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The Translators

	Shetha al-Dargazelli was born in Baghdad, Iraq. She graduated from the Physics Department, College of Sciences, Baghdad University, where she also completed an MSc in nuclear physics. She obtained a PhD in elementary particle physics from the Physics Department, Durham University, UK.

	Shetha taught at universities in Iraq, where she was appointed professor in 1991. She moved with her husband Louay Fatoohi to the United Kingdom in 1992, where she worked at Durham University and Aston University. She lives with her husband in Birmingham.

	She has published several books, including four university physics textbooks, one book on Sufism, and another on the status of women in Islam. She has published over thirty scientific papers in peer-reviewed journals and more than thirty scientific articles in established Arabic cultural and peer-reviewed journals. She has given many talks in the UK and abroad about women in Islam and the spiritual dimensions of Islam.

	Louay Fatoohi was born in Baghdad, Iraq, in 1961. He lives with his wife in Birmingham, England. He obtained a BSc in physics from Baghdad University, Iraq, in 1984 and a PhD in astronomy from Durham University, UK, in 1998. 

	Originally from a Christian family, Louay reverted to Islam in his early ‎twenties. He is one of the representatives of Ṭarīqa Kasnazāniyya. In addition to being his faith ‎of choice and way of life, Islam is ‎for him is a subject of deep intellectual interest. He is interested in ‎Qur’anic ‎and Islamic studies in general, but his main areas of research are as follows:

	
		Comparative study of history in the Qur’an, Jewish and Christian ‎scriptures, and independent ‎historical sources‎

		Sufism

		History of the Qur’anic text and revelation

		Quranic exegesis



	Louay has published over twenty-five books in English and Arabic in Islamic studies. He has also published over twenty research papers in cosmology, applied historical astronomy, and the Islamic calendar.
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The Arabic Edition

	The book Jilāʾ al-Khāṭir consists of forty-five sermons of Shaikh ʿAbd al-Qādir al-Jīlānī that he delivered in his school in Baghdad in AH 545/546 (1150/1051 CE). These sermons, like the ones found in some of his other books, would have been transcribed by some of his listeners. There are several surviving manuscripts of the book.

	This book was first edited and published by Shaikh Muḥammad al-Muḥammad al-Kasnazān al-Ḥusaynī in 1989 in Baghdad, Iraq. He used three manuscripts of the book in Iraqi libraries, one from each of the Department of Manuscripts of the Iraqi Museum, the Library of the Ministry of Waqf and Religious Affairs, and the Library of the Mosque of Shaikh ʿAbd al-Qādir al-Jīlānī.

	Shaikh Muḥammad al-Muḥammad did not publish the manuscript in its original that has the sermons listed chronologically. Rather, he classified the contents of the sermons into forty different subjects, such as “patience”, “mercy”, “love”….etc. This was intended to further highlight the main themes in Shaikh ʿAbd al-Qādir’s teachings that best represent Sufi thought. 

	When the Arabic edition was in the final stages of being published, one of the translators of this English edition, Louay Fatoohi, took part in proofreading the text and finalising it for printing.

	 

	 

	
The Sermons

	In his sermons, Shaikh ʿAbd al-Qādir addresses the various spiritual diseases, such as envy, greed, arrogance, and attachment to this world. He also teaches about the qualities that the seeker of God must acquire, such as love, renunciation, humility, satisfaction, patience, and truthfulness. He explains to the wayfarers in a simple but very powerful and effective way how to have their spiritual diseases healed and what qualities they need to acquire for the journey to God. 

	The language of the Shaikh’s sermons is often permeated by symbolic references, metaphorical images, and poetic expressions, yet they are still simple to understand. This is an example passage of this immensely beautiful use of the language, which the Shaikh ends with a reference to the fact that Allah used parables and symbolic language in the Qur’an:

	When the lover arrives to his Beloved (mighty and glorified is He), could there still be any tiredness? Tiredness turns into comfort, remoteness into nearness, absence into presence, and the hearing of news into direct seeing. He will come to view His secrets. He will take His servant on a tour in His house and He will open for him His treasures and show him His garden. Can you not comprehend this? “And Allah strikes parables for people” (14.25). It is the people of signs who understand the signs.

	This style, which is characteristic of Shaikh ʿAbd al-Qādir’s sermons, reflects several facts. First, the Shaikh often speaks about spiritual matters that are completely unfamiliar to the layperson and that language is incapable of describing with accuracy. These are states, stations, visions, and experiences that, in the Shaikh’s words, “no eye has ever seen, no ear has ever heard, and has never occurred to any human being”. 

	Second, the Shaikh’s words spring as much from his heart as from his mind, describing feelings, concepts, and thoughts. He has to use familiar words to describe feelings that are known only to those who have had those spiritual experiences. No language is sufficiently equipped to describe these feelings and experiences, in the same way that no words can assist in describing colour to one born blind because it requires visual experience. This is usually explained in the common Sufi saying that “it is impossible to describe the taste of an apple to a person who had not eaten one”.

