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who arrived in this world as the last chapter of this book was being completed, and whose parents named him after me. It is my hope that what I have written will one day be an inspiration to him and to the generation to which he belongs.
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The world of today is full of knowledge, but largely empty of wisdom. The skilfulness of man has been remarkably sharpened, but his sensitivities in respect of many effects of his skills have been strangely blunted. The capacity to save life has greatly increased at a time when violence and brutality has been intensified and the wholesale destruction of living things from plants up to humans has become a commonplace, while abundant means exist to raise character and behaviour to their highest level the spectacle presented to the young is that of a society governed by self-interest and power-seeking, cunning and duplicity. Both the eggheads and the boneheads are made the creatures of the wolfheads. Where peace and harmony might reign there is noise and strife, the spread of noxious fumes and substances and noxious thoughts and policies, the poisoning of mind and body and environment. Where heaven on earth is practicable mankind seems bent on contriving a hell.

To have come to this pass, is this the sorry end of the long and painful process of evolution? Have all the noble hopes and dreams, the sufferings and the gallant sacrifices, been vanity and delusion? Has our species to be written off as inherently faulty and incapable of attaining the higher reaches of its ideals? If the only reality of which we are aware is that which is determined by outward appearances and the limited extent to which we are able to probe beneath the surface by scientific means there would seem to be substantial grounds for pessimism. Sitting in judgment as our own gods few would fail to deem our race deserving of extinction. Even with spiritually-minded people there are many now, as in past ages, so overwhelmed by human turpitude and contrariness that they have turned away from belief in any future earthly paradise. To an extent, of course, they are right. Perfection is not to be looked for under physical and temporal conditions. Yet it could be possible for there to be very great improvement, and for some part of humanity to progress so much that it would be able to help and influence the majority. It could be possible for a nucleus of more advanced persons to initiate a further stage of evolution and give rise to a race approximating much more closely to the ideals humanity has cherished. We must not ignore that there are many recorded instances of individuals who have exhibited the graces of worthiness, and who can doubt that there have been countless others of whom no record has been preserved? There is no lack of such people living in this very day and age.

Therefore we should not be overwhelmed by what is brought more prominently to our attention, so that we are deceived in our estimation of how much positive good exists and is in active operation. Neither should we be driven to the conclusion that our plight is beyond remedy, that the forces which are adverse to our deliverance are unconquerable.

In this book I am arguing the case for a more confident interpretation of our contemporary circumstances, not on any basis of superior learning, but in the light of insights which have affected my whole life, and which have been confirmed by study and experience.

My theme is the message of Messianism for modern man. It is not one which is widely apprehended and canvassed; for although it has been prominent in past periods, especially at a particular epoch, it has been so much misunderstood that it has been brought into disrepute and neglect. Yet, as I shall endeavour to show, what has largely been despised and rejected of men alone affords the means of our salvation.

To explain how I came to acquire comprehension and thus to embark on the task with which my name is associated it is needful for me to refer to aspects of my personal history which are only known in part to very few. These relate to spiritual and paranormal happenings, certain of which were so intimate that even now I cannot bring myself to reveal them in their entirety. Apart from this, there were considerations which dictated caution about what I made public, particularly when I was a much younger man. There was the risk to myself and to others that I might be deemed to be someone of special worth and consequence, whereas I am neither a sage nor a saint. Cults have been founded on experiences akin to my own, and what was called for was not a new religion. I was anxious not to attract to myself those who delight in the mysterious, and love to feel they are sharers in strange secrets. The message with which I was charged demanded sober and responsible action. What mattered was not how the revelation came but whether it made good sense. It could be most detrimental if I was thought to be a crank, a crackpot or a charlatan. Therefore, as in this book, I have endeavoured all along to appeal to reason and intelligence, seeking out evidences that lent support to the proposition for which I contended. It would not increase its verity that I had obtained it in a peculiar manner.

If I am now breaking a silence of more than thirty years it is not because I have ceased to think these considerations to be important. What weighs with me with advancing age is that those to whom the message has come and will come have a right to know how it originated. It could be a means of strength to them in their resolve to heed it and to act upon it. There also prevails that in humble gratitude I must openly give thanks for the inspiration which has guided and sustained me and made it so worthwhile to be alive and so creatively employed. The enrichment I have received in being permitted to see and enjoy the world and the society of my fellows with love and in confident faith has been beyond all expectation.

And so here I will begin, somewhat diffidently, to introduce you first to a very small Jewish boy in London town who started to puzzle his parents at an early age with his solemn questions and his strange dreams. He was on the whole a cheerful smiling child, who asked his questions very naturally and for whom God was very real. He bore the Hebrew name of Joseph, and like his Biblical namesake disturbed his family by reporting what happened in his sleep.

