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This work presents a deconstruction of the discourse of the Islamic State (IS) published in English that specifically addressed the issue of Hijrah/ migration to Islamic State by Muslims of the West, in order to locate the IS discourse that motivated the largest contingent per capita of Muslims of the West that undertook hijrah to IS. This apex contingent of Muslims came from Trinidad and Tobago (T&T), West Indies with an estimated size of three hundred men, women and children. The sociology of this T&T contingent to IS remains largely masked, silenced but this is not the primary interest of this work as it is focused on what motivated those Muslims who did undertake hijrah, especially with their children. All Muslims are commanded to read The Qur’an, to be versed in Qur’anic discourse, which raises the issue of the embrace of IS discourse and the willful surrender to IS, even the travel documents of your children, when it is clearly discordant with Qur’anic discourse. Further the embrace of IS discourse entails the embrace of a specific discourse of apocalyptic Islam, and to be receptive to IS apocalyptic discourse you must be exposed to Islamic apocalyptic discourse in the landscape of Islam in T&T prior to IS. The most pressing reality that demands explanation is the embrace by Muslims of T&T of an apocalyptic cult focused on war, blood and death whose end was provoking the maelstrom which consumed its followers. It is apparent that there were those of the T&T contingent who willingly embraced death and desired to die for IS, whilst there were others who were delusional from the outset refusing to “see” the apparent apocalyptic cult, seeing instead a brave new Muslim idyllic which they and their children must inherit, be part of. The T&T contingent was then driven by desire, with the Islamic State capable only of satiating the death wish of those who undertook hijrah in order to/ driven by the desire to die. All those who undertook hijrah for reasons other than to fight to the death were then from the outset delusional and the majority paid with their lives, with the survivors in internment camps held as stateless persons, not even as prisoners of war.

The per capita size of the Muslim contingent from T&T to the Islamic State then indicates the perilous condition of the Muslim community/ Ummah in T&T, where Muslims of T&T defined IS as a valid, necessary idyllic, which enabled them to flee T&T towards attaining the ideal Muslim praxis sought, a desire so potent that it was necessary to bring their children with them to IS. These Muslims of T&T that undertook hijrah then rejected the Islam as practiced in T&T in a minority position in a social order dominated by the kaffirun through its kufr State of T&T. For the T&T Muslims who undertook hijrah to the Islamic State the common position they shared was the desire to live in an Islamic State under the rule of Shariah law where the social order is dominated by Muslims. The Islamic State was the only one of its kind in existence that uttered the call to obligatory hijrah of all Muslims living in the non-Muslim lands, especially the West. Al Qaeda failed to establish an Islamic State and utter the call to obligatory hijrah in keeping with the tradition of regimes in the Muslim lands that preceded Al Qaeda. The call to hijrah by IS was then unique and unprecedented in the neo-colonial history of the regimes of the Muslim lands, which stirred a fire in the desire of T&T Muslims driving them to surmount hurdles placed in their way to travel from T&T to Turkey, then to IS. This burning, driving desire to depart T&T and enter the promised land of the idyllic.

The desire for the Islamic State by Muslims of T&T who undertook hijrah must not be mistaken and misinterpreted for mere blind obedience to the commands of the Islamic State. For soon after the call made by IS for obligatory hijrah, there was the call for lone knights of the Islamic State to stay, in especially the West, forego obligatory hijrah to IS and launch military strikes against soft targets of the West. IS relentlessly stressed upon the obligation to attack the West by those Muslims located in the West who pledged bay’at/ obedience to IS, insisting that their death places them in a special condition of the afterlife superior to those who died fighting for the IS in Iraq and Syria. In spite of this pressure from IS, Muslims of T&T who embraced IS refused to turn their backs on hijrah and become the lone knights of IS in T&T, choosing instead to continue the hijrah to IS in spite of growing difficulties to reach IS from Turkey. There was no unconditional acceptance of the IS dictates by the T&T Muslims who embraced IS, pledged obedience to IS and died for IS; for what they wanted above all else was life in the idyllic, not making war to the death in T&T. The refusal of the followers of IS in T&T to forego hijrah to the idyllic and embrace war on T&T evoked from IS a specific plea to its followers in T&T to embrace their obligatory duty to attack T&T, which failed to evoke any response. T&T must always remember this choice made by the Muslim followers of IS who chose to depart for the idyllic, choosing to die for the idyllic in Iraq and Syria, rather than attacking the social order of T&T and thereby destabilizing the social order and the state. The politicians and the State must remember this choice made when grappling with the pressing issue of the repatriation of women and children from Iraq and Syria who survived the maelstrom that inundated the Islamic State, as they chose not to unleash the IS maelstrom on T&T when repeatedly ordered by IS to do so. Which remains the pressing question to be answered. Why did they pledge bayat to IS and refuse to attack T&T? This is why there must also be a factual recording of all those from T&T who died in the maelstrom that IS triggered, for it is potently necessary for remembrance and the healing necessary to avoid a repeat of this tragedy.

