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McMillan and Olbricht have compiled an extremely valuable account of the complex formation and diversification of the Stone-Campbell Restoration movement in Illinois during its first century of existence. Though drawing extensively from earlier studies, the authors expand, contextualize and at times correct those treatments in useful ways. Charts spread among the chapters and in four appendices chronicle the history of Illinois congregations, key leaders and institutions. McMillan and Olbricht give readers glimpses into very human stories that illustrate how congregations served and fought. They also provide a fertile field for further investigation and interpretive work on numerous themes such as the history of African American churches in the state.

The authors have produced an indispensable reference for anyone wishing to examine Stone-Campbell history in Illinois, and how the state both shaped and was shaped by larger social and religious trends in the nation.

Douglas A. Foster, University Scholar in Residence
Abilene Christian University

 

McMillan and Olbricht provide an exhaustive history that will serve as an essential reference for Stone-Campbell history in Illinois for a long time, but it also functions as a microcosm of  Stone-Campbell history in the United States because the book covers national themes and developments—the Second Great Awakening revivals and accompanying “exercises,” the role of women, religious periodicals, colleges, instrumental music, African American history, theological liberalism, seeds of the Modernist-Fundamentalist controversy, and early calls for division from the “innovators.” Moreover, the book is a treasure trove of primary and secondary sources on its topic. 

James Gorman, Associate Professor of Church History
Johnson University
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The History of the Restoration Movement In Illinois


Introduction


Illinois is ideal for a statewide study of the history of the American Restoration Movement. People with restorationist goals moved to and worked in the state even as early as Illinois became a territory in 1809, They arrived in increasingly larger numbers after Illinois gained statehood in 1818 but with an ever accelerating influx after 1825 with the opening of the Erie Canal, the National Road, which terminated in Vandalia, Illinois, and then railroads. Restorationists in the state have multiplied consistently from these early years to achieve noteworthy numbers.

Restorationists moved to Illinois from the four major trajectories, the (1) New England Jones/Smith Movement, (2) the Kentucky/Ohio Stone Movement, (3) the Pennsylvania/Kentucky/Ohio Campbell Reformers and (4) the O’Kelly movement from Virginia. The majority of the early Illinois migrants were from the Jones/Smith and the Stone Movements, but increasingly over the years from the Campbell Reformers. As far as is known migration from the O’Kelly movement was minimal. Through the decades to the present, whenever rifts appeared in the movement Illinois has hosted significant numbers of all the major divisions, that is, (1) the Disciples of Christ, (2) the Churches of Christ and (3) the Christian Church/Churches of Christ. Illinois has served as the home base for Restorationist colleges and religious journals. Nevertheless, the state has neither hosted the principle centers of influence for any of the groups from the earliest to the present nor has it produced the most influential leaders. Powerful leaders from all the groups have visited the state and Barton W. Stone lived in Jacksonville from 1834 until his death in 1844.

The study of Illinois is desirable and feasible because of the many extant sources of information. These include journals of the various groupings, historical lists of the various contingences, biographies and autobiographies, congregational and regions of Illinois histories, city and county histories and newspapers. Many of the needed resources are now available on-line or have been digitized for this project, a substantial improvement over the past that required travel to the places where the sources were located. Furthermore, we have uncovered a coterie of history buffs intensely focused on the Restoration Movement in the state.


The Restorationist Trajectories


 Before we set forth reflections regarding the multiple restorationists who arrived in Illinois it is crucial to attain a common perspective on the four foundational trajectories. The roots of the Restoration Movement extend backward to the period after the Revolutionary War in which several Americans with religious interests grew restless over autocratic structures, European control and theology, and denominational boundaries. These pressures revamped the mainline churches, but also resulted in independent constituencies springing up in various regions.3

The O’Kelly Movement 

In Virginia in the 1780s, a group of Methodist ministers led by James O'Kelly (1757-1826) sought freedom from supervision so that Methodist circuit riders could determine their own itinerancy. For a time it seemed they would succeed, but the outcome was that preaching assignments were placed in the hands of the Bishop. Those who favored self-determination broke away, founding the Republican Methodist Church. In 1794 they changed the name of the body to the Christian Church. O’Kelly emphasized the authority of Scripture over creeds and the headship of Christ.

“All may see what I am at, I wish the divine Saviour to be the only head and governor of the Church, her law and center of union. I wish all the faithful followers of our Lord to love one another with a pure heart fervently. Let them break down the middle wall of partition; and all break bread together.”4

 Before the turn of the century, preachers from this movement were traveling into the Carolinas and making their way through the Cumberland Gap into Kentucky and Tennessee. They also went west to the Ohio River and migrated into Ohio and Indiana.

The Jones/Smith Movement

In New England, especially in the newly developing regions of New Hampshire and Vermont, persons of Baptist heritage, chiefly Abner Jones (1772-1841) and Elias Smith (1769-1846) formed new churches. Smith founded the significant journal the Herald of Gospel Liberty (1808-1922). The congregations went by the name Christian, or Christian Connexion. They championed defeat of tax support for establishment ministers (Congregational), and rejected Calvinistic or Puritan theology in regard to election and predestination. The Bible was heralded, especially the New Testament, as the only source of authority and faith. These New England leaders contended that Christians should cut adrift from historical encrustations so as to create the New Testament church in its first-century purity. Members commenced migrating into upper New York after 1810, where they became especially strong, then Ohio, Indiana, Illinois and Michigan.5 

Second generation preachers from New York now moved to the forefront including David Millard (1794-1873), Joseph Badger (1792-1852) both who lived in central New York and Simon Clough (1793-1844) of Boston all of whom battled Trinitarianism. Because of their views on the Trinity they had contacts with the Unitarians, and were declared partners in the operation of Meadville Theological Seminary, but their contribution was negligible. They also founded new journals: the Gospel Luminary (1825-32) and the Christian Palladium (1832-1860).

The two most important tributaries for the larger Stone-Campbell-Scott Movement resulted from the work of Barton W. Stone (1772-1844), the two Campbells, Thomas (1763-1854) and Alexander (1788-1866), father and son and Walter Scott (1796-1861).

The Stone Movement

We will first consider Barton W. Stone. At the turn of the century the second great awakening titillated the Kentucky and Ohio frontiers. Camp meetings sprang up throughout the region, the largest extravaganza being the 1801 Cane Ridge, Kentucky, northeast of Lexington. Denominational barriers crumbled and the call to struggle followed by conversion, diluted traditional election theology. As the weeks extended into months, some of the preachers, especially among the Presbyterians, favored the ecumenical atmosphere created as they worked with other groups in the revivals. They thereupon formed an independent presbytery in which Barton W. Stone was a participant. Not too long after, carrying these interests to their logical conclusion, they dissolved the Springfield Presbytery in order to “sink into union with the body of Christ at large.” These leaders found many frontiersmen ready to embrace their sentiments and rapid growth ensued. 

Barton W. Stone, a Presbyterian minister at Cane Ridge and Concord, Kentucky, sent out the invitation for the great camp meeting at Cane Ridge. Stone was born in Maryland, and then lived in North Carolina before migrating to Kentucky. By 1810 he had emerged as the chief spokesman for those who had embraced the dissolving of the Springfield Presbytery. The five ministers of the Presbytery published “The Last Will and Testament of the Springfield Presbytery” in 1804. Those who did so, at the suggestion of Rice Haggard who had prior to this convinced the O’Kelly group to call their churches “Christian,” designated their congregations Christian Churches.6 These three trajectories of Christians high lighted Holy Spirit conversion, the mourners bench, conferences of preachers, quarterly celebration of the Lord’s Supper, and anti-trinitarianism thereby frequently conflicting with Campbell-Scott-Scott commitments.

A subset of the Stone Christians was known as the Mulkeyites. Phillip Mulkey, a son of the restorationist patriarch John Mulkey (1773-1844), founded Mulkeytown, Illinois, in 1836 in south central Franklin County, and evangelized in the region. The Mulkeys were Baptists from South Carolina, moved to Tennessee and then to Kentucky. Several of the Mulkeys were preachers. They commenced questioning predestination and eternal security, became separated from the Baptists, and later associated with the Stoneites. They decided in 1809 to go by the Bible alone and designated their congregation The Old Mulkey Christian Church.7

The Campbell-Scott Movement

In 1807 Thomas Campbell, born in North Ireland of Scottish descent, arrived in Pennsylvania, settling in Washington County. Long a Presbyterian minister, he exerted considerable energy in the land of his nativity in promoting evangelism and missions and afterward got caught up in a struggle to unify dissident Presbyterian groups. His efforts at similar rapprochement in Pennsylvania resulted in litigation to oust him from the Presbytery. Seeing the handwriting on the wall, he resigned and with others of like-mind, formed the Christian Association of Washington, Pennsylvania. The foundational document of this group which Campbell authored was The Declaration and Address, 1809. In this document Campbell set forth his vision for a restored church.

Our desire, therefore, for ourselves and our brethren would be, that, rejecting human opinions and the inventions of men as of any authority, or as having any place in the Church of God, we might forever cease from further contentions about such things; returning to and holding fast by the original standard; taking the Divine word alone for our rule; the Holy Spirit for our teacher and guide, to lead us into all truth; and Christ alone, as exhibited in the word, for our salvation; that, by so doing, we may be at peace among ourselves, follow peace with all men, and holiness, without which no man shall see the Lord.8

In 1809, his gifted son Alexander arrived with the rest of Thomas' family after a stint at the University of Glasgow. Out of the Campbells’ efforts, churches were formed in the region around Pittsburgh. After 1816, the Campbells joined with Baptist ministers of the Redstone and a decade later the Mahoning Associations, winning several Ohio and Kentucky Baptist churches to their outlooks. The Campbells envisioned a mass exodus of believers from sectarian Protestantism so as to become one body—one New Testament church.

Early in the 1830s the churches from the Stone and Campbell-Scott groups commenced merging in Kentucky. The amalgamation expanded to churches in Pennsylvania, Ohio, Virginia, Tennessee, Indiana, Illinois, Arkansas and Missouri. Several churches from the New England Jones-Smith, and Virginia O'Kelly movement in these mid-west regions also became a part of the Stone-Campbell-Scott merger. After the Civil War the Christian Connexion churches that did not merge established headquarters in Dayton, Ohio. In 1931 they merged with the Congregational Church, then with the Evangelical and Reformed Church, to form in 1957 the United Church of Christ. 

