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Having established the possibility of knowing the existence of God through Science and Philosophy, for whose examination we refer to our book “Ratio et Numen: Plausibility of God,” it is unnecessary here to prove again what has already been proven there.

We can draw certain logical consequences from what has been said there:

God is a pure spirit. He is "Existence," and therefore, everything that exists in God exists. Therefore, God does not create something outside of Him, independent of Him, but rather His creation is within existence, within God. Hence, it is logical to affirm that God is always "in contact with His creation."

On the other hand, God creates "out of Love." It is the only option, because if God did not love what he created, he would not create it.

That said, it makes sense to affirm that God cares about his creation and is in current contact with it, maintaining its existence. Therefore, it is not at all extraordinary to affirm that, by endowing man with free will, he does not leave him to his own devices but rather directs and guides him so that he may freely choose Him, but without forcing his freedom, which would be inconsistent with endowing him with such freedom upon creation. God does not cheat and is consistent with himself. As Einstein said, God may be subtle, but he is not cunning.

God loves existence and its fullness because it is good and, at the same time, is incompatible with imperfection, with the lack of good.

That is why, when he creates, he creates so that what is created may be “good,” full and perfect in its being.

In the case of Man, by creating him free, with his own will, and in space and time, he can make decisions, within that framework, which make him who he is. Man makes himself using his freedom and will, through the actions he adopts.

But Man is not omniscient. His reason is limited and, moreover, is frequently clouded by his disordered passions, stemming from the original sin he inherited as a species from Adam and Eve. If this last statement is "too much" for any skeptical reader, let them stick with the fact that passions alone frequently cloud sound reason. That is human. It is in our DNA.

For this reason, human beings frequently make mistakes and bad decisions. Just look at what exists and has existed in the world: theft, abuse, injustice, war, slavery, human sacrifice... The thousand and one...

It is obvious that human beings need guidance, a guide that, without violating their freedom, because choosing without freedom does not choose leads them to their full development as human beings, to each person reach their full potential.

A complex task. Impossible for man, possible for God.

It has already been said: “Homo homini lupus” (Man is a wolf to man).

The expression "Man is a wolf to man" refers to the violence, selfishness, and cruelty inherent in human beings, and how people are often the worst threat to their fellow human beings.

Although popularized by the philosopher Thomas Hobbes in the 17th century, who used it to describe man's natural state as a "war of all against all," the phrase has its roots in the ancient Roman poet Plautus.

Plautus originally coined the phrase in his play Asinaria, written during the third century.

Thomas Hobbes adapted it and incorporated it into his work Leviathan (1651). He believed that in the natural state, without any controlling authority, man is selfish and violent, leading him into constant conflict with his fellow human beings.

Today it is used to describe the often-predatory nature of man towards other men, whereby his own fellow men represent a danger or an obstacle to his own benefit.

In such a situation, it makes sense that a loving God would care for and look after his creation, guiding, directing, and acting as a Father.

But the only way for man to know God's purpose, his plan for him, and his will is for God himself to reveal it to him. And this revealing is not a vain endeavor, like the Danaids', nor a fruitless endeavor, like Sisyphus', but necessary.

Hence, God communicating with Man is what was to be expected from this whole matter.

And, as it seems when studying God's communications to Man, there is in this a certain divine pattern, which guarantees and preserves human free will, his free choice, but informed choice.

This was also to be expected.

Let us take, for example, a father whose son is three years old. His son is a person distinct from him and, as a person, is free. However, the father doesn't leave him to his own devices; he cares for and educates him, and if he wants to do something that might harm him, he hinders him in various ways: he explains the harm that will come to him if he continues like this, he motivates him with "pacts," and, if that isn't enough, he won't hesitate to punish him proportionally to get him to correct himself and thus prevent him from doing anything wrong.

He continually shows his love and establishes educational alliances with him that motivate him along the right path: if..., then...; if you comply, I will comply. If you do the right thing, it will be good for you, and you will receive a benefit. It is educational.

