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  Introduction




   




  Our Bibles contain 4 books which we call Gospels. All of them are historical accounts of the remarkable Person named Jesus. They are not biographies in the sense we normally think of biographies. There are many details of Jesus’ life which they pass over in silence. Instead, they record those events which are particularly significant to salvation history.




  The first 3 Gospels cover many of the same events, but from different perspectives. The intended audience of the Gospel of Matthew is primarily those who come from a Jewish background. Matthew emphasizes Jesus’ teaching rather than the miracles He performed. Matthew, more than the others, records what Jesus said. For example, his account contains the most complete version of the ‘Sermon on the Mount’ we have. One of the main messages of Matthew is that the Old Testament prophecies of the coming of a Messiah are fulfilled in Jesus.




  Though Mark apparently wrote for believers, he took the time to explain Jewish customs. Therefore, in contrast to Matthew, his intended audience must have been Gentiles, that is believers who did not come from a Jewish background. In addition, he wrote using the speech of the common, worker class of Roman society. Mark emphasizes Jesus’ actions more than His teaching. The idea which unifies the entire book is that of service. Mark shows how Jesus served, focusing particularly on Jesus’ ultimate act of service—that of going to the cross. Since Jesus served, His followers must also be ready to serve, regardless of the cost.




  Luke tells us the purpose of writing his Gospel. “...since I myself have carefully investigated everything from the beginning, it seemed good also to me to write an orderly account for you... so that you may know the certainty of the things you have been taught.” (Luke 1:3-4) In other words, Luke wrote for the benefit of believers. He wanted them to know that they could have confidence in the historical accuracy of the story of Jesus.




  The Gospel of John is different than the other 3. While it, also, is grounded in history, the Gospel of John can be regarded as a supplement to the other Gospels. John not only relates events which are not found in the other Gospels, he focuses on the theological significance of the events. John, more than any of the others, emphasizes the identity of Jesus. Who is this Person through whom God offers salvation?




  I. The Purpose Of John’s Gospel




  John tells us his purpose in writing, “Jesus did many other miraculous signs in the presence of his disciples, which are not recorded in this book. But these are written that you may believe that Jesus is the Christ, the Son of God, and that by believing you may have life in his name.” (John 20:30-31) From these words it appears that John is writing for those who do not yet believe that Jesus is the Christ. However, John also seems to assume that his readers are already acquainted with the basic story of Jesus. It is like he is filling in the blanks the other Gospel writers left. So, who is John addressing? Is it those who do not believe that Jesus is the Christ, or those who do believe yet still have doubts—those whose faith is not yet complete?




  Perhaps John’s intended audience is the latter. In more than one place in his account he shows how those who put their faith in Christ needed to move on to a higher and deeper faith. One of the most dramatic examples of this is John’s account of Thomas’ skepticism when he heard the other disciples say that Jesus had risen from the dead. Then, when confronted by the risen Christ, Thomas exclaimed “...My Lord and my God!” (John 20:28) In support of the view that John is writing to those who already believe, the footnote in the NIV translation points out that some manuscripts have the phrase “...these are written that you may continue to believe...”




  On the other hand, John’s account makes it crystal clear that it is not enough to merely be acquainted with the story of Jesus. There were many who witnessed what Jesus did and heard Him teach, but refused to believe. They even acknowledged that the miracles were genuine, but still actively rejected Him (John 11:47-53). So it is quite possible that John writes for the informed skeptic. Perhaps the added detail, and his pointing out the theological significance of what Jesus did will be enough to move someone to genuine faith.




  Regardless of the intended audience—whether it is those who already believe or those who don’t—John’s account is sufficient to move a person to faith. If someone reads and understands, yet still does not believe, it is not because there is a lack of information or evidence. As in the case of the chief priests’ and Pharisees’ reaction to Jesus raising Lazarus from the dead, their rejection of Christ results from a refusal to submit. They will not surrender self, and acknowledge Christ as Lord.




  II. The Author




  Who wrote this account of Jesus’ life? Why do we call it the Gospel of John? We would not even have to ask these questions if so-called ‘higher critics’ had not tried to cast doubt on the testimony from earliest times that the Apostle John is the one who penned this Gospel. Aside from plain statements from early sources such as the Muratorian Canon and the writer Irenaeus, there is internal evidence that the Apostle John is the writer.




  One indication that John is the author is the absence of any mention of him by name. This follows the literary traditions of the time, that authors remained anonymous. Another bit of internal evidence is that John chapter 21, verses 20 through 24 clearly state that the “disciple whom Jesus loved” is the author. Looking at other mentions of the “beloved disciple” in John it seems obvious that he was one of the 3 who were in Jesus’ ‘inner circle.’ These were Peter, James and John. Of these 3, Peter cannot be the author because he is mentioned as being with the “beloved disciple” (for example, see John 20:2). Although James is not mentioned by name in the Gospel either, it is highly unlikely that he is the author because he was the first Apostle to die (Acts 12:2). In contrast, John chapter 21, verse 19 seems to imply that Peter’s martyrdom in his old age is already in the past. In light of these facts, there is no reason to doubt or question the understanding of the early church that the Apostle John is the writer of this Gospel.




  III. Time And Place Of Writing




  If the Gospel of John refers to Peter’s martyrdom as having occurred in the past, then it follows that it must have been written sometime after Peter’s two letters. Since Peter mentions Paul’s letters (2 Peter 3:15-16), John not only wrote after Peter did, but also after Paul. In this context, it is significant that in his letter to Philemon, Paul refers to himself as an “old man” (Philemon, verse 9). Acts chapter 7, verse 58 states that at the time of Stephen’s martyrdom Saul (that is, Paul) was a “young man.” Therefore, the Gospel of John must have been written a great many years after Stephen was stoned to death. It is highly probable that John’s Gospel is one of the last of the New Testament books written. Only John’s other writings—his 3 letters and the book of Revelation would have been written later.




  From the cross, Jesus entrusted His mother, Mary, into John’s care and John took Mary into his own household (John 19:26-27). According to church tradition John, along with Mary, later emigrated from Palestine to the city of Ephesus in the Roman province of Asia (located on the western coast of modern Turkey). They most likely would have made the move to escape the war which culminated in the destruction of Jerusalem in 70AD. There is no reason to dispute this tradition. In fact, it is almost certain that at the time John was exiled to the island of Patmos, he was living in Ephesus. Early church historians also place him in Ephesus after his return from exile. In light of everything we know and can surmise, it is probable that John wrote this Gospel sometime around the years 80 to 85AD.