By 1850 Alexander Campbell, because of his journal editing, book publishing, debating, lecturing, and founding of Bethany College, in West Virginia, became the best known leader of the movement. His outlooks left a permanent stamp on all his descendants regardless of location on the theological spectrum. Thomas and Alexander Campbell were highly influenced by the Scottish Enlightenment that emphasized reason as opposed to enthusiasm. The Campbells highlighted exterior constructs in regard to the church, as opposed to inner feeling. They modified their reform views, that is, the heritage of John Calvin (1509-1564) accordingly, though remaining far more Reformed than they themselves recognized.9

Alexander set forth what he declared to be the focus of the restoration churches in his “Prefatory Remarks” to the 1850 Millennial Harbinger. In looking back over twenty-eight years of editing, Campbell was expansive as he surveyed the advance of restorationism through most of the English speaking world. 

“…the earth has been almost girdled with advocates, calling upon their contemporaries to enquire for the old paths, and beseeching them to walk in them.”10

Campbell was at that time sixty-two years old and in a reflective mood. He proceeded to set fourth the fundamental platform of the movement in five topics: (1) “The Bible, the whole Bible, and nothing but the Bible,” (2) “Jesus Christ himself being the chief corner stone,” (3) “on this rock I will build my church,” (4) the voice of the “Messiah and his Apostles” that is, the New Testament, and (5) “organized effort” that is, churches working together on cooperative projects. 

Walter Scott (1796-1861) directed the Stone-Campbell-Scott Movement into an approach to evangelism that procured many new converts. Scott was born in Moffatt, Dumfriesshire, Scotland. He studied at the University of Edinburgh from 1812 to 1818. Upon completion of his studies he migrated to the United States seeking employment as a teacher. After teaching on Long Island he moved westward and accepted a position at a school founded by George Forrester in Pittsburgh, Pennsylvania. It was there he met and was impressed by Alexander Campbell in 1819. After Forrester died Scott took over the school. But soon he turned to preaching and left Pittsburgh for eastern Ohio.11

A turning point came in Scott’s career in 1827 when he attended the annual meeting of the Mahoning, Ohio, Baptist Association to which Thomas and Alexander Campbell belonged. The Association bemoaned the small number of its acquisitions and voted to appoint Walter Scott as evangelist for the Association. Whereas in 1826 less than 100 new members were added, Walter Scott baptized over 1000 in his first year of preaching. Scott believed his chief contribution to the fledgling Restoration Movement was his clarity in presenting the “Ancient Gospel.” This gospel was defined by the gospel plan of salvation, something Scott also designated as “the first principles of the Gospel.” What was required was not a Holy Spirit conversion, but a hearing of the Gospel preached and obedience to the requirements found in Scriptures. According to Scott the Gospel plan of salvation consists of duties and privileges.

 

Duties

1. Faith. 2. Repentance. 3. Baptism

 

Privileges

1. Remission of Sins. 2. The Holy Spirit. 3. Eternal Life

 

Over the next few years all the preachers of the Stone-Campbell-Scott movement pleaded with auditors to accept these terms of the Gospel and thus be received by God. Scott’s proclamation was the mode of evangelism the Stone-Campbell-Scott brought into Illinois. 

 Scott set forth in his book The Gospel Restored what he considered the accomplishments of the Restoration Movement.

The present century, then, is characterized by these three successive steps, which the lovers of our Lord Jesus have been enabled to make, in their return to the original institution. First, the Bible was adopted as sole authority in our assemblies, to the exclusion of all other books. Next the Apostolic order was proposed. Finally the True Gospel was restored.12

The true Gospel focuses upon Jesus.

JESUS—First, the grand fundamental proposition, “Is Jesus the Christ.” He who would be master of assemblies must discuss this, times and ways without number: then his natural character as Son of God: then his official character, as prophet, priest, and king; the principles of the Ancient Gospel, beginning with faith; the Ancient Order, beginning with the article of worship, & birth, life, ministry, poverty, zeal, obedience, humiliation, transfiguration, trial, confession, condemnation, death, burial, and resurrection, ascension, glorification in heaven, the prophecies, miracles, with the external and internal evidences of our religion.13

It is important to keep these multifaceted backgrounds in mind as we proceed to set out the beginnings of the Restoration Movement in Illinois. These varied groups embraced the authority of the New Testament, non-creedalism, the death of Christ for the sins of the world, evangelism, the importance of immersion, and congregational independence. These beliefs were central to their preaching, teaching, and worshiping in Illinois in the nineteenth century.


N. S. Haynes as Historian


Any work on the Stone-Campbell Movement in Illinois in the nineteenth century must begin with and rely heavily upon Nathaniel Smith Haynes 1915 history.14 The reader will quickly see that we quote extensively from Haynes. Our work, however, is not a “second edition” of Haynes. We have these advantages over him: 

	
Electronic, full text access to his book enabled us to search word for word for key expressions. We have been able to pull together data in ways he did not, with the goal of making what we hope are helpful observations.15



	
The major Illinois, regional and national periodicals of the Stone-Campbell and related movements are digitized and priced reasonably. From our research of these materials, we were able to provide details that Haynes did not know16 or chose not to provide.17 



	The digitization of the periodicals has provided easy access to the thousands of obituaries published therein. Biographical information in online databases such as Find A Grave, Ancestry and scores of genealogical web sites as well as in the hundreds of online county histories means that the lives (and deaths) of our forebears can be chronicled. Regarding biographical information, Haynes (11) regretted:


The preparation of the biographies has been no less difficult. It is painfully deficient both in the subjects and in their fair proportions of treatment. Without doubt the names of some who are not mentioned should appear, while some of those who do appear should have received less and others larger notice. Many deserving younger men have been crowded out.

Claude Spencer records that chronologically Haynes’s Illinois history is the sixth state history published by SCM historians, preceded by histories of the Western Reserve (1875), Kansas (1883), Missouri (1888), and Virginia (1905).18 Of these histories, in our opinion, Haynes is the better organized and most comprehensive, reflecting the effort he made to collect the information. We wholeheartedly concur with Haynes’ belief in his Foreword about his efforts:

It is believed that this volume will be a source of valuable information and joyful inspiration to many multitudes.19

 

 

 

 

 

 

For additional bibliography see: William E. Tucker and Lester G. McAllister, Journey in Faith (St. Louis: Bethany Press, 1975) the standard history for the Disciples of Christ. Mark G. Toulouse, Joined in Discipleship:The Shaping of Contemporary Disciples Identify, 1997. Yearbook and Diretory of the Disciples Christ. (Annual) For the Christian Churches/Churches of Christ (NACC) the references are James DeForest Murch, Christians Only (Cincinnati: Standard Publishing Co., 1962) and James B. North, Union in Truth: An Interpretive History of the Restoration Movement (Cincinnati: Standard Publishing, 1994). Henry E. Webb, In Search of Christian Unity: A History of the Restoration Movement, 2003, Zella McLean, ed. Directory of the Ministry: A Yearbook of Christian Churches and Churches of Christ, published annually. The books available concerning the Churches of Christ, include, Earl West, Search for the Ancient Order (Vol. I, Nashville: The Gospel Advocate Co., 1949; Vol. II, Indianapolis: Religious Book Service, 1950; Vol. III, Indianapolis: Religious Book Service, 1979; Vol. IV, 1988); Robert E. Hooper, A Distinct People: A History of Churches of Christ in the Twentieth Century (Nashville: The Gospel Advocate Company, 1993); Richard T. Hughes, Reviving the Ancient Faith: The Story of Churches of Christ in America (Grand Rapids: William B. Eerdmans, 1996). For the demographics of the membership of the Churches of Christ in the United States, see Carl H. Royster, compiler, Churches of Christ in the United States Inclusive of Her Commonwealth and Territories 2006 Edition (Nashville: 21st Century Christian, 2012).

 


 


 


 




1. Beginnings in Illinois


We will begin our narrative with observations on the peopling of Illinois by persons of European ancestry. We will first consider dates, travel modes, and regions of origin. We will next focus on the early arrival of the various Christian groups that gained a toe hold in early Illinois history.


Immigration to Illinois


The territory of Illinois was established in 1809 and statehood in 1818. The population of Illinois in 1810 was 12,282 and in 1820 had grown more than fourfold to 55,211. By 1830 the state had acquired 157,485 residents. Indians were still a threat in 1830, but the Blackhawk War of 1832 along the Illinois River in the north essentially ended the hostilities.20 A number of immigrants arriving in Illinois came from the Northeast, the middle colonies and Ohio and Kentucky and they brought with them their Christian Connexion perspectives and planted churches. These were the people from the Jones/Smith and Stone movements described in the introduction. We will discuss at greater length their settlement as well as that of those from the Campbell-Scott reformers in Chapter 2.

The earliest settlers in Illinois were French Canadian fur trappers. They traveled the northern waterway through the Great Lakes beginning at Lake Ontario and ending in Lake Michigan. They gave French names to several Illinois cities, including Joliet, Des Plaines, LaSalle, and East St. Louis. Congregationalists and Presbyterians from the Northeast in the United States likewise traveled the St. Lawrence Waterway and through the Great Lakes. Some of the Christians from the Jones-Smith movement followed the identical route. 

Those from farther south including the Methodists, Baptists and adherents of the O’Kelly and Stone movements came by rivers that emptied into the Ohio. Not long after they passed Evansville, IN, on the Ohio River between there and Paducah, KY they arrived at the mouth of the Wabash River flowing down from Terre Haute, IN. The Wabash from Terre Haute to the Ohio River formed the boundary between Indiana and Illinois. Several persons who moved to Illinois employed barges on the Ohio then took packet boats up the Wabash to the Illinois counties that adjoined the Wabash. Rivers running through Kentucky emptied into the Ohio including the Kentucky River that entered above Louisville and the Tennessee River just east of Paducah. Those who lived in central Tennessee traveled down the Cumberland River. The Cumberland joined the Tennessee River not far south of the Ohio.

