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    Dedication & Epigraph


    To the memory of those who died at the Games of the XX Olympiad

    in Munich, Germany, as a result of the events of 5–6 September 1972, and to those in Palestinian sport who emboldened me

    to reconsider our divided past, and our shared future.


    Israel Olympic Committee Delegation Members


    Moshe Weinberg, Wrestling Coach (d. 1972)


    Yossef Romano, Weightlifter (d. 1972)


    Ze’ev Friedman, Weightlifter (d. 1972)


    David Berger, Weightlifter (d. 1972)


    Yakov Springer, Weightlifting Judge (d. 1972)


    Eliezer Halfin, Wrestler (d. 1972)


    Yossef Gutfreund, Wrestling Referee (d. 1972)


    Kehat Shorr, Shooting Coach (d. 1972)


    Mark Slavin, Wrestler (d. 1972)


    Andre Spitzer, Fencing Coach (d. 1972)


    Amitzur Shapira, Track Coach (d. 1972)


    West German Police


    Anton Fliegerbauer, German Police Officer (d. 1972)


    Palestine Olympic Committee


    Omar Hussein Shuweikeh, Secretary General,

    Palestine Olympic Committee (d. 2007)


    Khalil Hassan Jaber, Secretary General of Palestine

    Amateur Athletics Federation (d. 2008)


    Akram Daher, Head of International Affairs,

    Palestine Olympic Committee (d. 2009)


    Ecclesiastes 9:11-121


    11 I have further observed under the sun that


    The race is not won by the swift,


    Nor the battle by the valiant;


    Nor is bread won by the wise,


    Nor wealth by the intelligent,


    Nor favor by the learned.


    For the time of mischance comes to all.


    12 And a man cannot even know his time. As fishes are enmeshed in a fatal net, and as birds are trapped in a snare, so men are caught at the time of calamity, when it comes upon them without warning.


    1 Corinthians 9:24-272


    24 Do you not know that those who run in a race all run, but one receives the prize? Run in such a way that you may obtain it. 25 And everyone who competes for the prize is temperate in all things. Now they do it to obtain a perishable crown, but we for an imperishable crown. 26 Therefore I run thus: not with uncertainty. Thus I fight: not as one who beats the air. 27 But I discipline my body and bring it into subjection, lest, when I have preached to others, I myself should become disqualified.


    Surah al-Hadid 57:203


    57:20 Know that the life of the world is only play, and idle talk, and pageantry, and boasting among you, and rivalry in respect of wealth and children; as the likeness of vegetation after rain, whereof the growth is pleasing to the husbandman, but afterward it drieth up and thou seest it turning yellow, then it becometh straw. And in the Hereafter there is grievous punishment, and (also) forgiveness from Allah and His good pleasure, whereas the life of the world is but matter of illusion.

    


    
      
        1 Berlin, Adele, Marc Zvi Brettler, and Michael Fishbane, eds. 2004. The Jewish Study Bible. Jewish Publication Society. Oxford: Oxford University Press.

      


      
        2 Scripture taken from the New King James Version®. Copyright © 1982 by Thomas Nelson, Inc. Used by permission. All rights reserved.

      


      
        3 Mohammed Marmaduke Pickthall. The Holy Qur’an: Transliteration in Roman Script. 1930.
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    Section of a sports map of Jerusalem published by the Jerusalem YMCA for and distributed at its Dedication event on April 18, 1933.


     


    Source: University of Minnesota Libraries’ Department of Archives and Special Collections, Kautz Family YMCA Archives, Records of YMCA international work in Palestine and Israel. Reproduced with the permission of the Office of the General Counsel of the YMCA of the USA.

  


  
    PREFACE



    Context and Background


    1.


    “Sports will not make angels of brutes, but there is a great possibility that they will temper that brutality, giving the individual a bit of self control. That, at least, is something!”1 So wrote Pierre de Coubertin, the spiritual founder of the modern Olympic Games, in early 1935.


    But what if the brute were not an athlete?


    Adolf Hitler, the fascist dictator of the “New Germany”, certainly was not the sporting type. He was more on the pathway to becoming a demon. Hitler did not waste time philosophizing the values of sport. While an ailing Coubertin (d. 1937) was writing commentary for a Belgian sport newspaper, Hitler was focused on bringing to fruition his aspirations for a new German empire. The creation of his Third Reich would bring about the deaths of tens of millions between September 1939 and May 1945.


    Hitler’s priorities were exhibited in some of the key strategic policy benchmarks that he achieved during the raging debate on whether to withdraw the Olympic hosting rights from Germany after the Nazis seized full control of the country on January 30, 1933. These benchmarks included: the Enabling Act (March 1933), which gave Hitler the right to pass laws without the approval of the German parliament; the Reichskonkordat (July 1933), in which the Vatican consented to the restriction of the German clergy’s political activity; the reintegration of the Saar region into the territory of Germany (January 1935); his massive rearmament campaign and reintroduction of conscription (March 1935); introduction of the anti-Semitic and racial Nuremberg Laws (September 1935); and the remilitarization of the Rhineland (March 1936) in violation of the Treaty of Versailles (which had formalized the end of the First World War). This is the national context in Germany in the lead-up to the Berlin Games that influenced the behaviors and decisions of this book’s protagonists and other characters.


    The fate and values of Coubertin’s cherished Olympic Movement hung in the balance. So did the lives of European Jews. The Nazis assumed full control of Germany on January 30, 1933. In doing so, they inherited the hosting rights of the Games of the XI Olympiad. The Nazis’ actions (versus words) made it clear that Jews were not welcome at the Games. Arguments raged in the American Olympic Association, among worldwide socialists and communists, and within global Jewry. These arguments presented the very real threat that the Games might be boycotted.


    For Joseph Goebbels, Hitler’s Reich Minister of Public Enlightenment and Propaganda, there would be no boycott. He was determined to make the Games one of his greatest propaganda successes. Indeed, three hundred million people around the world would eventually tune in on the radio to follow the Games.2 And what a success they were! Despite their dark undertones, these Games established benchmarks to which the modern Olympic festival still adheres, the most famous (and ironic) of which is the torch relay that carries the Olympic flame—the symbol of the Olympic Truce—from Ancient Olympia in Greece to the host stadium.


    Today, the “Nazi Olympics” are often remembered as the Games that should have been boycotted, but were not. Nazi ideology was an affront to the internationalist, peaceful mission of the Olympic Movement, so how could the International Olympic Committee (IOC) and its associated national Olympic committees rubber-stamp the Nazi regime? This regime’s intent was to break rather than fortify the links between the Olympic rings.


    In fact, Spain did boycott, but its decision was not purely out of principle against the Nazis or because the country’s politicians favored the Olympic ideals. The country’s leftist government was interested in using sport for its own propaganda in support of leftist causes. It organized the People’s Olympiad in Barcelona as a leftist demonstration against the Olympics in Berlin. Those games never took place because of the Spanish Civil War.


    But there was one small country that actually took the final public stand against Berlin: Palestine.


    This is the story of the first Palestine Olympic Committee, which existed from 1930 until 1948 and was the supreme Olympic authority in the territory administered during the British Mandate for Palestine (1920–1948). David Margolick3 once suggested that epic sport stories worth immortalizing in a book are in short supply, with events like the “Nazi Olympics” pretty much picked clean. This is one story that has been mysteriously left on the bone.


    Complicated and purposefully concealed or forgotten, the history in this book sometimes raises more questions than it provides answers. I believe that the Munich Massacre, in which eleven Israelis, one German policeman, and a number of Palestinian attackers died at the Games of the XX Olympiad in 1972, is the reason for the story’s obscurity. If Munich had not happened, I suspect that the story would have been told a long time ago. Its time has arrived.


    2.


    I constructed this book with alternating segments that present the actions of the two camps: Jewish and Arab national sport, with the Jerusalem Young Men’s Christian Association (YMCA) representing the organizational interests and competency development of the latter camp. I introduce the three main characters in the order that I perceive them to be chronologically and historically important to the corresponding national sport files.


    Yosef Yekutieli is arguably the most important person in the history of Jewish and Israeli sports as both the founder of the Maccabi Games (historically considered the Jewish Olympics) and the architect of Mandate Palestine’s earliest internationally-recognized national sport governing bodies, the Federation of the Amateur Sports Clubs of Palestine (FASCP), and the Palestine Olympic Association (POA). His colleague Frederick Kisch is in some ways incidental, except that he was the political figurehead of the Palestine Olympic body and an extremely important figure of the time, so much so that members of the International Olympic Committee considered his joining its board before the Second World War. Without Kisch in the role of president, in 1934, the IOC could never have recognized the POA. In the case of Waldo Heinrichs Sr., he could have been more important in the history of Arab Palestinian sport in Mandate Palestine if not for his unfortunate removal in a Nazi campaign reinforced by some of the Christian Arabs on the board of the Jerusalem YMCA. Yet it is in Heinrichs that we see more than anyone else the stance that sound principles count for something in this world and that if we stick to them, we can alter the course of history. That, along with his long covered-up story, is why I chose to weave him throughout the book, even though he was in Jerusalem for barely two years.


    3.


    People who would eventually become very senior Israeli government officials after the establishment of the State of Israel had affiliations with the Maccabi sports movement. It was Yekutieli who drew for them the movement’s logo, sometime between the Stockholm Olympic Games of 1912 and the restructuring of the Maccabi Movement in 1921. Using a pencil and a sheet of carbon copy paper, he took the four letters of the Hebrew word Maccabi4—a mim, kaph, bet, and yod—and fashioned them into the Star of David, what the Jewish community refers to as the Magen David, or Shield of David.


    In ancient times, King David carried a six-pointed shield into battle. The modern Maccabis adopted this symbol as a reflection of their disciplined commitment to Zionism and readiness to defend Jews. Maccabi sport clubs around the world still wear Yekutieli’s logo as a badge of honor, whereas the Nazis purposely took the Shield of David and tried to make it a mark of shame. It is not a star, but a deep connection to an ancient Jewish military history. Since the Shield of David is a relatively recent symbol for Jews in the religious and political sense, religious scholars are not certain who introduced its association as a unifying symbol for and of Jews. But there is no doubt that Yekutieli saw in it a form around which the Jewish sports movement could unite. In his pamphlet The Jewish State, Theodor Herzl described how it was the condition of the Diaspora—the dispersal of the Jews from their historic land and disconnection from one another—that prevented them “from conducting their political affairs for themselves.”5


    On November 24, 1895, more than one year before the First Zionist Congress, Herzl presented his strategy for a Jewish state to the Order of Ancient Maccabeans,6 an Anglo-Jewish friendly society and avowedly Zionist order. He won the Order’s support for his plan. Major figures were associated with this Order. Its Grand Commander was Herbert Bentwich, whose son Norman became a close associate of Kisch. Other major figures in the Order were Chaim Weizmann, Israel’s first president, and the renowned mathematician Selig Brodetsky, who became the president of the Maccabi World Union after it moved from Germany to London because of the rise of Nazism.


    It is based on these connections and for these reasons that one can find Zionist and Jewish leaders who were associated with the Maccabi Movement writing books like president of Israel Chaim Herzog’s Heroes of Israel: Profiles of Jewish Courage. In this book, modern Israeli leaders are profiled with ancient Jewish leaders, including Judah the Maccabi (the “Hammer”) who led a critical campaign of the ancient Maccabean Wars against the Seleucids. These wars lasted from 167 to 37 BCE. The wars’ end took place in the final defeat of the last standing Jewish fortress at Betar in the Bar Kochba revolt. The torch-lighting ceremony for the Maccabi Games occurs at the site of the Hasmonean tombs in Modi’in. The Hasmoneans were the Jewish dynasty that led the revolt against the Romans, and Modi’in (where they are buried) is their ancestral town.


    It would be a mistake to interpret this history as mere propaganda, even though it has been used to coalesce a modern Jewish identity for state-building. For early Zionists especially, this was simply history. Their mission as a group was to reveal it to Jews who, in the words of Max Nordau (Herzl’s close associate who inspired the Maccabi Movement with his concept of “Muscular Jewry”), had rabbis who “expunged from Prayer books what has become to them a meaningless hope—‘Next year in Jerusalem!’”7 To leaders like those in the Order of Ancient Maccabeans, the ancient Maccabean Wars were fought specifically to preserve Jewish identity against what was seen as an increasingly assimilated, Hellenistic (Greek) Jewish culture. Zionism sought to reverse assimilation, but not based on ancient religious perceptions; rather, it was an antidote to the very real problem of anti-Semitism faced by the Jews in Europe and the Diaspora.


