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Go and tell this people:

“Be ever hearing, but never understanding;

be ever seeing, but never perceiving.

Make the heart of this people calloused;

make their ears dull

and close their eyes.

Otherwise they might see with their eyes,

hear with their ears,

understand with their hearts,

and turn and be healed.”


-  Yahweh to the prophet Isaiah



––––––––
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He who has ears to hear, let him hear.


-  Jesus of Nazareth
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​Introduction
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In his groundbreaking book Chariots of the Gods, published in 1968, Erich Von Daniken discusses a handful of familiar bible tales from a rather unconventional perspective informed by the UFO phenomenon. Specifically mentioned are the tales of Sodom and Gomorrah, the visions of Ezekiel, and the design of the Ark of the Covenant.

It is the aim of this book to investigate the matter more thoroughly, and to reveal not merely a few, but literally dozens of biblical examples of UFO encounters. Topics such as giants, conspiracy theories, pyramids, secret societies, and ancient alien origins, though fascinating, and quite possibly relevant, are beyond the scope of this book. This book seeks to answer one question – what does the Bible have to say about UFO encounters.

The book is organized in a way to correspond generally with the Hynek scale, the de facto standard for classification of several “kinds” of UFO encounters. The scale was developed for the U.S. military program “Project Blue Book” by a physicist named Dr. J. Allen Hynek, who later became very well known as one the world leading ufologists.

In general, the encounters examined will be limited to the various types of "close encounters." Hynek argued that to suit a modicum of scientific rigour, only encounters occurring within about 500 feet of the observer could be trusted. This criteria greatly reduces the possibility of misidentifying conventional aircraft or other known phenomena. With one notable exception, all encounters discussed in this book are “close encounters.” They are clear and present to the observer. They are physical phenomena, as indicated by physical evidence, physical description, or some other physical effect. Thus, they are subject to scientific study, though in many cases, the witness testimony may leave out many pertinent details.

A number of these cases have often been misrepresented as purely psychological or spiritual experiences. Certainly, the Bible contains many episodes of visions, dreams, or other states of altered consciousness. These may or may not have any relevance to extra-dimensional entities or extraterrestrial beings, however, in the absence of any textual indication of physical phenomenon, they are excluded from this investigation.


-  Close Encounters of the First Kind are primarily visual sightings of an unidentified flying object, seemingly less than 500 feet away, that show considerable detail, rather than simply a light in the sky.

-  Close Encounters of the Second Kind are UFO events in which a physical or physiological effect such as paralysis or heat and discomfort is alleged by the witness, or where some physical trace is produced, such as impressions in the ground, scorched vegetation etc.

-  Close Encounters of the Third Kind involve an animated entity, whether humanoid or not, particularly any who appear to be associated with a UFO. Third Kind encounters often consist of an entity observed inside or nearby a UFO, often exiting or entering the vehicle. In some cases, an entity is observed, but no UFOs are seen by the observer. Perhaps UFO activity has been reported in the area by other witnesses at about the same time.

-  A Close Encounter of the Fourth Kind is a UFO event in which a human is abducted by a UFO or its occupants. Witnesses may experience a transformation of their sense of reality.

-  There exists an additional, more modern approach which has been labelled “the fifth kind”. The differentiating factor here is who initiates the encounter rather than what types of phenomena are involved. For this reason, it is the opinion of this researcher that, although a useful categorization, it is really not an extension of the existing scale, but rather a different type of categorization altogether and one which does not fit terribly well into the structure of the Hynek scale. Nevertheless, it will be included into the scope of this book. 





Hynek’s scientific analyses seemed a good starting point for this investigation, and frankly, allows the book to proceed from a relatively benign position, only gradually adding more radical observations.

