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			Chapter 1

			Auspicious Beginning

		


		
			Vinayaka and Tamil 

			Vinayaka is the God of Tamil Region!

			Devotees of Pujyasri Mahaperiyava are blessed again to go through the passionate narration of Mahaperiyava on Lord Ganesha. In this Chapter, Periyava offers his tributes to Lord Ganesha by highlighting the association of Ganesha with River Kaveri in a unique manner. He also​ brings out the connection of the quartet viz. Appar, Sambandar, Sundarar and Manickavachakar with Vighneshvara through several historic and Puranic anecdotes. Periyava’s sense of subtle humour is strikingly visible throughout his lecture! 

			If there is an entity called “God”, HE is meant for the entire universe. There is no second opinion about it. But still, a devotee tends to attach special affinity towards that God and establish exclusive ownership of that God. With such an emotion prevalent among the human race, people of Tamil Region have a unique attachment to Subrahmanya Svami. They call Him with His Tamil name as Muruga and label Him as the exclusive God of Tamil Region. 

			According to me, why only Subrahmanya Svami, even His elder brother (Ganesha) too should be labelled as the God of Tamil Region. Like how there are ample reasons to call the younger brother (Subrahmanya Svami) as the God of Tamils, there are still larger reasons to call the elder brother too as one belonging exclusively to Tamilnadu! Therefore, according to me, both the Brothers should never be isolated from each other; they should be worshipped together. That is why, it occurs to me that both Ganesha and Subrahmanya should be considered as Gods of Tamil Region. I am going to enact such a Resolution! I am worried whether my Resolution will be “passed” by one and all. That is why I am going to submit staunch reasons with which I am sure, you all will unanimously “pass” my Resolution!

			Don’t panic! I said this only for fun! When the Britishers ruled over our country, among many of those wanting to “fight” against the British, there was just a minority of people like Gandhi and his followers who wanted to follow the principle of Ahimsa (non-violence); all others were agitated at heart despite remaining away from the consequences of true “fighting”. Therefore, there is nothing wrong in using the term “fighting”. The unity and cooperation that prevailed among all Indians from Kashmir to Kanyakumari in fighting against the British, gradually started vanishing from the day they left our country. Since then, innumerable variety of discriminations arose amidst us in terms of caste, religion, politics and so on. Discrimination prevailed between districts and taluks, why, even among each street and each neighboring house; everyone was abusing against each other, competing against each other and thus fighting for special rights for exclusively for themselves. The leaders of the post-Gandhi generation and his followers lacked or were completely absent with the virtues like sacrifice, mutual adjustment, discipline, love, inclination towards hard work and patriotism as propagated by Gandhi. 

			Today’s political game is quite deplorable. Under the pretext of “fighting for the right”, today’s political leaders have created groupism amidst different sections of the society thereby creating animosity amidst the majority and minority within that community. Our country is only outwardly showing off as being united but inwardly it is extensively divided. We only knew to be united in front of a common foe but failed to be united amidst our own selves. While during the pre-independence era, the fight was not explicitly seen outwardly; today the war is visibly happening as that of war amidst Asuras; I am only worried we are going to destroy our own selves in this war of discrimination. 

			Given such a scenario in today’s life where there are infinite number of discriminations and everyone is fighting for his “special rights”, if I create another group of claiming exclusive right on Pillaiyar under the banner of “Tamil God”, Pillaiyar Himself, who is the God of the entire universe, will not spare me! But reality is that, both Ganesha and Subrahmanya are the Gods of this entire nation. There are enough evidences to prove that. 

			Predominantly there are two viewpoints put forth by scholars and researches claiming to be “discovering the truth”, which, without their own conscious awareness, have instigated those people who are already fighting among themselves with narrow outlooks. (i) Pillaiyar was introduced anew by Paranjoti (later came to be known as Siruthondar Nayanar), during his tenure as the Commander-in-Chief of Pallava King, Narasimha Pallava, who is said to have brought the Ganesha Idol from Vatapi, the capital of Chalukya Dynasty; prior to that, there was no worship for Ganesha here in Tamil Region. In other words, He was never the Tamil God! (ii) From ancient times, Lord Muruga belongs exclusively only to Tamil region; people from North had borrowed Him only from here and sensationalize as though He is their own God by way of suitably composing Puranas, Mantras and Agama rules. There are enough evidences to prove that both the contentions are wrong. Anyway, let us park them aside for now. (Please refer to Volume VI, Chapter 1, The Auspicious Beginning where Pujyasri Mahaperiyava has given enough historical evidences to prove that Ganesha was not “imported” from Vatapi; also, please refer to Volume I in which it has been categorically established that Lord Muruga is the God of Northern region too). 

			Given the above scenario, I don’t want to be a trigger point by saying something unreal as real and instigate people. This is on one side. On the other side, if we don’t offer our Namaskarams to Pillaiyar for His magnificent Anugraha towards conferring prosperity to all of us in terms of both mundane and spiritual word, it will tantamount to committing the sin of being ungrateful to Him. Therefore, by not infusing another confrontation in terms of ownership of Pillaiyar to a particular region, let me share the reality only for the sake of offering Namaskarams to Him with great sense of gratitude. 

			What has He done for our mundane wellbeing? The reason for the abundant availability of natural resources in the Tamil Region is River Kaveri. Who is the cause for River Kaveri to flow in Tamil region? Isn’t it Pillaiyar? Since it is He, who in the disguise of a crow, upturned Agastya’s Kamandalam in Kudagu Region that resulted in the emergence of River Kaveri. Only with His Anugraha, is Kaveri conferring the livelihood of vegetation and water for our wellbeing in this material world.

			The same Kaveri has assisted us in getting spiritual wellbeing too, apart from mundane wellbeing. How? Think of River Valley Civilization. Since people’s basic needs are easily made available on the river banks, people find it convenient to settle down there in large numbers and engage hassle-free in creation of great civilizations. Thus, it is Kaveri that has facilitated emergence of our civilization in-built with a supreme culture. Kaveri is none other than Pillaiyar Himself who had let her flow in this region! 

			If a particular culture emerges in this country owing to its spiritual lineage, it does not confine itself merely with the arts of sculpture, painting, dance, music etc., exclusively meant for the pleasure of just eyes and ears; the very culture would lead to the enhancement of Atma towards liberation. It is at this juncture that Kaveri or via Kaveri, Vighneshvara has engaged in magnificent Paropakaram in terms of our spiritual wellbeing too. Aren’t our Arts (dance, music, sculpture and drawings) and even Science being predominantly dedicated to temples? We cannot see such magnificent temples in any other place as compared to that of Tamilnadu. Even in Tamilnadu, majority of such glorious temples would be located on the banks of River Kaveri only, and that too, especially in the Chola Region.

			The temple regions in which the trio viz. Appar, Sambandar and Sundarar sang Thevaram are known as “Paadal Petra Sthalangal”. There are 274 such regions. Almost 75% among them, i.e. 190 are located only on the northern and southern banks of River Kaveri of Chola Region. The holy regions in which Azhvars sang Divyaprabandham in praise of Vishnu are called as “Divya Desham” which are 108 in total. Among them, majority are located, if not as large as that of Shaiva Regions, in the Chola Region only when compared to other parts of the Tamil land. (At that time, the entire region was divided as Chola, Chera (Malayala Region) Pandya and Thondai regions). Among 108 Divya Desams, 40 are located in the northern and southern banks of Kaveri river and almost half of it, say, 20 are in Thondai region as second largest in the order. 

			Vaishnavaite Temple – Divine Leela of Ganapati

			Though there are not many Vaishnava Temples as compared to Shaiva Temples on the banks of River Kaveri, Pillaiyar has awarded a unique status to River Kaveri by establishing a Vaishnava Temple on its banks. What is that? Shaivaites extol Chidambaram by assigning the name “Temple” (Kovil in Tamil) by giving it the Numero Uno status. However, Chidambaram is not located on the banks of Kaveri. Similarly, to Vaishnavaites, Srirangam gets the status of “Temple”. Note, Srirangam is in the center of Kaveri River. Srirangam is surrounded by Kaveri on both sides and Vishnu, who is in the reclining posture, is called as Kaveri Rangan! How did that Rangaraja reach here? It is only owing to the divine Leela of Ganesha! 

			Sriramachandra Murti handed over the idol of Sri Rangaraja to Vibhishana that has been worshipped by kings of Ikshvaku Dynasty over generations. This stands as a proof of Srirama’s inherent virtues of magnanimity and gratitude. After attending the crowning ceremony of Srirama in Ayodhya, the monkey army and other Rakshasas returned to their hometowns. That was the time Srirama was overwhelmed with the great help extended by them and offered huge rewards to them by way of gold and jewels. The very service to Srirama is a reward by itself; but owing to his supreme virtues, he gave them rewards. In fact, it is only owing to Srirama’s efforts that Sugriva and Vibhishana became kings. But still Srirama felt he owed them a lot and thus gifted them with huge wealth once He became the king. 

			To Vibhishana, Srirama thought, such gifts are not just enough. He wanted to give him something supremely valuable because Vibhishana had disowned his own brother Ravana and fallen at the feet of Srirama. Vibhishana is always quoted as a supreme example for the act of surrendering. There is a difference between Vibhishana and Sugriva. While Sugriva surrendered at the feet of Srirama with the objective of retrieving his wife and kingdom from his brother Vali, Vibhishana had no specific agenda for his surrendering at Srirama. His was an unconditional and true surrender. Moreover, it is Vibhishana who made Srirama to openly declare His act of offering shelter to Vibhishana by way of a vow to one and all. When Vibhishana came forward to take shelter under Srirama, all others, except Hanuman, including Sugriva and Angada suspected Vibhishana’s approach. Owing to the outburst of his emotions that a true Bhakta was being suspected, Srirama made a blanket vow saying, he who seeks refuge in me just once, telling me that ‘I am yours’, I shall give him assurance of protection against all types of fears and sorrows. This is my solemn pledge”

			sakrud eva prapannaaya tava 
    asmi iti cha yaachate |
abhayam sarva bhootebhyo 
    dadhaami etad vratam mama ||

			At this juncture, Srirama wants to give the best as a reward. Only a supreme Tyagi can do such a phenomenal act. What did He do? He gave the Rangaraja Idol that has remained the precious asset of Ikshvaku Dynasty kings to Vibhishana along with an aeroplane and sent him back to Srilanka. Vibhishana, along with the idol travelled far to the Kaveri Region which is almost at the corner of the Southern region. 

			All along, Vighneshvara, having watched the whole episode, did not like Rangaraja to leave this Bharata Desham, the Tamil Desham and the beautiful banks of Kaveri. With His divine play, He made the idol get consecrated, fixed in one place. What did He do?

			Srirama gifted the Idol only with a conditional clause that both the aero plane and the Idol should not be placed on the floor. If at all they are placed in a particular place, the Idol would get consecrated in that very place. Therefore, the Idol should be taken directly to Lanka and be placed on the land. 

			What Vighneshvara did was that he triggered the desire in the mind of Vibhishana to take bath in Kaveri River flowing beautifully with series of waves. He too stood by the side of the river as a young and innocent student. Vibhishana, having decided to bathe in the river, requested the young boy to keep the idol on hand; he also insisted him not to place it on floor till he came back after bathing in the river. Vighneshvara was smart! He said, “What if my hand aches with the weight of the idol! When it aches, I will call you three times; if you still don’t turn up, I would keep the idol on the floor”. Vibhishana agreed to the condition. 

			Vibhishana got into the river. Vighneshvara, being mischievously smart, called Vibhishana three times within a short gap when he was far away from the banks and enjoying swimming happily. Vibhishana could not reach the bank as agreed upon. Vighneshvara said, “I did my best. I called you; you did not turn up. So, I have kept the idol on the floor”. Thus, Vighneshvara kept the idol on an elevated sand dune in the center of Kaveri and the idol got consecrated firm in that spot.

			If we go by the story, the idol must have been small enough, that is, in a portable size that could be easily carried by a healthy young boy. When the Ikshvaku Dynasty had kept the Idol in their daily Puja, should it not have been of a smaller size?

			After being placed on the banks of Kaveri, Perumal too, though it was not the Ocean of Milk, anyway being the riverside, must have been happily relaxing with His long physical structure. Similarly, the aeroplane too must have turned into the temple shrine. 

			When Vibhishana hurriedly returned from his bath, he felt angry and disappointed. He was worried that he has violated the words of Srirama that the Idol should not be placed on the ground. He tried to take the idol from the ground. But despite his strenuous efforts, the idol did not move a bit and remained sturdy on the ground. He got angry over the young celibate boy! He folded his fist in order to smack at the boy’s head. Pillaiyar started running and Vibhishana started chasing. Pillaiyar climbed on top of Rock Fort and stood there; out of compassion, he let Vibhishana catch hold of Him. Remember, God should make Himself accessible to us on His own volition. We cannot grasp Him with our own efforts. As enunciated in Bhagavatam, even when Yashoda wanted to tie Srikrishna with a rope around the mortar stone, she could not do so despite using enormously long rope. It is only Srikrishna, who, out of utmost compassion, helped Yashoda succeed in her task by submitting Himself to her.

