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As the revolutionary theory of the proletariat, Marxism-Leninism-Maoism seeks not only to interpret the world but, as Marx pointed out, also to change it. In this regard, Lenin stressed that without revolutionary theory there can be no revolutionary movement. In learning theory, proletarian revolutionaries give the highest importance to Marxist-Leninist-Maoist philosophy. Having the materialist-scientific outlook and applying dialectical materialism  facilitate the understanding of all matters and the solution of problems in the revolutionary process.

Background in Learning Theory

As early as in 1958, we who prepared to found the Student Cultural Association of the University of the Philippines (SCAUP) studied and advocated the resumption of the Philippine Revolution of 1896 and its elevation to the new democratic revolution under the leadership of the proletariat, with a socialist perspective; and in accordance with the era of modern imperialism and the world proletarian revolution.

We were determined to apply the theory of Marxism-Leninism on Philippine history, society and revolution but, in the face of the Anti-Subversion Law, we carried out discreetly the direct study of Marxist-Leninist philosophy, political economy and social science among the SCAUP members.  

We read and studied the Marxist-Leninist books that we could get hold of mainly from private collections. We took down notes and made outlines for discussion in secret study groups. Regarding philosophy, we pored over The German Ideology by Marx and Engels, Anti-Duhring and Dialectics of Nature by Engels and Materialism and Empirio-Criticism by Lenin, “On Contradiction”, “On Practice” and “Where Do Correct Ideas Come From?” by Mao.

The SCAUP was in the forefront of the struggle for academic freedom and civil liberties against the Anti-Subversion Law from 1959 onward. It organized the demonstration of 5000 students against the so-called Committee on Anti-Filipino Activities (CAFA) on March 15, 1961. 

As chairman of the SCAUP, I engaged in an open debate with the head of the UP English Department on the curriculum and syllabus on the subject of Great Ideas. I demanded that the works of Marx, Engels, Lenin, Stalin and Mao be included for study and the reduction of the overwhelming amount of works of religious thinkers.

The success of the anti-CAFA mass action in 1961 to protest the anticommunist witchhunt further emboldened the SCAUP to declare that it studied the semicolonial and semifeudal conditions and prospects of the new democratic revolution in the Philippines in relation to the theory and practice of the revolutions in China and in Southeast Asia.

When I was in Indonesia in 1962, I made arrangements for Marxist-Leninist literature to enter the Philippines discreetly. This was very much in demand when we discussed Philippine and international issues in study groups and open meetings. We wished to be guided by the pertinent basic principles of Marxism-Leninism. 

As early as 1963, we further studied these principles as we sought to understand the ideological and political degeneration of the Communist Party of the Soviet Union and the issues in the Sino-Soviet ideological dispute. We promoted the systematic study of the Marxist-Leninist theory and practice among the university students and the young workers, peasants, teachers and other professionals.

After Kabataang Makabayan was formed on November 30, 1964, we the communist cadres at the core of this comprehensive youth organization became ever more determined to avail of the theory of Marxism-Leninism as the guide to action in doing social investigation, carrying out mass work, building communist party branches and groups and pursuing the new democratic revolution.

The Great Proletarian Cultural Revolution in China from 1966 onward served to underscore Mao Zedong Thought as the further development of Marxism-Leninism. We studied avidly Mao’s theoretical and practical contributions to philosophy, political economy, social science, rectification movement, people’s war, and the theory of continuing revolution in socialist society.

By 1966 the communist cadres among the workers, peasants and the youth were ready to sum up and analyze the errors of the old merger party of the Communist Party of the Philippine Islands and the Socialist Party that had brought it close to extinction. We noted that each of the Lava brothers (Vicente, Jose and Jesus), who had led the old CPP, was first of all ideologically subjective idealist, a deviant from the materialist-scientific philosophy and dialectical materialism and therefore prone to opportunism in politics.

In the First Great Rectification Movement from 1966 onward, we pointed out that the error of subjectivist idealism resulted in the Right opportunism of Vicente Lava (retreat for defense policy and welcoming the return of US imperialism); “Left” opportunism of Jose Lava (military adventurist policy of winning in two year’s time without undertaking painstaking mass work); and  the Right opportunism of Jesus Lava (liquidation of the people’s army in 1955 and liquidation of the old merger party of the CPPI and SP in 1957).

Ideology in Building the CPP and Cooperating with Noncommunists

We started to carry out the rectification movement in preparation for the reestablishment of the Communist Party of the Philippines (CPP). For this purpose, I drafted “Rectify Errors and Rebuild the Party”. This signified the break of the proletarian revolutionary cadres from the old communist party under the persistent control of the Lava revisionist clique which had earlier opposed an earlier draft of this rectification document.

The CPP Constitution and Program for a People’s Democratic Revolution in 1968 proclaimed the theory of Marxism-Leninism-Maoism as the guide to the Philippine revolution. This theory would also be proclaimed as likewise the guide of the New People’s Army (NPA).

It guided the writing of Philippine Society and Revolution in 1969, all major CPP policies and decisions and the basic, intermediate and advanced courses of study on the Revolutionary School of Mao Zedong Thought under the CPP Central Committee.

In this book On the Philosophy of Marxism-Leninism-Maoism, the “Basic Principles of Marxism-Leninism: A Primer” presents not only the basic principles but also the stages of their development from the time of Marx and Engels to those of Lenin and Stalin and most recently that of Mao: Marxism in the era of free competition of capitalism,  Leninism in the era of modern imperialism and proletarian revolution and Mao Zedong Thought or Maoism in the era of socialism confronting imperialism revisionism and all reaction.

By 1981 to 1982, I had the opportunity in prison to write down this primer and had it smuggled out. It sums up the content of the theoretical education of the Party cadres and members since the Party’s reestablishment. It is now a basic text in the theoretical and political education of all CPP cadres and members.

In contrast to most of the 1960s when Catholic ultra-reactionaries who called themselves Christian Democrats, Christian Socialists or social democrats were among those in the forefront of the US-instigated anticommunist crusade, the Christians for National Liberation (CNL) emerged more prominently as advocates of ecumenism, cooperation and dialogue with nonbelievers and became a major part of the National Democratic Front of the Philippines and the movement against the US-supported Marcos fascist dictatorship.

In fact, the CNL had a major role in encouraging the religious leaders and flock of the Catholic and other Christian churches to stand up for human rights and call on the people to overthrow the Marcos dictatorship in 1986. Most of the people that converged on Edsa in 1986 were Christians who responded to the call of Cardinal Sin and other Christian leaders and at least 20 per cent of the people belonged to the national democratic organizations as hard core of the uprising. At the same time, 85 per cent of the people that directly confronted the presidential palace belonged to the labor, youth and urban poor contingents of the national democratic movement.

It is of great interest to the people that this book deals with the historical and current relations of those who adhere to Marxism-Leninism-Maoism and those who adhere to two other major ideologies in Philippine society, Christianity and bourgeois liberalism. At the philosophical level, there are the basic principles that completely differentiate Marxism-Leninism-Maoism from either of these two. But at the political and social level, there are grounds for dialogue and cooperation for those who are patriotic and progressive.

After my release from prison as a result of the Marcos downfall, I was invited to several ecumenical dialogues on human rights, peace, social justice and development in the Philippines and abroad. Among the most important lectures that I wrote were those pertaining to Christianity and its relation to later ideologies, such as bourgeois liberalism and Marxism. Two of the lectures are included in this book. 

I spoke on the role of the church on social change before the National Secretariat on Social Action of the Catholic Bishops Conference of the Philippines in Manila in 1986, on ideologies in the Philippines before the Task Force on Ideology of the World Council of Churches in Geneva in  1988 and on Ideology and Religion before Filipino Catholic priests and nuns from The Netherlands, Belgium and Austria in Amsterdam, in 2005.  The Centre for Liberation Theologies of the Faculty of Theology and Religious Studies of the Katholieke Universiteit in Leuven, Belgium invited me to deliver a lecture on the new democratic revolution through protracted people’s war at the Forum for Liberation Theology in 2014.

As in the First Great Rectification Movement from 1966 onward, the Second Great Rectification Movement from 1992 onward involved rooting out the subjectivist error that resulted in the Right opportunist error of converting the NDFP as the New Katipunan in the frame of bourgeois liberalism and “Left” opportunism of urban insurrectionism, military adventurism and premature regularization of the NPA. The subjectivist error was the presumption that the Philippines was no longer semifeudal but industrial capitalist and had no need for the strategic line of protracted people’s war.

Included in this book are two contents which serve to show how comprehensively and profoundly the CPP has adopted Maoism. These are my paper titled “Development, Current Status and Prospects of Maoist Theory and Practice in the Philippines” which I delivered to the Conference on Maoism at the Jan van Eyck Academie, Maastricht, in 2012; and my interview with the New Culture Magazine of the Communist Reconstruction Union of Brazil, with the title “On the CPP, Maoism, New Democratic Revolution, China and the Current World Order” in 2014.

I respond in this book to questions about Maoism as the theoretical guide of the CPP, which are raised by Prof. Regletto Aldrich D. Imbong in an email interview in 2019 in connection with his academic work. We discuss Maoism as the third stage in the development of the universal theory and practice of the revolutionary proletariat, the great contributions of Mao and the six components of Maoism and the stray claims of Abimael Guzman or Gonzalo, Alain Badiou and Slavoj Zizek about Mao and Maoism.

Reviewing and Further Developing Basic Principles

I include in this book my “Comment on Dialectical Materialism, Idealism and Mechanical Materialism”. This short paper expresses concisely the quintessence of dialectical materialism in opposition to both idealism (objective and subjective) and to mechanical materialism. I take into account the leap from divinism to humanism in the Renaissance and in the epochal advance from Newtonian physics to Einsteinian physics and to further knowledge and application of quantum physics.

Quantum physics recognizes the unity and distinction of the particle and the wave and reaffirms Einstein’s equation of energy to mass times the speed of light as well as the Marxist concept of matter and its mode of existence. I also take note of the tremendous advance of the technological application of quantum physics in further raising the social character and  productivity of both collective labor and the means of production, distribution and communications, aggravating the crisis of overproduction in monopoly capitalism and making socialism necessary more than ever before.

I am delighted that my comment on dialectical materialism has prompted  Professor Regletto Aldrich Imbong to interview me on the formulation of dialectical materialism in relation to Feuerbach and Hegel, the basic principles and laws of materialist dialectics and the misinterpretations about  Mao and Maoism by the avowed Maoist Alain Badiou on the Great Proletarian Cultural Revolution as a “novelty” and the dispensability of the Communist Party and by the blatantly anti-Maoist Slavoj Zizek on the principles of contradiction and practice.

I am also delighted that Prof. Jerry D. Imbong has also raised questions on the hodgepodge of subjectivist philosophers belonging to the Frankfurt School. I get the opportunity to expose the main anti-Marxist and anticommunist thrust of the school, as represented especially by Martin Heidegger of Nazi infamy and Hannah Arendt’s “anti-authoritarianism” which makes monopoly capitalism the golden mean between fascism and communism, like the anti-radicalism of the American Seymour Martin Lipset.

The Frankfurt School seems to have lost its anticommunist mission of critiquing Marxism under the cover of promoting social and critical theory and applying socialism after being pushed to the morass of liberalism and social democracy by the success of modern revisionism in restoring capitalism in the Soviet Union and China and the rise of neoliberalism of the Austrian and Chicago schools in the world capitalist system since the 1980s.  Now that neoliberalism is in a state of bankruptcy, the intensifying anti-imperialist and democratic mass struggles are ushering in the resurgence of the world proletarian-socialist revolution.

