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			MOSES

			Introduction by Tom Wilson

			 

			There are few men and women in the record of Scripture whose lives we are able to follow in great detail from cradle to grave. However, for one of these, Moses, we know the unusual circumstances even of the early months of his long life. We know nothing about David’s early years or of Isaiah’s childhood, but we do know of Moses’ birth, followed three months later by his remarkable deliverance from the flags of Egypt’s River Nile. Then, at the end of a long life, he was carefully buried, a task that God did not entrust to any man or woman. The first five books of our Bible are from his pen, four of which trace the varied experiences and the wide-ranging abilities of Moses himself. 

			Writers, as markedly different as Sir Winston Churchill, Britain’s notable Prime Minister during the Second World War, and Sigmund Freud the eminent psychoanalyst, have written about Moses. Churchill wrote an essay entitled: “Moses – the Leader of a People.” To Churchill, he was not merely “a legendary figure upon whom the priesthood and the people hung their essential social, moral, and religious ordinances.”1 He rejected outright the “learned and laboured myths” that denied the existence of Moses, the great leader of a people that became a great nation. To Churchill, Moses was the leader who, under the hand of God, forged a rabble of slaves into what Churchill called “the most formidable and most remarkable race which has appeared in the world.” Among Freud’s later books was Moses and Monotheism.2 Although a Jew by birth and upbringing, he scrutinized Moses through the eye of the psychoanalyst, identifying him as “the tribal pater familias.”3 Freud was not a disciple of Moses, openly rejecting the revelation of the one God that Moses presented; indeed he “regarded the monotheistic God as an illusion based upon the infantile emotional need for a powerful, supernatural Father of the Nation.”4

			Modern researchers have questioned why there are no references in Egypt to Moses and the Exodus, particularly when ten devastating plagues struck that nation. However, no Pharaoh would willingly advertise a series of disasters commonly ascribed to an enslaved underclass and their God, a God that Egypt did not recognize. However, Moses features largely in both Old and New Testaments. Surgenor5 notes that in the Bible:

			•	Moses’ name occurs 848 times across 187 chapters of the Bible

			•	The words “and the Lord spake unto Moses” are recorded 99 times

			•	The words “and the Lord said unto Moses” are recorded 51 times.

			In the New Testament, his name occurs around 80 times, more than half of these occurrences are in the Gospels, as the Lord Jesus addressed the nation that should have been observing the Law of Moses.

			The words of the Saviour provide additional evidence, if any is needed, that the story of Moses as given in the Old Testament is a reliable historical record. In this short character study, the nature of the man who, under God, was the Maker of the Nation will be considered. His life is rich in teaching for the people of God in every generation.

			 

			Introduction by A. J. Higgins

			  

			There is something very timely about today being the first day that I sit to consider contributing to this volume on the life of Moses. I am at home on a Lord’s Day morning. The Breaking of Bread and other meetings have been cancelled, a very unusual experience. The reason is an invasion by an enemy too small to be seen by us. We can only see the results of its invasion. It is called COVID-19. It is a mini plague sweeping through our land and other lands, bringing with it, and leaving in its wake, hysteria, panic, and ruin. The entertainment world has come to a halt, economies are being shaken, the confidence of humanity in its technology is being questioned, and world leaders are at a loss. 

			While COVID-19 does remind us of what once happened in Egypt under the rod of Moses, this is minor compared to what once brought mighty Egypt to its knees. And it is only a dress rehearsal for what awaits this globe in a coming day of tribulation.

			So much for the fruit of my free thought and association! Now we must bend our minds to the man himself, Moses. Here is one of the towering figures, not only of Scripture, but of history. It is no exaggeration to say that Moses was a man who actually changed the course of history. He led an enslaved people out of Egypt leading to the formation of the nation of Israel. That nation continues to dominate much of our news today. A case could be made that the Jew individually, and the people of Israel nationally have been at the centre of world history.

			Our consideration, however, is Moses as seen in the Word of God. Here as well, he is a formidable character to consider. As noted by our brother Wilson, his life and labours occupy 136 chapters in the Old Testament (without taking into account numerous references in other books including the Psalms), and there are 79 mentions of his name in the New Testament. Only Abraham (70 times) and David (54 times) come close to rivalling him for a place in the New Testament.

			Few men are seen in as many dimensions as Moses. Perhaps David would equal him in many ways, yet Moses seems unique. Here is the first man called, “A Man of God.” Here is the second man called, “My servant” by God (Abraham was the first). He was the first leader called out by God. While the patriarchs led their families, the leadership of Moses was quite distinct and unique. He is seen as a prophet, priest, and king (Deut 33:5). He is the standard for faithfulness (Heb 3:5), meekness (Num 12:3), intimacy with God (Deut 34:10), and the office of prophet (Deut 34:10). He is a scholar, statesman, and song writer. He ranks among the great historians and even penned a Psalm or two. 

