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Preface to the First Edition

 

Everyone wants to know the future.  But only one book has been right in its predictions over and over again through the centuries. That book is the Bible.  Its prophecies have been fulfilled in amazing detail hundreds and hundreds of times.

 

But looking back at fulfilled prophecy is quite different than looking forward to the future.  While most agree about Bible prophecies that have already been fulfilled, there is very little agreement about prophecies that have not yet been fulfilled.  Is there any way to sort out all these different teachings and make sense of what the Bible says about the future?

 

Yes, by using the method of the early Messianic believers in Jesus:  using the Bible to interpret the Bible.  That’s the simple and yet incredibly powerful message of this book.  It’s a method of interpreting prophecy that everyone can learn and use.  And it avoids the common error of claiming to know too much too soon.

 

This teaching started as a popular Bible seminar presented to thousands of students and in scores of churches and Bible colleges in the United States, Canada, Taiwan, and the Philippines.  This book is a written version of that seminar, with lots of fascinating details that were left out of the seminar because of the lack of time.

 

Pastor Harrison’s seminar ministry grew out of his studies with some of the top Israeli archeologists and other leading scholars in Jerusalem together with his experience teaching study-tours in Israel. He claims no privileged knowledge of the future, but keeps to the Biblical text in the original languages, Jewish culture and religion, and well-known facts of history and Church history.  The message that emerges is a challenging one, confirming the views of the earliest Church and encouraging Christians to persevere in these difficult times. 

 

For more information about Pastor Harrison, visit his To the Ends of the Earth Ministries web site at https://totheends.com


 

 

 

Preface to the Second Edition

 

Is it possible that the apostles originally shared an interpretation of prophecy—an interpretation that they all agreed on?  That seems unlikely today, when nearly every preacher has his own unique interpretation of prophecy.  But what if it was true?  What if there originally was an agreed interpretation about the meaning of the prophecies in the Bible:  not just the prophecies that Jesus had already fulfilled, but also those pointing to the future?  This was the conclusion reached by Charles Maitland nearly two hundred years ago in his book, The Apostles’ School of Prophetic Interpretation.1

 

Maitland tested this idea by gathering evidence from the New Testament and from other early Christian writings.  He showed clearly that the earliest Church did have a shared interpretation of many of the prophecies that had not yet been fulfilled—an interpretation that the modern Church has largely fallen away from.  But his approach left considerable gaps, since there is no surviving interpretation of many of the prophecies of the Bible in the earliest records.  Is there any way to fill in these gaps?

 

Yes, by using the Bible to interpret the Bible—the method advocated in this book.  This allows us to see how the book of Revelation interprets prophecies found in many other parts of the Bible.  This is direct evidence of the teaching of the earliest Church about these prophecies.  And since this interpretation is provided in the Bible itself, it provides an authoritative understanding—something that most systems of interpretation today are lacking.

 

One of the great benefits of using the Bible to interpret the Bible is that you don’t need to change your interpretation every few years to match the twists and turns of history.  The Bible remains eternally true, and interpreting with the Bible remains just as relevant today as it has been for two thousand years.  The changes in this second edition are therefore intended primarily to make it more readable.  The font size has been increased to make the text easier to read, and the punctuation brought more tightly under control.  I’ve also tried to smooth out the explanation at various points to make it easier to follow.  And there are a few new footnotes to better document the assertions made. I hope that these and various other small improvements throughout the book will make the message of Revelation even more accessible to those “who remain until the coming of the Lord” (1 Thess. 4:15).


 

 

 

Introduction

 

We have a challenging task ahead of us.  Revelation is one of the most complex writings in all of human history, by far the most challenging book in the Bible.  How can we understand it?  How can we choose from the dozens of different ways this book has been interpreted over the years?  Most of the methods popular today were invented long after Revelation was written, in cultures foreign to that of the early Jewish believers in Jesus.  They reflect Gentile ways of thinking about what is essentially a Jewish writing.2  But to understand Revelation correctly, we must consider its original cultural setting.  

 

In the time that Revelation was written and long after, Jewish religious teachers often approached difficult passages in the Bible by comparing Scripture with Scripture.3   In a Jewish culture and society that was steeped in the Bible, this isn’t surprising.  Everything in life was held up to and examined in the light of God’s Word.    

 

The first readers of Revelation would have done the same thing.  If we follow their lead—using the Bible to interpret the Bible—we’ll find that the Book of Revelation is no longer a mysterious book filled with incomprehensible images, but a fully Biblical teaching meant to be understood by those who know their Bibles well.    

 

This method of interpretation sometimes results in a different understanding than that found in many of the prophecy books popular today.  But as you’ll soon see, it’s an understanding that comes straight out of the Bible itself and closely matches the views of the earliest Christians.  So let’s begin…

 

Do you know where your interpretation of prophecy comes from?

 

The Book of Revelation has been the subject of wild speculation almost since the day it was written.  In the 2nd century AD, when people were still alive who knew the apostles, one group became convinced the New Jerusalem was about to come down on a hill outside their city—in western Turkey!4  It never happened, of course.  But over the centuries, many have reported seeing the New Jerusalem high up in the clouds.5  Others saw huge crosses in the sky,6 or the horsemen of the apocalypse, or huge scrolls unfolding across the heavens.  Whether these things were from God or not, I don’t know.  But the events some thought would follow soon after these things didn’t happen.    

 

Also back in the 2nd century, a pastor became convinced by reading Revelation that he had discovered the exact day of Jesus’ return.  He led his church members out into the desert to meet the Lord.  Nothing happened.  When their supplies ran out, they had to be rescued by the government.7  This kind of thing, too, has happened over and over again.  In 1988, many sold all their belongings and went out to the hills to wait for the coming of the Lord.  This was because of a book called 88 Reasons Why Christ Will Come Back In 1988.8  Others were convinced it would happen in the year 2000, when all the world’s computers were supposed to stop working.  In the Philippines, some dug caves in the mountains to hide from the fire from heaven.9  But none of these things happened.  Why not?  There was obviously something wrong with the way they were interpreting the book of Revelation.    

 

The excitement of the early centuries died down in the time of the Imperial Church, when Christianity became the official church of the Roman Empire beginning in the 4th century AD.  A new approach became popular:  instead of taking Revelation literally, everyone began to look for deep “spiritual” meanings in it.  The earliest commentary that has come down to us is written from this point of view.  For example, when Revelation 1:13 says that Jesus’ robe is tied around his chest with a golden sash, this commentary says that his two breasts represent the two testaments, the Old and the New, and the golden sash represents the choir of the saints.10  What’s the evidence for this interpretation?  The writer doesn’t give any because there’s no support for this interpretation anywhere in the Bible.  But more and more people simply started to read into Revelation whatever came into their minds.  This method continues in many places today.  It’s known as the allegorical or idealist method of interpretation.  

 

The Millennium of Revelation 20—the one thousand years’ reign of Messiah on earth—was eagerly expected by the earliest Church.  But in the time of the Imperial Church, it fell out of favor and is still rejected by many traditional churches today.11 Why? Because an earthly reign of Messiah was considered too physical and therefore “unspiritual”—as well as being “too Jewish.”12  Anti-Semitism was well established in the Church by the 4th century.13  So Revelation 20 was reinterpreted as representing the present Church age.14  This is now, they said, the millennial kingdom.  The return of Christ, they taught, would take place after the Millennium, a view known as postmillennialism.

 

Unfortunately for that view, many more than a thousand years have passed, and Jesus has not yet come.15  But one thousand years ago, they didn’t know that.  So when the year turned to AD 1000, many were expecting the return of Christ.  Or to be more precise, they were expecting the coming of Antichrist for the battle of Gog and Magog, which takes place at the end of the Millennium (Rev. 20:8).
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When, in 1009, the mad caliph El-Hakim had the Church of the Holy Sepulcher in Jerusalem smashed with pickaxes, many thought the Antichrist would soon follow.16  It didn’t happen.  But a new Muslim empire17 brought even more attacks against churches and Christian pilgrims.  This led to the Crusades (1095-1272), a series of armed military campaigns to take back the Holy Land from the Muslims.  The Crusaders saw this as an endtimes battle between good and evil.  But because they had confused the cross and the sword, thousands died needlessly, including the thousands of Jews, Muslims, and even Eastern Christians that were massacred by the Crusaders.  

 

When it became clear that this was not yet the end, the excitement about the endtimes didn’t die out.  Maybe, they thought, we made a mistake.  Instead of being at the end of the Millennium, maybe we’re at the beginning of it!  The monk Joachim of Fiore (1132-1202) was convinced that a new age of the Spirit was about to break out in exactly AD 1260.  Nothing happened.  But these ideas led to more endtimes excitement in Europe.    

 

The Protestant Reformers took advantage of this when they interpreted the prostitute riding the beast in Revelation 17 to be Rome and the pope.  They weren’t the first to do so.  Many Catholics had already held this view for many years.  This brought back into fashion a more historical understanding of Revelation.  This is known as the historicist method of interpretation.  Their followers tried to find every event in all of history in the pages of Revelation.  But since they couldn’t agree on the details, many began to question their method.    

 

This led to the futurists, in the early 1800’s, who rejected the whole idea of historical fulfillment.  Instead, they pushed almost all of Revelation into the future.  One of these groups, the Adventist movement, claimed that Christ would return in 1844.18  Nothing happened.  But many other groups followed them in setting dates.  These included cults like the Jehovah’s Witnesses, who claimed Jesus would come back in 1916.19  Once again, people were reading whatever they wanted into Revelation.  

 

One of the futurist groups, the Darbyites, introduced the teaching of Dispensationalism.  This is based on the idea that God works in different ages of history in different ways.  Today the dispensational view is quite popular in conservative churches. If you’ve heard about the “rapture,” “tribulation saints,” the “seven-year tribulation period,” and being “left behind,” you’ve probably been taught dispensationalism.  

