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            He is better than the angels, than Moses, than Joshua, than Aaron, and than Melchizedek. In fact, He established a better covenant based on better promises that produced a better rest, for He offered a better sacrifice: He gave His own life. In reality, if you consider all the great heroes of faith, Jesus is the best! That is why the author tells us to "consider Jesus carefully" (Heb 3:1) and to keep our eyes fixed on Him and Him alone (Heb 12:2). He is the best of the best; He is the best there is! The conclusion is clear and moving: Because Jesus is incomparable, it is worth following Him no matter what the cost!

The author frequently contrasts the ritual law of the Old Testament with the faith of the New Testament. Notice his strong appeals to Jewish believers to hold fast to the new covenant rather than return to the old. Look for the vivid images from the Old Testament used to illustrate what God has done through Jesus Christ. Read about the exploits of those who persevered in the Old Testament, clinging to faith and grace in anticipation of the Messiah, as they "were looking forward to a better country, a heavenly one" (Heb 11:16). Delight in the fabulous descriptions of the incomparable life and nature of our great Messiah. Determine in your heart to treasure Jesus above all else, and then you will know that you have truly understood the message of Hebrews!

Perhaps nowhere in the New Testament is the focus on the Old Testament more intense than in the book of Hebrews, which has the Levitical priesthood as its foundation. The writer of Hebrews constantly compares the inadequacy of the Old Testament sacrificial system with its perfection and consummation fulfilled in Christ. Where the Old Covenant required continual sacrifices and an annual atonement for sin, which was offered by a human priest, the New Covenant provides a once-for-all sacrifice through Christ (Hebrews 10:10) as well as direct access to the throne of God for all who are in Him.
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The Importance of the Epistle in the New Testament Canon

One of the greatest wonders and glories of the Holy Word is the way in which the divine Author directed and coordinated the thoughts and works of the human authors—which in turn arose from the spiritual circumstances of the moment—so that we have a complete revelation in which no essential facet of the truth we needed to receive from heaven is missing. As we will see below, the circumstances in which Hebrews was written must be deduced from the epistle itself, and we do not know either the name of the author or the location of the group of Hebrews who received the message, but we understand perfectly well that, through the dark conditions of that time, God has given us an inspired book that presents profound truths about the person and work of the Savior that are absolutely necessary for a complete spiritual vision.

Let us consider for a moment the epistles in general from this point of view, and we will see how the fullness of "the faith that was once for all delivered to the saints" was revealed.

The doctrinal foundation of the Plan of Salvation, with special reference to justification by faith, together with the great principles of grace, faith, and the operation of the Holy Spirit—in contrast to the Law, works, and the flesh— was firmly laid down in the epistles to the Galatians and Romans: facets of truth that are essential for the preaching of the Word and the extension of the Kingdom. The nature of Christian ministry and the order of the local church are taught in the epistles to the Corinthians. The believer's walk in the midst of a persecuting world and in the face of the passing away of all material things on the Day of God is the theme of Peter's letters. The believer's walk and witness is also the theme of Philippians, but from the point of view of his heavenly citizenship, which makes him a pilgrim in this world. Colossians emphasizes the glories and excellences of Christ and his total sufficiency as Creator and Mediator in the face of all the sophistry of human philosophy, resulting in our fixing our gaze solely on Christ and the things above. Ephesians is the culmination and crowning glory of the vision given to Paul of the person and work of Christ, for in him we have been blessed with every blessing in the heavenly places according to the eternal purpose of the great God, who also intends to gather together in his Son every element that is scattered. The spiritual Church is the "masterpiece" of the Redeemer, and through it he manifests the "multiform wisdom of God," describing its glories as those of a holy temple, a mystical body, and the bride whom he redeems, perfects, and loves. James shows us the need for consistent witness, while the beloved John points to love (agape) as the most important consequence of the "little children of God" having understood the revelation given to them in the Incarnate Word, which also separates them decisively from both the world and any spirit of error.