One of his dreams was of an unknown seaside place. It kept recurring for many years. Sometimes he went there by train, sometimes by air or on foot. Gradually he got to know it so well that he would draw pictures of it, and yet it was unidentified. When the boy became a man and married he and his wife went one year for their holiday to the seaside town of Folkestone. To his astonishment it was the place of his dreams, which physically he had never before visited. Putting his dream recollections to the test he was able accurately to tell his wife in advance what buildings and features they would encounter before they became visible. The family had had no connection with Folkestone, and there seemed to be no reason why it should have figured so continually in the boy’s dreams. One fact did come to light, which he had known nothing about as a child. On the Folkestone-Sandgate border for many years an author had had his home where he wrote many of his books. Some of this author’s books were to exercise a powerful influence on the boy’s thinking in later life. His name was Herbert George Wells.​[1]

A different seaside resort was the scene of another dream experience. My wife and I knew nothing of the place or the hotel we had selected. When we arrived with our small daughter the building seemed to be a pleasant late nineteenth century structure, and we found that we had been allocated a bedroom on the ground floor. That night I dreamt that there was a hollow place beneath us in which monks were moving about. The dream was so vivid that we decided in the morning to question the manager. It transpired that the hotel had been built on the site of a monastery, and that blocked up now was an underground tunnel which the monks had used and which had led down to the shore. There had been no reference to this in the brief description of the hotel which we had seen.

Such experiences are by no means uncommon, and I have selected these two out of several happenings—some of them in the daytime when I was fully awake—simply to illustrate a psychic sensitivity which has been part of my make-up and which I accepted in childhood as being just me. Of course I was intrigued that I had these capacities and they led me to take an interest in the whole subject of psychic phenomena and extra-sensory perception. But I never became very deeply involved. Only once, about twenty years ago, I experimented with automatic drawing. Banishing images from my mind, I sat at my desk with a pencil loosely poised over a blank sheet of paper. After some minutes the pencil began to move with great rapidity and quickly created a remarkable but perfectly coherent picture. In all five illustrations were produced on different occasions, and then I stopped. Each was quite different in style, but all were highly symbolic.​[2]

There is so much that we cannot yet grasp or rightly understand, and the mysteries even of our own ‘being’ are so extensive, that we can never come anywhere to a point at which we can say, ‘Here we have reached finality.’ With awe we have to acknowledge that we belong to the Infinite. It came quite naturally to me to make that acknowledgment when I was six years of age, standing in my bedroom at the open window and gazing up into the night sky. Frankly and unreservedly I gave myself to God.

It was a boyish gesture, but it reflected the sensitiveness I have indicated and the disposition I had to open myself to the intake of everything relating to the joy and wonder of being alive. I delighted also in being able to leap high and run very fast. It will be judged that I was very impressionable, and had I been otherwise I could not have served as a receptive instrument.

Very soon as a schoolboy I began to be aware of guidance, of being prepared for a task which one day would be revealed. I did not feel that this was at all strange, and the knowledge was not in the least obsessive. I was in no way a lonely or a brooding type. The chief effect of this inner conviction was that I became a voracious reader, setting myself to acquire both information and aptitudes which did not always fall within the school curriculum. I delved into the remote past to learn all I could of the story of our planet and of the ancient civilizations. When I became a pupil at St. Paul’s I remember buying books in the secondhand market at Farringdon Street so that I could begin to study Egyptian hieroglyphics, and I went in for a competition for public speaking because I knew that one day I would need to be able to speak. I may say that I did not acquit myself very well.

What was to be the nature of my task was not disclosed, but I did receive the intimation that it would be of a Messianic character connected with my own people and with humanity at large. My wife to be, who was a childhood friend, was one of the few recipients of my confidences. For the most part I accepted the influence on my life as a matter of course, and it did not continually engage my attention. But when I came to manhood I could and did observe from time to time how this and that circumstance was forming a needful part of my preparation. My wife and I used to remark on these things quite unaffectedly.