			His life furnishes lessons on leadership, building for God, grace under pressure, worship, service, and other aspects of Christian living. He is a picture of the coming Christ, delivering a people from bondage and leading them into a land of blessing. Linked with his life, and only tangentially dealt with in this volume, are all the lessons from the journey from Egypt to Canaan, the Offerings, the Tabernacle construction, and the Law. 

			Having drawn attention to all that we know and can learn from him, this needs to be balanced by what we do not know of his life. We know the events of perhaps only three days during his first 40 years in Egypt. We know nothing about the 40 years in the wilderness tending sheep except the day of his arrival and that final occasion when the Lord appeared to him in the burning bush. And while we may think that we know a lot concerning the 40 years in the wilderness, an honest assessment will show us that we are only given information about 2-3 years of the happenings in his life. We must recognize that many years were spent in the routine round of everyday living. 

			As I begin to put pen to paper (more accurately finger to the keyboard), and move through the life of this remarkable man, you may hear echoes of ministry to which you have listened in the past. Each of us has learned at the feet of other men. At times, it is difficult to distinguish what we have gleaned on our own and what other able teachers have passed on. Along with the invaluable contribution from brother Wilson upon which I build, ministry from men such as Jack Hunter, John Stubbs, A. M. S. Gooding, Norman Crawford, Clay Fite, and David Gilliland (who alone is still left standing amongst these names), may filter through. No infringement on their material is intended. What has been offered in the public arena is for the profit of all. If any should ever feel inclined to borrow from this work, the author would feel honoured. And I am doubly honoured to have my name linked with that of Tom Wilson. His contribution forms the bulk of this volume. Had not his health progressed to the point which it has, he would have completed it. I have the responsibility to add a few finishing touches to his very valuable work. 

			What remains in this introduction is an outline to help the reader navigate through the material. Moses’ life could be divided by location: the river, the court of Pharaoh, the land of Midian, the burning bush, Egypt, the Red Sea, Sinai, to name but some. His life could be profitably studied by looking at his offices: leader, lawgiver, labourer, his likeness to Christ, etc. Since the younger is to submit to the leadership of the older, I will gladly follow the lead which brother Wilson has laid out for us and contribute in the chapters which follow.
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​Chapter 1

			
​Background

			 

			The life of Moses commences with Israel in the land of Egypt. All are familiar with the circumstances which brought Jacob and his household down to Joseph. The book of Exodus, however, begins with the ominous note that a king arose who knew not Joseph. According to historians, there had probably been a change in dynasty. The result was that Israel became a nation of slaves. Bondage, bricks, and bitterness is all they knew in their captivity.

			Why did God allow this? Why did God not intervene sooner to deliver them? 

			An overview of Exodus chapter 1 is offered:

			Verses 1-7 show a people that were flourishing. They are referred to as “sons of Israel” in all the dignity and maturity of sonship despite their enslavement. The nation had prospered and had multiplied. The language is almost an echo of Genesis 1:28, “Be fruitful and multiply.” From a small nucleus of 70, they now filled the land and had become a mighty people. 

			Verse 8 tells us that Joseph had been forgotten. A Redeemer forgotten - Egypt is a picture of the world in many ways. The Bible will use Egypt, Babylon, Sodom, Moab, and Canaan, as well as other countries, to show us different characteristics of the world. Egypt is a picture of the world in its independence from God. Its river, the Nile, had created this spirit of independence and had turned them to the worship of idols. 

			In verses 9-14 we read of Egypt’s forced bondage. The people flourished despite that bondage. Egypt then changed its strategy and did three things: it tried to harass their lives; then hinder births; and, if they could not do that, hamper growth. 

			

			The verses which follow tell of the midwives and Pharaoh’s eventual programme of genocide. It must be understood that what Pharaoh initiated was a strategy whereby Egyptians could rip from the arms of parents any male son born into that family and cast them into the river. More will be said about the midwives in a subsequent chapter. 

			But we need to return to the question of God’s seeming delay and inaction. Why had God brought them to Egypt and left them there for the 400 years? Why had He had allowed their enslavement and suffering?

			There are several reasons advanced for God’s ways. In Genesis 15:13-16 He explained to Abraham that in His longsuffering He was not going to judge the Canaanite nations until “the iniquity of the Amorites” was full. God was giving heathen idolatrous nations space to repent. 