			Here Pillaiyar was showing His head to Vibhishana to receive his knock with supreme compassion. He who makes all others knock on their heads, is receiving the knock on his own head! That very moment He revealed His original form and turned as Vighneshvara! With that very Darshan of Vighneshvara, Vibhishana’s feelings of disappointment, anguish and sorrow got almost subsided. In order to subside the balance emotions, Pillaiyar told him, “Don’t get upset that I have not allowed Perumal to travel with you to Lanka. I have only kept Him here in such a manner that He extends His Anugraha to Lanka too. Generally, it is not customary to consecrate the Idol facing the South. But still I have done so (as Lanka is in the South) for your sake”

			Three Gods facing the South – Shaiva-Vaishnava Unity

			It is Parameshvara, Father of Vighneshvara, when in the form of Dakshinamurti and Nataraja, is seen facing the South. Now that, Vighneshvara has made even His Uncle (Perumal) to face the South. Dakshinamurti is one, being in solitude, is into profound meditation without being aware of worldly affairs. Nataraja is one who administers the entire universe by His Dance of Ecstasy. Perumal (Vishnu) too, when being in the sleeping (Nidra) posture, is in the same state of Samadhi as that of Dakshinamurti. Then why is His posture not quoted as a state of Samadhi but a state of Nidra? The reason is, isn’t He the magical enchanter, having engaged in mysterious acts that are beyond our comprehension? Therefore, while being in Samadhi itself, like how when we dream while being asleep and engage in imagining about people, places and events with our own thoughts, He too, while sleeping, engages in creating the entire Jeeva-Jagad with His own power of imagination. That is how the Creation has come to be known as His dream. Dream occurs only while sleeping, isn’t it? That is why His state of Samadhi is referred to as Nidra. There is also another reason for this. He does not engage in His Samadhi state by normal way of sitting straight. Even here, His being an Enchanter is present. Instead, He is in the sleep posture by extending His whole body. But still, His sleep is not similar to the human sleep and that is why there is a special adjective to it as “Yoga-Nidra”. We sleep without conscious awareness whereas He remains with awakened consciousness even while sleeping and engages in imagination of worldly affairs. 

			Vighneshvara must have thought in these lines: While the Father’s idols of Samadhi (Dakshinamurti) and Worldly Transactions (Nataraja) are facing the South, should His Sleeping Uncle, having engaged in both these acts of Samadhi and Sustenance too, not be facing the South? Now that when He confiscated the Idol of Perumal in similar postures, (like how the Customs Officer confiscates the products banned for export), out of supreme compassion that His Bhakta should not be deprived of Perumal’s Anugraha, He thought of consecrating the Idol by facing towards the South. By doing so, His desire of having His uncle too, similar to His father, facing the South. 

			His equipoised mental outlook on both Ishvara and Perumal along with the unique specialty of the touch of His hands has brought the Numero Uno status to Rangaraja as the King of Perumals of all other temples! The Abode of Rangaraja is called as Srirangam or Thiru Arangam in Tamil. 

			It is not correct to call that place as Rangam just because Rangaraja is there. Only because it is called as “Rangam”, He is called as Rajgaraja! Till the time the Ikshvaku Dynasty kings and Srirama were worshipping Him, His name would have only been Narayana or Vishnu (generic names) or since He is reclining on the Adishesha, as Sheshasayi or Anantasayi. Only after Vighneshvara has created a place for him in the center of Kaveri as Rangam, He must have got His name as Rangaraja. 

			What is that “Rangam” all about? 

			Rangm refers to the Stage on which dance and dramas take place. We can include even the hall in which the audience are seated. We can call it a “Theatre” as well which includes both the screen and the audience hall. Should the enthralling magician cum dramatist not be running the Universal Drama on such a Stage (Rangam)? When Parameshvara does is function by way of dancing in Chidambaram, His Shrine is called as Sabha, Chit-Sabha. People know it popularly as Kanaka-Sabha. Sabha has the identical meaning as that of Rangam. That is, Sabha also means a Center of Drama and Dance. Even today, the places where Dance and Music programs are conducted are called only as “Sabha”. When someone does a debut program of dance in a Sabha, it is called as “Arangetram” in Tamil. This has a connection both with Chit-Sabha and Srirangam! 

			When a temple itself acts as a Stage of Dance and Drama for the Father, Vighneshvara resolved that His Uncle too, who engages in dramatization of worldly affairs through dreams, should also have one. Though the Truth is one, since the names are different, He named the Shrine in which the idol of Rangaraja was consecrated as “Rangam”. 

			* * * * *

		


		
			Ubhaya Kaveri – Twin Kaveri 

			Genuineness and Appropriateness of Vinayaka’s Divine Leela

			I don’t remember what the Sthala-Purana of Srirangam talks about. Perhaps, it says the Idol has the name as Rangaraja from the beginning and the Shrine in which He stays as Srirangam. I remember to the extent that since this temple pertains to Vaishnavaites, there is no mention about Vighneshvara. Dharma Varma was the Chola King who lived during Srirama’s period. The corridor around the Sanctum-Sanctorum in Srirangam is called as “Dharma Corridor”. To the best of my memory, the Sthala-Purana only says that Dharma Varma had been engaging in rigorous Tapas with the prayer that the Family-Deity of Ikshvaku Dynasty be consecrated in his kingdom. That is how, when Vibhishana placed the idol on the ground in order to take a small break during his travel, the idol got fixed on the ground. 

			But the popular story is only about the Idol getting consecrated owing to the divine Leela of Vighneshvara. Since this story brings unity between the two major segments of our region, namely, Shaivism and Vaishnavism, it brings a kind of peace to the heart. The way the story is taken forward, it also proves the authenticity of the same. 

			How did we see the story moving forward? Vighneshvara ran fast and climbed on the top of Rock Fort and Vibhishana chased Vighneshvara and finally knocked at His head. Accordingly, even today, we can see the scar on the head of the Pillaiyar Idol placed on the top of the Rock. It is quite rare that Pillaiyar staying on the top of a mountain. Therefore, it is quite justifiable that he climbed on the top of the Rock only to escape from Vibhishana and stayed there permanently. 

			This contains a huge element of Yoga Shastra Philosophy too. It is the Philosophy of unifying the base Mooladhara with the top Sahasrara. Let us not go into that in depth. 

			Yet another appropriateness too lies in Sriranganatha’s connection with Vighneshvara. It is only Vighneshvara who had released the water contained within Agastya’s Kamandalam. The story says he upturned the Kamandalam in the disguise of a crow. Agastya went chasing the crow; the crow transformed into a celibate student. Even in Vibhishana’s story, Vighneshvara is portrayed as a celibate student and Vibhishana chased him with his folded fist to knock at His head. Even in the earlier story, Agastya ran behind Vighneshvara to hit him. Before Agastya could hit Him, He revealed His true divine form. Seeing Him, Agastya was awe-stuck; he felt guilty for having attempted to knock at Vighneshvara’s head. As a punishment, he knocked his own forehead with his two hands. That is the time, Pillaiyar, having conferred Anugraha on Agastya, included “knocking at the forehead” too as an element for engaging in Ganesha-Puja ritual. 

			Apart from the similarity seen in both these stories and each one complementing the other, there is yet another supreme aspect that highlights the connection among Mahavishnu, Kaveri and Vighneshvara. If you look at the original location where Vighneshvara upturned the Kamandalam and released the Kaveri water was only from the bottom of a gooseberry tree in a town called Sahyatri located on the Western mountain ranges. The gooseberry tree’s bottom is the originating spot of Kaveri. That gooseberry tree is none other than Mahavishnu Himself. It was Mahavishnu who was in the disguise of that tree. An element of Vishnu’s Maya itself had turned into a woman named as Lopamudra, who in turn became Agastya’s wife and later as the water in his Kamandalam. 

			When Kaveri flowed from Vishnu’s Holy Feet, He told her with supreme love, “Even Ganga too flowed only from the water flowing from my feet. You are more lovable to me than Ganga. Ganga could get only the touch of my feet whereas you will get the feel of my entire body. Now that you, having flown from the root, have obtained the touch of my feet; when you become a vast river, and being divided into two segments and unite as one in an island, you will embrace me with both your hands”. (This story occurs in Tula Kaveri Mahatmyam). 

			It is only Pillaiyar who took the initiative (Periyava calls the act of “taking initiative” humorously as “Pillaiyar Suzhi!”) for such a boon by tumbling down the Kamandalam at the root of the gooseberry tree which is the epitome of Vishnu’s Feet. Therefore, it is again He multiplied the Kaveri into two streams and consecrated the Idol given to Vibhishana at that spot so that She embraces Him with both her hands. 

			Let me bring another relevance which builds equal weight for both Shaivism and Vaishnavism. If Vibhishana had received the Idol of Ranganatha from Srirama, (which is His source form) after the death of Ravana, Ravana too had received Atma-Lingam from Paramashiva at Kailasa (which is again His own source form). When Ravana was carrying it to Lanka, Svami had, similar to our story of Ganesha and Vibhishana, instructed Ravana not to place it on the ground. Even then, it was Pillaiyar, who, with His mischievous Divine Play, did not let the Atma-Lingam leave our nation. Gokarna is the place where that Lingam got consecrated, a Holy Shrine located on the seashore of Karnataka. Like Rameshvaram and Dvaraka, Gokarnam is also an island. Svami is called as Mahabaleshvara here. After Pillaiyar placed it on the ground, Ravana, with his extreme muscle power tried to lift it off from the ground but could not succeed. Since Svami turned Ravana’s strength as worthless, He is called as Mahabaleshvar. He (Vighneshvara) who had prevented the elder brother (Ravana) from carrying away the Linga, would He have left the younger brother (Vibhishana) to carry away the Vishnu Idol? This substantiates our story as authentic. 

			* * * * *

		


		
			Uniqueness of Bharat

			Why did Pillaiyar not allow the divine idols to leave our country? Is his intention correct? Is it justifiable? 

			When someone wants to water a tree, where would he pour the water? On its branches or on its flowers and fruits? Does he not pour the water on its root through which water reaches the branches, leaves, flowers, pods and fruits? Similarly, if we compare this world to a huge tree of divine matters, Bharat acts as its root. When we sprinkle little water on the leaves and flowers, they become fresh and green to some extent. But still, when the water is poured on the root, the leaves and flowers receive their internal nutrients. Similarly, though the foreign countries do get some benefits by the Pujas done in respective countries, only when they are done in the land of Bharat, those countries would receive substantial inner-benefits. 

			Has Ishvara not resolved to provide pleasant climate, good vegetation, natural resources like diamond and gold etc., only to certain countries? Has He not made certain countries with extremely cold weather and some with extremely hot weather? He has deserted many countries without any natural resources like water, minerals and so on. He has made the wealthy countries to help the poor countries by way of exports. Similarly, He has identified Bharat as the hub for divine matters, like a power-house providing electricity to the entire city, that would supply divine matters. Like how He has designed a human body in which the heart is an important part of the body supplying blood to the entire body, thereby protecting the body, in this universe, being His Cosmic Form, He has kept Bharat as the heart that supplies the life-force on matters relating to divine, Dharma and Atma to all other countries. 

			By saying so, it does not mean that there is no need at all for any worship or Puja in other countries. In order to protect each part of our body, don’t we apply medicine to the respective part too? Similarly, when it comes to a plant, though we pour water only on its root, we also spray manure and pesticide on leaves and half-grown fruits to protect them from pests. Similarly, such worships must take place in the respective countries too in order to preserve the Divine Power. But still, when a particular part of the body is afflicted with some ailment, like how the heart, by remaining intact and healing that part, supplies due course of blood, only if the systematic worships are done as per rules in our country, it will bring wellbeing not only to our own country, but also to all other countries. 

			* * * * *

		


		
			Rule-Based Upasana 
Vs.
Love-Based Upasana 

			There are two types of Bhakti namely Rule-Based Upasana (Vidheya-Bhakti) and Love-Based Upasana (Raga-Bhakti). Espousing Bhakti in line with prescribed set of rules of Shastras falls under the former and engaging in Bhakti based on one’s own mental outlook and love towards Ishvara falls under the latter. Since today’s world is no more bound by any rules, people assume that they all possess Raga-Bhakti and that they need not follow any rules when espousing Bhakti. However, in reality, we don’t have such pure love flowing from our hearts towards Ishvara. Had we possessed such a love on Ishvara, things would have been far different; we would have been filled with supreme virtues like unconditional surrender and espousing equal love on all living beings as a reflection of love on Ishvara. 