The current Covid-19 pandemic has been a bane to the proletariat and people of the world, who lose employment and incomes, become poorer and more vulnerable to the grave scarcity or lack of medical and other social services. But in dialectical materialism, what is baneful can be a boon because the extremely oppressive and exploitative conditions drive the broad masses of the people to rise up against those few who have unjustly extracted superprofits from them and accumulated wealth and power against them.

While so many people have been idled by the lockdowns due to the pandemic, the ND Online School of Anakbayan-Europa, Paaralang Jose Ma. Sison and so many other organizations have organized webinars on the philosophical works of Marx, Engels, Lenin, Stalin and Mao and on the current Philippine and global issues. And they have encouraged so many people to participate in the webinars and thereafter to circulate the videos of the webinars and to publish the texts of the webinars as done here in this book, with the focus on Marxist-Leninist-Maoist philosophy.

As guest speaker and respondent to the questions in webinars, I have had the opportunity of writing down the texts of my presentations and answers and publishing them in this book. I have re-read the classic works and have reviewed and developed further what I lectured on extemporaneously on the basis of outlines and notes, since a long time ago in secret study groups of student youth, workers, peasants, women, professionals and so on.

The latter half of this book on philosophy includes discussions on the basic principles of the materialist-scientific outlook, dialectical materialism, historical materialism, epistemology, political economy and scientific socialism as well as the history and current circumstances of the world proletarian revolution, its victories, its setbacks and its foreseeable resurgence due to the worsening crisis of imperialism and the rise of anti-imperialist and democratic mass struggles in the direction of socialism.

Jose Maria Sison

CPP Founding Chairman

May 1, 2021



	[image: image]

	 
	[image: image]





[image: image]


Our Beloved Party Celebrates 

its First Anniversary under the Supreme Guidance 

of Marxism- Leninism-Mao Zedong Thought
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First published in Ang Bayan, Vol. II, No. 1, January 15, 1970

––––––––
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Our beloved Party, the Communist Party of the Philippines, celebrates with boundless joy the first anniversary of its reestablishment under the supreme guidance of Marxism-Leninism-Mao Zedong Thought. All proletarian revolutionary cadres and all Red fighters of the New People’s Army seriously review today a whole year of revolutionary struggle to further strengthen their determination to fulfil definite tasks in the year ahead. They wish to serve the people better and advance the revolution more effectively by adopting the style of hard work and simple living; and using criticism and self-criticism to achieve the best results. 

The most important achievement of the Communist Party of the Philippines during the past year is its embodiment of the truth that Marxism-Leninism-Mao Zedong Thought has taken root in the practice of the people’s democratic revolution in the Philippines. Proletarian revolutionary cadres have succeeded to reestablish the Party after a long period of struggle against modern revisionism, subjectivism and opportunism to clear the ground of such counterrevolutionary rubbish that the bourgeois reactionary line of the Lavas, Tarucs and Sumulongs has strewn about in the old merger party of the Communist and Socialist Parties. As a result of the rectification of old and persistent errors, the strong foundation for proletarian revolutionary leadership in the people’s democratic revolution has been laid. 

Not only has the Communist Party of the Philippines upheld the theory of Marxism-Leninism-Mao Zedong Thought but has also started in accordance with such a powerful theory to engage in the practice of armed revolution against armed counterrevolution. The principal activity of the Party now is developing the armed struggle in the countryside in a protracted way and upon the basis of steadfast political mobilization of the masses against US imperialism, the comprador big bourgeoisie, the landlord class and the bureaucrat capitalists. Because of its firm revolutionary class standpoint, the Party and its army, the New People’s Army, are now subjected to the most hysterical, vicious and futile attacks of the reactionary armed forces directed by US imperialism and by the Marcos puppet regime. 

Starting early on the road of armed revolution, the Communist Party of the Philippines is truly performing its role as the most advanced detachment of the working class and the entire Filipino people. It has opened the correct way for people’s war in the Philippines at a time that US imperialism, Soviet social-imperialism and the Philippine reactionary government are inextricably sunk in the most serious political and economic crisis. It has taken a definite and firm step in the worldwide preparedness against war. 

It is correct for the Party to fight resolutely the fascist regime of the Marcos reactionary clique which has been resorting to counterrevolutionary dual tactics to camouflage the abuses and atrocities it is widely perpetrating against the broad masses of the people both in the cities and the countryside. 

Marcos describes himself as nationalist but actually he is a fascist puppet of US imperialism and the chief representative of the most rabid local reactionaries. Marcos describes himself as a protector of democratic rights but actually he attacks the broad masses of the people, especially the peasant masses, with all the force he can command. 

He talks of repealing the Anti-Subversion Law but actually he is plotting to destroy the Communist Party of the Philippines with the use of military force and reformism. He talks of independence in foreign relations but actually he is taking every step to implement locally the dictates of the counterrevolutionary alliance of US imperialism, Soviet social-imperialism and Japanese imperialism against the people, communism and China. 

The Marcos reactionary clique has become so desperate that it is seeking to manipulate certain pseudo-revolutionary groups against the Communist Party of the Philippines. But the diehards of these pseudo- revolutionary groups are increasingly isolated everyday as the ideological and political work and the revolutionary armed struggle directed by the Party are exposing them to public hatred and shame. Efforts to sow intrigues and spread slander against the Communist Party of the Philippines and the New People’s Army have miserably failed.

First, the Lava revisionist renegade clique is disintegrating as fast as the Soviet social-imperialists are exposing their true evil nature. Second, the Taruc-Sumulong gangster clique is already beset with numerous quarrels among its criminal ringleaders and reactionary allies over their loot. Third, the fake “revolutionary council” has been exposed as a mere handful of broker and careerists maliciously usurping the names of people’s organizations. Fourth, the motley bunch of petty bourgeois anarchists and reformists imitating the American “New Left” has become as confused as ever and the greater number of student and intellectual activists are moving rapidly towards the Party. 

The Communist Party of the Philippines has achieved so high an ideological, political and organizational unity that it has unanimously and resolutely decided to wage revolutionary armed struggle. That is because it puts Mao Zedong Thought in command of everything. The Party has successfully brought together all proletarian revolutionaries with all the Red fighters who have heroically persisted in armed struggle for a long period of time. 

It has been fortified by the resounding triumph of the Great Proletarian Cultural Revolution and the Ninth National Congress of the Chinese Communist Party. It has learned positive lessons from all Marxist-Leninist parties and organizations that have steadfastly adhered to Marxism-Leninism-Mao Zedong Thought. It has also learned valuable lessons from the negative examples of parties and groups which had at first condemned modern revisionism only to defect or veer towards it later. 

The Communist Party of the Philippines calls on all its cadres and members at every level and in every unit of work in local areas as well as in the New People’s Army to intensify Party building. As everyone knows, Party building involves ideological, political and organizational building. The importance of ideological work, making Marxism-Leninism-Mao Zedong Thought the guide to all our activities, is made even more urgent by the enemy intensification of counterrevolution. We must always solve our practical problems and march forward by using the correct theory and thereby giving life to it. This is the best and only way of persisting in revolutionary struggle. 

Mass mobilization on the basis of a revolutionary class line is the objective of all our political efforts. We must grasp the mass line in order to get the majority at every step and isolate the enemy diehards. The Party has made the initial steps in organizing the basic Party and people’s organizations all over the country. The urgent task now is to enlarge and deepen the mass base of the Party through persistent mass work and concrete military struggle. 

Every step that is taken to bring up the level of armed struggle must always be related to the degree of success achieved in Party building and political work, especially among the oppressed masses of workers and peasants. Failure to do so spells defeat or setback. At the moment, the Party and the people’s organizations we have set up in the countryside are coming under the acid test of reactionary violence. That the enemy is attacking us only proves that we are doing well in our revolutionary work. 

The enemy has the foolish wish of suppressing us at an early stage. That only goes to show that it is in panic, that he is hysterically in fear of Mao Zedong Thought, the ideology that enable us persist in revolutionary struggle. We must continue to fight. But to be able to continue fighting we must fight even better and more vigorously. In order to be invincible, we must always take the revolutionary class line in the countryside, that is to say, we must link up with the poor peasants and farm workers, the semi-owner peasants and all other semiproletarians. They are the superlative allies of the Filipino proletariat. 

So that the revolutionary armed struggle that we are preparing and initiating at several strategic points in the countryside will succeed, we must create the broadest national united front to isolate the enemy and put him at the weakest position for our mortal blows. We must make use of the national united front to create a revolutionary high tide nationwide and to prepare the subjective conditions for linking up the several revolutionary base areas that we are bound to develop in the protracted course of the armed struggle. As the rebellious spirit of workers, peasants, the petty bourgeoisie and progressive sections of the national bourgeoisie rise ever higher, the objective conditions for the enemy classes continue to become graver and more insoluble. US imperialism and the Marcos puppet regime are increasingly oppressing and exploiting the broad masses of the people. Both the national situation and the international situation are in such a hopeless mess for US imperialism, Soviet social-imperialism and all reactionaries. 

Long live Marxism-Leninism-Mao Zedong Thought! 

Long live the Communist Party of the Philippines! 

Long live the Filipino people and the Philippine revolution! 

Long live the Filipino working class!
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Tribute to the Great Communist Mao Zedong
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September 25, 1976

––––––––
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Comrade Mao Zedong belongs to the immortal company of great communist leaders – Marx, Engels, Lenin and Stalin. He has left to the proletariat and people of the world a legacy that will shine forever. His teachings and the fruits of his teachings are indispensable to the ultimate victory of communism.

Comrade Mao Zedong comprehensively and brilliantly inherited, defended and developed Marxism-Leninism. He integrated this universal theory of the revolutionary proletariat with the concrete practice of the Chinese revolution and won resounding victories of world historic significance against imperialism, opportunism and modern revisionism and all reaction. He made great contributions to the development of the fundamental scientific teachings of Marxism and Leninism in the course of triumphantly guiding and leading the new democratic and socialist revolutions in China.

His greatest and most unique achievement lies in putting forward the theory of continuing revolution under proletarian dictatorship and in personally initiating and leading the first great proletarian cultural revolution to consolidate the dictatorship of the proletariat, prevent the restoration of capitalism in socialist society and ensure the onward march of mankind towards communism in the historical epoch of socialism.

The revolutionary victories of the Chinese people under the proletarian revolutionary line of Comrade Mao Zedong up to the present means that at least one-fourth of humanity are steadfastly on the road of socialism, that the dictatorship of the proletariat is consolidated in a country as vast as China and that imperialism, social-imperialism and modern revisionism have no future but doom.

Mao Zedong Thought sums up the proletarian revolutionary teachings and work of the great communist Mao Zedong and points to the latest peak in the unceasing development of the theory and practice of the revolutionary proletariat. It proceeds from the stages of Marxism and Leninism. And thus we speak today of Marxism-Leninism-Mao Zedong Thought.

The New Democratic Revolution

Comrade Mao Zedong was among the founders of the great, glorious and correct Communist Party of China on July 1, 1921 under the guidance of Marxism-Leninism. And thus the Chinese revolution clearly entered the stage of the new democratic revolution, a bourgeois-democratic revolution under the proletariat and its revolutionary vanguard, and became linked with the world proletarian-socialist revolution.