			But God was also giving Israel time to develop into a mighty and populous nation. Had they remained in Canaan, two grave dangers faced them: the mixing of the people with the Canaanites and thus the diluting of the nation; and the likelihood that they would have known constant war with the neighbouring nations who would fear Israel’s growth. In Egypt, sequestered in the land of Goshen, they were able to grow and multiply (vv 7, 10, 12) unhindered. It was in Egypt that 70 people grew, unmolested initially, into a nation. Egypt practised strict separation (Gen 43:32) and hated the occupation of shepherding (Gen 46:31-34). This enabled the people to grow, and be without the intermarriage which would have occurred in Canaan. 

			But God also allowed their suffering to make them long for deliverance. While He was preparing a leader for them, Moses, He was also preparing the people for Moses. Chapter 2 ends with them sighing and crying, and with God hearing, remembering, and looking upon His people. The four hundred years of growth and the years of groaning had prepared a people for the plan God had for their future. He would fulfill His promise to them in accord with His calendar (Ex 12:40-42). God is never late nor is He early. His timing is impeccable.
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			The chart opposite may help some see the place which the book of Exodus has in the Pentateuch, and to see the main themes.

			Thus, as Exodus opens, we are brought to a moment of crisis in the storyline of the nation of Israel. An enslaved people are facing genocide. Not only is the strength of the nation being murdered, but the male line to the coming Redeemer, the Seed of the woman, promised in Genesis 3, is at risk.

			The promises contained in the Covenant with Abraham are also being threatened. All of God’s purposes for His people, His great plan of redemption, His ultimate plan for humanity are in danger! How will God rescue it all and accomplish His goals?

			While I am fast-forwarding in the story, we have the assurance that He will accomplish it. His liberation army will consist of an eighty-year-old man, his wife, and two sons returning from the land of Midian to defeat the mightiest nation of its day. 

		


		


			
​Chapter 2

			
​Moses and his Birth

			 

			Moses’ nativity is the tale of five noble women. The only contribution Moses himself made initially was to weep in the way any three-month-old baby would. However, each of the five women played a significant part. The five comprised the two Hebrew midwives, two from Moses’ family circle - his mother and his sister - and an Egyptian Princess, the daughter of Pharaoh. Other minor roles were played by the maidens who attended the Princess. One had the task of fetching the ark containing the man who was to become one of the most outstanding leaders this world has ever seen. In a world dominated by strong men, these remarkable women exhibited a strength of character that none of the men of their day could match - not the taskmaster with his whip, not even Pharaoh himself, the absolute ruler of Egypt. We might describe the women in negative terms as:

			•	The midwives who were unbowed by Pharaoh’s demands

			•	The mother, who was unflinching in her resolve: she would not drown her baby son

			•	The sister who was undaunted by a royal Princess 

			•	The Princess, who was undeterred by her father’s decrees that demanded that she kill that weeping child.

			To each of these four descriptions we could add, “not fearing the wrath of the king,” language used in Hebrews 11:27 of Moses himself. The women of Exodus stand in sharp contrast to the women of Genesis such as Eve who was deceived, Sarai who reversed leadership, Rebekah who competed with her husband to assure the birthright for Jacob, and Potiphar’s wife who was marked by immoral desires.

			

			Moses’ nativity occurred at “the time when the promise drew nigh, which God had sworn to Abraham”, as Stephen reminded his hostile audience in Acts 7:17-18. Without a mention of darkness or of a smoking furnace and a burning lamp, in his last address to his nation Stephen took his hearers back to the point when the Lord promised the land to Abraham.1 Clearly, the Lord set out its boundaries. But more: in Genesis 15:13, 16 as part of that great covenant-making exercise, God spoke to Abraham about his seed being afflicted by another nation for four hundred years and God judging that nation. That period was to correspond with the fourth generation. Abraham had also been given another way of knowing that the deliverance would be near: the iniquity of the Amorites would be full.2 (It must have seemed a long time even to Abraham then well-stricken in years.) But however long the time of waiting, God’s promises will always be fulfilled and so Stephen in Acts 7:17 tells us that heaven saw the time of the promise drawing nigh.3 As God had promised, Israel had been multiplying in Egypt until “he … made them stronger than their enemies”.4 As Abraham had been told, they were being afflicted. 

			However, Abraham had not been told how the promise would be fulfilled but had been given these three ways of knowing that the time of the promise was near.

			But there were two other markers that God used to shape events: the arising of a king “that knew not Joseph”5 and the birth of Moses (Ex 1:8, 20).