 

But several of the original teachings of dispensationalism have been challenged by recent events, including the restoration of the state of Israel and the rebirth of Jewish Christianity—Messianic Judaism as it’s known today.  The dispensationalists weren’t expecting Israel to be restored or any other prophecies to be fulfilled until after the catching away of the Church in the resurrection.  Maybe you’ve heard this teaching yourself.  The rapture, they used to say, is the next prophecy to be fulfilled.20  But today we see the reborn nation of Israel in the front page of the news almost every week—a fulfilled prophecy before the rapture.  The dispensationalists also taught, as some still do today, a separate way of salvation for the Jewish people.  But this has been challenged by the many Messianic Jews who are being saved right now by faith in Jesus as the Messiah and the Son of God.    

 

The prophecy books of modern dispensationalists have been rewritten, of course, to account for modern Israel.  But the weaknesses of the underlying system are becoming more and more obvious with each passing year.  Many pastors in denominations that teach it have said to me privately that they no longer accept the dispensational point of view.  These pastors are not alone.  Thousands of others agree with them.  Another change is beginning to take place in the endtimes thinking of the Church.21  
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But will whatever new interpretation comes along next be any better than all these others?  One prophecy book says one thing; another prophecy book says something completely different.  One pastor preaches one thing, another pastor preaches the opposite.  They can’t all be right.  

 

There’s got to be a better way.  2 Peter 1:20-21 says:  “No prophecy of Scripture is of one’s own [private] interpretation, for prophecy was never brought forth by the will of man, rather men brought forth by the Holy Spirit spoke from God.”22  This verse warns us that it’s not okay to read whatever you want into prophecy.  There is only one correct interpretation:  God’s interpretation.  But how can we discover this one correct interpretation?    

 

Relationship of prophecy to its fulfillment

 

One of the biggest dangers in interpreting prophecy is that we want to know too much too soon.  We want to know all the details about who, what, when, where, and why long before it happens.  But is it possible to know the details of the fulfillment of prophecy in advance?  

 

Some prophecy is very much like history written in advance.  Chapter 11 of the book of Daniel gives all kinds of details—in correct historical order—about the Greek rulers of Israel just before the time of Jesus.23  But even here names are missing.  Dates are missing.  Place names are missing.  So it’s really not the same as reading a history book about the same period of time.  

 

If you were living back in the days the prophecy was given, it wouldn’t be clear at all.  Daniel 11:7 says of a queen and her husband, “From a shoot from her roots [from a line of descent from her family] one will arise in his place.”24  Who is this?  Is it her son, or nephew, her grandson, or her brother’s grandson?  And this assumes you know who the queen is to begin with.  In fact, there would be no way to know who the prophet is talking about until after all these things had happened.  Daniel 11 is one of the most detailed prophecies in all of Scripture, yet even it couldn’t be completely understood until it was fulfilled.

 

The prophecies about Jesus seem so clear today.  But his own disciples didn’t realize they were fulfilling prophecy until after these events had happened.  John is careful to tell us:   “These things his disciples didn’t realize at first; but when Jesus was glorified, then they remembered that these things were written about him and they did these things to him” (John 12:16).    

 

It wasn’t that they didn’t know the prophetic Scripture.  Many people in Jesus’ day were fascinated with the prophecies of the Bible.  The Essenes out in the desert were marking prophetic verses in their Dead Sea Bible scrolls.25  Others were copying lists of prophecies and memorizing them.  Yet when Jesus stood right in front of their eyes, most of them missed it.  Why?  Because of their private interpretations about what would happen.  The Pharisees had one interpretation of who the Messiah would be and what he would do, the Essenes had another, the Zealots had another.  But when the fulfillment turned out to be different than their interpretation, they missed it!  We’ve got to look out for the same thing.  

 

To us, the prophecies about Jesus seem so clear.  But they weren’t clear at the time Jesus came.  Many didn’t understand that the Messiah would be God, or that he had to die, or that his ministry would extend to the Gentiles—even though all of these things were clearly stated in prophecy.  They were so unexpected, so revolutionary, that people couldn’t understand the prophecies correctly until after they were fulfilled.  We’ve got to look out for the same thing.  There are many today so convinced they’ve got it all figured out in advance that they’re going to completely miss the fulfillment when it’s happening all around them.  Why?  Because the future is always different than we imagine.  

 

How can we avoid these problems of the past?  First, we need to humble ourselves before the Lord and recognize that human pride and human wisdom cannot determine what God has established by his own will.  “‘For my thoughts are not your#26 thoughts, and your# ways are not my ways,’ declares the LORD.  ‘As the heavens are higher than the earth, so my ways are higher than your# ways, and my thoughts than your thoughts’” (Isa. 55:8-9).  

 

Second, we need to admit that it’s impossible to know the details of how a prophecy will be fulfilled until after it happens!  That’s just how prophecy works.  Only God knows exactly what will happen.  As he says:  

 

Who is like me?  Let him announce and declare it, and let him tell it to me in order since I made the people of ancient times.  And let them declare to them the things that are coming and when they will come.  Do not tremble and do not be afraid.  Have I not proclaimed it to you*27 since that time and declared it? (Isa. 44:7-8)

 

But anyone else that claims to know everything that’s going to happen doesn’t.  It’s as simple as that.  Matthew 24:36 says:  “But concerning that day and hour no one knows, neither the angels of the heavens nor the Son, but the Father alone.”  If the Son of God doesn’t know the time, neither do you, or I, or the best prophecy teacher on the internet.  Acts 1:7 clearly says:  “It’s not for you# to know intervals of time or dates that the Father has set by his own authority.”  That should settle it for every Christian.  

 

The simple truth is that no one—except God—knows all the details in advance.  Sorry.  That’s just the way it is.  No one will know the exact historical fulfillment before it happens no matter what a movie or book or prophecy teacher says.  I don’t say this to deny the gift of prophecy in the Church, but only to point out that much of what goes by the name of prophecy isn’t prophecy at all.  Instead, it’s spiritual-sounding attempts to guess how prophecy will be fulfilled.  And as you can see after a few weeks or months or years, it never happens that way.  

 

True prophecy, to be effective, doesn’t need all the details.  It’s still perfectly able to prepare us for the things to come.  True prophecy confronts us with the majesty and the power of God to humble us before him.  True prophecy calls us to repentance, to change in preparation for the Lord’s coming.  True prophecy comes not to frighten us, but to free us from worry, so we will know that whatever horrible things happen on this earth, God will be with us and bring us through them.  

 

So what do we do with this desire in our hearts to have absolute certainty about all that God will do in advance?  That’s part of what this book is for:  to give you absolute certainty that you cannot know all the details in advance, not you or I or the best selling prophecy writer in the world.  The most accurate and detailed explanation we will ever get is located right there in the pages of your Bible.  If somebody claims to give you more detail or more specifics than what the Bible itself says about an unfulfilled prophecy, don’t go out and sell everything!  Pray about it, and wait to see if it’s really true or not.  It’s usually not.

 

But this doesn’t mean we can know nothing about the future.  The Bible says a great deal about what will happen.  It even gives us specific instructions about what to do when certain prophetic events take place.  This is why Jesus told us over and over again to “watch” and “be ready” (Matt. 24:42,44, 25:10,13; Mark 13:33,35,37; Luke 21:36,40).  We are to give prayerful attention to history as it unfolds, looking for the fulfillment of prophecy, so that when we see it, we’ll know.  This is what Daniel did in Babylon, studying the prophecies of Jeremiah and comparing them with his own time: “I…considered in the scrolls…the word of the LORD to Jeremiah the prophet” (Dan. 9:2).  

 

On the morning of the day of Pentecost, Peter didn’t know what was coming later that day.  Jesus had only told them to wait.  He didn’t say how long.  But when the fire of the Holy Spirit fell, he recognized it immediately and could say:  “This is what was spoken by the prophet” (Acts 2:16).

 

Jesus told the early Messianic believers in Jerusalem, “When you see Jerusalem surrounded by armies…. flee” (Luke 21:20-21).  This was fulfilled forty years later.  Jerusalem was surrounded by Roman troops.  When they saw this, the believers obeyed Jesus and fled the city.  If they hadn’t, they would have been destroyed in the fighting.  This practical obedience to prophecy saved their lives!  

 

There are many instructions like this is in prophecy that remain to be fulfilled.  Jesus said that when the resurrection of the righteous comes, don’t turn back: “He who is on the housetop and his things are in the house, let him not go down to get them; and the one who is in the field, in the same way let him not return for the things that are behind. Remember Lot’s wife” (Luke 17:31-32).  When the time comes to go—go!  Don’t look back, or you might be left behind!28  Remember what happened to Lot’s wife!

 

The Book of Revelation includes many warnings like these.  We must come out of mystery Babylon so as not to receive her judgments.  We must avoid taking the mark of the beast.  We must prepare ourselves for the coming of the Lord, so we will not be cast out in disgrace.  These are specific prophetic instructions that we must obey at the right time.  Our job is to understand prophecy as accurately as we can, so when the time comes and we see the fulfillment, we’ll be able to say, as Peter did, “This is what was spoken by the prophet…” (Acts 2:16). 

 

Literal Interpretation

 

One issue that often comes up today is whether prophecy should be understood “literally.”  Literalism is an important issue when we’re talking about the historical sections of the Bible.  But when we extend it into the area of prophecy, it creates some odd results.  Do we really expect to see huge multi-headed dragons on earth in the last days?  If we say we take prophecy literally, this is what it says in Revelation 12 and 13—that huge Godzilla-like creatures will stalk the earth.  Of course, even the most extreme literalists rarely go this far.  But this question impacts almost every section of prophecy.  Will Jesus appear with a literal metal sword sticking out of his mouth, as it says in Revelation 1:16?  When Jesus said “the stones will cry out,” did he mean it literally (Luke 19:40)?  When Isaiah says the trees of the field will clap their hands, does he mean it literally (Isa. 55:12)?  Of course not.  This is poetic imagery, which has a deep and rich history in the Middle East.  Rather than arguing about how to fit prophecy into modern Western forms of thought like literalism, what we should be asking is:  How did the writer and his original readers understand it?  How did the early Messianic believers understand prophecy?  Or to put it another way, what is prophecy?  How does prophecy work?  