It should also be noted that this is not the first book intended to explore this fascinating subject. I know of several previously published works, including:


-  Jessup, Morris K.; UFO and the Bible, 1956

-  Paul Misraki; Flying Saucers Through The Ages, 1965

-  Erich Von Daniken; Chariots Of The Gods?, 1968

-  Barry Downing; The Bible and Flying Saucers, 1968

-  Robert Dione; God Drives a Flying Saucer, 1969

-  Josef F. Blumrich; the Spaceships of Ezekiel, 1974

-  Rev. Michael J. S. Carter; Alien Scriptures: Extraterrestrials in the Holy Bible, 2013

-  Xaviant Haze; Ancient Aliens in the Bible, 2017





During the preliminary research for this book, I became aware of these existing volumes, but purposed to avoid reading them while writing this book for the sake of avoiding any possible cross contamination. My aim was to prepare this book based solely on my own reading of scripture, without any undue influence from outside perspectives, however relevant or intriguing they may be. I look forward to reading these other fine books after publication of this volume and I would encourage you to do the same. It is always helpful to be open to other perspectives.
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​The 1st Kind: Visitations
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Close Encounters of the First Kind are defined as visual sightings of an unidentified flying object, at a relatively close range, rather than simply a distant light in the sky. Having said that, by far the largest percentage of UFO sightings in modern times tend to be of the “not so close” kind. Aircraft, satellites, and even comets are regularly misidentified and reported as UFOs. These far-off encounters are notoriously and perniciously difficult to justify, particularly in modern day alleged UFO encounters, due to the fact that many ordinary objects can so easily be mistaken for so-called UFOs. In Biblical times however, there were of course no airplanes, satellites, weather balloons, and the like, although there certainly were comets and meteors which could sometimes present as lights in the sky, as well as even more distant objects in space, such as planets or celestial events such as supernovas. One notable case will be examined right off the bat, in order to get it out of the way. After which, all remaining cases will fall under the category of “close encounters”, up close and personal, and with a high degree of scrutable witness reliability
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​The Three Wise Men
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In the gospel of Matthew we read of “the three wise men”: ...during the time of King Herod, Magi from the east came to Jerusalem and asked, “Where is the one who has been born king of the Jews? We saw his star when it rose and have come to worship him.”​[1]

These men travelled a great distance, “following a star” as is traditionally summarized. This is much debated among scholars. Had these men, who were themselves ancient scholars, simply seen an omen in the sky which signalled them? Or was it something more than that? Were they literally following a moving object over a great distance for an extended period of time? Verse 9 answers our question.

...they went on their way, and the star they had seen when it rose went ahead of them until it stopped over the place where the child was.​[2]

The passage clearly states that the object was still leading them, and that they were able to follow it on foot (or perhaps camel and donkey), even after a long journey. In fact, the Bible says that this object stopped over an exact location, such that the wise men were able to pinpoint the exact house it was indicating to them. 

On coming to the house, they saw the child with his mother Mary, and they bowed down and worshiped him.​[3]

A star in the sky cannot be traced to a specific house. A comet does not stop in its overhead journey. A supernova does not move across the sky. We are dealing with a glowing or shining object, similar to a star in appearance, that has the ability to stop and start, appears to be aware of the presence of its followers, such that it allows them to stop to speak to the king, and presumably to sleep each night on their journey, and then is able to pinpoint an exact house among many in the village. Did the object hover low over the house? Did the object send down a beam of light to shine upon the correct house? The passage does not say, but clearly there was some method of indication that could not be achieved by a distant star.

The witness testimony is recorded in the book of Matthew as an expert testimony. The author is explicit in describing the witnesses as wise scholars and seasoned travellers from afar. These were no shepherds, though their story was corroborated by a group of shepherds nearby who also witnessed the flying lights. These were the J. Allen Hynek’s of their day, the world-class scientists. Even though this object may very well be beyond the usual 500 feet limit, the extended time scale allowed for observation and the technical expertise of these expert witnesses make this a strong case.
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​Forty Years In The Desert
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The “star” of the wise men is not the only instance of a shining object in the sky leading people. A large portion of the Old Testament takes place during the wanderings of the Hebrew people and their leader Moses, who were led for forty years by exactly such an object.

By day the Lord went ahead of them in a pillar of cloud to guide them on their way and by night in a pillar of fire to give them light, so that they could travel by day or night. Neither the pillar of cloud by day nor the pillar of fire by night left its place in front of the people.​[4]

This phenomenon is described numerous times in the book of Exodus, and referred to in the books of Leviticus and Numbers. The pillar remains in full sight of the entire nation for forty years, until they finally reach their destination; the promised land of Canaan. The cloud goes over here; the crowd follows. The pillar moves this way; the nation trails behind. This may be the only way to comprehend why a large group of people would keep wandering back and forth for forty years rather than simply getting across the desert in a relatively straight line and getting on with their journey.