  IV. Themes In John




  Compared to the rest of the New Testament, the language of John’s Gospel is not complicated. The vocabulary is plain and simple. Beginning students of biblical Greek start with John because the sentences are easy to parse.




  In spite of the simple language, John writes about some very profound concepts. It is probably accurate to say that John’s Gospel is more intellectual than the other 3. It engages our minds and causes us to think more deeply than the others do.




  One of the major themes of the book is that of witness or testimony. The teaching of Jesus is not mere speculation or philosophy. Instead, it is based solidly on experience—the experience Jesus had with the Father before the incarnation. Similarly, the miracles Jesus performed were not merely acts of kindness; they bore testimony to the truth Jesus proclaimed (for example, see John 10:37-38). Personal experience and eyewitness testimony were crucial, not only in forming the disciples’ faith, but also to the message they would later proclaim (for example, see John 2:11, 19:26, 21:24). Later John would write, “That which was from the beginning, which we have heard, which we have seen with our eyes, which we have looked at and our hands have touched—this we proclaim concerning the Word of life.” (1 John 1:1)




  Another important theme in John is that of light—particularly in contrast to darkness. John uses darkness as a metaphor for all that is wrong or evil. These are not mere abstractions; darkness is an active force which will enslave and destroy. One of the most arresting comments John makes is right after Judas left the ‘Last Supper’ in order to betray Jesus, “...And it was night.” (John 13:30) Only the light of Christ can dispel and destroy the darkness. Only Christ can illuminate and show us who we are and the direction we should go. Only the light of Christ can fill us with what is good and right.




  Closely associated with the concept of light is that of truth. Truth has the power to set people free from the slavery of sin (John 8:31-34). Truth is essential to the kind of worship which God accepts (John 4:23-24). Jesus not only told the truth, He is the truth (John 14:6).




  It is not enough to hear the truth, one must also believe it. Belief and faith are another of the major themes in John’s Gospel. John’s stated purpose for writing this Gospel is so that people will believe in Christ (John 20:31). A healthy faith is not static but grows with experience. John records several examples of people progressing in their faith (for example, in chapter 9 the case of the man born blind).




  John also, more than any other of the Gospel writers, speaks of the Holy Spirit. Jesus gave the Spirit to His disciples to live within them, comfort and guide them and remind them of Christ’s teaching. The Spirit not only fills a vital role in the lives of Jesus’ followers, but in the lives of unbelievers. It is the Spirit who convicts the world and causes it to feel guilty of sin.




  Another theme in John is life. Jesus is the true source of life. He came so that His followers can not only experience a new birth, but have abundant life. Another way to say it is that only in Jesus can people have life that is worth living. The abundant life which Jesus provides His followers is only a taste of the true life they will receive when He comes to take them to their eternal home.




  A related concept to that of life, is transformation. Something which John clearly expresses is that, though he wishes to bring us to belief, belief by itself is not enough. What we know about Christ must also change us if our knowledge is of any use. Without transformation, no one will enter into the light and life which God wishes to give us. A proper relation to Jesus will transform us from being children of the devil to children of God.




  Since John’s purpose in writing is to bring people to faith that Jesus is the Christ, it would be strange if he did not describe Jesus’ role as the Christ. John provides us with the context so we can understand several metaphors which Jesus used for Himself. As the ‘Bread of Life’ Jesus provides us with spiritual sustenance. As the ‘Water of Life’ Jesus quenches our spiritual thirst. As the ‘Good Shepherd’ Jesus leads us, His sheep, and lays down His life on our behalf.




  Since John writes about Jesus’ identity and His character, it is fitting that another of the themes in this Gospel is glory. The concept of glory is difficult to grasp. As used in Scripture, the term is closely related to the attributes of God. However, it does not seem to refer to the attributes or characteristics of God, themselves, but rather to the manifestation or revealing of His character. Thus, when John writes, “This, the first of his miraculous signs, Jesus performed in Cana of Galilee. He thus revealed his glory, and his disciples put their faith in him.” (John 2:11) he seems to be saying that Jesus disclosed His divine nature by means of performing the miracle. However, the divine glory is also something which Jesus distributes to, or shares with, His followers (John 17:22). In other words, a result of believing in and accepting Jesus as the Christ, is that He transforms us and implants His divine characteristics within us. Then through our actions, words and attitudes we reveal or disclose Christ’s divine nature to others.




  John is also concerned about time. The events of Jesus’ life and ministry were not random or governed by chance. On the contrary, they progressed according to a divine timetable. While recording several incidents John remarks that Jesus’ “time had not yet come” (for example, see John 7:30, 8:20). On some occasions Jesus Himself said that His “time had not yet come” (for example, see John 2:4, 7:6). On other occasions Jesus said the “time is coming” (for example, see John 4:21, 5:25, 16:2). Eventually, however, the appropriate time came (John 13:1, 17:1). At the right moment in the divine plan, Jesus offered Himself as the sacrifice needed to redeem mankind.




  A Note About Time: We must be careful to use the appropriate system of reckoning time while reading John’s Gospel. The other Gospel writers apparently used the Jewish system of figuring the start of a new day at sunset. However, applying Jewish time to the Gospel of John creates several difficulties. Perhaps the most glaring of them is that if John wrote using Jewish time, he says that Pilate sentenced Jesus to death 3 hours after He was already crucified (compare John 19:14 with Mark 15:25). This difficulty disappears if John used Roman time (a new day begins at midnight). Reading John’s text according to the Roman system of reckoning time also resolves several other difficulties which will be mentioned in the appropriate place.




  V. How The Book Is Organized




  The mention of time leads to an observation about how John organized his material. John uses the Jewish festivals as a backdrop for much of what he presents. The context of the feasts and holy days helps us understand the meaning and significance of Jesus’ teaching on those occasions. The festivals also help us understand the sequence and the total length of Jesus’ earthly ministry.




  John also used another device to order his material—he chose to mention specific miracles. The Jewish festivals help us understand the timing of Jesus’ ministry, the miracles help us understand Jesus’ nature. Each of the eight miracles (or signs) John records, reveals some significant aspect of Jesus’ identity or position. Each of these incidents calls for a response of faith. Some people believed as a result of the sign; others refused to believe in spite of the evidence.




  Will we respond in faith, as John intended, or will we follow the lead of those who turned away from Jesus’ revealed glory?




