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  To The Unacknowledged Legislators of the World







  
    
      Celtic Baards Speak Out.




And the Baards of wales would not give praises to the conquering Edward,

instead they spoke words of truth in poem and song

made insolence by violence of the Crown and

they were burnt at the stake for the truth they Spake.




What principality this that burns its priests for speaking truth against the tyrant.

The Baards of Cymru Eire Cornwall Brettagn, Syntagma & St Pauls

reach out to us across the energy of re incarnated spirit and language
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  Preface



An Accessible Reader on the Substack Posts

The Eternal Return of Ancient Patterns

There is something magnificently absurd about the fact that in the twenty-first century, with all our technological marvels and democratic pretensions, we find ourselves living under conditions that would have been perfectly familiar to a subject of ancient Athens—not the Athens of Pericles and democratic glory, but the Athens after the oligarchs had learned to manipulate the system¹. We have, in the most literal sense, become Greeks again: people who believe they live in a democracy while actually living under the rule of distant powers they cannot see, understand, or effectively challenge.

The Circle of Blame², as our contemporary satirists have observed, operates with the same mechanical precision as a Greek tragic chorus. Each participant enters on cue, delivers their appointed lines of deflection and denial, and exits to make room for the next actor in this eternal drama of irresponsibility. The debtor blames necessity, the usurer blames risk, the lawmaker blames the market, the market blames human nature, and human nature—well, human nature apparently blames the debtor, completing the circle with the inevitability of fate in a Sophoclean tragedy.

But unlike the heroes of Greek tragedy, who at least had the dignity of accepting responsibility for their actions, our modern protagonists have perfected the art of avoiding responsibility altogether. They have created what we might call a “tragedy without heroes”—a systematic arrangement where everyone is simultaneously victim and perpetrator, where everyone suffers the consequences but no one can be held accountable for the causes.

The Seven Demiurges: Ancient Sins in Modern Dress

The genius of our contemporary financial system lies not in its novelty, but in its successful rebranding of the Seven Deadly Sins as virtuous institutional practices³. What medieval moralists condemned as Pride, Greed, Wrath, Envy, Gluttony, Sloth, and Lust have been transformed into Stakeholder Capitalism, Efficient Capital Allocation, ESG Enforcement, Inequality Studies, Asset Management, Regulatory Coordination, and Behavioral Economics.

This transformation represents perhaps the greatest public relations achievement in human history: the conversion of vice into virtue through the simple expedient of institutional distribution. By spreading the seven sins across seven different types of institutions, the system achieves perfect deniability—each institution can honestly claim not to embody all seven sins, while collectively they ensure that all seven sins are fully represented and coordinated.

JAGGANOTH (Wrath) as BlackRock: The righteous anger of ESG enforcement serves the same function as the wrath of ancient gods—it punishes those who fail to conform while claiming moral authority for the punishment.

SOLOMON DAVID (Pride) as the World Economic Forum: The pride that creates hierarchies and judges worthiness now operates through “stakeholder capitalism” and “global governance,” but the essential function remains unchanged.

MAMMON (Greed) as the Bank of International Settlements: The accumulation of power through money creation has been elevated from personal vice to institutional necessity.

GOG-AGOG (Sloth) as Regulatory Capture: The sin of inaction has been perfected as a systematic approach to governance that appears active while preventing change.

MOTTOM (Gluttony) as Asset Management: The consumption of everything has evolved from individual excess to institutional strategy for consuming entire economic sectors.

INCUBUS (Lust) as Behavioral Economics: The seduction of choice architecture operates with the same psychological mechanisms as traditional seduction, but with scientific legitimacy.

JADIS (Envy) as Inequality Studies: The omniscient observation of what others have, combined with the inability to act, has been institutionalized as academic discipline.

The Strawberry Revolution: Nature’s Alternative

Against this backdrop of institutional sophistication in the service of ancient vices, the strawberry plants⁴ continue their quiet revolution with embarrassing simplicity. They share resources without central banks, coordinate networks without algorithmic management, and create abundance without theoretical justification. They represent what economists would call an “existence proof”—living demonstration that the principles our institutions claim to be impossible are not only possible but natural.

The strawberry plants practice what we might call “anarchist economics”—not in the sense of chaos, but in the original sense of “without rulers.” They govern themselves through principles that emerge from their nature rather than through institutions imposed from above. They demonstrate that cooperation produces abundance, that sharing increases rather than decreases resources, and that complex coordination can emerge without central control.

This is why the strawberry plants are so subversive: they prove that the scarcity our institutions create is artificial, that the complexity our systems require is unnecessary, and that the authority our leaders claim is illegitimate. They are living proof that another world is not only possible but already exists, growing quietly in gardens around the world while human institutions construct ever more elaborate justifications for artificial scarcity.
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THE NEW COMMONWEALTH OF OCEANA: A Modern Update of Harrington’s Vision

The Foundation of True  Commonwealth

The Man Who Saw Through the Illusion

James Harrington was that most dangerous type of person: a man who understood how power actually works⁵. Writing in 1656, in the aftermath of the English Civil War, he possessed what we might call “revolutionary clarity”—the ability to see through the mystifications that make power appear legitimate to those who suffer under it. His Commonwealth of Oceana was not merely a political treatise but a manual for preventing the concentration of power that inevitably destroys genuine democracy.