    There are many ideologies within Zionism, and it would be inappropriate to overstate the Maccabis’ power within the state today or within the broader global Jewish community. But the Maccabis were very important in that they gave a broad Jewish emotive connection point to Zionism that helped enable its business strategy and political structure in a way that still binds so many Jews together, even if they are not Israelis. To say that Zionism is one thing—racism, Nazism, apartheid, colonialism, and so forth—is oversimplification to the extreme, as well as ignorant, which is why the charge of anti-Semitism is leveled against such statements. This language can be very harmful, even if it is a reaction to the very distressing facts of life for Palestinians today. Statecraft is perfectly legitimate in today’s global order—even if its tactics are morally abhorrent to some—and the affairs of states or states-in-formation are highly complicated as well as subjective.


    For this reason, it is important to stress that the Maccabi Movement was never exclusively Jewish. It simply has always been centered on and inspired by Jewish identity, and its primary clientele is Jewish youth. There is nothing exceptional or nefarious about Jewish sport organizing itself globally or in Mandate Palestine historically: this is how everyone in sport arranged their affairs, especially before the Second World War. Communists formed communist clubs, Greek Orthodox formed Orthodox clubs, Muslims formed Islamic clubs, the military had military teams, and so on.


    Sport from its inception has been organized on an identity model much like nations. Acknowledging the constraints of that model, it’s probably better to have these groups let off steam on the field of play instead of on the battlefield. This was a central desired outcome of Coubertin’s Olympic ideal. Despite the legitimate critique of some of its shortcomings, the Olympic Movement has broken down a lot of the identity model historically present in sport, even though it also struggles to manage some within its ranks who promote national identification excessively.


    4.


    The Zionists’ “Muscular Judaism” was preceded by its Christian version, “Muscular Christianity.” This found its fullest expression in the global network of YMCAs. Although the YMCA Movement did not seek to build specifically Christian nation states through its activity, “Muscular Christianity” perceived sports as “a source of moral education…and a moral code of honor based on ‘sportsmanship.’”8 Humphrey Bowman was the chair of the board of directors of the Jerusalem YMCA during our story and promoted such an ideal. He was also the director of the Education Department for the government of Palestine. He presided over two entities—one governmental and one non-governmental—that sought to unify the communities through education and sport.


    Thus, Jewish and Christian sport movements were emulating one another, albeit through different identity and value lenses. It should come as no surprise that the Muslim inhabitants of Palestine would follow suit. In 1926 in Egypt, a Young Men’s Muslim Association was founded.9 Its branch in Haifa, Palestine, was headed by Izz ad-Din al-Qassam, the Syrian sheikh who emigrated to Palestine in the early 1920s and tried to organize a peasant revolt. This picture demonstrates that all major actors were utilizing sport to assert identity and express political ambitions, a fact that must be recognized in order to digest the story in the “file.”


    The key differentiating factor between the Jewish, YMCA, and non-Jewish Palestinian sport movements as it related to Olympic affiliation was the degree to which any of them was willing to suppress some of the more overt private agendas and adopt the IOC’s internationalist agenda, which insisted that Olympic governing bodies work across ethnic and religious lines. As the three camps fought it out in the early 1930s and petitioned international sport for membership, the international system would have an increasingly hard time sorting it all out. Even the IOC would be confronted by its own leaders gravitating in one direction or another.


    In 1920, the International Committee of YMCAs (IC/YMCA) reached out to the IOC at the Games of the VII Olympiad. At an appearance before the committee in Antwerp, Elwood Brown, who was the Director of Physical Education for the IC/YMCA, presented a plan to collaborate with the IOC. Back then, it was actually the YMCA that had the more global reach and was leading the way in the development of sport outside of Europe, especially in Asia.


    Brown extolled the virtues of the YMCA’s promotion machine. It had nearly one hundred trained physical directors in twenty-five countries and its work was “in harmony with Olympic standards.”10 He argued that the YMCA could “quickly increase the number of countries for sending qualified competitors to the quadrennial contests.” While the IOC organized the Olympic Games, it was the YMCA that was organizing sport at the continental level. This gave the YMCA real power and influence.


    Brown gave three examples of the YMCA’s work in organizing regional or continental games: the Far Eastern Games,11 the South American International Games,12 and the Indian Empire Games (which later became the British Empire Games and then the Commonwealth Games). In the case of all three games, Brown stressed that all of the promotion work was done by the YMCA.13 He asked the IOC to consider six suggestions, including that the Far Eastern Games be recognized by the IOC and incorporated into its global program. More importantly for the “file”, Brown wanted the IOC to work with the YMCA Movement to “[i]nvite countries which are not represented on the International Olympic Committee and have never sent an athlete to the Olympic Games to send one or more observers to the 1924 Games”14 in Paris. Although he did not specifically reference Palestine, we begin to see movement in the “file” around the Paris Games, first by Maccabi Palestine. By 1930, the Jerusalem YMCA also asserted itself as a representative of Palestinian Olympic interests, and the Maccabis and Zionists engaged the Association (and Arab sport constituents that it represented) to form a Palestine Olympic Games Association (POGA). Such associations characterized some of the early Olympic activity around the world. They would convene before an Olympic Games to handle the administrative and financial requirements associated with sending a team to the Games. Unfortunately, the POGA never came to fruition. This context of failure is critical to understanding why Waldo Heinrichs was so important to a Palestine Olympic initiative. It might also explain why he was targeted by the Nazis.


    Author’s Note on Presentation

    of Referenced Sources


    I targeted this book at a general audience with the desire that it also be useful to traditional academic researchers. There were so many unpublished sources for the book that, throughout the text, I placed their numeric markers in unconventional locations. For example, such instances appear when I introduce a historical document or event based on a rich diary entry or long correspondence. This source might receive a single reference. Several sentences then follow the initial reference that describe the event or scene. In many cases, I used the same words found in the source document without quotation marks, relying upon the reference marker to disclose the source for the corresponding statements in a given passage. I did this to suppress the overall number of pages that would be required for the endnotes at the back of the book (the number of endnotes exceeding sixteen hundred in their condensed form) to simplify reading for the general public. This approach was not an attempt to plagiarize or paraphrase. I simply wanted to facilitate the reading experience for the nonacademic reader while staying true (to the greatest extent possible) to the historical value of the text. Readers will also note a number of reference markers that appear immediately after a nominal currency value. Their corresponding endnote gives the reader a sense of the real dollar value (2019) of the financial amounts shared in the chapters. These conversions were obtained from two online sites that I accessed in the year 2019: https://www.uwyo.edu/numimage/currency.htm and https://futureboy.us/fsp/dollar.fsp. All web links were valid at the time of submission of the manuscript for publication. Regarding the three passages of scripture in the Epigraph, I chose to use translations so as not to increase the risk of a printing error in the original languages. Readers should refer to the original languages and source texts for the most accurate meaning of the three passages. In the case of Yosef Yekutieli, in the narrative I used his Hebrew name, but the archives that bear his name use the anglicized version of it (Joseph Yekutieli).


    I recognize that my approach might create some disagreement in terms of method of construction, but it was an editorial decision that, in the end, I was comfortable with (after providing this disclosure). Readers may consult the archives identified in the relevant appendix to review the original documents. In many cases, the archives digitized the material after I accessed it and it is now available online. Inquiries about and reactions to the the book can be sent electronically to TheFile1936@outlook.com.


    I compiled Appendix 2 using sources obtained in the archives consulted (see Appendix 1) as well as from Kisch (1938), Bentwich and M. Kisch (1966), Mandell (1971), Guttmann (1984), Segev (1991), Wasserstein (1991), Wigoder (ed.) (1994), Segev (1999), Brenner and Reuveni (eds.) (2006), Mendelsohn (ed.) (2008), Wawrzyn (2013), the New York Times, Jewish Daily Bulletin, Jewish Telegraphic Agency, Associated Press, Jewish Virtual Library (jewishvirtuallibrary.org), and Wikipedia (wikipedia.org).


    The views or opinions expressed in this book, and the context in which the images are used, do not necessarily reflect the views or policy of, nor imply approval or endorsement by, the United States Holocaust Memorial Museum, and any other organization, archives, or person.

  


  
    CHAPTER 1



    Soldier Sons



    Exactly forty years before the Munich Massacre, three men would begin cooperating on the formation of a representative national sport governing body for Palestine. Two were ardent Zionists, the third a Christian who was deeply religious by nature yet equally radical on social progress. All three had served in the First World War, formidable heroes and personalities in their own right. All three loved sports, each dedicated to its practice irrespective of race, creed, or nationality.


    Their conversations appear to have caught the attention of the darker emerging forces of the 1930s. In the ongoing efforts to defeat the boycott campaign against the 1936 Berlin Games and admit Palestine to the International Olympic Committee, a veritable cesspool of charges, collusion, and intrigue emerged from a Nazi cell that became active in Jerusalem in the lead-up to the Games. Although defeated in war, the legacy of the Nazis’ actions seems to have affected Olympic history for decades. So deeply rooted was the Arab refusal of cooperation with Jews on joint sport governance (Olympic or otherwise) that it altered the course of sport history.


    This is a cautionary tale about what could have been in sport, told for the benefit of all those who seek to learn from the past and yearn for a more positive future on the field of play. Everyone is an ideologue; what counts is how we control and share our ideologies. Time is a valuable lens through which we can better understand our past and try to change course for the future. The time has arrived for an Olympic Truce in the Israeli-Palestinian conflict.


    Yosef Yekutieli,

    The Maccabi Soldier1


    It was mid-1934 and the world was tumbling toward new darkness. The invitation to the Games of the XI Olympiad in Berlin finally arrived at P.O. Box 129, Tel Aviv, Palestine. But this invitation was special. It had the attention of Hitler’s Reich Minister of Propaganda, Joseph Goebbels.


    To open or not to open? The president of the Olympic Committee and his honorary secretary Yosef Yekutieli discussed how to respond. Rumors were already circulating in the press that the president had come to some type of arrangement with senior Nazi officials,2 and he wanted the matter cleared up.


    Some saw Yekutieli as an angel of God3 destined to bring the light out from the east4 and shine it on this dark world. It was his purpose. It was why he was born. Swarthy5 and rough-hewn, he was the sage of the Maccabi Jewish sports movement in British Palestine. Armed with a volley of inspirational words, words meant to pierce the hearts of Jewish youth,6 he would now direct his arrows at the International Olympic Committee for what he perceived to be its failure in its duty to withdraw the hosting rights for the Olympic Games from Germany. He would let the IOC know the position of the Jews of Palestine. The time had arrived for the “Maccabi Soldier.”7


    First a number of quiet meetings needed to take place, correspondences sent. All following accepted protocol, diplomatic channels, a quiet but commanding strategy. The fate of Jews in Germany—loyal citizens being stripped of their rights every day—hung in the balance. The boat could not be rocked too much. When Yekutieli and the Palestine Olympic Committee’s president finished settling the words of the official correspondence, Palestine’s position was clear: it would decline to go to the Berlin Games. It would boycott.


    A few weeks after Palestine formally declined the invitation, Yekutieli’s door of opportunity to speak more frankly opened. He received a private letter in January 19358 from Sigfrid Edström, the president of the International Amateur Athletic Federation (IAAF) and a member of the executive commission of the IOC. Yekutieli responded to him in March.9


    He probably sat at his desk in his office at the Maccabi House, or Bayt HaMaccabi in Hebrew. It was the home of Maccabi Tel Aviv. The sports club was the most active Maccabi club in Mandate Palestine. From its humble two-story Bauhaus building in the White City, Yekutieli was helping to build the Jewish national home. In front of him might have been his typewriter. Surrounding him were probably shelves filled with folders, folders filled with words that had set in motion Palestine’s various sport federations and their affiliations to international sport governing bodies. From here he had called forth the Jewish youth of the world to the shores of the eastern Mediterranean for the First Maccabiad (or Maccabiah in Hebrew), the first Jewish Olympics. From here he would tell the IOC that Palestine’s Jews were not interested in the Nazi Olympics’ concept of the equality of mankind.


    Edström had appealed to Yekutieli on his private letterhead, which meant that Yekutieli could respond as he truly felt, without the formalities of his position. The Swede had tried to convince him of the better policy, for Palestine to participate in the Games, thereby strengthening the position of Jews in Germany. Yekutieli was not fooled.