In the face of these wonders, what are we still lacking? Precisely what the Holy Spirit has given us in Hebrews, that is, to determine once and for all the relationship between the new and the old, in order to understand how the shadows of the preparatory regime have taken substance and final form in the person of the Son, who, as God and Lord, is superior to all the great servants of God who appear in the Old Testament, and how the material and temporal order has been transmuted into the spiritual and permanent order by the power that emanates from the Cross and Resurrection of Christ.

Filled with gratitude and adoration before the great Giver of so much light and spiritual blessing, let us humbly undertake the study of this inspired document of inestimable value. Before moving on to the text itself, we must point out some preliminary issues, which are not of fundamental importance, but are of great interest to the student of the Word, and for that reason we will devote some space to them at the beginning of this introduction.

The author

Although in the editions of the old Reina-Valera version this epistle was described in the heading as "The Epistle of St. Paul to the Hebrews," it is in fact anonymous, since that title was not part of the original text, and the oldest and most valuable Greek manuscripts say nothing more than "To the Hebrews." Nowhere in the letter is it stated that it was written by Paul, but the question of literary authorship has nothing to do with its divine inspiration, which has been recognized since ancient times. It is not a matter of primary importance, and although biblical scholars have discussed the issue at length, we will limit ourselves to presenting some of the difficulties in believing that Paul was the author of the letter, adding some other suggestions that have been put forward on the matter.

1. The absence of Paul's name

Paul's name does not appear anywhere in the epistle, which is contrary to his stated practice, as we see in (2 Thessalonians 3:17): "I, Paul, write this greeting with my own hand, which is the sign in all my letters." The literary style is totally different from that of the Apostle. It is accepted that a writer's style can change considerably depending on the period in which he writes and the subject he deals with, but always within certain modalities that are peculiar to him. Here the difference is radical, and seems to indicate a different culture and a different way of thinking.

Paul's style is like a torrent rushing down the mountain slopes toward the goal before his rich mind, leaping over obstacles and sometimes defying grammatical and rhetorical rules. Here, on the other hand, the Greek is refined, and the balanced and well-thought-out development of the period suggests rather the majestic flow of a great river. Evidently, the author knows perfectly well what he has to say and how to express it before writing the first word of his eloquent paragraphs, which clearly distinguishes him from Paul, who is impassioned in his style, though orderly in his reasoning, even in the great doctrinal treatise of Romans.

2. Internal evidence

The presentation of the major themes of the new covenant and the terminology are completely different. It is true that there is absolute identity in the substance of the teachings, and that Paul would completely agree with everything the author puts forward, but the aspects dealt with are very different. Paul thought in terms of the moral law and its fulfillment on the Cross for the justification of the sinner accused before the court of God. He argued at length about the vanity of circumcision if it is not a sign of a heart set apart for God, and he emphasized that the believer's new life arises from his identification with the death and resurrection of the Substitute. The author of Hebrews, however, always has the Levitical institutions and the priesthood in mind and makes no reference to circumcision. It is true that he mentions Moses as the leader of the nation, but he is not seen as identified with the legal system, and all the emphasis falls on the high priest: a title that we find 32 times in this epistle and not once in those of Paul. Christ is presented as the consummation of all that was symbolized in the Levitical regime, adding the mystical figure of Melchizedek to make up for what was lacking in the person of Aaron and his descendants. In addition to this, Paul boasted of being the apostle to the Gentiles, and repeatedly describes how the "middle wall of separation" (Eph 2:14) between Jews and Gentiles was broken down by the death of Christ; but the author of our epistle makes no reference to the Gentile world and limits himself to presenting the new covenant against the background of the Jewish economy, although the universality of the Gospel could be deduced from much of what he writes.