The child is not aware of all the dangers, nor of what his best option is at any given moment. That is what his father is there to educate and guide him. If he did not do this, he would be a bad father.

Children do not always like to be prevented or hindered from doing things and often are not fully aware that it is for their own good.

In any case, he is still free, and if his father is careless, using his freedom, he could do something that is harmful to him (let us consider, for example, a 16-year-old teenager who takes drugs).

All this exemplifies the relationship between God, omniscient, and Man, whose reason is limited and, at times, disturbed by passions.

God does not annul human freedom, but rather acts as a good Father, guiding and punishing if necessary, so that Man may convert and be saved, reaching the fullness planned for him. But in the end, Man freely decides: his existential perfection or his ruin: “ That's it.” life ”.

We can see this in the case of two elite athletes: one strives with great sacrifice and without straying from the right path and succeeds. The other, despite his extraordinary natural abilities, makes the wrong choices and turns to alcohol, drugs, and wild partying: his ruin is soon achieved. But in the end, he makes the decision, despite the advice of those who love him and do everything possible to steer him back on the right path. Unfortunately, how many such cases there are!

So, going back, God's pattern, in his dealings with Man, is to communicate with him, establish alliances or pacts to guide him along the right path, explain the perfect path, and create a People "of God" who achieve existential fulfillment, who follow his ways, and who are his witnesses before all men. This is divine pedagogy. All of this culminates with the coming of Christ, God himself made man.

All this communication from God to men for their good has been transmitted orally and written down in the Holy Scripture, in the books of the Bible: “The words that I say to you today you shall keep in your heart, and you shall repeat them to your children, and you shall talk of them at home and on the way, lying down and rising up” ( Dt . 6, 6-7).

But how do we know that God has communicated with Man and that this is in the Holy Scripture, in the Bible?

We know:

-First, because, as we have indicated, it is what was to be expected, it is logical.

Second, because Sacred Scripture describes historical events, places, customs, norms, and figures in detail, in contrast to myths and legends, which never contain this historical precision. It describes, in minute detail and with a wealth of information, extraordinary events, which took place before a multitude of witnesses who have fully attested to them, and whose authorship can only come from God; attested to by an entire People: Israel and, later, by the Church.

Thirdly, and this is a compelling argument, because Christ, who proclaimed himself God and proved it with miracles performed in public, even in front of multitudes, and acknowledged even by his enemies (“What shall we do? This man performs many signs. If we let him continue, all will believe in him”) ( Jn 11:47-48), with his resurrection attested to by more than 500 witnesses, many of whom gave their lives to uphold its veracity, and with the fulfillment in him of the messianic prophecies; he bore witness in favor of Holy Scripture and its veracity. This last testimony removes any doubt.

Let us expand on this.

The central affirmation of the Judeo-Christian faith is that the Holy Bible is not merely a masterpiece of ancient literature or a compendium of human wisdom, but the divinely revealed Word of God. This thesis posits that such an affirmation is not based on blind faith but is grounded in a powerful convergence of diverse and compelling lines of evidence.

When evaluated according to the standard canons of historical, textual, and literary research, the Scriptures demonstrate a unique and unparalleled integrity that points beyond a merely human origin.

The Theological Framework of Divine Revelation

THE BIBLE IS NOT A human record of religious experiences, but the product of a deliberate divine initiative of self-revelation. This logical progression, from God's revelation to the inspiration of his record and the corporate recognition of those writings, establishes that the Bible's authority derives not from the Church, but from God himself. The Church acts as custodian and witness to this authority, not as its creator.

The concept of "divine revelation" is the act by which God unveils or makes manifest truths that would otherwise be inaccessible to humanity. This act does not consist simply in the transmission of information, but in a personal self-revelation of God's nature, will, and judgment, with the aim of guiding humanity toward existential fulfillment, toward truth, and toward an intimate relationship with Him.