Although Exodus gives us a more detailed description than Matthew, the general behaviour of the object is eerily similar. The people are able to follow the object over vast distances throughout an extended timeframe. 

In both cases, the object stops at a specific destination, and henceforth disappears from the narrative. Suddenly, when the Israelites reach their destination and the forty years has completed, the object seems to vanish. We do not hear of it again, at least not with the same description. We no longer hear of a pillar of fire or a pillar of cloud. Is it the end of the story? Perhaps not.
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​The 2nd Kind: Physical Evidence
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Close Encounters of the Second Kind are UFO events in which a physical or physiological effect such as paralysis or heat and discomfort is alleged by the witness, or where some physical trace is produced, such as impressions in the ground, scorched vegetation etc.
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​Scorched Earth
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The Bible contains more than a few stories of God smiting various people in sometimes very imaginative ways. You could say Yahweh has a bit of a reputation for it. In many of these cases, the texts are somewhat open to interpretation as possible UFO sightings. One such example is found in the eleventh chapter of the book of Numbers.

Now the people complained about their hardships in the hearing of the Lord, and when he heard them his anger was aroused. Then fire from the Lord burned among them and consumed some of the outskirts of the camp. When the people cried out to Moses, he prayed to the Lord and the fire died down. So that place was called Taberah, because fire from the Lord had burned among them.​[5]

Granted, there is no direct mention of a UFO in this passage. Or is there? Actually, this is part of the same story of the pillar of fire and the pillar of cloud. One fact that is often overlooked by bible readers is that the chapter breaks are not part of the original text. Chapter 11 of the book of Numbers is simply a continuation of the text in chapter 10. In reality, the burning of the camp occurs immediately after another mention of the pillar of fire and cloud.

The cloud of the Lord was over them by day when they set out from the camp.​[6]

It seems that the fire was caused by a close brush with the pillar of fire. The interesting thing here is that only the outskirts of the camp were touched by the fire. This was perhaps not a purposeful punishment from an all powerful divine being. It was more like a glancing blow, an unplanned reaction, almost a flippant response. If God was trying to smite the people, he did a really lousy job. This was more like a scare tactic that got a little too close and accidentally caused some singeing. This huge flaming object swooped down from the sky, getting a little too close. There was a good reason the people usually stayed far back from the pillar of fire.
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​Two Camps
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In Genesis chapter thirty-two, we read of two separate encounters experienced by Jacob, the son of Isaac, and grandson of Abraham. The chapter begins:

Jacob also went on his way, and the angels of God met him. When Jacob saw them, he said, “This is the camp of God!” So he named that place Mahanaim.​[7]

Here is Jacob’s first encounter. Very little detail is given, but Jacob witnessed something which caused him to name the place ‘Two Camps’. 

Who exactly did he meet? The Hebrew words used here are  מַלְאֲכֵ֥י אֱלֹהִֽים׃ (pronounced ‘malake elohim’) which gets translated as ‘angels of God’, and מַחֲנֵ֥ה אֱלֹהִֽים׃ (pronounced ‘mahaneh elohim’) which is typically translated as the ‘camp of God.’

The word ‘malakeh’ means ‘messengers’. The use of the English word ‘angels’ is actually quite misleading in this context. This word ‘malakeh’ is used many times throughout the Bible to indicate messengers, regardless of their physical characteristics or their origin. Messengers are often dispatched with letters or gifts from someone just as couriers are still used today. There is nothing about the word ‘malakeh’ that indicates an angel or any other kind of supernatural being.

The word ‘mananeh’ is also used many times in the Old Testament, and does generally mean camp. Interestingly, though, it can also be used to mean ‘army’. This is not surprising, since an army generally does use a camp for its rest stops. However, when paired with the fact that ‘elohim’ is a plural noun, rather than a proper noun, the meaning begins to shift somewhat. ‘The camps of the elohim’, or ‘the armies of the elohim’ both clearly convey the idea of a host of living individuals who have settled somewhere for the night. Even though Jacob does not record any detailed descriptions of what these beings were like, the event made an impression on him, and he made a point of naming the place after these unusual visitors. Unfortunately, this very brief mention does not give any indications as to who exactly was camped out here. We know only that Jacob stayed at this spot for a night or two, but soon sent his family ahead to stay with his brother. Once alone, Jacob describes another encounter, this one more detailed and a bit stranger than the last.