    Yekutieli pulled out a sheet of the stationery designed for the Federation of the Amateur Sports Clubs of Palestine (FASCP). He had been instrumental in founding the organization on December 26, 1931, at the annual meeting of Maccabi Palestine in Rehovot.10


    He began his three-page reply to Edström. His fingers clicked at the keys.


    He told Edström how pleased he was that someone of his caliber and standing in international sport had chosen to start a conversation on the equality of mankind. He proceeded to instruct Edström on how he and Mr. Avery Brundage, the president of the American Olympic Association, had been led astray11 on their investigative trip to Germany. He asserted forcefully that Jewish sport associations in Germany could not possibly be relied upon to represent the facts under the fear of Nazi terror.12 Yekutieli cited the example of severe punishment for a Catholic club that had allowed a Jew to stand on its field of play. He quoted the final summation of the German court to Edström: “He who cultivates such contemptible relations with the Jews is not worthy of the name ‘German.’”13


    He continued, referring Edström’s attention to the signs hanging outside twenty-two of Germany’s thirty-two stadiums that read “Jews, negros, and dogs are prohibited to enter.”14 And on top of all that, he reminded him of the Aryan paragraph, a new law aimed at “protecting” Aryan sportsmen from any competition by prohibiting their meeting with non-Aryans on the field of play.15


    Yekutieli continued: In sports and the Olympic Games, the Jewish race had nothing to be afraid of. When the German tribes were wild and uncivilized, the Jewish King Hordus financed the 192nd ancient Olympic Games and was the sole judge and distributor of prizes to the winners. “Fate itself has made the farce shown of the Nazi teachings appear ridiculous, for even to-day at the head of the Olympic Committee stands the German Jew Lewald.”16 Then Yekutieli admitted that the explanation that the Palestine Olympic Committee was young was merely an excuse for not participating in the Olympic Games.17


    After finishing his letter to Edström, Yekutieli probably went outside and stood at the edge of Maccabi Tel Aviv’s tennis court. Through the chain-link fence, the setting sun would have bathed the emerging Bauhaus buildings of the White City with flaming hues.


    2.


    Yekutieli was born in modern-day Belarus in 1897 to a Zionist family. In 1908, his family emigrated to Ottoman Palestine (Eretz Israel) from the Russian Empire because of Zionism. At the time, the State of Israel as we know it today was only a dream in the minds of a few Jews, and the great fire of Zionism that built Israel was still only sparks and smoldering kindling. The small sliver of territory on the southeastern shores of the Mediterranean Sea was still under Turkish (Ottoman) rule. Nonetheless, Yekutieli was a believer in the words of Theodor Herzl, the author of The Jewish State. Herzl was a man considered by all to be the spiritual founder of Zionism, the organized movement to create a Jewish state. Herzl said: “If you will it, there is no legend.”18


    Yekutieli was the type who would will. Out of nothing, he would create the organizational architecture of the Zionist sport movement and prepare it for its affiliation to the IOC.


    But before the First World War, Yekutieli could only be inspired by the 1912 Olympic Games in Stockholm, Sweden after reading a publication about them. He was just fifteen years old when these Olympics planted in him the dream of organizing a great Jewish Olympiad—what we know today as the Maccabi Games.


    By 1917, Yekutieli had turned twenty years old. The First World War was on the threshold of its final year. Europe was preparing for the collapse of the Ottoman Empire. Friday, November 2, 1917, would be the most important Sabbath for Jews in nearly two thousand years. That day, the United Kingdom’s foreign secretary, Arthur Balfour, wrote a letter to Lord Rothschild of the Jewish community in England. In it, he pledged support for the creation of a national home for Jews in Palestine. Known as the Balfour Declaration, its brevity and simplicity were no measure of the seismic shift that it would create. The Jewish state was no longer simply the dream it had been when Yekutieli arrived in Palestine in 1908. Suddenly, structural foundations for the emergence of it were firmly planted in an international order.


    A mere forty-one days later, General Edmund Allenby, British commander of the Egyptian Expeditionary Force that defeated the German commander of Ottoman forces in Palestine, dismounted his horse and entered the Jaffa Gate of the walled city of Jerusalem at twelve noon. Allenby declared martial law, which lasted three and a half years.


    In 1920, Yekutieli moved to Jerusalem to work for HaMisrad HaEretz Israeli. Known as the Palestine Office when Palestine was under Ottoman control, this organization eventually became the Palestine Zionist Executive in the early period of the British Mandate and, eventually, the Jewish Agency. In all its forms and before May 15, 1948, this organization represented Zionist interests to whomever was in charge in Palestine (whether an Ottoman, military, or British administration). Since the creation of the State of Israel, it has been known as the Jewish Agency for Israel.


    In June 1920, a civil administration ended the military rule declared by Allenby. The League of Nations approved a British Mandate for Palestine and began work to set up a government that could represent the interests of Palestinian Muslims, Christians, and Jews. The Mandate recognized the Zionist organization for which Yekutieli worked as a Jewish Agency. This agency would function as a public body to work with the British administration in the interests of the Jewish population in the country.19 For Zionism and Zionists, this meant working constantly for the establishment of the Jewish national home. Yekutieli, an unapologetic Zionist, was undoubtedly energized and got straight to work on his sport dreams.


    In 1924, Yekutieli married Yehudit Weiss, the daughter of Akiva Aryeh Weiss, the founder of Tel Aviv. He had met her at the city’s club branch of the Maccabi sports movement. Maccabi Tel Aviv, from which Yekutieli would execute much of his voluntary sports work in support of Zionism, was central to his life and is central to the “file.”


    3.


    The first Zionist sport club in Palestine was set up in 1906, two years before Yekutieli arrived in Palestine.20 It was called the Jaffa Athletic Association “Rishon-le-Zion.”21 In 1907, this club moved to the Gymnasia Herzliya, the first Hebrew high school in Palestine,22 where it introduced gymnastics into the curriculum.23 In 1912, the Maccabi World Union (MWU) Palestine Branch was established.24


    With Allenby’s 1917 declaration of martial law by a British military administration, Zionist sport in Palestine finally could flourish. Yekutieli wasted no time. In 1919, he organized the first structured meeting of the MWU Palestine Branch,25 to which eleven Zionist sport organizations affiliated. These Maccabi sport organizations were not the only organizations practicing sport activities or physical education of some kind in the territory; however, they were the first that had an ideological orientation toward the emerging global Olympic Movement.


    This Olympic orientation found its roots in Yekutieli’s dream of the Maccabiad. Although centered on the Jewish athlete, Yekutieli seemed intuitively cognizant of a possible convergence of Maccabi activity with Olympic interests. The Olympic Movement was still young, and the Zionist movement included many highly trained sport-minded Jews in European countries who were seminal to the birth of modern sport. The Maccabi Movement in Palestine, buttressed by this talent’s emigration to the country, could help the Olympic Movement broaden its reach.


    When the 1912 Stockholm Olympics inspired Yekutieli, four individuals were in attendance who would eventually become presidents of the IOC and govern it for the next sixty years.26 Each would interact during his tenure as president with Yekutieli or an ambassador of his Maccabi sport dreams: Baron Pierre de Coubertin (P. 1896–1925), Count Henri de Baillet-Latour (P. 1925–1942), Sigfrid Edström (P. 1946-1952), and Avery Brundage (P. 1952–1972). In 1912, Brundage was a track athlete for the United States in Stockholm.27


    Yekutieli’s Olympic dreams would eventually become Brundage’s worst nightmare. In September 1972, only seven days before the end of his tenure as IOC president, Brundage spoke in the Olympic stadium at the memorial service for eleven Israeli Olympic athletes killed by Palestinians in what has become known to many as the Munich Massacre.28


    But, in earlier, happier times, Yekutieli’s Jewish Olympics served as a key measure by which a Palestine Olympic Committee—or more accurately, a nascent Olympic Committee of Israel—would demonstrate its organizational capabilities and reliability as a custodian of the Olympic ideal. In 1934, the IOC recognized a Maccabi-dominated Palestine Olympic Committee as the official Olympic committee from British Mandate Palestine (in time for it to participate in the 1936 Berlin Games). Despite a tragic future at Munich, the seed that Stockholm planted in Yekutieli’s heart and mind blossomed into a national sports movement that defined the rest of his life. Breathing the fresh air of his emerging country’s Mediterranean freedom, Yekutieli pulled off the First Maccabiad. It all started like this…


    4.


    Yekutieli mounted the Sunbeam motorcycle29 to get a feel for it. He chose it purposefully because of the reliable statistics he had read about its performance.30 He needed a bike that would respond reliably to the strain of a 9,375-kilometer31 round-trip transcontinental tour he was organizing between Tel Aviv and London. His team of eleven Maccabi riders planned to arrive by early June 1931. Yekutieli probably liked the Sunbeam because it was a gentleman’s bike, something that would soften his harder Russian and oriental Palestinian profile in front of his English hosts at the end of his journey in London. Perceptions were important.


    Organizing the journey was not an easy task. The Palestine branch of the Maccabi sports movement was not exactly rich. The global financial crisis had affected everyone. Yekutieli needed to account for every penny spent. He even requested the Royal Automobile Club d’Egypte in Cairo to reimburse him for a few outstanding Palestine pounds when the team returned to Palestine.32 (One Palestine pound in 1931 is equivalent to $119 today.)


    Yekutieli worked hard to cut a deal with the Sunbeam’s manufacturer. He sought free service, supply of parts, benzine, and oil at Sunbeam service stations along the journey’s route.33 In exchange, and as part of a lofty sales pitch, he extolled the values and scale of the Maccabi sport movement, noting that it had over 120,000 members worldwide.34 Surely the tour could act as publicity for Sunbeam in this small yet significant emerging market? After all, the Sunbeam brand was meagerly represented in Palestine.35 Perhaps the British company could benefit from the tour by selling more of its bikes into the emerging Jewish economy in Palestine. And what a sight the riders would be, racing across rugged terrain toward reception in London, towards recognition. He could feel the heat of high sun, the roar of their bikes, the smell of the fuel lingering on the air.


    Unfortunately, Sunbeam did not accept the pitch. That was not going to stop Yekutieli. He organized his group of bikers, anyway, on a mixed fleet of motorcycles: FN, Saroléa, Indian, and Ariel.36 He continued his efforts to obtain mechanical support for the tour, calling and corresponding with a number of companies including the Shell Oil Company of Palestine,37 Vacuum Oil Company,38 and the Asiatic Petroleum Company.39 He was not very successful and the trip would be run on a shoestring.


    Aside from the logistics of operating and maintaining the machines, Yekutieli also needed to navigate the emerging transnational road network between West Asia and Europe. The riders’ route would take them to and through large Jewish communities. Along the way they would encourage these communities to send delegations to his dream of the First Maccabiad, scheduled to take place in Tel Aviv in 1932. Yekutieli had aligned the sports competition with the 1932 Levant Fair. This important trade exposition would highlight the full range of the emergent Jewish economy centered in Tel Aviv.


    The motorcyclists carried Palestinian passports as they rode. They would cross the frontiers of Syria, Turkey, Bulgaria, Romania, Yugoslavia, Czechoslovakia, Germany, Poland, Lithuania, Latvia, Holland, Belgium, England, France, Switzerland, and Italy.40 Yekutieli corresponded with the automobile clubs in these countries to obtain maps identifying the roads that were suitable for motorcycles.41 He requested instructions regarding rites of passage and payment of customs, as well as the requirements surrounding international driver’s licenses, road certificates, and triptyques (customized passes for importing motorized vehicles).42 Of course, the team needed visas, available only from the consulates of each of the countries along the route.43 The Automobil-Club der Schweiz (Switzerland) was particularly organized and thorough in its response to his request for information.44 It provided details about motor traffic on Sundays and holidays, noting the speed limits between and within villages in all cantons of Switzerland (in typical Swiss organizational style and precision).


    Yekutieli packed his business cards. He would grab the attention of athletes and spectators, of a world waiting for bigger sporting events and grander outcomes. He would build the First Maccabiad with paper, ink, and sweat equity. Yekutieli’s business cards read:45


    Joseph Yekutieli


    Secretary of the 1st Maccabiad

    (taking place in Tel-Aviv, spring 1932)


    Captain of the Pro-Maccabia Motortrip


    —TEL-AVIV – LONDON—


    TEL-AVIV


    P.O.B. 129


    As the journey got underway, the motorcycle tour was followed by the press. They received an enthusiastic reception from the Jewish community in Salonika, Greece.46 Yekutieli passed on the greetings of Mayor Dizengoff of the White City to Mayor Vamvakas of ancient Salonica, just a few weeks before the Camp Campbell pogrom there in which five hundred Jewish homes would be burned. Yekutieli could not have known of the destruction awaiting the quiet sun-soaked city.