3. External evidence

External evidence from the early centuries contradicts the idea that Paul was the author of the epistle. It is true that a tradition regarding Paul's literary authorship spread throughout the East, but the Western Church (which was in a better position to form an opinion on this point) refused to accept this assumption for almost 400 years. It was due to St. Jerome (420 AD) and St. Augustine (430 AD) that the custom of referring to the epistle as "Paul's" became widespread, but these two luminaries, in their serious studies, admitted doubt on the question.

4. Various suggestions

It was inevitable that students of Scripture would make various suggestions about the probable literary authorship of the epistle. Of the many that have been made, the three that seem most likely are the following:

That the author was Barnabas. This was the suggestion of Tertullian (240 AD) and others. It is based on the fact that Barnabas was closely identified with the church in Jerusalem and that, although he was a Jew of the Diaspora (from Cyprus), he was a Levite by descent, so he would have been very familiar with the entire Levitical economy. Furthermore, the letter seems to be very consistent with what we know about this "son of consolation," according to the meaning of his name.

That the author was Luke. This was the opinion of the great biblical scholar Origen (251), who stated that this assumption was widely accepted in his day. It follows from the idea put forward by Origen: that "the thought is Paul's, but the hand that writes is that of another," and Luke was Paul's companion. We have seen that these reasons do not carry much weight, since the way of presenting the truth is not characteristic of Paul.

That the author was Apollos. See (Acts 18:24-28). This wise, eloquent man, so well versed in the Old Testament Scriptures, could well have written such a letter, and Luther and Dr. Farrar, among others, argued in this vein, but we must ultimately acknowledge that these suggestions have only a certain degree of probability and that no one can know, with the data we have today, who is the human author of this sublime portion of the Word.

Its authority

What no sincere believer has ever questioned is the authority and inspiration of this epistle, which clearly came from apostolic circles (Heb. 13:23) and bears the stamp of divine inspiration in every verse. As we have seen above, the truths presented here agree exactly with the rest of apostolic teaching, although the point of view is so special, but that is in accordance with the principle that God, through His Holy Spirit, used chosen instruments to present different facets of eternal truth, so that one writing complements all the others. We would be much poorer spiritually without the profound truths of this letter, and the author writes with the same tone of spiritual authority that we perceive in all the known Scriptures. He was not one of the Twelve (Heb 2:3), but he was well known to the group to whom he addresses the letter, who could attest to his testimony and his work (Heb 13:18-19).

The anonymity of the writing raised some doubts as to its inclusion in the canon of God's Word, but these doubts came mainly from people, such as the heretic Marcion, who did not like the doctrines of Hebrews. Since the time of Origen, it has been included in the accepted or canonical books.

The readers

We have no information about the Christians who received the letter, apart from the references contained in the epistle itself. From these references, it is certain that the letter was addressed to a specific group of Hebrew Christians and not to all of them in general, but the place where they lived is not mentioned. From the reference in Hebrews 2:3, we know that the church in question had received the Gospel from the apostles who had accompanied the Lord, and it also seems clear that it had existed for quite some time (Hebrews 5:12), to such an extent that some of its early leaders had already passed into the presence of the Lord (Hebrews 13:7). Furthermore, these believers had already endured many persecutions for the sake of the Gospel, without, however, reaching the point of having to give their lives for the Lord (Heb 10:32-34) (Heb 12:4). At the time this epistle was written, the church (or a good part of it) was in danger of "slipping away" (Heb 2:1), or, according to the metaphor of the Greek word, to "drift away after casting off its moorings," which means that it was leaning back toward Judaism, abandoning its Christian position, and it is this tendency that motivates the solemn admonitions that abound in the letter.

Dr. Westcott believed it likely that the location of the church in question was Jerusalem itself, or a city in its vicinity, since the believers there would feel the influence of the Temple ritual more powerfully. But everything that is said could apply to any group of Christians of Hebrew origin who had remained separate from Gentile Christians.

