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Palestinian workers at one of the hundreds of Israeli checkpoints.
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This book examines the key factors that shaped the Palestinian economy in the early 2020s. It studies Palestine's political economy, examining economic developments within its historical and political contexts.

This book does not seek to provide an introduction to a comprehensive economic history but is somewhat limited to identifying the main components that led to where we are today. The book aims to answer the following three questions:

●  How did we get here?

●  How do we diagnose the current situation?

●  Where to go from here?

This study's approach is based on the fact that the current situation is a complex product of historical, ideological, economic, and political factors. Therefore, the most influential and essential factors that led to the current economic and social structure in Palestine will be reviewed. This situation and the available transition options will then be diagnosed.

This book is not intended for academics. Its target audience is young people and non-specialist readers who wish to gain more general information to help us think together and discuss possible answers to the questions as mentioned above. Sometimes it seems academics and researchers work in a closed circle, writing to one another in a sophisticated language whose secrets they alone possess.

Of course, it is undeniable that discussions of the questions mentioned above have been the subject of numerous studies in books and scientific journals, which have addressed various aspects and shed significant light on them. However, the vast majority of these studies did not present a comprehensive overview of the economic developments of the past century that led to the present situation in Palestine.

This study avoids academic terminology as much as possible and cites numerous readily available online sources. Referencing many of these sources enables readers who wish to learn more about these topics to consult them, review them, and form their own opinions about what is stated in them and in this book.

While this study does not seek to provide a history of the Palestinian economy, nor does it aim to present a reference book on the components and performance of the
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In the Palestinian economy as a whole, it is necessary to point out that the Arab library still lacks a book that comprehensively and holistically reviews the Palestinian economy. Said Hamadeh's book, The Economic System in Palestine, was perhaps the first and last to provide a comprehensive reference study of the Palestinian economy. This book, published by the American University of Beirut in 1939, was later reissued in Arabic with approximately 800 pages.1

Most of Professor Youssef Sayigh's writings concerned development issues in Arab economies. He also published a pioneering book on the Israeli economy in the 1960s.2 He also published an essential chapter in The Palestinian Economy, edited by George Abed, which included papers presented at the conference held at Oxford University in 1985 to launch the Welfare Association's activities.3 The book consists of papers on key sectors that review the economic conditions of the West Bank and Gaza Strip in the late 1970s. It also includes a chapter by Roger Owen on the economic history of Palestine and another chapter by Raja Khalidi on the economic conditions of Palestinians in Israel.

Maher Al-Sharif enriched the Arab library with his seminal book on the economic history of Palestine during the Ottoman era.4 He followed this with additional studies published in various journals that addressed similar topics. In the late 1990s, Fadel al- Naqeeb published a concise book on the economies of the West Bank and Gaza Strip.5 He followed it with other studies in several periodicals.

Over the past two decades, several books have been published in English under 'The Palestinian Economy.' These books were similar to the book edited by George Abed in the 1980s, which compiled several working papers presented at conferences and workshops. These undoubtedly included significant contributions and accumulated knowledge about the economic conditions of the Palestinians of the West Bank and Gaza Strip. However, they did not aim to provide comprehensive or reference studies of the developments witnessed in the Palestinian economy over the past two decades.

These books dealt with the economic conditions of a specific geographical area, such as Raja Khalidi's book on the Palestinians of 1948.6  The book, edited by Naaman Kanafani and David Cobham, entitled The Economics of Palestine, is an example of several books published in the past two decades that collect working papers presented at conferences and address specific and sectoral issues. The book includes working papers[image: ]

1 ​Sa'id Hamadeh, The Economic System in Palestine, (Arabic) Beirut: American University of Beirut, 1939.

2 ​Youssef Abdullah Sayegh, The Israeli Economy, Cairo: The Higher Institute of Arab Studies, 1966.

​3George T. Abed, editor The Palestinian Economy, London: Routledge, 1988.

4 ​Maher Al-Sharif, Introduction to the Economic and Social History of Palestine, (Arabic) Beirut: Ibn Khaldun House, 1985.

5 ​Fadl Al-Naqeeb, The Palestinian Economy in the West Bank and Gaza Strip, (Arabic) Beirut: Institute for Palestine Studies, 1997.

6 ​Raja Khalidi, The Arab Economy in Israel, London: Croom Helm, 1988.
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addressing particular issues and sectors, such as choosing a trading system, currency and monetary issues, budget management, and corporate laws. In 2014, Omar Shweiki and Mandy Turner co-edited a pioneering collection of research papers on decolonizing the Palestinian political economy; one of the publications closest to the date of writing this introduction was the book titled The Political Economy of Palestine, co-edited by Alaa Tartir, Tariq Dana, and Timothy Seidel,7 which included papers by Palestinian and foreign researchers on the dimensions of the struggle against ethnicity, colonialism, capitalism, and neoliberalism, as well as studies on class structure, dependency, and the role played by international aid in sustaining the occupation.

Over the past two decades, this collection of publications has enriched Palestinian and Arab libraries with in-depth studies of economic and social development. However, most of these studies are sectoral and partial, lacking a comprehensive survey of Palestine's economic and social developments and current situation. Furthermore, since Israel's war on Lebanon in 1982 and the expulsion of the Palestine Liberation Organization (PLO) institutions from the country, and since the transfer of the Palestinian institutional work center to the West Bank and Gaza Strip, most of these publications and writings have addressed the economic and social conditions of Palestinians residing in the West Bank and Gaza Strip as the conditions of the "Palestinian economy." The few studies that have monitored the economic and social conditions of the Palestinians of 1948 are now outside the scope of the "Palestinian economy," and the economic and social conditions of Palestinians in the diaspora are no longer a subject of study and writing on the "Palestinian economy."

In addition to this extensive and substantial collection of books and publications, periodic reports issued by international institutions and organizations, such as the World Bank and specialized United Nations agencies, which monitor economic conditions and developments, have provided essential contributions as primary sources of information, even though they reflect the priorities and methodological approaches of these institutions. An important exception in this context was the establishment of the "Unit for Assistance to the Palestinian People" at the United Nations Conference on Trade and Development (UNCTAD) in Geneva in the 1980s, a significant addition to the overall effort to monitor and study economic and social conditions over the past decades.

In the Palestinian-occupied territories, the establishment of the Palestine Institute for Economic Policy Research, affiliated with the Palestine Liberation Organization (PLO), also represented a significant and qualitative shift in the publication of in-depth studies and formed a hub for thinkers and researchers specializing in the social sciences. Its periodic reports, such as the monthly economic bulletin and the quarterly Economic Monitor, have
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​7Alaa Tartir, Tariq Dana and Timothy Seidel, The Political Economy of Palestine: Critical, Interdisciplinary and Decolonial Perspectives, Cham, Switzerland: Palgrave Macmillan, 2021.
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provided additional sources of knowledge accumulation from a national Palestinian institution. The institute's most recent report, "Development Prospects in Palestine," presented a new and comprehensive development vision.8

This book provides a general framework for thinking together about answering fundamental questions, such as: How did we get here? How do we diagnose our current situation? Where do we go from here? Several books and publications have addressed similar questions, such as Bashir Bashir and Azar Dakwar's book, which calls for reconsidering Israeli-Palestinian policy.9 The introduction by Bashir Bashir was titled "Israel and Palestine, Where to Now?" and Jamil Hilal's book, which saw the end of the two-state solution, requires us to answer the following question: Palestine: Where to Now?

10  Mandy Turner poses similar questions in her book, From the River to the Sea.11

Such important publications have raised questions similar to those addressed by this book, even though they and others have approached them from a fundamentally political perspective. Therefore, this book seeks to approach research on such questions from a political-economic perspective, namely by examining aspects of economic development in their historical and political contexts. In addition, most of the publications above explore the future direction: where to? This book seeks to focus more on how we got here. It attempts to identify the main components that, taken together and across historical stages, have shaped Palestine's economic and social structure and the Palestinian people at the present stage.

However, the Palestinian and Arab library still sorely lacks a reference book on the Palestinian economy comparable to Sa'id Hamadeh's work published in the late 1930s at the American University of Beirut. We also lack a reference book on the economic history of Palestine. This book aims for a much more limited goal: it reviews the economic developments that shaped the status quo in its historical and political context. However, it falls short of providing a comprehensive study of the Palestinian economy. The primary goal of this book is to contribute to understanding the components of the current situation, enabling us to diagnose it and consider possible alternatives for emerging from it.

The first chapter briefly reviews the most important and influential historical components. The current situation is one of settler colonialism based on historical, religious, and biblical claims. It is also the result of a different conflict: the conflict between[image: ]

8 ​Economic Policy Research Institute, MAS, Development Prospects for Palestine: Weathering the Storm, Mobilizing Together, Jerusalem and Ramallah: MAS, 2022.

9 ​Bashir Bashir and Azar Dakwar, editors, Re-Thinking the Politics of Israel\Palestine, Vienna: Socialists & Democrats, 2014.

10 ​Jamil Hilal, editor, Where Now for Palestine: The Demise of the Two-State Solution, London: Zed Books, 2007.

1​1Mandy Turner, editor, From the River to the Sea: Palestine and Israel in the Shadow of Peace, Washington DC: Rowman and Littlefield, 2019.
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Palestinian identity and Zionist ideology. We cannot begin to seek a clear understanding of the motives and causes without first clarifying these components from their historical context.

Chapter Two explores another component that shaped the Palestinian economy. This chapter addresses modern history, beginning with the end of the Ottoman era in the late nineteenth century. This was when the Palestinian economy rapidly integrated into the global capitalist system. Capital accumulation began with the transition to a market economy, the capitalization of agricultural lands, and the expansion of economic activities in urban and coastal cities, which had started to transform into critical regional centers in the international economy and trade. By the time of World War I, this promising potential in the Palestinian economy had been subjected to a succession of economic catastrophes, beginning with the British occupation in 1917 and the role it played in shattering the backbone of the Palestinian economy—agricultural production—as a significant step toward impoverishing the Palestinians and enabling Jewish immigrants from Europe to control land and resources. This chapter traces the succession of these economic catastrophes until the 1967 war.

Chapter Three examines the effects of the 1967 war on the four Palestinian communities that were most active in the economic and political movements up until the first Intifada: the Palestinians of the West Bank, the Gaza Strip, the refugee camps in Lebanon, and the Palestinians in Israel. While the political and security conditions did not allow other Palestinian communities in the diaspora to participate effectively in economic activities as Palestinians, the effects of Israeli economic policies on the Palestinians of the West Bank, the Gaza Strip, and the Palestinians of 1948 (in Israel) led to various forms of containment and fragmentation within the Israeli economic system. Meanwhile, the economic and social efforts of the Palestinian revolution in the 1970s in the refugee camps in Lebanon, and in the 1980s before and during the first Intifada, significantly shaped the Palestinian national struggle's heritage in the economy and institutional development.

The fourth chapter examines how local, regional, and international forces sought to repartition Palestine. The Oslo years of the 1990s represented the last missed opportunity to implement a two-state solution. The Oslo years, 1994-2000, ended in a clash between the primary goals of the Palestinian national movement and Israeli colonial objectives, leading to the end of the Oslo era and the outbreak of the second Intifada.

The aftermath of the second Intifada was a "time-out" from the conflict, the subject of Chapter Five, which explores how Palestinian economic and social elites sought to freeze the conflict to consolidate their control over the management of the affairs of Palestinians living in the West Bank. The ruling elite in the West Bank unleashed neoliberal economic
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and social policies. In contrast, the powerful Islamist elite in the Gaza Strip took a different approach, leading to a succession of wars and a tightening of the blockade.

Chapters six and seven present a 'baseline report' on the situation in the mid-third decade of this century across infrastructure and key sectors of the economy. Chapter eight extends this baseline report to highlight the losses, threats, and shockwaves that Palestine has undergone, including a brief review of the aftermath of the October 2023 war.

In the final chapter, we review what was stated in the preceding chapters to diagnose what has become known as the status quo, based on adherence to the paradigm of the two- state solution and ongoing debates over various formulations of alternative theoretical models of a one-state solution. Whatever the theoretical model—one state or two states— the future direction requires mobilizing the Palestinian national movement to adopt methods of struggle, organization, mobilization, and development that reflect the long- term interests of the Palestinian people.

When writing about Palestine, some use the term 'historical Palestine.' Some historians treat the area of historical Palestine according to the Roman administrative definition of the fourth century AD, which divided it into three regions: Palestina Prima, which included most of the coast of Palestine, with its capital at Caesarea. The second Palestine, Palestina Secunda, included most of what is now known as the West Bank, Marj Bani' Amer, the Golan Heights, and southern Lebanon, with its capital in the city of Beisan, and the third Palestine, Palaestina Tertia, which is the region extending from the Negev Desert in the south to Karak and the eastern bank of the Jordan River, and its capital was the city of Petra.12 From the Roman era until modern history, Palestine's administrative divisions have been successive, from Jund Filastin after the Islamic conquest in the seventh century AD to the Ottoman sanjaks until the early twentieth century.