 

A good example is Joseph’s dream about the sheaves of grain in the field bowing down to him (Gen. 37:5-7).  Is the dream about literal sheaves?  No.  But his brothers understood it immediately:  “Will you* really reign over us?” (Gen. 37:8).  It was a prophecy of Joseph’s reign in Egypt.  In Joseph’s second dream, the sun, moon, and eleven stars bowed down to him (Gen. 37:9).  Was this literal?  No.  But his father understood immediately:  “His father rebuked him and said to him…’Will I and your* mother and  your* brothers really come to prostrate ourselves on the ground before you*?’” (Gen. 37:10).  Jesus said of John the Baptist, “He is Elijah who was to come” (Matt. 11:14).  Was John literally Elijah?  Not at all.  Yet John in his ministry was a fulfillment of prophecy.  Numbers 24:17 prophesies a star rising out of Jacob.  Is it a real star?  No.  It’s talking about the Messiah.  Is Jesus really a physical root belonging to Jesse (the “root of Jesse” of Isa. 11:10 and Rom. 15:12)?  Is Jesus literally the bright morning star (Rev. 22:16)?  If you take a prophecy literally, but God means it some other way, you will miss it when it’s fulfilled.  

 

We must learn to understand prophecy the way it was originally intended to be understood:  as a series of pictures and warnings to prepare us for the future, and to alert us when that future has arrived.   

 

The Parallel Method of Interpretation

 

But how do we know if we’ve got it right?  How do we know we’re understanding a prophecy God’s way, and not just according to our own imagination and private interpretation?  

 

This is not just a question about prophecy, but about the whole Bible.  How do we know we’ve got it right?  There are principles to be followed:  Read it in context, both the immediate context and the context of the whole of Scripture.  Understand the cultural and historical background.  If you don’t know anything about Jewish society and culture, you will misunderstand many things.  And as any course in Bible interpretation (or hermeneutics) will teach you, the strongest method to interpret the Bible is to compare it with other parts of the Bible:  let the Bible interpret the Bible.  Let God interpret his Word himself.  If there’s a section you’re unclear about, see if you can find another section of the Bible to clear it up.  I like to call this the Parallel Method of interpreting the Bible:  putting the Bible alongside the Bible to understand what it says.  

 

God made this easy for us by putting lots of duplicate material in Scripture.  Genesis 1 parallels Genesis 2 and 3.  Deuteronomy parallels Exodus, Leviticus, and Numbers.  1 Chronicles parallels 1 Samuel and 2 Samuel.  2 Chronicles parallels 1 Kings and 2 Kings.  The four gospels are parallels.  The book of Acts parallels parts of Paul’s letters.  And so on.  

 

Why so many parallels?  God must have known we’d need it!  As the Bible itself teaches, everything should be confirmed by two or three witnesses (Deut. 19:15, Matt. 18:16, 2 Cor. 13:1, etc.).  Two pictures of the same object give us more information about it.  That’s why we have two eyes:  to get a sense of depth in what we see.  That’s why we have two ears:  to get a sense of direction that we can’t get from just one.  Using the Bible to interpret the Bible gives us stereo vision into God’s Word.  It’s the strongest method of Bible interpretation there is.  Why?  Because it lets God interpret his Word for us.    

 

The importance of this duplicate material or parallelism can be seen even in the detailed structure of Hebrew prophecy.  It’s hard to see in translation, but the prophetic sections of the Old Testament are all written as poetry.29  Hebrew poetry is based not on rhyme, but on restatement.  So line A, for example, will be followed by line B, which most often says the same thing in other words, and the same with the next two lines, and so on.30  This means that Biblical prophecy is full of parallels, even line by line!

 

This parallelism reflects the pattern of Hebrew thinking.  Greek or Western thinking is analytical (propositional or linear):  it likes to break things down into logical components, and then arrange them in a nice, ordered sequence.  But Hebrew thinking likes to bring together analogous ideas or statements and look for greater meaning by comparing them to one another.  In other words, parallel thinking is at the heart of Hebrew thinking!31

 

Types of Parallels

 

Sometimes the parallel or connection between two sections of the Bible is very clear.  I call this a direct parallel.  For example in Matthew, Jesus identifies John the Baptist saying, “This is the one spoken of by Isaiah the prophet saying, ‘The voice of one crying out in the desert, “Prepare# the way of the Lord”’” (Matt. 3:3).  In this kind of parallel, the Bible clearly lays the prophecy (Isa. 40:3) alongside its fulfillment for us.  This is very handy.  It provides us with God’s authoritative interpretation of the meaning of that original prophecy.  That is the interpretation of the prophecy.  It’s something objective we can all agree on, without any possibility of personal interpretation. 

 

But sometimes the connection is not as obvious.  Many times, Scripture only alludes to or gives a “hint” to another Scripture.  I like to call this a hint parallel.  It’s not always a direct quote.  But it’s enough to remind someone who knows the Bible of another verse somewhere in the Bible.  For example, Jesus delivered the new law of the kingdom “on the mountain” (Matt. 5:1, the Sermon on the Mount).  Why is this detail included?  It’s a hint to Moses getting the law on Mt. Sinai.  It hints to us that Jesus is the prophet like Moses of Deut. 18:15.  The shining of Jesus’ face on the Mt. of Transfiguration (Matt. 17:2) is a hint to the shining face of Moses on Mt. Sinai (Exo. 34:30)—another hint that Jesus is the prophet like Moses.  This is also what the rabbis did in their teaching.  They often quoted only a few words of a verse and expected their students to know the rest.  The Bible does the same thing.  

 

These hints are everywhere in the New Testament.  Unfortunately, many of us today don’t catch the hints.  But Jewish believers are often much quicker to catch the hint.  Jesus’ disciples knew the prophecies of the Hebrew Scriptures (the Old Testament) even before they became his followers.  Many had memorized large portions of prophecy.  In those days, it was common to memorize whole books of the Bible—and not the short ones, but the long ones like Isaiah and Deuteronomy.  How many of us have done that?  So when they came to the fullness of faith in Jesus, they naturally understood his life and message by comparing them to these same Old Testament scriptures.32   

 

The same is true of the book of Revelation.  When the early Jewish believers in Jesus read its prophecies, they automatically compared the images found there with the prophecies of the Old Testament.  And when they did, they found a treasure trove!  Because every one of the images of Revelation, and sometimes even small parts of its images, are “hints” to other prophecies.   

 

The book of Revelation not only assumes that we understand this technique of hinting, it also assumes that we’re familiar with the Old Testament prophecies it hints to.  Unfortunately, most Christians today aren’t.  We need some help in comparing the prophecies of Revelation with the rest of the Bible.  That’s what this book is intended to do:  to help you start connecting the prophecies in a way that came naturally to the early Messianic believers.  

 

How does it work?  Here’s an example.  Revelation describes Jesus with the words:  “His eyes were like a flame of fire, and his feet similar to bronze made red hot in a furnace” (Rev. 1:14-15).  To most of us today, this sounds spiritual and dramatic, but nothing more.  But to those who know the Old Testament well, it’s a hint to the radiant man of Daniel 10:6: “His eyes were like torches of fire…and his feet as the appearance of polished bronze” (Dan. 10:6, Vision of the radiant man).  Look how close those two descriptions are.  This is no accident.  It’s an intentional hint.  Here too, the Bible lays the prophecy alongside its fulfillment for us.  Revelation tells us that Jesus is the radiant man of Daniel.  This is God’s authoritative interpretation of Daniel’s original prophecy.  It’s something objective we can all agree on, without engaging in personal interpretation.  

 

Some Examples of the Parallel Method

 

Now that I’ve introduced the parallel method of interpretation, let’s try it out on some more examples.  As you can see in the passage in Daniel printed above, a solid underline under the words of a verse shows an exact or nearly exact match with the words in Revelation.  (Words with different roots that clearly express the same idea are also often underlined.33)  

 

One of the most important images in the Book of Revelation is the scroll with the seven seals.  But nowhere in Revelation does it tell us what this scroll is, or what’s written on it.  Yet it’s one of the most important images in the whole book.  So how can we find out what it means?  By comparing scripture with scripture.  Let’s look at the verse it’s mentioned in, Revelation 5:1:  “And I saw in the right hand of the one sitting on the throne a scroll written inside and on the back, sealed with seven seals.”

 

[image: Scroll Written on One Side]

 

In Bible days, you normally wrote only on one side of a scroll—the smooth side.  The other, the rough side, was left blank.  So a scroll written on both sides was something unusual.  That’s the “hint” that’s supposed to remind us of something.  If you look in a concordance, you’ll find that a scroll written on both sides is mentioned in only two other places in the Bible, in Ezekiel and Zechariah.  Ezekiel says (in Eze. 2:9-10): “And I saw and look—a hand was sent out to me, and look—in it a scroll of writing…. And it was written front and back; and written in it were lamentations and moaning and wailing.”  By laying the scriptures beside each other like this, you can easily see that the situation in Ezekiel is very similar to the situation in Revelation.34  This is a close parallel.  In both, the scroll is held in a supernatural hand.  In both, the scroll is written on front and back.  But Ezekiel adds something that doesn’t appear in Revelation:  a description of what’s written in the scroll!  And what’s written there?  “Lamentations and moaning and wailing.”  