			Even while espousing Rule-based Bhakti, it should not be carried out in a monotonous and dry manner as that of a mechanic working in his shop. According to Shastras, even that kind of Bhakti has to be filled with emotions of love and compassion, which is one rule prescribed under what I called as Vidheya-Bhakti. At the inception of Puja, one has to engage in “Atma-Puja” (Puja to the inner-self) and only then proceed to do Puja towards the respective Devata. The devotee should engross in the thought that “My body that engages in Puja by itself is the temple; The life (Jeevan) enshrined in it is the eternal Lord”. Like how, we start the Puja by removing the previous day’s flowers used in the earlier Puja, one should remove the ignorant thought that Jeevan and Ishvara are distinct and imbibe the feeling that “He and I are identical”. 

			deho devaalayah proktah 
    jeevo devassanaatanah |
tyajed ajnyaana nirmaalyam 
    soham bhavena poojayet ||

			If He and I are one and same, then how much quantum of intimate love (Atyanta-Premai) should be espoused on Him? We may be associated with very close relatives (Atyanta-Bhandu) with deep love; but still, is our own self not most intimate to us above all others? 

			However, such an intimate love towards Ishvara, viz. “He is I” would emerge only to certain extent, that too for a short duration of time, as we chant that Shloka; it will be difficult to maintain that emotion forever. Claiming that all of us possess such an intimate love in this present era is only sheer humbug. It is nothing but giving a fake name to the “disobedience to rules of Bhakti” as “Raga-Bhakti”. 

			I do agree, excepting those hard-core atheists, all others do have some amount of love for Ishvara. I also agree that their love does bring some outcomes. Thus, the love-based Bhakti being espoused by people of other countries too, will definitely be doing some good. But that “good” too would only be limited in quantum. If the investment is limited, the returns too will only be limited, isn’t it? 

			When we adhere to the prescribed rules of Puja in terms of Mantras and Stotras, rituals pertaining to courtesy to be offered and the Achara to be followed for the respective Devata, irrespective of whether we have the love or not for Ishvara, such a Puja by itself will confer significant amount of good outcomes. As time progresses, the very rules would enforce love for Ishvara within our hearts. 

			Therefore, if we want global wellbeing along with Atmic wellbeing, what is good for our current state is that, we should only nurture Vidheya-Bhakti along with fundamental emotion of love. Remember, Ishvara has conferred Anugraha only to very few select people to espouse extreme Bhakti (being in a state of trance) flowing with intimate love on Him blended with the emotion of “HE is I”. All others should engage in Vidheya-Bhakti blended with our limited love for Ishvara and obtain the divine power infused within the Stotras, Mantras, rituals etc.; with that divine power, we should strengthen the limited Anugraha conferred by Him. 

			Thus, Vidheya-Bhakti blended with limited amount of love for Ishvara is most fitting for majority of people.

			In each country, based on the tenets of the respective religions of that country, there do exist prescribed rules of worship which we call as Vidheya-Bhakti. Even they don’t lack the power of earning the Anugraha of the respective Devata. But still, Ishvara has endowed special divine powers to Veda Mantras and Stotras, Namavalis and rituals pertaining to offering courtesy to Ishvara that are aligned with the guidelines of worship. Not only that, He has also made that only this land of Bharat alone is capable of receiving that Anugraha in full. Why so? Who can answer this question? Why is that Switzerland has a climate of freezing cold and that Sahara has a climate of scorching heat? We may not know the answer but still we have to accept the reality. 

			The power of Mantra that confers the outcome in full happens only in our country, the Bharat, which is called as Karma-Bhumi. Here the term “Karma” only refers to the Shastra-Karmas in which Mantras are pronounced. If only the Atma-Lingam and the Rangaraja Idol stay back here in Bharat, all other countries including Lanka would be benefited more. That’s why Vighneshvara, having engaged in an interesting stage-play, did not allow these two to go out of our country! 

			Thus, the town that He has bequeathed to all of us amidst Kaveri has become most predominant among Vishnu’s sacred temples and the central jewel for all other Shiva-Vishnu temples located on the banks of River Kaveri. 

			Apart from temples of Thevaram and Divya Prabandham on the banks of Kaveri, there are thousands of other temples too. Thus, Tamilnadu has been transformed into a “divine town” which has also become the central hub for Bhakti. All these are because of Ganesha who had made Kaveri run in Tamilnadu. Again, it is owing to His greatness that Fine Arts (Music, dance and drawing) and Literature have nourished. Thus it is Ganesha who is the prime cause for all these. 

			Owner of maximum temples

			I said Ganesha has bequeathed many temples to Tamilnadu on the banks of River Kaveri. Tamilnadu too, in return, possesses enormous number of temples in His name. We can see Ganesha temple in in every nook and corner of the town! If you count the entire number of Ganesha Temples located in rest of the country, it will not come nearer to the number of Ganesha temples located in of Tamilnadu! Generally, Maharashtra is believed to be the Capital of Ganapatyam sect (worshipping Ganesha as the Primordial God). However, if you compare it with the number of temples for Ganesha, Maharashtra would lag far behind Tamilnadu in terms of numbers. 

			Recall, I started this lecture by calling Ganesha as “Ours”! That is mainly because of this aspect only. Afterwards, when I said, He is the one who has bequeathed the culture and heritage, I feel it contradictory to identify Him as “ours” and only now wisdom has dawn into me!

			* * * * *

		


		
			Ganesha and Tamil Language

			Language plays a vital role in culture, because only with the aid of language, we have religion-based, knowledge-based and entertainment-based works, poetries, literary works and so on. Ganesha is quite important for such a Tamil Language. Whatever we write, be it even a grocery list, what we write first is the Pillaiyar Suzhi, don’t we? In order to accomplish the task being undertaken without any obstacles, we write this Pillaiyar Suzhi. In no other language, including Sankrit, do we see such a symbol of auspiciousness. This is the fortune of Tamil Language. Let us not confront saying this as our “entitlement” but do Namaskaram by looking at it as “fortune”. 

			Arunagirinathar has provided a unique information that Ganesha was the first and foremost who has written the “Mutthamizh” (three segments, namely, Music, Drama and Dance. In the starting verse of Thirupugazh (kaitala niraikkani), Arunagirinathar has sung rhythmically as below: 

			mutthamizh adaivinai murpadu girithanil 
    murpada ezhudiya ...mudalvone

			I tried my best to find the source for the reference, but in vain. (When asked Kirupananda Variyar about Mahaperiyava’s query, he said: Agastya composed the Mutthamizh texts and read them out, which, Ganesha had etched on the Meru Mountain using His Tusk. However, this incident does not find a place in Puranas and remains only as a Karna-Parampara story). 

			The moment we step into schools, what we learn is only Avvaiyar’s preaching. Avvaiyar is the ardent devotee of Pillaiyar. It is she who has taught us that we should hold on to Pillaiyar’s Feet in order to become articulate. She says, if we do Archana to His Feet, not only will He confer the eloquence, He would also confer a virtuous heart to us. Only a virtuous heart will generate virtuous thoughts and words leading to virtuous deeds. She, in her verse, “vaakkundaam nalla manamundaam” says, we don’t need to exert any special efforts in worshipping Him. It is just enough to offer a couple of flowers at His Feet. She describes Ganesha having a reddish complexion as that of coral. While Appar Svami addresses Lord Nataraja as having “Pavazham Pol Meni” (having the complexion of coral-red), His Son (Ganesha) too resembles the same complexion. However, the Tamil Proverb says, “As the mother, so is the son”. Here, even His Mother, when being our Kamakshi, is also reddish in complexion! 

			Anugraha on virtuous speech and heart – From Dharma to Moksha

			While Ishvara has created trillions of living beings on this earth, He has given the skill of speech only to the human species. We have already seen that Avvaiyar has taught the children of Tamil region, that Pillaiyar is the benefactor of speech. The very text which she starts as “Vaakkundam” has become its title. Some call it as Moodurai. 

			While all other living beings are surviving just with an inner-feeling calling “instinct”, being unable to distinguish between good and bad, it is only the human species who are endowed with a “mind” that is capable of distinguishing between good and bad and the freedom to choose one among the two. It is Pillaiyar who directs the mind only towards virtuous substances, as elucidated by Avvaiyar. 

			If our minds have to turn virtuous and generate virtuous words, it is imperative that a virtuous way should be shown in which the mind and words should travel. That virtuous way is called the Path of Dharma. Avvaiyar has composed such a text titled “Nalvazhi” (Virtuous Path) which acts as a route-map towards that Path of Dharma, in which, at the very commencement, she has sung in praise of Vighneshvara. She says, “I will offer milk mixed with honey, jaggery essence and lentils as obeisance. In return, it is just enough if You can confer the Three Tamils (Mutthamizh) using which I can guide people in the Path of Dharma!”. After all, Pillaiyar is a Child-God! Very easy to play trick on Him! 

			Here, when Avvaiyar pleads for “Mutthamizh” from Pillaiyar, it matches with what Arunagirinathar said earlier that Pillaiyar etched the Mutthamizh on Meru Mountains. Therefore, that story becomes authentic. Even in this, she prays only to Vighneshvara in the beginning. 

			When it comes to the four goals of humans namely Purusharthas, Dharma (righteousness, moral values), Artha (prosperity, economic values), Kama (pleasure, love, psychological values) and Moksha (liberation, spiritual values, self-actualization), what commences in the path of Dharma would eventually culminate in Moksha. Let us see the story of Sundaramurti Nayanar which states that it is Pillaiyar who lifted Avvaiyar with His tusk through that path and reached her with Parvati and Parameshvara. Here is the story..

			There was a king ruling the Malayala Region by name Cheraman Perumal whose original name was Thirumakkodhaiyar. He was a very close friend of Sundaramurti Nayanar. The friends met in Thiruvanjaikalam. When Cheraman went to take bath in the river, Sundaramurti went to the temple alone and sang a heart-melting Padigam saying, “thalaikku thalai maalai anindadu enne?”. This was the last Padigam he sang on earth. (When I say this was his last Padigam on the earth, it means that he sang another Padigam on his way to Kailasa too). 

			When Svami heard the heartrending song of Cheraman, he became empathetic. He called the Devas including Brahma and said, “My devotee is yearning to reach Me. You all immediately go to Thiruvanjaikalam along with Airavatam (the white elephant that emerged post churning of the Milky Ocean) and bring Sundaram seated on Airavatam with due honor. Come fast”. Note, Svami confers a prestigious status to the true devotees and makes even Devas offer their tribute! Devas too followed the order of Svami and brought Sundaramurti on Airavatam. 

			Cheraman just finished his bath and saw the Devas going in the sky along with Sundaramurti. He felt sad that his close friend had left him behind and proceeded to Kailasa. He immediately climbed on a horse and followed them. After a while, he joined them. When they were travelling in the sky, they saw Avvaiyar sitting on the earth and doing Puja to Pillaiyar. They called her too join them to Kailasa. However, Avvaiyar was too casual and said, she had to complete the Puja in full and only then focus on anything else. Thus, she continued to do the Puja with utmost attentiveness to the rules of Puja. 

			Note the point here. Avvaiyar, who was filled with love-based Bhakti on Pillaiyar gave due respect to the rule-based Bhakti!

			Pillaiyar wanted to enjoy the fun. Therefore, He accepted the obeisance offered by Avvaiyar (the mixture of “four” items) very slowly and thus delayed the Puja to a great extent. Of course, Avvaiyar was in no way worried about this. Because it is Ganesha Himself who had conferred her with a state of Yoga-Samadhi, that is, a mind with utmost calmness and composure. 

			After completing the Prasadams with utmost leisure, Ganesha asked Avvaiyar, “Do you want to go to Kailasa? Before going there, you have to do something else here. So long as you lived on earth, you composed great lessons to the children. I am really pleased with that. But still, you have to sing a full-fledged song in praise of me, being the Child-God. Only then I will do the needful for you to reach Kailasa”. 

			Avvaiyar, in reply, said, “To me, wherever you are, that is Kailasa. But still if you think that my life on earth is enough and I should go to Kailasa, I am agreeable to that too. Let me sing on you, not for the sake of going to Kailasa or with any other expectation. Singing about you itself brings Moksha-Ananda to me”. Thus, she sang “Vinayakar-Agaval” which reveals the greatness of Yoga philosophies to the world. On completion of the verses, Pillaiyar lifted her with his tusk and stretched his tusk till Kailasa and placed her straight away in Ishvar’s Shrine!

			Only after she reached there, did Cheraman Perumal Nayanar and Sundaramurti Svami could reach Kailasa. There were surprised to see Avvaiyar, the old woman, walking with the aid of a stick could reach Kailasa even before they could. While Sundarar travelled on Airavatam, the divine elephant, Cheraman travelled on a horse by chanting Panchakshara Mantra in its ears, that his horse could run faster as a “pilot car” in front of the elephant. Seeing their king going in the sky, his cavalry, owing to the loyalty to their king, killed themselves using their own swords. The Purana says that, by doing so, those cavalry soldiers attained “divine physical forms” which is entitled for the warriors dying in a battle, having engaged in a fair war. These cavalry warriors joined their king in the sky and followed him as his “pilots”. 