			The time must have seemed long indeed to the children of Israel smarting under the taskmaster’s whip. There is no evidence that they had remembered the promise, so there were no cries reminding God of it. They did cry because of their affliction, and Heaven heard their cry. God had not forgotten His promise, although they had. We know that “God is not unrighteous to forget”.6 When He made His promise to Abraham, the Lord said “… that nation, whom they shall serve, will I judge: and afterwards shall they [the children of Israel] come out with great substance.”7 God had not forgotten; He waited until that moment when “with a high arm”,8 in His own time, He would bring them out of Egypt.

			In his account of those momentous times, Stephen continued by saying that, as the time of the promise drew near, there arose9 the king who knew not Joseph, the Joseph whom a previous Pharaoh10 had renamed at his investiture to the highest rank, giving him the obscure name Zaphnath-paaneah.11 The verb “arose” (Ex 1:8) would imply that the new king did not ascend the throne on the death of his father, but that he had overthrown the previous dynasty, that of the Hyksos Pharaohs, a line of kings who ruled over a nomadic people, who, like the children of Israel, were descended from Shem, not Ham, as were the Egyptians. To the defeated Egyptian ruling classes, the Asiatic Hyksos were “outsiders who had invaded and conquered”12 their land. Not surprisingly, when that dynasty fell, anything that was not Egyptian, anything connected with the fallen Hyksos dynasty was under threat. The driving force in the new Pharaoh’s mind was political, not religious, for the Israelites in the main had descended to worshiping Egyptian gods. In one of his addresses to their elders, Ezekiel draws attention to Israel’s idolatry in the land of Egypt. The word from Jehovah had been that every man should cast away “the abominations of his eyes” and stop defiling himself with the idols of Egypt, but they refused. As a result, Jehovah’s name was polluted before heathens (Ezek 20:6 ff). In His mercy, Jehovah did not pour out His fury upon them in the land of Egypt. But, probably unbeknown to Satan, and certainly to the new king, for a little time Jehovah had withdrawn His restraining hand to allow a measure of persecution, enough to break the comfortable link between Israel and their idols and all things Egyptian. God’s chastisement was being administered by “the great dragon … that old serpent, called the Devil, and Satan” (Rev 12:9). Of course, we know that chastisement is always with a view to recovery. Despite the new king’s wickedness, the children of Israel kept multiplying (Ex 1:12, 20).

			Satan, the adversary of God and His people, was conscious that God had set a time during which Israel would be “a stranger in a land that is not theirs, and shall serve them; and they shall afflict them four hundred years, and also that nation … will I judge: and afterward shall they come out with great substance.”13 For 430 years Israel was in Egypt (Ex 12:40). However, the periods of peaceful coexistence may have been more than thirty years. The evil one, who had known for 500 years what God had promised, would have delighted in the arrival of that long-awaited period in order to afflict a nation, just as later he attempted to kill the Child that had been born King of the Jews.

			The Jewish Virtual Library asserts that for a long period “enormous numbers of tribal groups, most of them Semitic, [settled] in northern Egypt.”14 The new king of Egypt had become increasingly aware of the dominant presence of these foreigners. He saw them as a fifth column, who might not be true to his throne if some enemy was seeking to depose him or his successors. With considerable energy he applied himself to expelling the habiru (from apiru, “a foreigner”). He advised his people that it was expedient to act wisely (or shrewdly) to deal with the Israelite problem (Ex 1:10). Reviewing Pharaoh’s actions, Stephen uses the adverb “subtly” (Acts 7:19). Among those landless aliens, the children of Israel may have been the most numerous, for they were selected for ill-treatment that would climax in the decree that their children were to be cast out to die (Acts 7:19). We know from Exodus 1:22 that each male child was to be drowned in the Nile.

			Stephen, having summarized the “unscrupulously-cruel” genocide Pharaoh initiated, observes: “In which time Moses was born” (Acts 7:20). During the first three months of his life, Moses was hidden by his parents, an evidence of their faith. He was a goodly child, given to his parents by God (Heb 11:23).15 Involved in the narrative are two midwives and three members of Moses’ family – for his father is credited with a part in hiding their newborn child. Also involved was the daughter of Pharaoh in two roles: as Moses’ adoptive mother and as the employer of Moses’ actual mother.

			The account of Moses’ birth, though unique in many features, should be an encouragement to all Christian couples. Many times, fears are expressed by newly-married believers; the fears are legitimate and warranted: “How can we bring a child into a world such as the one in which we are living?” The courage and confidence expressed by Moses’ parents should be an encouragement to all. It is difficult to imagine a more dangerous time to give birth to a child. You cannot help but wonder if they secretly hoped for a daughter and not a son. They were bringing a son into the world when Egypt demanded every male child. The world may “demand” our children, but God is able to preserve them as He did Moses.