	Third, the Shaikh often speaks about secret and intimate spiritual issues that he does not want to or cannot fully disclose, thus wrapping his words in metaphors. This is how the Master ends one of those descriptions:

	This is something beyond the comprehension of creatures. All that appears of it is a mere atom from its mountain, a drop from its sea, a lamp from its sun. O Allah, I apologise to you for speaking about these secrets, but You know that I am overwhelmed. A certain righteous person once said, “Beware of what merits an apology”. But when I get up to sit on this chair [to preach], I become unaware of you [O people!] to the extent that no one is left in front of my heart to apologise to and restrict myself because of.

	Shaikh ʿAbd al-Qādir’s sermons do not describe one spiritual state and are not targeted at any one person. They paint a fascinating picture of a myriad of spiritual states and stations and apply to people of very different beginnings, paths, and ends. The destination is the same, but the routes are different. Also, different wayfarers end their journeys at different points. What is good for one person might not be good for another, and what is required of two different people might be completely different, even though both have the same goal. This is why understanding the Shaikh’s words and their applications is a science in its own right. As Sufis say, “There are as many ways to Allah as there are creatures”.

	The words of Shaikh ʿAbd al-Qādir remain today as relevant to the seeker of the truth and nearness to God as they were when he uttered them almost one thousand years ago. For sure, the world has changed a lot, but man’s nature has not, and the diseases of his heart remain the same. The Shaikh’s speeches address these diseases and show man the way to salvation. His words lived a thousand years and will live to the day when this transient world is no more and is replaced by the permanent one.

	 

	 

	
The English Editions

	When we took part in preparing the Arabic edition for publication in 1989, we never thought that a decade later we would also have the honour and privilege of translating this beautiful book into English.

	Our first English translation came out in 1998. It was published by Adam Publishers, Delhi, India, and Al-Minar Book, Philadelphia, USA. We published it the following year with a third publisher, Noordeen in Kuala Lumpur, Malaysia. The book has proved to be very popular.

	Ten years later, we published a second edition in which we revised the translation. One aspect of the improvement was that the first translation was too literal for an Arabic text that is so metaphorical, poetic, and full of imagery. The revised translation also corrected mistakes in the first attempt. Furthermore, it removed some Arabic texts that were included in the first edition and left only a small number of transliterations that were necessary to keep. The revised translation read much better and was more faithful and accurate than the earlier edition. 

	Another change we made in the second edition was to swap the title and subtitle of the first edition. Purification of the Mind became the title and the original Arabic title, Jilāʾ al-Khāṭir, became the subtitle. We thought that this was better given that the book was for English readers.

	Before revising the translation for the second edition, we compared our Arabic source with a separate edition of the book done by Khālid al-Zarʿī and ʿAbd al-Nāṣir Sirrī and published in 1994 by Dār Ibn Qayyim, Syria. This allowed us to improve the source text of our translation significantly by correcting mistakes and adding missing passages that were probably lost during the editorial work on our Arabic source. This improvement to the Arabic source has contributed to improving the translation.

	Over twelve years after the publication of the second edition, we felt that it was time to revisit the book and have another look at the translation. This revision has allowed us to make the translation read more naturally to an English reader. Typos and other errors that were missed in the second edition have also been corrected in the third edition. 

	We have also added a brief biography of Shaikh Muḥammad al-Muḥammad al-Kasnazān, who was the first to edit and publish this book. Sadly, our great Master departed this world in July 2020. 

	We have also rewritten the introduction. We split it into one section about the Arabic edition and another on the English editions, and we expanded it.

	As each sermon covers several different topics, often in short statements, it was inevitable that the decision taken for the Arabic edition to divide the content into specific subjects would result in an approximate categorisation. In fact, there are many instances where a paragraph that has been placed under a particular subject could have been just as appropriately, or maybe even more accurately, put under a different one. We could have cancelled the classification of content and published the sermons in their original form. But while the classification is not always accurate, it is still useful in clustering related sayings of the Shaikh and making it easier for a reader to find what they need. This was the thinking behind this innovative categorisation system. Also, the sermons have been published in their original form in both English and Arabic, so interested readers can consult those publications should they so wish. 

	We have used a simple visible style to make the reader aware when a new paragraph starts a quotation from a different sermon. We have removed the indentation before that paragraph and also separated it from the previous paragraph with extra spacing. 

	 

	 

	
The Author: Shaikh ʿAbd Al-Qādir Al-Jīlānī

	Shaikh ʿAbd al-Qādir al-Jīlānī was born in Gilan,1 in western Iran, in 1077 CE to two well-known walīs (saints). He is a descendant of the Prophet Muhammad (PBUH) from both parental sides. His father, sayyid2 ʿAbdullah al-Zāhid, was the son of sayyid Yaḥyā, son of sayyid Muhammad, son of sayyid Dāwūd, son of sayyid Mūsā, son of sayyid ʿAbdullah, son of sayyid Mūsā al-Jūn, son of sayyid ʿAbdullah al-Maḥḍ, son of sayyid al-Ḥasan al-Muthannā, son of Imām3 al-Ḥasan, son of Imām ʿAlī Ibn Abī Tālib, cousin of the Prophet Muḥammad, and sayyida Faṭima al-Zahrāʾ, daughter of the Prophet Muḥammad (PBUH).