The salvos of the October Revolution of 1917 led by the great Lenin had brought Marxism-Leninism to China. In the course of the May 4th Movement in 1919, the young revolutionaries of China had started to study and seek guidance from Marxism-Leninism as a way out of the defeats and humiliation suffered by the Chinese people in the hands of the imperialists and their local accomplices in the revolutionary struggles since the Opium War in 1840.

Comrade Mao Zedong used the Marxist-Leninist stand, viewpoint and method in examining the history and circumstances of China. Making a thoroughgoing analysis of what was then a semicolonial and semifeudal society, grasping the basic class contradictions therein, he was able to make clear the targets, tasks, motive forces, character and perspective of the Chinese revolution. In this regard, he wrote “Analysis of Classes in Chinese Society”, “Report on An Investigation of the Peasant Movement in Hunan” and other works which were the result of concrete social investigation and study of historical forces in the course of revolutionary struggle.

He pointed out that the imperialists and their local running dogs – the warlords, big landlords and big compradors – were the targets of the revolution. He defined the tasks of the revolution were the armed overthrow of the reactionary state and the national liberation and social emancipation of the people, especially the peasant masses whose struggle for land constituted the main content of the democratic revolution.

Among the motive forces of the revolution, he pointed to the proletariat as the leading class, the peasantry as its closest and most reliable ally, the urban petty bourgeoisie as another reliable ally and the national bourgeoisie as still another ally with a dual character. He referred to the character of the revolution as new democratic because it was no longer part of a world bourgeois-capitalist revolution but of the world proletarian-socialist revolution and it sought to prepare for and bring about a socialist revolution in China.

Comrade Mao Zedong pointed out that the three basic weapons of the Chinese revolution in seizing political power were: a communist party using the Marxist-Leninist revolutionary theory and the style of being closely linked with the masses; a people's army under the leadership of such a party; and a united front of all revolutionary classes under the leadership of such a party.

Through the twists and turns of the new democratic revolution, Comrade Mao Zedong always put forward the ideological and political line to put the Party on the correct road. Under his leadership, the Party defeated the Right opportunist line of Chen Duxiu, the "Left" opportunist lines of Chu Chiubai and Li Lisan, the "Left" and then Right opportunist line of Wang Ming and the splittist line of Zhang Guotao.

Chen Duxiu did not believe that the proletariat could lead the revolution and believed that a bourgeois republic must first be established under the Guomindang. He surrendered to the Guomndang all independence and initiative of the Chinese Communist Party in the united front during the First Revolutionary Civil War, cast away the leadership of the Party over the revolutionary armed struggle and hankered for parliamentary struggle under a bourgeois republic. On the other hand, Chu Chiubai believed that by relying on the proletariat alone power could be seized through putschist methods. Both opportunists did not recognize the peasant masses as the main force behind the leadership of the proletariat and took every occasion to denigrate them.

During the Agrarian Revolutionary War, when they took turns at usurping the leadership of the Party, Li Lisan and Wang Ming considered the middle forces as "the most clever enemy" of the revolution and opposed the entire bourgeoisie. They did not recognize the necessity of a protracted people's war in the countryside and they acted according to the erroneous line that the faster they could take on the cities by armed force the better, without regard to base-building in the countryside. Later on, Wang Ming would swing to Chen Duxiu's line of surrendering all independence and initiative to the Guomindang during the War of Resistance Against Japan.

After leading the Autumn Harvest Uprising in August 1927, Comrade Mao Zedong created the first revolutionary rural base and the first detachment of the Red Army of Workers and Peasants in the Jinggang Mountains and carried out agrarian revolution. The troops of the Nanchang Uprising of August 1, 1927 that signaled the armed resistance to Chiang Kai-shek's betrayal of the revolution came to merge with Comrade Mao Zedong's forces in April 1928.

Under the leadership of Comrade Mao Zedong, the Red Army of Workers and Peasants defeated the first, second and third counterrevolutionary campaigns of "encirclement and suppression" launched by the Guomindang reactionaries. Guerrilla warfare advanced in many other parts of China. Comrade Mao Zedong summed up the experience and wrote such important works as “Why Is It That Red Political Power Can Exist in China?”, “The Struggle in the Jinggang Mountains”, “On Correcting Mistaken Ideas in the Party” and “A Single Spark Can Start Prairie Fire”.

When Wang Ming usurped the leadership of the Party from 1931 to 1934, he caused the biggest damage to the Party, the people's army and the people's revolutionary cause. Ninety percent of the Party's forces in the Red areas were destroyed and almost 100 percent in the White Areas. The Red Army was compelled to make the Long March.

It was only in January 1935 at the Zhunyi Conference of the Political Bureau of the Central Committee that the correct line and leadership of Comrade Mao Zedong became established in the entire Party. Comrade Mao Zedong took full command of the Long March and successfully brought it to northern Shanxi, despite Zhang Goutao's splittism. The Red Army marched 25,000 li, conducted mobile warfare along the way and went through the most difficult obstacles to reach its destination.

Comrade Mao Zedong rebuilt the people's army into a powerful fighting and political force. He consistently applied the line of building rural bases, carrying out land reform and encircling the cities from the countryside until such time that conditions are ripe to seize the former in a general offensive. He raised the armed leadership of the Party and repeatedly defeated the enemy in the countryside.

From his Jinggang days to the victorious conclusion of the new democratic revolution, Comrade Mao Zedong wrote a systematic body of military writings which proved him a great theoretician and great commander of people's war. His mastery of military science was inseparable from his mastery of materialist dialectics and Chinese society. Wang Ming and others made disastrous errors in China's armed revolution because of their ignorance of all these.

Comrade Mao Zedong wrote the works Problems of Strategy in China's Revolutionary War, Problems of Strategy in Guerrilla War Against Japan, On Protracted War and Problems of War and Strategy, among others which included many directives of decisive importance.

From Yenan, Comrade Mao Zedong was able to successfully call for a broad united front against the Japanese fascist invaders. The line was to develop the progressive forces, win over the middle forces and isolate the diehard forces. This was also to take advantage of contradictions, win over the many, oppose the few and destroy the enemies one by one.

Unlike in the united front in the First Revolutionary Civil War, when Chen Duxiu committed the grave error of "all unity and no struggle" with the Goumindang, Comrade Mao Zedong advocated unity and struggle in the united front in the Revolutionary War of Resistance Against Japan. He also admonished that "all struggle and no unity" would be erroneous and that the struggle would have to be launched on just grounds, to the advantage of the revolutionary forces and with restraint.

To guide the united front, Comrade Mao Zedong wrote “The Situation and Our Tasks in the Anti-Japanese War After the Fall of Shanghai and Taiyuan”, his report to and concluding speech at the Sixth Plenary Session of the Sixth Central Committee, “On Policy “ and other important works.

The entire Revolutionary War of Resistance Against Japan was a great occasion for the Communist Party of China to take initiative in uniting the Chinese people in one revolutionary struggle and build a powerful people's army and rural bases independent of the Guomindang. But if the Guomindang reactionaries refused to join the united front, they would have thoroughly discredited and destroyed themselves too soon. And indeed, they became more isolated each time that they undertook an anticommunist onslaught, instead of fighting the common enemy.

Comrade Mao Zedong did not only concern himself with laying down the timely practical policies that created and built up the political, military economic and cultural forces and bulwarks of the revolution but he also wrote works which constitute significant new contributions to the development of Marxism-Leninism as a theory and which laid stress on the ideological building of the Party.

We refer to his philosophical works, “On Practice” and “On Contradiction”; “Talks at the Yenan Forum on Literature and Art”; and the works “Reform Our Study”, “Rectify the Party's Style of Work” and “Oppose Stereotyped Party Writing” which served as materials in the great rectification movement in Yenan that strengthened the Party on the eve of the Seventh Party Congress, the Japanese defeat and the civil war launched by the US-Chiang clique.

At the Seventh Party Congress in April 1945, Comrade Mao Zedong made his report “On Coalition Government” and set the political line of boldly mobilizing the masses and expanding the people's forces so that under the leadership of the Party the aggressors would be defeated and New China would be established. The congress was a congress of victory and unity, inspiring the hundreds of millions of Chinese people. Upon the victory of the war of resistance, the army led by the Party was already one-million strong and the liberated areas had expanded to include a population of 100 million.

US imperialism wanted to put one over the Chinese people and thus plotted to rig up a government, which would temporarily include the Communist Party but which would be nothing more than a government of the Guomindang reactionaries. Comrade Mao Zedong pointed out that under the circumstances then it was necessary to counter counterrevolutionary dual tactics with revolutionary dual tactics and that to go to the Chongqing negotiations was tit-for-tat struggle. Not to give the imperialists and the local reactionaries an advantage, he directed the revolutionary forces to prepare themselves and went to the negotiations to expose to the entire nation the true character and intentions of the US-Chiang clique.

At this time, Liu Shaoqi harped on the capitulationist line that China had entered "a new stage of peace and democracy". He prated that the main form of struggle of the Chinese people would have to change from armed struggle to nonarmed parliamentary struggle. He wanted to surrender the people's army and the revolutionary bases to Chiang Kaishek and become an official of the reactionary government.

When the Guomindang reactionaries proceeded to unleash the counterrevolutionary civil war, the Chinese Communist Party, the People's Liberation Army and the broad masses of the people were fully prepared. Chiang Kai-shek's eight million troops were wiped out and defeated in the People's War of Liberation. The entirety of China was liberated, with the exception of Taiwan and other small islands.

The Chinese people won the new democratic revolution against imperialism, feudalism and bureaucrat capitalism under the revolutionary line and leadership of Comrade Mao Zedong. This was a victory not only of the Chinese people. It was a victory of the entire people of the world. A full quarter of humanity in an immense territory freed itself from the imperialist ambit of oppression and exploitation. Not only was the imperialist front in the East greatly breached but imperialist domination throughout the world was also severely undermined and weakened.

The liberation of the Chinese people was not merely an objective fact favorable to the world revolution. Comrade Mao Zedong's revolutionary teachings spread throughout the world, among the revolutionaries and oppressed peoples and nations. China's example as well as militant acts and pronouncements against US imperialism and all reaction stirred the people of Asia, Africa and Latin America and the rest of the world to expand and intensify their revolutionary struggles.

On the consideration alone that he victoriously led a quarter of humanity towards liberation in a new democratic revolution, Comrade Mao Zedong easily stood out even then as a great communist leader and as a great revolutionary figure in the history of mankind. New China is the monument to his greatness and nothing can ever efface this fact.

The Socialist Revolution

Comrade Mao Zedong founded the People's Republic of China on October 1, 1949. The new democratic revolution had been basically completed upon the seizure of political power. And the socialist revolution began. The dictatorship of the proletariat, taking the form of the people's democratic state, was established.

On the eve of nationwide victory, at the Second Plenary Session of the Seventh Central Committee, Comrade Mao Zedong had clearly stated that the principal contradiction in socialist China would be the contradiction between the proletariat and the bourgeoisie and had warned that after wiping out the enemies with guns there would still be the enemies without guns who should never be lightly regarded. He put forward the basic socialist line of the proletariat. Opposed to this line, Liu Shaoqi went around saying that there was "merit in exploitation."

The People's Liberation Army with its several millions of troops, following the absolute leadership of the Chinese Communist Party, promoted the line and policies of the Party among the masses, suppressed the counterrevolutionaries and became an ever more effective fighting, political and work force.