The grave problem that impacted this work is the death of the overwhelming majority of male Muslims from T&T who undertook hijrah to IS leaving only surviving communication between themselves and their families in T&T and the testimony of their surviving families locked up in Iraq and Syria. But, with the identity of the majority of those T&T deceased foreign fighters unknown in public spaces, to create such a list crashes and burns on contact with the wall of silence clothing this T&T reality. This work has then to work with what is available in the public domain which facilitates a deconstruction of the discourse of IS, an analysis of the actions and discourse of the Muslims of T&T in response to IS with emphasis on those who undertook hijrah to IS and the evolution of the Ummah of T&T from 1990 to the collapse of the Islamic State in 2019. The work is rooted in the context of a debate within Islamic discourse and draws upon my personal experience of the events analyzed as a Muslim in T&T and my deconstruction of the discourse of the Islamic State preceding this work. This work then follows in my study of the discourse of Jihad in Islamic discourse, which commenced with the study of the Jamaat Al Muslimeen and the Jihad of July 27th, 1990 in Trinidad and Tobago, then a deconstruction of instances of the Islamic discourse of Jihad ending with Al-Qaeda, followed by a study of the Salafi Jihadi discourse of Jihad with emphasis on Abu Muhammad al-Maqdisi and Anwar al-Awlaki.
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Chapter 1

The Muslim Minority of Trinidad and Tobago: from 1990 to the Islamic State
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The Jamaat Al Muslimeen that launched its Jihad on the afternoon of July 27th, 1990 was then the dominant proponent of militant Islam in the Muslim Ummah/ Community of Trinidad and Tobago (T&T). The decision taken by the leadership of the Muslimeen whilst in prison to marshal its ground forces in support of the United National Congress (UNC) in the 1991 general election of Trinidad and Tobago, which the Peoples National Movement (PNM) won, indicated a post-Jihad path and strategy of the Muslimeen that effectively ended its leadership of militant Islam in Trinidad and Tobago in the 1990s. The strategy called for political intervention, especially in the East-West Corridor of Trinidad, in favour of political parties so desirous of forming an alliance with the Muslimeen to win a general election from 1991 onwards. During the election the Muslimeen was involved in: voter mobilization; security, especially in terrain dominated by another party, the PNM and the East-West Corridor of Trinidad; acquisition of potential candidates and logistics, especially on election day in terrain considered hostile. The grave problem arose with victory as the leadership of the Muslimeen now made demands on the leadership of a party they insisted that they placed in power, being the kingmakers. This was made manifest in the aftermath of the 1996 general election campaign when the UNC utilized the services of the Muslimeen and ended up forming the government via a coalition with the National Alliance for Reconstruction (NAR). The Muslimeen was never a homogeneous organization and the dance with the UNC from 1991 alienated the PNM supporters within the Muslimeen. Bilaal Abdullah broke from the Muslimeen and formed a Jamaat in 1993 which followed the same political path as the Muslimeen choosing instead to dance with the PNM.

In the aftermath of the failed Jihad of 1990 the dominant leaders of the militant Muslimeen, Yasin Abu Bakr and Bilaal Abdullah, chose to dance with the kaffirun, whilst setting about the task of purging militant Islam from its discourse and worldview. The emphasis was now on instrumentalities utilized in a search for detente at minimum, at maximum the granting of operational space in which to generate wealth with/ from ruling kaffirun politicians by serving their interests, the right to feed at the political trough was the term of endearment.

Indian Islam in T&T in its power relations with the white colonial state had adopted a formal, accommodationist mode and a discourse with its worldview that focused on maintaining the race identity of Muslims of Indian descent. In the aftermath of the Jihad of 1990 there was then increased pressure on Indian Islam to reaffirm their accommodationist, servile stance by rejecting the action of the Muslimeen, seen in the statements that the Jihad was un-Islamic, the Muslimeen was not an Islamic organization and denying vehemently that their Islam was militant.

In the aftermath of the jihad of 1990 there was then a deepening marginalization of militant Islam in T&T. The Muslimeen and Abdullah’s Islamic Resource Society Jamaat (IRSJ) offered no safe haven for Muslims intent on pursuing the path of Militant Islam. The organizations/ associations defined by kaffirun law under Indian Islam had registered their rejection of militant Islam since the colonial era. As marginalization heightened there arose multiple small Jamaats under the control of a maximum leader, with some evolving along lines of a cult. Within this cluster of small Jamaats and cults the impact of Salafi-Jihadi discourse and worldview became increasingly discernible in the second half of the1990s, well before the surge that followed the events of September 11, 2001. The flow of those who were educated in Saudi Arabia and returned to T&T as discursive agents of the Salafi-Jihadi discourse created the personnel that sowed the seeds on the fertile ground that emerged following the Jihad of 1990.