			Sundaramurti who could not bear being separated from Ishvara is on the elephant; Cheraman who could not bear the separation from Sundaramurti is on the horse; the warriors who could not bear the agony of being separated from their king Cheraman are in their divine, imperceptible physical forms, even to prior to him! Before all of them is the old woman, in her own human form! (Even Sundarar and Cheraman had gone in their human forms only). 

			Being awe-stuck seeing her in Kailasa ahead of them, they asked her how it was possible. The old woman answered, “Good question! Do you know the eldest son of Para-Shakti? If anyone is in profound meditation of His Feet, any paraphernalia, be it cavalry, elephantry or infantry, it will only lag far behind”. Her reply was in the form of a verse, which I don’t remember exactly. 

			* * * * *

		


		
			Vinayaka’s Anugraha to all the Four

			Ganesha has conferred enormous Anugraha to Sundaramurti Nayanar too; not only that; He had conferred His grace to the quartet, namely Appar, Sambandar, Sundarar and Manickavachakar on different occasions. These four grandmasters are the ones who have bequeathed Shiva-Bhakti integrated with Tamil. Aren’t they the ones who have nurtured Shiva-Bhakti through Thevaram and Thiruvachakam and through Shiva-Bhakti, the Tamil Language too!? Let me talk briefly about these four.

			Sambandar: Sambandar is the incarnation of Lord Kumarasvamy. Remember, I said earlier that the elder brother and the younger brother should never be separated from each other. While sequencing Thirumurai (Thirumurai is a twelve-volume compendium of songs or hymns in praise of Shiva in the Tamil language from the 6th to the 11th century CE by various poets in Tamilnadu), it starts from Sambandar’s works followed by Appar and then by Sundarar. 

			You all might have heard about a town by name Therazhundur, which is the birth place of the great Tamil Poet Kamban. Jnyanasambandar has acclaimed the Brahmins of that town for having nurtured our Vedic rituals throughout his verses. The Svami there is called Vedapurishvar and so the name of the town should have been Vedapuri! The Vinayaka there is called Jnyana Sambandha Vinayaka! That town which is called as “Padal Petra Sthalam” also has a temple which is one among the Divya Desams of Vaishavaites. Perumal there is called as Aamaruviyappan. 

			When Sambandar visited that town, two Gopurams were visible; one was Shiva’s temple and the other was Vishnu’s. He is authorized to espouse absolute Bhakti only towards one God namely Shiva. That was the agenda of his incarnation. Therefore, he was slightly confused as to which one was Shiva’s temple. It was this Vinayaka who helped him to identify the Shiva temple. That is why He is called as “Vazhikatti Vinayaka”. Sambandar went to the temple happily and sang Padigam. He pleaded to Ishvara, “It is Pillaiyar who showed me the right way; therefore, in commemoration of that, Vinayaka should be named after me. Apart from that, you should give your Aarudra Darshan only in His Shrine”. That is the reason Pillaiyar there is called “Aaludaiya Pillaiyar” which is the original name of Sambandar. Even today, here, the Aarudra Darshan Festival is conduced only in Pillaiyar’s Shrine. 

			Appar Svami: In two more instances where Sambandar is associated with Vighneshvara, Appar Svami too is associated.

			 (1) Both Appar and Sambandar, the composers of Thevaram, are contemporaries. Appar is senior to Sambandar. Both have mutual respect and love for each other and they have travelled together to many places. The people of those towns were so fortunate to have the Darshan of Appar, the most senior Shiva-Bhakta and Sambandar, the most junior Shiva-Bhakta. Once both of them went to a sacred town called Thiruveezhimizhalai. The people residing in that town were too happy to see them both together. But still, there happiness was limited by the existing draught in that town. Both the grandmasters pleaded to Ishvara seeking for gold in order to redeem the people from draught. The irony here is, the two who have completely renounced desires towards worldly substances, sought for gold for the welfare of the world! Ishvara granted them gold in two altars in the name of “Padikkasu”. When people of a town suffering from drought send petition to the Chief Minister of that region, he, in turn, authorizes a special officer to distribute the relief funds. Similarly, here too, when Ishvara granted Padikkasu for redemption of draught, He authorized Pillaiyar as the Special Officer. Pillaiyar is sitting near the two altars with the name “Padikkasu Pillaiyar”! 

			(Periyava talks about Sanskrit antagonists under the pretext of nurturing Tamil language. Periyava throws a question to such people as to whether how many of them are conversant with Tamil literature like Thirukkural (leave alone literary works relating to religion). It is doubtful whether 1% or 2% would fall under that category. They are only keen in chasing away Sanskrit from the system whereas Sanskrit comes into use even without their knowledge. Is there anyone greater than Thiruvalluvar who had nurtured the Tamil language? Look at the first couplet of Thirukkural in which Thiruvalluvar has used three Sanskrit phrases namely, Aadi, Bhagavan and Ulagu. The word “Ulagu” has evolved from the Sanskrit word “Lokam” which refers to that which is visible externally. The English term “look” has evolved only from this Sanskrit word. Instead of saying, “Aadhi Bhagavan Mudhatre Ulagu” which means, “The Primordial Deity is the first through all world domains”, he could have used the equivalent Tamil words. The meter too would have been suitable. But still, the broad-minded Thiruvalluvar, unmindful of differences in languages, has adopted three Sanskrit words in his very first couplet. People of Tamil region, who extol Thiruvalluvar, should only be following his footsteps in terms of equal outlook on different languages. I wish, only the Primordial God whom Thiruvalluvar worships alone should guide these people in the right path). 

			(2) Another incident happened in Anbil, a town adjacent to Lalgudi. Thevaram calls this place as Anbil Aalandurai. Once Appar and Sambandar went to this sacred town. On the way, they had to cross Kollidam river which was overflowing, despite with boats. They prayed to Ishvara. At that time, Pillaiyar turned His ears towards the prayer sound. He did the act of “Lending the ears” in its true sense! He could realize that it was the voice of the duos. Immediately he relayed it to His Father and expressed due recommendation in their favor. The Father too obliged to the words of the Son and made the flood drain out and received them into His temple. Pillaiyar is called “Sevi Saaittha Vinayakar” (One who lent His ears) where we can see Pillaiyar slightly bent with his ears! 

			 

			* * * * *

		


		
			Vinayaka in Thevaram

			People who are conversant with Thevaram would extol the two references about Pillaiyar – one by Appar and the other by Sambandar. 

			The Pallava King, who embraced Jainism, tortured Sambandar who was himself a Jain before and resumed to Shaivism, in many ways and threw him into limestone boiler; drowned him into the sea by tying stone around his waist; He could not succeed in his mission despite doing all these. Hence, he himself returned to his parent religion by prostrating at his feet. You all would have heard this story. But in between putting him in the limestone boiler and the sea, the king fed him with poison and made the mast elephant to kill him. At that time, Sambandar, with least fear, sang a Padigam in which he said, “anjuvadu yaadondrumillai; anja varuvadumillai”. When the mast elephant was about to bounce on him, he prayed to Ishvara who is the Gaja-Samharamurti and it is in this Padigam that he has extolled Gajanana (Pillaiyar) too by saying, “Ganapati ennum Kaliru”. (Kaliru denotes a male elephant)! He says, if that elephant (Ganesha) belongs to whichever Ishvar’s army, that Ishvara Himself considers “us” as “His own”. Therefore, when the king directs an elephant to kill us or whatever be the heinous act, we are never afraid. On hearing this Padigam, the mast elephant went around him and ran towards the person who directed it on him. 

			What he says about Ganapati (as an elephant) is that we are all filled with thousands of desires and when one desire materializes, we look for another desire. Thus, we live perennially with a restless mind. Generally, it is Vighneshvara who eradicates the obstacles and enables accomplishment of a particular desire. Whereas here Appar does not mean in those lines. He goes to higher levels. How the scholars would interpret the meaning, I don’t know. To me, it is only this: Accomplishment of desires has no end at all. When one is accomplished, another would crop up. Eventually all desires would only entangle us into the vortex of Samsara extensively. Appar had thought that if Ganapati confers Anugraha towards fulfilment of our desires, it is not something great. In his view, rather, in his experience, what Ganapati does is this: Ganapati is constantly stirring our restless minds in a joyous manner; rather He stirs the oscillating mind in the opposite direction; by doing so, He brings the mind to a state of equilibrium, thereby making the mind attain supreme serenity. When the mind subdues to that extent, that is Moksha. Like how a male elephant stirs the whirl and plays extensively, similarly, Vighneshvara would enter into our desire-filled mind with utmost compassion and stir it in opposite direction. This is what Appar says. 

			What has Sambandar said about Vighneshvara? Vighneshvara has manifested in different forms on different occasions. One among them is where Ambal is in the disguise of a female elephant (Pidi). In those days, Svamy had taken a Sankalpa that all the distress of His devotees be eradicated through an exclusive entity authorized for that purpose and that entity be his Son. Immediately He transformed Himself into a male elephant and accordingly created a progeny along with Ambal (who was in the disguise of a female elephant). Sambandar has quoted this story in his Padigam sung in Valivalam, a town located near Thiruvarur (which is also a location in which all the trio had sung in praise of Ishvar). 

			pidiyadan uruvumai kolamigu kariyadu
vadikodu thanadadi vazhipadum avaridar
kadigana pativara varulinan migukodai
vadivinar payilvali valamurai iraiye!

			People in Valivalam were generous patrons and engaged in great charity. Sambandar wanted to bring to light about the greatest charity done by Ishvara which is giving birth to Vighneshvara exclusively for eradicating the distress of His devotees. The third line of this Padigam mentions the “great charity” (Migukodai) of Ishvar! 

			Though there are several names for Vighneshvara, the name Ganapati alone figures in both Appar’s and Sambandar’s Padigams. In the Mantras pertaining to Pillaiyar, only the name “Ganapati” occurs. The religion which worships Pillaiyar as the primordial God is also known as Ganapatyam based on this name only. 

			Sundaramurti Svami has not sung in praise of Pillaiyar similar to Appar and Sambandar. Isn’t he known for his aggressiveness of making “ironical-praise” (Ninda-Stuti) of Lord Shiva Himself? He has done the same to Pillaiyar too! He mocks at Ganapati’s huge belly and calls him a glutton! Note the usage of the name Ganapati! Pillaiyar has made a sharp note of such a mockery about His belly. That is why, He had resolved to take Avvaiyar to Kailasa even before Sundaramurti could reach there after swallowing all the obeisance offered by Avvaiyar in a relaxed way (having been called as a glutton)! But still, He has conferred enormous Anugraha to Sundarar too! Let us see what has he done to Sundarar. 

			Like how Appar and Sambandar had faced the challenge of flood in Anbil, Sundarar too faced the same flood in Thiruvaiyaru. He was standing at the other bank of Kaveri and started screaming for help. Even here, it is Vighneshvara of Thiruvaiyaru who heard him shouting and immediately relayed his distress to His Father. That is why He is called as Olamitta Vinayakar (Olamidudhal in Tamil means screaming) in Thiruvaiyuru. Sundaramurti Svami is addressed as the friend of Lord Shiva (Thambiran Thozhar). At the very moment Pillaiyar recommended for help to Sundarar to His Father, Ishvara made the flood drain and helped Sundarar to cross the river. 

			With the privilege of being a friend, Sundarar would dare to ask for anything and everything from Ishvara. Paravai Nacchiyar was his lady-love who was an official dancer in Thiruvaiyaru temple. She was supremely virtuous and known for her great charity. Sundaramurti would plead for gold from Ishvara in order to gift to her. When he sought for gold in his Thevaram titled “Tirumudukundram”, Ishvara granted 12000 gold coins to him. Sambandar was not satisfied with the grant. He also wanted Ishvara to transfer them to Thiruvarur as he felt it unsafe to carry it along with him. Svami agreed to his request. But still He wanted to enact a divine play. He said, “You put these gold coins in the Manimuttharu River running in this town. Then, you continue your tour, singing in praise of Me. Once you reach Thiruvarur, collect the gold coins from the northwest corner of the Kamalayam Pond, that is quite popular in the town”. Sundarar agreed to the suggestion and went on to put the gold bag into the river. Suddenly he was triggered by a doubt. Is Svami playing a trick since I am nagging Him too much? Will the gold be of the same quality of 24 carats when I pick it up in Thiruvarur? What if He changes the same into 14 carats en-route? So, he decided to check the quality in both places. Immediately Pillaiyar came and stood by him to assist him in the process. He tested the quality of the gold and certified it as 24 carats. (In Vridachalam temple, Ganesha standing near the 63 Nayanmars is called as “Maatruraittha Pillaiyar” (Valuer or Assayer of Gold). Isn’t it Sundarar who sang in praise of all the 63 Nayanmars in his Thiruthondathagai?) 

