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	Frederick Schleiermacher   


1:1 The Father of Religious Liberalism 

Frederick Schleiermacher lived from 1768 to 1834.  He developed hermeneutics (the science of interpretation) arguing for the need to understand the literature under study (Jeanrond 1991:4). Schleiermacher’s hermeneutical circle or spiral emphasized the importance of relating the parts to the whole and the whole to the parts (Adams 1965:118).  Modern bourgeois culture ceased in their search for absolutes.  The search for meaning became all important in modern philosophy.  Philosophic studies and research centered on meaning, culture, and existentialism (ibid:118).  Adams has furnished us this insight into the reasons that secular study and scholars were consumed by their interest in hermeneutics.  Schleiermacher is considered the father of modern religious liberalism (Erickson 2000:4).  Green (2000:4) confirms Schleiermacher’s position as an important figure in hermeneutics (the art of interpretation).  Further, he argues that Schleiermacher developed hermeneutics into a philosophy (ibid:4).  For Schleiermacher, the hermeneutical issue was one of understanding (ibid:4).  Green (ibid:4) does draw a fine distinction between philosophers, theologians, and biblical interpreters (ibid:4).  Biblical interpreters developed principles to be followed in the interpretation of Scripture (ibid:4).  This will be explained and illustrated in a later chapter.  Schleiermacher’s hermeneutics can be traced to Friedrich Ast (Dilthey in Makkreel 1996:9).  Ast’s model of hermeneutics was derived from Schelling’s philosophy (ibid:9).  Schleiermacher’s results were Greek philosopher, Plato and the bible particularly the New Testament (Hodges  

1952:12). Latourette (1953:1121) adds that Kant influenced Schleiermacher’s thought.  Hodges (ibid:12) argues further that the combination of the philosophers and the Bible led to the allegorization of the Bible as a hermeneutical method.  This resulted in the theological position known as Amillennialism.  It states that there will be no 1000 years reign of Christ on the earth.  

1:1:2 Historical Perspective  

The word hermeneutics has become part of our contemporary working vocabulary (Bernstein 1983:109).  Biblical interpretation has become an important aspect of the recent surge in the field of hermeneutics (ibid:109).  In addition to Schleiermacher, Bernstein names Dilthey, Heidegger, and Bultmann as thinkers who contributed to this field of study in the 19th century (ibid:109).  Paul Riceour, Hans-Georg Gadamer, and Habermas have contributed to this field in the 20th century (ibid:110).  Yes, it is granted that Schleiermacher drew attention to the importance of hermeneutics (ibid:112).  However, his work is hard to understand couched in German liberal classical idealism.  

1:1:3 Biblical Perspective   

Schleiermacher represented a break with orthodox Christianity.  He held that an objective knowledge of God doesn’t exist (Latourette 1953:1123).  This is a denial of the authority, inspiration, and inerrancy of the Bible.  Further, Schleiermacher stressed the importance of feelings over faith (ibid: 1122).  In addition, he denied the deity of Jesus Christ affirming that Jesus was merely a man with a higher God-consciousness than other men (ibid: 1123).  Schleiermacher believed that men are born with a divine spark.   This is a denial of the biblical doctrine of the sinfulness and depravity of man (Rom. 3:9-20). The fall of man as recorded in the historical account of Genesis 3 would be denied as well.  Schleiermacher’s emphasis on the importance of feelings in religious experience is often referred to as the psychological in his hermeneutical theory.  He emphasized grammar as well not the biblical text but life experiences.  These life experiences were referred to as meaningful.  Schleiermacher must be faulted on the subjectivity of his work.  His work denied the Bible is the Word of God, that Christ is God, and the sinfulness and fall of man.  

1:1:4 Literary Perspective  

Schleiermacher’s comments pertain to any type of literature which needs to be  interpreted.  It is helpful to relate the parts to the whole and the whole to the parts. Perspective and meaning will be gained.  Other literary terms such as the repetition of terms, contrast, comparisons, proportion, interchange, continuity, continuation, climax, cruciality, particulars, generalizations, causes and effects, analysis, setting, summary, question and answer are other literary features that help the bible student to understand the passage under study (Traina 1952:49-52).  Further, the bible was written in paragraphs not verses.  A paragraph is a unit within a series of paragraphs.  This series of paragraphs fits into a chapter.  A chapter is one chapter in a series of chapters.  It is important to be able to relate the chapters of a bible book to each other.  The bible book will have a theme and a particular argument that the author of Scripture intended for the reader.  The focus must be on the authorial intent of the author who has written under the divine inspiration of the Holy Spirit ( 2 Tim. 3:16-17; 2 Peter 1:20-21).  