At the age of sixteen I read the New Testament for the first time, because I gathered that Christians held Jesus to have been the Messiah. I came in due course to the same conclusion; and having very little acquaintance with Christianity I was disposed to take a great deal on trust. The disclosure of my belief to my parents brought a time of great suffering, mercifully ended in a few years. But in those years I really grew up. In the event, the more discussion I had with Christians and opportunity seriously to consider their teaching it became progressively apparent to me that there were two Christianities, one inside the other. The inside one was Jewish relating to the Messiahship of Jesus, while the outside one was largely Gentile reflecting the major doc­trines of the Church. As soon as dialogue went beyond the inner Christianity there were difficulties; for the Christians I knew, some of whom were of Jewish origin, mostly spoke the language of the Church and expected one to subscribe to their faith and employ their terminology. It was in fact another, and to their way of thinking a much more exalted and necessary Jesus, who was the object of their devotion and worship. For them the matter of his Messiahship was a relevant incidental, while for me it was paramount.

I sensed that there was something radically amiss with Christian teaching, which had taken Christianity out of the proper orbit of Messianism and made it alien. But I could not detect how things had gone wrong, and how they might be put right, without embarking on an elaborate and protracted study of Christian origins. To this I became committed while at the University of Glasgow in circumstances which I have related in the Introduction to my book The Passover Plot.

After leaving College I married, and held down a job during the day and worked at my studies in the evening. I wrote and published a number of books on a variety of subjects; but since I was still ignorant of exactly what was my mission in life there was nothing I could do consciously to prepare for it beyond profiting by every opportunity to acquire more knowledge and competence.

My engagements, however, were made more purposeful in the Thirties with the development of Fascism and Nazism and the growing threat of another world war. How could the dangers be met and overcome? I could not be idle in this situation, and it came to me that what I should do was to launch a Peace Publishing Company with a Book Club to give currency to what prominent persons might have to offer in devising a solution. This enterprise I launched at the end of 1935. The Club had as its distinguished Selection Committee Dr. A. Maude Royden, Vernon Bartlett, M.P., and Professor C. E. M. Joad. The outcome was a spate of literature, books and pamphlets, to which the well-known and the comparatively unknown contributed. Among prominent names were those of Cordell Hull, M. Van Zeeland, President Benes of Czechoslovakia, H. G. Wells, Sir Norman Angell, J. Middleton Murry, A. Ruth Fry, Dr. L. P. Jacks, Professor G. M. Stratton, and Emil Ludwig. If combined insight and erudition could have found a remedy it would have been made manifest in all the documentation. I personally read every line of it, and derived much from it which afterwards stood me in good stead. But what I could not find was any proposition that appeared to be sufficiently fundamental in its approach, not so much to the immediate situation as to the whole life of mankind.

It was while I was exercised with these matters, which I could see later were making my mind operate in a much wider context, that the moment came for which I had so long been waiting. Nevertheless, I was taken quite by surprise.

I was thirty-seven years of age. In 1938 we had rented a house at Staines, not very far from London, and on September 26th, at two-thirty in the afternoon, I was strolling in the garden when it happened. Suddenly I was in the midst of a stream of lights which poured upon me from every direction, all the colours of the rainbow, so that my surroundings completely disappeared. Inwardly I heard words which came from the book of the Hebrew prophet Zechariah, ‘Not by might, nor by power, but by my Spirit.’ At the same time it was conveyed to my mind that what was called for the deliverance of humanity was a servant-nation. It was the building of this nation to which I was required to address myself.

My first reaction was one of dismay. How did one begin to create a nation? I could see that service was the only valid answer to mastery, but to call a nation into being was a task for which I felt totally unqualified. Yet the revelation was clear, and I accepted in faith that since what was to be done had been made known so amazingly the manner of realization would also become evident. I went indoors and informed my wife, and said to her, ‘You know what this means. We shall not have a private life any more.’ We would no longer belong to ourselves but to mankind.

I did not expect, of course, that ordinary existence for us would be wholly disrupted. Neither in fact has it been. But at the time I was so overwhelmed that I could not imagine what might befall, and had to be prepared for anything. The account of what followed, so far as it concerns the task, I have reserved for description in outline in the last chapter of this book. What I have wanted to bring out here is what led to my being embarked on it. Patently, as I quickly appreciated, the enterprise had its foundations in the Bible, in the history of the Jewish people and in the Messianic mission of Jesus. It now became evident why I had had those youthful premonitions, and why I had had to make contact with Christianity and carry out an investigation of its beginnings. I could also appreciate why the story of mankind had always meant so much to me, and why latterly I had been so deeply engaged with world problems.

The mandate received did not go into details. I had in any case to augment my studies to get a clear picture of what lay behind the terms of the message, and how it met the contemporary need. I was greatly concerned not to concentrate attention on myself, so that it could be imagined that I was someone of consequence. It seemed sufficient, therefore, to communicate the effects of my researches; for if the theme did not convince on its own merits would it make a greater impact if I disclosed how the inspiration had come to me? Naturally, I could not claim for my exposition, and I do not now, that it represents more than the fruits of my own quest for enlightenment. But I must insist that what is not mine is the key with which I was furnished, and therefore I have now put the facts on record.