Steam boats entered the mix of available river transportation in these early years. Robert’s Fulton’s steamboat ran a service on the Hudson River between New York and Albany in 1807. Henry Shreve, after whom Shreveport, Louisiana, was named, started building small steamboats in Brownsville, Pennsylvania, in 1813. Shreve took his steamboat the Enterprise from Pittsburgh to New Orleans and back. By 1819 thirty-one steamboats were plying the rivers, many between Pittsburgh and New Orleans but even on up the Mississippi and the Arkansas and Missouri Rivers.21 The Midwest became accessible by regularly scheduled boats to those who could pay the fare.

Most of the people in Wabash County, where the earliest churches were founded, came by the rivers. Haynes, who published the earliest comprehensive history on the Disciples of Christ in Illinois, reported, “Joseph Wood came to the settlement [Barney’s Prairie] about 1815. Ira Keen and others came from Ohio, New York, Virginia and Kentucky all by the rivers.”22William Barney who helped found one of the earliest congregations in Illinois at Barney’s Prairie took the river route.

William Barney, with his family, left the banks of the Genesee River, in New York, in 1808. They came by raft down the Ohio River to the mouth of the Wabash. There the raft was sold and a keel-boat bought. In this they pushed upstream to Ramsey’s Rapids, afterward the site of Bedell’s Mill. This was eight miles up-river from the site of Mt. Carmel. His family consisted of Mr. Barney, his wife and his twelve children and three sons-in-law. The male members of the family struck out through the forest to find a place on which to build their cabins. They reached a beautiful stretch of land, covered with grass ten feet high, and afterward known as Barney’s Prairie. Shortly afterward came Mr. Barney’s three sons-in-law. They were Ranson Higgins, Philo Ingram and William Aldridge.23

 Most of the people who settled along the Wabash and inland came from Kentucky, Ohio and Indiana, but a few came from Tennessee. A Restorationist congregation in Johnson County near the southern tip of Illinois, Bethlehem (Vienna) founded in 1847 was made up predominantly of Tennesseans.

This is thought to be the oldest church of Christ in the county. Many of the people of the neighborhood came from Middle Tennessee, as did Minister Wooten also. The first meetings were held in a brush arbor. Then a log house was built. In later years this gave way to a comfortable frame building.24 

About this time several persons moved into Illinois from Tennessee because of their opposition to slavery.


Railroads


Somewhat later the railroads helped transport newcomers to the “Prairie State.” It was only after the 1840s that they made a significant contribution to the arrival of migrants and the development of the state. As early as 1832 the Lieutenant-Governor Alexander M. Jenkins proposed a railway through central Illinois from Cairo to the Illinois and Michigan Canal. A charter was granted by the Illinois Legislatures in 1836 under the name Wabash and Mississippi Railroad the forerunner of the Illinois Central Railroad, with Governor Jenkins as President of the Company. The company gave up the charter the next year and the state undertook construction but without completing any section of the line. In 1843 the line was incorporated as the “Great Western Railway company but little was constructed and the charter was repealed in 1845. It wasn’t until 1850 that Senator Douglas introduced a bill in the United States Senate giving land along a railroad from Cairo to Duluth that became the basis of the Illinois Central Railroad. The earliest section was opened in the Chicago area in 1852. The entire road (705.5 miles) was finally completed, Sept. 27, 1856.25

It seems that the first railroad was the Galena and Chicago Union that began operation in 1849. Several other short lines soon followed. The Chicago, Burlington and Quincy railroad became operational in the early 1850s going through Aurora, Mendota, Galesburg and on to Quincy. By the end of the nineteenth century railroads traversed most of the state of Illinois.

The earliest settlers established their homesteads near wooded streams. The trees provided logs for houses and shade in the heat of the summer. They also sheltered birds and wild turkeys as well as fur animals and deer. Some coal was discovered along river banks but it wasn’t until the 1840s that it was mined beneath the surface in the East St. Louis area.

The first discovery of coal in North America was in Illinois by Marquette and Joliet. In 1673, they observed and recorded coal outcrops along the Illinois River. However, it wasn't until the 1800’s that the settlers first mined outcropped coal for blacksmithing and other domestic uses. It took underground mining a few more years to get started, but by 1848, Belleville became home to the first underground mining operation.26

For the earliest settlers fire wood was the fuel of choice and therefore living out on the open prairie had little appeal.

Log church buildings likewise were often the meeting houses normally built by the early migrants to Illinois. A church was established at Hallsville (Formerly Old Union) in DeWitt County in 1832. It started out under trees and eventually moved into a log-cabin building and finally a wooded frame building was constructed.

Under the spreading branches of a large white-oak tree, he constituted this congregation on October 13 the second Sunday of the month with seventeen charter members. It was composed mainly of the Bowles and Hall families. A part, and probably all, of these first members were turned to the Lord at Caneridge, Kentucky…The first meetings were held in the log-cabin homes of the people and in groves…The first chapel was built of logs in 1838. It was used jointly by the Disciples, Baptists and Methodists. This fact gave the word “Union” to this place of public worship. As the years passed, “Old” was added. In 1864 a frame building, with a seating capacity of six hundred and costing $3,000, was erected. This was owned and used by the church of Christ only.27

The various places of meeting are also reported at the Table Grove congregation in Fulton County founded in 1851.

After years of meetings in residences, barns, schoolhouses and groves, the chapel was completed in 1868 and dedicated by John S. Sweeney. Later this was replaced by a modern building.28

Clearly the trees provided an important context for living and worshipping.


Prior Religious Denominations


In order to appreciate the religious climate in which the early Restorationists found themselves, it is important to give some attention to the earliest beginnings of other church groups in Illinois.

Roman Catholics

The earliest settlers of European descent in Illinois were French Canadians who traveled the St. Lawrence Seaway through the Great Lakes then down the Illinois River. The French Roman Catholic explorers commenced founding parishes in Illinois in the late seventeenth century. Jacques Marquette, a priest, established a church at Kaskaskia on the Mississippi River south of St. Louis in 1675. A later mission point, Guardian Angel, was founded near Chicago in 1676. In 1699 a more permanent congregation was planted at Cahokia just south of East St. Louis. The numbers of Catholics continued to increase until statehood in 1818 but especially later in the nineteenth century with the migration of Irish, Italians and Poles.29 The Roman Catholics immigrants to Illinois formed the earliest Christian churches in Illinois. These were soon followed by the Methodists, Baptists and Presbyterians.

Methodists

The earliest Methodists came in the late 1700’s. They mostly came through Kentucky though born in Virginia, Scotland, and Georgia. The first was likely Joseph Ogle, who, though born in Virginia, came from Kentucky in 1787. 30 He had settled in St. Clair County near St. Louis in 1785. The first preacher who was a Methodist when he arrived was Joseph Lillard who came from Kentucky in 1793. In 1798 John Clark, born in Inverness, Scotland, but then living in South Carolina, made his way to Illinois. He had spent time with John Wesley and left South Carolina because he despised slavery. In 1811 he became a Baptist. Hosea Rigg was said to be the first local Methodist preacher in Illinois. He had moved to St. Clair County in 1797. William Scott was born in Virginia but had moved to Kentucky, then to Illinois in 1797. Benjamin Young who was born in Virginia then moved to Illinois had contact with about two hundred fifty Methodists in the state according to his letter of 1804.

A letter from him, in possession of Rev. Dr. De Hass, gives us some insight into his labors and sufferings during his year on the Illinois mission. It is dated “Indiana Territory, Randolph County, June 1, 1804.” In it he says, 

I am and have been very sickly since I have been here, but I hope I’m on the mend. As for the state of religion, it is bad. I have formed a circuit and five classes of fifty members. In some places there is a revival. About twenty have professed to be converted since I came, but the bulk of the people are given up to wickedness of every kind. Of all places, it is the worst for stealing, fighting, and lying. My soul, come not into their secret places! I met with great difficulties in coming to this country. I lost my horse in the wilderness, fifty miles from any settlement, and had to walk in and hire a horse to go and find mine. The Kickapoo Indians had stolen him and Mr. Reed’s, who was with me, but we got them with cost and trouble. When I got to Kaskaskia I preached there, but they made me pay two dollars for the room, and twenty shillings for two days' board. I am out of money and had to sell my books. At last the people began to help me, but I thank God I can make out, though I have suffered with cold. Last winter my clothes were thin and worn out, and I had no money to buy new. But I trust I am in the way to heaven, and I know my heart is engaged in the work of God.31

Baptists

Baptists started working in Illinois about the same time as the Methodists and were fairly well established by the time persons who were Restorationists arrived in Illinois. The first Baptist congregations were along the Mississippi south of St. Louis. Some of these Baptist churches later became Restorationists.

The Baptists were the first Protestant Christians to enter this region. The conquest of the county by General George Rogers Clark, in 1778, and the organization of a civil government by Virginia, opened the way for American emigration, and by 1786, a number of families had settled on the American Bottom, and in the hill country of what is now called Monroe County. [South of East St. Louis] They came chiefly from Western Virginia, and Kentucky. In 1787, Elder James Smith, a Baptist minister, whose name is found on the first table for Kentucky, made them a visit, and preached the gospel with good effect. A few families from their first settlement had been in the habit of keeping the sabbath, governing their children, and holding meetings for religious purposes. At that period there were none who had been members of churches. Their methods of observing the Sabbath was to meet, sing hymns, and one would read a chapter from the Scriptures, or a sermon from some author. No public prayer was made till after the visit of Smith and some had professed to be converted. It deserves to be noted that the descendants of these families are now exceedingly numerous, that a very large proportion are professors of religion, that they are marked for industry, sobriety and good order in their families, that there is not an immoral person among all their descendants, and that of one family are five brothers who are ministers of the gospel. James Smith visited the settlements in Illinois three times. The Indians made frequent depredations, and on one occasion they captured Smith, and conveyed him prisoner to their town on the Wabash. The people of Illinois, though extremely poor, raised $170 for his ransom. . . Early in 1796, Elder David Badgley removed his family from Virginia, to this land of promise, and on the 28th of May the same year, constituted the New Design church of 28 members. Mr. Badgley had preached to the people for several weeks previously, in a revival, aided by Joseph Chance, an exhorter, and had baptized 15 converts. An association called the Illinois Union was organized in 1807, consisting of five churches, New Design, Mississippi Bottom, Richland, Wood River and Silver Creek; four ministers, David Badgley, William Jones, Robert Brazil, and Joseph Chance, and 62 members. In 1809, difficulties arose on the question of a correspondence with the Associations in Kentucky, where slaves were held. Those who declined correspondence adopted the appendage, “Friends of Humanity,” to the term Baptists, which they still retain. In other respects they accord with the Baptists generally. The South District, North District, Saline, Vandalia, and Colored Associations in Illinois, and the Missouri District, a small body in Missouri, are of this class. Correspondence, co-operation and fellowship exist between these Associations and other Associations and the Convention in Illinois, though by tacit consent it does not extend beyond that State. The peculiarities of the Friends of Humanity have been presented in our notes on Kentucky.