    The grueling leg to Sofia, Bulgaria, was next on the bikers’ agenda. Shell decided to support this leg of the tour with fuel.47 Another company gave lubricants.48 The team departed at 4:00 a.m.,49 crossing rolling mountains and sheer rock face, urging their bikes forward on narrow roadways past forests tall with age. They rode towards an uncertain outcome.


    In Poland, some of the bikes began to break down. The strain of the trip was certain: the men and bikes would not continue without repair. Yekutieli worried about more than the bikes. Their visas were set to expire. More time in Poland meant legal trouble. Yekutieli’s worries were well founded. The team was arrested.50 Fortunately, the Polish authorities released the team after news coverage of their arrest circulated in the media. With the bikes repaired and their incarceration over, the team carried on to London.


    On June 1, 1931, the Manchester Evening Chronicle51 reported the imminent arrival of the Jewish sport ambassadors from Palestine. The team crossed into London on fumes of fatigue and satisfaction. They had made it. While in London, the Lord Mayor personally passed a letter to Yekutieli, which he asked to be read at the opening ceremony of the “great Jewish Olympiad to be held in the Holy Land”52 the following year. Following “big programmes”53 there, the riders continued on to Manchester on June 19.


    Surely Yekutieli would have reflected with great satisfaction upon the completion of the tour. The First Maccabiad had been advertised to thousands of potential participants, and vital relationships were made for the Maccabi cause. Yekutieli and his team had accomplished an irrational, outsized task of cross-continental advertising unimaginable in their day and age. And for good cause.


    Only ten years earlier, Yekutieli’s emerging sporting zeal would only be matched by the arrival of another unsung hero, Frederick Hermann Kisch. Despite his extremely important role in Zionist history, Kisch is largely unrecognized among the pantheon of Zionist leaders that includes Herzl, Ben Gurion, and others. Perhaps it was because of his untimely death. Or perhaps because he became the president of the first Palestine Olympic Committee.


    Frederick Kisch,

    Soldier and Zionist54


    On the pristine, spring morning of April 7, 1943, Colonel Kisch was the chief engineer of the Allies’ Western Desert Forces in the North African campaign.55 Known to friends and family as Fred, he was constructing a deviation in Wadi Akarit through minefields that German Axis forces had laid in the dry seasonal river bed.56 Germany’s Field Marshal Erwin Rommel, the Desert Fox, had staked out the elevated land just to the north of the wadi as a good defensive position.57 By this time in the war, the Axis was struggling and would soon capitulate in Tunis.


    For Kisch, clearing a few mines and building a small bridge were simple tasks. A recipient of the Croix de Guerre with Palm for his combat service in the First World War, he served from 190958 to 191959 in the British army and was an experienced sapper. He was well regarded as an innovator in the regularization of mine warfare and established the mine-marking system that was critical to the success of the North Africa campaign. When the Second World War broke out, Kisch reenlisted enthusiastically from the army reserve to combat the Nazis. He wrote: “However imperfectly we may deserve victory, the enemy most certainly deserve destruction, without which there is no future worth having for the world.”60


    As Kisch and three other officers worked to clear some of the mines, the calm of that morning belied the dangers of the task, the horrific battles fought there, and the effort to liberate those suffering in North Africa under Nazi occupation. German forces had quietly withdrawn from the wadi only hours before. Their retreat was the latest of several following their loss of the pivotal Second Battle of El Alamein. Considered the battle that turned the tide on the African front, during El Alamein, the Allies’ Eighth Army and those of the German and Italian Axis faced off in the Egyptian desert.


    The combined power of the opposing armies numbered conservatively over 300,000 men, 1,500 tanks, 600 armored cars, 1,500 planes, 1,400 pieces of artillery, and 2,000 antitank guns.61 In the initial volley of fire that started the battle on the quiet autumn evening of October 23, 1942, over a thousand Allied guns rumbled for nearly six hours, firing an estimated half million shells across a forty-mile north–south front.62 And that was just to soften up the Germans. The ensuing battle and resulting Allied victory on November 11, 1942, is what placed Kisch westward in this Tunisian wadi the following spring.


    The calm of that morning might have allowed Kisch to reflect on his leading role as chief engineer in one of the largest logistical wartime operations ever, a role that helped tip the entire war in the Allies’ favor. Winston Churchill is reported to have said of the battle, “It may almost be said, ‘Before Alamein we never had a victory. After Alamein we never had a defeat.’”63


    Kisch had ensured a more seamless supply of armaments, water, and fuel to the Eighth Army than had his counterparts to the Axis forces. This support was very personal to him as a Jew: only a few weeks prior, the Eighth Army had liberated Tripoli. On the Sabbath of January 30, the Tripoli Times noted the importance of Kisch’s Jewishness (as a senior liberating soldier) to those who had been “so cruelly oppressed under the Nazi Fascist regime, among them leading representatives of Tripoli’s 20,000 Jewish population…They said it was the happiest Sabbath of their lives.”64


    Furthermore, Kisch’s engineering capabilities had also supported the first liberation of an Axis concentration camp, one of his happiest achievements in life: “Cyrenaica’s 3,500 Jews had been deported to a camp at Gialdo in the desert, while the Jews of Tripoli had been pressed into labour gangs…[T]he inmates at Gialdo were the first of the few who survived Hitler’s ‘Final Solution,’”65 the implementation of which had been secured at the Wannsee Conference on January 20, 1942. Compared to the eleven million estimated Jews that Adolf Eichmann presented at this meeting to Nazi colleagues as targets for liquidation, and the estimated six million who were in the process of being murdered under Nazi control across the Mediterranean in Europe, Kisch’s role in saving a few tens of thousands of Jews in these North African provinces would be a small victory against evil.


    Such noble and grand achievements in war. But what of his beginnings?


    2.


    Born in Darjeeling, India, in 1888, Frederick Hermann Kisch was the son of Hermann Kisch of the Indian Civil Service.66 He was the descendant of a renowned Jewish family that had settled in Prague sometime in the eighteenth century.67 His ancestors had acquired the House at the Two Golden Bears, named for its elaborate residential portal.68


    Kisch’s ancestor Benjamin established the English branch of the family when he emigrated to London and practiced as a physician.69 His son Joseph followed the family practice, which allowed him to support five children, the youngest of which was Hermann, Frederick Kisch’s father.70 A successful graduate of Trinity College, Cambridge, Hermann Kisch entered the Indian Civil Service and was stationed in Bengal in 1873.71 When Kisch was born, his father was the Postmaster-General of Bengal, eventually serving as the Director-General of the Postmaster of India.72 Hermann Kisch was an early convert to Zionism, many years before the movement had gained widespread acceptance.73 However, because Palestine was closed to Jewish immigration under the rule of the Ottomans, Kisch’s father supported the concept of a national home for the Jews in Africa.74


    The first site that Zionists considered for a Jewish state in Africa was Cyrenaica, but they abandoned it as an option because of lack of water.75 Despite considering other options for a Jewish national home, Hermann Kisch always carried a map of Palestine in his pocket.76 He died in early 1943, just weeks before Kisch found himself in Wadi Akarit. Kisch wrote about him: “I owe him my Jewish consciousness, which brought me to Palestine.”77


    In addition to obtaining his Jewish consciousness from his father, Kisch acquired two key skills growing up in India. The first was his language ability. As a young boy, it was reported that he spoke Hindustani better than English.78 When, in 1910, he returned to India and joined the Military Works Service and India Public Works Department, Kisch easily picked up Baluchi, Persian, and Pashtu.79 He was also capable in French, having been attached to the Paris Peace Conference80 (which ended the First World War with the Treaty of Versailles on June 28, 1919). The second skill was the British administrative competency that he used to manage the competing interests of multiethnic and religious communities. As a boy in India, he would have acquired an intuition regarding the distinctions between caste and religious affiliation and how they influenced politics. Both these skills would serve Kisch well in Palestine when he became chairman of the Palestine Zionist Executive. In Palestine, he would have to learn Hebrew and balance many competing interests.


    Kisch was approached by the World Zionist Organization in part because of his well-received performance during his attachment to the Paris Peace Conference. Through this work, Kisch had met Lord Balfour, the author of the Balfour Declaration, and some other future Zionist leaders.81 As a British Jew experienced in the British military and colonial administrations, Kisch was an ideal pick. Although he had briefly met the president of the World Zionist Organization, Dr. Chaim Weizmann, in June of 1917,82 Kisch had never been affiliated with Zionist organizations and was well connected because of his colonial and war service.


    In November 1922, only five years after the release of the Balfour Declaration, Kisch arrived in Palestine with Dr. Weizmann to take on the tasks of his new role as chairman of the Palestine Zionist Executive. In doing so, he became the official representative in Palestine of the World Zionist Organization, whose Congress (held every two years in Europe) was the supreme organ of the global Zionist movement that advanced the principle of the return of the Children of Israel to their ancient home.83 Kisch’s main task in Palestine was to use his administration skills and British contacts to coalesce the wide range of competing Zionist ideas regarding the kind of Zion to be created and the way to create it.84 He was perceived as the personal representative of Dr. Weizmann himself in Palestine.85


    Britain had only acquired the Mandate for Palestine months prior, and Kisch got straight to work. One cannot overstate the centrality and formative nature of Kisch’s tenure as chairman for the eventual creation of the State of Israel. As a movement, Zionism was an incubator for some of the greatest social and political leaders of the twentieth century. But much like Yekutieli, Kisch is not often considered among this pantheon. Yet without Kisch’s work in the critical period between 1922 and 1931—when the first civil administration in Palestine opened the doors for the realization of the Jewish national home—it could be argued that Israel’s chances for emerging victorious in its 1948–1949 War of Independence would have been much slimmer.


    As chairman of the Executive, Kisch was perfectly positioned to change the balance of forces on the ground. His role made him effectively the executor of the World Zionist Congress’ financial account in Palestine. He oversaw the spending of every penny and was proud that an audit several months in length by Price, Waterhouse & Company resulted in a determination of the “unchallengeable correctness…of financial procedure and control.”86 The financial resources that Kisch oversaw undoubtedly supported Yekutieli’s activities with the MWU Palestine Branch, over which Kisch was invited to preside.


    Kisch was also in the position to negotiate with his counterparts in the British government of Palestine the quotas for entry visas of European Jews to Palestine. He presided over Zionist spending pertaining to the fourth Aliyah, the fourth wave of Jewish immigration to Palestine (1924–1928),87 which provided the framework to absorb the approximately 225,000 Jews that fled Nazi persecution in Europe during the fifth Aliyah (1929–1936).88 In a meeting with the British Zionist Federation after his retirement as chairman of the Palestine Zionist Executive, “[Kisch] pointed with justifiable pride to the growth of Jewish settlement during his term of office. In the nine years from 1922 to 1931, Palestine’s Jewish population increased by 100,000 [which includes part of the third and fifth Aliyahs] and the proportion of the whole population made up by Jews rose from 11 to 17 per cent…”89


    After leaving his post as chairman, Kisch decided to settle in Palestine, taking up the life of a civilian as a Palestinian citizen. He ran the Anglo-Palestine Fruit Export, Ltd. in which he lived out his belief of a pragmatic approach to the indigenous Arab population.90 He employed Arabs in his company in near-equal numbers as a testament to his faith in the infinite possibilities of a broader Jewish-Arab cooperation.91 This period of his life witnessed his many philanthropic and other social activities and engagements.


    3.


    Kisch was an active Mason in Palestinian lodges that brought together Jews, Arabs, and British.92 He helped found the King Solomon Quarries Lodge of Master Masons in Jerusalem, whose proceedings took place in the ancient quarries of the Jerusalem Temple.93 Kisch also loved music and drama, supported the Mordechai Golinkin opera company Habimah (a Hebrew language dramatic company from Russia), and was president of one of the committees associated with the Palestine Arts Theatre.94 He was close friends with Bronislaw Huberman and helped him set up the Palestine Symphony Orchestra.95


    Kisch remained active with the Jewish Agency in his civilian life. He chaired its Ben-Yehuda Memorial Trust, named after the Russian Jewish dreamer who modernized Hebrew for the emerging Jewish national home.96 This trust completed the modern Hebrew lexicon. In media affairs, Kisch was chairman of the board of the Palestine Post,97 the most significant English-language daily in Palestine.