The task is neither cultic nor egoistic. It is one for sensitive but very level-headed, competent and practical people. Since Christians are more particularly affected, as regards their beliefs, I have had to prepare the way with two previous books The Passover Plot and Those Incredible Christians, which have enjoyed a very large world circulation and have attracted in church circles both favourable and hostile comment. Though my inquiries were without any polemical intention it was unavoidable that the results should give offence to the conservative​[3] I may now have to face further attacks. Yet I venture to hope for greater charity and understanding when all that is set down in this volume is carefully studied, because it is those who claim to have the spirit of Christ who should be most forward in bringing the next stage of the Messianic purpose to fruition.

Those who identify themselves with the Politics of God should be prepared to face scorn and suffering. I dare not underestimate the difficulties, which will call for love, patience and determination, and especially for harmonious relations with fellow-workers. It will be on the inside that strength of character will chiefly be required, to maintain coherence, to resist the temptation to retaliate, never to despair of success, or to be turned aside to pursue other aims which seem to promise speedier results. But at least those who will come in now have the advantage of the foundations which have already been laid.

This book could not have been written until the right moment had come. Much had to be thought out and to happen. The way had also to be prepared by the prominence which has only recently come to me as a result of the success of my writings.​[4] These have now introduced me to millions who previously had never heard of me, and so enabled the present even more consequential book to reach the multitudes for whom it is intended.

My mind works in an orderly and logical fashion, and therefore I have endeavoured to present the Politics of God in a rational manner in keeping with a modern approach, and in line with recent events and developments. The implications can in fact be apprehended much better today than in any earlier period. Strictly the book is neither a religious nor a political treatise. If it had been the one or the other I would have had to write very differently. What I have explored and built upon is a tradition that sees religion and politics as interrelated, and a Divine Plan being unfolded in the affairs of men. Not everyone will be in agreement with the thesis in its entirety, but I am confident they will get something out of it. What I have particularly sought to keep in mind is the variety of positions from which readers would be setting out on the road towards a common destination.

Spiritually inspired, the effect of the whole work is nevertheless pragmatic. It defines what is to be done in the light of a definite purpose and directive, which represents an explosive revolt into sanity.

Because of its momentous import, this is not a book which having been fathered is to sink or swim as fortune and comment determine. All to whom it will speak, being thus made messengers as much as the author, have it laid upon them to spread the word for the sake of mankind in this time of its greatest need.

It may fairly be said that the work has had a number of authors, for the meditations of many have helped to frame it. It will be found that a great many others in many lands have expressed themselves just as appositely on various points as those whose words I have requisitioned. Having had to make a choice, largely of documentation in English, I have taken most of my quotations from those whom it has been my privilege to have known personally, or with whom I have been in contact in my reading and correspondence. It is a pleasure to acknowledge how much they have assisted me in stimulating my imagination and lending weight to my contentions.

Among my own materials I have employed some passages from a short study of mine entitled By What Authority? published in a small edition while the Second World War was still in progress. I have also borrowed the language of certain of my speeches, mostly unpublished.

In the nature of things I cannot expect to witness the major outcome of the message with which I have been entrusted. But fulfilment calls for a collective enterprise, and not any individual accomplishment. To build a world people for the service of all peoples, unlike any other in type, purpose and commitment, is a task for many hands, of those who are here now, and of those who will come after. They have to furnish the will and the skill to create that community of mankind on the Earth which has become even more imperative by the extension of man’s realm to the heavens.

H.J.S.
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1 God and Man
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The assertion that religion and politics don’t mix is an old and familiar one. Partly it is a reflection of the age-old power struggle between monarchies and hierarchies. But it also conveys an incompatibility due to a basic difference of function, politics being supposed to be concerned with the practical and the here and now while religion has to do with the metaphysical and the hereafter. The business of politics would be frustrated and rendered nugatory if affected by ideas of terrestrial perfectionism. Ideals are all very well and have their place, but a distinction must be drawn between the possible and the unattainable.