 

If you read through this section of Ezekiel, you’ll see that this scroll contains the prophecies that Ezekiel was supposed to speak to the people.  They were prophecies of judgment and destruction.  The close parallel between Ezekiel and Revelation is no coincidence.  It’s an intentional hint that allows us to identify the scroll written on the front and the back:  it’s the scroll of God’s judgment.  

 

Can we find any evidence to confirm this? “By...two or three witnesses every matter will be established” (2 Cor. 13:1).  Yes, in Zechariah 5:2-3:  

 

I see a scroll…. This is the curse that is going out over the face of all the earth; for according to what it says on this side, everyone who steals will be purged away, and according to what it says on that side, everyone who swears will be purged away…. It will enter the house of the thief and the house of the one who swears in my name in order to deceive…and it will destroy it, and its wood, and its stones. 

 

Here there are not as many underlines.  This means it’s not as strong a parallel as Ezekiel.  But the basic idea is still there:  the scroll written on the front and on the back is the scroll of God’s judgment.  

 

Interpreting a verse like this by jumping around in Scripture may seem a strange way to interpret the Bible.  But that was how the ancient rabbis did it.  They didn’t read the books of the Bible in isolation from one another.  They read the entire Bible as a unit, inspired by the hand of God.  The Bible was the key to everything in life, and every letter and every stroke had a divine purpose.  Jesus agreed:  “A single iota35 or a single stroke will certainly not pass away from the Law until all comes to pass” (Matt. 5:18).  

 

So now we have a strong Biblical identification of the scroll in Revelation:  It’s the scroll of God’s judgment, which contains his judgment against the world.  This helps us understand why the opening of the seals of the scroll is so dramatic, and why bad things start to happen as soon as they’re opened (in Rev. 6 and following).   

 

The Woman Clothed with the Sun

 

Here’s another example:  Who is the woman of Revelation 12?  Is she Mary, as some say, or Israel, as others say, or the Church as still others say?  What parallel can we find for this image?  She appears in Revelation 12:1:  “And a great sign appeared in heaven, a woman clothed with the sun, and the moon under her feet, and on her head a crown of twelve stars.“ 

 

Here again, a simple check with a concordance will produce Genesis 37.  It’s one of the dreams of Joseph we just talked about, in which he saw the sun and moon and eleven stars bowing down to him.  “[Joseph] dreamed again another dream… ‘The sun and the moon and eleven stars were prostrating themselves before me’…. And his father [Jacob] rebuked him and said to him,…‘Will I and your* mother and your* brothers really come to prostrate ourselves on the ground before you?’” (Gen. 37:9-10).  Jacob understood right away that this was a prophecy about their family—the original core group of the nation of Israel—bowing down to Joseph.  Yes, there are slight differences between the two.  For example, in Revelation there is no bowing.  And there are twelve stars instead of eleven, since in Revelation Joseph himself is included.  But that’s the nature of a hint parallel.  It’s not exactly the same.  But all the essential elements—the keys—are there.  The woman of Revelation, who wears the sun, moon, and stars, is a picture of Israel, often described in prophecy as a woman and as the wife of God.  

 

Can we find any more evidence to confirm this identification?  In Revelation, the twelve stars make a crown.  This is a hint to Zechariah 9:16:  “And the LORD their God will save them [Israel] in that day as the flock of his people, for they will be as the precious stones of a crown, sparkling on his land.”  Zechariah describes Israel as the jewels in a crown just like Revelation does.  Putting these “hints” together with others we’ll study later, we can clearly identify the woman:  she is the nation of Israel.        

 

The Structure of Prophecy  


 

There is one last issue to mention before jumping directly into the book of Revelation:  When a prophet gives a series of prophecies, in what order will they be fulfilled?  Will they always be fulfilled in the order they are written:  A, B, C, D, E, F…?  Or might their fulfillment overlap:  A, D, B, E, C, F…?  The only way to answer this question is to look at sections of prophecy that have already been fulfilled.   

 

The Book of Daniel has five major prophetic cycles (see the diagram below):  The Great Statue, the Four Beasts, the Ram and the Goat, the Seventy Weeks, and the Radiant Man.  Each of these is a prophecy of the same general historical facts:  that the Babylonian Empire would be followed by the Persian Empire, then the Greek empire, and then the Roman Empire when the Messiah would appear.  In each of these five prophetic cycles, the same basic historical sequence is repeated, but each time using different images.36  For example, in the vision of the Statue, the four empires are represented as four parts of a statue, while in the vision of the Beasts, the four empires are represented as four different animals.  In the vision of the Ram and the Goat, only three of the empires are mentioned, using different animals than in the Vision of the Beasts: Persia appears as a ram, Greece as a goat, and Rome as a small horn that grows to be very great.  In each of these prophecies, the images are unique, but the same basic message shines through and is repeated over and over again.

 

[image: Prophetic Cycles in Daniel]

 

The book of Isaiah is also made up of cycles, although they’re much more complex than Daniel’s.  Most of these begin in his own day, then talk about the near future, then the distant future, then jump back to his own day again.  One of these cycles appears in Isaiah 52-56.  In 52:4-5, he mentions the Assyrian oppression of his own day and the Babylonian oppression that followed, then he jumps to the ministry of the Suffering Servant (the Messiah) in 52:6-53:12, then to the Christian Church (the barren woman) in 54:1-3, then to the restoration of Israel in 54:4-10, and to the restoration of Jerusalem (the New Jerusalem) in 54:11-17.  After that he rejoices in the Eternal Covenant for a while in 55:1-56:8 before jumping back to his own time in 56:9 and following.  Then he starts another cycle.   There are many of these cycles, giving the same basic teaching over and over again.

 

These different cycles often overlap in their fulfillment.  So for example, prophecies about the Persians can be found in several of Daniel’s prophetic cycles.  But they were all fulfilled before the prophecies about the Greeks, which can be found in several of these same cycles.  Just because one cycle is written before another doesn’t mean that everything in it will be fulfilled first.  Portions of several different cycles may be fulfilled at the same time.  The rabbis had a saying for this:  ‘There is no before or after in the Bible.’37  Things will not necessarily be fulfilled in the order they are written.38

 

These same repeating prophetic cycles, with different imagery but the same basic message, can be found in all the Biblical prophets—except for the shortest books, like Obadiah, in which there is only room for a single cycle.  

 

This is another example of parallel thinking.  Rather than give us just one detailed statement of what’s coming in the future, each prophet gives us several prophetic cycles.  We’re intended to get the big picture by comparing these cycles to one another.  

 

What about Revelation?  Since all the major prophetic books in the Bible are made up of a sequence of cycles, this leads us to suspect that the same might be true in Revelation, too.  And in fact, as we will see, there is already strong evidence from fulfilled sections of Revelation that it, too, is made up of a sequence of prophetic cycles.  

 

REVIEW OF THE INTRODUCTION:  We started by asking how we can sort out all the different interpretations of the book of Revelation.  The answer we found is to let the Bible interpret the Bible.  This method came naturally to the early Jewish believers in Jesus.  They would have turned immediately to the Bible to find the meaning of the visions of Revelation.


 

 

 

The First Prophecy


 

 

 

The Radiant Man and the Seven Golden Lampstands

 

(The First Vision Sequence)

 

Let’s turn now to the book of Revelation.39  The verses in bold print preceded by verse numbers are the book of Revelation.  They’re followed by an explanation that includes parallel verses from other parts of the Bible.  These parallel verses are written in italics.  At the end of many of these parallel verses is a short description along with the verse reference.  These descriptions are to remind us of the context in which each verse appears.  Remember, it’s not only the verse itself that’s important, but also its context that makes it a meaningful parallel.

 

Preface (1:1-3)

 

1:1-2:  This is a revelation of Jesus40 Christ,41 which God gave him to make known to his servants the things that must happen soon, and which he [Jesus] imparted, sending it by means of his messenger42 to his servant, John,43 [2] who has testified to everything he saw of the word of God and the testimony of Jesus Christ.  

 

In this introduction, John lays out the exact transmission of this message to us:  from God to Jesus to his angelic messenger44 to John, and then to us.  Why was it sent?  So we will know “the things that must happen soon.” We will know, that is, what is going to happen, not when it will happen.  It’s also a revelation “of Jesus Christ,” which in Greek has a double meaning:  not only is it a revelation from Jesus, it’s also a revelation about Jesus.   

 

1:3:  Blessed is the one reading and those hearing the words of the prophecy and paying attention to the things written in it, for the time is near.

 

This verse assumes that Revelation would be read in a meeting in which one person is reading and the others are listening.  Not everyone knew how to read in those days, and few could afford their own copy of the Bible. So Bible study was done together as a group.  While they were listening, they were to ‘pay attention,’ a word in the original that also means to obey.  There are instructions in this book that we must follow at the right time. The book of Revelation, in other words, is not just foretelling future events; it’s also an instruction manual for spiritual survival in the last days.  

 

Greeting (1:4-8)

 

1:4-5a:  John, to the seven churches in Asia:  Grace to you#45 and peace from the one who is and who was and who is coming, and from the seven spirits that are before his throne, [5] and from Jesus Christ, the faithful witness, the first-born of the dead and the ruler of the kingdoms of the earth.  

 

“Grace to you and peace” was a common greeting among the early believers.  But usually it went something like this:  “Grace to you# and peace from God our Father and the Lord Jesus Christ” (Rom. 1:7; also 1 Cor. 1:3, 1 Pet. 1:2, etc.).  But here, the usual wording has been changed.  Instead of “from God our Father,” we hear, “from the one who is and who was and who is coming.”  This mysterious “one” is associated with a throne a few words later when it says “before his throne” (Rev. 1:4).  