			Coupled with this example to encourage, is the Word of God to enlighten. It is God’s purpose to married couples, when medically able, to “be fruitful” and bring children into the world. Our responsibility is to obey God and to leave consequences to Him. It is worthy of note that the Spirit of God draws attention to the faith of his parents before drawing attention to the faith of Moses (Heb 11:23-28). In a similar manner, attention is drawn to the faith of Lois and Eunice which was reproduced in Timothy (2 Tim 1:5). It is a reminder of the influence that godly parents have upon their children. 

			There are lessons to be learned from the varied expressions dealing with Moses being hid. In Exodus 2:2 we are told that his mother, Jochebed, hid him for three months. Stephen, in his eloquent address ascribes it to his father (Acts 7:20). The Spirit of God, in turn, attributes it to the parents: “was hid three months of his parents” (Heb 11:23). Important truths are evident. Child rearing involves the principle of headship (his father), partnership (his parents), and stewardship (his mother). All are operative in the raising of a family for God. 

			 

			The Two Midwives

			 Other than Moses, the only two persons named from Exodus 1:7-2:25 are Shiphrah and Puah, the two midwives who attended Hebrew women when they were giving birth. We are not given the name of the new king who “knew not Joseph” (Ex 1:8). We are not given the names of the deposed Pharaoh or the Princess who became Moses’ foster mother. Not one of the elders of the children of Israel is named in chapter 3:16, 18; or 4:29. The mention of the names of both midwives assures the reader that heaven was interested in them and in their steadfastness even under pressure from the king himself.

			Exodus 1 contains a summary of the new king’s address to his people, and then of the commandment he issued to the midwives. D. K. Stuart notes that the Hebrew “spake” (Ex 1:15) does not need to imply face-to-face dialogue; the verb can mean “communicated to” or “gave instructions for.”16 However, given that the instructions were central to attaining Pharaoh’s goal, it is likely that he did personally interview Shiphrah and Puah. Ibn Ezra, the 11th-century Jewish scholar, claimed that the two midwives were interviewed, because they were “the chief of all the midwives of Egypt”.17 Rashi, a 12th-century Jew, taught that the two women were not the only two midwives assisting Israelite women in labour, but the heads of the guild of midwives.

			The naming of the two midwives is more than incidental. Stuart emphasizes that there were “more compact ways in Hebrew to give names”18 than we find here. He indicates that the way in which they are named makes it obvious that they are not being named in passing in a merely incidental way, but to focus attention on them. He translates literally the sentence in language little different from the AV: “The king of Egypt said/spoke/ gave instructions for the Hebrew midwives, one who was named Shiphrah, and the other who was named Puah”. We conclude that the two midwives feared God. We note that there is no mention of Israel’s relationship with God in the Exodus record from the point at which we read: “The midwives feared God … God dealt well with the midwives … the midwives feared God …” (Ex 1:17-21), until 2:23-25: “cried … unto God … God heard19 … God remembered20 … God looked21 … God knew22 …”. Therefore, the equivalent of a chapter passes without attention being drawn to Israel’s God apart from this reference to the midwives: we are learning that they feared God in a way that much of Israel and Egypt did not.

			The nationality of the two midwives has been a continuing subject of debate: the writer’s (TW) conviction is that the two heroic women were Jewesses, firstly because Egyptian midwives may not willingly have attended Hebrew women at a time when the Palace was stirring up ethnic strife. Second, if Egyptian, the midwives might have been summarily executed for blatant disobedience to a royal decree. And third, as Stuart notes, because “grammatically it would be more natural for the dative to be employed … ‘midwives to the Hebrews’”.23 Whether of Israelite or Gentile stock, these women have a most prominent place in the story of Moses’ nativity.  

			James I and VI roundly criticized the Geneva Bible, particularly its marginal notes. The marginal note of Exodus 1:22, Note i reads: “When tyrants cannot prevail, they burst forth in open rage.” Doubtless that is what happened when the two midwives appeared deliberately to ignore a royal command and instead obeyed their conscience and God Himself.

			A very practical and encouraging lesson is lying upon the surface for us to enjoy. Two women who feared God in their day-to-day occupation were able to make a tremendous impact on the nation for God. It must be owned that few if any name their daughters Shiphrah and Puah. They are unsung heroes in the annals of God, yet remembered by Him. He has recorded their names for all to see. It is a reminder that in the spiritual birth of many believers, there is often a Shiphrah and Puah who may not get the attention which Amram and Jochebed receive, but who are vital for the work of God. 