The Jihad of 1990 posed difficult questions to especially devout Muslims of the Ummah of T&T. Questions that queried the ability of a Muslim minority, intent on abiding by Muslim norms, in a social order dominated by the kaffirun to be afforded the rights listed under the Constitution of the secular kaffirun State, a kufr State. Much more importantly, the ability of a Muslim to have a Muslim practice/ praxis in a kaffirun social order as that of T&T. This was illustrated by the raging debate on Riba/ Usury, on the Hijab and the right to wear the hijab in public spaces as schools, offices and offices of the State and its agencies as the Police Service. Is there a space for me, a Muslim woman and man, in T&T was the question? Militant Islam’s position was NO! Militant Islam insists that a Muslim minority in a kaffirun social order under the hegemony of a kufr State was duty bound to adopt hijrah to a Muslim land. But, militant Islam was here repeating the jurisprudence of mainstream Islam of both the Sunni and Shi'a lines. Then there is the issue of Muslim praxis in a social order that is hostile to Sharia law, as T&T where kufr law is hegemonic. Mainstream Islamic jurisprudence insists that there is no Muslim praxis without Sharia law, hence Muslims of the Ummah of T&T are duty bound to adopt hijrah. When this rejection of the existential condition of Muslims in T&T is combined with the apocalyptic discourse of the Khilafah then you have Muslims in T&T awaiting the presentation of an opportunity to migrate from T&T to the Muslim lands of the Khilafah, for it is prophesied. By the second half of the 1990s there were members of an upcoming generation of Muslims in Trinidad in their teens and early twenties, versed in the discourse of apocalyptic Islam, which viewed international Jihad between the kaffirun and Islam as the apocalyptic end times where Islamic hegemony will replace the hegemony of the kaffirun over the world. This was before the attacks of September 11, 2001. The Jihad of 1990, especially the praxis of the Jihadis led by Bilaal Abdullah who stormed the T&T Parliament and took the Prime Minister of the day hostage, set a standard that those intent on being Jihadis from T&T were forced to either match or surpass. In the aftermath of the Jihad of 1990 there were those intent on becoming Shahid fully aware of the standard set and intent on surpassing it, for this was their red badge of courage being too young to participate in the Jihad of 1990. Others insisted that the Jihad of 1990 was not acceptable as the kaffirun and the Jihadis survived the engagement which failed to put the fear of Islam in the hearts of the kaffirun. It was now their duty as the new Jihadis to generate that fear for Islam. The Jihad of the Jamaat Al Muslimeen of 1990 then deeply impacted the Ummah in T&T after the event and the strategy adopted by the Muslimeen to survive the fallout from the Jihad contributed to the further marginalization of militant Islam, its specific evolution and its resurgence before the events of September 11, 2001.

The 21st Century arrived with Islam already showing the signs of the assault of and the pressure being exerted by militant Islam on accommodationist Islam in T&T. The foot soldiers of militant Islam now began infiltrating the Jamaats of accommodationist Islam seeking out recruits, applying pressure towards the creation of a new Sunni orthodox praxis of Islam in the Jamaats, highly reminiscent of Salafi-Jihadi practice/ praxis, and engaging in power struggles to exert hegemony over targeted Jamaats. With the coming of the 21st Century the process was well on its way as accommodationist Islam was under pressure as they consorted with the kaffirun, hence their response by embracing Salafi-Jihadi praxis whilst they maintained their links with, benefited from, and served the kaffirun faithfully, creating this Frankenstein monster where supremacist race identity, the politics of racist hegemony, accommodationist Islam and servility to the kaffirun constituted a power relation which enabled the embrace of Islamic Extremism. The Munafiqun of Islam were actively pursuing a working relationship with militant Islam which gave militant Islam access to their Jamaats, such as the teaching of Arabic, presenting the Khutbah, all round access to the members and facilities of the Jamaat in exchange for an alliance with the ruling oligarchy. The impact of the attacks of September 11, 2001 on the Ummah of T&T was to literally intensify the assault of militant Islam on accommodationist Islam, for accommodationist Islam was entirely engrossed in the politics of race from 1996 onwards when the UNC formed the government to the general elections of December 10, 2001 which resulted in an 18/ 18 seats tie of the House of Representatives. After the attacks of September 11, 2001 militant Islam stepped up its assault on accommodationist Islam, and especially Indian Islam entered a phase of deep identity crisis, which was heightened by the wave of discursive agents propagating Saudi Arabian Wahhabi conspiracy theories which insisted that Muslims did not carry out the attacks on the USA. Muslims in T&T who always wanted to migrate to the USA and those who visited the USA were now on the firing line post 9/ 11 as they wanted, desired and believed they were entitled to enter the USA at their will whilst free to wear, to drape their Salafi-Jihadi praxis over their bodies. Hence their protest when told to remove their head covering when taking a photo of themselves when applying for a US Visa. These accommodationist Muslims continued to believe that they were of use to massa, they were good Muslims shucking and jiving for a visa from massa which they were entitled to. They simply could not accept nor understand that the North Atlantic had now declared open warfare on Muslims post 9/ 11. They were then bipolar, schizophrenic speaking triumphantly on the attack on America by Islam whilst desirous of visiting America, migrating to America, they were never intent on hijrah to the Muslim lands nor walking away from riba.

Militant Islam of T&T in the run up to the attacks of September 11, 2001, was knowledgeable about the existence and discourse of Al Qaeda, which meant that when the attacks on New York were unleashed it was no surprise to militant Islam in T&T. What was in fact noteworthy on that fateful day was the triumphalism being expressed by Muslims who never identified themselves before with militant Islam, but this triumphalism was not expressed publicly by these Muslims. In the aftermath of the September attacks, faced with the intensification of a Muslim paranoia that was the product of the July 1990 Jihad and the interest the deep state of the US Federal State focused on T&T, there was the pressing need to devise strategies of deflection and masking. The security apparatus of the T&T State post-1990 insisted that the Jamaat Al Muslimeen was the grave, plausible threat to the State across time, thereby constituting the Muslimeen as the resident evil. The Muslimeen then immediately following the September 2001 attacks on the USA became Al Qaeda’s arm in T&T, which effectively diverted attention from the groups and individuals who before September 2001 had embraced the discourse and praxis of Al Qaeda in T&T. Indian Islam embraced this position, and as it did in the run up to 1990, fed this fixation in a bid to affirm the loyalty of Indian Islam to the kufr State and to blind the gaze of the State security apparatus on the activities of militant Islam within Indian Islam. This was a racist hegemonist agenda that insisted that the threat to the State emanated from African dominated Islamic groups, namely the Jamaat Al Muslimeen not Indian dominated Islamic groups. The local media mouthed this discourse, the North Atlantic deep State focused on the Jamaat Al Muslimeen and as usual the North Atlantic media followed suit. The outcome was the granting of operational space in T&T to local militant Islam and Al Qaeda operatives, in spite of the supposed local and North Atlantic surveillance of Islamic terrorism in T&T post September 11, 2001.