 

Who is this mysterious “one” that rules from a throne?  Here is our first chance to use the parallel method.  Rather than just trying to come up with a good guess, we turn to the Bible for the answer.  Where is a similar “one” mentioned in the Bible?  For the early Messianic believers like John, the answer was easy.  One of the most famous passages of the Old Testament was where God spoke to Moses at the burning bush:  “And God spoke to Moses, saying, ‘I am the one who is’” (Exo. 3:14 Lxx, The burning bush).  This is where God revealed himself as the “I am.” In the ancient Greek translation known as the Septuagint (indicated by “Lxx” after the verse reference), these are exactly the same Greek words that appear here in Revelation.46  This is strong evidence that Revelation is hinting to this specific verse in Exodus.  

 

But this mysterious one is also described as the one “who was.”  This is similar to the first verse of the gospel of John: “In the beginning was…God” (John 1:1, The pre-existence of the Word with God).  And what about the one “who is coming”?  This last part is often confusing to Christians.  We think only of Jesus as the coming one.  But the Bible teaches in many places, including Revelation, that the Father himself is also coming to judge the earth: “For he is coming to judge the earth” (Psalm 96:13, God the righteous judge; also Psa. 98:9, 1 Chron. 16:33).  

 

This one seated on the throne is a key image in Revelation.  It appears over and over again, so it’s important that we understand it correctly right from the start.  Many Christians are confused by it, because historically we (in the West) have been weak in our understanding of the Father God.  We often replace him or confuse him with Jesus, the Son.  But there was no misunderstanding among the early Jewish believers.  God the Father, the one seated on the throne, was the focus of worship.  As Jesus taught us to pray, “Our Father….” (Matt. 6:9).  We pray to the Father in the name of Jesus.  The Father is the one from whom Jesus came and to whom he returned.  And the reason Jesus came was to restore us to the Father.  We must never lose sight of these foundational truths.  

 

But the greeting comes not only from the one seated on the throne:  it also comes from the “seven spirits that are before his throne.” What are they? The seven spirits don’t act like angels. They never participate in the worship that takes place around them.  So what are they?
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Revelation explains this later in chapter 4, where seven torches appear, shining before the throne of God:  “And seven torches of fire were burning before the throne, which are the seven spirits of God” (Rev. 4:5).  These are the same seven spirits, here described as torches.  Since the heavenly throne room is the reality of which the Temple in Jerusalem was a copy, these “seven torches” are the heavenly equivalent of the seven lamps on the golden lampstand in the Temple: “For Messiah did not enter a holy place made with hands, a copy of the true one, but rather into heaven itself, now to appear in the presence of God for us” (Heb. 9:24; also Heb. 8:5).  

 

Elsewhere in the Bible, this seven-branched lampstand is described as a symbol of the Holy Spirit:  “A lampstand…and its seven lamps on it…. What are these things?… Not by strength and not by power, but rather by my Spirit, says the LORD” (Zech. 4:2-6, Encouragement for Zerubbabel).  So the “seven spirits” before the throne of God, as with the lampstand in the Temple, represent the Holy Spirit.

 

Among the Jewish people, the seven-fold nature of the Spirit was taught from a well known Messianic passage in Isaiah:  “The Spirit of [1] the LORD will rest on him, a Spirit of [2] wisdom and [3] discernment, a Spirit of [4] counsel and [5] might, a Spirit of [6] understanding and [7] the fear of the LORD” (Isa. 11:2, The seven-fold Holy Spirit).47  But in spite of its seven branches, the lampstand is also described as a single light:  “The lampstand of the light” (in Exo. 35:14; also Num. 4:9).  Like the three-in-one concept of the Trinity, this represents the complexity and incomprehensibility of the divine nature—in this case, the mystery of the Holy Spirit.  

 

There’s also a third element in John’s blessing, but this one is much easier to understand:  “Jesus Christ.”  The hints given here are much more familiar to us.  He’s described as “the faithful witness, the first-born of the dead, and the ruler of the kingdoms of the earth.”  You can probably think of verses these titles hint to yourself.  Jesus’ disciples would have thought of the famous Messianic Psalm 89, which calls the Messiah:  “a faithful witness in the cloud” (Psa. 89:37 Lxx, The throne of the Messiah; also John 8:28).  Paul spoke of Jesus as the first-born of the dead in Colossians:  “Who is the beginning, the first-born from the dead” (Col. 1:18, Christ the head of the Church).  Revelation combines this with another section of Psalm 89:  “I will make him a first-born, the highest of the kings of the earth” (Psa. 89:27, The reign of the Messiah).  This is a good example of how almost every word in Revelation is a hint to some other part of the Bible.  

 

But notice that John doesn’t say Jesus will rule over the kingdoms of the earth.  Rather, he says that he is now the ruler over the earth: “the ruler of the kingdoms of the earth.”  This was the teaching of all the apostles:  that Jesus began to reign as Messiah when he ascended into heaven and began to sit “at the right hand of God” (Col. 3:1; also Eph. 1:20).  This reign, they said, will continue until all his enemies have been put “under his feet” (Psa. 110:1; also 1 Cor. 15:25), including the final enemy:  death (1 Cor. 15:23-26).48 

 

1:5b-6:  To the one who loves us and freed us from our sins with his blood—[6] and made us into a kingdom, priests to his God and Father—to him be the glory and the power for all the ages to come.  Amen.

 

This word of praise to Jesus is also filled with familiar hints:  Ephesians 5 says, “The Messiah also loved us and gave himself up for us” (Eph. 5:2; also John 15:12).49  Ephesians 1 says:  “In whom we have redemption through his blood, that is, the forgiveness of sins” (Eph. 1:7; also Matt. 26:28).  1 Peter says, “You# are…a royal priesthood, a holy nation” (1 Pet. 2:9, The body of Messiah).  

 

1:7:  Look—he is coming with the clouds and every eye will see him, even those who pierced him, and all the tribes of the land will beat their breasts [in mourning] over him.  Yes.  Amen.

 

Here John hints to the teaching, already familiar from the gospels, that Jesus is the one coming on the clouds, the son of man of Daniel 7:  “Look—with the clouds of the heavens, one like a son of man was coming” (Dan. 7:13; also Matt. 24:30, Exo. 34:5).  But he combines this with Zechariah 12:  “They will look to me, whom they pierced, and they will beat their breasts [in mourning] over him [Mt]…and the land will beat their breasts [in mourning], tribe by tribe [Lxx]” (Zech. 12:10,12, The second coming of Messiah).  

 

The combination of these same two passages in Daniel and Zechariah can also be seen in Jesus’ end-time teaching in Matthew:  “The sign of the Son of Man will appear in heaven, and then all the tribes of the land will beat their breasts [in mourning], and they will see the Son of Man coming on the clouds of heaven” (Matt. 24:30, Endtime teaching of Jesus).  But who are these mourning when he appears?  Many think this is all the people on earth mourning when Jesus appears.  But this contradicts the rest of Revelation, which says, as we will see later, that the Gentile nations will harden their hearts and will not repent when Jesus appears.  They will even make war against him (Rev. 19:19).  

 

So then who are these tribes that are repenting?  Since we know that both John and Jesus are hinting to Zechariah 12, we can turn to that prophecy to get more information.  “I will pour out on the house of David and on the one living in Jerusalem a spirit of grace and supplication…. The family of the house of Nathan…the family of the house of Levi…the family of the Shimeites” (Zech. 12:10,12-13, The second coming of Messiah).  The tribes that repent at Jesus’ return are not all the tribes on earth, but the tribes of the land of Israel.  This is the correct translation in both Matthew and Revelation:  “all the tribes of the land”—the land of Israel, not of all the earth.50  

 

This hope for the national repentance of Israel is shared by Paul in Romans 11 when he agrees that “all Israel” will be saved (Rom. 11:26).  It’s also shared by the modern Messianic Jews in Israel today.  This passage of Revelation and its parallel in Zechariah reveal God’s deep desire to capture the heart of Israel to himself, in which the Bible says he will finally succeed.  John, who is himself Jewish, expresses his deep yearning for this national repentance of Israel by concluding:  “Yes.  Amen.”  
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1:8:  “I am the Alpha and the Omega,” says the Lord God, “the one who is and who was and who is coming, the ruler over all.”

 

Here John shifts the focus back to the one by whose authority all these things take place:  God the Father himself, described with the same words used before in Revelation 1:4:  “The one who is and who was and who is coming.”  He is the source, the beginning of all things, the Alpha51 as well as the goal, the end of all things, the Omega.52  This is similar to Isaiah 48:  “I am he, I am the first, I am also the last” (Isa. 48:12, Appeal to Israel to obey; also Isa. 41:4).  The end of the verse is likely a hint to Amos 4:  “The Lord God, the ruler over all, is his name” (Amos 4:13 Lxx, Warning of judgment).  He alone, the one seated on the throne, rules over all.  And he is coming to finish and to judge his work on the earth.  

 

The Voice like a Trumpet (1:9-11)

 

1:9:  I, John, your# brother and sharer in the tribulation and kingdom and perseverance in Jesus, was on the island called Patmos because of the word of God and the testimony of Jesus.

 

Here John explains the circumstances of his imprisonment in which he received this revelation.  But he also gives us insight into his understanding of the present age we live in.  He shares with us, he says, in the “kingdom”—the kingdom of Messiah mentioned earlier—in which we are already living as believers in Jesus: “and made us into a kingdom” (Rev. 1:6).  But this is also a time of “tribulation” in which we need “perseverance” since the present kingdom of Messiah hasn’t been accepted by most of the world.
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This present tribulation of God’s people was a common teaching of Jesus and the disciples.  In Acts 14, Paul says, “It’s necessary that we enter into the kingdom of God through many tribulations” (Acts 14:22, Paul’s message to new believers).  In Matthew, Jesus says, “This one will be saved:  the one who has persevered to the end” (Matt. 24:13, Endtime teaching of Jesus).  In John, Jesus says, “In the world you# have tribulation; but be courageous, I have conquered the world” (John 16:33).  In Thessalonians, Paul says, “That no one might be disturbed by these tribulations, for you# yourselves know that we are destined for this” (1 Thess. 3:3).  