  The Word Became Flesh




  John 1:1-18




  Introduction: Since John’s purpose is to bring us to belief that Jesus is the Christ, it is appropriate that he tells us, right from the start, what Jesus’ true identity is. Though John’s account will concentrate on Jesus’ words and actions, Jesus transcends human experience. He is not a created being as we are. On the contrary, Jesus is divine and existed before nature.




  I. In The Beginning (John 1:1-5)




  John starts off by pointing out that before Jesus was born and became flesh, He existed as the creative Word. The first verse of John’s Gospel parallels the first statements in the entire Bible. “In the beginning God created the heavens and the earth... And God said, “Let there be...” And it was so.” (Genesis 1:1, 3, 11) Not only did God create the entire universe through His Word, the Word and God are one. To put it another way, the Word is God.




  It follows that if the Word created the universe and everything in it, He also gave us life. Unfortunately, many people do not acknowledge their Creator; they do not recognize that their life comes from the Word. They think that life is self-generated or came into being without any divine agency. In verses 4 and 5 John writes, “In him was life, and that life was the light of men. The light shines in the darkness, but the darkness has not understood it.” Recognizing where our life comes from gives understanding and direction. Conversely, to not acknowledge that our life comes from the Word, plunges us into darkness. As stated in the Introduction to this commentary, John uses the word ‘darkness’ as a metaphor which stands for all that is wrong or evil. It is an active force which enslaves and destroys.




  Translators are not entirely sure how to translate the last part of verse 5 because the word John uses has two meanings. Some translations say that the darkness doesn’t understand the light. This indicates that evil can never comprehend the nature of the Word and, therefore, of life. This gives us a test by which we can evaluate the claims of teachers. If someone says that he can teach us about life, or give us guidance about how to live, but is not living in the light given by the Word, he is lying. Instead of providing illumination he, himself, is in darkness.




  Other translations say, “...and the darkness has not overcome it.” This indicates that the light is more powerful than darkness. Even if people try to ignore or suppress the Word, they will never succeed.




  II. A Witness To The Light (John 1:6-9)




  Since the Word, who is also God, was instrumental in the creation of the universe, we can learn some things about Him by observing nature. For example, the Apostle Paul writes, “For since the creation of the world God’s invisible qualities—his eternal power and divine nature—have been clearly seen, being understood from what has been made...” (Romans 1:20) We are awed by the power of the ocean waves, by the destructive energy of hurricanes, earthquakes and volcanoes. Even though we observe and experience them, the power that drives them is beyond our ability to grasp and comprehend. How much more awesome and majestic must be the One who spoke the universe into existence!




  Though we can learn a few things about the Word by observing our environment, if that were all we had, the Creator would appear remote, impersonal and unknowable. As the prophet Job exclaimed, “...these are but the outer fringe of his works; how faint the whisper we hear of him! Who then can understand the thunder of his power?” (Job 26:14) However, throughout history God has chosen to reveal Himself to us by another means—through the word of the prophets. The Apostle Peter writes, “...you must understand that no prophecy of Scripture came about by the prophet’s own interpretation. For prophecy never had its origin in the will of man, but men spoke from God as they were carried along by the Holy Spirit.” (2 Peter 1:20-21) Through the prophets we learn not only about God’s power, but also about His personality and His will.




  John the Baptist was one of the prophets who testified about God. However, there was a basic difference in John’s testimony compared to that of other prophets. John spoke as a witness of the light that was coming into the word. As we shall see further on in chapter 1, one of the purposes of John’s ministry was to identify the ‘light.’ It was he who first recognized that Jesus was God’s Son. It was he who identified Jesus as the One who would take away the sins of the world.




  The purpose of John’s witness was not only to identify, but so that people would believe on the basis of his testimony. Luke writes, “All the people, even the tax collectors, when they heard Jesus’ words, acknowledged that God’s way was right, because they had been baptized by John. But the Pharisees and experts in the law rejected God’s purpose for themselves, because they had not been baptized by John.” (Luke 7:29-30)




  The writer of this Gospel records an incident near the end of Jesus’ ministry which also shows the power of John the Baptist’s witness. “Then Jesus went back across the Jordan to the place where John had been baptizing in the early days. Here he stayed and many people came to him. They said, “Though John never performed a miraculous sign, all that John said about this man was true.” And in that place many believed in Jesus.” (John 10:40-42)




  III. The Right To Become Children (John 1:10-13)




  In verses 10 through 13, John contrasts those who do not receive the Word to those who do. They have different births. Those who do not receive are left as they were. Theirs is only the natural, physical birth which is common to all flesh. What are the spiritual consequences of not receiving the Word? The Apostle Paul writes, “The natural person does not accept the things of the Spirit of God, for they are folly to him, and he is not able to understand them because they are spiritually discerned.” (1 Corinthians 2:14 ESV) In other words, rejecting the Word makes it impossible to even understand spiritual things. As Jesus said, “Whoever has will be given more, and he will have an abundance. Whoever does not have, even what he has will be taken from him.” (Matthew 13:12)




  In contrast to this, those who receive the Word are given a new birth. They are born of God. John will expand on the concept of the new birth in chapter 3 where he recounts Jesus’ conversation with Nicodemus. He will discuss spiritual parentage again in chapter 8. Being born of God is an extremely important concept which we will explore in more detail in the passages mentioned above. For now, simply note some of the results of this new birth. The Apostle Peter writes, “Praise be to the God and Father of our Lord Jesus Christ! In his great mercy he has given us new birth into a living hope through the resurrection of Jesus Christ from the dead, and into an inheritance that can never perish, spoil or fade—kept in heaven for you, who through faith are shielded by God’s power until the coming of the salvation that is ready to be revealed in the last time.” (1 Peter 1:3-5) It is because of the new birth, being born of God, that we have hope, an inheritance and salvation.




  Notice one more thing in verse 12. There is a link between receiving the Word and belief. We cannot receive without belief. In fact receiving is equated with belief. We cannot be born of God without receiving the Word, and receiving the Word means that we believe it. There are a lot of people who claim that they are born of God, but who do not believe the Word. It doesn’t work that way. Belief always comes before the new birth.




  IV. His Glory (John 1:14)




  It would be extremely difficult to learn about God without the words of the prophets such as John the Baptist. But even that is not enough. Knowing about someone is a very different thing than knowing him. And so the Word became a man and subjected Himself to the same environment and limitations that we experience. The writer of Hebrews puts it this way, “The Son is the radiance of God’s glory and the exact representation of his being...” (Hebrews 1:3)




  Verse 18 says, “No one has ever seen God, but God the One and Only, [or the Only Begotten] who is at the Father’s side, has made him known.” It is only God who can fully reveal God.