			Thus, Sundarar took a piece of gold from the whole lot as a sample for comparing the same later and put the gold bag into the Manimutharu river. After travelling to different towns and singing in praise of Shiva, he reached Thiruvarur. He made Paravai Nacchiyar to stand on the Northeast corner of the pond and descended into the pond to collect the gold bag. Ishvara has done a mischief which Sundarar had not thought of! Instead of changing the quality of gold, Ishvara had laid His hands on the very gold bag itself! Sundarar tried his best but could not find the gold bag! Paravai Nacchiyar ridiculed him saying, “You had put the golden bag into the river and now you are searching for the same in a pond!”. This statement has later turned into a proverb by itself! 

			Sundarar got irritated. When he becomes too emotional, he would start singing. This time he did not want to do a ironical-praise of Ishvara as he was apprehensive that Ishvara would get angry and insult him in front of a woman. So, he sang in the most submissive manner, addressing Ishvara as “pon seida meniyane” which means, “One whose body is made of gold”. (It is again he who sang at a later period as “Ponnar meniyane”). 

			Svami engaged in such a mischief only to receive such an accolade from Sundarar. Once he sang, He made the gold bag visible to Sundarar! Even in Thiruvarur, it is again the same Ganapati who took up the task of appraising the gold quality. Therefore, here too, there is a Matruraitha Vinayaka. Svami had engaged in a mischief here too which Sundarar had contemplated already. When the standard of the gold was compared with a tiny sample piece, it was only 14 carats! Again, Sundarar sang in praise of Ishvara. Ishvara, who loves songs, now had transformed the gold into 24 carats! 

			On another instance, Sundarar went and stayed in King Cheraman Perumal’s palace. On his leaving the palace, Cheraman gifted him with huge bags of gold and silver. The royal attenders were carrying the same along with Sundarar via Kongu region to Thiruvarur. There is a sacred place called Thirumurugan Poondi near Thiruppur. The Ishvara of that town saw him going via forest route. He thought, “Generally, Sundarar would pester for gold and silver by singing in praise of Me. Not only that, if I give him something, he would order Me to transport it to Thiruvarur. Now that, he is completely ignoring Me and crossing this forest thinking that the royal attendants are his true guards. Let me play a trick now”. 

			He transformed the Bhuta-Ganas as hunters and made them confiscate the gold bags. The Bhuta-Ganas did not harm their lives; they only seized the possessions and submitted them to Ishvara. Having lost all possessions, Sundarar was at a loss to move forward. That was the time when the Pillaiyar of that town was filled with compassion. The name of that was Thirumurugan Poondi. People call that Murugan as one who extends His benevolence even to those who admonish Him. However, in that town, it was His elder brother Ganapati who wanted to help Sundarar despite calling Him as a glutton! Therefore, He came out of the temple and ran for a while and called at Sundarar in a loud voice and told him, “It is my father who had made the Bhuta-Ganas confiscate your belongings. I have no role in that. You go to His temple and sing in praise of Him. He will be pleased and do good to you”. That Ganapati who called up Sundarar at a loud tone is called “Kooppidu Pillaiyar” in Thirumurugan Poondi which is located on the way to Avinashi. 

			Sundarar thanked Him profoundly and reached the temple with His most compassionate guidance. This time, Sundarar did not want to do a Ninda-Stuti (ironical-praise) on Ishvara and invite further troubles. He did not want to reveal that he knew about Ishvar’s tricky play of swindling the gold bags. He only wanted to indirectly tell Ishvara whether it is ideal for Him to live in a town where wicked wayfarers were living. So, he sang the Padigam in these lines asking Ishvara, “Why do you reside here My Lord?”. 

			Svami too followed the technic of Sundarar by not revealing that He was the offender Himself. Instead He transformed the Bhuta-Ganas again as wayfarers and made them return the gold bags in His Shrine itself. 

			Game between God and His devotee has no limits at all! 

			 

			* * * * *

		


		
			Vinayaka and Manicka-Vachakar

			We have seen about the relationship between the Trio (who sang Thevaram) and Ganesha. However, Manicka-Vachakar has never made a mention about Ganesha in his Thiruvachakam. But still, they both are closely connected. Let me share a story which many would not be knowing. 

			In ancient times, Aavudaiyar Kovil was the only town having proper road facilities for travelling from Pandya Region to Chola Region. During the times of Manicka-Vachakar, Aavudaiyar Kovil was known as Thiruperunthurai where there was an inn for the travelers to relax. Next to the inn, was a Pillaiyar sitting in a roofless platform! A Pillaiyar who would bear the entire sunbeam on Him! Similar Pillaiyar Temples are there in other towns too where He is called as “Veyil Ugantha Pillaiyar”. However, Pillaiyar in Thiruperunthurai is called as “Veyil Kaattha Pillaiyar”. The difference is that in other places, Pillaiyar sympathizes with other people suffering from hot sun and voluntarily opts to sit under the Sun without any roof and shares their distress. Here, in Perunthurai, He goes one step above; He protects the travelers staying in the Inn from the Sun by way of absorbing the heat on Him on their behalf. This is similar to “vicarious suffering”. That is why He is called as “Veyil Kaattha Pillaiyar” which means “Protector of Heat”. 

			You all would have known the story of Thiruvadavurar who was the Minister of Pandya king and later turned into Manicka-Vachakar while he went to buy horses for the king. When he was proceeding to buy the horses, he stayed only in the Thiruperunthurai Inn. When he slept there, Veyil Kaattha Pillaiyar appeared in his dream. He wanted to reveal Manicka-Vachakar that He was the very Brahmam unaffected by heat or any other sufferings and revealed Himself in all the three forms of Brahma-Vishnu-Rudra. Then He told Manicka-Vachakar, “Build a temple for Brahmam. Don’t ask how to build a temple for Brahmam which is formless and attribute-less. Of course, such a temple cannot be directly built for it. But still, should people at least not be made aware that such a Philosophy exists? That is why, in order to make them understand the truth symbolically, I want you to build a temple.

			Brahmam is formless. Excepting Shiva-Linga, all other Murtis have physical forms. Shiva-Linga has no physical form, nor it is form-less. It is in an oval shape. That is why it is called a form-less form. The platform on which Shiva-linga is placed is called Aavudaiyar. That is the embodiment of Brahma-Vishnu-Rudra. Shiva-Linga is placed on it (Aavudaiyar) only to symbolically demonstrate that Shivam is the formless Brahmam. 

			However, people fascinated with the Philosophy of Form, forget the above truth. They worship Linga too as a Murti with form. It is quite natural for the commoners to think like that. Therefore, let it be like that in all other temples. But still, in such a vast nation, should there not be at least one temple that emphatically reminds people about Brahmam, the formless Brahmam, the supreme Philosophy of Vedas? It is only most appropriate to build such a temple to Ishvara who has transformed from Form to Form-less and eventually to a Form-less Form. That alone would suit the people’s mental outlook too. 

			Therefore, you build a temple in which you consecrate Aavudaiyar alone in the sanctum sanctorum and leave it empty without placing a Linga on it. “Empty” does not mean nothingness. That is the Source for the entire Jeevatmas. In order to make people understand this Philosophy, name it as Atmanatha Svami. 

			Don’t get into the task right away just because I told you. My father will appear under a Kuruntha tree in the disguise of a Guru and preach you the Philosophy of Atma; that our own Atma is Brahmam which you will realize experientially. Only then, you build the temple”. Having said this, Pillaiyar had vanished. 

			Thus, only based on the words of an elephant (Ganesha), the money meant to buy horses, was used to build a temple for a bull! Aavudaiyar denotes a bull, which is none other than Parameshvara’s Rishabham. (Aa-Bull; Udaiyar- Svami). Tamil word for “Svami” is Udaiyar which you can see in ancient stone inscriptions. Rishabham is the leader of all bulls, which is the Aavudaiyar. In other towns, you will see Parameshvara in the form of Linga on the Aavudaiyar. Pashupati, the Master of all animals (Jeevatmas) is the one who is sitting on the Aavudaiyar. 

			As instructed by Pillaiyar, after receiving Upadesha from Ishvara who appeared in the form of a Brahmin Guru, he build the temple only with Aavudaiyar. Once he attained Jnyana and enlightenment, he became proficient in composing Thiruvachakam which were as enchanting as pearls and thus he got his new name as Manicka-Vachakar. 

			Formless God! Since it was Aavudiaiyar in the Sanctum Sanctorum, people named the town Thiruperunthurai itself as Aavudaiyar Kovil. Ambal too is formless here and called as Yogambika. 

			As a reparation for having left Ishvara and Ambal as formless here, for Pillaiyar Himself, who ordered him to build the temple, Manicka-Vachakar consecrated three Pillaiyar Idols together in the same Shrine! Since Ganesha gave Darshan to him in his dream as Tri-Murtis, to establish that He is the embodiment of Tri-Murtis, he did so. 

			In many temples, there would be twin-Pillaiyars and trio is only in this temple!

			Pillaiyar who bequeathed “Thirumurai”

			“I spoke about the composers of Thevaram and Thiruvachakam. It is the same Pillaiyar who made the entire Thevara Padigams available to us. 

			During the period of Rajaraja Chola (Abhaya Kula Chola as being indicated by Shaivaite texts), there were hardly very few who were conversant with couple of Thevara Padigams and chanting them. Rajaraja Chola, who was an ardent devotee of Shiva, engrossed in Shiva-Bhakti, was very keen in finding all the Thevarams and propagate them by some means or other. However, he could not find any means. At that time, he got a fruitful message which read in these lines: There lived a Mahan by name Nambiyandar Nambi in a town called Thirunaraiyur near Chidambaram. He was an ardent devotee of Pillaiyar who belonged to Gurukkal (Priest) caste. He seems to be quite intimate with Pillaiyar. When he was a child, his father asked him to do Puja to Pillaiyar while he was out of town. Nambi also did the Puja and being a child, thought, Pillaiyar would really appear and eat the Naivedyam offered by him as part of the Puja. Since it did not happen that way, Nambi started crying and hit his head against the stone, intending to die. Immediately Pillaiyar appeared before him and ate the entire Naivedyam as wished by Nambi.

			By that time, it was late for the school and Nambi started crying again. Immediately, Pillaiyar himself initiated the lessons including Atma-Vidya and made him perfect in all subjects. It appears that this Mahan (Nambiyandar Nambi) seems to be engaging in casual conversation with Pillaiyar. If you approach him, you might know about the Thevaram”. 

			On hearing this, Rajaraja Chola prepared different varieties of Naivedyams for Nambi’s Pillaiyar and approached Nambi. 

			I forgot to mention His name! His name is “Polla Pillaiyar”. “Polluthal” in Tamil means carving or sculpting. The idols that emerge on their own without being sculpted are called Polla Murtis. Similar is the case with Thirunaraiyur Polla Pillaiyar too who was “Self-made”. 

			Nambiyandar Nambi offered the Naivedyams brought by the king and Pillaiyar literally stretched His trunk and ate them all! The king was extremely excited. He pleaded with Nambi to check with Pillaiyar as to where the Thevaram Padigams would be available. He also expressed his desire whether Pillaiyar would reveal the holy stories of the 63 Nayanmars (Ardent devotees of Shiva) whose names were revealed by Sundarar in his “Thiruthonda Thogai” so that they can be brought to light for the global welfare. 

			Nambi reiterated what the king said and prayed Pillaiyar for His Anugraha. Pillaiyar too revealed the information pertaining to his both requests for the benefit of Tamil Region and also the entire world. He said, “The Trio have stored the palm-leaf bundle of Thevaram in a room located above the Kanaka Sabha in Chidambaram Nataraja Shrine. They themselves have sealed the door with their finger prints on as an official seal. You can go there, open the door and take the bundles”. 

			Pillaiyar narrated the stories of 63 Nayanmars too. People used to say, “The story narrated by Thumbi to Nambi!”. Thumbi means elephant. Our Nayanmars have the honor of Ganapati Himself narrating their stories! Later, Nambi composed the stories titled as “Thiruthondar Thiruvandadi”. It is Thiruthonda Thogai and Thiruvandadi that formed the source for Periya Puranam composed in an elaborate manner by Sekkizhar in later times. Let us park it here. 

			Now what happened to the Thevaram? Rajarajan ran to Chidambaram as instructed by Nambi eagerly looking forward to the Thevaram bundles. But, the administrative priests said that they have no authority to open the door that have been sealed by the trio. They made it clear that unless those trio come back and grant permission, the doors cannot be opened. 