 

Many disagreements have been caused by different teachings about tribulation.  But a simple word study on thlipsis, the Greek word for tribulation, shows that there are two different kinds of tribulation.  One is the tribulation of the Church which, as John says, we are experiencing right now.  For this, thlipsis is used thirty-three times in the New Testament.  The other is the tribulation of unbelievers when Jesus comes again.  For this, thlipsis is used two times in the New Testament.  If we can simply remember that there are two different kinds of tribulation mentioned in the Bible, it will solve many problems.53  

 

1:10:  I was in the Spirit on the Lord’s day, and I heard behind me a loud voice like a trumpet

 

Being “in the Spirit” is mentioned frequently in the Bible, usually associated with spiritual gifts.  The experience of receiving revelations is one of these gifts (1 Cor. 14:6,26,30; 2 Cor. 12:1; and Eph. 3:3).  In 1 Corinthians, Paul says that if someone in a meeting has a revelation, the others should stop and listen to it:  “But if to another that is seated something may be revealed, let the first be silent” (1 Cor. 14:30).  This must have been quite rare and unusual, as John’s revelation certainly was.

 

A “voice like a trumpet” was familiar to the Jewish people from the book of Exodus.  When God descended on Mt. Sinai, they heard the loud “voice” of what sounded like a ram’s horn trumpet:  “The very loud voice of a ram’s horn trumpet” (Exo. 19:16, Mt. Sinai; also Exo. 19:19).54  This trumpet announced to the people that they were about to meet God.  The connection of the voice of an angel and the sound of a trumpet also appears in Paul’s description of the Second Coming:  “For the Lord himself with a shout, with the voice of a chief messenger [an archangel] and with the sound of a trumpet of God, will descend from heaven...” (1 Thess. 4:16).  This is the first that John hears the voice of the angel sent by Jesus with the message from the Father.
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1:11:  saying, “That which you*55 see, write in a scroll and send it to the seven churches, to Ephesus and to Smyrna and to Pergamum and to Thyatira and to Sardis and to Philadelphia and to Laodicea.”

 

The angel commands John to write down his vision and send it to seven churches in what is today western Turkey.  These are the same seven churches mentioned earlier in Revelation 1:4:  “To the seven churches in Asia.”56  This is similar to the command given to Jeremiah, “Write all the words that I spoke to you* in a scroll” (Jer. 30:2, The restoration of Israel and Judah), and to Habakkuk:  “Write the vision” (Hab. 2:2, God is coming to judge the wicked).   

 

But why these specific churches?  John spent the last years of his life living at Ephesus.57  From Ephesus, these churches were all within an easy travelling distance.  They may have been a preaching circuit that John travelled regularly.58  Certainly they were churches with which he had regular personal contact before he was imprisoned on Patmos.

 

The Radiant Man (1:12-1:20)

 

1:12:  And I turned around to see the voice that was speaking with me; and when I turned, I saw seven lampstands of gold,

 

When John turns around to see who is speaking to him, he says, “I saw.”  This is the beginning of the first vision brought to him by the angel sent by Jesus.  The imagery in this vision comes from the Jewish Temple.  Seven lampstands recalls the days of Solomon, when there were ten of them in the holy place of the Temple: “He made the ten lampstands of gold…and he set in the sanctuary five on the right and five on the left” (2 Chron. 4:7, Solomon’s Temple).  Each of these lampstands had seven branches, and at the top of each branch was a small golden oil lamp (Exo. 25:36-39).

 

1:13:  and in the middle of the lampstands one resembling a son of man dressed in a tunic extending to his feet and with a golden sash tied around his chest.59

 

The focus of the vision is the mysterious “son of man” that appears among the lampstands.  The “son of man” was a title well known to Jesus’ disciples.  He had used it frequently in his teachings.  It’s a hint, not to the Messiah’s humanity, as is often supposed, but to his divinity.  As Daniel prophesied:  “Look—with the clouds of the heavens, one like a son of man” (Dan. 7:13, Vision of the Son of Man).  Ordinary men do not appear in the clouds of heaven!  The title “Son of Man” was one of the ways Jesus hinted that he was more than human, as in Matthew 16:  “For the Son of Man is about to come in the glory of his Father with his angels” (Matt. 16:27, The second coming of Jesus; also Matt. 24:30).  

 

This “son of man” appears wearing the clothes of a priest on active duty in the Temple.60  Ordinary tunics were tied around the waist.  But for a priest who was actually ministering in the Temple, his tunic was tied around the chest.61

[image: The Radiant Man]

 

As mentioned in the introduction, this “son of man” is a hint to several visions in the Old Testament.  In Daniel 10, the prophet saw “A lone man dressed in linen and with gold of Uphaz tied around his waist” (Dan. 10:5, Vision of the radiant man).  Ezekiel saw a similar man:  “And one man…dressed in a tunic extending to his feet, and a sapphire sash around his waist” (Eze. 9:2 Lxx, Vision of the destruction of Jerusalem).  Except for the place the tunic is tied (“around his chest”), every other word in Revelation 1:13 matches one or the other of these two verses.  This should come as no surprise:  the visions in Daniel and Ezekiel are both famous appearances of a Messiah-like figure that we will encounter again; a Messiah that has now begun his priestly ministry.  

 

1:14-15:  But his head and hair were white like white wool, like snow, and his eyes were like a flame of fire, [15] and his feet similar to bronze made red hot in a furnace, and his voice was like the sound of many waters.

 

This priestly son of man is described with an unusually white head and hair, like wool or snow.  The only other place in the Bible that wool and snow are used to describe someone is in Daniel 7, just before the vision of the son of man:  “His clothing was white as snow, and the hair of his head as clean wool” (Dan. 7:9, Vision of the Ancient of Days).  The close similarity between these verses is strong evidence that Revelation is purposely hinting to Daniel 7.  But the verse in Daniel is a description not of the “son of man,” but of the Ancient of Days, God the Father, seated on his throne.  Why would an image associated with the Father be applied in Revelation to the Son of Man?  This transfer of imagery is the way Revelation illustrates what today we call the doctrine of the Trinity.  By describing the Son with the characteristics of the Father, it shows their shared divinity.  But rather than using Greek-style philosophical definitions, Revelation uses Biblical imagery.62    

 

The meaning of the white color can be found in Isaiah chapter 1:  “If your# sins are as scarlet, they will be white like snow…like wool” (Isa. 1:18, God calls Israel to repentance).  The white hair and head are a picture of the sinless purity of the Father and the Son.  

 

Revelation also describes this priestly figure as having “eyes like a flame of fire” and his feet glowing like red-hot bronze.  This is another hint to Daniel’s vision of the radiant man:  “His eyes were like torches of fire…and his feet as the appearance of polished bronze, and the sound of his words like the sound of a crowd” (Dan. 10:6, Vision of the radiant man).  This makes Daniel 10 a strong parallel to John’s radiant man.  Both share many unmistakable “keys”:  eyes like fire, feet like bronze, a loud voice, a belt of gold.  Another strong parallel is Ezekiel’s vision of the radiant man:  “From his waist and below an appearance of fire…like the appearance of shining metal” (Eze. 8:2, Vision of the destruction of Jerusalem; also Eze. 1:27).  But this is more than shared imagery.  By identifying the radiant man of Revelation with the radiant man of Daniel and Ezekiel, Revelation is interpreting these Old Testament prophecies for us.  No longer do we need to guess who the radiant man of the Old Testament is.  Here we have direct Biblical testimony that he is the Messiah.  So not only can we use the Bible to interpret Revelation:  we can also use Revelation to interpret the Bible!  This is a big help in understanding the Messianic prophecies of the Old Testament.  Plus, it’s not private interpretation:  it’s the authoritative interpretation of the Bible itself.  

 

But we can go even further:  Why is the Son of Man described here in such fiery imagery?  Just as in Daniel and Ezekiel, he’s come to announce calamity, war, and destruction.  As Isaiah said in talking about the destruction of Assyria:  “The light of Israel will be a fire and its holy one a flame, and it will burn and consume its thorn bushes and its thorns” (Isa. 10:17, The judgment of Assyria).  

 

The description of his voice as like the sound of many waters is a hint to Ezekiel 43, where the radiant man appears again:  “And his voice was like the sound of many waters” (Eze. 43:2, The glory of God in the Temple).  But this is more than just a close parallel; it’s a direct quote, word for word.    

 

1:16:  And he had in his right hand seven stars and coming out of his mouth a sharp, two-edged sword.  And his face was like the sun shines when it is very bright.

 

The divine nature of this priestly Son of Man is also shown by the seven stars he holds in his hand.  Who else but God can hold stars in his hands?  As God says through Isaiah, “My right hand spread out the heavens” (Isa. 48:13, The majesty of God).  Or as David says in Psalm 8:  “For I see your* heavens, the works of your* fingers” (Psa. 8:3, The majesty of the starry heavens).    