So Jacob was left alone, and a man wrestled with him till daybreak. When the man saw that he could not overpower him, he touched the socket of Jacob’s hip so that his hip was wrenched as he wrestled with the man. Then the man said, “Let me go, for it is daybreak.”

But Jacob replied, “I will not let you go unless you bless me.”

The man asked him, “What is your name?”

“Jacob,” he answered.

Then the man said, “Your name will no longer be Jacob, but Israel, because you have struggled with God and with humans and have overcome.”

Jacob said, “Please tell me your name.”

But he replied, “Why do you ask my name?” Then he blessed him there.

So Jacob called the place Peniel, saying, “It is because I saw God face to face, and yet my life was spared.”

The sun rose above him as he passed Peniel, and he was limping because of his hip. Therefore to this day the Israelites do not eat the tendon attached to the socket of the hip, because the socket of Jacob’s hip was touched near the tendon.​[8]

There are a few key points to be made here. In verse 24, “a man wrestled with him until daybreak”. However, the word ‘man’ clearly does not mean a human, for as has already been established, Jacobs visitors have already been identified as ‘angels’ or more correctly, as the messengers of the elohim, or the armies of the elohim. A closer look at the text reveals that the Hebrew word אִישׁ֙ (pronounced ‘ish’), does not mean man or human at all. In fact, in nearly every biblical instance except this verse, the word is translated as ‘another’. The implication here is that of difference. Jacob wrestled with some kind of different being: ‘an other’. Indeed, for it was no man. This ‘other’ goes on to ask Jacob his name, but purposely withholds his own name, as though irrelevant. This is not the all-knowing Yahweh. This messenger of the elohim seems to have been sent to give Jacob a new name, which he does. ‘Israel’, or as verse 28 tells us, “you have struggled and prevailed with both anasim and elohim”. ‘Anasim’ generally translates as ‘men’, but it is always in reference to one's own men; their warriors, their best spies, even their husbands. The implication of “anasim and elohim” is indeed that of two camps. Jacob’s own kind, and the other kind; the elohim. And so Jacob becomes known as he who has prevailed in struggle against both his own kind as well as ‘the others’.

So Jacob called the place Peniel, saying, “It is because I saw God face to face, and yet my life was spared.”

Again we must dig into the Hebrew text. Notice again the use of the term ‘elohim’. Rather than “I saw God face to face” this phrase is more accurately translated as “I saw the elohim face to face.” Even in his summary, Jacob does not claim to have fought GOD or Yahweh or any other name other than “the elohim”. He might just as well have said “I fought an alien and lived to tell the tale.” This was certainly a life-altering event worth talking about. Is it any wonder then, that hereafter Jacob became known by a new nickname?

We conclude this segment on Jacob with a final point. This is the reason that this encounter can be categorized as being of “the Second Kind”. Jacob was left with physical evidence of his encounter in the form of an injury. He now walked with a limp, the result of his strenuous physical activity wrestling with a physical and quite capable opponent.
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​The 3rd Kind: Beings & Communications
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As mentioned in the introduction, Close Encounters of the Third Kind involve an animated entity, particularly any who appear to be occupants or pilots of a UFO. 

Further third kind subcategorizations were developed by Ted Bloecher, cofounder of the Civilian Saucer Intelligence of New York and a member of the National Investigations Committee on Aerial Phenomena, and the Center for UFO Studies. His proposed subtypes are as follows:

-Subtype A (Aboard) : An entity is observed only inside the UFO.

-Subtype B (Both) : An entity is observed inside and outside the UFO.

-Subtype C (Close) : An entity is observed near to a UFO, but not going in or out.

-Subtype D (Direct) : An entity is observed, but no UFOs are seen by the observer. UFO activity has been reported in the area at about the same time.