  This is the message of the Bible: We are incapable of approaching God or comprehending Him. So, He descended to our level so that we might know Him, be reconciled to Him and, one day, be raised to His level. In other religions God sends down. In Christianity, God comes down.




  But there is another dimension to God becoming flesh. Not only does it allow us to understand God as we never could otherwise, it also allowed God to understand and experience our problems. The writer of Hebrews explains, “For we do not have a high priest who is unable to sympathize with our weaknesses, but we have one who has been tempted in every way, just as we are—yet was without sin. Let us then approach the throne of grace with confidence, so that we may receive mercy and find grace to help us in our time of need.” (Hebrews 4:15-16)




  V. The Fullness Of His Grace (John 1:15-18)




  In verses 15 through 18 John contrasts the Law which God revealed through Moses, with the grace and truth which came through Christ. Notice that John identifies the Being he has been calling the Word, as Jesus Christ. Just as the Word is the source of life He, that is Jesus Christ, is also the source of grace. His grace is full and complete. It is inexhaustible.




  John writes that “we have all received.” This most likely means that all who have received, that is accepted, the Word, receive grace and blessings in return.




  John compares Moses and Jesus. It was through Moses that the Old Testament Law was given. Moses was not the Law, but was the mediator of it. In contrast, grace and truth were not given through Christ, but came through Christ. In other words, Christ is grace and truth. When Christ came into the world, grace and truth came into the world. This does not mean that the Law was not true. It surely was! Since God is true, anything given or commanded by Him is also true. However, we can say that the truth in the Law was abstract. Jesus is truth embodied.




  There is another contrast here as well. The Law was given through Moses. The Law set out God’s expectations and requirements. By keeping the Law one could remain in a right relationship with God. The principle behind the Law was obedience. As God said, “Keep my decrees and laws, for the man who obeys them will live by them. I am the LORD.” (Leviticus 18:5)




  But there was nothing in the Law to help a person keep the regulations. What if a person failed to keep even one of the rules? Once the covenant had been violated, there was no way to restore the broken relationship with God. This was the Law’s fatal weakness. Yes, there were sin offerings—lots and lots of sin offerings. But they could never really atone for sin. They were merely a promissory note, looking forward to the time when Someone would pay the accumulating debt.




  In contrast to the Law, Christ brings grace. In the new arrangement in Christ; when someone has been granted the right of being born of God by receiving the Word; under the New Covenant, there is grace. What is grace? Grace is not only the undeserved blessings which we receive in Christ, it is also the means which enables us to keep the covenant. The Apostle Paul writes, “For the grace of God that brings salvation has appeared to all men. It teaches us to say “No” to ungodliness and worldly passions, and to live self-controlled, upright and godly lives in this present age,” (Titus 2:11-12) It is grace which provides inexhaustible blessings. It is grace which brings salvation. It is grace which enables us to live according to God’s will. It is made available to us only through Jesus Christ.




  VI. Application Questions




  1) Which side of the line are you on? Are you in the light, or are you still in darkness?




  2) Have you received the Word, or have you rejected it?




  3) Are you still trying to earn your salvation or trying to please God by keeping a set of rules which is beyond your ability to keep? Or, have you experienced the grace that comes only through Jesus Christ?




  Supplemental Study




  How God Communicates With Us




  Introduction: The stated purpose of John’s Gospel account is to bring us to believe that Jesus is the Christ, the Son of God (John 20:31). But in order to bring us to the point of belief, God must first communicate with us. We cannot believe in something about which we know nothing. As the Apostle Paul explains, “How, then, can they call on the one they have not believed in? And how can they believe in the one of whom they have not heard? And how can they hear without someone preaching to them? ...Consequently, faith comes from hearing the message, and the message is heard through the word of Christ.” (Romans 10:14-17)




  Communicating with us, however, is a non-trivial challenge. Think for a moment about the constraints under which God has to operate in order to communicate. Assuming that God wishes us to believe in Him of our own free will, how can He disclose Himself to us without destroying our freedom of choice to believe? How can God receive our love, freely given, if He takes away the choice to reject Him? He must provide us enough information about Himself, and His love for us, that a reasonable person can believe, yet He cannot force Himself upon us without taking away choice.




  To illustrate the problem, consider this ‘screen-shot’ of a hypothetical role playing game which you have created.




  [image: Role Playing Game]




  As a programmer you face the same dilemma as God. Suppose there’s a character in your game called Gus. Suppose you want Gus to know you and give you his love. How can you communicate with Gus so that he can? First of all you, as the programmer, live in an environment that is so removed from the game that Gus cannot even imagine it. There are dimensions to your environment that Gus has no inkling of. How can he possibly relate to you?




  Secondly, how can Gus learn anything about who you are and your characteristics unless you tell him? And how can you even communicate with Gus unless you do it using his language? How can you tell him enough about yourself that he can know you, yet still leave enough room for doubt so that he has a genuine choice about whether to believe in your existence? How can you disclose enough about yourself so that Gus can love you, but not force belief?




  I. Natural Revelation




  Like any thinking person, Gus, no doubt wonders about his environment. Where did it come from? What is the purpose of it? Why am I here? By observing his environment Gus can deduce that it was created and since created, made by someone who is greater than he. Since the environment was created, Gus can also deduce that he, himself, owes his life to the creator of the environment.




  In the same way, because the creation is an expression of God we can learn something about God just from observing what He has made. For example, King David writes, “The heavens declare the glory of God; the skies proclaim the work of his hands. Day after day they pour forth speech; night after night they display knowledge. There is no speech or language where their voice is not heard. Their voice goes out into all the earth, their words to the ends of the world...” (Psalm 19:1-4)




  Like David we are awed by nature—the vastness of the universe, the power of the ocean waves, by the destructive energy of hurricanes, earthquakes and forest fires. Even though we observe and experience them, the power that drives them is beyond our ability to grasp and comprehend. We thrill to the beauty of the sunset, the majesty of a snow-capped peak, the taste of a delicious fruit or a melodious sound. How much more awesome, majestic and beautiful must be the One who spoke the universe into existence!




  We call this type of revelation, ‘Natural Revelation’ because through nature we can catch a small glimpse of God. We learn from John chapter 1 that Jesus, in the form of God’s creative Word was not only present at the beginning, but actually did the work of creation. Therefore, nature itself can move us toward belief. But, though we can catch a glimpse of Him in nature, the Creator appears remote, impersonal and unknowable. As the prophet Job exclaimed, “...these are but the outer fringe of his works; how faint the whisper we hear of him! Who then can understand the thunder of his power?” (Job 26:14) Before we can understand our Creator as a person, rather than an impersonal force, another form of revelation is needed. A higher revelation.