On the other hand, the Zionist movement's vision of historic Palestine, or Eretz Israel, the 'Land of Israel,' encompassed large areas of Transjordan (present-day Kingdom of Jordan), with its proposed eastern border running parallel to the Hejaz Railway. Its northern border also included the Golan Heights and southern Lebanon, as illustrated by the map presented by Chaim Weizmann to the Paris Peace Conference in 1919 (see map). The charters of most Zionist parties, including those described as 'centrist or 'left-wing' parties, define Eretz Israel as including both banks of the Jordan River. Some center-left parties, such as Mapai (which later became the Labor Party), maintain this definition, even though they consider the Zionist movement to have made a historic concession to the Arabs by relinquishing Jewish historical claims to the East Bank of the Jordan River. Zionist parties that adhere to the ideological heritage of the Revisionist movement, which[image: ]

1​2Nur Masalha, “The Concept of Palestine: The Conception of Palestine from the Late Bronze Age to the Modern Period”, Journal of Holy Land and Palestine Studies, volume 15 (2), 1988, pp. 143-2020, https://doi.org/10.3366/hlps.2016.0140
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follows the ideas of Vladimir Jabotinsky, such as the alliances led by the Likud Party, continue to follow a policy of ambiguity regarding the question of reconsidering the claim to the banks of the Jordan River as part of the 'Land of Israel.'

Therefore, the term 'historical Palestine' can be interpreted in multiple ways, depending on the administrative borders that existed during the Roman era and subsequent periods. In this book, we discuss Palestine as it existed during the British Mandate period in the first half of the twentieth century, that is, the area extending from the Jordan River in the east to the Mediterranean Sea in the west and from Ras al-Naqoura in the north to Umm al-Rashrash (Aqaba/Eilat) on the Red Sea in the south. Therefore, the term 'Mandatory Palestine' used in this book refers to the geographical area and its borders that existed under British occupation.

This book is the outcome of my years in academic and research settings. At Al-Quds Bard College, I benefited greatly from exchanging ideas with colleagues such as Daniel Terris, Sameh Hallaq, and Sobhi Samour. My time at the Palestinian Institute for Economic Policy Research (MAS) also offered valuable opportunities to learn from many colleagues, including Rabeh Murrar, Anmar Rafidi, Misyef Jamil, Jumana Jaradneh, Raja Khalidi, Rand Taweel, Ismat Quzmar, Raheeq Hourani, Ahmad Alawneh, Islam Rabi, and others. While I have gained much from these interactions, any remaining errors or omissions in this book are entirely my own responsibility.

Some sections of this book are based on material from my previous publications, such as The Rebuilding of Gaza. For publication in this book, this material was expanded, updated, and redrafted, benefiting from comments, suggestions, and criticisms I was fortunate to receive from colleagues.
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Map 1.1: Zionist Movement's Plan for the Jewish State.
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Source: Palestine Open Maps (palopenmaps.org).
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​​Chapter One
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​The Histor​ical context
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[image: ]he economy of Palestine at present, that is, in the early third decade of the twenty- first century, is necessarily the outcome of the specific geography of Palestine and its

long history, replete with successive civilizations and empires. At present, Palestine's economy reflects the accumulation of a set of factors that underpin its structure: Palestine's current economy has been formed as an outcome of complex and cumulative interactions between the socio-economic conditions in the late Ottoman era in the second half of the nineteenth century, with a set of historical processes: the waves of the Zionist immigration and settlement; the practices of the international powers that sought and embraced the Zionist settlement project in Palestine, the practices of the British occupation of Palestine in the aftermath of the end of the Great War (World War I); the results of the Arab-Israeli war of 1948 that led to the transformation of the Yishuv (the Jewish settlement) into a state on most of the area of Mandatory Palestine accompanied by the ethnic cleansing of the Palestinians; and the Jordanian rule of the West Bank and the Egyptian military administration of the Gaza Strip until the 1967 Arab-Israeli war that ended with the reunification of Palestine under the overall control of Israel since 1967. The totality of these influences and their complex interactions led to the current structure of the Palestinian economy, as it is in the early third decade of the twenty-first century.

The objective of this study on the economy of Palestine is to discuss two main questions: "How did we get here? And "Where to from here? Arguably, these two questions are the essence of preoccupation with the cause of Palestine in its historical, political, social, economic, and cultural dimensions. However, this study will focus on providing an introduction that helps us identify the structure and formation of the Palestinian economy, as well as the factors that contributed to its evolution.

The geography of Palestine, with its unique location as a link between the Asian and African continents on the eastern coast of the Mediterranean Sea, opposite its European shores, has led to the richness of its civilizational and cultural history over thousands of years. Its central geographic location among ancient civilizations is Pharaonic. Assyrian,
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Babylonian, Greek, Roman, and Byzantine civilizations and cultures made it possible for Palestine to be present in the monuments, artifacts, and heritage of most of these civilizations and cultures, which have been researched and documented in the past decades, reflecting the succession of civilizations and cultures over five thousand years.

This long and rich history of Palestine has a direct and fundamental influence on Palestine's economy and its structural evolution to the present time. In its modern history, Palestine has been subjected to successive phases of Zionist settler colonialism since the late nineteenth century, while the role played by European imperialist powers in advocating the colonization of Palestine in favor of the Jewish migrants from Europe in particular, and in supporting the Zionist settlement project, are two of the main factors the enabled the colonization and settlement of Palestine. Therefore, outlining the historical context will allow us to diagnose the factors that, through historical accumulation, have led to where we are now.

It is understood that colonial expansion and settlement are for reasons and motives related to strategic and military interests as well as economic interests, such as the experiences of European settler colonialism in the Americas and Australia that took place in the past few centuries and were accompanied by the genocide of the Indigenous populations. More recently and closer to the modern history of settler colonialism, French settlement in Algeria or Dutch settlement in South Africa has not been associated with wide-scale genocide or ethnic cleansing of indigenous peoples.

The specificity of settler colonialism in Palestine stems from the fact that the forces that called for the colonization and settlement of Palestine for the benefit of European Jews since the seventeenth century, which came to be identified as 'Christian Zionism,' and long before the rise of Jewish Zionism in the second half of the nineteenth century, call for the Judaization of Palestine for religious reasons, raising the slogan of 'Land without a people.' Of course, the meaning of the slogan was that, while acknowledging the existence of non-Jewish population groups on the Palestinian territory, these population groups lack two basic conditions and characteristics that give them the right of sovereignty over Palestine: A 'historical connection' to Palestine, and a 'national identity in the modern sense, i.e., in the concept of the Westphalian peace that as defined in 1648,13 nor do the absence of these two conditions grant these non-Jewish population groups the right to self-determination according to Wilsonian principles as they were stipulated at the Versailles Peace Conference by the end of the Great War (World War I).14

[image: ]

13 ​Olaf Ansback and Peter Schroeder, eds., The Ashgate Research Companion to the Thirty Years' War,

Ashgate: 2014.

14 ​Antonio Cassess, Self-Determination of Peoples: A Legal Reappraisal, London: Cambridge University Press, 1995.

[image: ]




These claims are based on an ideological reading and approach to the ancient history of Palestine in the Bronze and Iron Ages.15 So, the ancient history of Palestine in the late Bronze Age and during the Iron Age turns out to be almost limited to and exclusively of the history of the Jewish kingdoms of Judea and Samaria, Eretz Israel while ignoring the ancient history of the majority of the other geographical territories in Palestine which existed alongside those Jewish entities at the time and ignoring the history of Palestine in the centuries and decades preceding and following the short-term existence of these Jewish entities. 16

Of course, the question that comes to mind is: How was the history and geography of Palestine reduced to the history of that intermittent era of Jewish kingdoms in small areas within Palestine in the late Bronze Age and during the Iron Age? How did this historical approach justify what religious movements and political forces with the rationalization of conferring legitimacy and exclusive historical right to Palestine to a specific ethnic/religious group among the multiple population groups that settled in Palestine throughout its ancient history, that is, throughout three thousand years B.C.? What explains the fact that the rest of the geography and ancient history of Palestine was ignored and omitted to limit the historical connection and identity throughout those centuries to Jewish population groups, thus leading to the obscuration of the affiliation and identity of other ethnic and religious groups?

Such questions are not only related to ancient history, while not underestimating their importance. Still, they are directly related to identifying the main factors that have shaped the present socio-economic formation. Here, it will be necessary to briefly review some of these most critical and influential factors: The Ideological approach to the ancient history of Palestine, the role of Western Orientalism and its messianic motives, the identity of the inhabitants of Palestine in the past two millennia, the role of the leading colonial powers in pushing g for the settlement of Palestine, and the historical context of the transformation of Jewish Zionism into a political movement by the end of the nineteenth century.



1.1  ​​- Historic Palestine or 'Eretz Israel'?


During the three thousand years preceding AD, the history of Palestine was that of successive civilizations, cultures, and population groups, including the Canaanites, Jebusites, Philistines, Jews, Romans, and Byzantines. Palestine fell for centuries under the control and direct rule of neighboring civilizations, such as the Pharaonic, Assyrian, and Babylonian, as witnessed and documented in their heritage.
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15 ​Bronze Age 3,200-1,200 B.C; Iron Age 1,200-539 B.C.

16 ​As we shall see below, modern archaeological and historical studies have criticized the acceptance of the biblical narrative as 'history'.
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However, we see that most of the writings by Western historians and archaeologists on the ancient history of Palestine in the B.C. era almost exclusively highlight the history of the kingdoms of Judea and Samaria-Eretz Israel, which were established in the south and north of the chain of the hills located in the middle north-south region of Palestine, now known as the West Bank (of the Jordan River). We encounter little interest among most Western historians and archaeologists in other cultures that preceded, were contemporaneous with, or followed the history of the Jews until the first century AD, or in the demographic and cultural groups that lived alongside these Jewish kingdoms in other regions of Palestine.

On the other hand, this research and writings on the history of ancient Israel in Palestine B.C. by European and American historians and archaeologists were extensively published throughout the four centuries until the late twentieth century. These writings almost unanimously adhere to a literal interpretation of the Old Testament's historical narrative, so that archaeological finds are 'interpreted' and 'adapted' with the objective of 'documenting' and confirming what is stated in the Torah and presenting it as the exclusive history of ancient Palestine.

The Biblical narrative, which begins with the first five books,17 tells the story of the existence of the Jewish people on the land of Eretz Yisrael, where Judaism originated, the 'land promised by the Lord to the Jews'. According to the biblical story, the Jews emigrated from the land of Canaan due to the famine to the land of Egypt, where they were enslaved. They then emerged from exile under Moses' leadership to return to Eretz Israel. Several generations later (the books of Kings and Ezra), the Babylonians exiled the Jews again until the Babylonians were defeated by the Persians, enabling the Jews to return from their second exile to Judia and Eretz Israel. The kingdom of Judea was based on the hills south of Jerusalem, while the northern kingdom was based on the hills of the Gerizim-Samaria region.18

The biblical account of Jerusalem comes late in the book of Judges, which mentions the struggle over the city with the Jebusites, who established the town on the ruins of the Canaanites and Amorites.19

This narrative, 'researched and documented in the writings of Western historians and archaeologists, presents the third Exodus, i.e., since the revolutions of 66-77 and 132-135 AD against the Romans, as the historical precedent that 'calls for the return of the Jewish

[image: ]

17 ​Genesis, Exodus, Leviticus, Numbers, and Deuteronomy – known as the Pentateuch.

18 ​This narrative is summarized from: Philip R. Davies, In Search of Ancient Israel, London: Bloomsbury, 2​015; Gudrun Kraemer, A History of Palestine, New York: Princeton University Press, 2003.

19 Maher Al-Sharif. “tārīkẖu filas ṭīni ạl qadīm” (Ancient History of Palestine), Journal of Palestine Studies. Summer 2014, pp. 86-96.
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people to the promised land in modern times'.20 This narrative lays the foundation for the claim of the 'historical right' to restore Jewish settlement in modern-day Palestine. Significantly, this narrative was not the product of Jewish historians and archaeologists (until the early twentieth century) but of Western, European and American historians and archaeologists.

Among the hundreds of historians and archaeologists who worked to spread the biblical narrative of Palestine's ancient history, Julius Wellhausen was one of the most influential in the nineteenth century for introducing it through a literal interpretation of the biblical narrative.21 Wellhausen's interpretations were adopted and emulated by historians and archaeologists in the late nineteenth century and throughout the twentieth century. This orientation was consolidated by the influential American archaeologist William Albright,22 whose disciples and followers came to be known as the 'Albrightans'.23 These 'Albrightans' are archaeologists who dig in the holy land with a pickax in one hand and the Torah in the other, reflecting their commitment to the literal interpretation of the biblical narrative.