    All these associations and activities came to a sudden end with the outbreak of World War II in September 1939. Except two. The first was the Palestine Symphony Orchestra and is identified in Kisch’s biography.98 The second was his role as president of the Palestine Olympic Committee, which is not referenced in either his biography, his published Palestine Diary, the Encyclopedia of Zionism, or any other mainstream publication about him. From his residence in Haifa, Kisch directed the most sensitive of his projects. Immediately after his resignation from the Palestine Zionist Executive, Kisch became president of the Palestine Olympic Committee.


    4.


    As the president of the Palestine Olympic Committee worked with his three fellow soldiers to clear the mines in Wadi Akarit on that beautiful spring morning, “one of them kicked the trip wire of a picket mine. It killed them all.”99 Buried within one hundred yards of where they fell, their graves are still present to this day in Tunisia.100


    At the time, Kisch’s death was a shock and led to emotional tributes from the greatest Zionists.


    Moshe Sharett, who played an important role in securing the immigration quotas for the Second Maccabiah and became Israel’s foreign secretary (presiding over the state’s integration into the United Nations), eulogized Kisch as follows: “Peace unto your dust in foreign soil, Jewish soldier! Your stout heart was beating for the redemption of Israel. Because of the contribution which you have made through your life’s work for our Homeland, and because of your self-sacrifice, your name shall forever blossom in the memory of our people.”101


    Dr. Weizmann, Kisch’s former boss in the World Zionist Organization and Israel’s first president, remembered Kisch with the following words: “The modest, graceful-mannered young man, whom I had first met in Britain’s War Office, travelled a long way during his comparatively short life. But he lived a full, harmonious life, and died a clean harmonious death. With his life and with his death he proved that one can be an excellent Zionist and a good patriotic Englishman, and thus, I hope, silenced those who still talk about ‘divided loyalties’ and ‘inner conflicts.’”102


    Yekutieli established a memorial track-and-field meet in Kisch’s name in Tel Aviv. It was held annually until Israel’s War of Independence (1948–1949). A gold medal from the competition, dated May 13, 1945, portrays the famous military portrait of Kisch on the obverse. On the reverse are the Olympic Symbol—its five interlocking rings—and the words “Palestine Olympic Committee” in English, Arabic, and Hebrew—although the Hebrew translation actually reads “Olympic Committee in the Land of Israel.” Despite his glorious life replete with achievement and a heroic death, today many Zionists (especially those outside of Israel) do not know of Kisch and his Olympic accomplishments; this despite a collective agricultural settlement in the Lower Galilee,103 a forest in the Judean hills,104 and an electrical engineering lab at the Technion in Haifa105 bearing his name.


    Perhaps this has something to do with the Olympic office he moved from Tel Aviv to Haifa in 1938, and how his and Yekutieli’s associations with the Olympic Movement were drenched in blood on the world stage in 1972. Kisch’s role in Palestine Olympic history seems to have been scrubbed clean, perhaps as a way to sanitize a painful period for Israel in Olympic history. The File restores his rightful position in this history.


    Waldo Heinrichs Sr.,

    Watchman—Jerusalem


    He would be called the luckiest man in the First World War.106 By July 8, 1918, the press was reporting the exploits of 1st Lieutenant Waldo Huntley Heinrichs, who would pursue enemy German planes until he exhausted his ammunition. Heinrichs, or “Fish” as he was called by family and friends,107 was a fighter pilot with the 95th Aero Squadron, the “first to the front”108 for the United States in aerial combat missions over German-held territory. Definitely a fighter, he suggested109 the Kicking Mule design and insignia on the squadron’s planes. The army mule was West Point’s mascot.110 The 95th Aero Squadron even bought a donkey that had been used for waste removal at the airfield and made it their live mascot, naming him Jake.111


    But September 17, 1918, was not going to be a routinely successful day for Heinrichs, even if it would be his luckiest. He was about to become a “Fish” out of water.


    After a late breakfast and a warm shave, Heinrichs was assigned to fly No. 1 right that afternoon.112 The squadron’s formation sighted eight Fokker D.VII-type German planes off in the distance.113 With the sun behind the Americans, the pilots cruised at 1,800 meters over a broken layer of clouds.114 Suddenly, Heinrichs spotted an additional six Fokkers behind him, who turned to attack.115 His gun had just jammed116 and he was a sitting duck. He began to drop altitude to head home but was confronted by a “Boche”117,118 that opened fired.119 In attempting to outmaneuver, Heinrichs flew directly into the line of fire of another enemy plane.


    As he watched tracer bullets “spider web”120 from the enemy muzzle, he felt a terrible blow to his left cheek as though his “whole lower jaw were shot away” and became a “gaping hole.”121 Heinrichs spat out a mouthful of teeth and blood and then felt another round pierce his left arm.122 He tried to let open the throttle, but his machine would not respond. He looked down to troubleshoot and noticed his arm “dangling uselessly”123 by his side. More bullets “came crashing through the machine”124 as blood poured down his throat, choking him. He coughed and spat out another mouthful of teeth, only to have the wind blow them and his blood back into his face and over his goggles, effectively blinding him.125 Then another round came through his fuselage, striking him in the thigh.126 He gave the stick a sharp tug, his plane turtled, and he knew the game was up. With his engine hit, and outnumbered seven to one with a jammed gun, Heinrichs started a rapid dive, seriously injured.127


    As he took off his goggles, he saw the bullet hole in his windshield, the spider-web128 of cracks that testified to its passage, and the shredded leather interior of his cockpit.129 It was a miracle that he was alive. Heinrichs “thanked heaven that the…[SPAD was]…the fastest machine on the front on a nose dive.”130 He snapped off his switch to reduce the possibility of a fire during his crash landing.131 As he peacefully looked off into the distance at the lakes of La Chausée for the last time (which marked the front lines), he tasted his blood, felt the rush of wind entering his mouth through the hole in the side of his face, and knew that he would not make it back.


    His SPAD hurtled to the ground, followed all the way down by one of the enemy planes.132 He dodged a telegraph cable that suddenly appeared, and miraculously brought the plane down safely—his wing snapping a 4 x 4 pole as he rolled toward the edge of a wood.133 Heinrichs reached for his matches to set the plane alight, but he could not hold the box. His useless left arm. Nor could he hold it in his teeth. They had been blown out of his mouth.134 Heinrichs knew the attempt to torch was useless, although it might have been for the better: the Germans had a reputation for executing enemy pilots who torched their aircraft.


    A group of German soldiers, rifles raised, approached Heinrichs from the wood as he slid out of his cockpit, one hand raised in the air in surrender.135 After they dressed his wounds, one offered him cognac or schnapps, but he could not drink because his mouth “was burning terribly.”136 Heinrichs lay in the hot September sun,137 clinging to life. Above him flew the “blue nosed striped Fokker”138 that had given him pursuit. The soldiers standing around him cheered. As a German-American capable of understanding his enemies’ words, Heinrichs overheard them confirm that the Fokker belonged to the Red Baron’s squadron.139


    Eventually, a German officer arrived on horseback to take charge. Heinrichs showed the soldiers his identity tag. “Deutscher Amerikaner,” they exclaimed as they read his name.140 One of the Germans piped in, “Heinrichs? Ich bin Heinrichs auch [I am Heinrichs, too].”141 Heinrichs could not speak. He signaled the soldiers for paper and pencil. “Ya, ya,” one of the soldiers replied. By the time Heinrichs was being put on a stretcher, his plane had vanished on the officer’s order.142


    The Germans slid Heinrichs into a two-wheeled cart with room only for him.143 A doctor at the dimly lit field dressing station asked Heinrichs if he could have the silver wings from his uniform. As he lay there on the operating table,144 Heinrichs shook his head before they gave him morphine and he became hazy. He never saw his uniform again.


    His captors eventually moved him to another building. They put him in a room filled with “seriously wounded men”145 in which the orderly sneered at him as he slipped Heinrichs’ watch off his wrist.146 The night settled in. Then it dragged on. Heinrichs was too parched to keep up his constant calls for water.147 He was also afraid to speak German for fear of letting on that he could understand his captors.148 A German intelligence officer came in and approached a seriously wounded German in the corner of the room. A crowd gathered around a dim candle. As the soldier’s breath became more rapid, shallow, and faint, the candle extinguished and the officers and orderlies left. Later in the night this happened again, with Heinrichs not understanding the significance of the extinguished candle and the departure of the German guests.149


    The following morning, the Germans transferred Heinrichs to Lazarette St. Klemens. There he came under the care of Catholic nuns, one of whom the wounded had named “Sister Butcher.”150 She launched into a tirade when she learned of Heinrichs’ nationality.151 He was too weak to talk much. His mouth “burned like fire – a terrible, ugly, festering, sulphurous wound.”152 Another nun took charge of him. Schwester [Sister] Patagatha reminded Heinrichs of his mother. Although ruddy in the face and tough, she was kind and sweet to him as she helped save his life by feeding him warm milk four times a day through a tube that she would slide into the side of his face. The ward was filled with skeleton-thin Russians that the wounded soldiers called “Laggers,”153 a moniker based on the German’s heavy use of them in labor camps.


    The doctors gave Heinrichs the formal summary of his injuries: bullet graze on left ankle; shrapnel in right hand; bullet cut to bone on right pinky finger; right heel cut by explosive bullet fragments; left elbow pierced by two bullets that blew a hole in his arm the size of his hand and caused a fracture of the left arm three inches above the elbow; explosive bullet from rear in back left of thigh with two-inch-deep flesh wound five inches in length; explosive bullet that entered left cheek, struck teeth, and exploded in his mouth, blowing out the right side of his face and leaving a nasty sulphur-poisoned wound and shredded lip and cheek; fracture of lower front jaw with loss of five front teeth with double hemorrhage of nose and an ear complication; fracture of upper jaw.154


    After his first medical interventions, a German intelligence officer who resembled the “Hateful Hun” caricatures interrogated him.155 Heinrichs refused to give him anything more than his “name and rank with squadron”156 to which he was attached (so that news could be sent to the other side). English and German prisoners told him he was “very, very seriously wounded, too much so to live.”157 But she—Sister Patagatha—pulled him through.


    On September 23, “Sister Butcher” came in to tell Heinrichs that his arm would have to come off.158 He felt convinced, having witnessed himself the “masses of stinking matter” and the “terrible wound”159 caused by the explosive bullet. So, he turned to Sister Diomedes, the “Sweet Sister,” and asked her to cut off his ring finger once his arm was amputated and to return his “sweetheart’s Wellesley class ring.”160 Providence intervened, and a decision was made to try cleaning the wound. Heinrichs would keep his arm, although he could not really use it effectively again.


    Heinrichs wondered if word had gotten to the American Red Cross at Bern about his capture.161 He was stabilizing, but was bored and needed to use his time. He managed to get “Sergeant Ya Ya” to deliver pencils and a small black notebook to him. With these simple but precious items, Heinrichs secretly began keeping a diary, which he would stuff into his blood-soaked mattress during the day and pull out at night when the orderlies left.