			 

			Moses’ Mother 

			To his mother, the child was special, so special that she and her husband are not named by Stephen or by the writer of Hebrews. They are not even named in Exodus 2, but we learn that they were called Amram and Jochebed from Exodus 6.20. The adjective “goodly” or “beautiful” that occurs seven times in Genesis 1 of God’s handiwork, is used again here of the baby Moses. Delitzsch suggests that to his mother the child’s beauty was “a peculiar token of divine approval, and a sign that God had some special design concerning him.”24 At Acts 7:20, in his testimony to the Jewish high priest, Stephen spoke of the child Moses being literally “fair unto God,” a superlative, by which the AV translates the Greek asteios tō theō. The Hebrew writer also uses the same Greek phrase which the AV renders “a proper child” (Heb 11:23). Jewish tradition makes much of Moses’ handsome appearance as a man as well as a child. Like Paul, Moses was set apart from his mother’s womb.25 The mother’s action was not merely emotional - that would be expected of any mother dealing with her baby in the first three months of his life - but it seems clear it was also spiritual.

			F. F. Bruce indicates that the expression, “fair unto God”, “may be taken in its full sense, ‘in the sight of God’”, in which significance it is used in Luke 1:6; Acts 23:1, where the AV translates “before God”; Luke 1:15 “in the sight of the Lord”; 2 Cor 10:4 “through God”. He also notes that it can carry the force of a superlative; e.g. in Jonah 3:3, LXX, “exceeding great city”; Gen 10:9, LXX, “mighty hunter” (twice); 1 Sam 16:12, LXX; “goodly”; Ps 79:11, LXX (Ps 80:10) “goodly cedars”, literally “cedars to God.” Interestingly, Bruce adds that in modern Greek the prefix theo- indicates “very”. 

			Jochebed was moved by “faith” according to the writer of Hebrews. Faith always rests upon a word from God. Did she have a communication from God that this child would be “special”? Did she have a message that God would preserve the child? Or was she simply moving on the general principle of committing all to God for His care? Whatever the reason, she saw an infant whom God could use and whom she sought to preserve. 

			In her exercise to preserve the child, she took three steps. First, she hid him from the Egyptians. In a similar way, godly parents hide their children from the influences of an ungodly society all around. But there are limits to how long that can occur. In the case of Moses, a day came when the value of hiding was no longer present. Her next strategy was to hedge him about from the dangers of the Nile. Although Moses’s ark was in the Nile, the Nile did not get into the ark. She had prepared the ark and Moses for that day.

			It is interesting to note that Hebrews 11 relates two incidents where an ark was used to preserve life. Noah built an ark in light of the peril facing his family. Jochebed built an ark in light of the potential of her child. Both are worthy motivations to move parents to protect and hide their children from the world around.

			Wise parents prepare their children for the day when they must be exposed to the world. It may be at school, university, or a job. But exposure must come and with it the flood of ungodliness to which they must be exposed. When, in the sovereign ways of God, Moses was returned to his mother for nurturing and nursing, she had an opportunity to further mould him for God. There can be little doubt that she poured into him the promises and purposes of God for His people. Although Egypt would school him in all its wisdom and learning, her teaching balanced everything and led to a man who made the ultimate right decision in his life (Heb 11:24).

			One way in which parents can prepare their children for all they will face in society around them is by the “family altar”, a concept which a previous generation practised but which has fallen by the way. In our society which is so busy, gathering the family together (without all the electronic devices) and reading the Word of God and praying can have a preserving and character forming influence on their lives. A thoughtful reading and discussion of the Proverbs, for example, can give them the tools for standing against peer pressure, seduction, and folly. It can provide them with the means needed for making wise decisions for the remainder of their lives.

			To Moses’ mother is given the credit for the bold decision to hide the new-born child, and for the construction of an ark of bulrushes to protect the baby in the “flags by the river’s brink” (Ex 2:2-3). Hebrews 11:23 gives credit to both parents, so Moses’ father was also “not afraid of the king’s commandment” and was fully persuaded that his wife’s strategy was of God. At the end of the child’s first three months it was evident that it would be precarious to try to hide him any longer. The mother’s concern was too great to abandon her boy child to the elements. For whatever reason, the king’s daughter had frequented the river, and undoubtedly God drew Moses’ mother’s attention to the river and the need for an ark. 

			This is the only mention of an ark in the Old Testament, other than Noah’s ark.26 (The Ark of the Covenant uses a completely different word for ‘ark’ as also the “ark” or coffin in which Joseph’s bones were interred Gen 50:26). Clearly the Holy Spirit was imprinting on minds that the God who had been able to deliver the eight adults from the judgment of the whole world was also able to deliver one baby from the wrath of an evil king. 