The “United Baptists,” re-organized themselves by a subsequent meeting into the “Illinois United Baptist Association,” which, in 1812, included 8 churches, 4 in Illinois and 4 in Missouri, and 4 ordained and 2 licensed preachers. A third party grew out of the division, of two or three small churches which still claimed to be the “Illinois Union,” but which in 1819 merged in the Illinois Associations, which at that period numbered 10 churches, 8 ministers, and 194 members. The Friends of Humanity in 1821, reported 4 churches, 9 ordained ministers and 186 members. The subject of both Foreign and Domestic missions, was introduced into the Illinois Association in 1818, and met with approbation, and a social organization for mission and education purposes was recommended to be formed in conjunction with the Bethel and Missouri Associations west of the Mississippi, the same autumn…. Two churches, Little Wabash and Lamotte, were gathered on the eastern side of the Illinois Territory in 1815, which appear on the minutes of the Wabash District Association of that year. Thomas Kennedy was a licensed preacher and a member of the latter church. In 1820 the churches of Lamotte, Little Village, Grand Prairie, Little Wabash and Glady Fork existed in the settlements near the Wabash River, and were connected with the Wabash District Association. They numbered jointly 130 members. The same year (1820) the Muddy River Baptist Association, consisting of six churches, four preachers, and 150 members, was formed in the south-eastern part of the State. Some of the churches had been in existence several years and connected with an association in Kentucky.

In 1818, the eccentric Daniel Parker, removed from Tennessee to Crawford County, Ill., of whose doctrine some notice has been given under Indiana…His efforts against missions produced divisions in the Associations in Illinois, so that the Illinois Association declared a virtual non-fellowship with missionary operations in 1824, and similar declarations were made by other associations at subsequent periods. For several years very few revivals of religion were enjoyed and the principle additions to the churches were from immigration.32

Reflecting on the inroads of Campbellism into these early Baptist Churches in Illinois E. P. Brand wrote:

For a few years, from 1827 onward, this teaching spread among Baptists like a forest fire, on a line west and south of west from Pennsylvania. In the northern, southern and eastern states it never made much headway. In 1827 the Pennsylvania Baptists Association that fellowshipped Mr. Campbell’s church, announced a disfellowship. The example was followed by other surrounding Baptist Associations. From that time the movement was a separate sect. They were known as Reformers, then as Christians, then as Disciples, etc., all unobjectionable; only they cannot be distinctive names for there are other disciples and other Christians. Many Baptist churches were divided, and some went entirely over. But this generally happened through the manipulation of the pastor. 

In 1830 the Sycamore Street Baptist church, Cincinnati, under the personal influence of Mr. Campbell accepted his teachings and changed their name to the “First Christian Baptist Church” of Cincinnati. After a time the “Baptist” was dropped and all that was left was the plain christian; and yet one might question whether it was christian or not. In 1832 the pastor of the Shelbyville Illinois Baptist church became “Campbellite,” and succeeded in having “Baptist” stricken from the name of the church, and “christian” substituted. It was many years before there was another Baptist church in Shelbyville. Decatur, two years afterwards, had a similar experience. The church was organized as the “Christian Baptist church,” and when the suitable time had come the “Baptist” was stricken off. The Friendship Baptist church, Perry County, three miles from Tamaroa, as late as 1869 went the same road. Missouri Baptists suffered most, Indiana next, Illinois came third. Butler University, Ind., was the gift of one of the Baptist families that lapsed to Campbell in those days.33 

Haynes mentioned at least seven church changes from Baptist to Restorationist. These include Atlanta in Logan County, Mt. Moriah in Marion County, Pleasant Plains in Mason County, Sweet Water in Menard County, West Crow in Moultrie County, Cantrall in Sangamon County, and Shelbyville in Shelby County.

Presbyterians

Presbyterians came somewhat later, the largest numbers in the same area along the Wabash as the Restorationists.

So far as I am aware the first Presbyterian minister who visited the Illinois country was John Evans Findley. He was from Chester county, Pennsylvania. After descending the Ohio with some companions in a keel boat and ascending the Mississippi, he landed at Kaskaskia in 1797. Rev. 

Thomas Lippincott tells us his design was to labor in the Spanish colonies on the Mississippi, mainly perhaps with a view to the Indians…. He preached and catechised, also baptized several of the Red Men…The next Presbyterian ministers — they were licentiates — who set foot on Illinois territory, were John F. Schermerhorn and Samuel J. Mills. They were sent to the great Southwest by the Massachusetts and Connecticut Missionary Societies and by local Bible Societies, They commenced their tour early in the fall of 1812, passing through Pennsylvania, Western Virginia, Ohio, Kentucky and Tennessee. Their observations of the religious condition of the regions through which they passed were thorough, and their reports deeply interesting. Of Illinois territory they say, ‘In the Illinois territory, containing more than 12.000 people, there is no Presbyterian, or Congregational minister. There are a number of good people in the territory who are anxious to have such ministers amongst them.

In a letter containing a general summing up of their observations, and which was dated on the Mississippi, below New Madrid, January 20, 1S15, they say:

The Illinois Territory contains about 15,000 inhabitants. Until last summer titles of land could not be obtained in this Territory. Now land offices are opened. The principal settlements, at present, are situated on the Wabash, the Ohio, the Mississippi and the Kaskaskia. The eastern settlements extend thirty miles up the Wabash, and forty down the Ohio…We are thus brought forward to the year 1815. Illinois Territory had then about 15,000 inhabitants exclusive of Indians. One ordained Presbyterian minister had landed at Kaskaskia ; another, James McGready, had preached a few times in White county. Three licentiates had pressed their feet upon its soil. Two of the three had made the trip from Shawneetown to Kaskaskia and St. Louis and back. That was all. No Presbyterian minister or church in the territory. The next year, 1816, was to witness a change. 

The church of Sharon, in what is now White county, is the oldest Presbyterian church in Illinois. It was organized by Rev. James McGready, of Hendcrson, Ky., in 1816, probably in the month of September. The first book of its records is lost but the following synopsis of the history of the church is found in the present volume. The first three ruling elders were Peter Miller, James Mayes and James Rutledge, all of Ohio had emigrated from Henderson, Ky. The members of the church were from the Carolinas, Georgia, Tennessee and Kentucky. Rev. James 

McGready had preached for them occasionally for two or three years, coming over from Kentucky where he resided,” Doubtless numbers of them had been his parishioners in Kentucky and the Carolinas…His principal field of labor in Kentucky was in Logan county, where from 1796 to 1814 he was pastor of Gasper River, Red River and Muddy River congregations.34 

James McCready was a significant personage in the background of Barton Warren Stone.35 Some of Stone’s earliest struggles in regard to a religious commitment resulted from listening to McCready as he evangelized at the Caldwell Academy in Guilford County, North Carolina. After Stone became a Presbyterian minister at Cane Ridge and Concord in Kentucky he traveled to Logan County, Kentucky, where McCready was involved in a significant religious revival. Some designate this revival as the launching pad for the Second Great Awakening. Stone returned from Logan County to his Kentucky parish and extended an invitation to all comers to attend a communion service at Cane Ridge. The result was the now famous Cane Ridge Camp Meeting. McGready, as we have seen, also left his impact on religion in Illinois.


In Summary


The below data regarding religion in Illinois spanning the years sums up the significance of the various groups and their relative importance from the beginning.36

Before 1830, little religion of any sort was practiced on the Illinois frontier. Energetic Protestant missionaries set out to evangelize this un-Christian population and they largely succeeded. By 1890, 36% of the adults in Illinois were affiliated with evangelical denominations—chiefly Methodist, Disciples of Christ, Baptist, Congregationalist, and Presbyterian—while 35%, mostly immigrants, belonged to liturgical denominations (chiefly Roman Catholic, Lutheran, and Episcopal). The remaining adults acknowledged no particular denomination.

Illinois has had episodes of religious bigotry: at Carthage in 1844 the Mormon founder Joseph Smith was killed by a mob; strong but brief waves of anti-Catholicism developed in the 1850s (the “Know-Nothing” movement) and 1920s (the Ku Klux Klan). Robert Green Ingersoll, a self-proclaimed agnostic, was appointed attorney general of Illinois in 1867–69, but his identity as an agnostic prevented him from ever being elected into politics. Nevertheless, tolerance of religious diversity has been the norm for most of the state’s history.

In 2000, the largest religious institution in Illinois was the Roman Catholic Church, with 3,874,933 adherents in 1,225 congregations. The largest Protestant denomination was the United Methodist Church, with 365,182 adherents, followed by the Southern Baptist Convention with 305,838 adherents. Other major Protestant groups include the Evangelical Lutheran Church in America with 279,724 adherents and the Lutheran Church—Missouri Synod with 278,008 adherents. The Jewish population was estimated at 270,000 in 2000 and the Muslim community had about 125,203 adherents. There are over 11,000 Mennonites throughout the state. The Churches of Christ report 29,295 adherents, the Christian Churches/Churches of Christ 108,472, and the Disciples of Christ 47,099. About 44.7% of the population of almost 13,000,000 did not claim membership in any religious organization.