All bureaucrat capital, which comprised most of modern industry, was confiscated and turned into state-owned socialist enterprises. The land reform movement fully deprived the landlord class of its feudal property, mobilized hundreds of millions of poor and lower-middle peasants and laid the basis for the growth of cooperative relations. Concessions with clear limits, in the interest of the toiling masses, were given to the national bourgeoisie and petty bourgeoisie.

The first trial of strength between the proletariat and the bourgeoisie occurred in 1951-52. The movement was launched against the three evils of corruption, waste and bureaucracy within the Party and government organizations, and another related one against the five evils of bribery of government workers by the bourgeoisie, tax evasion, theft of state property, cheating on government contracts and stealing economic information for private speculation.

These movements, together with the movement to suppress the counterrevolutionaries, once more put the proletariat on top of the bourgeoisie, guaranteed the victory of the struggle to resist US aggression and aid Korea and ensured the rapid rehabilitation of the national economy.

Under Comrade Mao Zedong's leadership, the Chinese Communist Party and the Chinese people proceeded to smash in 1954 the Gao Gang and Yao Shi anti-Party alliance and in 1959 the counterrevolutionary clique of Hu Feng who had come out with an antisocialist program for art and literature. Starting with the exposure of certain reactionary films promoted by the bourgeois Rightists, a series of struggles was launched against bourgeois ideas.

Comrade Mao Zedong laid down the general line in the period of transition. Its essence was to solve the system of ownership of the means of production so that the socialist system of ownership or the system of owner by the state and system of collective ownership by the working people would become the economic base of China. This was a necessary and important step to further consolidate the dictatorship of the proletariat.

In agriculture, mutual aid teams with some elements of socialism and initial cooperatives with semisocialist character up to advanced socialist cooperatives were promoted. In capitalist industry and commerce, the state ordered the private enterprises to process and produce goods and bought and sold all their products; it also used private enterprises to buy and sell commodities for the state. Eventually, the private enterprises were transformed into joint state-private enterprises and payments of fixed interest on the estimated value of property were made to the private owners in accordance with the policy of redemption.

The socialist transformation of agriculture, handicrafts and capitalist industry was carried out step by step and was coordinated with the suppression of the counterrevolutionaries as well as bourgeois Rightists who had sneaked into the Party and with the patient education of "Left" elements who wished the transformation to be accomplished at one blow.

The hidden traitor Liu Shaoqi raised the slogan that "the new democratic order should be consolidated" during the early fifties. He also went around reducing the number of cooperatives and prating about "mechanization before cooperation". Comrade Mao Zedong promptly opposed Liu's Right deviation by writing a series of works, including “On the Problem of Agricultural Cooperation”, to set the correct line. 

When the socialist transformation of the ownership of the means of production was in the main completed in 1956, Liu Shaoqi and his gang loudly pushed the revisionist theory of the "dying out of class struggle" by claiming that the contradiction between the proletariat and the bourgeoisie has been basically resolved" and that the "contradiction between the advanced socialist system and the backward productive forces" was the principal contradiction. They meant to say that the relations of production were no longer a problem, that class struggle had become finished and that all that needed to be done was to develop the productive forces.

Their revisionist line was but a restatement of the "theory of productive forces" of Bernstein and Kautsky and they smuggled it into the decision of the Eighth National Congress of the Chinese Communist Party. They acted as representatives of the bourgeoisie and local agents of the Soviet modern revisionists within the Communist Party.

Comrade Mao Zedong wrote his great work “On the Correct Handling of Contradictions Among the People.” This debunked the revisionist fallacies and set the correct line for the entire historical period of socialism in China. This became the basis of his theory of continuing revolution under the dictatorship of the proletariat.

He pointed out that although in the main socialist transformation had been completed with respect to the system of ownership, there were still remnants of the overthrown landlord and comprador classes, there was still a bourgeoisie; and the remolding of the petty bourgeoisie had just started. He clearly stated that the class struggle was by no means over and that the class struggle between the proletariat and the bourgeoisie, the class struggle between the different political forces, and the struggle in the ideological field between the proletariat and the bourgeoisie would continue to be long and tortuous and at times would even become very acute.

He pointed out that the basic contradictions in socialist society were still those between the relations of production and the productive forces and between the superstructure and the economic base. He stated that though socialist relations of production had been established and were in harmony with the growth of productive forces they were still far from perfect, and this imperfection stood in contradiction to the growth of the productive forces. He added that apart from harmony as well as contradiction between the relations of production and the developing productive forces there was harmony as well as contradiction between the superstructure and the economic base.

In 1957, a great mass struggle was launched against the bourgeois Rightists who had taken advantage of the Party's rectification campaign. This clearly proved that the class struggle was a continuing process in socialist society.

Comrade Mao Zedong set the general line of going all out, aiming high and achieving greater, faster, better and more economical results in building socialism and launched the great leap forward and the people's commune movement in 1958. Under this line, the principle of making agriculture the basis and industry the leading factor was set and a series of principles of "walking on two legs" were laid down.

The initiative of both the central government and the localities was given full play. While using the industry on the coastline, industrial construction in the interior was accelerated. Agriculture and industry; light industry and heavy industry; and big, medium-size and small enterprises were developed simultaneously. And, of course, the organization of the people's commune was enthusiastically undertaken by the revolutionary masses.

At the Eighth Plenary Session of the Eighth Central Committee in August 1959, Peng Dehuai rabidly opened up against the general line, the great leap forward and the people's commune. He was promptly repulsed and defeated. Subsequently, Liu Shaoqi and his gang also opposed the line when they thought that they could take advantage of economic difficulties resulting from three consecutive years of natural calamities and the Soviet revisionist clique's perfidious acts of tearing up contracts and withdrawing its experts.

They pushed for the extension of plots for private use, the expansion of free markets, the increase of small enterprises with sole responsibility for their own profits or losses and the fixing of farm output quotas for individual households with each on its own. They also pushed for the liquidation of the struggle against imperialism, revisionism and the reactionaries and for reduction of support and assistance to the world revolution. This was at a time that the US imperialists, the Soviet revisionists and the Indian reactionaries were intensifying their anti-China activities.

Comrade Mao Zedong's line, the great leap forward and the people's commune overcame all difficulties, pushed forward socialist construction in a big and all-round way and debunked everything that the bourgeois Rightists and the imperialists and revisionists had claimed. The Chinese people demonstrated to the entire world that they could continue to forge ahead precisely because they maintained their independence and initiative and gave full play to self-reliance and hard struggle as they did in the revolutionary base areas during their new democratic revolution.

At the Tenth Plenary Session of the Eighth Central Committee in September 1962, Comrade Mao Zedong called on the entire Party never to forget class struggle. He pointed out that socialist society covers a considerably long historical period and that in this long historical period there are still classes, class contradiction and class struggle, there is the struggle between the socialist road and the capitalist road and there is the danger of capitalist restoration. 

After the plenary session, Comrade Mao Zedong wrote “Where Do Correct Ideas Come From? “to criticize the bourgeois idealism and metaphysics of Lui Shaochi. The mass movement to study and apply the works of Comrade Mao Zedong advanced rapidly. Following the call of Comrade Mao Zedong, the Party launched an attack in the ideological field, particularly in the areas of the Peking Opera, ballet and symphonic music, and as a result the heroic forms of the workers, peasants and soldiers emerged on the stage.

Comrade Mao Zedong once more warned the whole Party in 1963 that if classes and class struggle and the dictatorship of the proletariat were forgotten, then it would not be long, perhaps only several years or a decade, or several decades at most, before a counterrevolutionary restoration on a national scale would inevitably occur, the Marxist-Leninist Party would undoubtedly become a revisionist party, a fascist party, and the whole of China would change its political color.

When the massive socialist education movement was launched in 1964, Liu Shaoqi tried to confuse and derail the class struggle, so as to promote his own revisionist line, by babbling that the principal contradiction was the "contradiction between the `four cleans' and the `four uncleans'" and "the intertwining of the contradictions inside and outside the Party."

Stressing the correct thesis that the principal contradiction in the socialist period is between the two classes and the two roads, Comrade Mao Zedong sharply pointed out that the target of the socialist education movement were those Party persons in authority taking the capitalist road.

In 1965, he launched the criticism of the play Hai Rui Dismissed From Office. This signaled the great counterattack of the proletariat on the bourgeoisie whose representatives within the Party had usurped portions of the dictatorship of the proletariat and had resorted to all sorts of tricks to attack Comrade Mao Zedong's proletarian revolutionary line and prepare public opinion for the restoration of capitalism.

The Soviet revisionist renegades were already completing a decade of openly restoring capitalism in the homeland of the great Lenin since the 20th Congress of the Communist Party of the Soviet Union. The first half of the sixties was marked by intense open struggle between the Marxist-Leninists led by Comrade Mao Zedong and the Chinese Communist Party and the modern revisionist renegades headed by the Soviet revisionist renegades. This further served to shed light on the danger of capitalist restoration in China.

The Great Proletarian Cultural Revolution

Comrade Mao Zedong personally initiated and led the Great Proletarian Cultural Revolution, – a political revolution waged by the proletariat against the bourgeoisie and all exploiting classes. The objective was to consolidate the dictatorship of the proletariat and prevent the restoration of capitalism by revolutionizing the superstructure of the socialist society in line with what emerged fully as Comrade Mao Zedong's theory of continuing revolution under the dictatorship of the proletariat.

As this great revolution started, Liu Shaoqi and his gang tried to turn it into a "purely academic discussion." But the “Circular of May 16, 1966”, prepared under Comrade Mao Zedong's direction, called on the entire Party to beware of people like Khrushchev nestling within the Party. The Eleventh Plenary Session of the Eighth Central Committee approved in August 1966 the “Decision Concerning the Great Proletarian Cultural Revolution “which again pointed to Party persons in authority taking the capitalist road; and Comrade Mao Zedong issued his big-character poster, "Bombard the Headquarters!" Liu Shaochi's bourgeois headquarters was shaken from the base to the rafters and eventually collapsed under the crushing blows of the masses. Portions of the proletarian dictatorship usurped by the capitalist roaders were wrested back.

Through the Great Proletarian Cultural Revolution, the great toiling masses, youth and soldiers of China gained profound revolutionary experience and became tempered as successors to the proletarian revolutionary cause. Every aspect of the superstructure was revolutionized and the broad masses of the people learned the fundamentals of Marxism-Leninism and how to deal with the affairs of the state and specific problems in every sphere of social activity. China became one great school of hundreds of millions of people studying and applying Marxism-Leninism-Mao Zedong Thought. Under the impetus of the Great Proletarian Cultural Revolution, they created many socialist new things and made great strides in production and preparedness against war, natural calamities and other possible disasters. It was not only the bourgeoisie in China which suffered an unprecedentedly grave defeat but also the imperialists and social-imperialists who had hoped that China would someday change her color.

In 1969 the Soviet social-imperialists ran berserk and made violent incursions into China's territory. These were quickly repulsed on the spot and came to nothing but a futile attempt to divert attention from the great historic significance of the Great Proletarian Cultural Revolution. US imperialism, which was bogged down in its war of aggression in Vietnam, could also see no further than defeat in the face of this great revolution.

Under the leadership of Comrade Mao Zedong, the Ninth Party Congress summed up the experience of the Great Proletarian Cultural Revolution and called on the broad masses of the people to unite to win ever greater victories. Lin Biao tried to sabotage the congress when he, together with his sidekick Chen Boda, made a draft of a political report stating that the main task after the congress was to promote production. Of course, this draft was rejected by the Central Committee because it was opposed to Comrade Mao Zedong's line of putting revolutionary politics in command of production and other things.