The date and place where it was written

It can be taken for granted that the epistle was written before the destruction of the Temple by Titus in 70 AD, because the author speaks of the Temple ritual as if it still existed (Heb 9:6) (Heb 10:11), and, more importantly, the Jewish Christians in the group would have felt no inclination to return to the Levitical system if the Temple had already been destroyed, thus providing such convincing proof of its temporary nature. Dr. Farrar says that the destruction of the Temple became the commentary that divine providence allowed to be made on all the truths set forth in this epistle. But, from what we have seen above, the church had already been in existence for years, so that the date of the letter could not be much earlier than the significant date of 70 AD. Perhaps the reference to Timothy in (Hebrews 13:23) indicates that he had suffered imprisonment at the time of Paul and Peter's martyrdom, being released later, which would lead us to think of the years 67 to 69 AD as the date of this epistle.

The mention of the presence of "those from Italy" with the author at the time of writing the letter (Heb 13:24) reveals nothing about the location, since there could have been a number of Jews anywhere who had previously resided in Italy, who were known to those who received the letter, and who took advantage of the sending of the letter to send greetings.

The occasion and purpose of the epistle

The epistles arose, on the human side, from the needs of the churches that had been formed during the period of apostolic activity in the first century, and therefore most of them present a wide variety of themes. There are two, however, which, because of the seriousness of the occasion, maintain a single theme from beginning to end: the one we are studying and the one addressed to the Galatians.

This epistle resembles that to the Galatians in the occasion that motivates it (the danger of apostasy), and therefore the theme is developed without fluctuation until the end, with complete consistency and energy. The Galatians (mostly Gentiles) were in danger of abandoning the pure grace and universal meaning of the Gospel to return to the doctrine of the Judaizers, who wanted to add legal works to the Work of the Cross, teaching that the churches among the Gentiles had to adhere to Judaism. This appears to be a group of Jewish Christians, and their danger was that of despising the sufficiency of Christ in order to return completely to Judaism. As a group, they were in danger of manifest apostasy, whereby they would deny the Gospel, leave the Church, and return to the fold of Israel. For the proper interpretation of certain passages of solemn warning, it is necessary to bear in mind that these are addressed to the group that, leaving the only basis of salvation, would crucify the Son of God again by associating with the rebellious part of the nation, considering the blood of the covenant profane and having insulted the Holy Spirit (Heb 6:6) (Heb 10:29).

These Hebrew Christians were undoubtedly under strong pressure from the Jews who were enemies of Christ, who would remind them of the ancient glories and privileges of the chosen race, the sublime authority of the Mosaic Law, the noble dignity of the Levitical ritual, and the wonders of God's intervention in their national history. They would reproach them for their betrayal in leaving the inspired wisdom of Moses to follow the teachings of the despised Nazarene, who had been rejected and crucified by the princes of the nation as an impostor Messiah. The sweet memories of childhood and youth would combine with the interests and fears of the moment to induce them to return to the Jewish fold they had once left. It should be noted that during the transition period, Jewish believers were not prohibited from performing Temple services as a national "custom," and even Paul, well into his Christian career, agreed to this; but it is assumed that they considered the sacrifices to be a symbol of Christ's already accomplished work (Acts 21:18-26). It took the epistle we are studying, and the destruction of the Temple, for Christianity among the Jews to break away once and for all from the Temple ritual.

The author fully acknowledges all the glories of the old regime, describing the Levitical ritual with love and sympathy, but his argument is that all of that, which was very necessary in its day and clearly ordained by God, had only a preparatory meaning, its partial and inadequate symbols being fully fulfilled in the person of the Lord Jesus Christ. Once the substance had arrived, the shadow could pass away, and it was not only madness but a grave spiritual danger to look back longingly to the old ways, for such a movement of the soul meant contempt for the person and work of Christ.

The excellences of Christ

The positive part of the argument consists of a beautiful presentation of the absolute preeminence of Christ in his mediatorial work, in contrast to all the characters and shadows of the old regime, basing this preeminence on the quality of his person and the perfection of the sacrifice he offered. The key word is "better" or "more excellent."