 


 


 




2. The Founding of Restoration Churches in Illinois


The earliest Restorationist to preach in Illinois was likely Joseph Taylor in 1813. At that time Illinois had a population of about 16,000, but in another twenty years there were above 160,000 inhabitants. The incoming Restorationists added to these significant growth totals. Churches of various denominations already dotted the landscape as we have seen, but still, because of the large numbers of recent arrivals, many were unchurched. Joseph Taylor was probably from a Jones-Smith background since he sent his 1813 report to the Herald of Gospel Liberty,

Illinois Territory, Nov. 21, 1813.

Dear Sir,

There appears to be a great inquiry after truth among the people in this part of the country. Truly the harvest is great, and the labourers [sic] few…I have a circuit of about two hundred and fifty miles, which I have constantly attended to for some time when health & strength would admit…I am your unworthy friend, Joseph Taylor.”37

The outcome of evangelization did not always include the organizing of congregations in the O’Kelly, and Jones/Smith movements. Mark Fernald of Kittery, Maine, who started going on evangelistic tours in 1808 made this clear when he wrote:

It will be observed that much of my labor was among the Free-will Baptists. In most of the places I visited, there were no churches of the “Christian connection;” and I cared not where I labored, if the people were benefitted, and souls saved. The Free-will Baptists received me kindly and with open heartedness; made no objection to my doctrine or practice. Hence I assisted them in church labors, had revivals among them, and baptized for them, until some of their preachers got in the doctrine called Trinity.38


The regions of Illinois where the Restorationists planted Congregations


The main areas where Restorations planted congregations before Illinois statehood in 1818 were in mid-eastern Illinois along the Indiana border. The people who settled in that region may have been mostly Stoneites though there are obviously some preachers from the Jones/Smith Movement. Two other regions were settled next, first in the central Illinois counties in the areas around Bloomington, Champaign, Springfield and Decatur. The major influence here may have been those coming from the Jones/Smith Movement though Stoneites also had considerable impact. In the late 1810s churches were also started in western Illinois near the Mississippi River from Galesburg south to Alton and in the Spoon River region. These churches often had help from major preachers across the Mississippi in Missouri, including Jacob Creath, Jr., and Winthrop H. Hopson.39 After the early 1830s many of the Illinois Restorationist preachers were from a Stone-Campbell-Scott background.

In his book on the History of the Disciples in Illinois Haynes identifies 69 churches that were founded before 1840 in 34 Illinois counties out of 102. In these 34 counties both before and after 1840, these churches are by majority located in a belt of six counties up and down in the middle of Illinois across the state from east to west. They are about four counties deep to the west from the Wabash River border starting with congregations that are three counties above the tip in the south.40 Churches in “Little Egypt”—the southern region of Illinois—were planted later.

Haynes indicates where the churches were located in 1914 on the county map below. Each county has one or two numbers: the number of churches in 1914 and, in thirty-four counties, a circled number for the number of churches founded before 1840. 
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Of the churches Haynes reported that were founded before 1840, some were Christian Connexion, that is, O’Kelly, Jones/Smith and Stone congregations that did not go in with the Stone-Campbell-Scott merger of 1832. But he does not report all of these, so other data is needed to provide a list of these congregations in Illinois. We have some data, but we think it likely not conclusive. After 1906, when the Churches of Christ reported separately to the Federal Religious Census, Haynes includes some Churches of Christ in his 1915 book as conservative congregations, but not all. But this information must await a history of twentieth century Restorationists. At this point we will set out what we know about the early Christian Connexion congregations in Illinois which combined the three streams (O’Kelly, Jones-Smith, Stone) noted above. Later we will present data from a study by Richard Taylor listing the Christian Connexion Associations in Illinois.41 

To clarify the Haynes terminology we will note his usage. Haynes employs the names Church of Christ, Christian Church and Disciples of Christ to refer to Stone-Campbell congregations. These congregations according to his vocabulary are Restorationist churches. He employs the terms “New Light” or Christian Denomination to depict churches from the Jones/Smith, O’Kelly, Stone movement that did not go with the 1832 and afterwards merger to form the Stone-Campbell movement. The term applied by others later, which Haynes does not employ, is the Christian Connexion. Haynes rejects the Christian Denomination congregations as part of the Restoration Movement. He writes about the two groups:

It may be properly noted here that the Disciples of Christ absorbed the larger part of the Christian Denomination, not only in Illinois, but elsewhere. However, the latter body still lives. The appeal of both parties was to the Bible as the only recognized authority in religion, and in this way many of the latter concluded that the Disciples were nearer the divine standard than themselves.42

Haynes uses the term Christian Church as the same as church of Christ in writing about the Sidell congregation in Vermilion County:

In 1884, Evangelist W. F. Black conducted a meeting of days there, when most of the congregation became Christians only. These he then organized into the Antioch Christian Church. In about ten years this congregation was absorbed by others, and the chapel was sold and turned into a barn. Evangelist Creighton held a meeting in Sidell in the Baptist chapel in 1895 and organized a church of Christ of about one hundred members. Among them were members from Antioch, a goodly number of Baptists and converts to the Lord.43

One of the earliest congregations in Illinois was found at Allison in Lawrence County. About this congregation Haynes wrote:

Allison (Vincennes, Ind.).

Organized 1815-28; present membership, 170; value of property, $5,500; Bible School began 1874; present enrollment, 102. This society was first formed by members of the Christian Denomination. A reorganization took place in 1828, at which time it is probable that the membership came nearer the position of the Disciples.44

Haynes also employs the term church of Christ as equivalent with Disciples as he writes about the Pontiac Congregation in Livingston County.

During his pastorate an agreement was made between the Disciples and the Christian Denomination to erect a union house of worship. It was a brick building without any claims to architectural beauty. However, it was honored by the presence of Abraham Lincoln, who delivered an address therein. After five years the legal title was passed to the church of Christ exclusively, and later to Mr. Powell.45

Haynes’ terminology may be seen in this comment on the Sweet Water congregation in Menard County founded in 1825.

Sweet Water

Organized 1825; present membership, 115; value of property, $4,000; Bible-school enrollment, 100. Menard County was a part of Sangamon until the meeting of the General Assembly in 1838-39. The first name of this locality was Sugar Grove, which was applied to it because of the large grove of these trees that grew there. The congregation was first organized as a Baptist church; next it affiliated with the “New Lights,” or Christian Denomination; later it became a part of the Restoration movement.46

Haynes uses the word “Christian Denomination” twenty times, ten of the times referring to specific congregations of the “Denomination.” These were Little Prairie (Ellery) in Edwards County, Newton in Jasper County, Allison, Lawrenceville and Mt. Erie (Sumner) in Lawrence County, Pontiac in Livingston County, Sweet Water in Menard County, Barney’s Prairie and Lick Prairie in Wabash County and Seven Mile in White County. All of these were in southeast Illinois not far from the Wabash except for Livingston near Chicago and Menard in central Illinois. They were all founded before 1840 except for those in Jasper and Livingston Counties. The total number of congregations for which Hayes presents some data totals above 755. Haynes employs “New Light” twice when speaking about specific congregations. He explains his usage.

A goodly number of the earliest churches of Christ in the State grew out of a reformatory movement that preceded our own. These people were widely known as “New Lights.” But, since they now disclaim this name, they are throughout this work referred to as the “Christian Denomination” their accepted name.47

It is clear that Haynes did not include a number of the early “Christian Denomination” churches as he called them since he did not list the churches of this background except for the most part those in the Southern Indiana/Southern Illinois Wabash Conference founded in 1817. He does not, with possibly two exceptions, mention churches in four other early Christian Denomination conferences. The four with founding dates, where known, are: 1833 South Western Illinois Conference, 1840 Spoon River Conference, 1840 Northern Illinois and Wisconsin Conference, and 1841 Christian Union, Pike County Conference.48


Disciples or Christian Connexion Congregations


A pressing question when commenting on the nineteenth century Restoration in Illinois is whether a congregation is from a Jones/Smith, Stone, or Campbell-Scott background. In some cases the origins of the churches in this regard are clear and in various cases not. For example, Haynes mentions persons coming from Cleveland who established congregations in Lake County north of Chicago. These settlers were most likely from a Jones/Smith Background but they changed at least in Haynes’ judgment to become a Disciple congregation.

In the thirties, Darius Gage and two of his brothers, with Benedict Stevens and Emmons Shepard, came from near Cleveland, O., and settled on lands in the northern part of Lake County. A village, located about three miles northeast of Fox Lake and one mile south of the Wisconsin line, was laid out, to which the name of Gageville was given. Some years afterward the name was changed to Antioch, by which it is still known. In this community a church after the primitive order was constituted Aug. 7, 1841 with twenty members, by Min. William Davenport, then of Walnut Grove. It was the first church of Christ in the northern tier of counties in the State.49

We will try to approach the history with as much clarity as to these distinctions as possible. But even at the end of the nineteenth century fluidity persisted with people transferring from one group to another. Various leaders expressed their frustrations that fragmenting lingered. The sentiments S. M. Fowler expressed to the readers of The Christian-Evangelist in 1901 makes clear these conundrums.50

S. M. Fowler, “The Old Christians and Disciples of Christ”

It is a pitiable weakness that this distinction ever obtained among a people moved by the same divine impulse, the love of Christ, with the same goal in view, the restored unity of his broken body, on such superficialities as have in the past so estranged them from each other. 'Tis 66 years since I entered the ways of higher life. For 66 years I have been a reader of the Christian Palladium and Herald of Gospel Liberty. For a part of this time the Christian-Evangelist has made me its weekly visits. I read “Christianity Restored,” by Mr. A. Campbell, in the early forties, and his debates with Owen on Infidelity, and Adolphos Skinner on the merits of Universalism.

I have always admired Mr. Campbell as a debater and scholar—a Christian and, as a whole, a theologian, but I do not think he swung out so free from the apostasy, and so fully into the clear, simple, yet sublime teaching of Christ as did B. W. Stone. He paraded some of the Babylonian garments, while Stone stood forth in the seamless vesture of Jesus. Admitting that “born of water” refers to John’s baptism, he seems to attach the same importance to the flesh being “born of water,” as to the Spirit being born from above. Nicodemus, with others, was expecting the kingdom of God immediately to appear and had doubtless submitted to John’s baptism. Jesus gave him to understand that that, like John, was only pointing to the higher, the divine— the Holy Spirit and fire, truth and love, — that would drive out the false and consume the evil. The first was temporal and temporary, the second spiritual and eternal.