 

The sharp, two-edged sword coming out of his mouth hints to one of Isaiah’s prophecies of the Servant of the Lord:  “The LORD called me from the womb, from the inward parts of my mother he named me.  And he makes my mouth like a sharp sword” (Isa. 49:1-2, The Messianic Servant of the Lord).63  This prophecy goes on to describe the ministry of the Messiah:  “It is of little account for you* to be my servant to raise up the tribes of Jacob and bring back the preserved ones of Israel [Jewish believers in Jesus]; I will also make you* a light of the nations [the Gentiles] to be my salvation [yeshuah] to the end of the earth.… Kings will see and princes will arise, and they will prostrate themselves [in worship] because of the LORD, the holy one of Israel, who is faithful and has chosen you*” (Isa. 49:6-7).  Here not only the ministry, but even the Hebrew name of Jesus (Yeshua) is hinted at in a prophecy given hundreds of years before his birth.  Here, too, is one of the dozens of places where the Gentile church is prophesied: “a light of the nations” can also be translated “a light of the Gentiles.”64      

 

Revelation’s hint to Isaiah 49 gives us an authoritative, Biblical interpretation of Isaiah’s Servant of the Lord:  he is the divine Son of Man.  It also gives us the meaning of the image:  the “sword” represents the word of God.  Its two edges are a hint to Hebrews 4:  “For the word of God is living and effective and sharper than any two-edged sword” (Heb. 4:12, You cannot hide from the word of God).  

 

This is similar to Simeon’s prophecy to Mary about Jesus:  “This one is destined for the fall and rising of many in Israel…and a sword will pierce your* own soul, that the reasonings of many hearts may be revealed” (Luke 2:34-35).  As Jesus said in John 12:  “The one who rejects me and doesn’t receive my words has one who judges him: the word that I spoke that will judge him at the last day” (John 12:48).    

 

If the clues given so far aren’t enough, John includes one more hint that cannot be mistaken:  the face of the Son of Man shines “like the sun.”  The only other place in the Bible where it mentions a face shining like the sun is at the transfiguration of Jesus:  “And his face shone like the sun” (Matt. 17:2, The Transfiguration; as Exo. 34:29).  If you didn’t know it before, you do now:  This priestly Son of Man, the radiant messenger of Daniel and Ezekiel, the Servant of the Lord of Isaiah, is Jesus!  

 

1:17:  And when I saw him, I fell at his feet as if I were dead; and he placed his right hand on me, saying:  “Don’t be afraid.  I am the first and the last,

 

Just as he did at the Transfiguration, John falls to the ground where he experiences the comforting touch and encouraging word of Jesus:  “And when the disciples heard this, they fell on their faces and were terribly frightened.  And Jesus came to them, and when he touched them he said, ‘Get up, and don’t be afraid’” (Matt. 17:6-7, The Transfiguration).  But not only is this a strong parallel to the Transfiguration, it’s also a strong parallel to Daniel’s radiant man:  “When I heard…his words, I fell into a deep sleep on my face, and my face was to the ground.  And—look—a hand touched me… Then he said to me, “Don’t be afraid” (Dan. 10:9-12).  There are many shared keys:  falling down as if dead, the touch of his hand, and the words “Don’t be afraid.”65  

 

Jesus identifies himself to the prophet at his feet as the “first and the last.”  This is similar to the description of the Father as the Alpha and the Omega in Revelation 1:8: “I am the Alpha and the Omega.”  The exact words of Jesus can be found in Isaiah 44:6:  “So said [1] the LORD [Yhwh] the king of Israel and [2] his kinsman-redeemer the LORD [Yhwh] of hosts:  ‘I am the first and I am the last,’ and there is no God except me.” The strange thing about this verse in Isaiah is that it mentions two Lords, both with the name Yahweh (Yhwh) in Hebrew, the personal name of God.66  The first is called the “king of Israel”; the second is called the “LORD of hosts” and is the “kinsman-redeemer” of the first one.  This is a beautiful description of the relationship between God the Father and God the Son.  The Lord, the king of Israel, refers to Jesus ruling as the Messiah; and the Lord of hosts, who acts as his redeemer by rescuing him from death, is the Father.  Yet both are one God: “there is no God except me.” When Jesus quotes this verse in John’s vision, he’s identifying himself as God by referring back to this passage in Isaiah!67   

 

1:18:  and [I am] the living one, and I was dead, and look, I am alive for all the ages to come; and I have the keys of death and of Hades [the grave].

 

Jesus goes on to describe himself to John as the “living one,” a reference to his resurrection from the dead.  As the angel said at the tomb, “Why are you# looking for the living one among the dead?” (Luke 24:5).  By his death and resurrection, Jesus has gained authority over death.  As it says in Hebrews 2:  “That through death he might destroy the one who had the power of death, that is, the devil” (Heb. 2:14).  That power has now been taken away from the devil, and Jesus alone holds the keys of death and of Hades.  

 

“Hades,” sometimes translated “the grave,” appears several times in Revelation.  This is the Greek name for the underworld of the dead.  In Hebrew, it’s called Sheol.  Here the spirits of the dead live a shadowy existence, waiting for the resurrection.  It’s important not to confuse Hades with Gehenna, called the “lake of fire” in Revelation (Rev. 20:14-15).  Gehenna is where eternal physical punishment will take place after the final judgment.  Hades, by contrast, is a temporary spiritual holding area that will eventually be destroyed, as we will see later (Rev. 20:14).68  

 

The “keys of death and of Hades” are reminiscent of the “keys of the kingdom” that Jesus gave to the Church in Matthew 16:  “I will give you* the keys of the kingdom of the heavens” (Matt. 16:19; also 18:18).  But the keys of death and Hades he kept for himself.  Why?  So that through his control over death and Hades, he can fulfill his promise that “the gates of Hades will not defeat [the Church]” (Matt. 16:18).  At the right time, he will use those keys to break his people out of Hades forever.

 

1:19:  Write therefore the things you* have seen, both the things that are and the things that are about to happen after these things.

 

This instruction to John makes it clear that Revelation is a series of visions (“the things you have seen”), beginning with the present one (“the things that are”) and followed by other visions that come later (“the things that are about to happen after these things”).  So when John says, “After these things I saw…,” it means that we’re entering into a new vision (Rev. 4:1, 7:1, 18:1, 19:1).  Other, similar phrases are also used:  “That which you* see, write in a scroll” (Rev. 1:11), “prophesy again” (Rev. 10:11), or “And a great sign appeared…” (Rev. 12:1, 15:1).  This division into distinct visions is very helpful in making sense of the book of Revelation.

 

1:20:  The mystery of the seven stars that you* saw on my right hand and the seven lampstands of gold is this:  The seven stars are the messengers of the seven churches, and the seven lampstands are seven churches.

 

[image: Stars]

 

Here Jesus explains the “mystery” or true meaning behind two of the elements in the vision:  “the seven stars” and “the seven lampstands.”  This is important, because it’s a clue to the interpretation of Revelation itself.  It tells us that there are deeper, Biblical meanings we must be looking for.  The dramatic images we encounter may actually obscure their message—unless we turn to the Bible for their interpretation!69

 

Jesus’ explanation that “the seven stars are the messengers of the seven churches” doesn’t tell us who these messengers are.  The Biblical word “messenger” (angelos in Greek) can refer either to a human messenger, a spirit-being messenger—what we call an angel today, or God himself acting as a messenger.  Which of these applies can only be decided from the context.  

 

Many believe Jesus meant that the seven stars are angelic messengers.  This is how “messengers” is often translated here, as “angels.” And there is good Biblical support for connecting stars and angels.  Job speaks of stars and angelic messengers together at the Creation:  “With the morning stars singing in unity, and when all the sons of God [the angels] shouted for joy” (Job 38:7).  In John’s day, it was the common belief that each of the stars actually was an angel or was in some way controlled by an angel.  Not only the Jewish people had this belief.  Everyone else did, too, including the pagan Romans.  But if everyone at that time already identified stars and angels, why does Jesus call this a mystery?  And what would the ‘angel of a church’ refer to?  There’s no mention of angels assigned to churches anywhere else in the Bible.

 

Later, in Revelation 2 and 3, Jesus exhorts and rebukes these same seven messengers for accomplishments and weaknesses that sound distinctly human.  “You* have abandoned your* first love…repent” (Rev. 2:4-5, To the messenger of the church at Ephesus).  “Be faithful until death, and I will give you* the crown of life” (Rev. 2:10, To the messenger of the church at Smyrna).70  Angels cannot repent, nor can they die.  So these are clearly not angels that Jesus is talking to.  

 

So then, who are they? Messages are usually delivered to churches not by angels, but by people:  the pastors or preachers of the individual churches.  Referring to preachers as stars would certainly be a mystery.  And there are strong Biblical parallels.  Daniel associates stars with people, God’s earthly messengers: “And those who turn the many to righteousness will shine like the stars forever and ever” (Dan. 12:3, Prophecy of the endtime).  So does Paul: “among whom you# shine as stars in the world” (Phil. 2:15).71  

 

If these messengers are human, that explains why they appear in Jesus’ right hand:  “If I walk in the midst of distress…you* save me with your* right hand” (Psa. 138:7); “If I lift up wings at dawn, if I dwell in the farthest part of the sea, even there your* hand will lead me, and your* right hand will take hold of me” (Psa. 139:9-10); “You* cause me to know…an abundance of gladnesses with your presence, delights in your right hand forever” (Psa. 16:11; also Psa. 17:7, 48:10, 63:8).  These verses refer not to God’s care of angels, but of human beings.  

 

But the strongest argument of all comes from the word “mystery.”  This word is not used in the Bible to refer to angels.  But it often refers in the New Testament to the Church—the mystery hidden in previous ages, but now revealed in the Spirit:

 

By revelation the mystery was made known to me…which was not made known in other generations to the sons of men as it has now been revealed in the Spirit to his holy apostles and prophets, which is that the Gentiles [together with Jewish believers in Jesus] are fellow heirs and fellow members of the body and fellow sharers in the promise that is in Messiah Jesus” (Eph. 3:3-6, The mystery of the gospel; also Col. 1:26-27).  