	Shaikh ʿAbd al-Qādir al-Jīlānī’s mother was Umm al-Khayer Faṭima, daughter of sayyid ʿAbdullah al-Ṣawmaʿī al-Zāhid, son of sayyid Jamāl al-Dīn Muhammad, son of sayyid Maḥmūd, son of sayyid Abū al-ʿAṭāʾ ʿAbdullah, son of sayyid Kamāl al-Dīn ʿĪsa, son of Imām Abū ʿAlāʾ al-Dīn Muhammad al-Jawād, son of Imām ʿAlī al-Riḍā, son of Imām Mūsā al-Kāẓim, son of Imām Jaʿfar al-Ṣādiq, son of Imām Muhammad al-Bāqir, son of Imām ʿAlī Zayn al-ʿĀbidīn, son of Imām al-Ḥussein, son of Imām ʿAlī Ibn Abī Tālib and sayyida Faṭima al-Zahrāʾ.

	Both of Shaikh ʿAbd al-Qādir’s parents lived a pious life, in detachment from this world and in complete obedience to Allah. This is how they are described in the words of their saintly son, “My father renounced this world despite his ability to earn a lot in it, and my mother agreed with him on that and was pleased with his action. They were among the people of righteousness, religion, and compassion for creatures”. 

	Sayyid ʿAbdullah al-Zāhid was renowned for having his prayers answered by Allah and for his accurate predictions of future events. Sayyid ʿAbdullah al-Ṣawmaʿī was also known for performing numerous miracles, so people used to ask for his spiritual intervention when they found themselves in distress. It is reported that one day a caravan of merchants from Gilan was heading toward Samarkand when a group of bandits stopped it. The merchants could not do anything other than invoke the help of sayyid ʿAbdullah al-Ṣawmaʿī, whom they suddenly saw among them reciting a prayer. The bandits then fled the place, and sayyid ʿAbdullah disappeared as suddenly as he appeared. When they returned to their home city and related the story to the people of Gaylan, they were told that sayyid ʿAbdullah never left Gaylan throughout their journey.

	Shaikh ʿAbd al-Qādir al-Jīlānī started to show miraculous wonders soon after his birth. When he was an infant he would not suckle from his mother during the day in the fasting month of Ramadhan. When the overcast sky prevented people from watching the crescent for the first day of Ramadhan, they asked his mother about him and she told them that he did not take milk on that morning. It turned out later that this was indeed the first day of Ramadhan.

	After the departure of his father from this world, Shaikh ʿAbd al-Qādir stayed with his mother until the age of eighteen when, after having a vision, he asked for her permission to move to Baghdad, the capital of Sufism and knowledge. In Baghdad, he accompanied Shaikh Ḥammād al-Dabbās, a well-known Sufi walī of the time, who predicted that Shaikh ʿAbd al-Qādir would attain such a high spiritual station to declare, “My foot is on the neck of every walī”.

	For almost twenty-five years, Shaikh ʿAbd al-Qādir travelled the deserts and ruins of Iraq, and for several years he did not eat more than what was essential to keep him alive. For about forty years he never slept at night in order to worship Allah, performing the prayer of dawn with the ablution of the evening prayer.

	One of the major miraculous wonders that sheds light on the exceptional spiritual status of Shaikh ʿAbd al-Qādir and the role that Allah had assigned to him in promoting Islam took place on a Friday in 1117 CE. While on his way to Baghdad, he came across a frail and sick man who saluted him saying, “Peace be on you”. As Shaikh ʿAbd al-Qādir returned the greeting, the man asked him for help to sit up. When the Shaikh gave the requested help, the sick man started to grow big in stature. The person then asked the Shaikh if he knew him, but he answered in the negative. So the man explained, “I am the religion of your grandfather. I have become sick and miserable but Allah has revived me with your help”. After this strange encounter, Shaikh ʿAbd al-Qādir continued on his way to the mosque to perform the Friday prayer. At the mosque, a man approached him and gave him a pair of shoes and addressed him with the title of Muḥyī al-Dīn, which means “the reviver of religion”, which became his title. He did indeed spread Islam all over the world and his influence and guiding efforts were so great that many of today’s Sufi schools trace their origin to him.

	Shaikh ʿAbd al-Qādir then accompanied the Sufi Shaikh Abū Saʿīd al-Makhzūmī who, in 1127 CE, put him in charge of his well-known school in Baghdad. Shaikh ʿAbd al-Qādir first did not preach. In that same year, one day before the prayer of midday, he saw in a visionary dream his grandfather, the Prophet Muḥammad (PBUH), who asked him why he was not preaching to the people. The grandson replied that he could not speak in the presence of the orators of Baghdad as his mother tongue was not Arabic. The Prophet then ejected his saliva seven times in his grandson’s mouth and asked him to start preaching to people by both words and works. After the prayer, Shaikh ʿAbd al-Qādir sat to preach and people gathered around him, but he felt nervous. At this point, he saw his other great grandfather, Imām ʿAlī Ibn Abī Ṭālib, before him, who ejected his saliva six times into the mouth of his grandson. When the Shaikh asked him why he did that six rather than seven times, Imām ʿAlī replied that it was out of respect to the Prophet (PBUH). This is one of the miraculous events that underlines Shaikh ʿAbd al-Qādir’s following reply to the question about the source of his divine knowledge, “In the past, it was my Master Ḥammād al-Dabbās, but now I drink from two seas: the sea of Prophethood and the sea of chivalry (futuwwa)”.4 The large number of books that the Shaikh wrote on both Islamic law and Sufism attest to the depth of his divine knowledge.