			The king turned blue in shock. But all for just a fraction of a moment. A strategy struck in his mind. The king is not only valorous and staunch devotee; he was also highly intelligent. As per theistic tenets, the idols in the temples are not mere dolls nor are they mere symbols. They are infused with life. When God descends in the form of human, it is called an Avatar. Similarly, the sacred idols of the temples are called as Archavatar. It is so, specifically in Vaishnavaite Sampradaya. (Archa means idol). 

			The king developed a strategy keeping the above belief in mind. He decorated the idols of the Trio and brought them in front of the Kanaka Sabha upper room and told the Dikshitars (Priests), “The ones who have kept the seal themselves are here. Open the door”. 

			The king’s Bhakti and his passion in retrieving the Thevaram leaf-bundles to the Tamil region was heart-melting. Dikshitars too were overwhelmed by his Bhakti and thus opened the door. 

			Alas! When they went inside, they saw that the palm-leaf bundles were completely covered by termites. Out of over one lakh Padigams sung by the Trio, only less than 800 had escaped from the attacks of termites. All were sad that their efforts went waste similar to that of excavating a mountain in order to catch a mouse. 

			At that time came an invisible voice from the air which said, “Your efforts have not gone waste in the process of catching an ordinary mouse by demolishing a huge rock. Remember, this “Mouse” is going to be extolled even over an elephant for the future generations to come whose era is going to be an era of hurry-burry. But still people in that era will have time for cinema, cricket, gossiping and so on; they will have lesser time or no time for all other things, that too, especially, for matters relating to spiritual wellbeing. If they are one lakh Padigams, people would not even dare to go near them. That is why, owing to divine Sankalpa, the rest have been eaten by termites. Moreover, these 796 Padigams are sufficiently enough to liberate the Jeevan from the clutches of Samsara. (I have added my own “views” too along with what the air-voice had hinted about future generations!) 

			That being divine Sankalpa, all happily endorsed. Since the invisible voice had already given a hint about the future generation, Rajaraja Chola wanted to do something more towards their good. Amidst today’s republic governments who are selfish in their outlook, unmindful of the wellbeing of the future generations, look at the ancient monarchs who were selfless! 

			Accordingly, the king thought that people would be overwhelmed even with 800 Padigams. So, he requested Nambiyandar Nambi to classify them into several divisions. Accordingly, Nambi too classified the Thevaram Padigams and the verses of other Shaivaite Scholars into 11 divisions under the title “Thirumurai” as below.

			
				
					
					
				
				
					
							
							Sambandar’s Thevaram 

						
							
							Thirumurai 1,2 & 3

						
					

					
							
							Appar’s Thevaram 

						
							
							Thirumurai 4,5 & 6

						
					

					
							
							Sundaramurti Svami’s verses

						
							
							Thirumurai 7

						
					

					
							
							Manicka Vachakar’s Thiruvachakam & verses of Thirukovaiyar

						
							
							Thirumurai 8

						
					

					
							
							Bhakti Verses of Shivanadiyars viz. Tirumaligaidevar, Shendanar, Kandaraditthar, Venattadigal, Chedirayar, Karuvurdevar, Nambikadava Nambi, Thiruvaliyamudar, Purushottama Nambi.

						
							
							Thirumurai 9 (Shendanar’s Thirupallandu too falls under this Thirumurai).

						
					

					
							
							Thirumular’s Thirumandiram 

						
							
							Thirumurai 10

						
					

					
							
							Nambiyandar Nambi’s verse on Polla Pillaiyar titled “Irattai Mani Malai” & Nakkeerar’s Thirumurugatrupadai. This also includes the other texts of Nakkeerar, Thiruvenba composed by Iyadigal Kadavarkone (one among 63 Nayanmars), Karaikkal Ammaiyar, Cheran Perumal, Pattinatthar, Kalladanar. 

						
							
							Thirumurai 11

						
					

					
							
							Sekkizhar’s (Chief Minister in Anabaya Chola’s kingdom) Thiruthondar Puranam, also known as Periya Puranam containing the hagiography of 63 Nayanmars

						
							
							Thirumurai 12 

						
					

				
			

			

			Note: Research scholars say that this Anabaya Chola is the Kulotthunga II. The point of surprise here is that the original name of Rajaraja Chola who initiated for the classification of Thevarams into 11 Thirumurais, is Arunmozhi. The original name of Sekkizhar who had sung the 12th Thirumurai too is Arunmozhi! It was one Arunmozhi who discovered the words of grace that confers prosperity to all the people of Tamil Region. Another Arunmozhi has composed the stories of those great masters who have conferred such words of grace! 

			The credit for all these goes only to Vighneshvara. The benefits that He has conferred to the people of Tamil both for mundane and spiritual wellbeing, none other has done so! 

			 

			* * * * *

		


		
			Chapter 2

			Guru - Shishya 
Relationship

		


		
			Guru - Shishya Relationship

			In this Chapter, Pujyasri Mahaperiyava brings out the basic characteristics of Guru and Shishya and weaves a beautiful relationship between them. He also highlights the subtle differences among different terms used to denote the function of a teacher, viz. Guru, Acharya, Deshika, Upadhyaya and Adhyaksha through definitions stated in Upanishads. Pujyasri Periyava categorically states that it is Guru who unfolds the ignorance of Shishya and shows him the direction towards Moksha, through the path of Jnyana. To substantiate the above, while quoting several anecdotes from different Upanishads, Periyava’s interpretation of the story cited in Chandogya-Upanishad (6.14) is mind-boggling! Peryava’s sense of humour is at its height in many instances, especially while discussing on the Marjala-Kishora Nyaya and Markata-Kishora Nyaya with regard to Guru-Shishya relationship!

			Periyava’s suggestions to present-day teachers reveal his compassion towards younger generation who are the pillars of future India. Also, it is an eye-opener to those engaged in teaching profession. 

			Poetries on Definition of Guru

			We address a teacher, who imparts knowledge to us, with different names such as Guru, Acharya, Deshika, Upadhyaya, Adhyaksha, Purohit and so on. The point of thrust by our tradition since ancient times is that he (who imparts knowledge) should be one, who is not imparting mere knowledge per se, but virtuous knowledge. It means, even while nurturing our knowledge, a Guru or a Deshika or whatever we may call him, should mould it in such a manner that the student engages in virtuous deeds as against evil deeds. Though we use all these names of Guru, Acharya, Deshika, Upadhyaya, Adhyaksha, Purohit etc., with identical meaning, there are differences in meanings and there is specific definition for each of these. Though, the fundamental task of all these is only to guide the student in a virtuous path, the definitions are different based on the manner in which each one of them carries out his assigned task. We can also interpret it in another manner that each one is given a specific name based on the specific aspect of the same entity imparting knowledge and the same is defined accordingly. 

			Let us see the meaning and definition of a “guru”. The most popular definition of Guru that most of us know is that Guru is one who eradicates darkness. Here is the definition in the form of a Shloka.

			gu-kaaras-dvandhakaaraha syaad 
    ru-kaaras-tannivartakaha |
andhakaara-nirodhitvaat 
    gururidyuchyate pudaihi ||

			“Gu” refers to darkness and “Ru” denotes eradication of darkness. The erudite call him as Guru as he is eradicating the darkness of ignorance. Eradication of ignorance refers to experiencing the effulging Brahmam, if Brahma-Vidya as referred to here is the “knowledge” at a higher level. If it is referred to the ordinary knowledge on different subjects such as Science, Arts and so on, Guru is one who imparts knowledge in the particular stream or subject. 

			There is yet another definition which is rarely known only to very few. 

			gakaaraha siddhitaha prokto 
    rephaha paapasya haarakaha |
ukaarovishnuravyaktas-
    tritayaatmaa guruhu smrutaha || 

			Let us see the detailed meaning of this Shloka. 

			The term “Guru” can be split into two consonants as Gu+Ru in which Gu is made of Ga+U and Ru is made of Ra+U. Thus, it has four syllables. This Shloka gives the meaning of each syllable. It says, one who is the embodiment of the meaning of the consonants “ga”, “ra” and “u” is a Guru. 

			Meaning of “ga”: 

			Siddhi – success – perfection – check for the correct meaning of Siddhi. 

			“Ga” refers to conferring Siddhi. Siddhi refers to attaining perfection or success by holding onto the goal firmly. Siddhi is a skill by which the goal has to be grasped firmly and sustained at all costs. 

			Syllables have several powers within themselves. Only based on them, there are Mantras with the conglomeration of syllables. This Shloka says, among such syllables, the syllable “ga” possesses the power of conferring Siddhi. “gakaaraha siddhitaha proktaha”. 

			By saying so, it does not mean that, whether or not the Guru follows the rules of preaching or the Shishya, the rules of learning, the Guru attains perfection in preaching and the Shishya attains perfection in learning. There should exist always human efforts; whatever we do, we must do them with our own personal efforts and in due manner. Despite doing so, are there not hinderances in the process of attaining perfection? In such a scenario, divine assistance is needed in order to remove such hinderances. The power of syllables is one such means, among many, that facilitates divine assistance. “Ga” is the syllable possessing that power.

			The consonant “ga” has supreme prominence. In order to escape from rebirths, or, in other words, to attain Moksha, it is just enough to chant the names of “four” that starts with the syllable “ga”. Who are those four? 

			‘geetaa gangaa cha gaayatree govindeti hrudi sthite’. 

			One who recites these four names viz. Geeta, Ganga, Gayatri and Govinda, beginning with the consonant ‘Ga’, will never attain re-birth.(He is freed from the cycle of birth & death). People of North have the habit of reciting these names as soon as they wake up in the morning. In this Shloka, the four that confer Moksha to Jeevans start with the consonant “ga”. In the Guru definition Shloka that I had mentioned, it generally states that “ga” confers perfection. 

			Meaning of “Ra”

			The consonant “ra” means “eradication of sins”. A Guru eradicates the sins of a Shishya. Like how fire burns out the substances into ash, a Guru burns the sins of a Shishya into ashes.

			There are five syllables known as Bijaksharas, each having encompassed with the power of each element of nature (Pancha-Bhutas) within it. Bija denotes a seed. Like how a tiny seed has encompassed a mammoth tree within it, the Bijaksharas are those that are possessed with magnificent divine powers. Thus, the five elements of nature have one each. Earth – Lam; Water- “Vam”; Fire – “Ram”; Air- “Yam” and Sky- “Ham”.

			“Ra” represents Agni-Tattva. Like how, fire burns a substance into ashes, “Ra” burns the sins. The Rama-Nama, extolled as the “Taraka-Mantra” starts only with the consonant “Ra”. 

			Meaning of the consonant “U”

			The consonant “U” appears in both “Gu” and “Ru”. In that case, it should have unique prominence. How is it defined? What is its meaning?

			ukaaro vishnuravyaktaha

			“U” is the embodiment of Vishnu. 

			The syllable “OM” (Pranavam) is the embodiment of the Trimurtis. OM can be split into three syllables viz. A+U+M. A+U= O. These syllables, respectively, represent Brahma, Vishnu and Rudra. That is, A represents Brahma, U represents Vishnu and M represents Rudra. In fact, when the syllable “M” is elongated when chanting, there are two more subtle sounds emerging from it. In fact, they are not considered as sounds at all. They are the Maya-Shakti (Maheshvara) and Sadashiva within which the very Maya-Shakti subdues itself within. 

			ukaaro vishnuravyaktaha (Vishnu + Avyaktaha). What does Avyaktam mean? 

			“Vyaktam” means “obvious” or “Perceptible”. “Avyaktam” means “Abstract” or “Imperceptible”. The universe, having manifested from Brahmam is Vyaktam, perceptible. The Brahmam, the Source Reality, from which this perceptible substance (universe) has manifested, is imperceptible. It is from this Brahmam that the multiverse has emerged. Not only that, it is this Brahmam that is permeating within this universe and within all the substances of this universe. When we say, “It is within”, does it not mean that it is not seen outside? In other words, it is not perceptible, isn’t it? The substance which is not Vyaktam (perceptible) is Avyaktam (imperceptible). To put it short, it is Brahmam that is Avyaktam. 

			When Brahma-Vidya Shastras are interpreted in alignment with Sankhya Shastras, it does not address Brahmam as Avyaktam. It only calls it as the source ingredient or the Source Maya for the perceptible universe. Anyway, interpreting it in such a technical perspective will not be appropriate here. Vyaktam is the perceptible universe. Avyaktam is the imperceptible Paramatma. This is the generalised meaning which suits to this context. 

			 

			* * * * *

		


		
			Meanings of Vishnu and Vasudeva

			ukaaro vishnruavyaktaha 

			When the definition says, “U” is the embodiment of Vishnu, and that Vishnu is imperceptible, it immediately equates Vishnu to Para-Brahmam. Here, Vishnu is indicated as Brahmam that encompasses of Rudra, Maheshvara and Sadashiva within it. Of course, Brahma, represented with “A” (As in AUM) is also a part of Him. Isn’t Brahma Himself the son of Vishnu?