  II. Verbal Revelation




  We call that higher form of revelation, ‘Verbal Revelation.’ Through verbal revelation God speaks to us in human language. We call the people through whom God revealed His message, ‘Prophets.’ The Apostle Peter writes, “...you must understand that no prophecy of Scripture came about by the prophet’s own interpretation. For prophecy never had its origin in the will of man, but men spoke from God as they were carried along by the Holy Spirit.” (2 Peter 1:20-21)




  It is through the words the Prophets recorded in the Bible that we learn about God: Who He is, what He is like and what His will is. Getting back to the game illustration, if you wanted the character in your game to know more about you than to just infer your existence, you would need to send him a message.




  [image: Programmer Sends A Message]




  “Dear Gus, I made you. I love you. I want you to learn to love me too. Stay on the path and I will protect you from the viruses of the anti-programmer. Faithfully yours, The Programmer.”




  The term “verbal revelation” actually includes more than spoken or written words. Sometime it takes the form of visions or dreams. This type of communication may be through a miraculous sign such as a burning bush which is not consumed (Exodus 3:1-4), the sun standing still (Joshua 10:12-14), a fleece remaining dry while the ground around it is drenched with dew (Judges 6:39-40) or a shadow going back up the steps it descended (2 Kings 20:8-11, Isaiah 38:7-8). It might take the form of an object lesson (for examples of this, read Ezekiel).




  It would be extremely difficult to learn about God without knowing what God has revealed about Himself through the Prophets. But even that is not enough to give us a full or complete understanding. While the words of the Prophets help us to know about God, we need a greater and fuller revelation to actually know God.




  III. Personal Revelation




  Think of it this way. If the game programmer wanted Gus to really know him, instead of just knowing about him, what could he do? Gus cannot leave his environment. He cannot even comprehend the dimensions in which the programmer lives. So, in order to make it possible for him to know the programmer, since Gus cannot ascend to the programmer’s level, the programmer has to descend to Gus’s level. The programmer has to make an image of himself and inject it into the game. The image thinks and acts exactly as the programmer would if he could descend into the environment of the game. It is only by interacting with the image that Gus can comprehend and understand the nature and character of the programmer.




  [image: Programmer Enters The Game]




  And this, essentially, is what God did. John writes, “The Word became flesh and made his dwelling among us. We have seen his glory, the glory of the One and Only, [or the Only Begotten] who came from the Father, full of grace and truth.” (John 1:14)




  The Apostle Paul writes, “For in Christ all the fullness of the Deity lives in bodily form.” (Colossians 2:9) It is only through Jesus, the exact representation or image of God, that we can comprehend, understand and have a relationship with God.




  The writer of Hebrews puts it this way, “In the past God spoke to our forefathers through the prophets at many times and in various ways, but in these last days he has spoken to us by his Son, whom he appointed heir of all things, and through whom he made the universe.” (Hebrews 1:1-2)




  IV. An Exact Image




  This raises one of the fundamental paradoxes of the human experience. How can the Creator subject Himself to the constraints of His own creation? How can the divine become fully human? It is a misunderstanding of this paradox which leads so many religions to deny that Jesus Christ is God in the flesh. They are quite willing to accept Jesus as a great teacher or even a prophet, but deny His divine nature.




  On the surface their denial sounds plausible. God cannot be tempted by evil (James 1:13), yet Jesus was tempted. God is omnipotent, yet Jesus became tired. God is omnipresent, yet Jesus was subject to time and distance. God is all-knowing, yet Jesus professed ignorance of certain things. God is eternal, yet Jesus died.




  What those who deny Jesus’ divinity fail to recognize is the limitations of the medium or form into which God injected Himself. This is the key to understanding the paradox. While it is true that, objectively, Jesus is less than a perfect representation of God, this is not so within the limitations of “bodily form” (Colossians 2:9). Within the limitations of the “bodily form” Jesus is a perfect or exact representation of God. It is impossible for it to be any more exact or perfect. This is why Jesus could say, “...Anyone who has seen me has seen the Father...” (John 14:9)




  Stated the other way round, if you want a more perfect representation of God than that provided by the earthly Jesus, you have to go beyond the medium of “bodily form.” Even if God did so, we would be unable to appreciate or comprehend it. Since we are locked into bodily form, we would be destroyed if we ever saw God in another form. “...no one may see me and live.” (Exodus 33:20) To see or experience God as He really is will require putting aside this nature and acquiring a different one. This is the significance of the ‘spiritual body’ Paul writes about in 1st Corinthians chapter 15. John flatly states that the day we see God, we will be like Him—that is, we will share and participate fully in His nature instead of this one (1 John 3:2).




  Let’s try to illustrate the difference between God’s true nature and His image in Christ by referring back to the computer game. The image of himself which the programmer injects into the game is an excellent likeness. Though the image is perfect and is obviously derived from the programmer, it is just as obvious that there are huge differences between them. It is a likeness, not a clone of the programmer. There are differences in the number of dimensions between the two. There are differences of scale. Most importantly, the programmer and his likeness have different natures. The programmer is flesh and blood. His image has no material existence. It is composed of 1s and 0s which are themselves merely the expression of an idea.




  The image may be a perfect and exact image, but it will never be the same as the person it represents. It is as human as the nature and form of the game environment will allow, yet it has, of necessity, had to give up much of human nature in order to fit into the game.




  In just this way, Jesus is as perfect an image of God as this universe can contain. Yet He had to give up much to fit into human form. He “...made himself nothing, taking the very nature of a servant, being made in human likeness.” (Philippians 2:7) How could there be any greater proof of God’s desire to communicate with us than this?




  Behold the Lamb




  John 1:19-34




  Introduction: After the Prophet Malachi delivered God’s message to the Israelite people, there was a long period without any further divine revelation. Suddenly, after about 400 years of silence a man showed up on the scene who displayed the characteristics of a prophet. His message electrified the people, “...Repent, for the kingdom of heaven is near.” (Matthew 3:2) Not only did this man deliver a compelling message, he did something else out of the ordinary—he baptized those who repented of their sins. And so, he became known as ‘John the Baptist.’ Rumors began to fly. Could this be the Messiah?




  Because of the rumors and the potential impact on the nation, the Jewish authorities decided they needed to investigate.