	This miracle provided Shaikh ʿAbd al-Qādir with a great deal of spiritual knowledge and the ability to preach to the people with eloquence and perfect command of the language. Thus, his school, where he used to lecture three days a week, became the destination of the seekers of truth and divine knowledge. He lectured at his school for about forty years from when it was handed over to him in 1127 CE until he departed from this world in 1166 CE. The present book consists of forty-five sermons that the Shaikh gave at his school. He also taught and acted as a jurisprudent for thirty-three years from 1133 CE.

	Shaikh ʿAbd al-Qādir attained spiritual states and stations that no other Sufi Master after him reached. He was raised to such a status in the world of wilāya (sainthood) that in 1165 CE Allah ordered him to make his unique, well-known declaration, “My foot is on the neck of every walī”, as had already been predicted of him by Shaikh Ḥammād al-Dabbās and a few other walīs. All walīs of the time heard his words and bent their necks in compliance with this divine order. This is how he came to be known as Sultān al-Awliyāʾ (the sultan of walīs).

	Like all beacons of truth, Shaikh ʿAbd al-Qādir has been the target of attacks of the ignorant, the narrow-minded, and the misguided. Having understood and preached that Islam is ultimately about works of the heart, not the body, he has been accused of distorting the message of the Prophet Muhammad (PBUH) by those who projected Islam as a lifeless, spiritless, legalistic system. Yet history continues to confirm that voices of truth can never be silenced and the words of wisdom will remain unerasable. 

	On 28 May 2007, some terrorists bombed the Shaikh’s shrine in Baghdad, damaging parts of it. These and similar misguided individuals and groups do not realize that what makes great masters such as Shaikh ʿAbd al-Qādir live forever is not buildings that commemorate them or books written about them. They are ever-present in people’s minds and hearts through their teachings and the examples they set. This is why almost one thousand years after his departure from this world, people still feel immensely honoured to serve the Shaikh and his sacred cause, including making his words more accessible to people.

	 

	 

	
The Editor: Shaikh Muḥammad Al-Muḥammad Al-Kasnazān

	This great Shaikh was the Master of Ṭarīqa ʿAliyya Qādiriyya Kasnazāniyya for forty-two years until he departed this world in July 2020. Ṭarīqa Kasnazāniyya, as its name is usually abbreviated, is named after three of its great Masters: Imām ʿAlī Ibn Abī Ṭālib, Shaikh ʿAbd al-Qādir al-Gaylānī, and Shaikh ʿAbd al-Karīm Shāh al-Kasnazān, the great grandfather of Shaikh Muḥammad al-Muḥammad. The Kurdish word “Kasnazān” means “no one knows” and comes from Shāh al-Kasnazān’s following words, “Allah has granted me a network of secrets that no one knows of, save Allah and his Prophet (PBUH)”. 

	Shaikh Muḥammad al-Muḥammad was born in the village of Karbchna in the city of Sulaymaniyya in northern Iraq on Friday 15 April 1938. He is a descendent of the Prophet Muḥammad (PBUH) from both his father’s and mother’s side. When he was about two to three months old, he became so ill that his parents thought that he would not survive. They took him to his uncle, Ḥusayn, who was the Master of Ṭarīqa Kasnazāniyya. Shaikh Ḥusayn, who knew that Allah had a future and a tremendous spiritual role written for the child, told them not to worry about their baby for he had Guardians protecting him.

	Shaikh Muḥammad al-Muḥammad was less than one year old when his father, Shaikh ʿAbd al-Karīm, succeeded his older brother, Shaikh Ḥusayn, as the Master of the Ṭarīqa. His pious mother was always either praying, reciting the Qur’an, or reading dhikrs and prayers on the Prophet (PBUH). This spiritual family provided for the young Muḥammad al-Muḥammad the environment that helped him develop the traits necessary for his future spiritual leadership role. On 4 February 1978, Shaikh ʿAbd al-Karīm departed this world, having named Shaikh Muḥammad al-Muḥammad as his successor seven years earlier.

	Six months after becoming the Master of Ṭarīqa, Shaikh Muḥammad al-Muḥammad entered his first seclusion (khalwa). He entered another two seclusions in the following two years. During the forty-two years of his Shaikhhood, Ṭarīqa Kasnazāniyya witnessed an unprecedented spreading, not only in Iraq but in many other countries. He moved the main takya (Sufi mosque) of Ṭarīqa from the north of Iraq to the capital Baghdad in 1982. Hundreds of takyas were built during his Shaikhdom. He increased the number of preaching representatives (khalīfas), who are dervishes with the permission to give the pledge (bayʿa) of Ṭarīqa Kasnazāniyya on behalf of the Shaikh, to preach everywhere.