However, the progress and expansion of archaeological excavations in Palest in general and the Jerusalem area in particular in the second half of the twentieth century have enabled a critical school of historians and archaeologists to reconsider the biblical account of the ancient history of Palestine based on the facts of archaeological excavation and the study of a broader range of historical texts of the ancient civilizations neighboring Palestine in the Bronze and Iron ages. The publication of Keith Whitlam's book in 1996, The Invention of Ancient Israel and the Silencing of the History of Palestine,24 clearly signaled the beginning of a critical review of the persistent reliance on the biblical narrative and recognized the facts of contemporary archaeological discoveries, which revealed many contradictions and falsehoods in the historical narrative adopted by historians and archaeologists throughout the past three centuries. In his book, Whitlam criticized the attempt by Western historians to reinvent the ancient history of Palestine, presenting it as an exclusively Jewish history and portraying the ancient Jewish kingdoms in Palestine in the image of the European nation-state as it developed in the nineteenth century.
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20 ​Emannuel Pfoh “From the Search for Ancient Israel to the History of Ancient Palestine”, in History, Archaeology and the Bible Forty Years After Historicity, Ingrid Hjelm and Thomas L. Thompson, eds. London: Routledge, 2016.

21 ​Julius Wellhausen. Prolegomena to the History of Israel. London: Cambridge, 2013.

22 ​William F. Albright. From the Stone Age to Christianity. Baltimore: Johns Hopkins, 1940.

23 ​Megan Bishop and Brad E. Kelle. Biblical History and Israel’s Past. Michigan: Eerdmans, 2011.

24 ​Keith W. Whitelam. The Invention of Ancient Israel, The Silencing of Palestinian History. London: Routledge,1996.
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This review of the biblical narrative of history, as Thomas Thompson has also mentioned in several of his writings, notably in The Mythic Past: Biblical Archaeology and the Myth of Israel,25 which presented an approach to the history of ancient Palestine based on archaeological finds and texts documented in the histories of neighboring civilizations of Palestine, overwhelmingly contradicting the biblical narrative, which the Wellhausen and Albright schools sought to promote.

Of course, the new European historians, who have critiqued the commitment to a literal interpretation of the biblical narrative, have been encouraged by revisionist studies of Israeli archaeologists, the most influential and important of whom was Israel Finkelstein of Tel Aviv University, who, since the early nineties of the last century, has published several studies on new archaeological finds. In 2007, Finkelstein (with historian A. Mazar, Tel Aviv University) published a book titled The Quest for Historical Israel26, which has been widely discussed within the Israeli and international academic community, in which the authors acknowledged that there are no historical or archaeological finds or historical facts consistent with the biblical narrative and that there are no archaeological finds of what was promoted as 'The Kingdom of David and Solomon" in the eleventh and tenth centuries B.C., as the only archaeological finds in the vicinity of Jerusalem suggest remnants of a small town in the eighth and early seventh centuries B.C.. which also refute the biblical narrative about the 'Great Kingdom of David'. Overall, Finkelstein and Mazar concluded that the first five books of the Old Testament reflect the date of their writing, which, according to them, is the eighth century B.C.

Similarly, the Israeli historian Ze'ev Herzog wrote in Haaretz in 1999, summarizing the results of the recent extensive archaeological excavations, concluding:


"Following seventy years of intensive excavations in the Land of Israel, archaeologists found out: The patriarchs' acts are legendary, the Israelites did not sojourn in Egypt or make an exodus, they did not conquer the land. There is no mention of the empire of David and Solomon nor the source of belief in the God of Israel. These facts have been known for years".27



Shlomo Sand challenged the Israeli academic circles two decades ago with his books The Invention of the Jewish People and The Invention of the Land of Israel.28 In the first book, he traced the origin of the European Ashkenazi Jews to the Khazar, who had inhabited the coasts of[image: ]

25 ​Thomas L. Thompson. The Mythic Past: Biblical Archaeology and the Myth of Israel. London: Random House,1999.

26 ​Israel Finkelstein and Amihai Mazar. The Quest for Historical Israel: Debating Archaeology and the History of Israel. Brian B. Schmidt, ed. Atlanta: SBL Archaeology and Biblical Studies, 2007.

27 ​Ze'ev Herzog, "The Bible: No Evidence on the Ground". Haaretz, October 29, 1999.

28 ​Shlomo Sand. The Invention of the Jewish People. Yael Lotan, trans. London: Verso, 2009; Sand. The Invention of the Land of Israel: From Holy Land to Homeland. London: Verso, 2012
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the Caspian Sea, converted to Judaism, and had no historical connection with Palestine. In contrast, in the second book, he reviewed the concept of 'the land of Israel' as mentioned in the Torah, explaining that the Land of Israel, Eretz Israel, as mentioned in the Torah, did not include Jerusalem or Hebron, but was limited to a small kingdom that lasted for a few decades in the region of Gerizim-Samaria in the northern hills of middle Palestine. The definition of the 'Land of Israel' in history and its confinement to a small area surrounding Samaria is confirmed by the British historian Philip Davies in his writings on ancient Israel29 while casting doubt on the historical existence of King David.30

As a result of these revisions to the history of ancient Palestine, Western and Israeli historians became gradually divided between two camps, the first of which is known as those who accept the literal interpretation of the Old Testament to the fullest extent, 'The Maximalists', such as the followers of the Albright school, and those who argue that the history of ancient Palestine should be based on the facts of archaeological finds and documented historical texts with the admission to a minimum of the biblical narrative, 'The Minimalists',31 some of whom came to be known as the Copenhagen Group after several scholars at that university who provided multiple contributions to the study of the biblical narrative revision of history.

It is interesting in this context that all the studies that have examined the ancient history of Palestine and Israel referred to here have avoided mentioning the thesis of Kamal Al Salibi and his school, which offers a different approach based on the fact that much of the biblical substance, including place-names, can be interpreted as applying to the 'Aseer region in the southern part of the Arab peninsula rather than to Palestine.32 In a rare exception, the University of Copenhagen invited Ziad Muna, a scholar who is one of the contributors to the Kamal Al Salibi school, to present a paper entitled "Arab Scholars' Contributions to Biblical Studies", in which he referred to the thesis that Kamal Salibi had formulated, and argued that the reasons for the shortcomings in the contribution of Arab researchers to biblical studies elaborating on the thesis of Al Salibi are partly due to institutional reasons. In contrast, the more important reasons for such shortcomings are that some governments in the Arabian peninsula considered that the search for the origin of the Torah in Southwestern Arabia would encourage some Jewish and Zionist circles to




––––––––

[image: ]


[image: ]


29 ​Philip R. Davies. In Search of 'Ancient Israel': A Study in Biblical Origins. London: Bloomsbury, 2015.

30 ​Ibid., Introduction, p. V.

31 ​Ingrid Hjelm. “History of Palestine versus history of Israel? The minimalist-maximalist debate”, in A New  Critical Approach to the History of Palestine, Ingrid Hjelm, Hamdan Taha and Ilan Pappe, eds. London: Routledge, 2019.




32 ​Kamal Salibi. The Torah came from the Arabian Peninsula, translated by Afif Razzaz. (Arabic) Beirut, Arab Research Center, 1985.
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include this southwestern region in the Arab peninsula in their historical-territorial claims.33

1.2  ​​- Christian Zionism.

The brief exposition in section I/A provides a glimpse of the problematic biblical narrative and, thus, of the problem of writing the ancient history of Palestine that Maher Al Sharif addressed.34 However, the question that comes to mind is: What motives led Western historians to promote the biblical narrative of ancient history? We are not facing a typical case of 'Orientalism' as Edward Said identified it,35 In Western, European, and American Orientalism, a unique characteristic has taken hold here: its association with Protestant Messianism in general, and with a number of its currents and ideologies in particular, such as Puritanism and Evangelicalism, for whom the Old Testament is ingrained in doctrinal faith. It has become customary in Protestant culture to always refer to the Judeo-Christian heritage as a unified one.

At the heart of these beliefs of most currents within Protestantism is the prophecy of the second return of Christ in the aftermath of Armageddon, the battle of Megiddo (the region extending from Marj ibn 'Amer to Mount Karmel in northern Palestine), where most Jews would be killed while their remnants convert to Christianity, paving the way for the second coming of Christ to rule the world for a thousand years. This credo triggered the movements and currents of 'Millennialism' in Europe since the Middle Ages.

Thus, the belief in the literal interpretations of the biblical text and the second coming of Christ requires the return of the Jews to the 'promised land, which is an essential component of the motives of this Orientalist approach to the ancient history of Palestine. These currents became widespread in Europe and then in the United States in the eighteenth and nineteenth centuries and are now known as 'Christian Zionism', which preceded the transformation of Jewish Zionism into a political colonial movement by at least two centuries.

With the expansion of migration from Protestant Europe to the North American continent in the eighteenth and nineteenth centuries, these flows of Protestant migrants spread to settle in the new world and to adopt the moral narratives of the Bible to resolve
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33 ​Ziad Muna, “Arab Scholars’ Contribution to Biblical Studies”, in History, Archaeology and the Bible: Forty Years after Historicity, Copenhagen International Seminar. Ingrid Hjelm and Thomas L. Thompson, eds. London: Routledge, 2016. See also: Ziad Muna, An introduction to the ancient history of Palestine, (Arabic) Beirut: Bisan Publishing, 2000; see also: Fadel al-Rabi’i, Fictionalized Palestine: The Land of the Bible in Ancient Yemen, (Arabic) Bagdad: al-Radidain Publishing, 2020.

34 ​​Sharif, op. cit.

35 Edward W. Said. Orientalism. New York: Pantheon Books, 1978.
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those 'open horizons' in the western regions of the continent, whereby the settlers' right to these open horizons stems from the biblical narrative of the 'promised land for the chosen people'.

These religious currents within Protestantism differ from broader Christian interests in Palestine throughout history, particularly those witnessed at the beginning of the eleventh century AD in the form of the European Crusades, which aimed to 'save' the Holy Land and establish Christian kingdoms in Palestine. By contrast, the calls for the settlement of Jews in Palestine carry the specific objective of the 'restoration' of the Jews to the promised land.

One of the first published texts calling for the resettlement of Jews in Palestine in preparation for the second coming of the Messiah was issued by a member of the court of King James I in England in 1621. The text called on all Christian princes to recognize the 'supreme authority' of the Jewish nation.36

Opposition to this call in the early years of the seventeenth century gradually gave way to the Restoration movement, which became so widespread in England by the fifth decade of the seventeenth century that most churchmen there became the first pioneers of Proto-Zionism.37

As migration from England to North America continued, so did millennial movements call for the settlement of the Jews in the promised land. One example of this in the early nineteenth century was what US President John Adams wrote in 1819 about imagining a trained army of the people of Israel occupying Palestine.38

What came to be known in North American culture as the Judeo-Christian tradition reinforced and widespread belief in the affinities and affiliations between the people of the United States and biblical Palestine, that immigrants from Protestant England to the North American continent (which had also been a 'land without a people) are also 'God's chosen people'; they went through 'exodus' from Europe to the new land, bringing with them the European colonial message of the 'white man's burden' spreading Western civilization and the true religion.

Amy Kaplan titled her book Our American Israel39 to emphasize the similarity between the settlement of immigrants to the North American continent, the 'promised land', and
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36 ​Stephen Spector. Evangelicals and Israel: The Story of American Christian Zionism. London: Oxford University Press, 2009, p. 16.




37 ​​Ibid, p. 18.

38 Ibid, p. 20.

39 ​Amy Kaplan. Our American Israel: The Story of an Entangled Alliance. Cambridge, Massachusetts: Harvard University Press, 2018, p. 211.




[image: ]

the settlement of European Jews in Palestine. We encounter such analogies in several published studies on the spread of Christian Zionism's influence in England and the United States. For example, in her book Allies for Armageddon, Victoria Clark chooses the title of one of the book's chapters as: "This New English Israel",40 where she reviews how the settlers interpreted their colonization of the new American continent according to the biblical narrative.

In the second half of the nineteenth century, the evangelical movement sought to spread in the regions of the Ottoman Empire through missions that established several educational institutions, starting with the establishment of Robert College in Istanbul, followed by similar educational institutions in the Levant, Palestine, and Egypt.41 which made a significant contribution to the cultural renaissance. However, conversion to evangelicalism faced stiff resistance from Catholic churches, as Usama Makdessi's study of the suffering and death of As'ad Shiblaq, a Lebanese Maronite convert to Protestantism, shows.42

More recently, we have witnessed the story of Mus'ab Hassan Yousef, the son of a Hamas Islamic leader in Ramallah, who declared the renunciation of his religion and his support for Zionism after the terrorist attack of September 11, 2001, and his move to the United States to join the evangelical movement.43 This is a story similar to those of Walid Shu'aibat (of Beit Sahour) and Samuel 'Aweidah (of Haifa) during the same period.

In contrast with this trend, we are also witnessing anti-Zionist Palestinian Protestant and evangelical currents and activities in support of the Palestinian resistance to Israeli military occupation, such as the role played by the 'Awad brothers when Mubarak 'Awad established the Palestinian non-violent movement in the early 1980s, while his brother led the Holy Land Trust, which sought to mobilize evangelical support for peaceful Christian resistance in Palestine. Similarly, activities were launched by the Sabeel Foundation, where Father Na'im 'Ateeq, in the nineties, led a call for a 'Palestinian theology for liberation', proposing a Palestinian interpretation of the Old Testament versus the narrative espoused[image: ]

40 ​Victoria Clark. “This New English Israel”, in Allies for Armageddon: The Rise of Christian Zionism. New Haven: Yale University Press, 2007, p. 39.