1:1:5 Theological Perspective  

From God’s perspective, there are 4 kinds of men.  The natural man who isn’t born again  and can’t receive the things of God.  The carnal Christian who is a baby in Christ.  This is a natural phase in the growth process.  However, God’s expectation for the carnal Christian is that he or she will grow in Christ rather than remaining an infant.  The spiritual Christian who has grown in Christ by a working knowledge of the Word of God and is able to

discern the truth, God’s Word.  The immature believer who hasn’t come to maturity in Christ (1 Cor. 2:10-15; Heb. 5:11-14).  

1:1.6 Other Contributors to Philosophical Hermeneutics  

1:2:1 Wilhelm Dilthey (1833-1911)  

Dilthey belonged to the Neo-Kantian school of thought (Adams 1956:56).  The searchfor meaning and existential philosophy was of utmost importance to him  (ibid:5).  He added to Schleiermacher’s general thoughts on hermeneutics.  His Preisschrift demonstrates that he was well versed in the history of heremeneutics.  He was a student of the great German historian Leopold Von Ranke (Dilthey 1996:3-29 in Makreel & Rodi)  Makreel and Rodi argue that hermeneutics was to  be used in the study of theology (ibid:3).  Dilthey’s prize work was entitled  

Schleiermacher’s Hermeneutical System in Relation to Earlier Protestant Hermeneutics (ibid:3).  Dilthey concurs with the late James Luther Adams that Schleiermacher’s hermeneutics depended on Ast’s thoughts on this subject (ibid:4). Friedrich Ast relied heavily on Schelling’s philosophy which can be traced to Jacob Boehme the father of spiritualism (ibid:4).  This is known by the name of theosophy.  Dilthey held the  view that all of this was an inadequate basis for hermeneutics (ibid:4).  Further, he believed that history was the only suitable epistemology for an understanding of any piece of literature which needed to be interpreted.  History must be probed with philosophical questions.  This comes  close to Paul Tillich’s concept of correlation in which philosophy raises the questions and Christian theology provides the answers.  Bernstein (1983:30) agrees that Dilthey emphasized the importance of the historical.  The 19th century gave to what scholars call historicism.  Faith had to be related to history.  Historicism is defined as a historical consciousness (Chan 2001: 20).  

1:2:2 An Important Distinction  

It is argued that hermeneutics originated with Bible students.  Rules were set forth to rightly divide the Bible ( 2 Tim. 2:14).  Green (2004:4) reasons that this was the foundation from which hermeneutical theory began.  Philosophers developed this theory into a philosophy of understanding (ibid: 4).  The ministry of the Holy Spirit, the third person of the triune God, guides the Bible student in the truth (John 14:26; 16:13-14). The Spirit of God illuminates the truth ( I Cor. 2:11-12).  Schleiermacher and Dilthey developed a natural interpretation (Rom. 8:29; Gal. 3:1-2; Jude 19). Green’s explanation of the origin of hermeneutics is at best philosophical.  This is a subjective argument to support  philosophical hermeneutics.  Today, evangelical scholars base their hermeneutical principles on unfounded presuppositions and preunderstanding.  This is ironic.  Such a fallacy argues against sound scholarly methodology.  A sound historiography must be established.  It is then and only then that a philosophy of history can be derived based on the body of historical findings.  For the most part, evangelical scholars have put the cart before the horse.  Ernesti (1842:13) argued that Christian truth has been advanced or hindered. A sound historiography must be  established.  It is then and only then that a philosophy of history can be derived based on the body of historical findings.  For the most part, evangelical scholars have put the cart before the horse.  Ernesti (1842:13) argued that Christian truth has been advanced or hindered by biblical hermeneutics (the art of interpretation). In evaluating, history plays an important role in hermeneutics.  Dilthey referred to this as objectification.  This was a particular moment in human history when meaning had caused enthusiasm in the human spirit.  However, anyone acquainted with modern historiography realizes that in the natural realm a great debate continues as to whether objectivity exists.  If objectivity exists then to what degree is objectivity possible.  Subjectivity is granted in that all literary endeavor is produced from within a social context.  Yet, the Bible is a supernatural book (2 Tim. 3:16-17; 2 Pet. 1:21).  It is the very breath (expirations) of God.  God, the Holy Spirit, oversaw the entire process.  He used holy men of God to write the Scriptures (2 Pet. 1:21). The Holy Spirit oversaw the entire process.  He used holy men of God to write the Scriptures (2 Pet. 1:21).  This latter verse establishes the dual authorship behind the writing of the Scriptures. In addition, the historical background and culture of each bible book helps the Christian to understand that particular book or paragraph(s) under study. Faith brings understanding (Chafer 1971:11).  Chafer refers to Hebrews 11:3 (ibid: 11). Dilthey, by way of contrast, thought intuition was the key to understanding the physical world. Faith must be related to what God has revealed.  Revelation informs man of that which he would otherwise not have known.  Philosophical hermeneutics doesn’t take into account the fall of man in Genesis 3.  Further, it doesn’t take heed to the effects of the fall on man.  Man is fallen in his mind, emotions, and will.  His mind is darkened from the Fall.  The Scriptures are crystal clear that those who hear the Word of truth, having believed (Eph. 1:13), have the eyes of their heart opened (Eph. 1:18).  This refers to their understanding.  They had believed. At the time of their salvation, their spiritual understanding, previously darkened from the fall, was opened (Eph. 4:18).  