    As the weeks dragged on, Heinrichs got to know the staff at the prison hospital in Metz: Schwester Lucia, more commonly known as “Sister Butcher”; Schwester Patagatha or “Our Sister,” who everyone liked; Schwester Diomedes or “Sweet Sister”; Ober Artz, short in stature and light on words; the “Young Doctor,” a Jew; the “New Doctor,” a handsome man always wearing a slim, tight-fitting blue overcoat—a perfect gentleman; “Sergeant Ya Ya,” a barber in civilian life to whom the prisoners had given this nickname because he responded to every question with “ya, ya”; Sergeant Gaston, a French prisoner fluent in four languages and the “official” prison interpreter; Konstantin, a Russian prisoner who helped out with the dressings; and Peter, an African French colonial most proud of his three front teeth filed down to points like a tiger’s teeth.162


    One month after having his mouth and left arm blown open, Heinrichs was finally able to visit a dentist.163 They gave him cocaine at the kieferstation (literally “jaw station”)164 and pulled out two more of his upper teeth ruined by the bullet. The dentist told Heinrichs that he had once visited Dayton. Heinrichs replied that he had played against the football team there while a student at Denison University. When they were done, the dentist told Heinrichs that he would need to come back for more work. He returned seven days later and had an additional three teeth pulled from his upper jaw, causing him to shake like a leaf by the time it was over.165 The doctors looked over all his wounds and said, “He must have been an athlete before the war.”166


    Another month later came the Armistice. At the eleventh hour of the eleventh day of the eleventh month, the First World War was over. The doctors informed Heinrichs that he was no longer a prisoner and gave him a certificate of his injuries. Six days later, on November 17, 1918, ten weeks after he was shot down, there was a knock at the door. Cheers of joy went up as a secretary of the Young Men’s Christian Association (YMCA) entered the ward in his khaki uniform to inform the prisoners of their release. Heinrichs would spend another year convalescing in Europe and New York, but he was well on his way home. He had made it back.167


    Heinrichs was awarded the Croix de Guerre with Palm, like Kisch. He was honorably discharged a war hero on September 29, 1919.168 These two war heroes would meet fifteen years later under the Jesus Tower of the Jerusalem YMCA, and Heinrichs would hold sensitive discussions with the highest echelons of the Zionist movement on forming a national governing body of sport in Palestine representative of Muslims, Christians, and Jews. The “New Germany” of Hitler would not be pleased.


    2.


    Who was this person who must have been an athlete before the war? From where did he get his fortitude? Character like this must come from somewhere.


    Waldemar Huntley Heinrichs was the second of five children. He was born in Ongole, South India, on July 15, 1891, to Jacob Heinrichs Sr. and Lydia Victoria Conradina Fleischmann.169 His father hailed from Allenstein, Germany (Prussia) and the family consisted of devout Baptist missionaries. Waldo, as he was called, had four siblings; an older brother named Edgar Jacob and three younger siblings named Doris Ana, Marie Margaret, and Leonard Conrad Fleischmann Heinrichs.170 Doris would die at the tender age of fourteen. She was a year younger than Heinrichs. This probably strengthened Heinrichs’ already inseparable relationship with his brother Edgar, who was a year his senior. They both loved sports and would eventually attend Denison and play football there.


    At a young age, the boys were sent to attend First Baptist Bible School of Newton in Newton Center, Massachusetts.171 Earning “NS” for “Not Satisfactory” in arithmetic on his third-grade report card as a member of “Class B,”172 it is no surprise that Heinrichs would eventually drop engineering in college. However, this report card also identified that at a young age, Heinrichs was “Honest and Truthful,”173 characteristics that would define him for the rest of his professional life. In fact, twelve years after Waldo Heinrichs’ “homegoing” (how his father Jacob referred to death),174 his widow, Dorothy Peterson Heinrichs, would write to their son “Junior” and tell them that “Dad blew his top and was totally frank at times…That was really part of his charm in a way.”175 Dishonesty really bothered Heinrichs.


    By the ninth grade, Heinrichs was still only “Fair” in math, but he was promoted to the high school by schoolmaster E. M. Copeland.176 That year, Miss Barrett, who had watched over the boys at Newton Center, died. Conscious that his mother had been ill, Heinrichs wrote to his father to break the news, demonstrating tremendous maturity and a sensitivity for the feelings of others that was also part of his character.


    In addition to football, Heinrichs played baseball and loved cross-country. Seated on the right in the first row of his 1907–1908 team photo at Newton, Heinrichs’ white shorts and colored singlet (bearing the letters “c N c”) reveal his sinewy legs and light frame as a high school senior. He was a young man of average height, standing just under six feet tall. The next year, he would follow in his brother Edgar’s footsteps and attend Denison, where he would continue both his academic and sport pursuits.


    In August 1910, Edgar wrote to Heinrichs irritated, having been close to his brother and noting that Heinrichs had not written to him during that summer’s first period of separation since childhood. “Dear Fish, What in the name of thunder is the matter with you that you can’t write a fellow[?] I have written several postals but never a word have I had from you.”177


    Only three months later, Edgar would be dead, killed in what the family suspected to be a freak football accident. He had his “homegoing” and Heinrichs had to handle the burial affairs alone. The loss affected him profoundly, and over the years, Heinrichs would recall Edgar in his diaries. At the time of Edgar’s death, Father Jacob and Mama Lydia were in India on missionary work. Jacob wrote to his son and daughter Margaret in sorrow. “Only you two to write to. The very thought makes my hand tremble as I write.”178 On December 13, 1910, he wrote again to Heinrichs. “Who would have thought that our strong and beautiful Edgar should ever occupy first the empty place in the…cemetery lot, which I purchased 3 years ago?”179 Writing to the president of Denison on December 27, Jacob strongly disagreed with the result of the autopsy, which concluded that brain lesions it discovered from Edgar’s bout with scarlet fever nine years prior to the football collision had been the culprit.180


    When Heinrichs graduated, he got “the call”, the term used to describe the dedication of one’s life to service in the YMCA. Giving up engineering and the girl he loved, Heinrichs was committed to dedicate his young life and splendid gifts in the foreign service of the YMCA Movement.181 His father wrote to him with tears in his eyes, quoting Matthew 19:29: “And every one that hath forsaken houses, or brethren, or sisters, or father, or mother, or children, or lands, for my name’s sake, shall receive an hundred fold, and shall inherit ever-lasting life.”182 Naturally, his father was interested that Heinrichs return to Madras, India, the country in which Heinrichs was born. But first, Heinrichs had to go to Hawaii to accept the position of Fellowship Secretary in Honolulu.183 On July 22, 1913, he traveled on the SS Lurline from San Francisco on voyage 61.184 His impending arrival was announced in the local newspapers, and it was in Hawaii that he would meet his resilient wife, Dorothy Peterson.185


    Heinrichs eventually moved to India, where he would serve faithfully in Madras and Lahore (before Lahore became part of Pakistan). He would build the Lahore YMCA into the leading association in India and help build the Punjab Olympic Association with his friend, Guru Dutt (G. D.) Sondhi, the secretary-general of the Indian Olympic Association. From Lahore, he received “the call” to be the secretary-general of the new Jerusalem YMCA, the largest physical plant of the movement in the world. Its design and construction costs exceeded $1 million—a staggering budget for the time, especially for a Christian mission project during the Depression. It was designed by the same architects as the Empire State Building. The International Committee of YMCAs of North America and Canada (IC/YMCA), which owned the project, was making a big gamble. Jerusalem was a city beginning to experience an economic miracle. The Mandate administration and Jewish Agency were pumping a lot of money into development and modernization. But tension was building between the religious communities, government, and secular Zionist Jews, the latter of whom were arriving in their tens of thousands and drastically changing the demographic and political landscape. Only the best of secretary-generals could be trusted to complete the project and dedicate the building. Little did Heinrichs know that the most thrilling job on earth186 would become one of the greatest crises of his life.187

  


  
    CHAPTER 2



    The Starting Pistol



    1.


    The 1920s were not quite roaring for the “file.” Palestine was undergoing major transition in the first part of the decade. The Turks had ruled over Palestine for just over four hundred years when, in 1917, General Allenby conquered Jerusalem and declared martial law. The military government, known as the Occupied Enemy Territory Administration (OETA), lasted until June 1920. In that month, the League of Nations transferred the Mandate for administering the territory to Great Britain, and the foundations of a civilian government emerged out of the war-torn country. There was a lot of work: the New York Times1 reported Frederick Kisch’s astonishment at finding the country as devastated as France at the end of the First World War.


    Yet there were a few contacts between sport in Palestine and the International Olympic Committee (IOC). More importantly, as soon as Great Britain received the Mandate, the Zionist project took off rapidly. The sport and political developments of the latter half of the decade laid the foundation for an important cooperative effort in sport between Jews, Muslims, and Christians between 1930 and 1933. The Jerusalem YMCA spearheaded this effort with Maccabi Palestine, with the consent and active participation of the Arab sport leadership.


    During the 1920s, Frederick Kisch was the head of the Palestine Zionist Executive. He was the most important Zionist official in Palestine. All key decisions about the Zionist project had to pass through him. He controlled the flow of money and information for Zionists between the World Zionist Organization (WZO), the Yishuv (Palestine’s local Jewish leadership), and the British administration (the High Commissioner for Palestine and his staff in the Government of Palestine).


    In the same period, Yosef Yekutieli was helping to build the Maccabi Movement in Palestine. The founding of the Maccabi World Union (Maccabi Weltverband) in Berlin2 resulted in the restructuring of the Maccabi Movement worldwide, forming the foundations of Yekutieli’s efforts, which he based largely out of Maccabi Tel Aviv (where he also served on the club’s board).


    Waldo Heinrichs was serving in the foreign work of the YMCA Movement in India. He married his fiancée Dorothy Peterson. They had one child, William, who died. But they were blessed with three more. They enjoyed their lives in service—first in Madras and then in Lahore—with their children, Waldo Jr. (referred to as “Junior”) and Margaret (“Mary”). Their third child, Shirin, was born during their transition to Jerusalem in the early 1930s.


    2.


    Frederick Kisch captured the crucible of the 1920s in recollections he published in 1938. Twenty years after Allenby’s triumphant entry into Jerusalem, Mandate Palestine was coming apart at the seams. A great Arab revolt had started in the spring of 1936 and showed no signs of abating. Investors and the Jewish community abroad were asking questions.3 What had gone wrong? Why had there been a revolt? What did it mean for the Jewish national home? Kisch believed he could help answer such questions. He felt that complex circumstances needed to be explained4 to the Jewish community outside the territory. Kisch had been the front-row witness to how things unraveled, especially between 1922 and 1929. After all, he had served as Zionism’s chief executive in Palestine during this period. He had prepared the budgets, delivered the reports to help set policy, worked with the High Commissioner and his staff to convert these policies to law, and responded to the various crises. He had traveled the entire country and widely across the region. He had access to everyone. He was respected on all sides. Everyone opened their doors to Kisch, from the Arab peasant to the emirs. It was a testament to his character, calculation, and cordiality.


    Like many high-profile men of his time, Kisch kept a diary. Not just a personal diary, but an office diary. People in positions of authority kept them as a way to leave a record of their work for the person who would eventually replace them; a method of record management. When he transferred his seat on the Zionist Executive to Chaim Arlosoroff in 1929, he transferred him the diary, too. Like Kisch, Arlosoroff supported enlarging the Jewish Agency. In 1927, he had traveled to the United States with Chaim Weizmann and Kisch to plan for the integration of America’s non-Zionist Jewish population into the Zionist project. He was a leading Zionist, a future leader of Israel. But in 1933, shortly after several discussions with Heinrichs, Kisch, and the Va’ad Leumi (the local Jewish leadership in Mandate Palestine), he was assassinated. These discussions focused on the role of Heinrichs and the Jerusalem YMCA in bringing the different faith groups together through sport. Arlosoroff’s assassination remains unsolved and is as controversial among Israelis as the Kennedy assassination is among Americans. In recent years, researchers have examined the potential role of Nazis in his death.


    When Arlosoroff died, the office diary returned to Kisch. It is curious that Lloyd George, the British parliamentarian who openly supported appeasement of Hitler, wrote the foreword to the edited version of the diary. This reflects Kisch’s ability—and willingness—to work across ideological lines as a politician, as well as the complex politics of the period.


    Kisch did his last review of the postscript5 for Palestine Diary just after6 he returned from a meeting in Cairo with IOC president Count Henri de Baillet-Latour,7 in which the men probably discussed Kisch’s ascension as an IOC member.8 In the postscript, Kisch reflected on the shortcomings of the tenure of the High Commissioner, Sir John Chancellor, with whom he had worked closely. Kisch noted that the subsequent seven years was a period of unparalleled prosperity under the watchful eye of the new High Commissioner, Sir Arthur Wauchope.9 The influx of capital was critical to the blossoming of Palestinian sport, and Wauchope was patron of or attended many sport events like the Maccabiad and championships at the Jerusalem YMCA during this period.


    Kisch published an edited version of his diary so that he could summarize for English-speaking Jews of America and England what had transpired with the Arabs. He felt that the Arabs’ real grievance was that the British had a mandate over Palestine at all.10 He considered the grievance regarding Jewish immigration as incidental. He felt that the 1936–1939 riots in Palestine were used as an excuse to rouse the people and that, without the policy pursued by Arab leaders, there would have been no uprising.