41 ​Noam Chomsky presents a brief exposition of the emergence and spread of these currents within Protestant Christianity in the United States, and the waves of immigration from them to the Levant and Palestine that aimed to spread Its beliefs regarding providing favorable conditions for the realization of the biblical prophecy, and how some of them turned into enlightening and educational missions that contributed to the renaissance and established several academic institutions, such as the two American universities in Beirut and Cairo. See: Noam Chomsky, “The Clusters of History: US Involvement in the Palestine Question” in Ilan Pappe and Noam Chomsky, Gaza in Crisis, Reflections on Israel’s War Against the Palestinians, edited by Frank Barat, Chicago: Haymarket Bo​oks, 2010, pp.14ff.

42 Ussama Makdisi. Artillery of Heaven: American Missionaries and the Failed Conversion of the Middle East. Ithaca, New York: Cornell University Press, 2008.

43 ​Tristan Sturm and Seth Frantzman. “Religious Geopolitics of Palestinian Christianity: Palestinian Christian Zionists, Palestinian Liberation Theologists, and American Missions to Palestine”, in Middle Eastern Studies. 2015, 3:15, pp.154-334.

[image: ]




by evangelical movements in the West.44 These examples illustrate how Palestinian Christians react to the interpretations offered by evangelical movements in the West. These reactions by Palestinian Christians were criticized by Evangelicals in Europe and the United States.45

In December 2009, the Kairos46 Palestine Foundation issued an appeal to Christians worldwide, titled "A Stand for Righteousness," on behalf of the various denominations and churches in Palestine. The appeal affirms the right of the Christians of Palestine to resist Israeli occupation.47

Some churches in the West supported the Kairos Palestine Declaration, but the main currents in the American evangelical movement quickly criticized it.48 In Europe and the United States, the biblical narrative has been adopted by most Protestant currents for centuries and has become a central component of Western culture. The exceptional significance of the biblical narrative espoused by Christian Zionism is that it presents a specific messianic vision that envisages the restoration of the Jews to Palestine. An indispensable prerequisite for the fulfilment of the 'end of times' and the second coming of Christ to rule for a thousand years. Over the centuries, these millennial movements and messianic narratives have become part of Western culture.

Just as the sociologist Max Weber saw in Protestantism a cultural component that drove the capitalist accumulation in European history, the Egyptian thinker Samir Amin saw in fundamental Protestantism an aspect of the imperialist ideology that initially emerged as a reflection of Eurocentrism, and which became a significant component of the American ideology that embraced the vision of the 'chosen people' or the master race, the supreme Herrenvolk.49
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44 ​Na’im Stifan ‘Ateek. Justice and only Justice: A Palestinian Theology of Liberation. London: Orbit Books: 1990.

45 ​Judith Mendelsohn Rood. “The Messianic Movement and the Israeli-Palestinian Conflict: Understanding the Evangelical Palestinian Resistance”. Lecture presented to the Conference on “Messianic Jewish Perspectives on the Israeli-Palestinian Conflict”. New York: February 16

46 ​Kairos, a Greek word meaning 'the opportune' or 'decisive' moment. The Kairos movement in Christian churches had begun in the churches of South Africa in 1985 to resist apartheid at that time, as it issued the first appeal entitled: “Challenge to the Church: A Theological Comment in the Political Crisis in South Africa”

47 ​Paragraph 4.2.3: “we say that our option as Christians in the face of the Israeli occupation is to resist. Resistance is a right and a duty for the Christian”, https://www.kairospalestine.ps/index.php/about- kairos/kairos-palestine-document.

48 ​A group of leaders of the American evangelical movement held a conference in Washington on November 5, 2010 to critique the declaration «Kairos Palestine«, organized by the . The Holy Land Ecumenical Foundation
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This centuries-long legacy of Christian Zionism met in the first half of the nineteenth century, with imperialist interests, to become united in the calls for the implementation of plans to settle Jews in Palestine.

––––––––
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1.3 ​​-The Convergence of Christian Zionism with British Imperialism.

In the first half of the nineteenth century, the leading Western powers, Britain, France, and Tsarist Russia, were closely watching what they considered the 'sick man of Europe', the Ottoman Empire, whose control over its peripheries gradually weakened. These manifestations of the weakness of the Ottoman Empire were highlighted by the challenge posed by the governor of Egypt, Mohammad 'Ali, in the first half of the nineteenth century, when he directed his son, Ibrahim Pasha, to lead the Egyptian army to occupy northern Hizaj in the Arab peninsula, Palestine, and the Levant in 1831, reaching the borders of Anatolia. The Western powers saw this challenge to the Ottoman Empire as an attempt to create a new power in the East and as a threat to their plans for the division of the Ottoman Empire's territories in the Eastern Mediterranean.

In 1833, the British Foreign Secretary, Lord Palmerston, interpreted Mohammad 'Ali's expansion in Palestine and the Levant as an attempt to establish an Arab Empire in the east that would control the road to India and thus pose a threat to the interests of the British Empire in that region.50 In those years, calls for the resettlement of Jews in Palestine were widespread in England. The Earl of Shaftsbury was one of the proponents of the restoration of the Jews due to his affiliation with the Puritan Church. Shaftsbury was closely related to the then foreign secretary Lord Palmerston; their correspondence highlights a special case of the confluence of Christian Zionism with the strategic interests of the main imperial power in Europe. While Palmerston was considering how to prevent Muhammad Ali from forming what he called 'an Arab Empire' in the eastern Mediterranean and the road to India, Shaftsbury's call in his correspondence with Palmerston provided an appropriate formula for the settlement of Jews in Palestine and the prevention of Egypt from expanding eastward in the Levant.
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This thesis of Samir Amin was the subject of an interesting dialogue between Rashid Khalidi and Ella Shohat, in which the two agreed that Samir Amin's thesis is reductionist and ignores the multiple and divergent currents of Protestantism in particular. To shape  American culture in general, many Protestant churches, such as President Bush's Methodist Church, have opposed his wars. See:

Ella Shohat. “Anti-Americanism: The Middle East "A Conversation with Rashid Khalidi”, in: On the Arab Jew, Palestine, and Other Displacements. London: Pluto Press: 2017, pp. 283-297.

50 ​Derek Hopwood, Studies in Arab History, London: Palgrave, 1990; M. Verete, "Palmerston and the Levant crisis, 1832", Journal of Modern History, 24 (2), 1952, pp. 143-151.
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Muhammad Ali's attempt to expand east and north up to the Anatolian border also caused concern among other Western powers, such as France and Tsarist Russia. It is undoubtedly surprising that these three powers, England, France, and Russia, have considered identical solutions to preserve their colonial interests by creating a barrier between Egypt and the Arab East and seeking to establish a state loyal to the Imperial metropolis. Russia presented itself as a protector of the Christian Orthodox community in Palestine. It considered establishing an Orthodox entity in Palestine. In contrast, France presented itself as the protector of the Christian Maronites in particular and the Catholics in general. It called for establishing a Catholic state—this was European rivalry over the control of Palestine.

Shaftsbury's persistent efforts persuaded Palmerston to establish the first British consulate in Jerusalem in 1839. Shaftsbury had come to the conviction that religious calls for the settlement of Jews in Palestine would not be realized unless they intersected with the interests of significant power ( Herzl would come to a similar conviction decades later). Thus, Shaftsbury exerted his influence to appoint a British consul in Jerusalem, Willian Young, setting his first objective to protect Jews.51 Consequently, the race began among the great European powers to establish consulates, representations, and missions in Jerusalem, each aiming to lay the foundations for a state based on a religious community that owed its allegiance to the imperial metropolis.

Widespread calls for the settlement of the Jews in Palestine were the best tool for Britain to protect its colonial interests in the eastern Mediterranean. On the other hand, Palmerston's adoption of the call for the settlement of Jews in Palestine was seen as a helpful step, given the vast popularity of the Puritan currents that were calling for the restoration of Jews to the promised land.52

The uniqueness and specificity of Palestine's geographical location and history played the most significant role in the consensus of the European colonial powers in their quest to control it and settle those who owed allegiance to each European power on religious and ethnic grounds. In the second half of the nineteenth century and the early decades of the twentieth century, Britain had established its position as the most potent and influential colonial power, which enabled it to impose its 'Jewish' program of colonization of Palestine at the expense of the Russian Orthodox and French Catholic programs. Nevertheless, the draft maps drawn by the great powers for Palestine at the Versailles Conference, the Sykes-Picot talks, and the San Remo Conference reflect the continuation
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of rivalry among them until the Bolshevik Revolution in Russia, after which Russia withdrew from the trilateral talks.

The key issue is that the calls for the settlement of Jews in Palestine originated in the West —Europe and the United States —long before the emergence of the Jewish Zionist movement in the final decades of the nineteenth century. The transformation of these religious calls into a colonial program adopted by the great powers evolved in the fourth and fifth decades of the nineteenth century, several decades before the first Zionist Congress in Basel, Switzerland, in 1897.

Clark adds in Alliance in Armageddon that Palmerston's interest in the control of Palestine was not solely for strategic British imperial considerations but was accompanied by his Protestant religious leanings, just as the imperialist strategic interests during the Great War of the early twentieth century were similarly accompanied by the spiritual tendencies of the likes of Lloyd George and Arthur Balfour.53

However, the strategic interests of the British Empire played an essential role in the adoption of the program of settling Jews in Palestine. In the prelude to the Great War, when British political circles were watching with concern the rapprochement between Germany and the Ottoman Empire, British intelligence (which proved incorrect after the war) reported that a group of Jewish leaders had extensive influence over the ruling circles of Tsarist Germany and Turkey. As a result of these reports, the deliberations of the British government that had reviewed these reports were aimed at depriving the German and Turkish leaderships of the support of the Jews by co-opting them and ensuring their loyalty to Britain. These considerations also contributed to the decision by Britain to occupy Palestine to settle Jews there.54

Such military and strategic considerations, expressed by Palmerston since the fourth decade of the nineteenth century, as we have seen above, were also the considerations that drove the British Cabinet to the adoption of a report stating that the continued Ottoman control (and thus, German influence) of Palestine posed a great danger to the British Empire. Prime Minister Lloyd George said that for the British Empire, the conflict with Turkey was fundamental as the Ottoman Empire controlled territories and coasts that lie on the road that led to the British Empire's significant 'possessions' in the east: India,

––––––––
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54 ​“At the end of 1914, General Wingate blamed the war on a ‘syndicate of Jews, financiers, and low-born intriguers’ in Constantinople”. Other intelligence reports confirmed that “These Zionists are closely connected to Berlin and Constantinople and are the most import factor in the policy of Palestine”. The false rumor that Berlin and Constantinople were about to back Zionism echoed

back and forth through the years, and later in the war misled the British Cabinet into believing that it had to issue a pro-Zionist declaration immediately”, in: Fromkin, A Peace to End All Peace, p. 92.
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Burma, Malaya, Borneo, Hong Kong, Australia, and New Zealand.55 These considerations, associated with the British conflict with Germany and the Ottoman Empire, were among the motives for issuing the Balfour Declaration.56

When the British government decided to mount a military campaign in Palestine to wrest control from the Ottoman Empire, the leadership of the campaign was initially offered to one of South Africa's most important military commanders, Christian Smuts. Although Smuts did not lead the campaign, he continued to express his interest in Palestine, writing later that the people of South Africa ( the Boer of Dutch descent) grew up on Jewish traditions as the Old Testament was the core of Dutch culture. Smuts expressed hope that the day would come when the words of the prophets would be fulfilled and the people of Israel would return to their land.57

In his book, Fromkin states that Smuts convinced US President Woodrow Wilson of the formula under which countries such as Britain could assume responsibility for administering regions such as Palestine and Mesopotamia, under a 'mandate' to be approved by the League of Nations. Wilson saw this formula as compatible with his tendencies to reject direct colonial domination.58



1.4 ​​- The Zionist Movement and the Jews of Europe.


The term Zionism was introduced to Jewish circles in Europe in the last decade of the nineteenth century, hundreds of years after the spread of Christian currents, such as the Puritans and the Evangelicals in England and then in the United States, called for the Settlement of Jews in Palestine, and more than half a century after the proclamation of Palmerston that the interests of the British Empire require the establishment of a Jewish homeland in Palestine. Some Jewish groups in Central Europe began to circulate the term Zionism as a framework for a program for the establishment of a national homeland for the Jews.

Herzl published his book The Jewish State in 1896. Of course, this was not the first publication to call for the establishment of a Jewish state, as it was preceded in 1892 by
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56 ​Those were the circumstances in which the British Government issued the Balfour Declaration.” The Zionist leaders [Mr. Lloyd George informed us] gave us a definite promise that, if the Allies committed themselves to  giving facilities for the establishment of a national home for the Jews in Palestine, they would do their best to rally Jewish sentiment and support throughout the world to the Allied cause.
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57 ​Ibid., p. 283.