1:2:3 Martin Heidegger (1889-1976)  

Heidegger, the existentialist, was concerned with a hermeneutic that would  accommodate all of humanity (Dreyfus 1991:2). Understanding was tied to historical meaning. Historical meaning was objectified by human intuition in the ongoing development of history.  Subjectively, our understanding of history was developed by a particular social context (Barash 2003:253).  Heidegger emphasized the historical past as the key to understanding.  He argued that we learn from the past.  These lessons from past history could be repeated at the proper moment.  Barash (ibid: 253-254) is referring to the German concept of Kairos when a new  world order would appear.  In addition to being an existentialist philosopher (Adams 1965:56), Heidegger was an atheist (ibid: 12).  It isn’t within the scope of our purpose to mount an ad hominem argument against the man.  Heidegger became a Nazi.  He joined the Nazi party (Dostal 2002:19).  It was under the work of Martin Heidegger that a shift occurred in hermeneutics from interpretation to existential understanding.  He carried on the work of Schleiermacher’s hermeneutics as the problem of understanding.  He aimed to prevent misunderstanding.  Seidel (1964:7) argues that Heidegger’s source for hermeneutics was Schleiermacher.  Further, Seidel (ibid: 7) points out that Heidegger studied theology at the University of Freiburg for four semesters for the Roman Catholic priesthood.  Heidegger’s existential thought is a sharp contrast to the earlier thought that which brought about the Protestant Reformation.  However, Schleiermacher’s theory of human understanding came to fruition in the philosophical hermeneutics of Heidegger. (Suber 2007:51).  Heidegger’s Destrukton demonstrated that his intention wasn’t history  (Bambach 1995:223).  He compares Heidegger’s conception of history to three great historians, Ranke, Droyson, and Meinecke (ibid: 223).  Heidegger raised his old question of being.  This time it was the meaning of being (ibid:224).  Meaning was to be determined by the person interpreting the sacred text.  In analysis, Christians aren’t existentialists.  They don’t view man as trapped within social context.  All such arguments are developed by anticapitalists and Marxists.  A change in the present world will take place at the rapture of the blood-bought church (I Thess. 4:13-18). A new world order is only possible at the Second Coming of Christ at the end of the seven-year period of tribulation (Matt. 24:29-31).  Heidegger’s thought is hardly suitable for Bible interpretation.  He was an atheist.  It is true that man can learn from his historical past as Heidegger pointed out.  However, the Christian has received a revelation (the 66 books of the Bible) (I Cor. 2:10) that is accurately recorded (I Cor. 2:12-13).  The Bible includes inspired histories (I, II Kings, I, II Chronicles) in the Old Testament and Matthew, Mark, Luke, John, and Acts in the New Testament.  The Bible extends equal inspiration to both the Old and New Testaments (I Tim. 5:18).  The Apostle Paul quotes from both Deuteronomy and the gospel of Luke calling both Scripture.  Inspiration extends to the very words of Scripture (I Cor. 2:13).  Further, inspiration extends to the very letters of Scripture (Matt. 5:18). The Holy Spirit moved on holy men of God using them to write Scripture.  Scripture has  a dual personality behind the writing of the Scriptures (2 Pet. 1:20-21).  Once you are born again, by faith in Christ (John 1:12; 3:16), then we understand (Eph. 1:18). In the Christian life, we understand the Scripture under study in order to believe. The Christian’s faith is strengthened by faith in the inspired revelation (the 66 books of the Bible) (John 2:11; Rom. 10:17).  The Scriptures set forth the fluidity of history in that the past, present, and future are revealed, reliable (2 Pet. 1:16-19), trustworthy (John 10:35), and inspired (2 Tim. 3:16-17).  Modern historiography sets forth the same concept of fluidity.  Bambach (1995:3-6) argues that the crisis of history led scholars to devise their own rational explanation of how the past was to be understood.  How was historical meaning to be understood?  Hegel argued that it was through reason (ibid: 6).  Bambach cites Hegel as a philosophical historicist (ibid: 6).  Ranke was a theological historicist who saw the meaning of history to be determined through the lense of divine providence (ibid: 6).  The question of the meaning of history overflowed into a question of the interpretation of literature.  Bible expositors, theologians, and professors began to write on the question of interpretation and the Bible.  Soon, the Christian world found themselves overrun by sages who proposed books to help one arrive at the meaning of sacred texts.  