In general terms, the argument is outlined in the following analysis:

Analysis of the Epistle

I. The Son is superior to the prophets: The glories of his person and work are presented (Hebrews 1:1-3).

II. The Son is superior to the angels (Hebrews 1:4-11).

III. The first solemn warning against the danger of "slipping" (Hebrews 2:1-4).

IV. The Son is superior to Adam. He is Lord of the new creation. His high priestly work is anticipated (Heb 2:5-18).

V. The Son is superior to Moses as Son over his own house (Hebrews 3:1-6).

VI. The Son is superior to Joshua. The danger of losing the Sabbath rest. The work of the Word of God and the intercession of the high priest (Hebrews 3:6-4:16).

VII. Christ is the most excellent high priest. His preparation and consummation (Hebrews 5:1-10).

VIII. Solemn warnings and an encouraging message (Heb 5:11-6:20).

IX. The high priest established according to the order of Melchizedek (Heb 7:1-28).

X. The permanent tabernacle and the better covenant (Heb 8:1-13).

XI. Christ's ministry in the true tabernacle (Hebrews 9:1-28).

XII. The perfect sacrifice in light of Psalm 40 (Hebrews 10:1-18).

XIII. Summary and exhortation (Hebrews 10:1-18).

XIV. The renewal of the solemn warning (Hebrews 10:19-25).

XV. An exhortation to patience and faith (Hebrews 10:26-31).

XVI. The path of faith (Hebrews 11:1-12:2).

XVII. The path of discipline and holy fear (Hebrews 12:3-29).

XVIII. The Epilogue: The conduct of the pilgrim of faith, with his worship and his position toward the religious world. A beautiful prayer and doxology (Hebrews 13:1-25).

Admonitions and exhortations

In addition to the solemn warnings against apostasy, there are ten positive exhortations that encourage the believer to continue on the path of spiritual maturity, good witness, and separation, drawing near to the throne of grace to worship and seek timely help: (Heb 4:14) (Heb 4:16) (Hebrews 6:1) (Hebrews 10:22-24) (Hebrews 12:1-2) (Hebrews 12:28) (Hebrews 13:13).

Topics for reflection and meditation

1. Describe how the Epistle to the Hebrews supplements and completes the doctrine of the others.

2. What is the dominant theme of this epistle?

3. Give reasons for believing that Paul was not the author of this epistle.
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The Son is superior to the prophets and angels (Hebrews 1:1-2:4)
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The Son is superior to the prophets (Hebrews 1:1-3)

Few passages in Scripture rise to greater heights of eloquence and sublimity than this brief introduction to the Epistle to the Hebrews. The grammatical sentence is not completed until the end of Hebrews 1:4, and within it, in phrases of sustained and elevated rhetoric, we are presented with the main features of the person and work of the Son.

The Son is the voice of God (Hebrews 1:1)

The link with the Old Testament is immediately highlighted, and the author, before announcing the perfect work of the perfect Messenger, declares that God had spoken in ancient times to the fathers through the prophets "in many portions (parts) and in various ways." The "fathers" were, of course, the Israelite ancestors of the Hebrews to whom the letter is addressed, and the "prophets" were all those holy men called and trained by God to receive and transmit divine messages, not excluding the writers of the historical books, whom the Jews called the "former prophets." Within the diversity of revelation that the author points out, there are also Levitical and other types and symbols, which will be discussed at length in the course of the book. The phrase translated as "many portions (parts) and many ways" emphasizes this variety of manifestations of the "voice" of God and, at the same time, indicates its partial nature, all serving to highlight the final and perfect revelation in the Son, for God has spoken to us through his Son.