5​8Ibid.




[image: ]

Moses Hess with the publication of his book Rome and Jerusalem.59  The historical framework that led some European Jews to think about establishing a Jewish homeland outside Europe was the height of the imperialist era and colonial expansion in Europe. These calls are consistent with the European colonial structure. Still, they also reflect the specificity of the development of the Jewish question in Europe in the late nineteenth century.

The centuries-old persecution of Jews in Europe had witnessed a relative decline with the transition from feudalism to capitalism. The history of the French Revolution in 0789 is considered the starting point for the spread of liberalism and the growth of liberal nation-states. These developments in the second half of the nineteenth century had positive effects on Jews in Europe, allowing for a relative departure from the Ghetto and the beginning of the movement to integrate Jews into the societies of their nation-states. This development was expressed by Moses Mendelssohn, one of the most influential Jewish thinkers of the European Enlightenment, who called on European Jews to be assimilated into their societies and nation-states and criticized the quest of some to link religion as a religious affiliation with the civic state.60

Mendelssohn saw in the Christian Zionist calls for the resettlement of the Jews in Palestine a call for a theocratic-ethnic state. The Enlightenment that Mendelssohn upheld calls for rationality, individualism, the civic spirit, and the rejection of linking religion to the state.61

The second half of the nineteenth century saw a decline in the spread of European liberalism and the Enlightenment as capital became increasingly concentrated and conflicts intensified over the control of the colonies. Thus, the last two decades of the nineteenth
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century saw the resurgence of the persecution and isolation of Jews, especially with the Pogrom attacks in Russia that broke out in 1881.62

Herzl had no illusions that the possibility of the implementation of the Zionist project of colonizing Palestine could be achieved with the exclusive efforts of the European Jews. From the early stages of his endeavors, he realized the indispensability of building alliances with politicians and people of capital, and of mobilizing their efforts to influence powerful governments to adopt and support the project.63

Herzl found concurrence among his contacts with British politicians, unlike the failure of his other European endeavors and his approach to the Ottomans, as these British statesmen had long preceded Herzl and Jewish Zionism in adopting British intentions to resettle Jews in Palestine. Since the seventeenth century, various currents within English Protestantism have worked to shape public opinion that adopted a literal interpretation of the biblical narrative.

However, Zionism as an ideology and the Zionist project of settlement in Palestine were strongly resisted among European Jews. From a purely religious point of view, the Chief Rabbi of Orthodox Jews in Germany saw the call for the settlement of Jews in Palestine as heresy, considering that the return of Jews to Zion could only be carried out by divine action and not by human intervention. The first Zionist Congress in Basel in 1897 was criticized and rejected by the chief Rabbis of Britain, Austria, Germany, and the United States.64

When Chaim Weizmann sought the Balfour Declaration among politicians and members of the British government, opposition to this came from the Jewish minister Edwin Montagu, who opposed the Zionist ideology for specific Jewish reasons: to maintain his popularity among the Jewish community in Britain, which was opposed to the Zionist project of a Jewish state in Palestine.65 British estimates of that support for Zionism among British Jews were less than 1%.66

In addition to religious opposition by European Jews to the Zionist project, the 'Reform' Jewish community in the United States, most of whom had emigrated from Germany, also rejected Zionist ideology and the settlement of Jews in Palestine.67 Some of[image: ]
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their representatives in the United States submitted a memorandum to President Wilson calling for the rejection of the settlement of Jews in Palestine:


"'... we protest against the political segregation of Jews and the re- establishment in Palestine of a distinctively Jewish State as utterly opposed to the principles of democracy, which is the avowed purpose of the World Peace Conference to establish. Whether the Jews be regarded as a 'race' or 'religion', it is contrary to the democratic principles for which the world war was waged to found a nation on either or both these bases".68



The statement quoted above summarizes the basis of the dispute between rejectionists and advocates of Zionism among Jews in the early decades of the Zionist movement, which boils down to a choice between two alternatives to the solution of the Jewish question and antisemitism: Between assimilation into the evolving nation-states at that stage of the development of capitalism as one alternative, and the exit from these societies and the creation of a nation-state for the Jews.

Within the broad framework of this fault line, religious, cultural, and ethnic-racial sub- currents grew which opposed the Zionist appeal, especially on issues related to race and religion as the two main components of the Zionist project; in this context, the weakness of the Zionist movement and its inability to mobilize the support of the majority of European Jews for its ideology and project in the early decades of the twentieth century would not have enabled the Jewish Zionist movement to grow and evolve in the absence of the 'adoption' of Zionism by British imperialism which acted as its incubator. This dependence on a non-Jewish imperial metropolis characterizes the specificity of the colonization of Palestine, which was identified as 'proxy' colonialism: Britain could not settle in Palestine either by transferring British citizens along the Australian historical precedent or by relying on the extremely narrow base of Palestinian Protestants; thus, Jews were 'deputized' to settle in Palestine.69

Scott Atran similarly analyzed the concept of 'surrogate' colonialism (or 'proxy' colonialism), explaining it by several factors reflecting the historical context of the end of the colonial era: Capitalism, the growth of nation-states in Europe, and the early beginnings of the era of the right of peoples to self-determination, whereby the two parties
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6​8Ibid, p. 103,

69 ​Ran Greenstein. Genealogies of Conflict: Identity and State in Israel\Palestine and in South Africa. New Haven: University Press of New England: 1995.Ran
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to surrogate colonialism share a strategic consensus. In this case, there was a strategic consensus between the British ruling elite and the leadership of the Zionist movement.70

Jewish Zionism (as opposed to Christian Zionism) is, in a way, similar to the Jewish Ghetto, which has become outside the societies of evolving capitalism and nation-states in Europe and has become parasitic. Similarly, Zionist ideology and its project of colonization would not have succeeded in winning over European Jews, despite the long history of persecution and antisemitism that characterized Europe's relationship with its Jewish communities, had it not been for the colonial incubator, the imperialist superpower at the end of the nineteenth century and the early decades of the twentieth century.

Herzl had little interest in Palestine specifically. After his unsuccessful negotiations with the Ottoman Empire to obtain their consent to settle in Palestine, he turned his attention to other places that were considered to be suitable for the establishment of a Jewish state, such as Cyprus and Al 'Arish in the Sinai desert, both of which were then under British control. When these proposals of Al 'Arish and Cyprus did not receive sufficient enthusiasm, he turned his attention again to Uganda in East Africa, which was approved in the sixth Zionist Congress in 1903.

However, the imperial metropolis, Britain, ultimately imposed Palestine as the target for the settlement project to achieve the 'strategic consensus' that Atran referred to, combining Britain's strategic interests, messianic and biblical motives, and the objectives of the Zionist movement. Lloyd George, the prime minister who decided to settle in Palestine, was a convert to Christian Zionism. He believed Britain could realize the divine will in the Middle East through occupying Palestine.71

In other words, even when Zionist leaders deliberate on attainable options in Cyprus, Al-Arish, and Uganda, it is the imperialist incubator that determines strategic issues related to the geographical location of the settlement enterprise. The formula of surrogate colonization reflects the parasitism of the Zions movement in its early stages, its structural dependency, and its complete subordination to the imperialist incubator from which it emerged.

This form of surrogate or proxy colonialism reflects the parasitism of the Zionist project in its conception and origin, as well as its structural subordination to the imperialist incubator. This dependence on the metropolis continued in the aftermath of the Second
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70 ​Scott Atran. “The Surrogate Colonization of Palestine, 1917-1939”, in American Ethnologist, Feb. 1989.

DOI: 10.1525/ ae.1989.16.4.02a00070

71 ​Fromkin, p. 274.
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World War, shifting to the United States, which became the heir to the British Empire and its strategic interests. At the same time, it became the center of Christian Evangelicalism.72

This unique relationship between the Zionist project and the imperialist metropolis was identified by Hannah Arendt as a relationship of complete subordination and subservience to the British Empire, so that:


"...the Zionists went on seeking the protection of the Great Powers, trying to trade it against possible services. They realized that what they could offer must be in terms of the interests of the governments".73



From the Palestinian point of view, this complete subordination of the Zionist settlement project in Palestine to the imperial center and this organic connection between them means that the conflict in Palestine and the Palestinian resistance to the colonial settlement is a struggle with and resistance to that imperialist power. We read in Mitri Al Raheb's book:


"Our problem would be much easier to deal with if it were solely a massive injustice, a problem between Israelis and Palestinians. Unfortunately, the Western world is part of the intractability rather than the solution. The United States and Europe subsidize the Israeli occupation. It is not only the flow of hardware, military equipment, and advanced technology that provides the fuel to maintain the occupying power, but also the 'software'—the culture, the narrative, and the theology—that helps power the state of Israel".74



This 'soft power' referred to by Mitri Raheb is represented by the widespread influence of Zionism, which is defined by the US Evangelical movement in particular.75 Christian Zionism regards the settlement of the Jews in Palestine as a fulfillment of the
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7​2Evangelicalism spread beyond North America: " While at the Ash Center, (Dan) Hummel wrote about “the new Christian Zionism,” the shift of Christian Zionism from an Anglo-American movement to a global movement with strong roots in countries like Brazil, Nigeria, and South Korea", https://ash.harvard.edu/christian-zionism-religious-right-and-donald-trump-history%E2%80%99s-role- contemporary-politics.

73 ​Hannah Arendt, “Zionism Reconsidered”, Hannah Arendt Digital Critical Complete Edition,

https://hannah-arendedtition.net/vol_text.html?id=3p_III-014-ZionismReconsidered.xml​.

74Mitri Raheb, Faith in the Face of Empire: The Bible through Palestinian Eyes, New York: Orbit Books, 2014,

p. 14 Faith%20in%20the%20Face%20of%20Empire.

75 ​US president Donald Trump claimed that Evangelical Christians seem to be more supportive of Israel than US Jews are, in months-old interview snippets released on Friday.

“There are people in this country that are Jewish that no longer love Israel,” the former US president said in an interview with Israeli journalist Barak Ravid. “The Evangelical Christians love Israel more than the Jews in this country.” The Jerusalem Post, December 19, 2021.
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biblical narrative, which will hasten the end of time and the return of Christ. Thus, it solidified its conceptualization of the unified Judeo-Christian heritage in Western culture.

Jewish Zionism was born as a European ideology, although support for Zionism among British Jews did not exceed 1% in the early twentieth century. Arab and Oriental Jews, the Mizrahim, were not part of this European cultural formation and heritage. As we will see later, this distinction will play an essential role in the future relationships and interactions between the Ashkenazim and the Mizrahim.

Zionism had devastating effects on European Jews and their assimilation in their societies, and had similar catastrophic effects on the cultural heritage of Ashkenazi European Jews, especially the demise of the Yiddish language and its literature, so that Yiddish was one of the earliest victims of Jewish Zionist ideology.

In the conclusion of his book on the history of Zionism, Walter Laqueur proposes several hypotheses, including the question of whether the Zionist opposition to the assimilation of Jews into their societies and the establishment of a Jewish state would indeed provide a haven from antisemitism and persecution. Laqueur also questions whether the establishment of the Hebrew state in 1948 could be taken to mean the end of the Zionist ideology, given that it has achieved its primary goal and justification through the establishment of that haven.

For Zionist ideology, the establishment of a Jewish state in Palestine is the 'beginning' of a complex project aiming at the fulfilment of three main objectives: the unification of Eretz Israel (historical Palestine) under Jewish hegemony, the Judaization of the state, and the preservation of the purely Jewish character of the state as an expression of the exclusive right of the Jews to Eretz Israel.

Concerning these three main objectives, in its eighth decade since its establishment in 1948, Israel remains in a state of 'work-in-progress'. The purely Jewish character of the state remains to be realized through further waves of ethnic cleansing and population transfer, and fundamentalist and rightist elements in Israel continue to claim the eastern bank of the Jordan River to be an integral part of Eretz Israel while regarding Mandatory Palestine between the Jordan River and the Mediterranean to comprise 'western' Palestine, i.e., part of Eretz Israel to which Jews have an exclusive right.



1.5  ​​- Palestinian Identity.