1:2:4 Rudolf Bultmann (1884-1976)  

Bultmann took the approach of demythologizing the Scriptures.  Of course, he didn’t believe the Bible was the Word of God (I Thess. 2:13).  He believed that the New Testament was a product of different cultures.  These cultures had to be stripped away to get to the kernel of truth.  He was a colleague of Martin Heidegger at the University of Marburg in Germany (Ogden 1960:11).  Bultmann thought Jesus a philosophy teacher (ibid: 11).  This was the historical Jesus to Bultmann.  MacQuarrie argues that Bultmann was influenced by the existential philosopher, Martin Heidegger (MacQuarrie 1995:29).  I can’t agree with MacQuarrie that after the Second World War a change came about in Bultmann’s theology (ibid: 235). The kerygma (the content of the Word of God) aren’t truths that are universal in scope but rather they are cultural expressions molded by a particular culture.  This is still Bultmann’s demythologizing of the New Testament.  The kerygma is addressed to a particular audience who could only understand the meaning of the text within their subjective context.  The Word of God according to Bultmann hadn’t any authority apart from the individual and the meaning decided upon by the recipient.  The authority of the individual is placed above the sacred text (Bultmann, Theologie des Neuen Testaments 1948:580-581 in MacQuarrie 1955:235).  Erickson (2000:123) maintains that this view is that of the transformers today.  The world and humanity have changed since the times of the New Testament.  Humanity has so radically changed that the New Testament message wouldn’t be able to reach modern man.  Humanity needs to sit in judgment upon the Word of God deciding what is right for man (ibid:123).  Further, MacQuarrie argues that Bultmann’s position is to be understood as an existential theology.  The influence of Martin Heidegger on Bultmann can be seen in terms of Heidegger’s philosophy of existence (MacQuarrie 1955: 237).  Bultmann believed that the New Testament worldview was a myth.  It is outdated according to Bultmann (Hubner 1999:795). Schwarz (2005:275) explains Bultmann in terms of his social context.  He received a call to the University of Marburg in 1921.  Dr. Schwarz is of the persuasion that Bultmann was given to existentialism, which he learned from Heidegger (ibid: 276).  Bultmann emphasized his world view is different from the times of the New Testament (ibid: 278).  Bultmann’s 1941 article on the New Testament and myth confirms our point (ibid: 278).  Perrin thought the myths of the New Testament had lost their power to persuade (2003:19).  Bultmann saved the day by his hermeneutics (ibid: 19).  Bultmann’s theology was existential by its very nature.  He saw Jesus in existential terms as bringing a crisis to man.  Man stands in that crisis because of the Kingdom of God and its reign (ibid: 20).  Man must decide.  This parallels the thought of Karl Marx who saw capitalism as that which trapped mankind.  Bultmann’s theology must be understood within the context of Bultmann’s times and the German post world war two context, it meant revolutionary action.  Bultmann wrote Die Geschichte der synoptischen Tradition  (1921), Jesus (1926), and Neues Testament und Mythologie in 1941.  Bultmann’s demythologizing views extended to the apostle Paul who was merely expressing a Jewish viewpoint.  It was Paul’s need for recognition based on the merits of  his own work (Westerholm 2004:154).  In evaluating, Bultmann lends nothing to the orthodox evangelical Christian seeking help in interpreting the Bible.  The Apostle Peter warned that false teachers would come in the last days (2 Pet. 1:16; 2:1). The history of philosophical hermeneutics includes Bultmann theory of demythologizing.  