Christian theology distinguishes between two modes of this revelation. General Revelation is the manifestation of God through the created order and human consciousness. Psalm 19 declares that "the heavens declare the glory of God," and the apostle Paul argues in Romans 1:18-32 that God's "eternal power and divine nature" have been clearly seen since the creation of the world.

However, because this truth is hidden by human sin, General Revelation is insufficient for salvation.

Therefore, Special Revelation is necessary, which is the specific and historical self-revelation of God through the nation of Israel, culminating in the person and work of Jesus Christ and permanently recorded in the Scriptures.

Through General Revelation, we can know that God exists, but not God's purpose for us. For this, Special Revelation is necessary. In turn, through Special Revelation, God acts as a Father, guiding and correcting, and facilitating the appropriate means for the optimal existential development of humankind.

This is the same thing any human parent does with their children. After all, we are Imago Dei.

The core of the Bible's affirmation lies in the doctrine of inspiration. This concept is defined as the supernatural oversight of the Holy Spirit over the human authors of Scripture, such that, utilizing their individual personalities and literary styles, they composed and recorded God's revelation without error in the original manuscripts.

This process is not a mere dictation, but a “concursus," a simultaneous operation of divine authorship and human agency.

The key text, 2 Timothy 3:16, states that "All Scripture is inspired by God" (from the Greek theoˊpneustos, meaning "God-breathed"), indicating that its ultimate source is God himself.

This divine authorship is the foundation of the inerrancy, infallibility, and sufficiency of the Bible.

The Formation of the Biblical Canon

THE BIBLICAL CANON, that is, the collection of books recognized as inspired, was not determined by the Church, but recognized by it. The term "canon" itself denotes a rule or standard by which truth is measured. The Church, guided by the Holy Spirit, identified those books that already possessed inherent divine authority, rather than conferring authority on them.

The Old Testament canon was already functionally established by the time of Jesus. First-century Jewish sources such as Flavius Josephus and Philo of Alexandria attest to the existence of a corpus of sacred writings. Jesus himself endorsed the threefold division of the Hebrew Scriptures—the Law of Moses, the Prophets, and the Psalms (or Writings)—in passages such as Luke 24:44, thus confirming the canon that the church would inherit.

The process of recognition of the New Testament canon was gradual but remarkably early. The New Testament authors themselves recognized each other's writings as Scripture. For example, the apostle Peter referred to Paul's letters as part of the "Scriptures" (2 Peter 3:15-16), and Paul cited the Gospel of Luke as Scripture in 1 Timothy 5:18. The criteria for formal recognition of a book by the early church were rigorous:


	
Apostolicity: Was it written by an apostle or a close associate of an apostle?

	
Orthodoxy: Did the content of the book conform to the "rule of faith," the consistent doctrinal teaching handed down by the apostles?

	
Catholicity: Was the book widely accepted and used by churches throughout the known world?



This process was not based solely on external criteria, but on the recognition of the "divine qualities" inherent in the books themselves.

The power, coherence, and apostolic message of the writings were the principal indicators of their divine origin, which the Holy Spirit confirmed to the collective body of believers.

This process effectively distinguished inspired writings from apocryphal works, which often contained exaggerated, imaginary, or doctrinally deviant material. The core of the New Testament canon was already firmly established by the end of the second century.

The Unparalleled Historical and Textual Integrity of the Bible

THE BIBLE'S CLAIM TO divine origin is reinforced by its status as a historical document of the first order.

A comparative analysis reveals that the Scriptures surpass any other ancient text in terms of preservation, attestation, and external corroboration.

The evidence is not monolithic, but a convergence of multiple independent academic disciplines—textual criticism, archaeology, and secular historiography—repeatedly pointing to the same conclusion: the reliability of the historical framework of the biblical text.