Lin Biao was consistently rebuffed by the movement to criticize revisionism, rectify the style of work and study the works of Marx, Engels, Lenin, Stalin and Mao. At the Second Plenary Session of the Ninth Central Committee, he launched a counterrevolutionary coup d'etat. Failing in this, he plotted an armed counterrevolutionary coup d'etat in an attempt to assassinate Comrade Mao Zedong. Failing again, he came to no good end in his attempt to escape to the Soviet Union.

Comrade Mao Zedong led the Party and the people in continuous class struggle after the victory over the Lin Biao armed conspiracy and assassination attempt. He directed the Tenth Party Congress to sum up the struggle against the Lin Biao anti-Party clique and reaffirm the Party's basic line. He successively directed the movement to criticize Lin Biao and rectify the style of work, the movement to criticize Lin Biao and Confucius, the movement to criticize the novel of capitulationism Water Margin and the movement to grasp the principle of restricting bourgeois right. He also started the great debate on the revolution in education which eventually uncovered the revisionist line and maneuvers of the unrepentant Deng Xiaoping.

On the eve of his demise, Comrade Mao Zedong was still able to lead the movement to repulse the Right deviationist wind whipped up by Deng Xiaoping to reverse the correct decisions on the Great Proletarian Cultural Revolution. He presided over the overthrow of this unrepentant and incorrigible revisionist who sought to discredit the Great Proletarian Cultural Revolution and seize power on behalf of the bourgeoisie. The Party and the broad masses of the people rose up to assert the supremacy of the proletarian line and made clear that class struggle is the key link which should be grasped to promote unity and stability as well as production and modernization and which should not be subordinated to or put at par with any of these.

Comrade Mao Zedong's theory of continuing revolution under the dictatorship of the proletariat is bound to repeatedly and progressively consolidate the dictatorship of the proletariat and prevent the restoration of capitalism in China. This is an invincible weapon in the hands of the Party, proletariat and the rest of the working people in China.

It is obvious that among the great communists Comrade Mao Zedong had the advantage of studying and summing up the latest historical experience of the international proletariat and several socialist countries, including those that turned revisionist. There is nothing surprising at all why it was possible for him to see clearly the content of the whole historical epoch of socialism and to arrive at and develop on the basis of Marxism-Leninism the theory and practice of the Great Proletarian Cultural Revolution to consolidate the dictatorship of the proletariat and prevent the restoration of capitalism.

Comrade Mao Zedong was a champion of proletarian internationalism. He stood and worked for unity and close cooperation among the socialist countries and the Marxist-Leninist parties and gave unselfish support to the revolutionary movements of the oppressed peoples and nations. His overriding concern in firmly pushing forward the socialist revolution and socialist construction in China was to serve not only the Chinese people but also the people of the world and thereby uphold the great cause of communism.

Comrade Mao Zedong courageously opposed the betrayal of Marxism-Leninism and the restoration of capitalism in the Soviet Union and the rise of Soviet social-imperialism. He consistently fought for the revolutionary interests of the peoples of Asia, Africa and Latin America and the rest of the world against US imperialism, Soviet social-imperialism and all forms of reaction. He vigorously supported the outstanding struggles of the Korean and Indochinese peoples against the bitterest wars of aggression launched by US imperialism in the period after China's own liberation.

Under Comrade Mao Zedong's great statesmanship, New China won resounding diplomatic victories. In his time, she established diplomatic relations with the overwhelming majority of countries under the Five Principles of peaceful coexistence. Her legitimate rights in the United Nations were restored. Within and outside the United Nations, she counted herself among the developing countries of the third world and conjoined with them in common struggles against imperialism, colonialism and hegemonism in a deliberate effort to help develop the third world peoples and countries as the main force of the international united front.

So long as the Chinese Communist Party and the Chinese people of various nationalities continue to unite in upholding and applying the teachings of Comrade Mao Zedong, they will not only continue to advance in their own socialist revolution and socialist construction but will continue to make ever greater contributions to the advance of the world revolution.

Mao Zedong and the Philippine Revolution

The Communist Party of the Philippines was reestablished on the theoretical foundation of Marxism-Leninism-Mao Zedong Thought. We draw guidance from the progressively continuous teachings of the great communists Marx, Engels, Lenin, Stalin and Mao.

Learning from Comrade Mao Zedong is indispensable to us as a Marxist-Leninist party, especially because we are wading a new democratic revolution in a semicolonial and semifeudal country. His teachings guide us in our new democratic revolution and will further guide us in the ensuing socialist revolution. Marxism-Leninism-Mao Zedong Thought is the microscope and telescope of the Philippine revolution.

Mao Zedong Thought is not simply the integration of Marxism-Leninism and the concrete practice of the Chinese revolution. It is a further development of Marxism-Leninism as a universal theory. We as a Marxist-Leninist party will always strive to integrate Marxism-Leninism-Mao Zedong Thought and the concrete practice of the Philippine revolution.

On several occasions, Comrade Mao Zedong personally expressed and demonstrated his concern for the advance of the Philippine revolution. He had the best wishes for the revolutionary victory of the broad masses of the people under the leadership of the proletariat and the Communist Party of the Philippines. His memory and teachings will forever be treasured by our people. He will always live in our minds and hearts.

We have already conveyed to all our Chinese comrades and to the Chinese people through the Central Committee of the Communist Party of China our deepest grief over Comrade Mao Zedong's demise and we have also expressed to them our determination to continue drawing strength from his teachings.

Long live Marxism-Leninism-Mao Zedong Thought!

Long live the proletariat and people's of the world!

Long live the world proletarian-socialist revolution!

Long live the Philippine revolution!

Eternal glory to Comrade Mao Zedong!
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Introduction

Marxism is a comprehensive ideology, ranging from philosophy to strategy and tactics. It seeks not only to interpret the world but to change it. It is acclaimed as universal, serving as guide and general method of cognition and practice in both natural and social sciences.

It is a system of ideas or ideology that guides the organized conduct of the working class and the people as well as proletarian parties and states in building socialism and carrying out the anti-imperialist movement. This ideology has inspired and impelled the rapid social, economic, scientific and cultural progress of socialist countries in a matter of a few decades. It has adherents of no mean magnitude and significance in the third world and in the capitalist countries.

In summing up Marxism, Lenin cited philosophy, political economy and social science as its three basic components. Describing Marxism as a development of revolutionary theory and practice on the high road of civilization, he pointed to the fact that Marx and Engels based themselves on the most advanced sources of knowledge during their time.

Marx and Engels applied their critical-creative faculties on German philosophy (especially on the materialist Feuerbach and the idealist Hegel); on British political economy (especially on the classical economists Adam Smith, David Ricardo, etc.); and on French social science (especially on the democratic revolutionaries and utopian socialists).

In pointing to political economy, specifically Das Kapital, as the core of Marxism, Lenin clearly recognized its significance as the most profound explanation for an entire historical epoch, that of capitalism. Marx explains the emergence, development and maturation of capitalism in a comprehensive and thoroughgoing manner.

Up to the present, the theory and practice of Marxism is known to have undergone three stages of development.

The first stage covers the period when Marx and Engels clarified the laws of motion in free competition capitalism that led to ever increasing concentration of capital; and when revolutionary activities (not even led by Communists or Marxists) ranged from the 1848 revolutions through Marx’s ideological leadership in the International Working Men’s Association (First International) to the first successful armed revolution of the proletariat, the Paris Commune of 1871, which lasted for over two months.

The second stage covers the period when Lenin clarified the growth of capitalism into imperialism and the Bolshevik revolution won and gave way to the building and consolidation of socialism in one country. Stalin carried on the theoretical and practical work of Lenin for a long period.

The third stage covers the period when socialism exists in several countries and Mao Zedong Thought confronts and clarifies the problem of revisionism and restoration of capitalism in some socialist countries. Even as imperialism and the world capitalist system are in rapid decline, the problem of revisionism has also arisen in socialist countries. Mao put forward the theory and practice of continuing revolution under proletarian dictatorship.

It may be observed that although Marxism or Marxism-Leninism is a theory based on the fundamental teachings of Marx and Engels, it is continuously developing, in stride with the ever changing world and with the particularities of countries. Marxism today is the acclaimed guide to the world transition of capitalism to socialism and, in semicolonial and semifeudal countries particularly, the completion of the democratic revolution and transition to socialism.

Chapter 1. Dialectical Materialism

Marxist philosophy is otherwise known as dialectical materialism. It assumes that reality is material (constituted by particles) and that consciousness arises and proceeds from matter; and accounts for development or change in terms of the laws inherent to matter as well as the interaction of matter and consciousness, peculiar to man.

It may sound redundant and trite to speak of reality as material or as consisting of matter. But we must recall that for long periods in the history of philosophy the Platonic and Augustinian kind of objective idealism held sway and dictated that reality is ideal or consists of ideas and that the material, sensible things are but a reflection and poor copy of that reality.

Even in the present scientific milieu there is the view posed by subjective idealism, especially along the line of the empiricist Hume, that reality is but a mental construct of the sense data of the individual human perceiver. There is the denial of the material object of the physical sciences, which object is put at par with the mere belief in the supernatural.

A. Materialism

To understand dialectical materialism, let us first clarify its root word materialism. The best way to do so is to clarify the meaning and relationship of matter and consciousness in a general manner.

At the outset, however, let us make short shrift of the kind of materialism that preachers, reactionary politicians, landlords and the leading lights of the bourgeoisie often inveigh against but in fact always indulge in. This is supposed to be greediness, money-grubbing, gluttony and all kinds of selfish vices of which they themselves are guilty.

To Marxists, materialism is the outlook and methodology that correctly understands the nature and composition of the universe and the relationship of matter and human consciousness.

Matter is a general term that embraces things constituted by particles, existing in certain modes and measurable in space and time; it is the physical object of human perception and cognition. Consciousness ranges from sensations to thoughts or ideas.

Matter is the source and basis of consciousness. Consciousness is the product and reflection of matter. It is in this sense that we begin to speak of matter as being primary, while consciousness is secondary.

Thought itself is an electrochemical phenomenon emanating from specially arranged matter called the human brain. But, while thought is secondary to matter, it is the highest product of matter. Insofar as it is correctly reflective of the laws of motion in matter, it is capable of interacting with and transforming things faster than nature can on its own without human intervention.

Unlike mechanical materialism, which reduces things and processes to the laws of mechanics, Marxist materialism stresses the comprehensive capability of man in transforming nature and society. It guides and integrates the advances made by natural and social sciences.

Whether we refer to common day experience or to geological history, matter precedes consciousness in time. Before we can venture to think or speak of anything, we assume the existence of the thing that is the object of our interest.

Natural science shows that homo sapiens or cognitive man is only some 50,000 to 60,000 years old. The earth was bereft of human consciousness and yet this planet existed. One can only be astounded by the enormous amount of time involved in the sequence of inorganic matter, organic matter and the differentiation of flora and fauna down to the differentiation of the hominid (manlike ape) and homo sapiens.

We can therefore easily assert that matter can exist independently of consciousness while the latter cannot exist independently of the former. When Marxists refer to objective reality, they speak of things as existing independently of whatever one may think.

It is common notion that matter is finite while consciousness is infinite. It results from a failure to distinguish correct from incorrect ideas. Correct ideas are a reflective approximation of objective reality. They cannot go beyond the material facts. They tend to trail behind the material events or phenomena.