The most potent example of failure of the T&T and USA in its bid to surveil Islamic terrorism in T&T was the case of Adnan El Shukrijumah. Shukrijumah spent part of his youth in T&T where his father was an Arabic teacher, well known in Indian Islam circles. Adnan grew up with specific leaders of organizations that were part of Indian Islam, he had the credibility derived from the ministry of his father who was an Indian from Guyana and then upon attaining adulthood Adnan Shukrijumah set about the task of building his own Islamic credibility in T&T and Guyana as an Islamic scholar. Muslims in T&T who were in contact with the Shukrijumah family knew they were now living in the USA and those Muslims in Adnan’s inner circle in Trinidad and Guyana knew of his embrace of militant Islam followed by the adoption of the discourse of Al Qaeda. Adnan left the USA before the attacks of September 11, 2001 and entered Trinidad where he carried out the task of organizing the adherents of Al Qaeda in T&T into a cogent force to execute the Al Qaeda model of jihad in T&T. Adnan El Shukrijumah did not clandestinely visit the Muslim organizations of Indian Islam upon entering Trinidad, this was the return of the prodigal son with all the festivities demanded. Shukrijumah was celebrated, embraced, he gave the khutbah at the Juma prayers and was called upon to share his scholarly knowledge with the Ummah, and all this was going on after the events of September 11, 2001. Shukrijumah did not compromise his position, but played the game of deception and masking in public, or simply lying to the kaffirun. Adnan then left for Guyana and disappeared into Latin America. The fruits of Shukrijumah visits were the series of bombings in Trinidad in 2005, which commenced in July 2005 with the bombing on Frederick Street, Port of Spain on the afternoon of July 11, 2005 with the month of July deliberately chosen to point fingers at the Jamaat Al Muslimeen and it had the desired masking and diversionary effect on the State security apparatuses of T&T and the USA, the media and the politicians naturally followed suit. No one was charged and convicted for a bombing or the series of bombing and attempted bombings in this period, but in private spaces the allegations of the Muslim bomb maker were uttered, which potently illustrated the danse macabre between the politics of race and Islam in T&T, which gave operational space to extremist Islam. But Shukrijumah’s fruits borne out of his sojourn in T&T failed to create the desired effect Al Qaeda sought in T&T, especially amongst militant Islam in T&T. Al Qaeda sought a weaponized Ummah willing to be fed as cannon fodder to the State machinery of the North Atlantic, simply to make a point as to the potency of its discourse of Jihad in the West by weaponizing the Ummah into lone wolf assassins, paying with their lives for their Din and rejecting the Dunya. Al Qaeda’s discourse simply had no traction amongst the Ummah of T&T, even those who embraced its discourse were only willing to place bombs in public places that damaged non-combatants, civilians. This was no storming the Red House and taking the Prime Minister hostage, Al Qaeda with its Kharijite discourse of jihad resurrected in the 21st Century, with the intent of having the minority Ummah in the lands of the kaffirun commit mass suicide by waging war on the kaffirun in their position of overwhelming force. Militant Islam in T&T overwhelmingly rejected the Al Qaeda call for lone wolf assassins having experienced the existential reality of a Muslim minority in a kaffirun dominated social order engaging militarily with a kufr State in T&T. In the aftermath of the Jihad of 1990 in T&T lone wolf attacks on the fabric of T&T society had the potency to trigger social violence and State persecution against the Muslim minority in T&T. In addition, the adoption of Al Qaeda’s praxis in T&T presented a clear and present danger to accommodationist Islam, especially those groups that were now in bed with the politicians, particularly the ruling politicians of T&T. In 2005, with the PNM in power there was one faction of the Muslimeen dancing with the PNM and another with the UNC, with no fractures publicly apparent nor war between the factions, whilst Indian Islam was dancing with the UNC whilst insisting that they were apolitical, whilst the IRSJ remained firmly in support of the PNM with leaders of Indian Islam reaching out to the IRSJ as a bridge under PNM political hegemony. The very small minority within militant Islam and the copycats that followed soon found themselves alienated from the Ummah and given up to the kufr State.

