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For my dear friends, Rebecca Moore and Fielding McGehee—because of your ministry, the stories of the victims will never die.

“I am sending you out as sheep among wolves, so be wise as serpents and innocent as doves.”

— Matthew 10:16
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This essay is a defense of my desire to wrestle with the horrors of Jim Jones and Jonestown...while still clinging to a hope for universal reconciliation...universal humanization.
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Why Jonestown Should Still Haunt Us
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Jonestown haunts me. November 18, 1978. Over nine hundred souls lost in the Guyanese jungle under the command of Jim Jones. Let me be clear: Jim Jones was no prophet. He was no shepherd. He was a corrupter of God’s work, a charlatan who masqueraded as a pastor while turning love into bondage, freedom into slavery, hope into despair. For most, Jonestown is shorthand for fanaticism. For most, it is reduced to a joke, “drinking the Kool-Aid.” But I refuse that flattening. I refuse to let theology look away. To do so would be to abandon God’s presence in the valley of death.
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Seeking God in the Valley of Death
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I have written. I have preached. I have descended into the ruins of Jonestown, not to excuse it, not to sensationalize it, but to seek God there. My writings — numerous books, articles, and even an extended collection of the sermons of Jim Jones to illustrate his development as both preacher and monster (many available for free on the Alternative Considerations of Jonestown & Peoples Temple website and the rest available on Amazon) — are a search for God in the abyss...a search for hope in the hopeless. Jonestown is not merely a grotesque failure of religion. It is a place where sin and death are made raw. And yet, God’s Spirit still hovers there, just as it did in the opening verses of Genesis...the beginning of time and space.

In Jonestown Theology: Lenten Explorations in the Valley of Death (2017), I descend into this darkness. I reject the simplistic, the facile, the comfortable moralizing. “These devotions should never be mistaken for an apologetic for Jim Jones or anything he stood for. This is a search for God.” I frame Jonestown within Lent, placing it within Christological solidarity. The cross cannot be understood apart from sites of horror. Jones’ violence, I write, “was consistently created until violence was complete.” Sin’s fullness revealed. Yet God was still present. Hope can never be annihilated.
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Jim Jones as False Shepherd and Anti-Christ
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Love was twisted into a weapon by Jones. He said, “without me, life has no meaning.” Survivors testified, “I was brainwashed into believing that I was worthless and that life had no meaning without him.” This is perverse Christology. Jones replaced God with himself. He made himself the exclusive mediator of meaning. He enslaved the soul. The sacramental promise of belonging — which should liberate — became chains. Jonestown is a warning...the incarnation misappropriated is idolatry...coerced love is demonic. When you miss this truth...you don’t know God at all.

The death tape reveals the corruption of Jones’ heart. “Even in the midst of death, Jones wants to kill more.” Pastoral vocation inverted. Shepherding becomes domination. Kenosis becomes consumption. He was the anti-pastor. As I’ve said, Jones was “the Judas who thought he was Jesus, the Anti-Christ who baptized in Kool-Aid instead of water.” Too harsh? No. Not harsh enough. Jones was monstrous. He was a tyrant. Yet, he remains a warning. Jonestown is not an anomaly — it is a temptation that still remains.
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Resurrection After Jonestown
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But Jonestown is not only death...it is also resurrection. In my The Resurrection of Jonestown (2019), I proclaim, “Our siblings from Jonestown are not dead. They are still marching with us...in our struggles against racism, sexism, homophobia, ableism, economic injustice.” The Spirit still speaks the words of those who have been silenced. Like the martyrs beneath the altar in Revelation 6, the dead cry out for justice. I have said, “If the blood of Jonestown is Eucharistic, it is not because of Jones—but because God refuses to abandon the violated and the dead.” This is not rhetorical flourish. This is truth. Jonestown refuses to be a footnote. It demands remembrance...prophetic solidarity...deep struggle...a continued fight for the reconciliation of all things.
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Wrestling with God in Horror
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Any hope I speak of must begin with the victims of Jonestown—their suffering, their dignity, their stolen lives. Nothing I say about hope for anyone, including Jones, can ever outweigh or relativize that reality.

My trilogy — perhaps my most recognized works on Jones and Jonestown — The Slaughter of God (2018), Systematic Theology/Shit (2020), Five Visions of Jim Jones/Jonestown (2020), pushes this confrontation. In The Slaughter of God, I name Jones both “prolific oppressor” and “Anti-Christ.” And I ask, “Is God absent in horror, or present in the darkness?” In Systematic Theology/Shit, I wrestle mystically with God’s hiddenness. “The people of Jonestown were children of God. Can we finally treat them as such?” I question God’s lack of engagement in stopping the tragedy. In Five Visions, I examine Jones through resurrection, healing, silence. Even he exists within God’s eschaton — the eternal presence of hope — let there be no doubt...his actions were monstrous, inhuman, demonic. But this trilogy refuses closure...it declares Jonestown to be a mirror that refuses to look away.