I have even felt that Mr. Campbell placed an undue emphasis upon the word, especially in regard to ordinances, and not enough upon the presence and help of God by the Spirit “who works all in all.” I also have a corresponding impression that the Christians felt or fancied themselves to be entirely under the guidance of the Holy Spirit, trusting in it to teach them what they should have learned and believed in or from the Bible.

These were two extremes on the two wings of the two movements, more than the central sober thought that pervaded both alike. Had they known each other better, had they stuck more closely to the wise motto of which both alike approve, “speak where and as the Bible speaks, and be silent (or at least modest) where it is silent, and obey where it commands,” they never could have fallen apart. In this I might include the Free Baptists, the Baptists, and in fact all Protestant sects.

The editor James H. Garrison51 appended a note:

We are glad to give this venerable brother space to state his view concerning the defects of the two religious bodies to which he refers. As he reads the literature of both bodies, he has a better right to be heard on this subject than those who only read one side. We are sure our readers will agree with him in the position that the two movements pleading for Christian union should be one. Are we not justified in expressing the belief that had our old Christian brethren followed the example of Barton W. Stone, whom our brother so highly commends, they would have been one body? At any rate, we should not cease to study the things that make for peace and unity.—Editor.


Congregations and Conferences of the Christian Connexion in Illinois


Congregational historian Richard H. Taylor has collected information on Illinois congregations affiliated with the Jones/Smith, Stone/O’Kelly background (later designated Christian Connexion or the Christian Denomination), arranging them alphabetically by county, and alphabetically within each county, similar to Haynes’ arrangement, although Taylor does not provide as much detail as Haynes.52 The particular congregations in his listings of interest are those that chose not to affiliate with the Stone-Campbell “merger” in 1832. 

Taylor has a total of 552 congregations in Illinois on the list. Of this number he was able to place 467 of the congregations in a county. He was not able to locate the county of 85 congregations.

The counties with more than fifteen congregations are: Champaign, Crawford, Fulton, Jackson, Jasper, Piatt, and Vermilion. Vermilion, with 35 congregations had the largest number.

Most of these congregations are at the Indiana border in the middle of the state. The region running west from Vermilion County through Champaign and Piatt Counties has the most congregations. Crawford westward including Jasper County has a number of congregations. Other pockets are in Jackson County around Carbondale, and in Fulton County on the Illinois River southwest of Peoria. No congregations are listed for Cook County. The County near Cook with a larger number is Kendall County with 11 congregations.

Sixteen congregations are identified as starting before 1829. Several of these congregations are also listed by Haynes in his Illinois Disciples history. Such congregations according to Taylor are Barneys Prairie in Wabash County, founded in 1816 and the Albion Congregation in Lawrence County founded in 1815 are among those so listed. The 16 congregations are founded in Crawford, Edgar, Franklin, Lawrence, McLean, Menard, Vermilion and Wabash Counties. All these countries are on the Indiana border except for McLean and Menard north of Springfield, and Franklin in the south in the midway between the Wabash and the Mississippi.

While the later pockets of congregational density differ from those of the Disciples of Christ, the early pockets are much the same.

It is however, beyond the scope of this volume to document all of the Illinois Christian Denomination congregations. Two examples will illustrate the complexity of determining if a congregation was purely a Disciples congregation when started or if loyalties to the Christian Connexion lay dormant in a Disciples congregation, only to arise at an opportunity to start a Christian Connexion congregation.

Little Grove, Edgar County

Haynes’ (187) insistence that the Little Grove congregation “was always a church of Christ; it was never in any way connected with the Christian Denomination” indicates there actually might have been some Christian Denomination influence. The founding minister of Little Grove was Samuel McGee, about whom, and a “Rev. Mr. Ward,” we learn:

Rev. Samuel McGee is one of the first preachers remembered in Stratton Township. He was from Tennessee, and came to the settlement as early as 1825. Rev. Mr. Ward came a few years later. They first preached the New Light doctrine, but is what is now the Christian Church belief. The Little Grove Church was built under the administration of Rev. Mr. McGee, and was one of the first church edifices built in the county. The society was originally formed in a schoolhouse at Sassafras Grove, about 1832 – 33, and the first church built in 1834 – 35. It was a frame building, 36 x 40 feet, and in this edifice they worshiped until 1864, a new house was built, 30 x 40, at a cost of $800.53

Although there are differences in the details between the two sources about building dates, it is evident that McGee and Ward had some New Light background or the source for the Edgar County history conflated New Light and Disciple teaching. As the century progressed, the distinctions between the two groups became clearer.

Jacksonville, Morgan County

Another observation is individuals with Christian Denomination backgrounds felt comfortable in Disciple congregations but did not necessarily abandon their older loyalties. 

In Chapter 10 we discuss in greater detail the Walter Scott Russell controversy involving the Jacksonville Christian Church. Charles E. Russell, Walter’s father, had an affinity for the Christian Denomination that surfaced in the mid-1860s when the congregation weighed its options about its future relationship to the Stone-Campbell Movement. 

In June 1864, the group loyal to W. S. Russell, still in possession of the original building, but marginalized in the SCM because of their loyalty to the Russell faction, considered what group of churches it should establish relationships with. W. W. Happy suggested the congregation “cooperate with the churches of the Springfield Baptist Association.” In the ensuing discussion, we read:

Bro. Russell [C. E. Russell, Eds.] was opposed to the resolution principally because of the close communion principles of said Baptist Denomination. He thought we could do better; was in favor of uniting with the ‘old Christian Brethren.’

Neither Happy’s nor Russell’s suggestion prevailed. The congregation decided to pursue reconciliation with their estranged fellow Christians in Jacksonville. The process concluded several months later when the two congregations reunited, with the calling of Enos Campbell as their minister.54

This development did not sit well with elders C. E. Russell and Hiram Smedley. Rather than staying with the Disciple congregation, both were part of the twelve person nucleus that established a Christian Denomination congregation in 1866:

Another “Christian” church was organized in the old Court House, in 1866, by twelve persons, adherents of that denomination. Among them were Workman Cully, L. B. Ross, Charles E Russell and Hiram Smedley and their families. Rev. J. E. Wright was the pastor, and continued to serve them until 1869 or 1870. They occupied the Court House until the completion of their house of worship, on South Main Street, in 1868. The pastors succeeding Rev. Wright were Revs. J. J. Summerbell, C. W. Garoutte and P. W. Sinks.55

Conferences and their Characteristics

One manner of distinguishing Christian Connexion congregations from the Stone-Campbell-Scott churches may be that the latter did not employ the term “conference” for a gathering of preachers and representatives from churches. The Campbells were accustomed to the use of “association” for a larger gathering, for example the Redstone Baptist Association and the Mahoning Baptist Association. The three groups that comprised the Christian Connexion rather employed the term “conference” which was also used by Congregationalists, Free Will Baptists and other groups. The above five Illinois conferences were all of Christian Connexion congregations. When the Stone-Campbell groups about 1840 started having larger gatherings they called them state cooperative meetings or evangelization societies.56

Since conferences became important to the Christian Connexion we need to make a few observations about them. After forming the Springfield (Ohio-Kentucky) Presbytery Barton W. Stone and five other ministers decided to dissolve this more formal structure so as to associate freely with whomever they wished and thereupon published a document known as “The Last Will and Testament of the Springfield Presbytery.” 57 They stated:

Imprimis. We will, that this body die, be dissolved, and sink into union with the Body of Christ at large; for there is but one body, and one spirit, even as we are called in one hope of our calling.

Item. We will, that our power of making laws for the government of the church, and executing them by delegated authority, forever cease; that, the people may have free course to the Bible, and adopt the law of the spirit of life in Christ Jesus.

Item. We will, that the people henceforth take the Bible as the only sure guide to heaven; and as many as are offended with other books, which stand in competition with it, may cast them into the fire if they choose: for it is better to enter into life having one book, than having many to be cast into hell.

Because of the dismantling of the Springfield Presbytery, early on, no official conferences were created though informal gatherings occurred over such topics as baptism. Sometime in the early 1810s conferences were created. By the time Stone founded The Christian Messenger, in 1826, however, conferences were called with some frequency. The first volume of Stone’s journal contains an essay on Conferences. It is in the form of a letter written by Philip. The letter opens,

Brother Stone:

As the subject of Conference is considerably agitated at present, in the religious community, on the propriety of which there is (as upon almost every other subject) a variety of opinions; and as it is certainly is a matter of no small importance, I beg leave to invite your attention to the subject, with a single view of eliciting information, and ascertaining, if possible, what is propriety.58

He goes on to point out that an annual conference occurs among “the brethren of the Christian connexion” but that hostility toward it arises from some quarters. He says that many assume that the Christians associate for the purpose of legislation, but that cannot be the case since there is only “one law-giver,” that is, the head of the church. He further declares,

I do most sincerely, and I hope ever shall, contend for the absolute independency of each church, as the complete transaction of its own business; and for its want of responsibility to any human tribunal whatever. I know and acknowledge no higher tribunal that “the church;” and every member is alone responsible and answerable to the particular church where his membership may be.59

He then goes on to describe the purpose of the conference as he understands it.

It may then be enquired, what propriety is there in your Conference or annual meeting? I answer, simply to worship together and strengthen the bonds of union, to receive and obtain information from the different churches, either from their letters or messengers, and attend to their suggestions, and as far as in our power comply with their requests; attend to ordination, if thought proper, when required by the brethren; to arrange our appointments so as to supply the destitute churches with preaching; and imitate the primitive church by making such requests only as may be proper to set things in order. The brethren, who meet the elders as messengers, we do not recognize as representatives. Let that principle be established, and a foundation is at once laid for the final annihilation of Christian liberty. I would therefore oppose any convocation, the object of which is to take from the churches any of their sovereign rights and prerogatives, or to legislate in any manner whatever for them, or that will maintain or upon the doctrine, that any man or order of men are not alone answerable to the particular church where they may have membership. But I am nevertheless constrained to believe that our Conferences, as they are termed, with our present views of Christian liberty are highly beneficial. It enables the brethren to ascertain the situation of each other, and each church; to learn the prosperity of God’s cause; to meet and worship together; and to obtain a variety of information, important to be known. Surely then, none will oppose meetings, the object of which is alone information and edification, and not legislation.60

Both David Purviance and William Kinkade, the latter who moved to Illinois, believed that conferences should ordain preachers and resolve controversial matters for the churches. 