  I. It’s Not Me! (John 1:19-21)




  Throughout this passage the writer of this Gospel assumes that the reader already knows the story of who John the Baptist was and what he was doing. The emphasis is not on the person of John, but on the testimony he gave. The account is written from the perspective of an eyewitness to the events.




  Deuteronomy chapter 18, verses 20 through 22 instructed the nation of Israel to test and validate the message of anyone who claimed to be a prophet. So, it was very proper for the authorities in Jerusalem to send a delegation to ask John who he was. We could even say that the authorities were obligated to find out what was up. True, some of them might have been more concerned about any possible political fallout than about the truth of John’s message, but they were acting responsibly by making the inquiry.




  John writes that the delegation was sent by the Jews. In the Gospel of John, the phrase ‘the Jews’ almost always refers to the Jewish authorities. In other words, the delegation was most probably sent by the High Priest and the Jewish ruling body, the Sanhedrin. One thing is certain. This was not just a polite ‘get to know you’ session. It was an official inquiry into who John was and what he was doing.




  Some of those sent were priests. Since John the Baptist was, himself, the son of the priest, Zechariah, they may have wondered why John was out preaching instead of taking up priestly duties in the Temple. But it’s more likely that priests were sent to interrogate John because John was baptizing, and the priests were experts in ritual cleansing. They would have been the most qualified to evaluate what John was doing.




  Others of the delegation are identified as Levites. The Levites not only were Temple servants, they also served as the Temple police. Is it possible that the delegation came prepared to arrest John and take him back to Jerusalem for trial if they were not satisfied with his answers?




  Their first question was, “Who are you?” (John 1:20) Instead of just telling them, John the Baptist told them that he was not the Christ. He seemed to be saying, “Look, let’s cut the nonsense. What you really want to know is if I’m claiming to be the Messiah. I’m not.” But there is something in this denial which does not come out in our English translations. In the Greek, John’s statement implies that while he is not the Christ, someone else is. In other words, the very denial is an affirmation of the Christ. This is why verse 20 calls John’s statement a confession. He was bearing witness to Christ.




  The second question was whether John the Baptist was Elijah. No doubt this question was prompted by the statement in Malachi chapter 4, verses 5 and 6, “See, I will send you the prophet Elijah before that great and dreadful day of the LORD comes. He will turn the hearts of the fathers to their children, and the hearts of the children to their fathers; or else I will come and strike the land with a curse.” Again John said that he was not. But this time, there was no implication in what John said that some other person was Elijah. There was simply a flat denial.




  But this raises a problem. Jesus identified John the Baptist as the Elijah who’s coming was prophesied. He said, “For all the Prophets and the Law prophesied until John. And if you are willing to accept it, he is the Elijah who was to come.” ( Matthew 11:13-14)




  Later on the disciples questioned Jesus about Elijah. “The disciples asked him, “Why then do the teachers of the law say that Elijah must come first?” Jesus replied, “To be sure, Elijah comes and will restore all things. But I tell you, Elijah has already come, and they did not recognize him, but have done to him everything they wished...”” (Matthew 17:10-12)




  So, we have a situation where John the Baptist denied that he was Elijah, but Jesus said he was. The answer to this apparent contradiction is in Luke chapter 1, verse 17, where the angel Gabriel predicted that John would “...go on before the Lord, in the spirit and power of Elijah, to turn the hearts of the fathers to their children and the disobedient to the wisdom of the righteous—to make ready a people prepared for the Lord.”




  This is a classic situation where the people of Jesus’ and John’s day misinterpreted the Scriptures. They were looking for a literal fulfillment. They thought that Elijah would return in person. But the prophecy in Malachi was figurative. John was not the literal Elijah, but operated in the spirit and power of Elijah. A lot of people are making the same kind of mistake today. For example, we hear all kinds of fantastic claims about the ‘last days’ and all that will happen before Christ’s return. There would be a lot less confusion if people would only realize that much of the prophecy they are going on about was never intended to be taken literally. It’s figurative, but they read it literally. It’s also entirely possible for people to become so wound up in their interpretations of what will happen that they miss the spiritual truth which is right in front of them, just like the delegation to John did.




  The next question was whether John the Baptist was ‘the Prophet.’ This was a reference to what Moses prophesied in Deuteronomy chapter 18, verse 15, “The LORD your God will raise up for you a prophet like me from among your own brothers. You must listen to him.”




  John’s reply to the question was a curt, “No.” Notice how John’s answers became progressively shorter. It’s almost like he was losing patience with these guys. “Can’t you understand that you’re looking at the wrong person? Instead of wasting time with stupid questions, get ready for the coming of the Lord!”




  II. A Voice in the Wilderness (John 1:22-28)




  But John was not the only one who was exasperated. The delegation was losing patience too. “Look we have to report something. You’ve just told us who you aren’t. Now answer the question we started with. Who are you?”




  This time John obliged by quoting from Isaiah. “I am the voice of one calling in the desert, ‘Make straight the way for the Lord.’” (John 1:23) Again, the implication was that John is not the important one. He’s just a voice. What is important is that the Lord is coming. Get ready for His coming!




  At this point the scene shifts. From the way the text is written it’s quite possible that the official inquiry by the officials sent by the Sanhedrin was over. But there was another group of people present who had been sent. It’s not entirely clear whether they were part of the delegation from the Sanhedrin or whether they had been sent separately. In any case, their concern was quite different from the other people who questioned John. Verse 24 identifies these people as Pharisees. The rulers in charge of the Temple were social liberals who were quite willing to make cultural and political compromises but religious conservatives who thought that religious practices should not change. The Pharisees, on the other hand, were social conservatives. Though they had a deep respect for the Scriptures and were concerned about keeping the Law of Moses, they were more than willing to promote tradition over a strict interpretation. They also accepted the writings of the Prophets while the priests of the Sadducee party (including the High Priest) did not. They wanted to know what authority John had to baptize. Their confusion was understandable. On the one hand, by baptizing, John seemed to be acting as though he were fulfilling some of the prophecies. For example, Zechariah chapter 13, verse 1 says, “On that day a fountain will be opened to the house of David and the inhabitants of Jerusalem, to cleanse them from sin and impurity.” On the other hand, they had just heard John deny, at least to their way of thinking, that he was someone who was sanctioned to administer cleansing. John’s explanation that he was preparing the way for the Lord apparently went right over their heads.