The Al Qaeda discourse of the lone wolf attacker had no traction in T&T as placing bombs in dustbins in no way amounts to attacks on the kufr State, which illustrated the paucity of the response arising from the acute failure to command the resources and personnel intent on becoming Shahids in the cause of Al Qaeda in T&T. The Al Qaeda discourse of Jihad was not then resonant with the existential reality of militant Islam in T&T in the first decade of the 21st Century. What Al Qaeda defined as the calling of, the destiny of the Muslim of the West simply had no traction within militant Islam of T&T in the first decade of the 21st Century, in spite of the invasion of Afghanistan and then Iraq. Al Qaeda’s discourse could not resonate with militant Islam that had evolved in T&T in the late 1990’s and even after with the invasion of Afghanistan and Iraq where in the search for solutions to the heightening hegemony of the kaffirun over the Muslim lands insights were now being sought in apocalyptic Islam. Apocalyptic Islamic discourse was increasingly being embraced by Muslims in T&T as the source of analysis, comfort and a guide for Muslim action. The embrace of apocalyptic Islamic discourse constituted then a worldview driven by expectations of events that will signal the end of kaffirun hegemony over the Muslim lands. The base was now driving the ruling oligarchy of Al Qaeda to become relevant to the realities of Muslims of the West. Al Qaeda with its Arab centric/ hegemonist view of Islam was unable to speak to Muslims of the West, specifically generations of Muslims born and socialized in the West with their discourse that negated the validity of the worldview of the Muslim of the West. Al Qaeda in its discourse of the lone wolf operative was unable to motivate and seduce Muslims of the West to become the expendable cannon fodder in the war against the kufr State. Then Anwar Al Awlaki appeared, the penitent Muslim of the West, of the USA seeking regeneration by embracing Al Qaeda’s discourse of Jihad is War. Awlaki spoke the discourse of the hegemonic USA, projected his lived experience as a Muslim of the USA, the West and articulated a discourse of Jihad he framed as a discursive agent of Al Qaeda, for the Muslim of the West and for the kaffirun of the West to embrace Islam as Muslims. With his return to Yemen and his involvement with Al Qaeda in the Arabian Peninsula (AQAP) a collective was formed with other Muslims of the West with the specific intent to broadcast this discourse of Jihad to the West via the internet.

Awlaki’s discourse of Jihad washed over Muslims of the West and in T&T, this was most apparent as Awlaki’s discourse of Jihad jumped the bounds of militant Islam as those of accommodationist Islam sought, watched and listened to Awlaki’s series of lectures on CD and DVD. Awlaki’s discourse transcended generational boundaries in accommodationist Islam in T&T which indicated its appeal at that specific historical juncture, as the entire family was exposed to the spoken and written word of Awlaki. Awlaki in the early 21 Century then became the hegemonic discursive agent to whom Muslims in T&T turned to provide insight and answers to the crisis of Islam at that time where the kaffirun, specifically the USA, was waging war on Islam and Muslims by extension exercising power/ hegemony over Islam. This power relation was disconcerting at best as it was expected that the obverse was destined to be the power relation of the world as Muslims were exceptional. This self-image and its expectations Muslims belabored themselves with drove them to apocalyptic Islamic discourse and its great final, end times battle with the kaffirun. Awlaki understood this discourse of Muslim exceptionalism and its expectations seen in the inclusion of strains of apocalyptic Islamic discourse in his discourse of Jihad. Burdened with this discourse of Muslim exceptionalism, which was blended with Muslim fatalism, them both being the products of Western colonial/ neo-colonial imperial domination of Muslim lands and the post-colonial servility of Muslim leaders to the West, the most potent example being the house of Saud. Muslims of T&T, the West and the Muslim world eagerly embraced the discourse of apocalyptic Islam in their quest for hegemony desired. This crucible of Muslim exceptionalism, fatalism and apocalyptic Islam produced the Frankenstein monster of Islamic nihilism with its poster boy: the Islamic State. Awlaki was then preparing the terrain for the embrace of the discourse of the Islamic State in T&T and the West. Awlaki refused to embrace the reality that Muslims of the West were not responding to the call for lone wolf action in the volume necessary to constitute a potent, plausible threat to the West, especially the USA. All that Al Qaeda accomplished was to hand grave powers over the individual to the security apparatus of the Western State, to the detriment of individual rights and freedom. Al Qaeda’s strategy directly contributed to the power of the ruling oligarchs of the West, its demise as a military threat to the West and the intensification of the post-colonial assault on Muslim lands by the West. Al Qaeda therefore potently illustrated all that was inherently wrong with Islam formed in the crucible of Western colonial and neo-colonial domination, a monstrous caricature of Quranic discourse. To make his discourse relevant Al Awlaki then presented a cosmology constructed on apocalyptic Islam where the central issue is not correct strategising by Muslims, as there is a preordained course of history in which Allah’s (SWT) agenda will be revealed, in spite of the actions of Muslims and the resistance of the kaffirun. Awlaki has now embraced Muslim nihilism for all what we do and don’t do and how we do it or don’t do it, will not, cannot preempt the course of history willed by Allah (SWT). That is why the only action all Muslims must willingly accept and act upon in this scenario is Jihad, war on the kaffirun, Jihad is then the Absolute in the life of the Muslim in these times. This at its core is Western, secular Enlightenment discourse injected into Islam and paraded as Islamic discourse, Shirk, outside the pale of Quranic discourse.