Even fantasies are a mere distortion of reality or jumbling of parts of reality. The idea of an infinite self-subsistent supernatural being has been invented in the same manner as Mickey Mouse by Walt Disney. If one studies the history of the various religions, one cannot fail to see the concept of the supernatural as a mythological creation of human imagination.

The four major religions existing to this day maintain values that belong to the slave society. These were perpetuated as the suffocating ideology of feudal societies. While Marxism philosophically opposes religion, it politically tolerates it in the recognition that superior scientific ideas will prevail in the long run through persuasion, social practice and the benefits of science and technology. Marxism carries over from liberal democracy the principle of upholding the freedom of thought and belief.

For further discussion on Pre-Marxist Materialism and Idealism, please refer to Appendix 1, at the end of this article.—Editor

B. Materialist Dialectics

Pre-Hegelian dialectics simply means argumentation in the abstract, or abstract argument counter abstract argument. This is exemplified by the Socratic dialogues as written by Plato and by the similarly metaphysical coordination and disputation of fixed ideas (dogmas) in theological circles.

Materialist dialectics is the signal achievement of Marxism. Marx and Engels drew the most advanced and correct ideas from the best of idealist philosophy and materialist philosophy of their time, especially in Germany where philosophic activity was at its peak. They set Hegelian dialectics aright and put it on a materialist basis as partly indicated by Feuerbach. The result is an original and epoch-making advance in philosophy.

Hegelian dialectics asserts that development is first of all the self-development of thought before it is realized in history or in the material world. What makes Hegel the most outstanding idealist philosopher is that he dynamicized the arid, static and lifeless dialectics of all previous idealism and took into account the development of the material world.

Feuerbach correctly pointed out that ideas are merely the sensuous reflection of the material world in human perception. He fell short of the Marxist comprehension of the endless interaction between cognition and reality and the capability of man for critical-revolutionary activity.

While it may be said that Marx and Engels put Hegelian dialectics on a materialist basis, they did not simply adopt his formula of thesis, antithesis and synthesis, which ends up in synthesis as final perfection. But rather they asserted that change is an endless process because anything at any stage always consists of contradictory aspects.

The most fundamental meaning of Marxist materialist dialectics is that things by their very essence are in the process of constant change. So Marxists say, nothing is permanent except change. But this does not mean that the things of nature change only by themselves without human direction and participation. It is precisely because of man’s increasing scientific understanding of and mastery over nature and his society that the processes of change can be well directed and hastened.

Materialist dialectics or the law of contradiction is the law of motion inherent in matters. The first law means that things run into their opposite in the full course of development. For instance, capitalism started as free competition, in contradiction with mercantilism but has eventually become monopoly capitalism.

The second law means that in everything there are two opposite aspects. One is the principal aspect that determines the basic character of the whole thing. The other is the secondary aspect which is needed by the principal one but which continuously struggles to assume the principal position.

For instance, the capitalist class and the proletariat are in the same thing, the capitalist system. They need each other and at the same time struggle against each other in the course of development. In so far as everything, including capitalism, comes to pass, the struggle of the two classes is permanent and absolute, while their unity within the same system is temporary and relative.

The third law means that change may at first be conspicuously quantitative or non-qualitatively incremental but a point is reached at which the rise in quantity results in what is called a qualitative leap. In other words, evolution precedes revolution. Reforms precede revolution.

The three laws of dialectics are interrelated and integral, and may be summed up into the law of contradiction or the law of the unity of opposites.

The law of contradiction is universal in that it embraces all things and processes at every stage and phase of development; and that it is also particular in that there are specific laws of motion peculiar to different things, knowledge of which laws of motion leads us to the appropriate methods of handling them.

In everything there is the principal and secondary aspects. In complex things and processes, there is one principal aspect but among other several aspects there is always one next in importance which may be identified as the secondary aspect.

For instance, in capitalist society, the capitalist class is principal aspect and is most directly contradicted by the working class as secondary aspect, even as there are intermediate classes and strata, making the whole situation complex.

Several kinds of contradictions may be at work in the same thing or process. To determine the basic operation of the thing or process is to determine the principal contradiction and secondary contradiction. Thus, contradictions can be solved one after the other; and the solution of the principal contradiction or problem leads to the solution of the next.

Contradictory aspects constitute an identity in the sense that they are bound either in cooperation or in struggle, under given circumstances; and also that if the secondary aspect replaces the principal one from the ruling position, strength merely passes from the former to the latter.

C. Theory of Knowledge

Social practice is the basis and source of knowledge. The latter is the reflection and approximation of social practice. However, knowledge gained from social practice leads to a higher level of practice which in turn leads to a higher level of knowledge. The spiraling process is endless. As Mao depicts this as advancing in waves.

Social practice embraces three things: 1) production; 2) class struggle; and 3) scientific experiment. All these, involve the collective experience of large numbers of people.

Production, which is the struggle against and conquest of nature, began with the advent of man and has differentiated him from all other animal species. In all times past and in all times to come, man is ever involved in the struggle to understand and master nature for productive purposes and for widening his freedom. The general level of production determines the general level of knowledge and the kind of society possible.

Class struggle arose with the advent of exploiting and exploited classes; primitive classless society, preoccupied mainly with the mysteries of nature, lasted for several tens of thousands of years. Class society is only some 5,500 years if we base ourselves on the findings of archaeology, anthropology and history. This kind of society is characterized by the appropriation of the economic surplus (over and above subsistence of the mass of real producers) by a small section of the population. Consequently, it is characterized by the resistance of the deprived and exploited mass of real producers.

One kind of exploiting class society after another arose and passed away. The slave system led to the feudal system. Each reigned for thousands of years. Capitalism arose from feudal society some hundreds of years ago. Presently, it is trying to perpetuate itself in the developed countries and spread to the underdeveloped countries where there are still significant vestiges of feudalism.

Capitalism cannot last for as long a period as the previous social formations because it has created the very conditions and means for its relatively rapid supplantation by a non-exploitative class society, socialism. Science and technology for mass production have been greatly developed by capitalism. It is obvious that the masses through the modern means of large-scale production are capable of satisfying their needs and raising their cultural level and yet so small a class, the capitalist class, maintains an exploitative social system that allows it to privately appropriate and accumulate the social wealth rapidly.

Class struggle is far more accelerated now than at any stage in the history of civilization, especially because for the first time an exploited class struggles not only for its own emancipation but also for that of other exploited classes and strata. Out of the intensified many sided struggle between socialist and capitalist countries, among capitalist countries themselves, between the imperialist and developing countries; and the class struggle within every country, knowledge and material progress are making rapid strides.

Scientific experiment had its rudimentary beginnings in slave society but was suppressed due to the hegemony of religious dogmas, especially in medieval times. Following the rise of humanist (as against divinist) ideas in the Renaissance, scientific experiment flourished in the 16th and 17th centuries. Since then, the progress of science has accelerated astoundingly.

According to Mao, the process of knowing basically involves two stages: 1) the perceptual or empirical and 2) the cognitive or rational. Perceptual knowledge is one derived from the gathering of raw data or facts through sense perception and social investigation. Out of these, some ideas can be formed to be brought back to practice and to improve it. Consequently, knowledge of a higher level can be drawn from this improved practice. Decisions, judgments and stable conclusions would arise. These are called rational knowledge.

This process is a continuous and spiraling one. While social practice is the basis and source of knowledge, it is also the testing ground and method for verifying the validity, invalidity or inadequacy of that knowledge. Practice guided and enriched by correct theory is more productive; and it leads to the further development of theory.

Truth can be derived only from the facts. But without letting the ideas rise to a higher level through social practice, these ideas remain narrow, one-sided and fragmented. One runs into the error of empiricism.

On the other hand, correct knowledge or proven theory can become rigid, lifeless and false when it stops to develop in accordance with changing conditions or when new conditions and new facts are simply construed to fit old ideas in the manner of cutting the feet to fit into an old shoe. This is the error of dogmatism.

Truth is both absolute and relative. It is absolute only in the sense that certain ideas are basically and stably correct in applying on a certain set of conditions. But because conditions keep on changing, truth or correct ideas are also relative. There is no final, cut-and-dried formula for social transformation. Also in the physical sciences, Newtonian physics has had to advance to Einsteinian physics. The former retains a certain limited validity but the latter has become the comprehensive explanation so far for physical phenomena.

Marxism, as founded by Marx and Engels, would have become a lifeless dogma, were it not for its further development by Lenin, Stalin, Mao and other subsequent thinkers and leaders in accordance with changing conditions.

Marxism holds that the struggle for freedom is an endless one. Freedom is but the recognition of necessity and the ability to transform reality. Every development gives rise to new necessities and problems that man needs to master and solve if freedom is to be advanced. Even basically correct solutions lead to new problems at a new and higher level of development. There is no such thing as a society of final perfection. Such a utopia is an impossibility.

Even after the final defeat of exploiting classes and those who wish to restore exploitation, even after a society of economic superabundance has been achieved, the infinitude of matter and complexity of relations continuously provide humans with problems to solve. There will always be a struggle between correct and incorrect ideas.

A society of perfect harmony would mean the end of humanity. Man would die of boredom and stagnation. anticommunists do not actually speak of Marxism when they say that communists, in wanting to eliminate poverty and social inequalities, are advocating an impossible utopia where man would cease to be challenged and to take initiative to widen his won freedom.

As envisioned by Marxists, socialism is a whole historical epoch that results in the elimination of private ownership of the means of production and the withering away of the state as a violent, coercive instrument of class rule. But even as communism will be rid of class exploitation and oppression, there will be public authorities and there will be friendly competitions between individuals and groups not in terms of profit-making or the rat race of the salariat but in terms of serving the entire people and achievements in science, arts, literature, technology, etc. Man, as we know now in overwhelming numbers, will be lifted from being preoccupied simply with earning his daily subsistence and will have abundant opportunities for social service and dignified self-fulfillment.

Chapter 2. Historical Materialism

Historical materialism may be briefly defined as the application of dialectical materialism on the study of the various forms of society and their development from one form to another. It focuses on that part of nature or material reality where the conscious, social activity and development of man is involved. It delves into the social sciences, rather than into the natural sciences.

Historical materialism studies and deals with the fundamental terms of the existence of societies and their social development. It seeks to comprehend the material base and superstructure of any society and the interaction between the two, while a certain form of society exists and carries the potential or is in the actual process of changing or being changed into another form. It links dialectical materialism to political economy and other aspects of social study.

Historical materialism uncovers and shows the most essential laws of motion that operate in all and in each of human societies and that govern their development, from their initial growth through maturation to decline and either replacement by a new and higher form of society or retrogression to a lower one.

In the entire life of mankind so far, there have arisen several forms of societies in a generally ascending order. Chronologically and progressively, these are: 1) primitive communal society; 2) slave society; 3) feudal society; 4) capitalist society; and 5) socialist society. Communist society, a classless society, is projected by Marxists as the form of society that would eventually follow socialist society.

We shall follow mainly the historical experience of Western Europe because this is where capitalism and socialism appeared for the first time in a series of social transformations.

A. The Material Base of Society

The material base of society is its mode of production or economic system. This consists of the forces and relations of production.

The forces of production include the means of production and the people in production. The means of production include the tools of production and the available natural resources which are the object of human labor. The people in production include the actual producers of wealth with a certain level of skills.

The relations of production refer to the organization of production or division of labor, the common or private ownership of the means of production and the distribution of the products of labor. In primitive communal society, some simple division of labor existed but such division did not yet evolve into classes of exploiters and exploited. It was in succeeding forms of society that classes have evolved. The division of labor did not only become sharper but owing to the evolution to private ownership of the means of production, also an ever sharper division developed between definite classes of exploiters and exploited and correspondingly in the distribution of the products of labor.