 

Angels are not included in this mystery.  It’s one of the “...things into which angels long to look” but cannot experience (1 Pet. 1:12).  The stars in Jesus’ right hand are therefore a picture of human messengers, the pastors or preachers of the churches, whom Jesus cares for and provides for.72    

 

The “seven lampstands” Jesus interprets as the seven churches, also an image of earthly ministry.  Here, too, there are many beautiful parallels.  In the Sermon on the Mount, Jesus said, “You# are the light of the world…. Nor do they light a lamp and place it under a bucket, but on a lampstand, and it gives light to all those in the house” (Matt. 5:14-15, The Sermon on the Mount).  In the parable of the virgins, Jesus says, “Then the kingdom of the heavens will be like ten virgins who took their lamps and went out to meet the bridegroom” (Matt. 25:1, Parable of the Ten Virgins).  Perhaps the most dramatic realization of this image was at the descent of the Holy Spirit on the Feast of Pentecost, when flames like fire appeared on the disciples:  “And separate flames, like fire, appeared to them, and stayed on each one of them” (Acts 2:3, The descent of the Holy Spirit).  For a short time, they looked literally like a huge lampstand, burning with the oil of the Holy Spirit.73  

 

We can now understand much more clearly John’s vision of the Son of Man walking among the lampstands.  Rather than an odd jumble of incomprehensible images, we have discovered a beautiful and fully Biblical picture of Jesus, in the fullness of his heavenly power, carrying out his priestly ministry among the churches.  Through Revelation’s many hints to other parts of the Bible, we have gained deeper insight into these other verses, too, and insight into the way the apostles preached Messiah from the Old Testament.  

 

Although this understanding of the first vision of Revelation isn’t new, we’ve arrived at it in a much more dependable and consistent way:  letting Scripture interpret Scripture.    

 

REVIEW OF CHAPTER 1:  In this first vision we’ve seen a beautiful prophetic picture of Jesus ministering among the churches—the present reality of church life that Christians experience today, just as they have all through Christian history.  We also saw embedded in that vision many beautiful teachings about Jesus, the prophecies he fulfills, and his relationship with the Father.  Instead of being puzzled by strange and hard-to-understand images, we saw that by applying the parallel method—laying Scripture alongside of Scripture—all these prophetic pictures immediately opened up to reveal their true message.

 

In Revelation 2 and 3, Jesus commands John to write individual letters to the leaders—the “messengers”—of the seven churches.  These letters are directed to the situation in each individual church, and so have less need of the parallel method to be understood correctly.  If your primary interest is in the “Bible interpreting Bible” method, feel free to skip to chapter 4 in the Second Vision Sequence below.


 

 

 


The Letters to the Seven Churches (2:1-3:22)74


 

Message to Ephesus

 

2:1: “To the messenger of the church in Ephesus write:  This is what the one holding the seven stars in his right hand, the one walking among the seven lampstands of gold, says:

 

Jesus starts with a message to Ephesus, the chief city of the Roman province of Asia.  This is the province in which all seven churches were located.  Ephesus was not only important politically, but also spiritually.  Its church was founded by the apostle Paul, who lived and preached there for two years (AD 53-55, Acts 19:10).  Seven years later he sent them the letter that we know as the book of Ephesians (AD 62).  The apostle John himself also lived here in his later years, both before and after his imprisonment on Patmos.75  

 

In each of the messages to the seven churches, Jesus begins by referring to particular elements of the vision in chapter 1.  To the leader of the church at Ephesus, he presents himself as “the one holding the seven stars in his right hand, the one walking among the seven lampstands” (as in Rev. 1:12,16,20).76  This is an image of Jesus’ intimate presence and authority in the daily life of the body of Messiah, a central theme of this first message.  

 

2:2-3: I know your* deeds and your* toil and your* perseverance, and that you* cannot endure evil men; and that you* have put to the test those calling themselves apostles and are not, and have found them false; [3] and that you* have perseverance, and have endured because of my name and have not grown weary.

 

As you can see by the many asterisks,77 these verses are not directed to the church of Ephesus in general, but rather to its messenger or spiritual leader.78  Jesus begins by commending this leader for his faithful “perseverance.”  This is a key virtue in times of trouble, as John mentioned earlier in describing his own circumstances: “I, John, your brother in...perseverance” (Rev. 1:19).  Jesus described perseverance as essential to salvation: “the one who perseveres to the end, this one will be saved” (Matt. 24:13, Jesus’ endtime teaching; also Luke 21:19).  As the writer of Hebrews puts it:  “Let us run the race that lies before us with perseverance” (Heb. 12:1,  The great cloud of witnesses). 

 

This leader had stood up to false apostles: he was a good shepherd over his flock.  No names are given for these false apostles, but tradition tells of a heretic named Cerinthus that was active in Ephesus during the lifetime of John.  Cerinthus denied that Jesus was God, teaching instead that God’s “power” had descended on Jesus, an ordinary man.79  One time, John fled from the public bathhouse at Ephesus because he heard that Cerinthus had entered the building.80  Why would that make him flee?  He was afraid the building might collapse on that “enemy of the truth.”81  

 

Cerinthus was not the only false apostle in the early Church.  Paul mentions false apostles that interfered with the church in Corinth: “For such people are false apostles, deceitful workmen, disguising themselves as apostles of Messiah” (2 Corinthians 11:13, Paul defends his apostolic ministry).  Soon after the time of the New Testament, there were many others.82        

 

2:4:  But I have against you* that you* have abandoned your* first love.

 

Despite his good deeds, Jesus rebukes the leader of the church in Ephesus for abandoning his first love.  The expression “first love” appears nowhere else in the Bible.  But a decrease of love in the endtimes is mentioned by Jesus in Matthew:  “And because of the increase of lawlessness, the love of many will grow cold” (Matthew 24:12, Endtimes teaching of Jesus).  Clearly Jesus doesn’t accept it as natural or inevitable that the enthusiasm of our first love should wear off after a while.

 

2:5:  Remember, therefore, where you* have fallen from, and repent and do the deeds you did at first; but if not, I am coming to you* and I will remove your* lampstand from its place, unless you* repent.

 

This loss of love is so serious and dangerous, it threatens to remove this leader’s “lampstand”—a symbol of his church—from the spiritual Temple of God, the body of Messiah: “Do you#83 not know that you# are a Temple of God?” (1 Cor. 3:16).84   In the earthly Temple in Jerusalem, the lampstand was located in the sanctuary, the Holy Place of the Temple.85  Jesus’ threat to “remove your lampstand from its place” implies that the church in Ephesus would be removed from the sanctuary of God’s spiritual Temple.86 This leader’s lack of love risked his entire church being expelled from the body of Messiah! That’s extremely serious!

 

Here Jesus makes a radical distinction between simply persevering (as in Rev. 2:2) and serving out of one’s “first love” (in Rev. 2:4).  This is similar to the distinction the rabbis made between serving God out of duty and out of love, the second of which was considered far better.87  But Jesus takes this to a whole new level by saying that service from a sense of duty alone is unacceptable to God.  It’s a sin to be repented of!

 

As in his earthly teachings, Jesus doesn’t call for repentance as an “attitude adjustment” alone.  He’s seeking the deeds of a heart enraptured with God.  These deeds alone are true evidence of a change of heart: “do the deeds you* did at first.”  Or as John the Baptist put it, “Bear fruit worthy of repentance” (Matt. 3:8).

 

Here we see why Jesus introduced himself to this leader as holding the “seven stars” in his hand—the messengers of the churches—and “walking among the seven lampstands.”  Both point to Jesus’ intimate presence and participation in the life of the Church.  Just as a priest in the Jewish Temple trimmed the wicks of the lampstand every day and filled its lamps with oil, we need Jesus’ help every day to keep our spiritual lamps lit.  If we abandon our first love, we step away from his daily participation in our lives.  And if we continue to slip away, Jesus will remove our lampstand from its place, expelling us from the spiritual Temple of God.  What this means is that an intimate walk with Messiah is not merely an option in the Christian life.  It’s the definition of the Christian life.  Without that intimacy, we risk having no life at all.  As Jesus warned his disciples, “Let your# loins be girded and your# lamps be lit” (Luke 12:35, Be prepared for Jesus’ return).  We must be actively ready to meet the Lord, enthusiastically doing his work until he comes.

OEBPS/images/image-2-small.jpg
Modern Israel





OEBPS/images/image-5-small.jpg






OEBPS/images/image-4-small.jpg
PROPHETIC CYCLES IN DANIEL

THE GREAT THE FOUR  RAM AND 70 RADIANT

STATUE BEASTS GOAT WEEKS MAN
2:31-45 7:3-27 8:3-25 9:24-27 11:2-12:3
Head
of
Gold

Babylon

Lion

Chest and &

‘Arms of ! m h 7 weeks | ["4 Kings

Silver
Bear

Persia

|6 King of
Greece ) weeks | | the South
King of
the North
Leopard Goat
Littie | 1 week | [The Kittim
Bt Horn
Jeast *
Rome Sanctuary || Desola-
thrown || tion of |[“Time of
down, || Jerusalem || i o
i ifice || and the
Hom removed || Temple
Ten
Ten Toes of Iron l, Kings
i and Clay L
Kings  IghRes ,,@.‘x,.‘
Destruction
Messiamc‘ nf'h:iﬂnt oThe
3 St making || Resurrection
Kingdom I gl desolate







OEBPS/images/image-7-small.jpg






OEBPS/images/image-6-small.jpg
Philippi
v L]
Thessalonica

Pergamum % 4 Thyatira

Snivaas % Sardis
Athens VEA K ¥ ppiladelphia
Ephesus, % Laodi
aodicea

Patmos®

Crete







OEBPS/images/image-8-small.jpg






OEBPS/images/image.jpeg





OEBPS/images/Menorah_copy_w_small.jpg





OEBPS/images/image-1-small.jpg
Church of’thc Holy Sepulcher





OEBPS/images/image-3-small.jpg
Scroll Wt;m;@ on





OEBPS/images/AlphaOmega.jpeg
AQ