	Our Shaikh loved learning and education in general, and studying the sciences of Sharīʿa in particular. As a child, he entered Karbchna’s religious school, which was founded by Shāh al-Kasnazān, where he studied under grand scholars and jurists. He continued his school education in the north of Iraq. He had to abort his plan to join the Azhar University in Cairo when his father died and he became the Shaikh of Ṭarīqa. Reading remained our Shaikh’s main hobby. He was interested in religious books, mainly on Sufism and supplication. He was also very interested in Sufi manuscripts. He left a large personal library of books and manuscripts.

	In addition to editing Jilāʾ al-Khāṭir, our Shaikh published several books about the fundamentals of the Sufi way in general, and the Ṭarīqa Kasnazāniyya in particular. These include the first and only encyclopaedia of Sufism, a voluminous twenty-four-part work.

	The Masterhood of Muḥammad al-Muḥammad was an era of renewal for the dhikrs of Ṭarīqa Kasnazāniyya. Instructed by the Prophet (PBUH) and the Shaikhs of Ṭarīqa, he introduced new dhikrs and altered some of those that were from before he assumed the Ṭarīqa’s Shaikhdom. This included the introduction of al-Waṣfiyya prayer, which is an extremely powerful formula of reading prayers on the Prophet Muḥammad (PBUH).

	Our Shaikh had countless karāmas (wonders) in his life and they continue to happen after he joined the spirit world. We have compiled and published a small sample of these.5 These karāmas attest to his high spiritual status. We would like to mention two specific spiritual experiences that demonstrate the special spiritual ranks that he attained. In May 2016, our Shaikh announced one of the special gifts that the Prophet (PBUH) granted him that reflects the elevation of his spiritual status. He distinguished and honoured our Shaikh by adding one of his noble titles to our Shaikh’s name, changing his name from “Muḥammad” to “Muḥammad al-Muḥammad”. In a vision he had one month later, the Shaikhs of Ṭarīqa conferred on him the title of khalīfa (caliph). 

	While the karāmas of our Shaikh are both numerous and impressive, his greatest karāma was his most charming manners and beautiful personality. They reminded people of the Prophet’s (PBUH) great moral character, whom Allah commended beyond all praise, “Indeed, you are of a tremendous moral character” (68.4). Our Shaikh’s attractive personality was adorned by humility, softheartedness, compassion, generosity, loyalty, forgiveness, and many other beautiful traits. Even in the most difficult of times, he welcomed people with cheerfulness and a smile on his handsome face.

	There were so many aspects of beauty that emanated from our Shaikh’s face, traits, and behaviours. But the most visible thing was his infinite love for the Prophet (PBUH). Even when he tried to hide the effect of his beloved on him, his face, body, and tears would not obey him. He lived and died as a true teacher of divine love.

	In June 2019, our Shaikh travelled to the USA for medical treatment. This was to be his last journey in this world. He was called by his Creator on 4 July 2020. His noble body was flown back to Iraq and was buried in the takya in the city of Sulaymaniyya. His General Deputy and eldest son, Shams al-Dīn Muḥammad Nahro, succeeded him as the Shaikh of Ṭarīqa Kasnazāniyya. 

	For more information about Shaikh Muḥammad al-Muḥammad, see our detailed biography of him: Shaikh Muhammad al-Muhammad al-Kasnazan al-Husayni: A Life in the Footsteps of the Best of Lives.

	 


1 Good Behaviour in the Company of Shaikhs

	O young man! When you come into my presence, give up your appreciation for your deeds and self-admiration. Come in with nothing, as one who is bankrupt. If you have high regard for your deeds and yourself you will be astonished at what I am talking about and you will hate me because I speak the truth and disagree with you. No one hates me other than the enemy of Allah and no one is ignorant of me except one who is ignorant of Allah (mighty and glorified is He), given to much talk and little action. No one loves me but one who is knowledgeable of Allah (mighty and glorified is He), given to much action and little talk. The sincere person loves me, whereas the hypocrite hates me. One who follows the Sunna6 loves me, whereas one who follows heretical innovations hates me. If you love me, you are the one who will receive the benefits of that; and if you hate me, you are the one who will suffer the harm. I pay no attention to the praise and dispraise of creatures.

	The person who wishes for success must become a piece of ground under the feet of shaikhs. What are the attributes of these shaikhs? They are those who have abandoned this world and creatures and have bidden farewell to everything from beneath the Throne down to beneath the surface of the earth — that is the heavens and what is therein and the earths and what is therein. They are those who have given up all things and bidden them the farewell of one who will never return to them again. They have said farewell to all creatures including their own selves, for they are in the presence of their Lord (mighty and glorified is He) in all of their states. Anyone who seeks a company that guides him to the True One (mighty and glorified is He) yet keeps his lower self is in illusion and fantasy.

	The person whose renunciation and belief in the oneness of God are sound does not see the existence of creatures, does not see a giver other than the True One (mighty and glorified is He), and does not see a benefactor other than Him. How great your need is, O all of you people of this world, to listen to these words! How great your need is, O ignorant ascetics, to listen to these words! Most ascetic worshippers are servants of creatures, associating them with God.