  Why would the Pharisees become all shook up over John baptizing? There were at least two reasons. One was that John was doing something new. It wasn’t immersion in water which was new, it was that John was doing the baptizing. Up until this time, a new convert to Judaism or someone who was going through a purification ceremony would immerse himself.




  The second thing which was upsetting was the meaning which John associated with baptism. The Greek word which is used for baptism in the New Testament is a form of the verb ‘to dip’ (baptizo) that the Greeks never used for a ritual or ceremonial cleansing. This particular form of the word had a bad connotation. Though it still meant ‘to immerse,’ it was associated with disaster or destruction. It was used to describe things like a drowning or a ship going under. Never before had baptism been linked with the concept of death. But John came, “...preaching a baptism of repentance for the forgiveness of sins.” (Mark 1:4) Repentance can be described as dying to self or dying to one’s old way of life.




  John’s answer to the Pharisees was that someone greater than himself was coming. John baptized in water but, as it says in verse 33, and in the other Gospel accounts (see Matthew 3:11, Mark 1:8, Luke 3:16), Jesus would baptize with the Holy Spirit.




  III. The Lamb Revealed (John 1:29-34)




  John the Baptist consistently directed attention away from himself to the One who was coming. But who was He? What did John say about Him? Verse 29 marks a transition. The delegation from Jerusalem was gone. It was the day after their investigation. More importantly, the focus of the story shifts away from John. From here on out, Jesus is the main character.




  John the Baptist identified Jesus as the ‘Lamb of God.’ When you consider all the verses which refer to Jesus as a lamb, it becomes clear that the lamb John had in mind was the Passover Lamb. What was the meaning of the the Passover Lamb? Just before the nation of Israel left Egypt, God instructed each family to kill a lamb and put the blood on the sides and top of the door-frame of the entryway to their house. This blood would protect them from the destroying angel who was about to go through the land of Egypt and kill the firstborn son in each household. In other words, the lamb’s blood was a substitute for the firstborn. By identifying Jesus as the Lamb, John proclaimed that Jesus would be a substitute. The destroying angel will pass over, or overlook, all those who have the blood of Christ applied to their hearts.




  But this Passover Lamb is very different than the lambs whose blood protected the nation of Israel. Notice who the Lamb belongs to. It is God’s Lamb. We are incapable of providing our own salvation. It takes God to provide the perfect sacrifice, the perfect substitute. Notice also that this Lamb is not merely for the nation of Israel like the Passover lambs were. This one is given for the sins of the whole world. It doesn’t matter who you are, this Lamb can save you from destruction.




  When John declared that Jesus surpassed him, he meant that Jesus has a higher position or rank. One of the extraordinary things about John, and which sets him apart from so many leaders today, is that he was always willing to take a lesser position. As far as he was concerned, his own role was important only in that it pointed to Christ. What a difference it would make if everyone had the same kind of humility!




  The reason John gave for Jesus’ higher position is that Jesus was before him. In other words, Jesus came before John did. How can this be? If you just go by birth order, John was actually 6 months older than his cousin Jesus. The answer to this paradox is that John recognized Jesus’ eternal existence. He knew that Jesus was much more than a mere human being.




  How did John know this? He said that he didn’t know until he saw the Holy Spirit descend on Jesus in the form of a dove. When John baptized Jesus and saw the Holy Spirit descend, he knew he was in the presence of the person he had been commissioned to announce.




  It’s interesting that John said that this was the reason he baptized—so that the Lamb might be revealed. The delegation of the Pharisees had gotten themselves all in a twist over whether John had the authority to baptize. They apparently never stopped to think about the purpose of his baptizing. They missed the whole point. They were so hung up in the technicalities that the appearance of the Savior passed them by. We need to be careful that we don’t do the same thing.




  John said that Jesus would baptize with the Holy Spirit. When we think of baptism in the Holy Spirit, our minds go to the disciples being filled with the Spirit on the day of Pentecost and the incident at the house of Cornelius which is described in Acts chapter 10. But even aside from dramatic incidents like that, there is a close association between baptism and the Spirit. For example, when Peter preached to the crowd on the day of Pentecost he said, “Repent and be baptized, every one of you, in the name of Jesus Christ for the forgiveness of your sins. And you will receive the gift of the Holy Spirit. The promise is for you and your children and for all who are far off—for all whom the Lord our God will call.” (Acts 2:38-39) In other words, receiving the gift of the Holy Spirit was predicated upon being baptized in water. If the work or the fruit of the Spirit is not evident in our lives, is it possible that we have not been baptized for the remission of sins?




  John brought his testimony to a climax by declaring that Jesus is the ‘Son of God.’ In Psalm 2 it says this about the Anointed One: “I will proclaim the decree of the LORD: He said to me, “You are my Son; today I have become your Father.” (Psalm 2:7) On the basis of this and other verses in the Old Testament, by calling Him the Son of God, John was actually declaring that Jesus was the Messiah.




  Unfortunately, there was a problem. The Messiah that John proclaimed didn’t fit the expectations of the Jewish people. They were waiting for an earthly King. John pointed them to a Lamb. The people anticipated that the Messiah would lead them to victory. John pointed to the necessity of a sacrifice and of dying to self. The people wanted the Messiah to crush the nations. John said that the Lamb would bring salvation to the whole world.




  IV. Application Questions




  1) Do you blindly accept the message of someone who claims to speak for God, or do you investigate them and what they have to say?




  2) When reading Scripture do you take things literally which are meant to be interpreted figuratively?




  3) Do you pay so much attention to traditions and forms that you miss the purpose or significance of the religious rituals?




  4) Do you expect the Messiah to conform to your preconceived notions, or are you willing to accept Him for who He really is?




  Supplemental Study




  Anticipating the Messiah




  Introduction: It’s hard for us to wait. We live in a fast-food culture. We want instant solutions. But God’s timing is not ours. He acts when the time is right and not before. Ever since mankind first sinned in the Garden of Eden, God promised that someday a Savior would come. From man’s perspective the Savior was a long time coming. God first picked a man, Abraham, through whom the Savior would come. Then, He picked one of Abraham’s sons, Isaac. Then, one of Isaac’s sons, Jacob. And through Jacob an entire nation, the nation of Israel, became God’s people. From that nation God picked another family, the line of David, through whom the Messiah would come.




  I. The Chosen People In Exile




  Unfortunately, the nation of Israel did not remain faithful to God’s covenant. So, in about 722BC, the northern ten tribes were taken into exile by the Assyrian Empire.




  [image: The Assyrian Empire]




  A hundred years passed. The Assyrian Empire was destroyed and absorbed into the Babylonian Empire.