 David Millard (1794-1873) of the Jones/Smith movement in central New York State was more explicit about the work of the conferences. He wrote in 1848:

In the Christian Connexion, churches are independent bodies, authorized to govern themselves and transact their own affairs. They have a large number of associations called Conferences. Each conference meets annually, sometimes oftener, and is composed of ministers and messengers from churches within its bounds. At such conferences candidates for the ministry are examined, received and commended. Once a year, in conference, the character and standing of each minister is examined, that purity in the ministry may be carefully maintained. Such other subjects are discussed and measures adopted, as have a direct bearing on the welfare of the body at large.61

Mark Fernald (1784-1851) of the Jones/Smith movement living in Kittery, Maine, described a conference he attended in 1816. From early years the Jones-Smith Christians were ambivalent about conferences that were characteristic of the Congregational, Baptist, Presbyterian and Methodist Churches around them.62 Fernald, when younger, objected to decision making conferences but he attended regularly those of the church groups listed above. As conferences became accepted among the Christians in the second decade of the nineteenth century he became actively involved. Early in his ministry he met with other Jones-Smith preachers sometimes in large numbers and including the most important proclaimers in New England. One such gathering was in Windham, CT in 1816.63 It is clear at this gathering that the participants were concerned to set out the purpose on parameters of such gatherings.

This conference was to aid each other in understanding the Bible, our Rule. It was not an Ecclesiastical court, but a Christian school, to get all the light and truth each other possessed. Various subjects were discussed.

First, shall we have a moderator? The New Testament was silent on this, yet we considered it our duty to conduct orderly.

Second, shall we have a clerk or scribe? We found no direct proof in the New Testament, but agreed it was best to keep records.

Third, enquired for an example for holding a conference. Believed that Acts xv: 6, and other Scriptures justified the practice.

At evening, Elder B. Taylor preached excellently. On the 12th, the conference met at 8, A. M. After prayer, the question, Is the right hand of fellowship any part of ordination was examined. All agreed that it had no connection with ordination, but applied (Gal. ii: 9) to Elders that are ordained elsewhere, when they come to such Elders as are considered pillars; such may thereby approbate them. To the question, What the ground of fellowship among God’s children? the reply was, The new birth, regeneration or Christ in us, the hope or evidence of glory.

In the evening, E. Smith preached. There was good attention.64

The five conferences set forth by Richard Taylor in his study reported on previously have more affinity with the Christian Connexion than with the Stone-Campbell-Scott Reformers. Evidence suggests that conferences in new regions tended to have 6 to ten preachers and perhaps as many churches. If we take ten as an average by 1841 there were about fifty Christian Connexion congregations in Illinois.

State Co-operative Meetings of the Stone-Campbell Movement

The earliest congregations in Illinois are described by Haynes. He includes both congregations from a Christian Connexion background mostly because they are the earliest and then lists congregations that were planted by the Stone-Campbell Movement after the merger in Kentucky in 1832.65 He does not often, however, clearly distinguish the two, nor highlight congregations that move from one group to the other. He does not distinguish Conferences from State Meetings, the first the vocabulary of the Christian Connexion, and the second the language used by those in the Stone-Campbell Movement. Williams’ paper utilizes Haynes’s history without much digging on his own so he does not help with distinguishing these two movements.66

Both Haynes and Williams identify the beginning of Illinois Co-operative meetings or later labeled Illinois State Meetings, but they do not specify that the Christian Connexion people still employ the word Conference for their gatherings. This means that the Stone-Campbell churches started organizing in 1834 in Springfield. The first major meeting was held in Jacksonville the same year.67 Regularly schedule meetings soon follow. We can also point out that the Allison Prairie congregation embraced the Campbell Reformers views by 1828.68 

Early Unity

Before the nineteenth century was over it is clear that the Christian Connexion and the Stone-Campbell trajectories formed essentially two distinctive groups. In some cases the separations went back to the 1830s and accelerated after the Civil War. But in earlier times and places the churches worked together as one and leaders from all the wings freely circulated in all the groups.

 The work of Erma Jean Loveland on George Alkire which appears in Chapter 5: The Alkires Arrive in Illinois, indicates preachers from the Connexion and the Stone-Campbell Movement still met in gatherings at least into the 1840s. Loveland discusses some of the leaders from each group. While the vocabulary of Conferences as opposed to state meetings was not absolute, it provides some insight into the churches of the Connexion as compared with those of the Stone-Campbell Movement.

The Alkire family came from O'Kelly country and made it to Kentucky by Cane Ridge days (1801).69  They became acquainted with Stone even before the “Last Will and Testament” (1804).  In Illinois, after 1836, George Alkire continued to be involved with all the wings of the movement.

To illustrate this we quote relevant excerpts from Chapter 5: The Alkires Arrive in Illinois: 

​Barton W. Stone came to Williamsport, Ohio, where George Alkire and his brother, Michael, lived and held meetings in George’s house in 1803. Stone returned in 1804 and organized a church there. The charter members included: Isaac Cade and wife; John Teverbaugh and wife; George Alkire and wife Catharine Rush; brothers Isaac W. and Simon Hornback and their wives. Simon Hornback was married to George Alkire’s sister, Sarah. Until the first meeting house was built of hewed logs in 1810, the group met in each other’s homes.

This congregation had already been organized for three years when Thomas Campbell came to the United States in 1807.​....The Williamsport church, the oldest church in the Deer Creek township hosted several well-known preachers, including these noted editors: Barton W. Stone with The Christian Messenger, Joseph Badger with The Christian Palladium, and Isaac N. Walter with Gospel Herald. Joseph Thomas, a nephew of the White Pilgrim Joseph Thomas, was a good friend and traveling companion of George Alkire.

Williamsport is near Columbus, Ohio and the church had visitors from all the wings.

Other preachers mentioned included George Zimmerman, William Kincade, James Hays, Matthew Gardner, James Marom, George Alkire, James Burbridge, S. Bradford, Daniel Long, John L. Green, Isaac Cade, Benjamin Seevers, John L. Perkins, Enoch Harvey, Thomas Hand, N. Dawson, C. A. Morse, T. A. Brandon, Peter McCullough, William Overterf, B. H. Chrisman, Josel Osgood, A. C. Hanger, and E. W. Humphreys. Humphreys was later instrumental in establishing the Union Christian College in Merom, Sullivan County, Indiana. When he wrote The Memoirs of Deceased Christian Ministers, he was well acquainted with the Alkires and Williamsport.

Alkire seemed especially to relate to the Jones/Smith second generation. In Joseph Badger’s report of a trip he made to Williamsport, Ohio in 1925, he spoke in “respectful terms” of George Alkire. The next year, Badger noted in his journal: “In Elder Alkire’s vicinity the churches have received large additions of late.”

Gospel Luminary carried the proceedings from the 1826 yearly meeting and conference at Williamsport. The listing of elders present included: George Alkire, James Burbridge , Samuel Wilson, Enoch Harvey, Alexander Owen, Isaac N. Walter, Martin Baker, Joseph Thomas, Joseph Baker, George Limmerman, Samuel Rogers, Benjamin Breton, Matthew Gardner, George A. Patterson, James Baker, Isaac Cade. Unordained preachers were: Zarah Curtiss, William Dickinson, and Isaac Hornback.

George Alkire moved to Illinois in 1836.  He was ill for a time but when he started preaching it involves all the groups. In January 27, 1841, George writes from Pittsfield, Illinois to the church at Jamestown, Ohio. The epistle was a travel log of his journey from Ohio to Illinois. Alkire preached regularly and set in order the things that were wanting on his “long but pleasant” journey. He visited overnight with Brother Stone in Jacksonville. He had been preaching in Pike County at the Highland, Pittsfield, Barre, and Perry congregations. Most of the congregations in the West have seemed in general union, with only a few exceptions where lines of distinction had been drawn between “the Reformers” (Campbellites) and the Old Christians. Once again Elder Alkire made the plea for unity and closed with “Finally, Brethren, farewell; be perfect, live in love and the God of love and peace shall be with you….”

The Christian Messenger carried minutes by B. F. Van Dooser of the Christian conference at Highland, Pike County, Illinois, April 9, 1841. Present were: George Alkire, B. W. Stone, J. Burbridge, D. Roberts, Wm. Strong, Wm. Gale, D. Henry, C. Bolin, J. Sweet, J. Green Jr., Wm. Gilliam. Elder G. Alkire gave the opening address. Wm. Gilliam was asked to chair the conference and B. F. Van Dooser to be secretary. A committee of five, including Alkire, was chosen to arrange the business that was to come before the meeting. Notice that Alkire sought unity of all the groups and noted that only in a few cases were lines drawn between the old Christians and the Campbell reformers.

Notice again:

He preached four times near Covington to divided congregations, part Reformers and part Old Christians. Some objections were made by the Reformers to Alkire’s sermons; however, all came to give him “the right hand of fellowship” at the close of the meeting.

and this statement,

He met his good friend, Joseph Thomas, whom Alkire had wished for in one of his letters from Illinois, and Dr. Winans Borgman. The three men preached that night and “closed in all good feeling.” Most of these preachers were of the Christian Connexion. Alkire seemed to travel freely among the Christian Connexion and the Stone people; he very much wanted a union of these believers.

We seldom see pointed out that three Stone preachers showed up at the Mahoning Baptist Association in Ohio in 1827 when Scott was appointed evangelist.  It was rather common for preachers of various stripes to attend conferences close to where they lived even if the conference was affiliated with a different faith community. One of the three was John Secrist or Secrest who also later shows up preaching in Michigan and Illinois. He helped establish a congregation in Cuba, Fulton County in 1832.

Min. John Secrist, of Ohio, held a meeting in the settlement, and in February, 1832, baptized eighteen persons and organized a church with Charles Rigdon and Morgan Hartford.70

Secrest prior to this time had preached also in Michigan and Indiana.