For Christian Zionism, the presence of Arab Palestinians in the land of Palestine is tantamount to an obstacle to the fulfilment of biblical prophecy, as represented in the slogan 'A land without a people for a people without a land". Although some historians have attributed this slogan to early Jewish Zionist theorists, it began to spread among English evangelicals in the early nineteenth century. Diane Muir documented an early
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publication by Alexander Keith, a Scottish evangelical clergyman, in 1843. Muir gives the following context:


"In 1831, Muhammad Ali Pasha, the ruler of Egypt, wrested control of Greater Syria from direct Ottoman control, a political change which led the British Foreign Ministry to send a consul to Jerusalem...Church of Scotland clergyman Alexander Keith, in his 1843 book The Land of Israel According to the Covenant with Abraham, with Isaac, and with Jacob. Keith was an influential evangelical thinker whose most popular work, Evidence of the Truth of the Christian Religion Derived from the Literal Fulfillment of Prophecy...As an advocate of the idea that Christians should work to encourage the biblical prophecy of a Jewish return to the land of Israel, he wrote that the Jews are "a people without a country; even as their own land, as subsequently to be shown, is in a great measure a country without a people".76



Shaftesbury adopted this slogan in his correspondence with Palmerston. Shaftesbury posed the question of whether a land without a people existed in which to settle a people without a land, and ended up by identifying "the fertile lands of Greater Syria", where Jews have been masters since ancient history.77

The first Jewish Zionist theorist to point to the presence of other peoples in the ‘promised land’ was the founder of cultural Zionism, Ahad Ha’am.78 In 1896, two rabies were assigned to visit Palestine to evaluate the possibility of settling there. Their report on that visit stated that the bride was beautiful but married to another man. Ghada Karmi used this statement as the title of one of her books.79

In her article on the historical origin of the slogan “a land without a people”, Diane Muir clarifies that what is meant here does not necessarily mean denying the existence of a population on the land of Palestine, but specifically the non-existence of a people with a specific identity that gives it the right to self-determination. This statement is repeated in the writings of Christian Zionism, which considers the existence of a Palestinian people in the land of Palestine to be an obstacle to the realization of the biblical narrative.

One of the most widely read books in the West on this subject was Joan Peters’ From Time Immemorial, which presents a model of the support the ‘empire’ provided to the biblical narrative and the Zionist settlement project in Palestine. In dozens of reprints of

––––––––
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76 ​Diane Muir, “A Land without a People for a People without a Land”, Middle East Quarterly, Spring 2008, p. 56.

7​7Ibid.,p. 57.U

78 ​Laqueur, op. cit.

7​9Ghada Karmi, Married to Another Man: Israel’s Dilemma in Palestine, London: Pluto Press, 2007.
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this book, the author confirms the authenticity of the claim of a land without a people,80 referring to the absence of a Palestinian people and the claim that the Arab population in Palestine at the end of the 19th century and throughout the first half of the twentieth century comprised mainly Bedouins and recent immigrants from neighboring countries, most of which immigrated from the Huran plains in Syria. Peters’s book represents a model specimen of the forms of support provided by the West for the Zionist settlement project.

According to the Western narrative, or the narrative of the ‘empire’ that Mitri Rahab spoke about, the narrative of the Torah, as interpreted by Christian Zionism, entails the denial of the existence of a Palestinian identity, claiming that a Palestinian identity arose only after the wave of Jewish immigration that began in the late nineteenth century. According to Diane Muir, the Palestinian identity emerged in the early twentieth century as a result of the beginning of Zionist settlement in Palestine.81

We also read in the historical introduction to the Peel Commission Report of 1937 that, over the twelve centuries of Arab rule since the seventh century AD, Palestine disappeared from history, and that when the British occupied Palestine in the early twentieth century, its state of affairs was worse than before the Arab invasion.82 According to the Peel Commission report, the history of Palestine dates back to 135 AD, with five centuries of Byzantine rule. As for the period from the Arab invasion to 1914, the report states that Palestine did not reappear in history until the Crusades.

This narrative, as represented in Joan Peters' book and the official British narrative as presented in the Peel Commission report, raises the issue of Palestinian identity. It is understood that the national definition of the European concept did not arise in Europe until the eighteenth century and did not develop until the nineteenth century. However, identity and belonging are issues that have arisen and evolved over centuries. The broader issue here is rewriting the history of Palestine —or, rather, reintegrating Palestine into history.




––––––––
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80 ​Edward Said reviewed the hypocrisy and incoherence of the America media that welcome the book without reviewing of fact-checking the validity of its claims. Several Jewish academics have criticized the book’s lack of academic credibility. See: Norman G. Finkelstein, “Disinformation and the Palestine Question: The Not-So-Strange Case of Joan Peters’ From Time Immemorial”, in: Edward Said and Christopher Hitchens, eds. The Question of Palestine, New York: Vintage Books, 1979.

8​1Muir, op. cit.

8​2“In the twelve centuries and more that had passed since the Arab conquest Palestine had virtually dropped out of history. One chapter only is remembered – the not very noble romance of the Crusades. In economics and in politics Palestine lay outside the main stream of the world’s life. Its last state was worse than its first... in 1914 the condition of the country was an outstanding example of the lethargy and maladministration of the pre-war Ottoman regime”, Palestine Royal Commission Report . London: His Majesty's Stationary Office, National Archives, 1937, p. 7.




[image: ]

Just as Naim Ateeq and Mitri Al-Raheb call for a Palestinian interpretation of the Bible as an entry point for rewriting the historical narrative of ancient Palestine, Bishara Doumani, in an indirect response to the British claim that Palestine has fallen outside history throughout the twelve centuries that separated Byzantine rule from British occupation, calls for action.to restore the history of the Palestinians within the history of Palestine, without which we will not be able to understand the context of our historical evolution and present. According to Doumani, without returning to the history of Palestine, it will be difficult to answer important questions about the nature of Palestinian society in the twentieth century, nor will we be able to understand why this society made its decisions during the Mandate era and beyond.83

Doumani links the concept of Palestinian identity to modernity, calling for liberation from the limitations of Orientalist or Eurocentric approaches in our study of Palestinian society in the "modern" era. Therefore, the study of the emergence and development of Palestinian identity remains dependent on determining the starting points of modernity in Palestinian society during the Ottoman era, as Doumani confirms that, contrary to what most Western studies have reported about "Ottoman Palestine," modernity in Palestinian society arose and developed as a result of indigenous factors more than as a result of external factors such as the Egyptian occupation of Palestine in the first half of the nineteenth century.

Doumani defines the preconditions for studying the emergence of Palestinian identity as follows: "Until we can draw a diagram of the social and cultural relations of the inhabitants of the different regions of Palestine during the Ottoman era, we will be unable to understand the policies Identity clearly, and we will not be able to answer with confidence questions such as when, how, why, and in what ways Palestine became a nation (or nationality) nation) in the minds of those who now call themselves Palestinians.".84

Likewise, Rashid Al-Khalidi links in his book Palestinian identity: the structure of modern national consciousness, the emergence of identity through awareness of the religious
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83 ​“Until Palestinians are written into the history of Palestine, it will be difficult to answer key questions about the nature of Palestinian society on the eve of the twentieth century, much less independent why its members took the decisions that they did during the mandate period and beyond, See also: Beshara Doumani. “Rediscovering Ottoman Palestine: Writing Palestinians into History”, Journal of Palestine Studies, xxi, no 2 (Winter (1992), pp.5-28, p. 24.

84 ​“Until we can chart the economic, social and cultural relationships between the inhibitors of the different regions of Palestine during the Ottoman period, we cannot have a clear understanding of the politics of identity, nor can we consistently answer the questions of when, how, why, and in what ways Palestine became a nation in the minds of the people who call Themselves Palestinians today”. Beshara Doumani. Rediscovering Palestine: Merchants and Peasants in Jabal Nablus, 1700-1900. Berkeley: University of California Press: 1995, P. 245.
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importance of the city of Jerusalem in the modern era, referring to the letter addressed by the notables of Jerusalem in 1701 to

Sultan Mustafa II objected to the French consul's visit to Jerusalem, appealing to him as the "Protector of Jerusalem," who then decided to prevent the French consul from remaining in Jerusalem or from returning. In their appeal, the notables expressed their fear of reoccupying the Holy Land again, as had happened during the Crusades.85 The document referred to "the Holy Land." Therefore, Rashid Al-Khalidi concludes that this document concerns Palestine, specifically designated as the Holy Land, with Jerusalem at its center.86 The reference to the 1701 document (as well as to another, unpublished 1726 document) may give the reader the impression that the Jerusalemites’ use of the term Palestine began in 170187.

Other historians have documented older references to express the Palestinian identity of the inhabitants of Palestine. Israeli historian Chaim Gerber found that the "social awareness" of the population of Palestine about their belonging to it was clear since at least the sixteenth century, according to several sources he documented, such as the book The Venerable Human Being by Mujir al-Din al-Alimi, who died in 1522, and other historical manuscripts.88 Haim Gerber believes Palestine has been a quasi-state since the seventeenth century, when the Ottoman administration divided it into three sanjaqs. In the seventeenth century, Palestine was divided into three autonomous sanjaks. Recent studies by Gerber have shown that the three families that ruled the three sanjaqs were related





––––––––

[image: ]


[image: ]


85 ​Rashid Khalidi. Palestinian Identity: The Construction of Modern National Context. New York, Columbia University Press: 2010, pp. 29-30. Similarly, Issam Nassar believes that Palestinian identity arose in the Ottoman era. See:

Issam Nassar, “Palestinian Identity: The Question of Historiography”, in A New Critical Approach to the H​istory of Palestine, Ingrid Hjelm Et al, Eds. London: Routledge, 2019, pp. 43-59.

86 Previous source: “...requested that the Sultan precede the French consul from restoring “in this holy land” (al-diyar al-qudsiyya) ... This petition recapitulates the idea of Palestine as a special and sacred land with Jerusalem as its focus”, p. 30.

This document is not published as it is among the documents preserved in the Al-Khalidi Library. In Zachary Foster's doctoral dissertation submitted to Princeton University in 2017, Foster says that he saw the document during his visit to the library, and found that it referred to the "Holy Lands" and did not specifically mention Palestine. See: Zachry J. Foster. “The Invention of Palestine”, p. 29. https://dataspace.princeton.edu/handle/88435/dsp01g732dc66g.




87 ​In his book, in which he discusses the "value" of the Palestinian state, Sari Nusseibeh also refers to the year 1701 as an indication of growth Consciousness and the patriotism expressed by Heba Al-Maqdisi in objection to the policies of Ottoman rule. See: Sari Nusseibeh, What Is A Palestinian State Worth?

Cambridge, Massachusetts: Harvard University Press, p. 27.

88 ​Haim Gerber. “Palestine and Other Territorial Concepts in the 17Th Century”. International Journal of Middle East Studies 30 (1998): p. 567.
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through intermarriage, thereby demonstrating the rudimentary features of a Palestinian state in western Palestine.89

Of course, Chaim Gerber does not talk about nationalism in this context; instead, it is about the emergence of identity, which he believes emerged long before the Ottoman era, such that Palestinian national consciousness can only be understood in its historical context, beginning with defining the population as belonging to Palestine and that they are Palestinians. Chaim Gerber proposes a different approach based on historical sociology and on the necessity of identifying and studying the emergence of the collective consciousness of identity within a more comprehensive framework, which is the context and framework of Arab national identity, which he believes emerged several centuries earlier, and which is characteristic of the present time as well. 90

Gerber believes that the study of the emergence of identity and belonging to homelands should span long eras and that there is considerable evidence to show that Palestinian national identity has developed within the evolution of Arab national consciousness.91 Therefore, unlike most historical studies that contend that Palestinian national identity was a reflection of the beginning of Jewish migrations in the 1880s and that its development and growth after World War I was due to the start of the British occupation, historical sociology confirms that the emergence and growth of Palestinian identity began as an affiliation to Arab nationalism. Thus, we find that Palestinian identity and Arabism are intertwined.92

––––––––
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89 ​“In the seventh century all of Palestine was divided into three such autonomous districts (sanjaqs), which developed symbiotic, even friendly, relationships with each other, together resisting Lebanese forces that tried to encroach on Palestinian territory from the North. In 1623, a battle was in fact fought between the three princes and an invading force from Lebanon (the invaders were routed). Amazingly, a recent study found that by the end of the century, the three dynasties had intermarried, so here in effect was a rudimentary Palestinian state, in territory more or less coterminous with the area of western Palestine”. Haim Gerber. Remembering and Imagining Palestine: Identity and Nationalism from the Crusades to the Present. New York: Palgrave, 2008, p. 45.

93 Chaim Gerber provides an example of an interview conducted by Israel Television with some children from a destroyed village in 1948, where the children introduced themselves to the fact that their nationality is Arab and their identity is Palestinian: On a recent tour by Arab villagers in northern Israel to a Palestinian village destroyed in 1948 (shown on Israel TV, May 2005) the Palestinian guide asked the children “Who are we?” and answered himself: “Our ethnicity (qawmiyyatuna) is Arab, our country (biladuna) is Palestine.” This is the duality that has existed at the heart of Arab nationalism from its very beginning until today, and witnesses in this duality have only taken place within these parameters p. 22
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​91 ​Previous source, p. 26.