The Antiquity and Preservation of the Old Testament

THE TRADITIONS THAT form the basis of the Old Testament date back to the second millennium BC, with the formation of the Hebrew people around 1800 BC. The initial transmission combined a meticulously preserved oral tradition with early written records, which were not legends but records of specific historical events.

The transmission of the text was a process of extraordinary diligence. Jewish scribes, such as the Talmudists and later the Masoretes, employed extremely strict rules for copying, including regulations on materials, column and line counts, and a prohibition on writing a single letter from memory. Any copy containing errors was withdrawn from circulation and ceremonially destroyed, ensuring an unprecedented level of textual purity.

The discovery of the Dead Sea Scrolls in 1947 was a monumental milestone in confirming this fidelity.

These manuscripts, dated between 250 BC and 70 ADS, provided us with copies of the Hebrew Scriptures more than a thousand years older than the Masoretic texts known until then (such as the Aleppo Codex, c. 920 AD).

By comparing the Qumran text, such as the complete Isaiah scroll (1QIsa), with the Masoretic text a thousand years later, scholars found a degree of almost perfect agreement, empirically demonstrating the astonishing accuracy of the scribal transmission process over a millennium.

The New Testament as the Best Attested Document of Antiquity

THE NEW TESTAMENT PASSES the bibliographic test—which examines the number of manuscripts and the time interval between the original and the earliest copies—by a landslide.



	Old Work

	Date of Writing (approx.)

	Oldest Copy (approx.)

	Time Interval (approx.)

	Number of Copies





	New Testament

	40-100 AD

	125 ADS

	~50-100 years

	> 24,000




	Iliad (Homer)

	800 BC

	400 BC

	~400 years

	643




	Annals (Tacitus)

	100 ADS

	1100 AD

	~1000 years

	20




	Works of Plato

	427-347 BC

	900 ADS

	~1200 years

	7






We possess more than 5,800 Greek manuscripts and a total exceeding 24,000 in various ancient languages.

The time interval between the original writing and our earliest copies is exceptionally short.

The John Rylands Fragment (P52), containing a portion of the Gospel of John, dates from around 125–160 AD, only a few decades after the original.

This contrasts sharply with other ancient authors, whose earliest copies are separated from the originals by a millennium or more.

This chronological proximity is crucial, as it fundamentally undermines the theory that the Jesus stories are legendary developments.

Legends take a considerable amount of time to form and fade from the memory of witnesses. The New Testament documents, however, were written and circulated within the lifetime of the first generation of witnesses, which served as a historical check that prevented the mass fabrication of events and teachings. We see this in 1 Corinthians 15:1-8:


“ 1 I remind you, brothers, of the gospel I preached to you, which you accepted and on which you stand, 2 and which is saving you, if you hold to the word we preached to you; otherwise, you believed in vain. 3 For I delivered to you as of first importance what I also received: that Christ died for our sins according to the Scriptures, 4 and that he was buried, that he was raised on the third day according to the Scriptures, 5 and that he appeared to Cephas , then to the Twelve, 6 then he appeared to more than five hundred brothers at once, most of whom are still alive, some have fallen asleep, 7 then he appeared to James, then to all the apostles, 8 last of all he appeared to me also, as to one born again.”



Although critics point to the existence of hundreds of thousands of textual variants, more than 99% of these are inconsequential (spelling errors, word order) and do not affect the text's meaning. In fact, the enormous number of manuscripts allows textual critics to compare variants and reconstruct the original text with a degree of certainty greater than 99%, a level of confidence unattainable for any other ancient document.

Corroboration of Archaeology and External Sources

The reliability of the Bible is reinforced by a growing body of archaeological evidence and external historical records.