This kind of pleading offers an excuse for and a justification of behaviour which is inconsistent with the affirmations of religion in respect of laws of God applicable to men, and where there is a religious profession gives rise directly to a frequently unconscious hypocrisy on the part of both clergy and laity. Either a compromising form of religion manifests itself, or an extraordinary feat of compartmentalism which enables the individual to give allegiance to opposing principles, to love and worship both God and mammon, to love and succour his fellows and to hate and destroy them. For those capable of realizing this, the alternatives have seemed to be to withdraw from society, to act humanely in defiance of its unethical demands, or to repudiate religion as unrealistic. Only a comparative few honestly believe that religion has the task of redeeming politics and therefore has its own inescapable and uncompromising political aims informed and guided by a Divine design for ultimate human harmony.

Religion has not in fact divorced itself from politics; but hitherto it has largely surrendered its redeeming influence. Advocates of the Great Faiths, Hinduism, Buddhism, Judaism, Christianity and Islam, have interfered and some have formed political parties often for unspiritual ends; but they have not acted either independently or in concert to introduce and promote a world order consistent with their noble teachings. The teachings remain, to incite and to baffle, but the religions themselves, judged by the majority of their adherents, stand condemned out of their own mouths. Undoubtedly the religions have inspired, helped and transformed many, and to this extent have rendered useful service which has been beneficial to mankind, but they have shown themselves to be incompetent to overcome their competitiveness and to apply themselves unrestrictedly to the welfare of humanity as a whole. Always a declaration of authority has been combined with subservience to procure privilege and self-perpetuation.

It is a lame argument that religion works by changing individuals and that therefore it has to be left to them to change society. On this basis there should by now exist world conditions incomparably better than those which actually prevail. Neither in such progress in certain directions which has been made can it truthfully be said that religion has been the primary cause. It is all too easy to illustrate that religion has continually been a factor which has as much retarded enlightened development as it has sponsored it. By emphasis of personal preparation for an afterlife there has been a tacit acknowledgment of defeat of a comprehensive endeavour to transform the earthly scene. There are religions and religious denominations which do embrace activity to build a world of peace and righteousness, but it is not easy to find one which is pursuing a definite plan to this end. And without a plan there can be no concentration of endeavour.

The question has therefore arisen acutely whether the religions really speak for God, if God is to be supposed to have a purpose in creation and to be operative in history? Mankind stands in the greatest need of illumination, overwhelmed as it is by the problems which have been multiplied as a consequence of unprecedented advances in science and technology. Plainly the religions, which have spoken much of contact and communication with God, are today without seership. They have received no clear message worth listening to, and are themselves confused by events and the progress of knowledge. Their theology is in disarray: their dogmas are in tatters. Their chief concern appears to be with salvage and reinterpretation so as to find some justification for survival and some means of retaining a hold on defecting and disillusioned congregants. This is a terrible plight in which to be placed. For organized religion it spells out in letters of fire ‘weighed in the balance, and found wanting’.

But does God go overboard with his hierophants? This is what the discrediting of antique religious positions conveys to multitudes. Of course there has been a strengthening of an atheistic humanism. Let us face realities, it is said. Let there be an end to mumbo-jumbo. Man has only himself to think of and depend on. Interestingly enough, and indeed significantly, the humanist and that bugbear the communist has espoused the cause of human progress towards the ideal which the religions flinched from. Thus atheism could be said to be closer to the mind and will of God than the theism of his proclaimed devotees. In this upsurge of man’s assertion of his entitlement to work and plan for a worthier future it may be that God unacknowledged is speaking very definitely as the greatest revolutionary of all. A God who does not act is an impossibility. It is not only men who will reject such a God: he is self-rejected, and thus we would have the paradox of the Divine Atheist.

The religions are the product of men’s quest for understanding of the meaning and purpose of existence in relation to their earthly and celestial environment and to the phenomena of time and space. They have endeavoured to bring the operations of the Unknown within the bounds of at least partial comprehension by systematic conceptions which have involved various kinds of God-theory. In many aspects and representations their findings have been questionable, and this has been demonstrated in the history of religious thought by progressive changes of expression and the discarding of more primitive views. Religious knowledge has followed the same evolutionary road as other branches of knowledge. The causes for particular religious formulations can be determined by the anthropologist and also now by the psychologist. But such science is not equipped to pronounce on the worth of the spiritual inclination, or to judge whether this reaching out from within is idle or the effect of an intentional ‘pull’ emanating from a higher state of consciousness. All the propensities of man have objectivity, and there is no reason to suppose that his spiritual inclinations are any different. The evidence of our most used senses may assist convictions. This is why we can readily accept now the pull of gravity and the fact that man can communicate with, guide and control his created machines over many millions of miles. But the old adage that ‘seeing is believing* is wearing very thin in these days, and nothing could be more absurd than to deny the possibility of Agencies of an indeterminate nature guiding and communicating with man, or to assert categorically that man possesses no built-in equipment for reception. The religions may be very wide of (he mark in their creeds and dogmas, but they concur in testifying to the reality of message transmission of a spiritual order.