92 ​“Before the 1914–18 war it is true to say that no Palestinian nationalism exists. There was Palestinian identity, not nationalism. This drawings attention to the basic fact that nationalism in the Middle East started as Arab nationalism, not as country Nationalism. The surface ideal was Arabism, but the finer truth was that the country and Arabism were inextricably connected’, Ibid, P. 41
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According to Chaim Berger, this awareness of belonging to Palestine and Palestinian identity may have begun with the Crusades in the twelfth and thirteenth centuries. However, some documents can be traced back to the Crusades era. He cites, for example, the book of Mujir al-Din al-Hanbali al-Alimi, The Venerable Man in the History of Jerusalem and Hebron, which was published in the last decade of the fifteenth century, specifying that his country is Palestine, as the book includes a geographical dictionary in which it describes, for example, the city of Ramla, as the sand of Palestine, because it is located in Palestine.93 It also enumerates the countries of Palestine, starting with Gaza in the south and ending with Nablus in the north.94

As for mentioning Palestine as the country of its residents and those who belong to it, Haim Gerber cites historical writings that describe the virtues and features of places, which were widespread in the Middle Ages, such as the book of Abu Bakr Muhammad al-Wasiti, who lived in Jerusalem in the tenth century AD, and wrote about the virtues of Jerusalem:

“...the holiest country is Syria (al-Sham), the holiest part of Syria is Palestine; the holiest spot in Palestine is Jerusalem (Bayt al-Maqdis), and the holiest place in Jerusalem is the Mount and the holiest place in the Mount is the Mosque-[area], and the holiest point in the Mosque-area is the rock”.95

In his review of social customs and rituals in Palestine following the Crusades, Chaim Gerber emphasizes the importance of what became known as the "Season of the Prophet Moses," a national holiday in which residents of Palestinian towns and villages participated over the centuries since the Crusades.96

Sari Nusseibeh adds to this, noting that the Arab identity of Palestine preceded the Islamic conquest, as the local communities that accompanied the earliest beginnings of Christianity were, from a cultural, linguistic, and political perspective, "Arab" before the Islamic conquest.97

In his book Palestine, Four Thousand Years of History, Nour Masalha mentioned Palestine as a specific geographical region throughout the ages, including the Byzantines dividing it administratively into ‘Palaestina Prima’ which includes Nablus, Jerusalem, Hebron, the coast, with Caesarea as its capital; ‘Palaestina Secunda’ which extends from Galilee to Umm Qais, Qalaat al-Hosn, and Tiberias, and includes the Golan and southern Lebanon,[image: ]



93 ​Ibid., p. 49.

94 ​Ibid., p. 50.

95 ​Ibid,, p. 70.

96 ​Ibid., p. 74. Gerber does not mention other seasons, such as the season of the Prophet Rubin, which was held on the Mediterranean coast.

97 ​Nusseibeh. What is a Palestinian State Worth, op. cit., Sari Nusseibeh adds to this, noting that the Arab identity of Palestine preceded the Islamic conquest, as the local communities that accompanied the earliest beginnings of Christianity were, from a cultural, linguistic, and political point of view, "Arab" before the Islamic conquest, p. 23.
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with its capital in Beit Shean; and ‘Palaestina Tertia’ which provides for southern Palestine, Beersheba, Karak, and its capital, Petra,98 to the Arab conquest, which classified it administratively as jund filastin.

Likewise, in the previously mentioned doctoral thesis of Zachary Foster, he reviews Arab and Islamic historical sources that mention Palestine by name and its geographical description, including the writings of Ibn Hisham and Al-Yaqubi in the ninth century AD, as well as other manuscripts that preceded the Crusades.99 Foster adds a reference to Muhammad bin Ahmed Al-Muqaddasi (d. 991 AD.), who lived in Jerusalem in the tenth century and is the author of a book The Best Divisions in the Knowledge of the Regions, which he wrote in the last decade of the tenth century AD, stating that he had visited Shiraz (in Iran) where one of his interlocutors asked him: “’ Are you Egyptian?’ ‘No, I am Palestinian,’ al- Muqaddasi responded”.100 This quotation indicates the existence of "Palestinian identity" before the Crusades. Foster says documenting people's identification with Palestine is essential for establishing the emergence of Palestinian identity and awareness of belonging to Palestine.

Of course, historians employ different methodologies to define identity and nationalism. Rashid Khalidi says that we can learn about Palestinian identity in the context of other histories. To some extent, identity is the relationship between the self and the other. Quoting Edward Said in the new afterword to Orientalism:


“ . . . the development and maintenance of every culture requires the existence of another, different, and competing alter ego. The construction of identity . . . involves the construction of opposites and ‘others’ whose actuality is always subject to the continuous interpretation and reinterpretation of their differences from ‘us.’ 101



In contrast, historical sociology studies how societies emerged over time and how social structures developed through the interaction between social formations and classes. The formation and growth of identity and belonging are, as Foster says, the relationship of humans with the territory over time, as the settlement of a group of humans in a specific area creates an intertwined set of relationships, historical narratives, cultural heritage, and dealing with the environment, social traditions, and the arts, about which we have been able to document writings from its inhabitants, since the Byzantine Christian era and throughout the Arab Islamic era.102
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98 ​Nur Masalha. Palestine A Four Thousand Year History. London: Zed Books, 2018, p. 9.

99 ​Foster, The Invention of Palestine, p. 126.

100 ​Ibid, p. 149.

101 ​Khalidi, Palestinian Identity, op. cit., p. 9-10.

102 ​Foster, The Invention of Palestine, p.111ff.
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On the other hand, some historians103 point out that Palestinian politicians in the second decade of the twentieth century called for joining Syria, considering that Palestine constitutes the southern region of Syria. The historical context of these calls was specifically the difference between the text of the British Mandate resolution for Palestine and that of the French Mandate resolution for Syria and Lebanon. As is well known, the League of Nations Mandate resolution stipulated that the British Mandate over Palestine included the implementation of the Balfour Declaration as one of the responsibilities of the British government in administering the Mandate. This mandate resolution called on both Jewish and Arab parties to establish representative institutions with which the mandatory administration would deal. Thus, the British authorities recognized the Jewish Agency as the representative institution for the Yishuv. The Palestinians refused to form an institution corresponding to the Jewish Agency, considering that this would mean actual acceptance of the Balfour Declaration calling for the establishment of a national homeland for the Jews in Palestine. In response to the calls of the British authorities to form a representative institution in the implementation of one of the provisions of the decision of the British Mandate over Palestine, the call by some Palestinian leaders and notables to consider Palestine as part of southern Syria was an attempt to be emancipated from the British Mandate, including the Balfour Declaration, and to join the French Mandate over Syria, which does not include the Balfour Declaration. Therefore, the call to consider Palestine as part of southern Syria represented an attempt to evade the British Mandate, which included a commitment to the Balfour Declaration and was not a retreat from the belief in an independent Palestinian identity.

Likewise, Nour Masalha emphasizes the importance of collective memory, which reflects the development of people in Palestine's awareness of their identity and belonging, from the use of terms such as "people of the country" and "sons of the country" to the term "people of Palestine." He adds that our knowledge of the writings of the people of Palestine and their collective memory, as they reached us, will enable us to learn about the process of emergence and development of Palestinian identity.104 When one contemplates one component of Palestinian identity through Palestinian arts, such as embroidery, one recognizes that this art cannot have arisen or developed over a century or two. It has evolved over many centuries to reach what it is now. The issue of defining Palestinian identity takes on special importance given the dispute over it, and even its denial, and the[image: ]



103 ​​Khalidi, Palestinian Identity.

104 “Reading the history of Palestine through the eyes of the indigenous people, this work argues that the reimagined modern Palestinian people as a national community (Palestinian-framed nationalism) along the lines forced by Benedict Anderson (1991) should also take into account the literature and social memory of historical Palestine bequeathed to us by indigenous Palestinian authors between the 10th and late 17th centuries: al-Maqdisi, al-Ramli, Mujir al-Din and al-Tumurtashi. All these writers produced a rich literature with extensive description of the medieval territorial and administrative Arab province of Filastin”, Masalha, Palestine, A Four Thousand Year History, P. 10.
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over-simplification of the calls that consider Palestinian identity as having arisen as a result of ‘reaction’ or ‘reflection and response’ to external challenges and stimuli, especially in the face of the propagations of the forces that Mitri Al-Raheb called the Western ‘empire’ that seeks to expropriate and deny Palestinian identity, and even Palestinian geography.

Israeli historian Chaim Berger recalls an indicative example of denial and expropriation by referring to Ben-Gurion’s words in 1944, in which he described Palestine before the Jewish settlement of it as a barren wilderness and re-invented the history of Palestine by considering that all ‘exogenous’ population groups, that is, non-Jewish ones, that were in Palestine throughout time represented an external occupation. According to Ben-Gurion, before the start of Jewish-Zionist settlement, there were no residents in Palestine but relatively exogenous occupiers.105 Likewise, one of the most influential historians of Islamic civilization in academic circles, Bernard Lewis, reflecting his ideological bias, emphasized, like Ben-Gurion and the above-mentioned Peel Commission report, that Palestine has disappeared from history since the end of the Byzantine era. Its official name was not ‘revived’ until the British Mandate period. 106

******
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The contemporary Palestinian economy is the outcome of interactions among the factors that have shaped its structure throughout history, culminating in the settler colonization of Palestine. The nature of this settler colonialism reflects the historical factors briefly reviewed in this introduction. The Western forces that worked for centuries to impose their vision of the biblical narrative and subsequently imposed Zionist ideology on European Jews in the late nineteenth century had religious and cultural motivations as much as they expressed the strategic interests of imperialist powers. To these forces, which
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105 ​“But the most shocking piece of theorizing on the Palestinians that I have found in Ben-Gurion's works is a lecture from 1944, entitled “The Burden of Wilderness”, which contains two important points in his thinking. One is the perception of the country as a wilderness apart from the Jewish contribution to its development. Describing a virtual trip in the country from Jerusalem to the north via the Jordan Valley and to the south via the same route, he was able to agree that most of the country was a wilderness. The eighteen or so Palestinian towns and 800 Palestinian= Villages did not exist for him. The other element in this lecture, really somewhat disturbing, is a short history of the country, describing all the foreign (ie, non-Jewish) powers that ruled it down the ages as “foreign occupiers” and “step-children”. Among these powers are the Arabs, who are these barred from the responsible position of natives, reserved to the true sons of the land, the Zionists”, Gerber, Remembering and Imagining Palestine,

P. 35.

106 ​Although the name Palestine was used after the Byzantine period, since the era of the Rightly Guided Caliphs, as an administrative region that bore the name "Jund Palestine" and in the following eras as well, and although Bernard Lewis is one of the most prominent historians of Islamic civilization, the ideological and political biases of this historian were among the most influential efforts in Publishing false history to serve a political agenda, He was also the godfather of the saying "clash of civilizations.". Louis was Anwar Sadat's mediator and conveyed his message to Golda Meir, and his student, the Lebanese-American Fouad Ajami, was one of Richard (Dick) Cheney's most important advisors, who provided him with justifications for the wars in Afghanistan and Iraq. See Foster, op.cit., pp.43-48.
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took it upon themselves to implement their biblical vision by settling Jews in Palestine, the presence of ‘Palestinians’ represented an obstacle not only to settler colonialism but also to the claim to the legitimacy of their vision. Hence, the imperialist powers were compelled to deny and eliminate the Palestinian Arab presence, deny its identity, and destroy its institutions and social and economic formations.

Map 2.1: The Palestine Question in Maps
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Source: Palestine Open Maps (palopenmaps.org).
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​​Chapter Two
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​​Successive Economic Nakbas.

––––––––
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2.1  ​​- The Late Ottoman era.

[image: ]ust as Maher Al-Sharif raised the problems of writing ancient Palestinian history, he also called elsewhere for reassessments on the difficulties of writing modern Palestinian history, particularly the history of Palestine during the Ottoman era. In this context, he raised three questions: where do we begin writing modern history? The problems of continuity and discontinuity in the late Ottoman era (in the sense of tradition and modernization), of identity, and of the crystallization of modern national consciousness.107 Similarly, Adel Manna' raised other problems related to the Palestinian scholarly approach to Ottoman Palestinian history that is divided between two schools: the first, the Arab nationalist school, which stems from hostility to the Ottoman heritage and adopts Western Orientalist history, thus characterizing the four centuries of Ottoman rule in the Levant as stagnation, backwardness, and tyranny; and the second school of Islamism, which believes that Palestine and the Levant were better off under the Ottoman Caliphate than under the British and French colonial powers.108  These two examples of questions related to the history of Palestine during the Ottoman era and the problems associated with writing this history indicate that the modern history of Palestine and the Levant still requires much

academic research from Arab and Palestinian perspectives.

Before World War I, Palestine (and the Levant) had been under Ottoman rule for 400 years. It is noteworthy that historian Albert Hourani, in his seminal book on the history of the Arab peoples, divided these four centuries into two eras, beginning with the Ottoman era, which extended throughout the seventeenth and eighteenth centuries. As for the period from 1800 to 1939, Albert Hourani considered the Arabs to be under the influence
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107 ​Maher Al-Sharif, “Problems of Research in the History of Modern Palestine,” in the Journal of Palestine Studies, 59 (2004), 33-40.

108 ​Adel Manna, History of Palestine in the Late Ottoman Era 1700-1918, Beirut: Arab Studies Foundation, 2003.
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of European empires rather than under Ottoman rule.109 This is the typical approach to writing about "modernity" in Arab societies, which views it as the result of openness to Europe. Albert Hourani's choice of 1800 as a historical turning point between the Ottoman and European eras stems from the history of the French campaign in Egypt and Palestine.

