native masses view the threat posed by the settler and the war unleashed to preserve colonial domination via a Manichean worldview of all or nothing. In fact, the most potent, extreme indicator of the operationalisation of this Manichean worldview in an existential battle between massa and the former enslaved, are the actions of Dessalines during the Haitian Revolution to cleanse the white and mulattoes from the liberated Haiti. A colonial predilection repeated in postcolonial/neo-colonial history to this day. This product of Manichean duality, violence, is then understood when conjured up by the settlers and the colonial metropole and therapeutic for both warring factions, settler/native, for the Manichean duality presents and enables only violence and genocidal violence as the preferred method of conflict resolution. Hence the strategy of dispensing the gift of independence to evade the risk of derailing the neo-colonial agenda. In this colonial cauldron that impacts the psyche in multi-faceted ways, violence then is the outcome of the colonial cauldron that opens the door to dismantling the colonial psyche. Fanon states: “Violence is thus seen as comparable to a royal pardon. The colonised man finds his freedom in and through violence. This rule of conduct enlightens the agent because it indicates to him the means and ends.” (Fanon 1963 pg. 86). Violent action by a native against a settler earns the native the forgiveness of all sins committed during his servility to colonial domination, envisioned as service to the settlers. Violent action, forgiveness of sins and the resulting state of consciousness of the native liberated, in persistent liberation that is sustainable resistance instructs the native that violent action is both the means and the ends. Fanon then presents his position that settler and native violence are part of a nexus formed with the colonial Manichean duality as follows: “It is understandable that in this atmosphere, daily life becomes quite simply impossible. You can no longer be a fellah, a pimp, or an alcoholic as before. The violence of the colonial regime and the counter-violence of the native balance each other and respond to each other in an extraordinary reciprocal homogeneity.” “The development of violence among the colonised people will be proportionate to the violence exercised by the threatened colonial regime.” (Fanon 1963 pg. 88). The power relation between coloniser and colonised has now been usurped by mutual violence exercised, creating the dynamic of a violence relationship where the daily life of the coloniser and the colonised is fundamentally changed compared to the daily life predicated on and permitted by violence. Colonial normality is now dead as the ebb and flow of battle now determines dominance and the white/black complex is challenged to its core hence the effects of which is palpable in daily life. For violence is also applied inwardly within the native population, where those who are not in support of the insurgency or the war of liberation are targets of violence. The change in the perceptions, attitudes and actions of the natives as a result of these relationships of violence is readily apparent and further impacts the relationships of violence. The attacks then take on a life of their own where strike and counterstrike dance in a terrain of tit for tat revenge and pre-emptive strikes to illustrate the willingness to carry out the most horrific assaults as an indicator of the resolution for victory. For this is a war where both sides agree it will be won on depravity that outstrips that of the enemy, a war of the Manichean duality. A war then that is driven by and is the product of this Manichean duality must exhibit this “extraordinary reciprocal homogeneity” for the single source origin with the specific nature of the Manichean duality generates the homogeneity as it does the reciprocal nature of the actions operationalised. This creates a terrain of violence that is in fact extraordinary, different and separate from that of the North Atlantic for it’s a colonial reality. Both parties engaged in the struggle for dominance can only exist because of the existence of the other, hence the war is fratricidal, whilst presenting a grave existential threat to both parties for should one exterminate the other, then the survivor entity must constitute a new existential condition which excludes the other for the duality is now destroyed. Fanon believed that this war of colonial fratricide will free the native from the damage of colonial domination by exterminating the visible expression of colonial domination thereby freeing the native to return to the source as the mechanism to liberation. The neo-colonial agenda embraced those who refused to commit fratricide, thereby maintaining the Manichean duality, as North Atlantic domination never ceased and we embraced being the wretched of the earth whilst insisting we are free citizens of sovereign nations. Fanon continues: “The settler’s logic is implacable and one is only staggered by the counter-logic visible in the behaviour of the native insofar as one has not clearly understood beforehand the mechanisms of the settler’s ideas.” (Fanon 1963 pg. 89). “The setter’s work is to make even dreams of liberty impossible for the native. The native’s work is to imagine all possible methods for destroying the settler. On the logical plane, the Manicheism of the settler produces a Manicheism of the native. To the theory of the ‘absolute evil of the native’ the theory of the absolute evil of the settler’ replies.” (Fanon 1963 pg. 93). The settler and the native are both constituted by the domination of the colonial, Manichean duality of irreconcilable good and evil locked in mortal combat for dominance. There can be no settler without native, no dominant settler without servile, subordinate native but because of the nature of the Manichean duality both sides of the duality must wage fratricidal war against each other which threatens the very survival of the Manichean duality. As the dominant party the settler resorts to fratricide instinctively for it is a minority race in a dominant position. The native responds in kind in keeping with the Manichean duality, which is a process in response to the threat posed by the fratricide of the settler, for the native has to overcome the psychoexistential complex of colonial domination that assaults her/his persona in the quest to render them servile. The settlers’ paranoid racism coupled with its faith in its overwhelming military force and superiority unleashes the barbarity that triggers the native Manichean response of fratricidal war of elimination. This war of fratricide will then render the Manichean duality inoperable thereby opening the path to native liberation.