In general, the forces of production determine the relations of production and may be considered primary. But at certain times, the relations of production play the primary role either in hastening or restricting the growth of the forces of production.

In general, the mode of production as a whole determines the form of society, including the character of non-economic activities in the superstructure. However, such non-economic activities interact with and have a powerful influence on economic activities. We shall discuss this more when we study the superstructure of society.

The full significance of the mode of production needs to be recognized. It is often times taken for granted or deliberately obscured. No society whatsoever is possible without it. And such higher things in life as philosophy, politics, science, the arts and letters, lifestyle and the like can exist without the necessary material base supporting them.

It is through production that man has differentiated himself from other animals and has steadily gained mastery over the spontaneous forces of nature. The prehensility of the hands, bipedalism, the acquisition of language and the development of the brain and thinking are the triumphs of man in tens of thousands of years of crude productive labor.

According to progressive anthropologists, man made himself. This statement is made in repudiation of the myth in the Genesis that Yahweh created him whole and placed him at first in Eden without having to sweat and labor.

The forces of production in primitive communal society was at an extremely low level. The Paleolithic savage society had for its most potent tools of production crude stones and was dependent on hunting, fishing and picking fruit. Typically, this kind of society consisted of a nomadic clan. It lasted for several tens of thousands of years before the neolithic society could emerge.

The neolithic or barbaric society had for its most potent tools of production polished and sharpened stones and the bow and arrow. Subsequently, it developed husbandry, tillage, basketry, pottery, the use of the cartwheel and the smelting of soft metals (tin and copper). Typically this kind of society consisted of a tribe. Social development accelerated but society still lasted a fewer tens of thousands of years.

The level of the productive forces was so low that it could not produce a significant surplus for so long. The smallness and limited productive capacity of society limited the surplus it produced. The surplus product was not sufficient for a part of society to be able to form itself into an exploitative class to appropriate and increase that surplus. Stones as tools of production were available to everyone and it was impossible for any class to gain exclusive ownership or control over them.

Although society had not yet divided into exploiting and exploited classes, it certainly was no paradise as man had to contend with the harshness of nature only with crude tools. There may have been father figures, matriarchs or leaders in clans or tribes, aside from priests or medicine men. However, these individuals did not comprise an exploitative class. They themselves had to take part in labor.

It took some 50,000 or 60,000 years before civilization emerged, with the slave society as its first form. By civilization, we mean the existence of literacy, metallurgy and class-divided society. The earliest slave societies now known to archaeology, anthropology and history hark back to some 6,000 years ago. These include the Mesopotamian and Elamite societies (dating back to 3500 BC), Egyptian (3000 BC) and Chinese (2500 BC). As civilized societies, they had a significant degree of urbanization and they left written records and artifacts of culture far superior to that of the primitive communal society. At least, they consisted of inter-tribal nations.

Earliest evidence available on the making and use of a hard metal, bronze (an alloy of tin and copper) as tools dates back to 3000 BC. Evidence available on the early use of iron tools dates back to 1050 BC. Bronze and iron tools became the most potent tools of slave society, especially for agriculture and construction. These could not yet be produced abundantly and thus easily lent themselves to private ownership by a definite class.

The private ownership of the means of production was also extended to the ownership of men and women as slaves, as beasts of burden. At first, this was a progressive development from the old barbaric practice of simply killing off serious offenders in society and captives of war. But eventually the ruling class in society made it a systematic and sustained practice to turn more men into slaves until these became a major means of production in society.

The Hebrew society that we know from the Old and New Testaments of the Bible was a slave society. So were our sources of ancient classical learning, the Athenian city-state and the Roman empire. The basic classes in these societies were the slave-owning aristocracy and the slaves. The economic needs of society were in the main produced by the slaves and the slave-owning aristocracy lorded over society.

In slave society, there were also the non-basic or intermediate classes like artisans, free holding peasants, the plebeians, the merchants and intelligentsia.

Just as the slave society could arise only on the basis of the productive level achieved in a barbaric society, so did the feudal society on the basis of that achieved by slave society. It took some 4,000 known years of slave civilization before feudal societies came into full existence in the Middle Ages in Europe. In China, it took 2,000 known years of slave civilization before the feudal society emerged.

Upon the breakup of the Roman Empire, under the onslaughts of revolts by slaves and subjugated nations and peoples, feudal societies emerged in Europe. With land as the principal means of production, the relations of production between slave master and slaves transformed into those between landlord and serf, with the former in control.

The slave became the serf. He could no longer be bought or sold like a beast of burden nor be subject to extremely arbitrary laws which easily cost him his life. But he was bound to the piece of land assigned to him and could not leave it unless allowed by his lord. He was obliged to pay rent to his lord.

Agriculture and husbandry greatly expanded in feudal society. Metal tools for clearing the forest and tilling the soil became more available. Deep plowing, inter-cropping, fallowing, more efficient use of draft animals and improved irrigation were adopted.

In the early period of feudal society, the serf was given the illusion of owning the piece of land he tilled, especially when he was the one who cleared it. Thus, he was encouraged to put more land to tillage. He paid rent in the form of labor service, by devoting certain days of the week to work on the land of his lord.

Subsequently, land ownership slipped away from the serf through various devices. The distinction between land owned by serf and lord was erased and the serf was obliged to pay rent in the form of crop share. In the later period of feudal society, land rent in the form of cash was increasingly adopted as the bourgeoisie increased its role and influence in the relations of production.

The growth of agriculture encouraged the distinct growth of the handicrafts which included the production of agricultural implements, cloth and the like. Towns emerged as distinct centers of handicraft production and centers of commerce between the products of the town and the village.

The handicrafts stage of bourgeois development, characterized by the guild as a form of organization, gave way to manufacturing. No longer was a complete product made by a few men in the same small shop but a large group of men would be devoted to making only a single part of the complete product day in and day out. The relations between the guild master and artisans was replaced by the manufacturer and a mass of workers put in line according to a high degree of a division of labor.

The advance of manufacturing though still based on handicrafts made the bourgeoisie a wealthy class, influential as the moneybags in the royal court. As early as the 16th century; it was obvious that the needs of the king for funds to carry out wars to consolidate his power coincided with the needs of the bourgeoisie for a secure market. Also, their interests coincided in colonial expeditions.

The scientific advance in mechanical physics from the 17th century onward gave way to technological inventions which promoted manufacturing in an unprecedented manner in the 18th century. The best known of these inventions were the steam power and the spinning jenny. The bourgeoisie found the feudal mode of production too restrictive and wanted to change and control the relations of production.

The French revolution brought the bourgeoisie to power for the first time in history. By the 19th century, the bourgeoisie had already come into full control of the relations of production in several countries in Europe. Either the landlord class had to compromise for gradual dissolution or be destroyed outright by political upheaval. This class could linger on in Europe, unable to resist absorption into the capitalist economy.

The advance of science and technology became even more rapid in the 19th century. It gave rise to what is now often called the Industrial Revolution. Large scale machine production or mass production became the dominant characteristic of the economic system in a number of European countries. The new powerful means of production were owned by the capitalist class; and the mass of industrial workers or proletariat increased in order to build them up. The relations of production was one basically between the capitalist class and the proletariat, and the former was in control of it.

The Communist Manifesto in 1848 noted that the material achievements of capitalism outstripped in a very short period those of all previous civilizations by so many times. It also pointed out that a world economy had arisen, with the capitalist countries capable of bombarding all backward countries with the commodities of capitalist production.

But the fundamental message of the Manifesto was that the capitalist class had also summoned to life its own grave digger, the proletariat. Capitalist society was increasingly being divided into two great camps, that of capital and labor. For the first time in the history of mankind, an exploited class had arisen with the capability not only of overthrowing the class that dominates it but also of linking up with other exploited classes in a struggle for emancipation in order to build a new socialist society.

In presenting the internal laws of motion of capitalism and its course of development, Marx did his greatest work in Das Kapital, which we shall deal with in a later chapter. In the large terms of historical materialism, Marx and Engels pointed out the social character of the means of production (which in the first place is congealed labor) and the private character of appropriation by the capitalist class.

Marx uncovered the extraction of surplus value (unpaid value of labor above paid labor or wages) which leads up to the compelling accumulation of the means of production or productive capital in the hands of the capitalist class and the consequent relative crisis of overproduction. As a result of this, the workers are compelled to stand up and struggle for their class interests; at first through trade unions and subsequently through political parties.

Just before the end of the 19th century, capitalism grew into monopoly capitalism in certain countries. Increasingly, in the 20th century, it found in the export of capital aside from commodities the solution to the over concentration of capital. It was Lenin’s turn to study and explain this new phenomenon, which he called modern imperialism, the highest and final stage of capitalist development.

He said that just as the old form of capitalism led capitalist rivalries to break out into wars, modern imperialism would lead to more bitter rivalries breaking out into larger wars. But these wars, he pointed out, are self-defeating and would lead to social upheavals and revolutionary civil war. He described modern imperialism as the eve of social revolution and called for turning the interimperialist war into revolutionary civil war.

The first inter-imperialist war, World War I, resulted in the victory of the first socialist revolution in the weakest of imperialist countries, Russia. World War II resulted in the victory of socialism in several countries and the rise of national movements against imperialism and colonialism in the colonies and semicolonies. In turning to modern imperialism, therefore, capitalism, has merely temporarily postponed its demise in its home grounds and has made possible not only the worldwide anticapitalist (anti-imperialist) movement but also the rise of socialism.

The socialist mode of production, in sharp contrast to the capitalist one, involves primarily the public ownership of the means of production. In the concrete circumstances of countries which have so far become socialist, however, there have been transitory concessions to private ownership of the means of production, especially in the case of the peasants and even some capitalist entrepreneurs. All strategic industries, bureaucrat ill-gotten productive assets, capitalist farms and sources of raw materials are definitely nationalized at the inception of socialist society. In so far as there are considerable vestiges of feudalism, it is both politically and economically wise to carry out bourgeois-democratic land reform. This means the free distribution of land to the peasants. Over a period of time, their individual ownership would be raised to the level of cooperative or collective ownership.

The process of dissolving private ownership of land among the peasants is smoothed by education, the introduction of farm machines and other modern means, the development of localized industries and the increased capacity of the national industries to absorb those that may be displaced from the farms. However, in collective farms, small private plots are allotted to peasants for gardening to serve home use, private taste and some amount of localized exchange.

Concessions to some private capitalist entrepreneurs and even private traders are usually more short lived than those extended to peasants. These concessions are extended on varying considerations, depending on the concrete conditions. At any rate, the most important economic reason is that entrepreneurial and professional skills and widespread small trading facilities continue to be useful, after all the commanding heights of the economy are already socialist. It is only a foolish leadership that encourages the expatriation of people, especially when these have skills to contribute. Communist society is still too far away for any dialectical and historical materialist to be able to work out its details. It is enough to know the basic principles and outline of the communist future. Although some writings of Marx and Engels state that socialism is the first stage of communism, Lenin—favored by further proletarian revolutionary experience—said that socialism would take an entire historical epoch. At any rate, we can say that the socioeconomic, political and cultural achievements of socialism prepares the way for the communist society.