Awlaki’s discourse washed over the Ummah of T&T bringing Jihad into the mainstream, exposing generations of Muslims to a current discourse of Jihad expressed in the imagery and culture of language of the West in the first decade of the 21st Century. Muslims of all class positions were exposed, especially the upcoming generation, to the discourse of Jihad that insisted that each Muslim must make a contribution to Jihad for it is a necessary component of the unfurling of the end times which will affirm once and for all Muslim exceptionalism. Awlaki’s rubric of the centrality of Jihad, the Absolute of Jihad resonates regardless of class position and race, but his strategy of Jihad for the era is openly rejected as the Ummah is not willing to wage war on the kaffirun and pay the ultimate price in the land of their birth, T&T. Awlaki’s discourse seduces Muslims of a multiplicity of race, class positions, age and gender to expect and desire Jihad for it is central to their Muslim condition, whilst rejecting his strategy of the lone wolf attacker in T&T. They were then gripped with anxiety, driven by desire, for their willingness was unrequited as Awlaki was simply a tease, as Al Qaeda was strategically out of touch with what specifically motivated Muslims in T&T and the West, unaware of, refusing to accept what these Muslims desired most. Al Qaeda in its Arab hegemonist worldview simply could not grasp the existential condition of the Muslim minority of t he West, and especially of T&T in its post-Jihad of 1990 condition. By rejecting the call of Al Qaeda to willingly accept becoming cannon fodder to feed the State security apparatus of the kufr State of T&T, but motivated by the desire for Jihad that remained unfulfilled and even unattainable, a restive period of great ferment gripped the Ummah of T&T. In this period there was the appearance of a diversity of groups and individuals driven by specific intent to form bonds of solidarity based on commonality of worldview. Militant Islam once again presented itself as a clear and distinct alternative within the Ummah, emboldened by the ferment driven by the quest for vision, answers, identity and solidarity. The Jamaats run as cults became very fashionable for the searchers as they moved from individual to individual, group to group seeking what they personally desired and the cults gave them certainty whilst they remain beached in T&T, castaways.

Having rejected the call for lone wolf attacks by Al Qaeda, militant Islam was now faced with the paramount strategic imperative of devising survival strategies fit for the social order of T&T which kept their discourse and worldview of Jihad intact and uncompromised. A variety of forms of social action were utilized to attain survival, always living in expectation of the day when liberation, deliverance was at hand. But what exactly they defined as the discourse of their liberation was never constructed, defined and rooted in Quranic discourse, in fact it was much more an expectation driven by Muslim exceptionalism. Hijrah to the Muslims lands was not viable as nation States constructed on the North Atlantic model of nationalism, citizenship and the rule of law based on North Atlantic law meant that Muslims from T&T had several hoops to jump through to enter these countries. More importantly the level of underdevelopment and repression that characterized these States meant that they were less attractive for migration than the USA, Canada, the UK and Europe. For Muslims to undertake hijrah from T&T other than to the West, the entity must be unique compared to the existing Muslim lands. In the aftermath of the September 11, 2001 attacks on the USA those who migrated to the USA with a militant Islamic worldview and insisted that they continued their praxis in the USA were now reporting their need to escape the USA by returning to T&T at minimum. There was then a crystallization of desire for this escape from the clutches of the West, which was feeding paranoia and driving the evolution of a T&T discourse of extremism, of Jihad, death and the Shahid. This discourse of extremism continued to insist that T&T was not the place for this embrace of Jihad and death to take place, for Muslim exceptionalism demanded that they be part of the grand apocalyptic event that they insisted was on the cards and within their grasp.

In the quest for daily survival strategies that enables survival with their worldview intact there emerged a range of strategies which effectively masked the demography of those committed to militant and extremist Islamic discourse in T&T. What was also masked effectively was the willingness of Muslims of wealth, means, resources and political capital to shower these resources on the social movement of militant and extremist Islam not to attack T&T, but to undertake hijrah from T&T to a State that they defined as fit and proper, Islamic, created for the express purpose of executing the Will of Almighty Allah (SWT) for the end times. They were willing then to do their duty as Muslims and partake in Jihad and sons of this class of Muslims undertook hijrah and died as Shahids.

The group of militant and extremist Muslims that deliberately by their praxis drew attention to themselves, did so to keep the social order and the security apparatus both local and international fixated on them. This effectively masked the complexity of the group of Muslims committed to Jihad, their multi-racial, multi-class nature and the nature of their commitment. There was then this group who insisted on pushing the limits, testing boundaries and were intent on creating a community of fellow minded Muslims which was self-reliant in all its aspects of social life, especially in self-protection. The model was the Muslim community of Medina after the hijrah from Mecca under the leadership of the Prophet (uwbp). This was the group who defined themselves as the tip of the spear of Jihad charged with the duty of protecting their Muslim group from the kaffirun predators. They were then a militia of Shahids and the group was charged with the task of ensuring their upkeep. The existence and praxis of this group posed a grave threat to the invisibility of militant Islam as they entered the shady world of THE GAME and GANGLAND T&T in pursuit of the washing of their spears. This group attracted sons of wealthy families, not accustomed to THE LIFE, in an attempt to prove their rigor as Muslims fit and able to be Shahid, again Muslim exceptionalism and the quest for rank, notoriety that eclipses the 114 Jihadis of the Jamaat al Muslimeen in 1990. This group was on a self-destructive path where they were heading for possible conjunctures as: death by firefight with elements from Gangland and the GAME, death by firefight with the State security apparatus and death by an attack/ s on soft civilian targets as the annual Carnival, shopping Malls crowded at Christmas etc. or all of the above. You cannot relentlessly embrace the discourse of Jihad and the Shahid, fixate on it, then move to form a militia of Shahids and not enter into violent confrontation with the kaffirun.