The religions themselves are no longer essential: they have served their purpose in catering for the spiritual needs of infant humanity. Their disciplines and their myths contributed importantly to the education of the race at the nursery stage. They will continue to be useful to the backward and immature. But what they pointed to in our involvement in a plan and design which called for our existence is still relevant, though we have to take it forward, so to speak, from simple arithmetic to higher mathematics. On this I shall have to enlarge as we proceed. We have to apprehend that we have not dispensed with God, any more than we can dispense with Zero. We will have to exercise more care, however, in stating what God signifies for us, so that we are not furnishing a misguided rationalism with ammunition. I am myself using the term as expressing within the limitations of human competence what man is able to sense and experience of operative Being implicated in all phenomena but inevitably beyond definition and description.

The ancient Israelites made one of the great advances in spiritual thought when they accepted that God must be so totally different from anything in the observed natural order that it was nonsensical to depict or define him, or to suppose that there were any states or conditions of being, as we know it, with which he could be compared. His Otherness had to be taken for granted, and it had simply to be said of him ‘I am what I am.’

I must confess that for me, as a Jew, theology has held no appeal. It has never entered my head to want to imagine what God might be like, and as to his existence, doubt would have been ridiculous. I was fully conscious of him, affecting me, illuminating every kind of contact of mind and body, making life almost unbearably exciting. For me, to love and wish to serve God was not just an injunction to be obeyed, it was a profound joy.

This may seem a rather naive statement of faith, but I have to make it. I would commend what Herberg has written: ‘The efforts of contemporary scientists to “prove” that God is to be inferred from the course of organic evolution or the strange phenomena of subatomic physics is on a par with the efforts of the older philosophers to deduce God from the nature of pure being or the requirements of cosmology. These “proofs” are dubious at best, but even if they were to succeed in making their case, it would be a case irrelevant to our purpose ... If the word “God” is to have any relevance to our problem, we must recognize that God is not a “something” the existence of which can be established by the simple expedient of pushing scientific investigation or metaphysical speculation just a bit further. The very attempt to do so is a mistaken and delusive enterprise, for, at bottom, it treats God as just another object in the world of objects, not as the transcendent Subject who cannot be encompassed within the material of reason and experience. Very much the same may be said of the attempt to “deduce” God from history or the inner depths of the human consciousness, in which, after all, are mirrored our own confusions and limitations. God creates and sustains nature; God works in and through history; in the human mind we come upon something that points beyond itself to the dimension of God—but all this is visible only to the eyes of those who have already found and affirmed the God of faith.’​[5]

One may take the view, as many are prone to do, that even to postulate God is folly. He is a hypothesis, an invention, to transfer to the Beyond or Above or Around that which is unaccountable to man and which idealises a father-figure which can carry responsibilities and exercise powers which exceed man’s strength. Man is thus fortified to contend with his problems by reliance on superior aid: he can make a virtue of his inadequacy manfully to shoulder his own burdens.

This position is perfectly tenable as a recognition that there can be no validity in any attempt to prove God’s existence, since what is demanded to be proved falls outside the capacity of our finite minds. Progressive theologians are now disposed to admit this, and accordingly the trend is towards emphasis of the God-within-us. The Christian doctrine of incarnation is given a new twist.​[6] Humanist and deist are drawing nearer to each other in concentrating on those faculties in man’s make up which insist on both his increasing acceptance of responsibility, in the exercise of wisdom in what pertains to his self-development, and on his inherent compulsion to evolve. In keeping with this, H. G. Wells makes one of his heroes use a big phrase, when he speaks of our race ‘moving necessarily in the direction of its innate promptings.’​[7]

There are certainly faculties in man’s nature which are extra to his normal requirements and which conceivably are related to his betterment and self-fulfilment. The God- within-us view offers only a partial explanation. It does not allow for our being affected by ‘external’ spiritual influences as we demonstrably are by external physical ones. As rational creatures we naturally dislike the idea of the indeterminate. We wrestle with notions such as time and space and the multi-dimensional, and find ourselves balked by the thought of infinity. Thus it is helpful to some, theologically, to speak of the Absolute or the Ultimate Reality, because wholes are something which our minds can grasp. But as Koestler has pointed out,​[8] all the wholes we are able to contact turn out to be subordinate parts, and therefore there can be no detectable cessation, no eventual finality. The mystery of Being is endless and cannot be compassed. As relating to the existence of God whatever may become explicable will by that very fact contradict that we have attained access to what Godness may be.