1:2:5 Hans Georg- Gadamer  (1900-2002)  

Hans Georg Gadamer was a student of Martin Heidegger’s at the University of  Marburg in Germany.  World War I had drastic effects on liberal theory in Germany.  In 1923, Gadamer was a student at the University of Freiburg.  Gadamer’s became a friend of Heidegger.  One of the courses taught by Heidegger was a course on hermeneutics.  Dostal (2002:13-35) continues telling the story of Gadamer and Heidegger.  Gadamer and his wife stayed with Heidegger during the summer of 1923.  The important point is that from their readings Gadamer acquired a glimpse of the important role philosophical literature played in theology (ibid: 16).  Later, Gadamer would study with Rudolf Bultmann who had been called earlier to Marburg in 1921 (ibid: 17).  Heidegger had joined the Nazi Party while he was teaching at the University of Freiburg.  This was very disturbing news to Gadamer who was at Marburg (ibid: 19).  Dostal (ibid: 19) informs us that all academics in Germany had to sign a statement of their allegiance to Hitler and the Nazi regime. Heidegger’s name appeared on the list of academics who supported the Hitler regime.  At another time, Gadamer acknowledged all of this but claimed that he didn’t see this list (ibid: 19).  Gadamer transferred to the University of Leipzig but wasn’t part of the plot to kill Hitler (ibid: 21-22).  Gadamer lived to see another Kairos on the horizon that being East Germany dominated by communism (ibid: 23).  At the University of Frankfurt, he was immersed in philosophy. Later, he accepted a call to Heidelberg in 1949. He finished his book Truth and Method in 1958-1959 (ibid: 23-25).  Betti reviewed this book claiming that this work on hermeneutics was nothing more than a discussion of history and of course relative thinking.  In 1965, Gadamer added an  appendix to the second edition of Truth and Method (ibid :25).  Levy summarized Gadamer’s work as a philosopher.  His teachers were Husserl, Heidegger, and Bultmann. His Truth and Method became a well-known work (2002:47. Gadamer developed Schleiermacher’s hermeneutics (Green 2000:4).  He retained theological and ontological categories in his thinking.  This historicism is present in Gadamer’s work. Hermeneutics became closely tied to  historicism which is defined by a particular social context (Chan 2001:38).  The importance of the historical context is stressed.  This new historicism is to be found in literary criticism and philosophy in America (ibid: 38).  Gadamer was historical in relationship to understanding (ibid: 46).  Chan argues that history is at best a personal, subjective, and social construct (ibid: 45).  Further, it should be noted that Gadamer’s hermeneutics comprised linguistics and ontology (ibid: 73).  Preunderstanding is important in the understanding process (ibid: 74).  One is to question the subject content (ibid: 74).  It must be noted that this is in contrast to the old Greek dualisms of subjective and objective.  A new Kairos ( on the horizon) would appear as the result of the meshing of the text, the interpreter’s preunderstanding, and presuppositions.  Gadamer held that this new perspective was an original contribution to knowledge.  This is true of any research project. A new perspective on a work is considered an original contribution to knowledge (Burton & Steane 2004).  This is Husserl’s concept of the horizon (Chan 2001: 78).  However, the concept of the horizon is much wider than Husserl.  It is a basic German theological concept developed by the uncertainty of the times in Germany.  The new horizon is the result of the theological concept of the Kairos (Adams 1965:55).  The interpreter’s viewpoint is shaped by his social and historical context (Chan 2001:78).  Chan argues that our consciousness has been determined by real events (ibid: 78).  Understanding is arrived at based on past and present events (ibid: 79).  In summary, this kind of thinking shifts the focus from the inspired and inerrant text to the interpreter.  Man sits in judgment on the Word of God.  The historical background of the particular bible book must be understood.  The shift to the consciousness of the interpreter is a philosophical concept.  It is merely rationalism.  This kind of philosophy is a product of the secular Enlightenment (Duiker and Spielvogel 2007:476-485).  Reason alone can’t be our guide to understand all of life (ibid: 481).  Gadamer’s contribution has come full circle from the importance of historicism to reason as the guide to understanding.  His argument has been the philosophy of the school of rationalism through the centuries.  On the positive side, Gadamer emphasized the importance of the historical background and biblical culture in interpreting the sacred text.  The biblical culture behind the book will lead to the correct interpretation of the particular bible book. Seung (1982: 4-5) clarifies the present struggle in hermeneutics to be one of grappling with the question of objectivity of the text.  The Bible is now the object of a search for truth who seek the objectivity of the text.  It is only when the seeker can achieve objectivity will the truth be reached.  Further, he argues that in extreme cases hermeneutics neurosis is very possible (ibid: 5).  At the least, confusion is created whereby the born-again believer wonders is this what the biblical text really says.  