The vast expanse of the Ottoman Empire, beginning in the sixteenth century, imposed an administrative approach to control the various regions (Ottoman provinces and sanjaks) that combined the power of a central authority with multiple forms of decentralization and ‘autonomy’. Istanbul appointed most governors and rulers from among the Turks, while the local population held other essential positions in each province and sanjak. In the successive administrative divisions during the four centuries of Ottoman rule in Palestine, the positions of chief judges, court clerks, chief of the nobles (descendants of the Prophet), and others were filled from among the local population.110 However, the central government's ability to impose its will on local rulers was limited.

The structure of these administrative arrangements was aimed at controlling land tax and collecting it to finance administrative and military expenses. Initially, tax collection was carried out through the timar system, a decentralized system dating back to the Middle Ages, under which military commanders (sipahis) collected taxes and mobilized the central government's military forces. Due to the limited effectiveness of this system, the iltizam system was adopted. However, the timar system remained widespread alongside the iltizam until the reforms were implemented in stages in the nineteenth century.

The iltizam system was based on the central government offering specific areas for ‘lien’ at auction for one year, which was later extended in the early eighteenth century to indefinite, lifetime terms. Winning the auction required the iltizam holder (multazem) to prove their financial ability to fulfil the obligation through ‘guarantors’, primarily merchants and moneylenders. Under pressure to increase its tax revenues, the central government allowed military commanders, tribal leaders, and even foreigners to participate in iltizam auctions, a factor in the gradual transfer of land control from the military class to merchants and chiefs of tribes and clans. This system paved the way for semi-autonomous rule by the likes of Zahir al-‘Umar and Ahmad al-Jazzar in Galilee and Acre, who administered their territories independently of the central Ottoman authorities.





––––––––
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109 ​Albert Hourani, A History of the Arab Peoples, London: Faber & Faber, 1991.

110 ​Information on the administrative framework and land ownership is drawn from the following sources: Kramer, A History of Palestine; op. cit.; Roger Owen, The Middle East in the World Economy, London: Methuen, 1981; Charles Issawi, An Economic History of the Middle East and North Africa, New York: Columbia University Press, 1982; Hind Amin al-Badri, The Lands of Palestine between Zionist Claims and Historical Facts, Cairo: General Secretariat of the League of Arab States, 1998.
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As senior positions in the administrative apparatus responsible for running cities were given to residents, and as these positions were hereditary within families and clans, an upper class emerged that monopolized and inherited key positions over time. In Jerusalem, for example, which (until the mid-nineteenth century) enjoyed special religious significance within the Ottoman Empire, the significant positions controlled by local Jerusalemite families were religious, most notably those of Mufti and Naqib al-Ashraf (chief of the nobles), which the Husseini family inherited. On the other hand, the Khalidi family inherited the secretariat of the Sharia courts. In contrast, the Al-‘Alami family took over the Sufi orders. These were class components that later became known as the notables or effendis of Jerusalem.

The central state's allowing residents to perform such roles was an important factor in stabilizing relations between the central government and local administrations in the provinces and sanjaks. Because the central government ensured the stability of these tasks, functions, and roles among families and clans from generation to generation, this stability led to cooperative relationships between extended families of the notables - in contrast to the inter-family rivalries created by the British administration after World War I, as we will see below. This notable class acted as an intermediary between the central state and the local population, often absorbing their grievances against rulers and governors. Gradually, this notable class came to form the Palestinian leadership's social and political structures.

The concept of land ‘ownership’ emerged in the early days of the Ottoman Empire as a successor to the Islamic system. This concept of ownership, adopted by the Ottoman Empire, held that land and buildings in cities and towns were owned by their owners. In contrast, agricultural lands, as spoils of war, belonged to ‘all Muslims’,  i.e., the state, while maintaining land holding in exchange for taxes and tributes. These were the ‘princely’ lands (belonging to the prince as the state's representative).

In addition, through its representatives, the state ‘endows’ the revenue and tax from a portion of these lands to be spent on religious or charitable institutions. State lands are generally divided into agricultural lands, for which the state grants possession and use rights to beneficiaries; wastelands, for which the state grants possession to those who use them; and communal lands, the masha’, for which the residents of the village or community collectively hold possession and use rights. These lands are distributed among families in towns and communities through shares held for fixed terms ranging from 2 to 5 years. The share allocated to each family in the village's land area is proportional to the number of males in the family (hence the origin of the expression ‘woe to the father of girls’).111
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111 ​Scott Atran, “Hamula Organization and Masha’a Tenure in Palestine”,Man (NS) Vol. 21 (no. 2): 271– 95.https://ehrafworldcultures.yale.edu/document?id=m013-027;Kenneth W. Stein, The Land Question in Palestine, 1917-1939, Chapel Hill and London: The University of North Carolina Press, 1984; Amos
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In most cases, taxpayers distribute fiefdoms for fixed terms to individuals who, in turn, are ‘committed’ to paying agreed-upon portions of taxes. The uniqueness of this feudal system lies in the fact that the multazem (committed) does not own the land or the means of production; his authority is limited to tax collection. It is, therefore, a semi-feudal system that bears no resemblance to European feudalism (Charles Isawi found no parallel to European feudalism in the eastern Mediterranean except in Mount Lebanon112). This system persisted until the mid-nineteenth century, when the reforms in the Ottoman Empire were known as the ‘Tanzimat’ (Reforms of the Ottoman Empire). Although the Ottoman Empire, starting in the 1840s, surveyed and registered lands in Anatolia and some other regions to improve tax collection, the survey and registration process did not extend to Palestine. The deeds granted by the timar to small taxpayers, including village sheikhs, merchants, and usurers, remained in circulation without official registration until the new reform laws beginning with the 1856 Land Registration Law (Khatt-e Humayun).

This law and the reforms that followed reflected motives and necessities dictated by developments in international relations and the wars that preceded 1856. Most historians point out that 1800, the start of Napoleon's campaign, profoundly impacted a country like Egypt. Although Napoleon's campaign extended to Palestine, where he failed to capture the city and port of Acre, the French campaign did not significantly affect social and economic conditions there.

The major upheaval, however, came with the expansion of Egypt's ruler, Muhammad Ali, who had declared independence from the Ottoman Empire and expanded eastward, with his son, Ibrahim Pasha, occupying the Levant. In 1831, from the Hejaz in the south to the Anatolian borders in the north, Ibrahim Pasha implemented administrative, institutional, and economic arrangements that represented the first external influence on the Palestinian economic and social structure. However, his tax policies, attempts to impose compulsory military service, and confiscation of weapons were factors in the revolt that erupted in Palestine against the ‘Egyptian occupation’ in 1834

Baruch Kimmerling termed the Palestinian revolt of 1834 as a ‘forgotten revolt’, one of the indicators of the growth of Palestinian nationalist sentiments that extended from Nablus in the north to Hebron in the south and to Karak in the east, which Ibrahim Pasha besieged and partly destroyed.113 The weapons used by Ibrahim Pasha's army were
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Nadan, The Palestinian Peasant Economy under the Mandate: A Story of Colonial Bungling, Cambridge: University of Harvard Press, 2006.

112​Charles Issawi, Economic History of the Middle East: 1800-1914, Chicago: Chicago University Press, 1966.

113 ​Baruch Kimberling, Clash of Identities: Explorations in Israeli and Palestinian Societies, New York: Colombia University Press, 2008, pp. 67ff. See also: Kaled Safi, Egyptian Rule in Palestine 1831-1840: A Critical Re-assessment. Berlin: Mensch & Buch, 2003; Adel Manna, “Rereading the 1834 Revolt against Mohammad Ali in Palestine and Rethinking Ottoman Rule” in Transformed Landscapes: Essays on Palestine
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considered modern compared to what was available to the local population.

However, Egyptian rule introduced significant changes for 10 years, particularly by improving agricultural production, organizing and developing the Jordan Valley, and strengthening the administrative structure. This was particularly evident in the establishment of a semi-legislative ‘Shura Council’ in every town with a population of more than 2,000. This council was the first representative body to reflect the religious and demographic composition. A review of court records from 1839-1840 reveals that the Shura Council, formed by the Egyptian administration in Jerusalem, included three Christian representatives: one for Armenian Christians and one for Jerusalem's Jews.114 These ‘civilian’ councils of local population representatives reduced the dominance of religious institutions — represented by the chief judge, the mufti, and the Islamic sharia courts — over the population's daily lives. After the end of Egyptian rule and the return of Ottoman rule, the Ottomans maintained most of the changes introduced by Egyptian rule, particularly the Shura Councils.

Muhammad Ali's attempt to expand eastward into the Levant shifted international relations. The European powers—Britain, Russia, and Austria—supported the Ottoman Empire against Muhammad Ali and even prevented it from concluding a peace treaty with him that would have granted him permanent control over the Levant in return for his allegiance to the Ottoman Empire. Meanwhile, France encouraged Muhammad Ali to reject the European terms, aiming to diminish British influence in the Levant. Military campaigns launched by Britain to cut off the roads between Egypt and Palestine and besiege the port of Alexandria ended Egyptian expansion into the Levant and helped the Ottoman Empire regain control over Palestine and the Levant.

Of course, Palestine and other regions of the Levant had witnessed several revolts against taxes, such as the Naqib al-Ashraf (the chief of the nobles) revolt in Jerusalem in 1703 and the 1824 revolt in Jerusalem. However, such revolts were limited to the Jerusalem area, whereas the importance of studying the 1834 revolt lies in the fact that, unlike other revolts, it encompassed most of Palestine.115

The ten years of Egyptian rule in Palestine triggered a series of essential interactions. Internally, the Ottoman Empire implemented institutional, organizational, and economic reforms that paved the way for the Tanzimat in the second half of the nineteenth century. Externally, Muhammad Ali attempted to establish what was called by Palmerston an ‘Arab
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and the Middle East in Honor of Walid Khalidi, Camille Mansour and Leila Fawaz, eds., pp. 83-98, Cairo: The American University Press, 2009.


114 ​Abla Muhtadi and Falestin Naili, “Back into the Imperial Fold: The End of Egyptian Rule Through Court Records of Jerusalem”, in Ordinary Jerusalem 1840-1940, Angelos Dalachanis and Vincent Lemire, eds. London: Brill, 2018, pp. 186-199.



115​Manna’, Rereading..., op. cit., p. 87.
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Kingdom’ extending from Egypt to the Levant, that could endanger Europe’s interests in the Ottoman Empire, in what came to be known as the ‘Eastern Question’, i.e., how Europe would deal with the Ottoman Empire in a way that would maintain the balance of power. Europe’s assistance to the Ottoman Empire in defeating Ibrahim Pasha and reducing the influence of Muhammad Ali had a price, first represented by the trade agreement between the Ottoman Empire and Britain, which ‘opened’ the Ottoman Empire to European economic influence. It also represented the Ottoman Empire’s acquiescence to European demands to grant it the right to ‘protect’ religious minorities in Palestine by allowing the establishment of European representations in Jerusalem, especially since Ibrahim Pasha, in the last two years of his control over Palestine, had sought to get closer to the Europeans by encouraging the establishment of European representations in Jerusalem and Damascus.116

The second war that impacted the Ottoman Empire was the Crimean War on the Black Sea, which lasted from 1853 to 1856. The spark for this war was in Palestine when the Ottoman Empire granted France concessions to ‘protect’ Catholics. This prompted Russia to protest and demand greater privileges for Russia to protect the Orthodox Church in Palestine and enable the Russian mission to obtain the key to the Church of the Nativity in Bethlehem and the Gethsemane Shrine in Jerusalem. The effects of the war, in which Britain participated to curb Russian ambitions to expand its influence in Palestine, meant that the Ottoman Empire needed to improve its internal revenue from taxes and fees. Furthermore, Turkey's European creditors demanded improved land ownership records to ensure Turkey's ability to mobilize internal financial resources to repay these debts. Hence, the Ottoman reforms of the second half of the nineteenth century responded to such internal and external motivations.

Alexander Schoelch considered that the Ottoman reforms and land registration laws—the Tanzimat—were the precursors of economic and social changes in Palestine, particularly between 1856 and 1882, marking a new phase in its financial history.117 The core issue in the Tanzimat, particularly the Land Law of 1858, was the transition from holding agricultural land to land registration, introduced through the Tabu system. This opened the door to transforming agricultural land into a commodity traded through buying and selling, enabling capital investment in land. These reforms were also dictated by the state's desire to strengthen central authority and encourage local populations to expand agricultural production. In this context, the problem arose of how to deal with a significant
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116 ​Kraemer, op. cit., pp. 71ff.; Kimmerling, Clash of Identities, op. cit., pp. 13ff.

117​Alexander Schoelch, Palestine in Transformation 1856-1882: Studies in Social, Economic, and Political Development, William C. Young and Michael C. Gerrity, trans. Washedt on: Institute for Palestine Studies, 1993. See also: Alexander Schoelch, “European Penetration and the Economic Development of Palestine”, in Studies in the Economic and Social History of Palestine in the Nineteenth and Twentieth Centuries, Roger Owen, ed. Oxford: The Macmillan Press, 1982, pp. 10-87.
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