			The ark was skillfully woven of rushes from the Nile. The rush used had a triangular stock about the thickness of a man’s finger. These rushes grew to a height of 10 feet (3m).27 The lighter Nile boats were made of this material. The ark constructed for Moses also had waterproofing applied: here it was “slime” or tar (“abundant in many places in Egypt”, including the Dead Sea)28 and “pitch” (any sort of tar mixtures including, but unlikely here, tree sap) to make the ark waterproof.29 This ark clearly had a lid of some sort (v 6). Some suggest that the intent was that during daylight hours the little vessel would be among the flags at the river’s edge, but retrieved from the river at night fall and carried home, there to spend precious hours until it was time to return the ark to the river. There is no suggestion in the text that Moses’ mother, Jochebed, in her wisdom and foresight had the ark placed where the Princess usually bathed.30  

			The child was probably nursed by his birth mother until he was weaned, at which point he would be about 4 years of age. He was then delivered to his adoptive mother (v 10).

			An interesting study in the life of Moses is to trace the seven times he was “hidden”. We have the first two here: in his parents’ home and in the ark. He will be hidden in his burial in Deuteronomy 34. On four other occasions in Exodus Moses was hidden from the sight of the people. Those who know the experience of being hidden with God are men and women whom God can use.

			One final note about Jochebed and the family. From a slave’s hut in the land of Goshen came the greatest family in the Old Testament: Miriam, Aaron, and Moses. This should be an encouragement to every parent. Usefulness for God has little to do with the material prosperity of a family, and the ability to give it all the opportunities which many give their children – the vacations, athletic endeavours, cultural enrichment. All these may have their place; but it is the godly example of parents and spiritual priorities which carry the day.

			 

			Moses’ Sister 

			To our knowledge, Moses had only one sister - Numbers 26:59 only lists the one, Miriam. Not until Exodus 15:20 do we learn that she was named Miriam, with which name the Spirit of God associates the descriptors: “the prophetess, the sister of Aaron.” In a section dealing with the genealogy of Levites, she is called the sister of Aaron and Moses (Num 26:59).  

			A reader of Exodus 2:1 might conclude that Moses was the first child born in the family. But in fact, he was the third child. At the time Moses was born, Aaron would be around 3 years of age (Ex 7:7) and their sister between 6 and 12 years. If older she would have been working.31 (Aaron does not feature until Exodus 4:14, when Jehovah Himself introduces him into the developing narrative.) But we learn that the eldest of the three children is Moses’ sister. She is suddenly, although briefly, centerstage, but only to ask one question and then to depart (Ex 2:7). Not until chapter15 do we meet her again. Clearly, the young girl had sufficient command of the Egyptian tongue to be able to converse with the Princess; it is less likely that the Princess would speak Hebrew.32 We have no indication in the Exodus record that Miriam had been coached by her mother to be able to deal with a range of eventualities that might occur at the riverside, yet the confidence with which she conducts herself in the presence of a royal princess is remarkable. There was neither wolf nor lamb nor leopard nor kid present, but it proved to be one of those situations when Jehovah caused a little child to lead;33 on this occasion the child’s intervention provided the Princess with a wet nurse and restored the infant Moses to the tender care of his own mother. In due course he was taken into the care of the palace, thus ensuring that he would be educated “in all the wisdom of the Egyptians”, and the learning acquired at that time contributed in part to Moses being “mighty in words and deeds” (Acts 7:22).

			 

			Pharaoh’s Daughter 

			In its commentary on this section, the Jewish Midrash (Exodus Rabbah 18:3) names the Princess as Bithiah, and portrays her as pious, so much so that she was not affected by the Ten Plagues that 80 years later Moses’ intervention brought upon Egypt. There is neither historical nor scriptural evidence to support such comments about her piety, nor evidence of her being delivered from the Plagues. The rather obscure reference to a daughter of one of the Pharaohs in 1 Chronicles 4:18 is the likely influence leading inconclusively to her being identified as Bithiah. (Josephus names her as Thermuthis.) Moses informs us in Psalm 90:10 that “the days or our years are threescore years and ten; and if by reason of strength they [could] be fourscore years.” By the time the plagues afflicted Egypt, Pharaoh’s daughter would be around 100 years old, 30 years more than “the allotted span”!

			Little did any of the parties present that day at the Nile’s edge know that the course of history was to be changed by that child weeping. The ways of a sovereign God are on display at which we can only wonder and worship. He combines a woman’s maternal instincts and sympathy with an infant’s tears. His timing is precise. She arrives at exactly the right moment in the purposes of God. It is likely that there is no greater sign of weakness and helplessness than an infant crying, yet God used those tears to defeat a mighty empire. God delights to use the “weak things of the world to confound the things which are mighty” (1 Cor 1:27).