-Subtype E (Excluded) : An entity is observed, but no UFOs are seen or reported in the vicinity.

-Subtype F (Frequence) : No entity or UFOs are observed, but the subject experiences some sort of “intelligent communication”.

Each of these subtypes are well represented within the Biblical literature, as shall be seen in the following chapters.



	[image: ]

	 
	[image: ]





[image: ]



​Jacob's Ladder
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In the previous chapter two UFO encounters were examined as witnessed by Jacob and recounted in Genesis chapter 32.

We will now jump backwards to an earlier part of Jacob’s story, and a very well known part at that. Genesis 28 tells the story that is commonly known today as “Jacob’s ladder”.

Jacob left Beersheba and set out for Harran. When he reached a certain place, he stopped for the night because the sun had set. Taking one of the stones there, he put it under his head and lay down to sleep. He had a dream in which he saw a stairway resting on the earth, with its top reaching to heaven, and the angels of God were ascending and descending on it. There above it stood the Lord, and he said: “I am the Lord, the God of your father Abraham and the God of Isaac. I will give you and your descendants the land on which you are lying. Your descendants will be like the dust of the earth, and you will spread out to the west and to the east, to the north and to the south. All peoples on earth will be blessed through you and your offspring. I am with you and will watch over you wherever you go, and I will bring you back to this land. I will not leave you until I have done what I have promised you.”

This story is set in the context of a dream. We do not know if Jacob was literally dreaming, or if he was simply sleeping until some strange event awoke him. However, there is ample reason to conclude that perhaps it was not just a dream. Reading further, we see Jacob’s rather extreme reaction.

When Jacob awoke from his sleep, he thought, “Surely the Lord is in this place, and I was not aware of it.” He was afraid and said, “How awesome is this place! This is none other than the house of God; this is the gate of heaven.”

Early the next morning Jacob took the stone he had placed under his head and set it up as a pillar and poured oil on top of it. He called that place Bethel, though the city used to be called Luz.

Then Jacob made a vow, saying, “If God will be with me and will watch over me on this journey I am taking and will give me food to eat and clothes to wear so that I return safely to my father’s household, then the Lord will be my God and this stone that I have set up as a pillar will be God’s house, and of all that you give me I will give you a tenth.”

Firstly, Jacob is amazed. Why? Has he never had a dream before? Surely this is not true, for he is a grown man. Furthermore, Jacob goes on to perform a sacred ritual, anointing and commemorating the location and naming it. Was Jacob in the custom of performing such rituals every time he had a dream? He goes on to swear a solemn oath, and a very life changing one at that. He swears to give back a tenth of his income, thus initiating a tradition of tithing that is followed to this day by millions of Christians, and involving billions of dollars annually. This is no meagre thing. Why would Jacob do all of this, just because he had a dream? It seems that this experience was something more. Something more real than a dream.

Now let us examine the details of the “dream”.

he saw a stairway resting on the earth, with its top reaching to heaven, 

The Hebrew word סֻלָּם֙ (pronounced sulam) is used only once in the entire bible. We do not really know what it means. The next word is מֻצָּ֣ב (pronounced mussab) is used in only one other location, where it is translated as “of the pillar” or “at the pillar”. next we have אַ֔רְצָה (arsah) which is a common word meaning land or ground. The next phrase is as follows; וְרֹאשׁ֖וֹ (werosow) always translates to “head”, מַגִּ֣יעַ (maggia) usually translated as “arrived”, and finally הַשָּׁמָ֑יְמָה (hassamayema) meaning “to/from/of the sky”.

It seems somewhat dishonest to assume that we know something we don’t and inject the english words “ladder” or “stairway” into this story. It is more honest and accurate to simply say that Jacob saw “something” and that it was somehow related to or acting upon the ground. Could it have been some unknown object landing on the ground? All we really know is that “a thing did something on or to the ground.” We also see that it is connected somehow to the sky. Perhaps it stretched to the sky or perhaps it came from the sky. All of this to say that there are two equally feasible ways to interpret this sentence. It is just as fair to say:

“he saw a strange object land on the ground whose head arrived from the sky.”

We are not one hundred percent certain that this object is a flying one, but we know for sure that it is both an object, and unidentified.