Years later, when writing his Gospel, the apostle John would write: "No one has ever seen God; the only begotten Son, who is in the bosom of the Father, has made him known," and "that Word became flesh and dwelt among us, and we saw his glory, glory as of the only begotten of the Father, full of grace and truth." The teaching presented by the two inspired authors is identical, since both, in different words but with great clarity, emphasize that the ultimate and complete revelation that God gave of himself is found in the person of his Son. Wonderful were the messages of the Son as the last and greatest in the line of prophets, but the revelation is found not so much in the messages as in his person. The means is indicated in Greek by the brief phrase "in the Son"; that is, the means of revelation was the Son himself, and through his personality, revealed through his words and deeds—with special reference to the consummation of the Cross and the Resurrection—we come to know what God is and what he had to say to man.

As a practical indication, we should note that we see and hear the Son when we read and meditate on the pages of the four Gospels. It is true that all parts of Scripture present facets of his person, but in the Gospels we are able to come into direct contact with him through the narratives and teachings they contain. The incarnate Word lived, worked, and spoke in the environment of his day and in relation to the needs of the people of his time, and through this revelation, and in the terms of human life, his moral glory shines forth in such a way and his divine attributes are so admirably illustrated that at the end of his ministry here he was able to say to Philip, "He who has seen me has seen the Father." The voice of God is perfectly audible in the Son through the written Word, but it is necessary for spiritual desire to attune the ear if the divine accents are to be understood by men: "He who has ears to hear, let him hear!"

The phrase "in these last days" is literally translated as "at the end of these days," and means that God revealed himself in his Son at the end of the era of diverse and partial manifestations given through the prophets.

The Son is heir to all things (Heb 1:2).

Later, the writer quotes Psalm 2, and perhaps he was already thinking of God's decree concerning the Son that is recorded there: "I will proclaim the decree: Jehovah has said to me, 'You are my Son...'" Our phrase declares that the Son is heir to all things, meaning that all of God's purposes are to be carried out through the Son, who will finally gather into his mighty hand all the "threads"—now seemingly scattered and tangled—of these designs, bringing everything forward until the perfection of the eternal state is manifested. The phrase complements other statements in Scripture that teach that God will do nothing in the sphere of men, or even in the broader spiritual spheres, without the Son-Servant, who said, "All things have been delivered to me by my Father" (Mt 11:27) (Eph 1:10) (Col 1:20).

The Son is the creator of the universe (from eternity) (Heb 1:2).

We can know little here below about the interrelationships and various operations of the exalted Persons of the Holy Trinity, but from what has been revealed, let us note that, within an essential unity of substance and purpose, the Father is presented as the source and origin of all things; the Son or Word is seen as the agent for all creation and the revealer of God; the Holy Spirit as the life-giver, who gives life and supplies energy to that which has been created by the Father's design and the Son's operation. In addition to the emphatic statement in our text, the passages in (Jn 1:1-4) and (Col 1:15-20) should be read.

"Universe" is the translation of "the ages": the units of time through which the Son carried out the work of creation in its various aspects. Only God is eternal by nature, and everything that has been created arises from "time," and the relationship between "time" and what is created in it is so intimate that "the ages" also mean "the world" or "the universe," understood from the point of view of its development. Another case is found in (Hebrews 11:3): "By faith we understand that the universe was formed by God's word."

The Son is the radiance of God's glory (Heb 1:3)

Regarding the essential glory of God, Paul declares: "God is the only one who has immortality, who dwells in unapproachable light, whom no man has seen or can see" (1 Tim. 6:16). But the light that is in itself unapproachable reaches our spiritual vision through the Son, who is the "radiance" of it. Such a "radiance" is not inferior to the essential luminosity of the Godhead, but is a constituent part of it that becomes visible through the Son, in the same way that the rays of light that come from the sun, and which give us its image, are waves of energy that radiate the very substance of the star. As we noted above, this theme is closely related to that of the apostle John in the introduction to his Gospel, for just as the "Word" brings the accents of God's voice to the human ear, so the Son, as the "radiance" of the Father, brings the image of God to the eyes of believers, emphasizing both metaphors that God is known only through the Son. Paul used the same figure when he wrote: "God shone in our hearts to give the light of the knowledge of God in the face of Jesus Christ" (2 Cor. 4:6).