1:2:6 Paul Riceour (1913-2005)  

Wood (1991:58) argues for the concept of fluidity in history and historical memory.  Traditionally, history transmits the past to us.  The effects of history and our response to that history is the result.  Tradition is a precondition for the transmission of actual historical meaning. The focus is then on the content of that transmission.  This calls for interpretation.  Interpretation is essentially linguistic.  However, the meaning must include previous actual meanings transmitted from what precedes us.  Historical meaning depends on the character of language. Riceour is seen to be developing and thinking along the same lines as Gadamer.  Texts relate to the world (Simms 2003:33).  Riceour argued that oral communication was to be understood in the same way as written discourse.  Riceour distinguished between intended meanings and intentions which were hidden by the author (ibid: 34).  Intended meanings weren’t considered to be the same as the meaning intended by the author.  In his work, The Symbolism of Evil, Paul Riceour focuses on myths and the Bible.  He categorizes both as not having an author (ibid: 34).  On the positive side, the purpose behind the writing of the bible book determines meaning (ibid: 34).  Riceour continues Schleiermacher’s argument of the problem of hermeneutics is that of the problem of understanding.  Biblically, before salvation, we trust Christ as our personal Savior (John 1:12).  The sinner believes in Christ by faith in order to understand (Eph. 1:18).  After, salvation, the Christian understands the text in order to believe or have his/her Christian faith strengthened (John 2:11).  Riceour echoes the thought of Gadamer in relationship to prior understanding.  He works into his hermeneutical theory of the importance of symbols (Simms 2003: 38).  This phenomenon reveals the intentional attitude which makes the written text, the oral speech, and the myths meaningful to the interpreter. Riceour’s hermeneutical theory suffers from fanciful (allegorical) interpretation and subjectivism (ibid: 39).  Scott (1997 in Morny J (ed.) Paul Riceour and Narrative: Context and Contestation, 13-24) argues for the subjectiveness of Riceour’s hermeneutics. Meaning is derived from acts in the world.  He uses the martyr, Dietrich Bonhoeffer as an example of a meaningful act in the world.  Bonhoeffer was hung by Hitler on April 9, 1945 (Madison 1994 in Kearney R (ed.) Twentieth-Century Continental Philosophy, 290-349). E. D. Hirsch, Jr., and Emilio Betti carried on the Schleiermacher-Dilthey tradition.  Both Betti and Hirsch objected to the hermeneutics put forth by Gadamer and Riceour (ibid: 293).  Hirsch’s work Validity in Interpretation in 1967 is considered a classic in the field of Hermeneutics (ibid: 293).  They argued for method and rules as necessary to achieve objective validity in interpretation (ibid: 293).  These critics argued that the hermeneutics of Gadamer and Riceour didn’t produce a method whereby the meaning could be arrived at. 

The result instead would be a subjective interpretation (ibid: 294).  Betti had the correct perspective that both methods and a theory of interpretation was necessary (ibid: 296).  Gadamer’s response was that he looked for common elements in all areas of understanding. Riceour’s Symbolism of Evil argued that symbols invite interpretation.  The serpent in Genesis three to Riceour is an allegory which stands for evil (Simms 2003:32).  This is a denial of the historicity of the Fall of Man in Genesis chapter 3 and a denial of Revelation 20:2 where the serpent is identified as the devil and Satan, the slanderer and adversary of God.  