But if it is fruitless to speculate on whether God is or what God is, it is by no means fruitless to have an apprehension of what may be described as Godness functioning within the sphere of the order in which we have a place. Personally, I am assured of God’s being, but what I can experience of that being is confined to Godness in manifestation.

Provided, then, that we refrain from supposing that what we can learn about Godness affords any precise information about God, there is nothing irrational in a God-for-us concept which Godness conveys. What would be irrational would be to ignore the abundant indications that Godness is present and active in the universe. So long as we acknowledge our limitations and respect that God-for-us has to suffice we can use the word God meaningfully and legitimately. We can ascribe to God in this context qualities and intentions, since through Godness we meet with God in realized activity in the created universe.

Therefore there is no harm in speaking of the Divine character and attributes, so long as we refrain from imagining that by such descriptions we are defining Godness. By such language we may indeed be creating God in our own image; but this is because we find need to set before ourselves standards, goals and objectives towards which we must strive. Idealisation and aspiration are aspects of the Godness in us. The more we progress in consciousness, it would seem, the less inclined we are to seek to bring God down to our level. With increasing knowledge our level is continually rising and being refined. This is why the old doctrines of God can no longer content us.

But Godness is never going to be capable of scientific explanation any more than of theological explanation, since we can only contact it at our end, a shallow end. Almost immediately in moving forward we are out of our depth. We have the impression in the universe of heavenly bodies receding from us at enormous speeds into space, and Godness similarly passes beyond our ken. As our capacity is enlarged we shall penetrate a little further, but it must ever be only that much of Godness which is within our range which will become evident to us. Wonders upon wonders lie ahead as we gain access to more of the secrets of the universe. Yet even so, as graphically but crudely expressed of old, man will not have seen more than God’s back parts.​[9]

There is a multiplicity of questions philosophical and metaphysical with which man has long busied himself, and he will continue to do so with increasing lucidity as his equipment is enlarged, for it is a necessary part of his nature that he should be a question-asking animal. But even if, as certain expressions of religion maintain, he can move out of the physical body into a less inhibited state of being, it will still be denied to him that he can obtain answers which are more than fractional and microscopic.

But there is not denied to man in the universe greater access to Godness, because this would deprive him of all incentive. Not only has he been endowed with a capacity to investigate, which argues that he will be benefited and rewarded by investigation and exploration: he has also been given the power to employ imagination and reasoning to pass beyond the boundary of appearances and enter the realm of concepts, ideas and theories. Through his creative capacities it is as if he possessed rudimentary Godness. Thus it is possible that a manifestation of God-for-us could be responsible for an ungodness partaking of Godness. This might help to explain what we call evil. Over all, Godness could be directing and impelling being towards the highest achievement of Godness of which ungodness through its participation in Godness is capable. The religions have tended to be much too specific in their God-formulations, but they have witnessed to a concern of Godness to aid man by a demonstration of what it holds out of potentiality, and lending as it were a boost to man’s Godward advancement.

We cannot omit from consideration all that is embraced by the word revelation. We have to ask ourselves whether mystical experiences, intuitions, premonitions, flashes of insight and illumination, would be a continual ingredient of the human story unless man was wide open at some part of himself to all the mysterious winds that blow, unless he was equipped with a kind of radar screen which could receive images and impressions from beyond his ordinarily effective range? We do know that progressively man has been able to find and contrive means to supplement, amplify and extend the employment of his mind and senses, both mechanically and with the aid of drugs and intoxicants. Would this be so if there were no requirement that man should be able to be the recipient of higher instruction and guidance? We have, therefore, to allow that although man’s ability to interpret must often be at fault for a variety of reasons it is practicable for him to have more of Godness and what it calls for imparted to him, and that he is indeed constituted to acquire it.

This is far from saying that at any time or in any manner anyone has been put in possession of the Truth. Quite elementary thinking rules out that there can be any such possibility. The sudden extension of the context in which we are able to see things, the startling falling of diverse pieces into place to form a coherent design, may often give the illusion that truth has been obtained; but we ought to know that what our comprehension has embraced is heavily restricted in its validity and conditioned by the particular texture of our personality. Even in our human relationships it is virtually impossible for two minds to think absolutely alike about propositions or ideas which ostensibly they are holding in common. Every human being is seen differently not only in the two categories of himself and others, but more widely in the interior awareness of a variety of selves comprising his personality, any one or combination of which he may disclose in his contacts, and in the impression of him further affected by the individual minds of those associated with him both intimately and remotely.