The group is now in ferment, its discursive agents are publicly assaulting accommodationist Islam, the local kaffirun and the West, there is a faction that is intent on forming a militia of Shahids and doing battle with the kaffirun and this faction was for all intents and purposes on its own, pursuing its own agenda. The State security apparatus of the West and T&T were now focused on both groups with greater emphasis on the discursive agents, whilst it was clearly apparent to Muslims that critical mass was being attained. To attack T&T as Shahids you need resources and capital which was simply not forthcoming, but to wage war in the GAME and Gangland the resources were available, which meant you followed this path which envelops you with pervasive insecurity and paranoia which does not allow you the space, time and resources to launch a military attack on the social order. And there is no indication that members of this group were willing to place in jeopardy their families by attacking T&T. By the second decade of the 21st Century the militia was then in desperate need of deliverance for their operational and survival space was being restricted, shut down by the push back from the GAME and Gangland. In November 2011, 13 persons were arrested for being engaged in a conspiracy to assassinate the Prime Minister of the Peoples’ Partnership Government and members of her Cabinet, amongst those arrested was a leading scholar of the T&T contingent that undertook hijrah to the Islamic State. The discourse of the 2011 Jihad formulated and circulated by members of the faction of militant/ extremist Islam, who answered the call of the Islamic State when it was made, insisted on the need for Muslims to strike at a kufr government headed by a female mushrik and by extension the kufr State. An action that indicated that the faction in 2011 was now growing antsy, straining at the bonds of its sojourn in a kufr State and willing to become increasingly adventurist in its assault on the kufr State and accommodationist Islam in T&T. To formulate this discourse and release it within the Ummah of T&T, with a State of Emergency declared in August 2011, certain that it will be transmitted to the state security apparatus indicated the willingness of those involved in this action to be driven by the quest to prove that they were in fact worthy of being Shahid. The quest for rank, for the washing of the spear meant that they were by 2011 risk tolerant driven by the blend of Muslim exceptionalism/ fatalism/ apocalyptic Islamic discourse. Those arrested under the State of Emergency were eventually released without being charged, with some of those arrested suing the State and being awarded damages in the Courts. The action of the government of the day in response to the agenda of militant Islam to assault accommodationist Islam, that was openly embracing the mushrikun People’s Partnership Government at the time of the assault on Muslims under the State of Emergency and thereafter, enabled militant Islam to insist that the actions of the government were driven by Islamophobia being headed by a mushrik. The battle within Islam for space and challenging the hegemony of accommodationist Islam was once again heating up but muted compared to the battle of the 1980s between the Jamaat Al Muslimeen, accommodationist Islam and the kufr State. This small militant group steadily embracing extremist action was now faced with a conjuncture as there was no support for any attack on a government the majority of accommodationist Islam was dancing with. They then had a very limited range of choices: to either continue playing futile games or to become lone wolf attackers targeting civilians. By 2012 this group was faced with an existential crisis as what they defined their identity by was unattainable in T&T. Then came Islamic State and the call to hijrah, which effectively offered a solution to their existential crisis.

We will now examine instances of Sunni jurisprudence on hijrah and the Muslim minorities of the West, which is necessary to understanding the nature of the discursive terrain that Muslim minorities of the West found themselves in that Islamic State exploited effectively, unlike Al Qaeda.
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Chapter 2

Sunni Jurisprudence on Muslim Minorities and Hijrah
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To understand why Muslims of T&T accepted the invitation of the Islamic State and undertook hijrah, fully aware that they were obligated to serve on the battlefield in the defense of the Islamic State, one must understand the Islamic jurisprudence of a Muslim minority and hijrah.

In this study Fatwas on hijrah will be deconstructed to expose the Islamic discourse of a Muslim minority in a kufr State and hijrah from this State to a Muslim State. The question posed to the scholar seeking a ruling is dated June 2, 2002 which is post the attacks of September 11, 2001. The Question states: “The situation of Muslims living in the West like myself is bad. I would love to make Hijrah for Allah, but none of the Muslim states, have good immigration policies. I mean they are negating the Islamic right of Hijrah.” (Fatwa No. 84264 Islamweb.net). The question is presenting the discourse of hijrah as the duty of a Muslim living in the West to Allah (SWT). It is expected that the condition of the Muslim will pose a grave threat to the relationship of the Muslim to Allah, hence hijrah is a duty of the Muslim to Allah. The munafiqun of the Muslim countries of the world are then deliberately in rebellion against the Will of Allah (SWT) by denying the right of any Muslim to undertake hijrah to any Muslim country. For the Will of Allah (SWT) to reign supreme there must then be an Islamic State that will embrace the right of hijrah to all Muslims to this state. The question continues: “Some Muslims love the West, but I hate its decadence, and I want to leave for the sake of my family’s Deen but where can we go when no Muslim country is welcoming the few like myself? I have heard the scholars talk about doing the best where you are, but it’s almost impossible when the people in control here are not Muslims.” (Fatwa No. 84264 Islamweb.net). The reaction of the Muslim in the West to the decadence of the West is hatred for the West, for it poses a potent obstacle to the Muslim to live according to the praxis of Islam towards honoring the contract with Almighty Allah (SWT). The path to Islam of the children of Muslims of the West is fraught with obstacles placed by the kaffirun to ensure the destruction of Islam in the West towards ensuring that the Deen/ Din stagnates, it just cannot grow and multiply. The dominant kaffirun then pose a grave danger to the faith of the adult Muslim and their children. The discourse of the question is insisting that you cannot be a Muslim in the West, all you can be is of the munafiqun. Islam in the West then poses a grave danger to Islam of the Muslim lands and those of Muslims of the West who are in submission to Almighty Allah (SWT) must undertake hijrah from the West.