Nathan J. Mitchell and Elder John Secrest left Belmont County, Ohio and preached in several places in southwestern Michigan in the spring of 1831. Secrest wrote Walter Scott, “I have been engaged in a tour on the frontiers of Michigan, Indiana and Illinois; preaching once or twice per day, except when in the wilderness where no inhabitants were, save the Indians. I immersed a number and formed them into Churches on the revealed plan."71


Conclusion


 We conclude, therefore, that in the first four decades of the Restorationist congregations in Illinois, the various strands of Restorationist churches persisted with considerable flexibility. People and congregations moved relatively freely from one group to another. By the 1860s, however, lines of distinction had become rigid with the state meetings of the Disciples (the Stone-Campbell Movement) separate from the conferences of the O’Kelly, Jones-Smith and Stone remnant, by then more likely known as the Christian Denomination.

 


 


 




3. Earliest Campbell Congregations in Illinois


The first Restorationist congregations in Illinois were from the O’Kelly, Jones/Smith, and Stone trajectories. Those influenced by Alexander Campbell followed shortly thereafter. We know that the Campbells and their congregations belonged to the Redstone Baptist Association in Pennsylvania and western Virginia prior to 1816 when Alexander Campbell was invited to present his often discussed “Sermon on the Law.”72 Those congregations influenced by the Campbells and later Scott became known as Reformed Baptists. When forced out of the Redstone Association the Campbells founded a congregation in Wellsburg, Virginia, now West Virginia, and joined the Ohio Mahoning Baptist Association.73 Soon persons influenced by the Scott/Campbell thinking began to be pushed out of other Baptist Associations especially in Kentucky in the early 1820s.74 Did some of these people make their way to Illinois at this stage and found congregations? We will return to that question after we show how Campbell’s periodicals gained followers in Illinois.


Illinois in the Christian Baptist and Millennial Harbinger


Alexander Campbell edited and published the Christian Baptist from July 1823 until July, 1830. Although late with the first issue, he began the Millennial Harbinger with the January 1830 issue; both journals were published simultaneously until July 1830, when the twelfth issue of the Christian Baptist (Volume Seven) was published. As evidence of Campbell’s growing influence in Illinois, we note the following:

	
Agents or Subscribers to the Christian Baptist



	
Dr. Benjamin Edwards, Edwardsville, (Madison County) is a new agent, the first in Illinois.75 



	
James Fisher, Dillons, (Tazewell County); Francis Dickerson, Mt. Carmel (Washington County); and Abraham Berger (Sangamon County) are new agents.76



	
M. R. Tremble (Sangamon County) paid for Volumes 6 and 7 of the Christian Baptist for himself, W. Morgan, A. Berger, and R. Cownover.77



	
In December 1829, an unknown person, writing from Bluffdale (Greene County) Illinois, is impressed with the Christian Baptist and has read Campbell’s New Testament. His incisive, appreciative remarks about Campbell’s growing influence in Illinois merit repeating:



My opinion is not of sufficient importance to render any one vain, but such as it is, it is warmly in favor of the Christian Baptist. I know of no work in our country so well conducted, and, what will be far more gratifying to your feelings, none that is doing half the good in this state that it is. “Campbellism,” and “Campbellites,” have become very common terms in Illinois, and they are not unfrequently pronounced with a bitterness that reminds me of the “Christian Dog” of the Turks. Is hostility to pure, undefiled religion found no where except among Infidels? It is not; nor is persecution confined to the walls of the inquisition. Public opinion on the subject of religion is, however, rapidly undergoing a change: inquiry is abroad, and the time has gone by when religious sentiments are to be adopted merely because they are prescribed by men of high sounding titles. In bringing about this revolution, the fearless numbers of the Christian Baptist have been chiefly instrumental, and I deeply regret that you have felt so much of the persecuting spirit of the middle ages assailing you from almost every section where your work circulates:—but go on; and may you not desist till primitive religion is every where restored.

	
At the close of the letter, the writer shared his thoughts on how to translate John 2:4, referencing Campbell’s New Testament:



I have seen but one copy of your Testament. I set up a large portion of the night in examining it. I think it much truer to the spirit of the original than any other version that I have seen. I have not the presumption to criticise, but you will pardon me for thinking that a passage in John (Evangelist) is not conformable to the Greek of the common copy. Perhaps I shall only display my own ignorance. In John, chap. ii. ver. 4. Ti emoi kai soi gunai; I should have translated, “Woman, what is that to you and me?"78


Illinois in the Millennial Harbinger


The Illinois entries in the Millennial Harbinger, founded in 1830, accelerate. David McWhirter’s invaluable index of the Millennial Harbinger has more than 260 entries for “Illinois” and many additional scores of entries for Illinois individuals and congregations.79 Williams used several of these reports as the basis for the earliest conservative Illinois congregations.80


Dates for the 19th Century


The below chart of dates is helpful as we turn the reader’s attention to the beginning of individual congregations. The chart also alludes to the topics we will take up in later chapters of this book.

 








	Date
	Event
	Notes



	1818
	Illinois Statehood
	 




	1818
	William Kinkade (1783-1832) moved to Lawrence County, IL, near Vincennes, IN
	Knew David Purviance (1766-1847) in Ohio



	1823
	
Christian Baptist started.

	 




	1824
	Andrew Scott and Theophilus Sweet preach near Berlin. Spring Creek/Mt. Zion/ Berlin Christian Church established. Claims to be second congregation in Sangamon County, fourth in Illinois.
	 




	1826
	
Stone’s Christian Messenger started.

	 




	1827
	Elijah Goodwin (1807-1879) preached in IN and IL, Early influenced by Stone, Later merged group
	West and north of Evansville,IN



	1832-40
	Conferences of churches that didn’t merge with the Campbell reformers established in Illinois, Central and Spoon River area.
	 




	1830
	Illinois Population 157,485
	 




	1830
	
Millennial Harbinger started. Christian Baptist ceased.

	 




	1832 
	Black Hawk War
	 




	1834
	Barton W. Stone (1772-1844) moved to Jacksonville
	Freed wife’s slaves



	1834-36
	Family of David Lipscomb (1831-1917) in Springfield area
	In order to free slaves, but did so in Indiana



	1838
	
Alexander Graham publishes the Berean at Springfield

	 




	1839
	
Nauvoo, Illinois, founded.

Eleven Christian Churches in Sangamon County.


	



	1840
	First Annual State Meeting held in Springfield. Stone and 8 others call for the meeting.
	 




	1844
	
Stone dies at Hannibal, Missouri.

Joseph Smith killed at Carthage.


	Sidney Rigdon (1793-1876) hoped to take over from Smith. Rigdon was in the Campbell movement earlier.



	1845 
	Alexander Campbell (1788-1866) visits Winchester and nearby Jacksonville.
	 




	1845
	
Christian Messenger ceases. 

	 




	1847
	
Alfred Padon publishes the Christian

	 




	1850
	
Daniel Bates starts Western Evangelist in Iowa; later titles are Christian Evangelist and Evangelist, which ceases in 1865

	Numerous articles about Illinois



	1850
	First Chicago SCM congregation started.
	 




	1852
	At Illinois Annual Meeting, an Education Task Force is started and tasked with guiding efforts to establish schools and support existing schools.
	 




	1853
	Alexander Campbell tours Illinois and Missouri.
	 




	1853
	
Christian Sentinel started at Springfield in Sept.

	 




	1855 
	Eureka, Abingdon and Berean Colleges founded; all are co-educational.
	 




	1855
	
Gospel Advocate started in Nashville

	 




	1856
	
Benjamin Franklin (1812-1878) starts American Christian Review in Cincinnati.

	Many Illinois subscribers



	1857
	Walter Scott Russell (1832—1863). Moved to Jacksonville to be minister at Jacksonville congregation and president of Berean College 
	Died of disease as the result of contacts with sick soldiers in Civil War.



	1857
	Toward end of Illinois and Iowa tour, Alexander Campbell visits Chicago; is disappointed by lack of significant SCM congregation there. Also visits Paris, IL.
	 




	1858
	
E. L. Craig and John S. Sweeney buy out the Christian Sentinel and start Bible Advocate

	 




	1859
	
Founding of Union Christian College, Merom, IN The college closed down in 1924

South of Terre Haute on Wabash across from Crawford County, IL


	A Christian Connexion College. Summerbells from Jones/Smith movement there



	1860
	
Illinois Population 1,711,981

Berean College closed for lack of funding.

Benjamin Franklin visits Jacksonville 


	 




	1860
	
Christian Freeman started at Jacksonville by W. S. Russell

	 




	1862
	Alexander Campbell visits Illinois
	 




	1863
	
Gospel Echo started at Carrollton by E. L. Craig. Bible Advocate ceased.

	 




	1861-65
	Civil War, 250,000 IL men served
	 




	1864
	
Benjamin Franklin moves American Christian Review to Anderson, IN

	Many Illinois subscribers



	1865
	
Downs and Karr start Christian Herald at Wapella.

Iowa brethren start Evangelist.


	 




	1868 
	
James Harvey Garrison (1842-1931), first as associate editor of Gospel Echo at Macomb, then Quincy

	To Abingdon College; it later merged with Eureka



	1869
	
Christian Herald ceases.

	 




	1882
	
Garrison issued the Christian-Evangelist, merging other journals, representing more than ten predecessors

	Moved to St. Louis



	1886
	
Daniel Sommer (1850 – 1940) buys American Christian Review. New name, Octographic Review.

	Significant influence in Illinois conservative congregations.



	1889
	Daniel Sommer and Sand Creek “Address and Declaration”
	 




	1890
	Founding of the University of Chicago
	William Rainey Harper, President 1891



	1894
	Disciples Divinity House at University of Chicago
	 




	1895
	Edward Scribner Ames (1870-1958) Ph.D. U. Chicago, philosophy and theology
	1900-1940 Hyde Park Minister



	1896 
	Herbert L. Willett (1864-1944) Ph.D. U. of Chicago
	Old Testament



	1897
	Winfred Ernest Garrison (1874-1969) Ph.D. U. of Chicago in church history.
	Dissertation: The Theology of Alexander Campbell
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