Since we cannot experience integrity without qualification we are incapable of judging what in a total sense any event or circumstance really signifies. Thus we are not constituted comprehensively to know the meaning of evil and apparently needless suffering, which makes many question whether there is a God, and if there is why he does not intervene. We have to say with Isaiah, ‘My thoughts are not your thoughts, neither are your ways my ways, saith the Lord. For as the heavens are higher than the earth, so are my ways higher than your ways, and my thoughts than your thoughts.’​[10] We have to exclaim with Paul, ‘O, the depth of the riches both of the wisdom and the knowledge of God! How unsearchable are his judgments, and his ways past finding out!’​[11]

But we may surely accept that it is not without meaning that we have been equipped with certain powers of judgment and appreciation, so that we can be moved by feelings of love and compassion, conduct ourselves with altruism, and create for ourselves standards which reflect ideals of perfection.' There does enter our consciousness, to whatever cause we may attribute it, that we are being prodded in the direction of a nobler conception of what is worthy. The road ahead may be far longer, more beset with perils, than the more optimistic suppose; but the driving force in man insists that he pursue it at all risks and costs because it is in his nature to aspire to greater achievements and greater happiness. The deist asserts that these propensities are not due to blind chance, and he is able to conceive that man originated on earth by Divine design for the accomplishment of a purpose which ultimately will come to fruition.

Humanists will readily allow that man is a purposeful animal, that he thinks things and does things to obtain results, end products of his activities, that he has a considerable foresight and imagination which enables him to plan, frequently quite effectively and on a major scale. They will also allow that man is deliberately selective, and to a degree can make choice of what appears to be for his best interests and welfare, not only as the outcome of experience and experiment, but also in visualising what has never previously been tried, by operating a creative faculty. What atheists and many humanists are not so ready to entertain is that these characteristics suggest that there is a purpose for man which has been predetermined. Consequently evolution is treated as if it were a process which is fortuitously working its own way out rather as a stream finds its way to the sea, getting over and round obstacles in its path, recruiting strength from tributaries, gaining increasing volume and capacity to advance.

This would be a tenable interpretation of the circumstances only if man with his developed consciousness had no inkling of where he wanted to go, had no desire to lend purpose to his existence. We could then say, as Wells did, that our race was ‘moving necessarily in the direction of its innate promptings.’ But even so evolution in our case would have ceased to be blind as a stream or a worm, and would be governed by intention rather than chance. How and why is man being prompted? We cannot dismiss that man is both a purposeful animal and a religious animal. There is ample room for discussion of the factors which have shaped man’s convictions, but it cannot be denied that he has believed himself to have been put in possession by spiritual intimation of some knowledge affecting his destiny.

The experiences of man have taught him that effects are attributable to causes and that ends are achieved by means. There is a reason why things happen. Continually he has added to the causes he has been able to discover, and to the means he has been able to employ. Sometimes his hypothesis of the nature of a cause has proved to be incorrect and has had to be revised or discarded in the light of further information. Similarly, a means has been found to be inadequate and a better one has had to be devised, or a new end has called for a novel means.

The natural inference, therefore, is that as well as within man’s intelligence so beyond human intelligence there is operative planning power responsible for all phenomena, for there are vast areas already known to man in which objectivity uncontrolled by man is evident. This objectivity appears to be exhibiting and exercising qualities which we associate with mind, and individuals can sometimes recognize its intervention in their own affairs. This happening is not susceptible to the explanation of chance or coincidence. Additionally, through those channels termed psychic it is conveyed to us that what we have called God-for-us, in whatever form it may present itself, has definite intentions, and that our species in one element of its make-up is responsive to what this ‘mind’ wants. We are linked with its requirements as by a spiritual umbilical cord, by which we imbibe inspiration and instruction and can be motivated to predict or to work for objectives which are not directly dictated by anything which has come under our consideration; which may indeed be contrary to our views, desires, and believed interests.

We are familiar with the fact that in our universe there are plenty of exceptions to the rules, and that human behaviour is among them. Exact science does not function in many connections, and certainly does not apply to what anyone is going to think or do in his conscious state, because man has a higher degree of autonomy. Of course man can be conditioned and controlled to a considerable extent, for example by hypnosis and brainwashing, so that he obeys directives where his will has been subjugated. The brain gives directives to the body, and the child gives obedience to parent or teacher. But even so, in no instance is there absolute dictatorship. We have, therefore, to be very careful not to ascribe to the Godness with which we are in contact a dictatorial authority, so that willy nilly its commands must be obeyed. An ungodness has been generated which militates against automatism, and predestination is not in conflict with free will.
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