In analysis, Riceour’s hermeneutical theory is lacking in both method and rules for the interpretation of Scripture.  Symbols (figures of speech) are found throughout the Bible. Figures of speech communicate meaning from the spiritual to the literal realm.  

1:2:7 Jurgen Habermas (1929-    )  

Habermas belonged to the Institute for Social Research or the Frankfurt School at the  University of Frankfurt in Germany.  This school was known for its Critical Theory or Marxism.  Habermas believed that human freedom is linked to the realms of the social and the economic (Swindal 1999:2) In her book, Critical Theory and Political Possibilities, Always confirms Habermas’s commitment to Marxist doctrine (1995:99).  His hermeneutics became an investigation into language, the interconnection between subject and the object, and finally the necessity of action (ibid: 129).  He developed a Critical Theory for the West (Cook 2004: 1). Cook confirms Habermas’s connection to the Frankfurt School (ibid: 1).  Habermas is associated with the name Karl Marx (Cannon 2001: iii).  Habermas claimed that communication opened up three very different linguistic worlds (Steuerman 2000: 90).  Language refers to the external.  A claim to truth is then in question.  The internal of the subjects who are to be considered.  They raise a similar claim to truth.  The third world is that of sociology which is to be expected since Habermas was a sociologist.  All these linguistic worlds and claims to truth are subject to the critique of reason.  This is nothing new since philosophy has become a rather dead academic subject in terms of its usefulness.  Philosophy serves now as a means of critiquing all communication.  In Habermas, the concept of autonomy reveals itself.  Autonomy is made up of two words self (autos) and nomos (law).  Autonomy is self-law. Autonomy leading to self-destruction has been argued for centuries.  This is selfishness that doesn’t advance the individual (ibid: 90).  The intersubjectivity of the subjects and the objects argue for both moral and linguistic truth (ibid: 90).  Heteronomy (other law) rushes in to maintain the stability of social order.   The Marxist viewpoint was challenged by Fukuyama (2006).  The end of history will be accomplished when Jesus Christ is seated on a millennial throne ruling from Zion for a period of 1000 years before Eternity Future will be introduced (Is. 2:1-4).  It would be reasonable to conclude in part that the concepts  theonomy and Kairos in German thought anticipated a new world order. Language was important in Habermas’s hermeneutics (Steuerman 2000:8).  His hermeneutics argued for the idea of human freedom rather than interpretations of texts (ibid: 8-9).  For Habermas, autonomy and man’s happiness was bound in the Marxist struggle in the political realm (ibid: 21).  He anticipated eagerly the downfall of the West.  Further, he did argue for understanding between the subjects in any literary realm (Fleming 1997: 21) Habermas considered hermeneutics to be relative thinking (Bernstein 1983:42-43).  Bernstein argues that hermeneutics has become an important vocabulary word in America (ibid: 109).  This is due in part to biblical hermeneutics.  Biblical scholars, theologians, clergy, students of theology, divinity, and the history of religions have focused on the importance of this subject.  They had discussed hermeneutics at an earlier time. He points to Schleiermacher, Dilthey, Heidegger, and Bultmann who have contributed their philosophic viewpoints to the subject (ibid: 109).  Efforts have been made to join Continental European philosophy with that of English language philosophic traditions.  Charles Taylor raised this question at a symposium held in the United States which was attended by both Paul Riceour and Hans Georg Gadamer (ibid: 110).  Evangelicals in some quarters have become receptive to these subjective hermeneutical theories.  Habermas gave himself to thinking through the German philosophers such as Kant, Fichte, Schelling, Hegel, and Marx (ibid: 178).  This came about as a result of his growing up against the background of Nazi Germany and the aftermath.  The decades of the 1940s to the 1960s had a great impact on Habermas (ibid: 177).  Further, Habermas was greatly influenced by the school of American Pragmatism (ibid: 178). John Dewey was one of those American pragmatic philosophers who had a great impact on Habermas.  His hermeneutics focused on Marxist political theory (Bernstein 1983: 181). Habermas emphasized the importance of reason.  His Marxist economic social theory is far afield from biblical hermeneutics that helps us to understand the paragraphs, chapters, and books of the Bible. 
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