	O hermits and recluses, come and get a taste of my words, if only a single letter! Accompany me for a day or a week so that you may learn something that benefits you. Woe to you! The majority of you are in illusion, worshipping creatures in your cells. This business does not come about by sitting in retreats while being ignorant. Woe to you! Walk in search of knowledge and knowledgeable scholars until no further walking is possible. Walk until nothing obeys you [in your wish to walk]. When you become unable to walk, sit down. Walk with your outward, then with your inward,7 then with your heart, and then with your essence. When you have become totally exhausted outwardly and inwardly and have to sit, nearness to Allah (mighty and glorified is He) and the arrival into His presence will come your way.

	If you come to me but do not put my teachings into practice you would only be a nuisance to the audience. As long as you are in your shop, you continue to think of your failing business; when you come to me, it is only to comfort yourself. No matter how many times you come to listen, it is as if you heard nothing. O property owner! Forget about your property and come and sit among the poor and be humble to Allah and them.

	Be sensible, abandon your prestigious position and come and sit here like one of the group so that my words get planted in the land of your heart. If you have sense, you will accompany me, be content with a morsel from me every day, and endure with patience the harshness of my words. Anyone who has faith will stand firm and grow, whereas the person who lacks faith will run away from me. Woe to you, O you who claim to know the spiritual states of others! How can we believe you when you have not managed to know your own state? This is nothing but the telling of lies, so repent from the telling of lies. O Allah, grant us truthfulness under all conditions and “give us good in this world and good in the hereafter and protect us from the torment of the Fire” (2.201).

	Woe to you, O you who associate creatures with God! How often you knock on doors behind which there is none to answer you, and how often you hammer cold iron without heating it with fire! You have no sense, you have no proper reasoning, and you do not know the proper behaviour. Woe to you! Come close to me and have a morsel from my food. If you taste my food you will renounce the food of others. If you get a taste of the food of the Creator, your heart and innermost being will renounce the food of creatures. This takes place in the heart — behind the clothes, the flesh, and the skin. This heart will never be sound as long as it is inhabited by any creature. Certainty [of faith] will remain incomplete as long as there is an atom of love of this world in the heart. When faith has become certitude, certitude has become knowingness, and knowingness has become knowledge, you will become an expert in distinguishing between the good and the bad in the service of Allah (mighty and glorified is He). You will take from the hand of the rich and give back to the poor. You will become the owner of the kitchen, dishing out sustenance with the hand of your heart and innermost being. 

	O hypocrite, you are unworthy of respect until you come to be like this! Woe to you! You have not acquired good manners at the hand of an ascetic shaikh who practises pious restraint and is learned in the law (ḥukm) of Allah (mighty and glorified is He) and His knowledge. Woe to you! You want something in return for nothing, so you will get nothing. Worldly things cannot be earned without diligence, so what of that which is in the presence of Allah (mighty and glorified is He)?

	When the seeker’s company of the shaikh has become sound, the shaikh will feed and nourish him from his heart with the food and drink of knowingness. O seekers, empty your hearts of creatures and then you will see wonders! Tomorrow it will be said to the people of Paradise, “Enter Paradise”, and today, when the True One (mighty and glorified is He) examines the hearts of the elite of His servants and finds them empty of this world, Paradise, and anything other than Him, He will say to them, “Enter the Paradise of My nearness now and later on”.

	Adhering to what I say is a sign of faith and running away from it is a sign of hypocrisy. O Allah, forgive us, do not expose us in this world and the hereafter, and “give us good in this world and good in the hereafter and protect us from the torment of the Fire!”

	Refined behaviour is as much an obligatory duty of the knower as is repentance of the disobedient person. How can he fail to be well-mannered when he is the nearest of all creatures to the Creator? If someone builds social relationships with kings but behaves ignorantly, his ignorance will bring him near to being put to death. Everyone who lacks polite behaviour is detested by the creatures and the Creator. Any time in which good manners are lacking is loathed. Refined behaviour in the company of Allah (mighty and glorified is He) is essential.

	O young man, if you know me you will not leave me and you will follow me wherever I go. You will be incapable of leaving, whether I assign you work to do or leave you without work, take from you or give you, impoverish you or enrich you, tire you or rest you. The requirements for becoming like this are to think well [of me] and cultivate good intention, both of which you lack. How could you, then, be fit for my company and benefit from my words? Victory lies in cultivating good behaviour in the company of the Creator (mighty and glorified is He) and the creatures. O Allah, do not let their hearing of these words be evidence against them but render it evidence in their favour! “O our Lord, give us good in this world and good in the hereafter and protect us from the torment of the Fire!”

	My enemy and one who loves me are both equal in my sight. I have no friend or foe left on the face of the earth. This happens only after one loves Allah, cultivates sound belief in His oneness, and sees creatures as powerless. One who is pious to Allah (mighty and glorified is He) is my friend, whereas one who disobeys Him is my enemy. The former is the friend of my faith and the latter is its enemy. O Allah, let this be always true of me, establish it firmly, and make me totally committed to it! Make it a genuine attribute of mine, not merely something that I pretend. You know that I twine the fibres of the ropes of Your religion and the ropes of Your will, and that I am the servant of Your servants — those who have renounced everything other than You in seeking Your satisfaction.