The verb in the phrase "being the brightness of his glory" indicates the eternal and essential character of this manifestation. The Son "became" the Servant of Jehovah and the high priest, but he was always the brightness of God's glory.

The Son is the "exact representation" of God's substance (Hebrews 1:3).

In modern versions, the words "the very image" are translated as "the exact representation" or "the exact expression" of his substance. The Greek term "character" indicates either the impression left by the seal or the seal itself. The concept of the exact correspondence that exists between the Father and the Son is emphasized, and the teachings of the previous phrases are further elaborated upon; it is made clear that what we receive when we contemplate the Son is not a mere indistinct impression of God, but "the exact impression." We will learn more in heaven, but as far as the possibilities of heavenly vision here allow, the impression is not blurred, but precise and clear.

The Son is "the one who upholds" (Heb 1:3)

The magnitude of the Son's work corresponds in every way to the excellence of his person, for he not only reveals God as "Word" and "radiance," but by his powerful word he sustains and brings to completion "all things," which are those that he himself created. Thus, in these few verses, we see him as the creator, heir, and sustainer of all God's work. "Word" here is not the general expression of thought, as in the "Word" of (Jn 1:1), but the concrete word, that is, the decree or command, as when God said, "Let there be light," and light came into being. The word "upholds" also conveys the sense not only of "carrying" but of "carrying out" all things.

We can pause briefly in this study to meditate on "who sustains" in relation to the work of the Lord entrusted to us. How much peace would fill our minds and spirits if we understood well, by an act of faith, who this "one who sustains" is, so that we could then cast upon him the burdens that overwhelm us! It is the Son who sustains and perfects all things, even those that concern us so much. His shoulders and hands never fail, and we can leave our weary hands in His, so that He may work on our behalf what He has determined.

The Son is the purifier of our sins (Hebrews 1:3).

This tremendous truth is indicated in Greek by four words in a participial phrase, and surely never has such a sublime fact been expressed with such economy of words. Later, the author will develop this glorious theme at length, but here he is content with this succinct expression of the basis of redemption, for neither the work of God's revelation to men nor that of bringing the new creation to completion could be accomplished without first removing the great obstacle of sin. Creation was stained, and only through the work of the Cross could the stain be removed, so that the Son-Servant could then sit in triumph at the right hand of God to carry out his work, through its successive stages, being victorious over sin, death, and the devil.

The Son at the right hand of the Majesty on high (Heb 1:3)

The heir, the sustainer, and the purifier takes his seat at "the right hand of the Majesty on high," that is, in the executive place from which he has all the prerogatives of God and all the resources of omnipotence at his disposal. He can now work freely and powerfully on behalf of those who submit to his will because he himself, through his sacrifice, has nullified sin and revealed God's righteousness. In all this, we must constantly remember the author's purpose, which is to point out in such a way the excellences of the Captain of our salvation and the effectiveness of his work as high priest that no one can think of returning to the mere shadows of the old regime. Who could be higher than the right hand of the Majesty on high? What being on earth or in heaven can compare with this great conqueror? All authority is given to him both in heaven and on earth. Compare (Matthew 28:15-20) (Mark 16:15-20) (Ephesians 1:19-23).

The Son is superior to the angels (Heb 1:4-14)

The interpretation of the portion we have before us is somewhat difficult, for at first glance it seems strange that the author felt it necessary to quote so much from the Old Testament—and especially from the Psalms—to prove that the Son is superior to the angels, especially in view of the statements about his glory that we have already considered. Let us bear in mind, however, that pious Jews believed that angels had participated in the establishment of the Sinai covenant, acting on behalf of God as Moses had done on behalf of Israel, so that, addressing the Hebrews, the author had to prove that the Mediator of the new covenant was far better than the angels, in order to then show the superiority of the new covenant over the old, whose preeminence and permanence will be one of the most important themes of the epistle.