    Kisch did not agree that the Mandate had become unworkable by 1938. He believed deeply that “only when terrorism and intimidation are definitely suppressed will moderate opinion among the Arabs, which has all along existed, be able to make itself heard and felt.”11 He was also critical of how the Mandate administration had been staffed and particularly so of its British employees who in Kisch’s eyes had failed His Majesty’s government, the Jews, and the Arabs: “[I]f [His Majesty’s government] wish at last to make a reality of their desire to encourage cooperation between Arabs and Jews, they must see to it that they are served by men whose opinions and prejudices do not preclude the possibility of successful work to that end.”12


    Kisch concluded his postscript to Palestine Diary with a short story13 about a group of young Jews who a few days prior had gone north to establish a colony on land that had been legally purchased by the Jewish National Fund. They were attacked and some mortally wounded in their defense of the colony. A few days later, as they were ploughing their fields, they discovered the remains of an ancient synagogue and, on the same day, were greeted in a friendly manner by the civilian leaders of two neighboring Arab villages. Kisch felt that this story summed up the situation in Palestine: the determination of Jews to resettle in Palestine, despite the obstacles; the readiness and ability to defend themselves; the refutation of the claim that Jews were alien to Palestine; and the natural relationship between Jewish and Arab peasantry.


    Although Kisch worked primarily in the political domain in the 1920s, he included in Palestine Diary a number of references to his involvement in sport during this period. While on the Zionist Executive, he also served as honorary president of Maccabi Palestine. It is within this context that he would have come to work closely with Yekutieli.


    3.


    Kisch arrived in Palestine in November 1922. By spring, he was administering sport activity. He presided over a meeting to organize a Maccabi sports meet in Jerusalem at the end of September. In the meeting, the group appointed the necessary financial and organization subcommittees and decided to have two events open to non-Jews.14 Early on, Kisch and the Maccabi Movement were open to incorporating Arab Palestinians into their sport activities. A short while later, Kisch attended another Maccabi event, this one the cutting of the sod for the Maccabean colony at Gezer. Herbert Bentwich was present. He was the father of Palestine’s attorney general Norman Bentwich, and the Grand Commander of the Order of Ancient Maccabeans in London. Kisch was gratified “to see so many Arabs, most of them inhabitants of the neighboring villages, participating happily in such a ceremony under the shadow of the blue and white flag. No better answer could be given to the constantly repeated charge that all Arabs are opposed to Zionist work. As a matter of fact, the fellaheen [peasants] like having Jewish colonists as neighbors.”15


    Kisch also presided over the meeting of the Maccabi Palestine committee that dealt with the fund for developing the Maccabi sports ground in Jerusalem. He recorded the reason why he involved himself in such matters: “I attach much importance to sport here because: first, it teaches discipline which we need so much; secondly, both for the players and spectators it creates a reaction against the excessive strain of Palestinian life, and thirdly it tends to keep our youth away from politics.”16


    In the lead-up to the XIII Zionist Congress in Carlsbad, Czechoslovakia, Kisch asked his personal secretary Regina Copilon to write to Yekutieli to communicate urgently before Kisch departed.17 He wanted to discuss sport during Sukkot, the autumn Jewish harvest festival that commemorates the Exodus and the Israelite tribes’ dependence on God in the wilderness. Norman Bentwich, who was a close friend of Kisch, heard about it and intervened. Bentwich informed Kisch that in the preceding year the same event had turned into a Zionist demonstration and took on a propaganda form.18 Kisch assured Bentwich that this would not recur: it was simply sports and not a political demonstration.19 Copilon told Yekutieli that Kisch made him responsible for ensuring that no politics interfered in the sports meet at all.20 Kisch had also exhibited a similar distaste for mixing politics and social clubs in a meeting with a group of former Jewish soldiers who were setting up the Menorah Club.21 In that meeting, he insisted that the men put down in black and white that politics were prohibited at the club.


    These small interactions, and even Kisch’s presiding over Maccabi Palestine, were a distraction from his more important political work for the Zionist Executive. The XIII Zionist Congress in Carlsbad, Czechoslovakia was Kisch’s first, and he was elected to the Executive for Palestine. Kisch recalled in a note22 on the Congress (for the published version of the diary) that this Congress adopted a resolution regarding the desire of the Jewish people to build up their national home on an equal footing. The text of this resolution was quoted in an address made to King Hussein (of Mecca), and declared that Zionists were “determined to live with the Arab people on terms of concord and mutual respect, and together with them to make the common home into a prosperous land, the building-up of which may assure to each of its peoples undisturbed national development.”23


    The budget24 approved at the Congress for the fiscal year 1924 was only £P 328,000.25 To this could be added credits and investments of £P 124,000.26 One can appreciate how careful Kisch had to be with resources. From these funds, he would have to build the Jewish national home, a modern Jewish state. In terms of the trust placed in him, he wrote that the numbers gave “no indication of my feelings at finding myself one of so small a group of Jews elected by delegates of more than half a million organized Zionists throughout the world to carry the great responsibility of directing the course of the Jewish national revival in Palestine.”27


    4.


    Kisch started 1924 on the field of play, joining a field hockey match for the Jerusalem Sports Club against the army, which his team won.28 That year, a Maccabi club in Europe, Hakoah Wien (Vienna), won the European football championship. This was a crucible moment for Jewish sport, and the team traveled to Palestine as part of a tour following its crowning achievement. Kisch attended the public reception for the team in Jerusalem on January 9 at Zion Hall, at which he delivered a short Hebrew speech on behalf of both the Palestine Zionist Executive and Maccabi Palestine.29 This team would inspire Maccabi Palestine to tour with its sport teams in the near future. Despite its role as a beacon, many of Hakoah Wien’s team members (along with the majority of European Jewish athletes) faced a tragic demise only twenty years later in the Nazi extermination campaign targeting Europe’s Jews. (Hakoah Wien reestablished itself after the Second World War. Although it still inspires, it never reclaimed its global status.)


    In April, Kisch joined High Commissioner Sir Herbert Samuel (Palestine’s first High Commissioner) for the opening of a sports competition on the new Maccabi sports ground at Beth Hakerem.30 He estimated five thousand people in attendance at the event. The Maccabis were getting noticed. Kisch then convened a meeting of the Palestine Macabbi Committee at his apartment to discuss moving the Maccabi World Union’s headquarters to Palestine.31 The World Union had made the proposal, but Kisch felt that his colleagues in Maccabi Palestine were not yet ready for such a move.


    In early June, Kisch traveled to Nablus for the Agriculture Show and attended a local Arab sports meeting, enjoying the afternoon with a member of the Moslem Supreme Council.32 At the end of June, he captained a cricket XI of the Jerusalem Sports Club, which traveled to Sarafand on the Mediterranean shore near Haifa for a match against the British Gendarmerie.


    Of course, it was in the summer of 1924 that the Paris Olympic Games took place. Germany had been barred from the 1920 Games in Antwerp, Belgium, because of its role in the First World War. Much of that war had been fought on battlefields in Belgium and France. The IOC allowed the Organizing Committee to decide whether or not the Germans could attend Paris, dodging the issue of boycotts. The French decided against German participation.33


    Avery Brundage was not yet an IOC member in Paris, but since Antwerp, he had become involved in the American Olympic Association and was in Paris as a spectator.34 The more important administrative development at Paris was that the IOC decided to establish an executive commission. Two persons on it would engage the Palestine Olympic file going forward: Baillet-Latour (who would become IOC president the next year) and Sigfrid Edström (who would take over from Baillet-Latour in 1942). Baillet-Latour would have to deal with the Palestine Olympic Association’s request for membership in the 1930s. Later, Edström would deal with the challenging question of the change in name from Palestine to Israel and the Association’s request to go to the 1948 Games in London.


    It should come as no surprise that the Maccabis showed up at the Games in Paris for meetings. On June 9, 1924,35 Kisch sent a letter to the Organizing Committee of the Games. Written on letterhead of the “Sports & Athletic Organisation of Eretz-Israel Maccabi Central Executive,” he presented an Athletic Federation of Palestine, the Maccabi Organization, and expressed its desire to assist in international sport taking place that year. Kisch requested the Organizing Committee to provide the delegation whatever facilities were permissible and included the names of those in the delegation: Zvi Nishri, David Kleinmann, and Yehoshua Alouf (and his wife). A handwritten note from the French consul general introduced Kisch, extolling the friendly relations between the men and adding his hope that the requested facilities could be granted to the delegation.36


    Kisch closed out 1924 by traveling to the United States on December 4, at a time when he was worried about growing Arab opposition to Zionist land purchases.37 Kisch’s purpose for his first trip to the United States was threefold. First, “[t]o secure the participation of American Jewry in the enlarged Jewish Agency for Palestine.”38 Jews of the world were to be responsible for the establishment of the Jewish national home,39 and this was not easily achievable without the four and a half million Jews living in the United States. Second, to launch the annual campaign in the U.S. for Keren Hayesod (Palestine Foundation Fund), which was the chief financial instrument for funding the Jewish Agency. (In the United States, its activity was eventually replaced by that of United Jewish Appeal.) Third, to secure more support for the Hebrew University on Mount Scopus in advance of its inauguration in 1925, for which Lord Balfour, who had issued the Balfour Declaration, would travel to Palestine. Despite the increased pressure from the Arab Palestinians, Kisch remained optimistic in public on his talks in the United States. He attributed 1,800 years of stagnation in Palestine to misgovernment by the Turks40 but withheld his concerns about increasing friction with the Arab inhabitants. In public, he expressed the belief that the connection between Jews and Arabs was stronger than politics and that, eventually, the Arabs would see the economic benefit of Jewish interest in the territory.41


    5.


    Kisch did not return from the United States until February 17, 1925. Back in Palestine, there were more indications of growing political tensions. Kisch felt that the concessions of the government to Arab hostility simply encouraged the Arabs.42 One hot-button topic was the official reference to the country in Hebrew on official government artifacts (including, starting in 1927, on currency). On these artifacts, the country was referred to as “Palestine” in English, “Falastin” in Arabic, and “Falastina” in Hebrew. But the Hebrew was followed by parentheses that encapsulated two other Hebrew letters; aleph and yud. Kisch complained that he was being attacked in the Jewish press in Palestine, despite the fact that the letters represented the abbreviation for Eretz Yisrael, or the “Land of Israel.”43 Pressure was building. It was as if no action was suitable to any party.


    Another major development of 1925 was the introduction of Palestinian citizenship,44 a matter as controversial then as it is today, although for different reasons. Ottoman subjects (those in Palestine during Turkish rule) who were habitually resident in Palestine on August 1, 1925, automatically became Palestinian citizens. For others (and this affected Jews in particular who were coming from Europe), certificates of naturalization were available after two years of residence over a three-year period, but the clock started ticking only after the date of application. To set an example as chairman of the Palestine Zionist Executive, Kisch applied. He became a Palestinian citizen in 1926 and did not have his British passport returned to him until 1929 (when it was determined that he was still a British subject).


    By the end of 1925, sport progress in Palestine was evident, as recorded in his diary: “It is astonishing how our boys here have learnt not only to play football, but to ‘play the game.’”45


    6.


    The two big Maccabi events of 1926 were the re-internment of Max Nordau’s remains in Palestine and the US tour of Hakoah Wien (Vienna). The Maccabis owed the very concept of “Muscular Jewry” to the Jewish philosopher, Nordau, and Kisch had the sad privilege of giving a speech at his re-internment.46 The US tour by Hakoah Wien was a fitting homage to the philosopher and a testament both to how much attention Jewish sport was getting and how much “Muscular Jewry” had accomplished. The club’s sport grounds in Vienna had capacity for thirty thousand fans and, in 1923 and 1924, the team had defeated the Egyptian Olympic team in Egypt while also winning the matches it played in Palestine during its tour.47


    On the US tour, Hakoah Wien played a select team from the American Soccer League on May 1, 1926 with forty-six thousand spectators in attendance.48 In the view of emerging American Zionists, “‘thousands of speeches and nationalist reproofs’ could not do as much as ‘one [soccer] game to bring our youngsters back toward Jewishness.’”49 The club’s president, Ignatz Koerner, declared at a press conference in New York City that “‘Jews from all over the world will be represented in the next famous Olympic Games.’”50


    But the tour also caused some tension within the Jewish community in America. These related to the teams’ playing on the Sabbath. Maccabi Palestine would also aggravate its relations with its more conservative and religious constituents in the Yishuv over the same matter.51 Before one of the Hakoah matches in St. Louis, “two local Orthodox rabbis added their own plaintive calls. In a personal protest published in St. Louis’ Yiddish-language Jewish Record…[the rabbis]…declared that the ‘prestige’ that Hakoah ‘adds…to the Jews…cannot be attained at the price of the desecration of the Sabbath and with perverting the feelings of those to whom the Sabbath is holy.’”52


    The visit of Hakoah Wien to Palestine and the United States inspired Maccabi Palestine to use its Jewish Palestinian football teams abroad. This step would be pivotal to establishing transnational activities in the emerging Palestinian Jewish sport movement. Such competitions would serve as evidence of Maccabi Palestine’s reliability as a custodian of sport. The matches would form the foundation upon which an eventual Olympic effort could be built. In December 1926, Maccabi personnel held a meeting at the Egyptian Consulate in Jerusalem to further this agenda.53 It wanted to arrange football matches with more Egyptian teams. On the occasion of this meeting, His Majesty’s consul general of Egypt offered to approach the Egyptian federation to encourage it to enter into negotiations with Jewish football in Palestine, as well as to arrange on Palestine’s behalf a side trip to the country for a visiting football team from Vienna.