	Artifact / Site

	Date

	Key Biblical Corroboration

	Biblical Reference





	Stele of Merneptah

	c. 1209 BC

	Existence of the nation of "Israel" in Canaan

	Exodus




	Tel Dan Stele

	Ninth century BC

	Existence of King David and the "House of David"

	1 and 2 Samuel, 1 Kings




	Deir 'Alla inscription

	Eighth century BC

	Existence of the prophet Balaam

	Numbers 22-24




	Hezekiah's Tunnel

	c. 701 BC

	King Hezekiah's preparations for the Assyrian siege

	2 Kings 20:20




	Cyrus Cylinder

	c. 539 BC

	Decree of Cyrus allowing the return of exiles

	Ezra 1:1-4




	Pilate's Inscription

	First century AD

	Existence and title of Pontius Pilate, perfect of Judea

	Gospels (e.g., Luke 3:1)




	Pool of Bethesda

	First century AD

	Precise description of a pond with five porticos

	John 5:2






In addition to archaeological finds, non-Christian historians confirm the pillars of the New Testament account. The first-century Jewish historian Flavius Josephus mentions "Jesus, a wise man... who performed wonderful works," his crucifixion under Pontius Pilate, and the existence of his followers. He also refers to "James, the brother of Jesus, called Christ." The Roman historian Tacitus (c. 115 AD) writes that "Christ, from whom the name originated, suffered extreme punishment during the reign of Tiberius at the hands of one of our procurators, Pontius Pilate."

Confirmation from hostile or neutral sources is particularly powerful. Authors such as Tacitus, who considered Christianity a "pernicious superstition," or the Jewish Talmud, which accused Jesus of sorcery, had every reason to discredit the Christian movement. However, their accounts confirm the central facts: the historical existence of Jesus, his execution under Pilate in Judea, and his reputation as a miracle worker. The fact that they did not deny these facts but attempted to explain them away in pejorative terms (e.g., "magic"), serves as an implicit confirmation of their historicity.

Evidential Force of Fulfilled Prophecy

ONE OF THE BIBLE'S most unique claims is its ability to accurately predict specific and contingent future events, a trait that serves as a clear mark of its divine origin. Unlike the vague or retroactive prophecies of other sources, biblical prophecy is detailed, predictive, and therefore falsifiable. Its vulnerability to being refuted if events had not occurred as predicted is, paradoxically, a measure of its evidential force.

The most compelling prophetic evidence is the convergence of hundreds of Old Testament prophecies, written over more than a thousand years by various authors, which paint a composite and detailed portrait of the Messiah, fulfilled in the person of Jesus of Nazareth.



	Messianic Prophecy (Selection)

	Reference for the Old Testament

	Fulfillment in the Life of Jesus

	Reference for the New Testament





	Born of a virgin

	Isaiah 7:14

	Virginal conception by the Holy Spirit

	Matthew 1:18-23; Luke 1:31-35




	Born in Bethlehem

	Micah 5:2

	Birth in Bethlehem during the census

	Matthew 2:1; Luke 2:4-7




	Lineage of David

	2 Samuel 7:12-13

	Genealogy traced back to King David

	Matthew 1:1; Luke 1:32-33




	Preceded by a messenger

	Malachi 3:1

	Ministry of John the Baptist

	Matthew 3:1-3




	Triumphal entry on a donkey

	Zechariah 9:9

	Entry into Jerusalem before the crucifixion

	Matthew 21:1-9




	Betrayed for thirty pieces of silver

	Zechariah 11:12-13

	Judas Iscariot receives thirty pieces of silver

	Matthew 26:14-15; 27:3-10




	Pierced hands and feet

	Psalm 22:16

	Crucifixion

	John 19:18, 37; 20:25-27




	They divide his garments

	Psalm 22:18

	Soldiers cast lots for his tunic

	John 19:23-24




	Not one of his bones was broken

	Exodus 12:46; Psalm 34:20

	The soldiers do not break their legs on the cross

	John 19:33-36




	Vicarious death for sins

	Isaiah 53:5-6, 12

	Atoning sacrifice on the cross

	Romans 4:25; 1 Corinthians 15:3
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