			Among the Trimurtis, it is traditionally customary to consider Mahavishnu and Parameshvara as Brahma-Svarupa. The reason for such a custom is that many Mahans have experientially realised them in similar manner. It is only what they have experienced and shared with the world in the form of Stotra, Mantra and Upadesha. 

			Acharya, in his Bhashyam, has interpreted the literal meaning of Vishnu by splitting the root words as “He, having been endowed with the quality of being “All-pervasive” (omnipresent) is known as Brahmam, Paramatma and Vasudeva”. Why he has used specifically the name as Vasudeva is because even the name “Vasudeva” represents the virtue of being omnipresent. Acharya, while writing the Bhashyam for the name Vasudeva in Vishnu Sahasranama, has clarified this (amidst three places in Sahasranama where the name Vasudeva occurs, this interpretation is for the 132rd name) by interpreting “Vasu” as “Vasati, Vaasayati and Asadayati Sarvam”. “Vasati” means Svami’s residing within all substances; all substances under the universe are bound to reside within Him; and therefore “Vaasayati” that refers to “all-pervasive”. But still the Brahmam that is all-pervasive is not visible to our eyes. Acharya calls only that as “Sarvam Asaadhayati”. (Asaadhayati means concealing. Concealing the Absolute Reality with Maya). Is “Avyaktam” not that which is concealed? 

			Acharya would never want to depict something as his own viewpoints. He would always want to substantiate whatever he says with due evidences from Shastras and Sampradayas. Therefore, he quotes from ancient Shastras. Here, he shows evidences from Mahabharata and Vishnu-Purana. 

			When we say “all-pervasive and within everything”, it only refers to that which is visible (Vyaktam) to us, that which is externally visible to us, which is that “everything”. The hidden message here is that, the Substance, being all-pervasive within that “everything” remains imperceptible (Avyaktam) to us. If you think deep, you will understand. If only a substance remains as a specific entity (for example, sugar), it would be externally visible. By not being a specific one, if it has permeated into everything, then that “all-pervasive” substance alone (water) would remain perceptible (Vyaktam) externally. That substance in which the “All-pervasive” has permeated, would only remain Avyaktam. When sugar is dissolved in a glass full of water, does it not remain imperceptible (Avyaktam)? 

			That Avyaktam, the imperceptible substance that is hidden within is Vishnu! “U” is that syllable which is Vishnu-Svarupa. 

			The term Guru is made up of the consonants “Ga” that confers Siddhi, “Ra” that eradicates the sins added with “U” as the Avyakta Vishnu.

			When we interpret the phrase “As Vishnu”, to denote “all-pervasive”, this multiverse is the “Sarvam” and He resides within this as “Antaryami”. Here, the concept of Vishishtadvaita creeps in. When that Vishnu is referred to as “Avyaktam”, it only denotes the Nirguna-Brahmam which is Advaita. Since this Upadesha is for us who are in the state of Dvaita, Dvaita too creeps in.

			How does the Shloka define a Guru? It says, Guru is one who confers perfection (Siddhi) on our objective, eradicates our sins; not only that, he is omnipresent and remains as the Nirguna-Brahmam that is devoid of everything. 

			Okay! It is fine that Guru confers us with Siddhi; he also eradicates sins as Siddhi occurs only on extinction of sins. Both his virtues bring benefit us. But what is the benefit to us when he is Omnipresent, “All-Pervasive” and above that, he is the “Imperceptible Substance” Avyaktam? The very saying that he remains Avyaktam brings benefits to us! How is that? 

			Guru aims at elevating and transforming the Shishya as his own self, like how a beetle transforms a worm into its own self by constantly stinging on it. Therefore, when we speak about the characteristics of a Guru, it means that, he confers the Anugraha on us too to acquire such characteristics. When we define his physical characteristics, we too acquire the same. That is the greatest advantage. Did the Shloka not start with “Siddhi Pradam?”. This is that Siddhi. 

			Advaita and Emotion of Conferring Anugraha 

			A Shishya can get the Avyakta Siddhi of Nirguna-Brahmam too from a Brahma-Vidya Guru who is in a similar state. That is the ultimate Siddhi, the eventual state in which everything else is extinct. 

			If that is the case, then why to speak about the state of being Vishnu who is all-pervasive within everything? It is here that we see the virtues of compassion and love. The Mahan who has attained the Advaita-Siddhi, a state in which everything becomes non-existent, does not continue to remain in Samadhi; rather when he takes the disguise of a Guru and imparts Upadesha to the Shishya, it only means that he descends down to the “Everything” (Dvaita). Why did he do so? Only out of love and compassion. 

			Does he really lower himself down from his current status? Cannot really say so. Once he has made his mind non-existent and reached the state of Brahmam, he never descends down from there. But still, we don’t know why and how; so far, nobody has explained anything in those lines. We have seen such enlightened souls, by continuing to remain in their current status, without being shattered, looking at “everything” with utmost compassion and love, and taking the disguise of a Guru with the objective of guiding it in the right path. Many great souls, having been absorbed in contemplating Brahma, including Acharya and Shukacharya have lived only in such a manner. Why and how? Nobody knows! All Ambal’s Sankalpa! 

			The virtuous Guru, similar to that of a beetle stinging the worm and transforming its form, not only confers perfection or Siddhi to the virtuous Shishya in terms of Advaita; he also guides him towards reaching the rest of the people living in this Dvaita-world in the virtuous path. 

			Let me repeat it again; just because the Guru is associated with the affairs of Dvaita-world, it does not mean that he has verbatim obtained the outlook of the Dvaita-world. He is seemingly engaged in the worldly affairs only with the outlook of Advaita even within the Dvaita-universe. He does not really engage in Dvaita affairs; it only appears to us so. It is only our perception. Within his own inner experience, there is nothing great or not-so-great. He does not look at the Dvaita-world (as being separated from the Advaita Brahmam); he takes the disguise of a Guru and imparts Upadesha, only by practically experiencing the “all-pervasiveness” of the Advaita Brahmam within the Dvaita-world, that is, the very Brahmam itself has permeated as Vishnu into everything. There exists a greater volume of joy in that compassion. A joy with a blend of Dvaita-Ananda and Advaita-Ananda that which is inexplicable. A joy that is built on Advaita as its foundation. In other words, an inexplicable joy emerged without deviating from the ultimate goal! 

			Thus, when the Guru transforms the Shishya into a Guru and makes him impart Upadesha to the people of the world, it reveals Guru’s act of conferring Anugraha as visible to the world similar to being endowed with internal serenity and external Dvaita. This is how Mahavishnu engages in protection of the world whereas what Guru does is protection of the world of Shishyas! 

			 

			* * * * *

		


		
			Vishnu as Guru

			While we, the followers of Sri Shankara Bhagavatpada, offer tribute to our Guru Parampara as “Narayanam, Padmabhuvam”, it is quite appropriate to quote that Vishnu as the first and foremost of Guru Parampara. Vishnu Sahasranama addresses Him as Guru and Guru-Dhaman. “Guru-Dhaman” denotes a supremely great Guru when compared to all other Gurus. At this juncture, while Acharya writing Bhashyam for the word “Guru”, says, Mahavishnu becomes the Guru since He preaches the entire spectrum of Vidyas; along with that, he also brings out another meaning to the word “Guru” as one (Vishnu) who creates all the living-beings. 

			From this we can infer that the father who gives birth to his progeny can be called as Guru. Those who have mastered Sanskrit literature would very well know that a father has the title as Guru. 

			Father – Guru

			All of us know the most popular adage which is “Maataa-Pitaa-Guru Daivam” (Mother-father-teacher are equivalent to God). Among them, both the mother and the father are taking the role of a Guru in terms of guiding their children towards the virtuous path. The mother would preach virtuous habits to the child to some extent when the child is in its infant stage. Then the father becomes little stricter when compared to the mother, in guiding the child towards the good till he grows to the age of eight when Upanayayam is initiated and he is handed over to his Guru for taking up Gurukulavasam. That is why the father is called a Guru too.

			The meaning of the word “Guru” denotes the elderly person at home, when not split in syllables. Isn’t the father the head of the family? That is why he is considered as Guru. 

			Guru with the quality of Fatherliness

			If father is considered as a Guru, Guru too is a father! Neeti Shastra (Shastra of Ethics) considers five people into the role of a father. Who are they?

			janeetaa shobhaneetaa cha yashcha 
    vidyaam prayachchati |
annadaataa bhayatraataa panchaite 
    pitaraha smrutaaha ||

			(i) Janeetaa – one who gives birth. It is the father. 

			(ii) Upaneetaa – one who initiates Upanayana. He is the father. Are there not father-less children to whom someone else initiates Upanayana? Even when the father is alive, when there are two children and Upanayana is initiated on both the sons at the same time, for one child, the father will initiate Brahma-Upadesha and for the other child, father’s brother or uncle will. Even he, other than the father, having initiated Upadesha on the child is also the father. According to Shastras, Brahma-Upadesha should be initiated only by those who have attained perfection in Gayatri Mantra. In such case, the father, who has not specialised in Gayatri Mantra, gets the Upanayana initiated by such masters. Such a Guru becomes the father of that child. 

			(iii) Yashcha vidyaam prayachchati – He who imparts knowledge – he who is a Guru. He is the father. 

			(iv) Annadaataa : One who offers food, he is the father of that person eating the food. 

			(v) Bhayatraataa : One who protects someone from fear, he is the father. 

			Thus, there are five elements in the role of a father. However, what is predominantly popular as a father is the Guru who is next to a father. 

			If “that” father (Janeeta) gives a birth to his child, this father (Guru) destroys that Janma! How can we call a person who destroys a Janma as a father? Yes, we can. If the literal father gives birth to a child in this mundane universe, it is the Guru who gives birth to the child in the Atmic universe! Like how that father gives a “physical life”, this father gives a “spiritual life” to the child! Then can we not call him too as a father? 

			Those who want to travel to the spiritual world through Vedic path are called as “Dvi-Janmar” (born twice). It is the Guru who gives the second birth to the child by initiating Upanayana on him after which he keeps the Shishya along with him in Gurukulavasam. Post-Upanayana is the second Janma. 

			The birds too have two Janmas; while being an egg is one Janma. Once the mother bird incubates the egg and makes its shell open and the bird in its full form comes out. This is the second Janma. A Guru gives the second Janma to him by incubating him through his Anugraha, thereby the latter’s ego is demolished and he flies towards Paramatma. 

			What Guru does is similar to a beetle constantly stinging the worm and making it a full-fledged beetle. Thus, we connect the second and fourth stage of a life-cycle of an insect with that of a Guru. 

			In English, a student is called a pupil, who, unknowingly, possesses the philosophy of “Two-Janmas”. “Pupa” refers to the stage of being a caterpillar which is prior to the full-fledged form of an insect. Of course, an insect has four-Janmas! Egg, then the larva, pupa (in which the larva builds a sturdy shell around it and remains action-less) then comes the full-fledged insect by break-opening the shell. Pupa too resembles similar to that of an egg. The word “pupil” has evolved only from “pupa”. Such Vedic ideologies had been present even in western countries in ancient times; however despite their deviating from their original path, and at the same time, following them partially and thus got somewhat merged with it, we got the word “Pupa-Pupil”! However, at later times, they had forgotten the entire concept behind evolution of such a term; more so, they did not have the Guru-Shishya tradition as being continued in our culture. Of course, we too are adopting to the western culture only after forgetting all our ancient ideologies, as though the western life-style is the be-all and end-all! 

			What father and mother give to us is the first Janma, in which the physical body is the fundamental ingredient. The second Janma occurs when Guru imparts Upadesha in which the life-force is the fundamental ingredient. A Shishya constantly advances in the second Janma and eventually makes the first Janma (of physical body) completely non-existent and turns himself into Paramatma. 

			The Guru preaching the subjects on Veda is not the one who takes the Shishya to that stage (of complete transformation to Paramatma). He only guides the Shishya to the extent of attaining Chitta-Shuddhi on account of Karma and Chitta-Aikyagriyam (single-point focus) on account of Bhakti. For Chitta-Shuddhi and Chitta-Aikyagriya to sustain firmly on him, there are three pre-requirements namely: the individual should have profoundly gone through the experience of hardships and distresses of life; all his karmas should have been completely exhausted; all his debts to Devas, Rishis and Pitrus as also to the mankind should have been paid back. To do all these, it would require certain period of time based on one’s past Karmas. Very rarely, for very few, this (attaining Brahma-Jnyana) would occur during their Brahmacharya period or even prior to that. All others could reach the final stage of attaining Brahma-Jnyana only after completing their Brahmacharya period and entering into Grihastha stage, spending a long time into it and attaining perfection in terms of Chitta-Shuddhi and Chitta-Aikyagriya by way of Karmas and Bhakti respectively. Another Guru would come at that time when the mind gets cleansed and single-point focus dawns into the Shishya’s mind; and he will ensure that the Shishya anchors his mind firmly on that Paramatma; thereafter he will initiate Sanyasa and impart Upadesha to him. With the immensity of that Upadesha which is also blended with the Anugraha of that Guru, the Shishya would progress into the path of spiritual life and eventually, would make his Janma non-existent. At that point, the Shishya is taking the birth as the very Para-Brahmam. 