In reply the Fatwa states: “Living permanently in a non-Muslim country is not permissible except if there is dire need. In this case, you should take care of yourself and your children not to drive towards the well-spread evils in those countries.” (Fatwa 84264 Islamweb.net). The Fatwa states that a Muslim minority in the West is shirk, outside the pale of Islam. Muslims can visit and return to the Muslim lands, as the concept of a Muslim minority replicating itself across time/ space in the West is contrary to the praxis of Islam. The exception is dire need, but this concept is not defined in the Fatwa to enable a Muslim of the West to delineate what constitutes a dire need from simply a love of the kaffirun lifestyle of the West. Possibly daw’ah in the West constitutes dire need, but we are left to wonder. But even in the case of dire need the grave threat exists to the Din/ Deen of the adult Muslim and much more importantly to the ability of the next generation embracing Islam and replicating the condition of being Muslim across time and space in the West. For the West is not under the control of Islam hence it is kufr, in rebellion against Almighty Allah (SWT). The Fatwa continues: “However, if you feel that children are being tempted and affected by the manners of non-Muslims then you should move from such countries as soon as possible to Muslim countries regardless of the circumstances and lack of financial sources.” “Keeping one’s religion is more important than keeping one’s life, money or honor.” (Fatwa 84264 Islamweb.net). Those staying because of dire need cannot sacrifice the Din/ Deen of the upcoming generation/ s for their personal interests, as their life, money and honor, which amounts to desire for the West, results in your children losing their Din and you become one of the munafiqun in the West, having turned their backs on Almighty Allah (SWT). The Muslims of Dearborn, Michigan, USA should have undertaken hijrah a long time ago. The Fatwa insists that the singular concern of a Muslim is the retention of the praxis of Islam and all other life conditions will fall into their proper order of being secondary to the praxis of Islam. Which means that no Muslim can live in a social order that inhibits the praxis of Islam, for an inhibited praxis of Islam can only constitute a mangled Muslim, an incomplete, unfinished Muslim who presents a threat to Islam as the munafiqun and worse yet the apostate. A Muslim is then required to prefer death to surrendering and accepting this abnormal living condition which will prohibit the development of a Muslim who fulfills the contract of Almighty Allah (SWT) and earns the reward detailed in the contract as revealed in the Holy Quran. The discourse of compulsory Hijrah presents the alternative to the discourse of Jihad and the Shahid which calls on Muslims of the West to attack the West internally. For the Muslims of the West the discourse of Hijrah is the escape valve to preempt the Al Qaeda final solution of lone wolf attacks as the modus operandi of Jihad, with its instrument being the Shahid. There are then two discourses bombarding the Muslims of the West: flee the West by adopting hijrah at all costs or embrace the state of being Shahid rather than seeking hijrah at all costs to flee the West. But the commonality of both discourses is fleeing the West either alive or dead, but flee all Muslims must.

The question that triggered Fatwa No. 84264 is constituted by the discourse of the Khilafah and its subsidiary discourse of Hijrah. The discourse of the 20th Century Khilafah calls for the creation of a supranational Islamic State that transcends the artificial boundaries and Western nationalism that divides the Ummah of the Muslim lands locking them into nation states founded on Western kufr discourse under the control of neo-colonial munafiqun oligarchs, the lap dogs of the West. The discourse of the Khilafah is an anti-colonial, post-colonial, anti-West discourse that calls for the replication of the original Islamic State founded by the Prophet Muhammad (uwbp). This discourse calls for all Muslims if they so choose to undertake hijrah to this Khilafah without hindrance. The question presents the case for the Khilafah and the Muslim right to hijrah, in light of the anti-Islamic nature of the Western social order. The Fatwa evaded dealing with the discourse of the Khilafah by putting emphasis on the choice of the Muslim to stay or to migrate regardless of the ability to so do. In 2002 this discourse was a hot potato which became explosive with the declaration of the founding of the Islamic State that occupied territory of the Western colonial, imperial creation of Iraq and Syria.

The next question, dated December 24, 2016, that evoked a fatwa states: “I live in the UK, and my life is ruined. I really cannot live here anymore, I have tried everything, I just cannot go on. For me to be able to hold on to Islam, what I must do is leave this place ASAP. I have been doing evil, disgusting major sins for years, there is no way that I can change whilst remaining in this place. I have tried everything, I need to leave this place ASAP. My worst fear is that death comes to me whilst I am disobeying Allah, the Exalted. For this reason I have made the intention to make Hijrah (emigration) and go live in a Muslim country.” “However, I was also thinking of Doing Umrah, so that, Allah willing, I could get my sins forgiven by performing Umrah then go and live abroad.” (Fatwa No. 335314 Islamweb.net). A Muslim living in the UK has entered the existential realm of the munafiqun, where he maintains his Islamic facade whilst being a conscious, willing and desirous participant in what is haraam under Islam. There is now a personal crisis of possible death in a condition of rebellion which now demands personal action. Two possible actions are marked as of paramount importance: one to attain forgiveness of sins whilst alive, hence doing Umrah and the other Hijrah to a Muslin land seeking a new, different existential condition which will influence him to fix his gaze on obedience to the Will of Almighty Allah (SWT) and the praxis of Islam.
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