  [image: The Babylonian and Egyptian Empires]




  Just a few years after the Babylonians destroyed Assyria, they turned their gaze towards Egypt.




  In spite of what had happened to the northern ten tribes of the nation of Israel, the remaining tribes didn’t learn the lesson. In spite of repeated warnings by the prophets; in spite of a few good kings who led spiritual revivals, the people turned to idolatry. And so, starting in about 606BC, the people of Judah were carried off into exile in a series of deportations to Babylon. At first, the people thought that the exile would last only a short time. After all, God promised that they would be restored. Some who claimed to be prophets told the exiles that they would soon be able to return home. But the Prophet Jeremiah wrote and told the exiles to settle down in Babylonia, build houses and raise families. The exile was going to last a full 70 years (Jeremiah chapter 29). To lend weight to Jeremiah’s words, Jerusalem was totally destroyed in 587BC.




  The 70 years predicted by Jeremiah passed and Babylon fell to the Persian Empire.




  [image: The Persian Empire]




  II. The Nation Restored




  One of the first things King Cyrus did after conquering the Babylonian Empire was to issue a decree that the Jewish exiles could return to Jerusalem and rebuild the Temple. For the first time in a long while it began to look like maybe there was still some hope that the promised Messiah would come some day.




  But even though there was a spark of hope, it still must have seemed like the fulfillment of the promises was a very long time off. After the exiles were allowed to return to Jerusalem it took another 20 years to rebuild the Temple. It was another 70 years after that before the wall around Jerusalem was rebuilt.




  It wasn’t very many years after Nehemiah rebuilt Jerusalem’s wall that Malachi, the last prophet of the Old Testament, ended his ministry. And after Malachi, 400 years of silence descended on God’s people. For 400 years there were no more prophetic announcements.




  III. A Divine Time-Line




  400 years of silence? Well, not quite. You see, God had already spoken and those who were watching could see the unfolding of God’s plan. There were 3 huge clues to the timing of the coming of the promised Messiah.




  The first was the series of visions which the Prophet Daniel saw concerning world history. It was revealed to Daniel that the Persian Empire would be taken over by the Greeks.




  [image: Alexander's Empire]




  If you read Daniel, chapter 8, and compare the prediction to the actual conquests of Alexander the Great you will be amazed at how accurate the prophecy is.




  Through the power of the Holy Spirit, Daniel not only predicted Alexander’s conquests, he also predicted that his empire would be broken up into 4 parts. In Daniel chapter 11, there is another series of remarkable prophecies about the struggle between two parts of that empire.




  [image: The Seleucid and Ptolmaic Empires]




  Daniel also foretold that the Greek empires would, in turn, be conquered by a fourth empire.




  [image: The Roman Empire]




  During the reign of this fourth empire, the kingdom of God would be established.




  The second clue to the timing of the coming of the Messiah was a time-line which was revealed to Daniel. This is the famous vision of the ‘70 weeks’ in Daniel, chapter 9.




  The third clue to the coming of the promised Messiah was in the last chapter of Malachi. In verse 5 of chapter 4, God said that He would send the prophet Elijah before the day of the Lord came.




  The Jewish people could see the empires come and go as predicted. They could count off Daniel’s weeks. It was no wonder, then, that anticipation was at a high pitch by the time John the Baptist began to preach that the Kingdom was near.




  Supplemental Study




  The Purpose For John’s Baptism




  Both Mark and Luke state that John’s baptism was for the forgiveness of sins (Mark 1:4, Luke 3:3). But how could the forgiveness of sins possibly be granted through John’s baptism since Jesus had not yet given His life as the perfect sacrifice for sin? The answer is that the same principle was at work which we see in the yearly sin offerings which the Jewish people made under the Law of Moses. Those sacrifices could not take away sin (Hebrews 10:1-4), but acted as a promissory note—putting off the penalty of sin until Jesus paid it on the cross. The sacrifices in the Mosaic Law pointed to the true Sacrifice. In the same way, the purpose of John’s ministry was to point people to Jesus. The intent was for people to put their faith in Christ. Even so, John’s baptism could not save until the cross. Once Jesus died and rose to life, forgiveness of sins was granted retroactively to those who had repented, submitted to John’s baptism and had gone on to believe in Jesus. This is why it was not necessary for the Apostles and other disciples to be re-baptized—they had already been baptized by John. Did those who had been baptized by John receive the Holy Spirit, too? On the basis of John chapter 7, verse 39 it is almost certain that they did, after Jesus was glorified.




  Tangent: What about the disciples Paul encountered in Acts 19 who had been baptized by John but had not received the Spirit? From what Paul said to them we can surmise that they had either not repented before being baptized by John or they had not believed in Jesus (Acts 19:4). Once they were taught about Christ, they were baptized into His name (Acts 19:5).




  If John’s baptism was for the forgiveness of sins, why did Jesus submit to it? He was already sinless. Remember that baptism is associated with death. Paul writes that in Christian baptism we are baptized into Christ’s death (Romans 6:3-4). In John’s baptism people died to self in repentance. Even though Jesus had nothing to repent of, He died to His old life when He was baptized by John. His baptism was the turning point in His life. He left the carpenter’s shop behind and dedicated Himself to the ministry for which God sent Him into the world.




  Come and See




  John 1:35-51




  Introduction: They say that hindsight is always 20/20. In other words, things become obvious after the fact. But things are not always so obvious when we are in the middle of them. It’s not always easy to recognize facts, or the significance of facts when we first encounter them. One of the remarkable things about Jesus’ first disciples is that they saw and followed in spite of circumstances and appearances. They saw the truth because they were willing to approach Jesus with open minds.




  I. See The Lamb (John 1:35-36)




  In verse 35 John writes that it was the next day. Next day from what? It was the day after John the Baptist first declared that Jesus is the ‘Lamb of God’ and the ‘Son of God.’ It was two days after John faced the official delegation from the authorities in Jerusalem asking who he was.




  From the account it seems that when John first declared that Jesus was the Lamb of God, he wasn’t talking specifically to anyone. He merely made the statement to the crowd in general. But on this day he was with two of his disciples. It was to these two individuals that he made his declaration about Jesus being the Lamb of God. It also seems that John was not just imparting information—he intended for these two disciples to act on the information.




  Here we see both the humility and the greatness of John. So often we look for recognition! We want fame and honor. We become jealous when appreciation is shown to someone else. But John was very different. He never drew attention to himself. His message was consistent: “Someone greater than myself is coming. Get ready for Him!”
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