	O ignorant one, O you who embrace the gold coin and the silver one, O you who rejoice in the praise and commendation of creatures! You are the servant of praise, applause, and rewards. If you have sense, you will weep over yourself. “We belong to Allah and to Him we return” (2.156). There is no might or strength but by Allah, the High, the Great. O Allah, grant us fulfilment of the servitude to You and truthfulness in seeking You and “give us good in this world and good in the hereafter and protect us from the torment of the Fire!”

	O young man, the truthful person has no backward movements. He is always moving forward. He has a front but no back. He keeps to his truthfulness until his atom becomes a mountain, his drop a sea, his little bit so much, his lamp a sun, and his shell a kernel. If you are ever fortunate to come across a truthful person, stay always close to him. If you are ever fortunate to meet one who has your remedy, keep always close to him. If you ever have the good fortune to come across one who guides you to what you have lost, remain always close to him. You may never get to know such people for they are a few, rare individuals. The shell is abundant but the kernel is rare. The shells are in the garbage dumps, whereas the kernel is in the treasuries of the kings.

	The people of Allah are ill and their Physician is with them. They are ill in the presence of their Physician, on the lap of His generosity and His subtle kindness. He handles them with His favour, grace, and mercy. One who does not see a successful person will never succeed. Sit in the presence of the people of Allah, listen to their utterances, and accompany them for the sake of Allah (mighty and glorified is He) not for the sake of this world, and then you will benefit from them.

	You are unworthy of respect! I speak the truth to you, so it is up to you whether you wish to come or not, whether you wish to praise or dispraise me. The Invincible One said, “Say [O Muhammad!] ‘[this is] the truth from your Lord,’ so whoever wills, let him believe; and whoever wills, let him disbelieve” (18.29). No one runs away from the sharpness of my words other than one who is a hypocrite, impostor, swindler, follower of his passion, obedient to his lower self; who violates the Book of Allah (mighty and glorified is He) and the Sunna of the Messenger of Allah (Allah’s prayer and peace be on him); who hates the truth; who loves falsehood; who takes no steps with his heart to draw near to his Master (mighty and glorified is He).

	O young man, hear and look with your heart without doubts and you will see wonders! Relinquish your doubts about the people of Allah. Believe them and believe in them without asking “why” and “how”, so they will accept you in their company, admit you to their service, and give you a share of what has been sent down to them. Favours and graces come down from heaven on the hearts of the truthful, and the rewards of the innermost beings come down on their innermost beings, by night and day. If you wish them to accept you for their service you must purify your outward and inward. Be at the ready before them. Purify your heart of any heretical innovation, for the doctrine of the people of Allah is the doctrine of the prophets, the messengers, and the truthful (Allah’s prayer and peace be on all of them). They follow in the footsteps of the righteous predecessors. Their creed is the creed of the elderly. They do not lay claim to anything unless they have evidence for it. 

	Woe to you! You claim that your heart has arrived into God’s presence when it is, in fact, fettered and burdened. It is imprisoned behind doors and locked gates. Go and pass off your counterfeit coins on someone else. If you come here to pass off your counterfeit coins on me, do not come, for you will only tire yourself, as I will not accept your counterfeit coins. But if you come so that I cast your gold and separate from it the impurities, silver, and any covering layer, then come. Have you not known that the people of Allah are money changers, assay the gold coins of religion and distinguish between the good and the bad — between what belongs to Allah (mighty and glorified is He) and what belongs to the creatures? The people of Allah are ambassadors, guides, physicians, experts, diligent workers, agents, and callers on people to their Lord (mighty and glorified is He).

	O people, love your Lord (mighty and glorified is He) and make His creatures recognize that He is worthy of all love! Love Him and guide the creatures to Him so that they join you in loving Him. Remind those who are forgetful of Him. Remind them of His favour to them so that they come to love Him. Allah (mighty and glorified is He) revealed to David (prayer and peace be on our Prophet and him) the following, “O David, make My creatures love Me!” He has foreknowledge of whom will love Him. He ordered David (prayer and peace be on our Prophet and him) to make His creatures love Him for that foreknowledge to become manifest. If you were inside a dark house, with a fire iron and a flint, and you rub the two together, would not that generate fire? The fire that was in the fire iron is old but the act of rubbing made it appear. Similarly, the duties imposed by the Creator reveal and unveil the foreknowledge about the creatures. The commandments and prohibitions differentiate between the obedient and the disobedient servant. They distinguish between the good debtor who pays his dues and the bad debtor who defaults.

	The people of the innermost being were few in ancient times, and today they are the fewest of the few. The believer loves Allah (mighty and glorified is He) even if He tests him with afflictions; reduces his share of food, drink, clothing, social prestige, and well-being; and drives creatures away from him. He does not run away from His door but rather sleeps at it, taking its doorstep as a pillow; and he does not feel alienated from Him. He does not object to Him should He give favours to others and deprive him. If He grants him favours, he offers thanks to Him, and if He withholds things from him, he endures that with patience. His aim is not to receive favours, but his goal is to see Him, come near to Him, and enter into His presence.