On violence and the opening of the path to liberation Fanon states: “But it so happens for the colonised people this violence, because it constitutes their only work, invests their characters with positive and creative qualities.” (Fanon 1963 pg.93). The violence generated by the action of the colonial elite, especially the settler, a reaction then to settler violence, constitutes a change in the characters of the colonised by assaulting the outcome and legacy of the psychoexistential complex. The native has under this colonial reality only a single work to undertake: defensive violence that regenerates her/his being gravely impacted by colonial domination to render the native servile. Fanon continues: “The mobilisation of the masses, when it arises out of the war of liberation, introduces into each man’s consciousness the ideas of a common cause, of a national destiny, and of a collective history. In the same way the second phase, that of the building-up of the nation, is helped on by the existence of this cement which has been mixed with blood and anger.” (Fanon 1963 pg. 93). The mass mobilisation of the war of liberation then marries violence to nationalism, patriotism and a common destiny that assaults the divisions of the native population as tribe, ethnicity and race effected under colonial domination. Fanon is insisting that violence expressed via a war of liberation is the only effective mechanism of liberation available to the colonised. The alternative choice is neo-colonial domination where the psychoexistential complex of colonial domination survives, evolves and constitutes the Third World which is ever present in the 21st century. Fanon speaks of the “great organism of violence” with its power relations where through violence individuals are linked forming the great chain of violence that enmeshes the entire social order. All individuals are linked in a chain to this great organism of violence where individual power relations are impacted by violence, where social groups are fractured, redefined and recoalesce on the impact of violence at the personal level. The entire social order constituted to serve colonial domination is shredded at the individual level and no one can put the colonial Humpty Dumpty together again which poses the gravest threat to the neo-colonial agenda. Mau Mau was an insurgency in colonial Kenya undertaken by a specific ethnic group, the Kikuyu, that targeted the settlers, native allies of colonial domination and colonial officials. Mau Mau was defeated militarily but the settler agenda to defeat the movement for decolonisation failed as the great organism of violence, unleashed by the Mau Mau, destroyed the colonial Humpty Dumpty and the British settled for the gift of independence to ensure the success of the neo-colonial project rather than risk a national war of liberation.

In the text Fanon now explains the reason for the tribal, ethnic wars and the utilisation of genocide as a political weapon under the neo-colonial order of the Third World. Fanon states: “By its very structure, colonialism is separatist and regionalist. Colonialism does not simply state the existence of tribes, it also reinforces it and separates them.” (Fanon 1963 pg. 94). Colonial domination requires the division of the dominated into mutually irreconcilable divisions, where the colonial official is in fact the power broker between groups separated by suspicion, mistrust, hate and aggression. There is then no coherent nation driven by nationalism there is only tribe, ethnicity and race definitions of self and identity. Under neo-colonial domination these divisions persist, evolve and become much more acute for the quest under neo-colonial domination is State capture and domination. Politics then drives this process as it is now the politics of tribe, ethnic and race hegemony which is embraced by the political actors, whether elected or having seized the State by coup d’état, placing ethnic cleansing and genocide on the agenda. The politics of neo-colonial domination illustrates the inability of neo-colonialism to destroy the psychoexistential complex and the legacy of colonial domination and forge a nation, a national identity and an individual who is liberated. Fanon has then presented his evidence that violence expressed as a war of national liberation is the only valid mechanism to destroy the colonial legacy and enable us to embrace the path of liberation. All of us trapped in neo-colonial social orders today in the 21stcentury are then plagued with a grave illness for the neo-colonial psychoexistential complex continues to affirm our inferiority to ourselves and we continue to act upon this inferiority, which we deny with a body of delusions which amounts to lies we tell to ourselves. Fanon’s message is then clearly stated as follows: “At the level of the individual violence is a cleansing force. It frees the native from his inferiority complex and from his despair and inaction; it makes him fearless and restores his self-respect.” “When the people have taken violent part in the national liberation they will allow no one to set themselves up as ‘liberators.’” (Fanon 1963 pg. 94). At the level of the individual the colonial and neo-colonial psychoexistential complexes impact the individual to ensure their servility. The failure to apply the cleansing force at the individual level assured the hegemony of the neo-colonial enterprise and the constituting of the Third World across time/space to the 21st century. For Fanon liberation is only possible from the legacy of colonial domination by the prosecution of a war of liberation in which violence is understood. Only within the context of a war of liberation is violence against the colonial dominator a cleansing force. Violence of itself, by itself and for itself is simply colonial negation of the native self. This violence breeds genocide as a political instrument as is the case of the Nigerian civil war, Rwanda and Kampuchea.
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