			I judge the three-month-old baby may only have been placed in the reeds a matter of minutes, certainly not many hours, when unexpectedly a most distinguished person drew near with her entourage – Pharaoh’s daughter. She (of all people!) espied the ark and sent a maid to fetch it. The Princess opened the ark, she saw the child, “and behold the babe wept” (Ex 2:6). It has been said that when the babe wept, the defeat of Pharaoh was guaranteed! The Princess could obviously see it was a Hebrew infant - there were ethnic differences between the two races. She was under no mistaken impression about the child. Here was a child tasting the bitterness of sorrow he had not caused. (Sadly, even in 21st century Britain, the lot of many little children from their earliest is to taste sorrow they never caused.) Here was a child that had been removed from the loving care of a mother who had prepared him an ark. Here was further evidence that even a Pharaoh could not wholly enforce his will. With great skill and prolifically, Moses uses the connective “and”, linking clauses from 1:20-2:10 in order to stress each of the elements of the story from his birth to his transfer to Pharaoh’s palace.

			We find here a daughter facing her own father’s wicked policy, a policy with all the awful consequences of ethnic cleansing. She could also see that the child was too young to have been weaned and so needed to be suckled (AV “nurse[d]”). Having defied her father once by not immediately drowning the boy child (Ex 1:22), she disobeys him, further proposing to pay wages to a woman of a racial group that had been reclassified as slaves (Ex 1:11-22). Unexpectedly, the Princess not only rescues the child, but, more remarkably, also adopts the child to nourish him as her own son (Acts 7:21). But first she accepts the wet nurse arrangements proposed by the child’s sister. Perhaps only a few hours after placing her second son in the reeds at the edge of the river, Moses was returned to his mother who was to receive wages for nursing her own child. Moses’ mother would nurse her son in her own home until he would be weaned. She, his birth mother, would not have been granted entrance to the palace. How remarkable the provision that God made for Moses, a provision that was the outcome of the exercises of the five women. One moment a child of a slave under sentence of death, the next a son of the royal house but under the supervision of his own mother!

			The Greek verb used of the daughter of Pharaoh at Acts 7:21, “took … up”, records the event at Exodus 2:10 when Moses “became her son.” The verbs used in both Old and New Testaments, together with the Egyptian name Moses received, would all point to his formal adoption, which is confirmed in Hebrews 11:24, “called the son of Pharaoh’s daughter.” The name “Moses” is from Egyptian words mo (“water”) and uses (“rescued”).34 Kurtz finds here “an unintentional prophecy”35 because the Israelites could not pronounce Mouje but said Moshe. Moshe means “a drawer out,” not “drawn out”. Moses was to be the drawer who would draw the children of Israel out of Egypt! Childs traces the meaning of the name in the Egyptian word for “son”, which usually appears in the shortened form of Egyptian names like Thutmose.”36 However, from the intriguing ambiguity of Exodus 2:10, in the AV, RV, JND translations of which the pronoun “she” occurs three times, it is possible to reach the conclusion that the child was named by either his birth mother or his adoptive mother.

			It would almost seem as though this would have been an occasion when “He that sitteth in the heavens” (Ps 2.4) laughed at the counsels of men. The irony of Moses’ mother being paid for raising her child (this was long before the welfare state came into vogue!), of Pharaoh becoming responsible for the education and rearing of the man who would deliver Israel, and of nourishing up Moses in his own palace is remarkable. While many lessons flow from a study of the life of Moses, it should produce in us a confidence in the sovereignty of God who works all things “after the counsel of his own will” (Eph 1:11).

			Additional insights will be given into the “family” life of Moses as we follow him through future chapters. He will face the test of family ties in chapter 32 when Aaron makes a golden calf; in Leviticus 10 when two nephews are carried out dead because of their folly; and in Numbers 12 when Miriam and Aaron speak against him. Moses had trials to face not only from Pharaoh and hostile nations, not only from the murmuring of the children of Israel, but from his own family. These family trials can be the most severe tests that a leader can encounter.

			The first two chapters of Exodus set out the building blocks of Israel’s deliverance from Egypt. They include these women – the boldness of two midwives, a mother’s boldness, a sister’s boldness, and the tenderness of a princess. Also involved were a frail ark constructed of bulrushes at the edge of a mighty river, and a baby’s tears. Who but God would lay the foundation of a mighty deliverance in this way?

			 

			Principles

			•	The greatness of God is seen in His use of little things such as the tears of a baby.

			•	Two women who feared God in their day-to-day occupation were able to make a tremendous impact on the nation for God.

			•	The account of Moses’ birth, though unique in many features, should be an encouragement to all Christian couples to have families despite the darkness of the day.

			•	Noah built an ark in light of the peril facing his family. Jochebed built an ark in light of the potential of her child.
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