	O you who waste your time in your houses and cells in the company of the lower self, natural inclination (ṭabʿ), passion, and little knowledge! You have to accompany practising knowledgeable shaikhs. Obey them and follow in their footsteps. Show humility to them and be patient with their humiliation of your lower selves until your passions have disappeared, your lower selves have been subjugated, and the fire of your natural inclination has been put out. Only then will you come to know this world and so you will avoid it. It will become your maidservant and it will give you what it has been ordered to give you, which are your allotted worldly shares. It will then bring your shares to you while you are at the door of your nearness to your Lord (mighty and glorified is He). It and the hereafter are both maidservants for the person who serves the True One (mighty and glorified is He).

	This business cannot be done by merely sitting in retreats in the company of ignorance. Woe to you! Walk in search of knowledge and practising knowledgeable scholars until no further walking can be done. Keep walking until your legs no longer obey you. So, when you become unable to walk, sit down with your outward, then with your inward, then with your heart, and then with your essence. When you become totally exhausted outwardly and inwardly and have to sit, nearness to Allah (mighty and glorified is He) and arrival into His presence will come your way. If the footsteps of your heart come to a halt and you lose all your energy in your way to Him, that will be a sign of your nearness to Him. At that point, surrender and throw yourself prostrate. Then, He will either build a cell for you in the wilderness and lodge you in the ruins, or return you to society and order this world, the hereafter, jinn, people, angels, and spirits to be at your service.

	It is being said to you, “Only if you listen and put into practice what you hear!” How often you attend these sessions with passion, disobedience, and objection! Your attendance is a falsehood with no truth, punishment with no reward, evil with no good. Repent and stop attending in this manner. Attend with the intention to derive benefits and then you will benefit. I hope and pray that Allah (mighty and glorified is He) will benefit you through me and amend your hearts, intentions, and aims. I do not lose hope for you, in compliance with His words, “Allah may cause something new to happen after that” (65.1). You will wake up, “And you will know its tidings after a while” (38.88).

	O Allah! Grant us the wakefulness of the vigilant. Treat us like You treated them. Let us enter their spiritual states with forgiveness, good health, and permanent well-being in religion in this world and the hereafter. O Allah, grant us Your nearness with forgiveness and well-being. Grant us the goodness of today and the goodness of every day! Grant us the goodness of those who are present and the goodness of those who are absent. Drive away from us the evil of the present and the absentees. Grant us the goodness of the sultans whom you put in charge of Your land and guard us against their evil. Guard us against the evil of the wicked, the scheming of the disbelievers, the evil of all of your servants and lands, and the evil of every crawling creature You grasp “by the forelock. Certainly, my Lord is on a straight Path” (11.56). Give the disobedient persons to the obedient ones, the ignorant persons to the knowers, the absentees from Your presence to those who are in Your presence, the idle ones to those who have put their knowledge into practice, and those who have gone astray to the guided ones. Amen.

	O young man, what is yours will not go past you or be consumed by others. What is others’ will not come to you by wishing for it and being keen on obtaining it. There is only yesterday that has already past, today that you are in, and tomorrow that is yet to come. Your yesterday is a lesson for you, your today is your current state, and tomorrow that is yet to come you may or may not witness. You do not know what your name will be tomorrow.

	You will remember what I am saying and regret. Woe to you! You trade being in my presence for earning a grain or two! What cuts you off from me is your ignorance of what I am involved in and what I teach. You are ignorant of its root and branch. You are ignorant of its stream, mountain, and source. If you have known and understood what I do and say you would not have left me. You will remember after a while the advice that I am giving you. You will see after death the aftermath that I am talking about, “So you shall remember what I say to you, and I entrust my affair to Allah” (40.44). Say, “There is no might or strength but by Allah, the High, the Great (lā ḥawla wa lā quwwatan illā billāhi al-ʿAliy al-ʿAẓīm)”.

	Learn from me, O ignorant ones! Follow me for I guide you to the way of righteousness. Woe to you! You claim that you seek obedience to me, yet you hide your wealth from me! You have lied in your claim. The seeker has no shirt, turban, gold, or wealth in addition to his shaikh. He eats from his shaikh’s plate what he orders him to eat, while he is in a state of extinction, waiting for the commandments and prohibitions of his shaikh. He knows that this has benefits from Allah (mighty and glorified is He) for him and is a tightening of His ropes. If you harbour doubts about your shaikh, you had better leave his company, for in this case accompanying him and obeying him would bring no benefit to you. If the patient develops doubts about his physician, he cannot be cured by his medicine.

	Accompany the people of Allah, for one of their attributes is that if they look at a person and direct to him their spiritual influence they love him, even if the person they looked at was a Jew, Christian, or fire-worshipper. If he was a Muslim, his faith, certitude, and steadfastness would increase. If he was in a different state, Allah would expand his breast to Islam.
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