			The status of Father as Guru in other Religions too

			The English term “Father” has emerged from our Sanskrit Pita and Pitru. The Westerners call their clergymen who are placed in the status of a Guru only as “Father”. We call them in Tamil as “Padhiri” which has evolved from the term “Padre” of Portuguese language, which too denotes a father. Portuguese had entered into India even prior to the British and the French and had swindled Indian resources. They had also engaged in evangelising Indians into Christianity. That’s how their Padre had turned into Padhiri in Tamil. Of course, be it Padre or Father, the source is Sanskrit Pitru only! Thus, like how we call our Guru in the status of a father, westerners too called their clergies as Father or Padre. 

			However, apart from Buddhism-Jainism that have emerged in our country, in no other religion in the world, do we see an intimate relationship between the Guru and Shishya. Guru infusing the power of Mantra that he had obtained by way of Upadesha; Guru taking the accountability and responsibility of Shishya’s life and taking him till the point of Moksha; similarly, the Shishya too, considering Guru as everything and surrendering his self at his feet and extending his services to him; we don’t see such things in any other religion that are popular now. One of the Muslim friends told me that Muslim religion places someone called Murshid in the status of Guru and Murid in the status of Shishya. However, he also said that it is not prevalent in their community similar to that of our country. 

			Like how there is an intimate relationship of father and son in the empirical world, the Guru and Shishya relationship is for the inner world that is exceptionally unique in our Vedic tradition alone. I only wanted to highlight that even other religions, having placed their clergymen or religious propagators equivalent to Guru, call them as father. Muslims call their spiritual leaders as Baba. With their long-term influence, Hindus too, in the northern part of India, worship several Babas. Even “Baba” means only father. 

			The Jews call their spiritual leaders as Rabbi, the root word of which is Rabh. Rabh means something enormously big or worthy of praise. It is the Sanskrit Bruh that has evolved as Rabh. When Paramatma is called as Brahmam, it is only to mean that it is the biggest of the biggest. Isn’t it the hugest of the hugest that has contained everything within it? Veda that preaches about the Brahmam is called as Brahma. The term Guru also means “elderly”. Therefore, the Jews call their Talmud (one who preaches the rules of Jewish Shastra) as Rabbi. Fundamentally, all these reveal that the entire world is somehow tied with Vedic culture. 

			At the culminating part of Prashnopanishad, the Shishyas having received the Upadesha from the Rishi say, “Since you have enabled us to cross the river of Avidya (Ignorance), you are our Father”. To be precise, to quote from the source, it means, “tvam hi nahpitaa” which means, Aren’t you our father? The hidden meaning is, “The one whom we call as “father” is not truly our father. You are our true father”. Because, “that” father has given birth only to a life that would perish. Thus, there are several fathers in several Janmas. In that case, how can we consider them as the true father? It is the Guru, as a single entity, who has given eternally the immortal Janma, the Janma of Atma which is absolutely unperishable. While those fathers (of different Janmas) give Janmas that are perishable, this father makes the very Janma as non-existent. He gives an eternal state too. Acharya in his Bhashyam for this verse says, “Like how crossing an ocean of Ajnyana (Ignorance) filled with ferocious crocodiles of birth-cycle, old-age, death, diseases and sorrows, a Guru carries the Shishya through his boat of Jnyana and reaches him to the state of absolute Moksha which is sans rebirths. That is why a Guru is endowed with more of fatherliness when compared to the normal fathers. In worldly affairs, it is customary to give the topmost status to the father amidst those worthy of commendation, who gives birth to a child.” When such is the case, Acharya asks, “Why not a Guru be praised to any extent who confers the absolute fearless state to a Shishya?”. The state of fearlessness is the state of Advaita. Fear is the state of Dvaita. There is a lot of talk about it and let us not deviate now on that topic at this juncture. Therefore, when a Guru is someone who confers the state of fearlessness, the state of Advaita, how to describe his greatness? 

			I just wanted to demonstrate that it is customary to use Pita and Guru as synonyms to denote the same person. Generally, it is worldly custom to call the father as a Guru. As against that, I only wanted to quote from the Upanishads where the Shishyas, who are Gurus by themselves, calling the Guru as the “true father”. 

			Great scholars like Kambar, who were adhering to the Sampradayas pronounced in Vedas and Upanishads, quoted the same in their Tamil texts, wherever warranted. ​The viewpoint that we were going through (which states that a biological father is just a name-sake father; it is the Guru or Acharya, having moulded the Shishya towards a virtuous path alone is the true father) has been exhibited by Kambar by associating the same with Sriramachandra Murti. While Sage Vishvamitra introduces the young Rama to Janaka’s Royal Assembly in order to string the arrow in the bow, he starts from the greatness of Surya Dynasty and quotes the eminence of the founders of that dynasty namely Surya, Manu, Pruthu, Ikshvaku, Kakutstha, Mandhata, Shibi, Bharita and Raghu and culminates with Dasharatha. Vishvamitra says, it is Dasharatha whose son is Srirama, who was born as an outcome of Putra Kameshthi Yaga performed by the former. It is this context that is related to what we have been talking about all along. “Identifying all the four brothers (Rama and his brothers) as the sons of Dasharatha is only by virtue of its literal meaning. Reality is that, it is Vashishtha who has reared them all by moulding them into proper shape. In other words, Vashishtha is the one who has initiated Upanayana to all of them, preached the Vedas and reared them as virtuous youth”. 

			Father Himself as Guru

			From ancient times, we are seeing the biological father, having given a perishable Janma, himself transforming into a Guru and giving the unperishable Janma. Thus the “little” father turns into “absolute” father! There are instances where the very father-son lineage continues to be the Guru-Shishya lineage too! Our own (Smarta) Brahma-Vidya Guru-Parampara too goes in these lines from first till sixth. The first Guru in our Sampradaya is Narayana and His direct disciple is his own son Brahma who receives Upadesha from Him. Vashishtha, Brahma’s son, is next in line having Brahma as His Guru. Next comes Shakti who is the son of Vashishtha. Then comes Parashara, the son of Shakti. After Parashara comes Vyasa, Parashara’s son, then Shukracharya, son of Vyasa. Thus, our Guru-Parampara is made up of Father-son themselves as Guru-Shishya. Only after Shukacharya who is a staunch celibate, the system changes. After that he was the Guru to Gaudapada and from there onwards, Govinda Bhagavadpada, our Acharya Shankara Bhagavadpada followed by his Sanyasi-Shishyas, then the Heads of Mutts coming under their jurisdiction. Thus, came the system of both Guru and Shishya being Sanyasis. 

			Generally, the Rishis’ lineage is not mere father-son. They themselves happened to be Guru and Shishya too. 

			 

			* * * * *

		


		
			Maternal Names of Rishis – Greatness of Mother – Exhibited by Acharya

			We are seeing something drastically different in the last portion of Brihadaranyaka Upanishad titled as “Vamsa Brahmanam”. This portion contains all the names of the Rishis who have preached and preserved that Upanishad over generations along with the details of their lineage. This portion of the Upanishad contains only the names and contains no other Upadesha. It gives the name of each Rishi and whose son he is. 

			Though an individual is the son of both father and mother, only the father is considered as the head of the family. Therefore, a person is identified as the son of his father only. Even in an application form, only father’s name is sought for. The initial too belongs only to the father’s name! Even now, there does not seem to be any agitation in this matter amidst the feminists fighting for gender equality! Perhaps I am only trying to ignite the fire!

			The fathers of the Rishis appearing in Vedas and Upanishads were not merely fathers; they also took up the role of a Guru. Therefore, the sons would only be identified after the fathers. Even we, when we introduce our lineage through the Vedic ritual of Abhivadanam after offering Namaskarams to the elders, we only quote the names of the male Rishis who had founded that specific Gotra! 

			As against the above custom (of quoting the paternal lineage), in the last portion of Brihadaranyaka Upanishad that I mentioned little earlier, in the list of Rishis, each Rishi’s name is given along with his mother’s name! Acharya has the answer for this unique system in his Bhashyam. “Mothers are extolled for their role in grooming the child towards virtuous path. That is the reason why the Acharya-Parampara is quoted in the maternal lineage”. 

			Women and Brahma-Vidya

			By saying so, one should not misconstrue that Acharya or the Rishis prior to him had approved of the concept of accepting women as Brahma-Vidya Gurus. Either in the source or in the Bhashyam, there is no reference about any Upadesha on Atma-Shastra. Nor is there any mention either here or anywhere inside the chapters that these Rishis have received Upadeshas on any Vidya from their mothers. It only mentions about a Rishi as the son of “so and so” mother. That’s all. Even the Bhashyam talks about a son being virtuous and not as being an erudite or knowledgeable. 

			Of course, it is very clearly and undoubtedly seen from these Upanishads that there were many women, having mastered the Shastras relating to the Supreme Reality, had engaged in debates and deliberations with the most learned Rishis. However, nowhere it mentions about anyone who had received knowledge from such women! Similarly, excepting in one place (Brihadaranyakam II.4: IV.5) where Yajnyavalkya, who had imparted Upadesha on Atma related subjects to his wife, there are no mentions about women receiving Upadesha from Gurus. 

			What we know at the maximum is that in earlier Yugas in which Vedas and Upanishads came into existence and in other subsequent Yugas prior to the emergence of Kali-Yuga, the elders at home themselves taught some Mantras, Upasanas and Vidyas to the girl children, which the latter had practised. It also appears that girls were taught only the Upasanas that were not philosophical in nature and also such other Vidyas that gave only material knowledge. Very rarely, women were taught some Veda Mantras in some specific communities. If a woman had wished passionately to learn the subject from philosophical perspective, then she would have been taught that too. But still, when Vedas and Upanishads were taught compulsorily to all the men folk, such subjects were taught only to exceptional women who were endowed with sharp intellect. While there is clear mention in texts like Vedas and literatures of the later period about the boys having studied in the Gurukulam of Rishis and Gurus, there is hardly one percent of women having taken up tutelage from Rishis and Gurus in their Gurukulas, apart from people of their house. 

			Slightly earlier to that portion of the Brihadaranyaka Upanishad (VI.4.17) which gives the list of Rishis in their maternal lineage, there is a mention about the list of Anushthanas that a father had to adhere to get progeny with specific characteristics. In the same place, there is also a set of rules that a father had to follow if he aspired for a girl child with sharp intellect, so that she would turn a scholar. What we know from this is that, it was not only that women were born with sharp intellect on their own, learnt philosophical Shastras and turned into great scholars, even the fathers wanted such a girl to be born! However, even here, Acharya has written the Bhashyam for this only keeping the Kali-Yuga Dharmas in mind. He says, “In this context, a woman scholar” will not refer to attaining expertise in Brahma-Vidya Shastras. The reason he attributes to his own view is that women were not entitled to learn Vedas. Then why is she called a scholar? Acharya says, she is called a scholar as she has expertise in the strategies of running the household affairs. In other words, she is expert in domestic management! 

			(Pujyasri Periyava’s interpretation goes in these lines. Rules of Sanatana Dharma have been stipulated only with the noble intention that each class of the society should engage in one particular segment and dedicate themselves towards the wellbeing of that segment. Amongst such segments, in order to run the family-life in a disciplined manner, the role of women is quite critical, based on their innate nature and therefore they were not given the authority to learn Vedas). 

			Women’s Expertise – Ancient times Vs. Modern times

			We all know that Acharya has infused new lease of blood to the Vedic life during ancient days at a time when men never went for any job or vocation in order to earn their livelihood. They spent their entire day-time towards adhering to various Anushthanas as ordained by the Shastras. They made their livelihood out of the offering from the house-holders, Guru-Dakshina and other subsidies and that was sufficient for leading a simple life. Since men were constantly engaged in Anushthanas throughout the day, women too had to spend their entire time towards assisting their husbands in carrying out their Anushthanas. In such a scenario, there was absolutely no need for them to be expert in any subject nor was such an expertise of any use to them. 

			When we compare the scenario with modern times, men have to necessarily go to office, take up some job and earn their living. It has to gone to the extent that it has become impossible to make any modifications to such a scenario. Thus, men spend their entire day-time going to office; and apart from that, it has become habitual to spend their leisure time in gossips and other recreational activities. This has led them with no opportunity to spend their time in reading books on our religion or literatures that help to nurture their Atma, mind and intellect. 
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