    7.


    By 1927, the Zionists began electrifying Palestine with the Rutenberg hydroelectric power station, and Yekutieli was receiving his subscription to the IOC’s new official bulletin. Palestine was not yet listed among recognized national Olympic committees.54 Yekutieli began working hard to change that. He first needed a pathway into the coveted Olympic world. No other platform, except the League of Nations, would give broader exposure to the Zionist ideal and yearning for a Jewish national home than the international platform of the IOC. And none could provide legitimacy in the way the Olympic Movement could. If Palestine could get into the Olympics, then this would reinforce the cause of the Jewish national home. Arab Palestinians would feel the same way.


    But how to find a way in? Consultations in Paris at the 1924 Games had not been productive. Nonetheless, relations had been made and information had been obtained to support next steps.


    Yekutieli decided to start in the area of football. The International Football Federation (Fédération Internationale de Football Association/FIFA), although part of the Olympic Movement, had such a big footprint that it constituted a separate power base in global sport. Although FIFA was a smaller version of itself back then, football was still wildly popular and the main economic engine of an emerging sports market.


    Yekutieli formed a provisional committee55 to oversee the increasing number of football associations in Palestine and their rapid development. The committee consisted of Yekutieli and two friends, Asaf Grasowsky and Gideon Abulafia. This trio wanted to take “preliminary steps to form a federation whose object should be to coordinate all existing associations regardless of creed or race and to introduce a uniform system in the football game—a Federation which should be a credit to Palestine.”56 In order to form a federation, Yekutieli needed to collect data on who was actually organizing football in the form of a structured club activity. The committee asked the recipients57 to whom it sent the circular to provide: (1) the name of their association, (2) when it was founded and whether it was already affiliated to an international organization, (3) the number of members of their association, (4) the number of teams belonging to them, (5) whether they possessed playing grounds compliant with international rules, and (6) whether the grounds were the property of the association or whether they were leased. The circular concluded with the request that people return the information as early as possible so that an assembly could be arranged “in the near future, thus enabling the Federation to start activities in the coming football season, activities in which all associations would be expected to take part.”58


    It is very telling that the return address of Yekutieli’s circular was not P.O. Box 129 in Tel Aviv. The post office box was instead 456 and in Jerusalem. This was during the time that Yekutieli worked in Jerusalem for the Palestine Zionist Executive between 1920 and 1929. The emerging football grounds of Jerusalem were all relatively close to one another. Jerusalem was a small, intimate city, and teams would have known about one another’s activities, especially with regards to organizing a federation. The post office box also reflects that there was a significant sport footprint and focus for football that extended beyond Maccabi Tel Aviv.


    Yekutieli was aware of the historical Arab football presence in Jerusalem with which he needed to contend. However, this presence appears to have been based mostly in the schools. St. George’s School and Rawdat Al Ma’aref school both established their teams in 1908.59 As secondary school teams, they would not have been considered clubs in the sense needed to constitute a national federation recognized by FIFA. There also seems to have been a group of men who in 1910 fielded a team that would compete with foreign teams visiting Palestine, although which foreign teams is not clear.60 A school team seems to have visited from Beirut in 1912 too, with news coverage in this case noting the involvement of Jewish youth on one of the two opposing teams.61


    The British had one of the first real sport clubs as we might recognize them today—a free-standing, purpose-built facility for recreation with surrounding sport grounds—between 1920 and 192162 and called it the Jerusalem Sports Club. This would be the club of the British officers and elite Jerusalemites. Members of the Jerusalem YMCA would frequent it, too. Nearby and on the road leading to Government House (the home of the High Commissioner), a golf course was also laid out.63 According to author Issam Khalidi, “by the start of the [1930s], Arab social athletic clubs numbered about 20 in Palestine.”64


    The Mandate administration was concerned about the nationalist tendencies of these Arab clubs from the outset.65 When the cornerstone of the Jerusalem Sports Club was laid, Governor Sir Ronald Storrs of Jerusalem reiterated the typical English mantra of the necessity to promote participation “regardless of…religion or beliefs.”66 On April 12, 1921, the Arab-language newspaper Falastin reported that “the partisan athletic clubs in Egypt were a factor in the turmoil there, so this mistake must not be repeated in Palestine.”67


    By 1923, Orthodox Christian clubs organized a conference and decided to establish a number of clubs that would practice football: Jaffa (1924), Jerusalem (1926), Lod (1927), Ramla (1932), and Haifa (1937). In Jaffa, the Muslim community followed suit and established the Islamic Sports Club in 1926. One of its footballers eventually joined the Arab Palestine Sports Federation (APSF) in 1944.68 The APSF became the eventual Arab organizational rival to Yekutieli’s Federation of the Amateur Sports Clubs of Palestine (FASCP).


    But it was a land sale in late 1927 by the Greek Orthodox Church to the Protestants in the West Nikiforieh district of Jerusalem that would spur the biggest change in the city’s Arab sport landscape. Maccabi Palestine needed to be attentive because a major player was moving into town, one with the potential to disrupt Maccabi dreams: the Jerusalem International YMCA, underwritten with American capital, would change the landscape of Jerusalem sports for decades.


    By 1927, the finances of the Greek Orthodox Church were weak. Formerly empowered by the Eastern Roman Empire, in which the majority of the Western world’s wealth had been stored, Constantinople fell to the Ottoman Turks in 1453. What had not been carried off by the Latin Catholics in the sacking of Constantinople during the Fourth Crusade was whittled away over nearly four hundred years of Ottoman taxation and administrative constraints. And then there was the Russian Revolution, which robbed the church in Russia of its remaining wealth. This weak financial position spurred the Greek church to begin selling property in the Holy Land. When the YMCA acquired the land from the Greeks to build its new facility, it would also surrender its old headquarters to a new Arab Sports Club, which was founded in 1928.69 This club would become the center of Arab nationalist sport and political interests in the city. Still, the real financial power and human capital in sport lay with the Jerusalem YMCA.


    The problem that Yekutieli faced in 1927 was that Jewish national sport outside Tel Aviv often did not actually own the land on which its activities took place. The White City was a Jewish city. The Jewish community owned it, ran it, and there were no headaches. In Jerusalem, the Jewish community was distinct from the one in Tel Aviv. Politics were different. Religious attitudes were different. Everything was watched closely by the High Commissioner, and Jewish sport did not have free rein.


    In a document that Yekutieli titled “Memorandum of the Palestine Federation of Sports & Athletics ‘Maccabi’ World Organisation,”70 Yekutieli outlined Maccabi’s aims and aspirations. He wrote how adequate sport facilities were still lacking. Some Jewish clubs had acquired access to suitable grounds, but only on one- to two-year rental agreements from Arab landowners. This was financially inefficient and did not solve the serious long-term problem of owning sport infrastructure. The Palestine Federation of Sports & Athletics “Maccabi” World Organisation appears to have been the predecessor of Yekutieli’s eventual FASCP (which he would establish in the 1930s).


    Using the same organizational letterhead as this memorandum, Yekutieli wrote another letter to the Organizing Committee of the Games of the IX Olympiad in Amsterdam. He inquired about press tickets to watch the 1928 Games. The Organizing Committee did not grant them. Nonetheless, Yekutieli helped organize an international trip for footballers from Haguibor Maccabi, corresponding with the American Consular Service in Jerusalem to do so.71 The New York Times covered the tour on July 20, 1927,72 noting that it was the first Jewish team from Palestine to travel abroad. Clearly, Yekutieli was onto something with football activity. Whether or not he intended it, football would be Maccabi Palestine’s breakthrough into international sport.


    8.


    In June 1928, Yekutieli began compiling a budget to send a Jewish football team to England.73 The costs included travel expenses, room and board, indemnities for players in the eventuality of loss of employment of any of the players (subject to the decision of the Central Committee, presumably of the World Zionist Organization in London), the lease of grounds, and an English instructor. More important than the cost, Yekutieli was careful to calculate the expected income from ticket sales of the fifteen matches that he planned for the team to play in England. The projected revenue of £5,17574 exceeded the cost of £4,735.75 Jewish sport had to be a sustainable enterprise.


    The same month, the Palestine Football Association sent a circular to all sport clubs (Jewish and non-Jewish) in Palestine informing them of Yekutieli’s travel abroad to arrange “closer contact between our Association and other Associations and Clubs abroad.”76 Then, at the beginning of July, Yekutieli typed what is arguably the most important letter of his life.77 He addressed it to Cornelis August Wilhelm Hirschman, an influential Jewish Dutch banker who cofounded FIFA (along with representatives from six other European football federations). In it, Yekutieli asked for, on behalf of Maccabi Palestine Federation, the procedure for affiliating the Palestine Football Association to the international body. He requested the information in English and German. These were two languages that the Jews in Palestine could understand (Arabic was not yet a recognized language in international sport).78


    In parallel, Yekutieli ramped up his cooperation with Egyptian sport bodies to fortify the reputation of the Palestine Football Association in the eyes of international sport organizers. These efforts had started with Egypt as early as 1927, following the example in 1924 of Hakoah Wien. In a letter79 to the Société Sportif Orientale in Cairo, Yekutieli relayed that football was introduced to Palestine in 1912–1913 by the Maccabi Movement. He informed Cairo that the British had established, in 1922, a football challenge cup called the Palestine Football Competition Cup, which a Jewish team had won in 1927. Five British, one Arab, and six Jewish teams participated in the cup. Most importantly, Yekutieli identified the structure and composition of football in Palestine as it existed at the time. There were three divisions; A, B, and C.


    Division A consisted of four British and eight Jewish teams (four Maccabi and four Hapoel). Yekutieli’s distinction between Maccabi and Hapoel teams is important because it reflected the divide in the Jewish sport movement that lasted until 1951, when the IOC required the two to merge in order for Jewish sport to be re-affiliated to the Olympic Movement as Israel. In fact, in his letter to Cairo, Yekutieli specifically stated that Hapoel refused to join the Palestine Football Association “[on] the ground of being bound to their ‘Labor Sport Organisation [sic]’ in Lutzern [sic].”80 Division B consisted of an unknown number of British teams, ten Maccabi teams, four Hapoel teams, and five Arab teams. Division C consisted of twenty Jewish Maccabi teams, eight Hapoel teams, and six Arab teams.


    Toward the end of the decade, the Jewish sports movement had made significant strides and the future was looking bright. But big trouble was brewing around the Kotel, what is called the Wailing (or Western) Wall in English and Al Buraq in Arabic. After the destruction of the Second Temple by the Romans, Jews had venerated the Wall as a vestige of the Second Temple. It is considered the holiest site in Judaism for Jews, and the mount above it the third holiest site in Islam. Zionists were attempting to acquire it for the Jewish national home. The trouble at the Wall would make 1929 a very pivotal year in politics and sport in Mandate Palestine.


    The International Committee of YMCAs of North America (IC/YMCA) sought to prevent such troubles from emerging. In July 1928, it laid the foundation stone of a massive YMCA in the heart of the New Jerusalem. Dubbed the Sermon in Stone, the project’s goal was to bring together the communities of the three Abrahamic faiths. The High Commissioner of Palestine personally laid the stone. During his address81 at the ceremony, he spoke of how the building would be one of the outstanding distinctive features of modern Jerusalem with facilities for study and recreation. Through engagement in its activities, the communities would come to recognize that they had many interests in common and that they could practice them without departing from their own tenets, principles, and traditions.
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