Another caveat is necessary here as well. The title "Son" is sometimes used to express the mysterious eternal relationship between the Father and the Son within the Trinity, but here it is used as a messianic title, in the sense of the Son-Servant, who offered himself to carry out the work of redemption. We must understand the argument in the sense that the Messiah, the Anointed One, is better than the angels, because he is the creator God manifested in the flesh. We know from the question that the Lord Jesus Christ addressed to the Pharisees (Matthew 22:41-46) that the Jews in general had not understood that the Christ (the Messiah, or Anointed One) was God, and the Master made them see that Psalm 110 indicates not only that the Christ was to be the Son of David, but also his Lord, thus manifesting his divinity. The same messianic psalm is quoted for the same purpose in our section. Faced, then, with the limited ideas of the Hebrews about the nature of the Son-Messiah, it was necessary to point out the supreme excellence of the one whom they were in danger of abandoning.

Verse 4 should read: "He became more excellent than the angels, because he inherited a more excellent name than they did." When speaking of his eternal relationship with the Father, the verb denotes a constant state: "being the brightness of his glory," but here it refers to the mission he had come to fulfill as the Son-Messiah, the divine agent for the fulfillment of a service that no angel could ever have accomplished, which, if we may express it thus, was something new in God's mind.

The first quotation (Hebrews 1:5) from Psalm 2:7

"You are my son, today I have begotten you." The magnificent Psalm 2 is manifestly messianic, and its brief and eloquent words describe the triumph of the Son-Messiah by God's decree after the kings and princes of the earth had risen up against him. The phrase "I have begotten you today" must be understood in light of the context and the messianic meaning of "Son" here, and refers to the appointment of the eternal Son as the Son-Messiah for the fulfillment of his mission of salvation and judgment. The expression is analogous to that of (Lk 3:22), etc. "You are my beloved Son, in whom I am well pleased," where the heavenly voice echoes the messianic prophecy of (Isa 42:1).

The second quotation: "I will be his Father" (Heb 1:5) with (2 Sam 7:14) (Ps 89:26)

The words in the last part of verse 5 are taken from the promise made by God to David after he had expressed his desire to build a house for Jehovah. The fulfillment of his purpose had to wait until the reign of his son Solomon, but the desire pleased the Lord, who made it an occasion to cement his covenant with the house of David. The moment is important and is reflected poetically in Psalm 89. The primary reference was to the dynasty of David as kings in Israel, but obviously it was not possible for all the promises to be fulfilled in Solomon and his descendants, who did not keep the conditions. The eternal kingdom spoken of could only be established in the hands of the Son of David, who was also the Son of God and the Son-Messiah, whose superiority to the angels is demonstrated in this passage.

The third quotation: Let all the angels of God worship him (Heb 1:6)

The reference is not very clear, but the quotation is probably taken from Deuteronomy 32:43 in the Greek version, the Septuagint, which was used by most Jews in the first century. This is the "Song of Moses," in which the great leader poetically predicted the sin and punishment of Israel, as well as its restoration through God's direct intervention, which corresponds to the second coming of Christ in glory. This statement corresponds to that moment: "And again, when he brings the Firstborn into the world (inhabited), he says, 'Let all the angels of God worship him. Whether it is the nations that rejoice on that day, according to our version, or the hosts of angels who join them in worship, it is clear that the Son is the center of everything on the great Day of Restoration.

Incidentally, we should note that the title "Firstborn" given to the Son here does not indicate a "beginning" of essential life, for such a thought would be in open contradiction to the sublime statements already made about him in (Heb 1:2-3). This is not a matter of the eternal relationships between the Persons of the Trinity, but rather indicates the preeminence of the Son-Servant over all creation, with special reference to the new creation that he inaugurates as "the firstborn from the dead" through his glorious resurrection. Compare with (Col 1:15-20) (Rom 8:29) and (Rev 1:5).
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