Harrington understood something that modern political scientists have largely forgotten: that political power follows economic power as surely as water flows downhill. You cannot have genuine democracy when wealth is concentrated in few hands, any more than you can have a flowing river when all the water is dammed up at the source. The forms of democracy—elections, parliaments, constitutions—become mere theater when the real decisions are made by those who control the economic resources.

This insight was so dangerous that it had to be suppressed, not through censorship (which would have drawn attention to it), but through the more subtle method of academic neglect. Harrington’s work was allowed to survive in libraries and scholarly footnotes while being carefully excluded from practical political education. Students learn about Locke and Hobbes, about Madison and Jefferson, but Harrington—who understood the economic foundations of political power—remains safely buried in specialist studies.

The Three Foundations of Oceana

Harrington’s commonwealth rested on three interconnected principles that modern political theory treats as separate issues, thereby ensuring that none of them can be properly understood or implemented:

The Economic Foundation: No individual or family could own land worth more than £2,000 per year in income⁶. This was not arbitrary egalitarianism but practical recognition that concentrated land ownership inevitably leads to concentrated political power. When a few people own most of the productive resources, they inevitably control the political system, regardless of what the constitution says about democratic equality.

The Political Foundation: All offices were to be held for limited terms, with mandatory rotation to prevent the emergence of a permanent ruling class⁷. Harrington understood that even the most virtuous individuals become corrupted by permanent power, and that the only safeguard against tyranny is to ensure that no one holds power long enough to entrench themselves.

The Information Foundation: All deliberations and votes were to be conducted in secret, preventing the corruption that comes from public knowledge of how individuals vote⁸. This protected representatives from both bribery and intimidation, allowing them to vote according to their conscience and judgment rather than according to the demands of powerful interests.

These three foundations worked together to create what Harrington called “the empire of laws, not men”—a system where institutions rather than personalities determined outcomes, where power was distributed rather than concentrated, and where the common good could emerge from the interaction of diverse interests rather than being imposed by a ruling elite.

Why Harrington Was Forgotten

The suppression of Harrington’s ideas was not the result of a conspiracy but of something more subtle and more effective: institutional evolution that favored arrangements beneficial to those who controlled the institutions. Universities that depended on wealthy donors naturally emphasized political theories that did not threaten wealth concentration. Political parties that depended on large contributions naturally avoided candidates who understood the relationship between economic and political power.

The result was a form of intellectual natural selection that preserved ideas compatible with concentrated power while allowing ideas that threatened such concentration to fade into academic obscurity. Harrington’s insights survived in scholarly editions and specialist studies, but they were effectively removed from practical political education. Students could learn about democracy without ever encountering serious analysis of how economic power undermines democratic institutions.

This process was so gradual and natural that it appeared to be the result of intellectual merit rather than institutional bias. Harrington’s ideas were not refuted; they were simply ignored. They were not banned; they were simply not taught. They were not censored; they were simply not considered relevant to modern conditions.

The Relevance of Ancient Wisdom

What makes Harrington’s vision particularly relevant today is not its historical importance but its practical applicability to contemporary problems. The concentration of economic power that Harrington warned against has reached levels that would have amazed even the most pessimistic observers of his era. The “empire of laws, not men” has been replaced by what we might call “the empire of algorithms, not accountability”—systems so complex that no individual can be held responsible for their outcomes.

The three foundations that Harrington proposed—economic distribution, political rotation, and informational transparency—remain as relevant today as they were in the seventeenth century. The specific mechanisms would need to be updated for contemporary conditions, but the underlying principles remain sound: genuine democracy requires economic equality, political power must be prevented from becoming permanent, and decision-making processes must be protected from corruption.

Modern technology actually makes Harrington’s vision more feasible than it was in his own time. Digital communication makes direct democracy possible on a scale that would have been impossible in the seventeenth century. Automated systems can enforce economic distribution more efficiently than manual bureaucracies. Cryptographic methods can ensure both transparency and privacy in ways that Harrington could not have imagined.

The Commonwealth Principle

At the heart of Harrington’s vision was what we might call the “commonwealth principle”—the idea that genuine prosperity comes from arrangements that benefit everyone rather than arrangements that benefit a few at the expense of many⁹. This principle stands in direct opposition to what we might call the “extraction principle”—the idea that wealth is created by extracting value from others rather than by creating value for others.

The commonwealth principle recognizes that human prosperity is not a zero-sum game where one person’s gain must come at another’s expense, but a positive-sum game where arrangements that benefit everyone create more total benefit than arrangements that benefit only a few. This is not idealistic wishful thinking but practical recognition of how wealth is actually created in human societies.

The strawberry plants demonstrate the commonwealth principle in action. Their underground networks share resources in ways that increase the total productivity of the system. Individual plants that are connected to the network produce more fruit than isolated plants, and the network as a whole produces more than the sum of its parts. This is not altruism but intelligent self-interest—the plants benefit themselves by benefiting the whole system.

Human societies can operate according to the same principle, but only when institutions are designed to reward commonwealth behavior rather than extraction behavior. When institutions reward those who take value from others rather than those who create value for others, the result is the systematic impoverishment of the many for the benefit of the few. When institutions reward those who create value for others, the result is general prosperity.