Next, we see some beings:

and the angels of God were ascending and descending on it. There above it stood the Lord, and he said: “I am the Lord, the God of your father Abraham and the God of Isaac

These so-called “angels” are the same “malake” or messengers, that we already witnessed in Jacob’s other encounters. This sentence is very difficult to translate, for it contains two words which appear nowhere else in the Bible, and one which gets translated into so many different words that it seems to rely entirely on context and bring almost no meaning of its own. About the best we can do is a very loose translation as follows:

“The messengers of the elohim, עֹלִ֥ים (olim) went up, וְיֹרְדִ֖ים בּֽוֹ׃(weyoredim bo) (two more unused words whose meaning is unknown) and behold Yahweh stood עָלָיו֮ (alaw) (too contextual to translate).”

There are a lot of unknowns in this account, but it could be interpreted as some sort of unusual non-human but seemingly humanoid looking beings, on or in some sort of structure or craft in the sky, with someone identifying themself as Yahweh and giving Jacob a message. Whatever it was, it was a life-changing moment for Jacob, and no mere dream.
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​Wheels Within Wheels
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The first chapter of the book of Ezekiel is a very bizarre section of literature. It appears to be a description of an experience that the prophet Ezekiel had one day. However, his descriptive narrative seems to jump around and includes many elements which appear contradictory and perhaps deliberately obtuse or obfuscating. Could it be that some of the semantic problems we see here are the result of unsatisfactory translation efforts? We have already seen some rather difficult-to-interpret passages within the Jacob narrative. Is it possible that Ezekiel 1 contains several gross misrepresentations or misapplications of the Hebrew lexicon? Are there other possible translations of this passage which may elucidate a greater understanding and a clearer depiction of what Ezekiel was witnessing? This may in fact be the case. Furthermore, Ezekiel’s first encounter is somewhat lengthy, taking up the better part of three chapters, so rather than belabor the point it may be prudent to present a summarized paraphrase with a few explanatory notes on certain key points of translation.

The first three verses of Ezekiel specify his location and the exact time and date of the encounter. This is important to note as it grounds the narrative to a specific, real, physical event. Ezekiel is describing a real encounter that he experienced.

In my thirtieth year, in the fourth month on the fifth day, while I was among the exiles by the Kebar River, the heavens were opened and I saw visions of God.​[9]

The final phrase of the opening verse could also be translated “the sky opened, and I saw the sight of the elohim”. The Hebrew word for sky refers to a physical location rather than a conceptual realm. “The sky” is a more accurate translation than “the heavens”. The Hebrew word for open implies allowing, breaking forth, expressing, loosening, releasing. The sky was releasing something. “I saw the sight” is a more accurate description than “vision”. The term vision in this context incorrectly implies a metaphysical phenomenon. There is nothing in the text of this passage to indicate that a supernatural occurrence is happening. Ezekiel describes his current physical location and time, then goes on to describe a physical event that he witnessed. He saw these things happening. He is not in a trance or dream state. It is not some kind of psychedelic hallucination. It is a real thing that he saw, that is strange and that he tries very hard but with no small amount of difficulty to adequately describe.

The elohim is a plural denotation for a type of being. It is typically translated as “God” but in no way does it imply a singular personality or any of the divine attributes carried by the English word God. Ezekiel did not see one God. He saw several beings. These beings are described in greater detail below.

On the fifth of the month—it was the fifth year of the exile of King Jehoiachin—the word of the Lord came to Ezekiel the priest, the son of Buzi, by the Kebar River in the land of the Babylonians. There the hand of the Lord was on him.​[10]

A more accurate translation may be:

In the fifth day of the month, which was the fifth year of King Jehoiachin’s captivity, a message from Yahweh was delivered to Ezekiel the priest, son of Buzi, in the land of the Chaldeans by the river Chebar, and there the hand of Yahweh came.

Ezekiel now uses the direct name of God, Yahweh. The message is relayed to him by the elohim who have appeared. “A message from Yahweh” thus is a more accurate translation than “the word of the lord”. Some translations use a passive verb “came” and others acknowledge a more active verb “came expressly.” A Ezekiel is explicitly describing the process by which the message was delivered.
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