In socialist society, private profit ceases basically and then completely. But social profit takes its place. In the Critique of the Gotha Program, Marx thoroughly debunked the idea of “the equal distribution of the fruits of labor” as too simple-minded and nonsense. In the socialist mode of production, the income above wages will be allotted in the following manner: 1) the expansion of productive capacity, not just simple reproduction of capital or simple replacement of depreciation; 2) increased fund for public-welfare (public housing, public transport, nurseries, hospitals, schools, theaters, libraries, parks, recreation facilities, etc.); 3) administration and 4) defense.

Private profit that under current circumstances is misallocated, frozen in unproductive assets or wasted on luxurious, conspicuous spending by a few shall cease to exist. So shall unnecessary and bloated costs of administration, like excessive salaries, allowances and bonuses for the bosses and the unnecessary costs of private economic competition and bankruptcies.

The possibility of the communist society lies in the awesome capacity of the modern means of mass production, hastened by the cumulative progress of science and technology and unfettered by the motive of private profit; in the steady increase of the real wages or the purchasing power of the workers; and in the rapid expansion of public welfare facilities. The work time can even be reduced to allow people to engage in more cultural and other worthwhile activities and thus become well integrated. Thus, work itself ceases to be a drudgery and becomes a joy.

The high-tech productive capacity of the imperialist-dominated world today is enough, to wipe out poverty. But the wealth created by the people is taken away from them through the exploitative relations of production. Myths of scarcity and limits to growth are also spread and the environment is ravaged for the purpose of private profit. If the United States of America were to turn socialist today, it will not only permanently eliminate its problem of unemployment and poverty for a considerable portion of its population (20 percent) but will facilitate and accelerate the growth of other countries by several fold.

Anyhow, high technology accelerates the crisis of overproduction in the world capitalist system and creates at a faster rate the conditions for the people’s resistance to imperialism and neocolonialism and for the irrepressible advance of socialism through the twists and turns of history. The capitalist relations of production are becoming more and more incapable of containing the growth of the forces of production.

B. The Superstructure of Society

The superstructure of society consists of the ideas, institutions and fields of activity above the mode of production. Philosophy, the arts and sciences, politics, economic theory, jurisprudence, religion, morality and the like belong to the superstructure. The institutions, personnel and activities in the superstructure are maintained by the surplus generated by the mode of production.

The superstructure is founded on the mode of production. The former reflects the latter. In general, the material base of society determines superstructure. Thus, the level of cultural development and the dominant currents of thought in a society are expressive of the basic mode of production.

While it may be said that the mode of production is primary to the superstructure, Marxism goes further to state that they interact. At certain times, the superstructure can restrict the growth of the mode of production. And at other times, the former can hasten the latter. Just as reactionary ideas can linger on in the superstructure, progressive ideas can arise in it ahead of the actual transformation of the mode of production.

The contradictions in the mode of production are reflected in contradictions in the superstructure; and the latter influence the former. Marxism encompasses the complexity and dialectical relations of the mode of production and superstructure. It shuns economic determinism, the one-sided dictation of the economic system on the superstructure.

Of all institutions and organizations in the superstructure of a class society, the state is the highest form. It is the most powerful and most comprehensive. It claims the obedience of all inhabitants within its territory; and it has the means to enforce that obedience.

Defenders of the bourgeois state present it as a supra-class instrument for the general good and often quibble about the forms of government in order to obscure the class character of the state. Thus, the Athenian slave state is simplistically referred to as “the cradle of democracy” simply because at certain periods the general assembly or representative assembly of slave-owning aristocrats and freemen held sway instead of an autocracy or oligarchy at the helm of government. Completely obscured is the essential fact that this so-called democracy was the rule of the slave-owning class over a great mass of slaves and other people.

In this regard, an ecclesiastical chapter in the Middle Ages might as well be called a democracy. Along this line, many bourgeois historians actually call the Magna Carta of the 13th century a milestone of democracy. In this document, the feudal monarch of England pledged himself to consulting with the feudal barons before imposing new taxes.

To the Marxists, the most important consideration in characterizing a state is what class rules. To them the state is the special instrument of class coercion over another class in order to realize a certain kind of society. It is the institution in the superstructure which preserves the relations of production in the material base of society. It consists essentially of the army, police, the courts and the prisons—the very same apparatuses that the bourgeois political theorist would point to as the guarantee to law and order for the common good.

The state arose with exploitative class society. In the long run, long period of primitive communal society, there was merely the authority of the clan, tribal leader or council of elders. The community was so small that the leaders or elders were close to their followers and together they could easily make decisions whenever they wanted to. Contrary to the idyllic presentation of primitive society, the leader could at times be abusive. But certainly he was not yet the representative of any ruling exploitative class.

All menfolk were warriors in the interest of the community and normally there was no special body of men performing military duties full time. There were simply no means of production yet which could be monopolized by any class. There was simply no surplus product to take away. The whole community had to struggle together for bare subsistence.

Considering the extremely low level of its mode of production, the primitive communal society had a very crude kind of superstructure. Apart from their practical thoughts related to production, the primitive people had superstitious beliefs ranging from animism and magic through ancestor worship to polytheism; and made uncomplicated rhythmic melodies and flat, childlike drawings. They were not literate. The society could not generate the surplus product to support special bodies devoted to various fields of activity besides the simplest division of labor in economic production.

As we go further to discuss the superstructure of the various forms of society, take note that we seem to set one form of society from another absolutely. This is so because our main interest now is to present the basic characteristics of each type of superstructure. When we deal with social transformation, we shall give due attention to the fact that the embryo of a later form of society is necessarily found in a preceding form of society, This is true with regard to both mode of production and superstructure.

The slave-owning class built the state for the first time in civilization. Whether there was tyranny (autocracy) or a representative assembly of slave owners at its helm, the slave state maintained the relations of production whereby the slave masters dominated the slaves. This was true from the most ancient oriental civilizations down to the Roman Empire.

As a coercive instrument of class rule, the slave state saw to it that the exploited class of slaves was constantly replenished by people who could not pay their debts, violated laws against property and persons or were captured from other communities. The slave state also went into empire building for the purpose of getting slaves, booty and tribute. These empires ranged from the small one, wherein one city-state dominated a few others, to the vast one of the Romans.

With society already capable of creating surplus product, distinct institutions and activities in the superstructure developed. Such groups of individuals as politicians, scribes, administrative officers, priests, philosophers, master builders, poets, painters, sculptors, other artists and professionals arose mainly in the service of the ruling system.

For brevity, let us cite only the most outstanding achievements of slave society with great influence in the Western tradition. The Hebrews put forward through the Old and New Testaments most vigorously the concept of monotheistic religion, an advance on highly irrational polytheism and emperor worship. The Greeks gave natural philosophy, great works of poetry (especially the epic and drama) and excellent architecture. The Romans merely elaborated on the cultural achievements of the Greeks but raised to a new and higher level the art of administration and jurisprudence.

The feudal societies that emerged from the collapse and fragmentation of the Roman Empire had, of course, the feudal state as the main feature of their superstructure. As the emancipated peoples and slaves settled down and developed a feudal mode of production, the feudal state arose to maintain the relations of production whereby a hierarchy of landed aristocrats lorded over the masses of serfs and other people.

A striking feature of the superstructure was the ideological monopoly enjoyed by the Catholic Church. During the overthrow of the Roman Empire, Christianity had managed to be on both sides of the conflict. It was the state religion of the empire since the fourth century and Christian missionaries were deployed among the subjugated nations and peoples. Bereft of any ideology or culture higher than that of their adversary, the subjugated peoples adopted Christianity. Thus, Christendom prevailed in Europe.

The Catholic clergy cultivated the union of church and state and likewise the idea that God is the source of authority. They advised the feudal rulers and instructed the children of the royalty and nobility. The ecclesiastical organization was even more extensive than the administrative system of the state. The parish was based on the village and the priests were in ways depended upon for certain functions of government, especially tax collection.

In cooperation with the church, the secular rulers had to contend not only with the clergy within society but also the papacy seated in Rome. Except for certain periods of extreme corruption, debauchery and loss of authority, the papacy was the effective international power arching over the feudal societies. The empire of Charlemagne was a flash in the pan. The Holy Roman Empire existed from the tenth century to its end in the 16th century. It was a farcical copy of the original Roman Empire in the long run but it nurtured the European feudal states under the canopy of Christendom.

In the first half of the Christian millennium, from the fifth to the tenth centuries, the Church concentrated on catechism. The highest level of education was available only to monks and it consisted mainly of the study of the Bible. Except for what served the Christian ideology, the philosophical, proto-scientific and literary works of Greece and Rome were suppressed.

As Engels would say, natural philosophy was subordinated to theology. What was most cherished in philosophy was metaphysics. To be precise, only the Augustinian adaptation of neo-Platonism (Plotinus) was propagated until the late 13th century. Thomas Aquinas made an adaptation of Aristotelianism on the basis of secondary materials, the commentaries of the Islamic scholar Averroes. No university existed in Christendom until the University of Paris was established in the 11th century. But the main fare was still theological and metaphysical. More advanced secular learning and ancient classical learning were available in either the schools of Islamic Spain, Norman Sicily and scholarly circles in Constantinople.

The Roman Catholic monopoly of the superstructure in all and each of feudal societies of Western Europe was eventually undermined by the increasing virulence of the conflict between state and secular interests, the Italian Renaissance which promoted secular humanist literature emulating pagan works of the past, the Reformation and rise of Protestant movements, the rise of scientific investigation and, of course, the rise of the manufacturing and commercial bourgeoisie. To the extent that the capitalist mode of production took hold of certain parts of Europe, the germinal bourgeoisie were conceded political rights by the feudal authorities. This occurred in divided Italy where cities which economically benefited most from the religious crusades and Mediterranean trade became republican communes and were responsible for their own economy and defense, as early as the 13th century.

But it was first during the civil war in England in the 17th century that a flourishing bourgeoisie made a powerful bid to acquire its own political power in a major European country. The French revolution was eventually the culmination of the long-drawn efforts of the bourgeoisie to gain state power for itself. Against an extremely resistant nobility and clergy, the bourgeoisie together with the other classes of French society went on to overthrow feudal power.

In revolutionizing the feudal superstructure, the bourgeoisie promoted subjective idealism (empiricism in England and rationalism in the continent); the idea of rational, secular and scientific enlightenment and progress; liberal democracy (under such slogans as liberty, equality and fraternity) and the separation of church and state; and the economic theory of free competition (an advance on mercantilism, whereby the feudal monarch and the national bourgeoisie worked hand in hand through state trading monopolies and concessions to the bourgeoisie).

The West European bourgeoisie took advantage of the workers’ armed uprising in 1848 to trounce feudal power on a wide scale and at the same time suppress the working class and carry on the Industrial Revolution further. After getting hold of state power, the bourgeoisie used it to control the working class and suppress any resistance to capitalist exploitation.

Compromising with a landed aristocracy on the wane, the bourgeoisie reverted to old ideas and recanted on its blasphemies against church and religion. Of course, it continued to avail of science and technology in pushing the growth of productive forces. But even in this regard, the advance of science and technology has been subordinated to and restricted by the process of maximizing profit. Productive forces have been destroyed repeatedly via the economic crises and wars, not to speak of the wasteful consumption in boom times which induced every consequent crisis.

In the imperialist era of capitalism, in the midst of which we are, individual freedom and free enterprise are still the catchwords of the capitalist class in its prevailing theories and propaganda. But the fact is that whole masses of individuals (the proletariat and other exploited classes) are being oppressed and exploited by capitalist states and their client-states. It is monopoly capitalism and not free enterprise that actually rides roughshod over the people in the capitalist world.
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