Hope for Jones is not vindication, not restoration of reputation, not escape from judgment—it is only the claim that even judgment itself exists within God’s final horizon.

Dr. Rebecca Moore, writing in The University of Chicago Divinity School’s publication Sightings, observes: “Dr. Hood’s oft-provocative commentaries humanize all those present in Peoples Temple, including Jim Jones...” Where others analyze, I theologize. Where others avert their eyes, I sit. Turn your back on Jonestown and you’ve turned your back on Golgotha too. To face it is to stare into the abyss and proclaim resurrection...to demand hope amidst hopelessness.
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Humanization and Universal Reconciliation
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Jonestown unsettles. It must. It calls us all to self-examination. It calls us all to the humanization of even the most monstrous amongst us. Theology that cannot descend into hell is not theology. Jim Jones and Jonestown test whether God can be sought in the valley of death...whether there is a hope that transcends all hopelessness.

I do not excuse Jones. I do not excuse any of the evil that happened in Jonestown. I simply seek God where God seems most absent. My words about Jones and Jonestown are of course an apocalyptic strategy that seeks to pull people closer to a belief that hope is always possible...even for the monsters. If we give up hope for anyone...even the monsters...we’ve given up on humanity itself. There is nothing more divine than holding on to hope when every voice is telling you to let it go.

— Jeff Hood, 2026
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A Note on the Q Numbering System
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The sermons in this collection are identified by Q numbers — Q151, Q353, Q932, and so forth. This system was not created by Jim Jones or the Peoples Temple. It was imposed after the fact by the United States government.

In the aftermath of November 18, 1978, federal investigators recovered hundreds of audio recordings from Jonestown and from Peoples Temple facilities across the country. The FBI catalogued these tapes sequentially as evidence, assigning each recording a number prefixed with the letter Q — standing, in the government’s internal system, for the Jonestown evidence queue. The tapes were then transcribed, in large part through the extraordinary work of the Jonestown Institute and its volunteers.

When the transcripts were later made available to scholars and the public through the Alternative Considerations of Jonestown & Peoples Temple website (jonestown.sdsu.edu), those Q numbers traveled with them. They have since become the standard citation system used by historians, journalists, and researchers working with the Peoples Temple archive.

To use a Q number is thus to hold two things at once: the government’s bureaucratic accounting of a crime scene, and the human voice that the tape preserved. These numbers are not neutral. They are a reminder that what you are reading was seized as evidence — that these words were spoken in a community that the state would ultimately help destroy, and then catalogued by that same state in the ruins.

The editor has preserved the Q numbers throughout this collection as a form of scholarly fidelity and as a memorial act. Each number is an address. Behind it is a voice. Behind the voice is a person. Behind the person is a story that did not have to end the way it did.



	[image: ]

	 
	[image: ]





[image: ]


2021 Introduction
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For months, I tried to come up with relevant words to introduce this collection. Just a few ever came. I guess you could call it a stream of streams of consciousness. I just call it an honest introduction.

Why in the hell did I read all of this fuckery?

On November 18, 1978, 918 died at the direction of Jim Jones — in Jonestown and Georgetown, Guyana.

The People’s Temple was the San Francisco church that spawned Jonestown.

Jones left dozens upon dozens of sermons behind that speak to what happened.

God was somewhere.

Just like all of humanity, the words aren’t all evil. In fact, the words inspired many to leave everything that they had to create a new world.

Jim Jones is a piece of shit.

Don’t you dare dismiss the words of Jim Jones. The people who followed him are far too important for that. Regardless of what he did when the microphone cut off, the people used his words to seek a newer world.

Every word illustrates the movement of this people.

Though it ended in great evil, the words of these sermons show that they wanted more.

Jim Jones is easy to dismiss as simply evil. The problem with such a dismissal is that it dismisses the people who followed him too. Most of whom simply wanted a world made right by love. Shouldn’t that be the aim of any soul? So how did evil and love mix with such fluidity? The answer is contained in each of these sermons.

They are the epicenter of what led to Jonestown. Do not dismiss one word. Each word is too important. For the sake of all who lost their lives, listen to these words — for they are calling us to be something more than what they were.

Make no mistake; these words fucked some things up.

Read these words so that such a tragedy of blind allegiance will never happen again.

Love will find you somewhere along the way.

May we draw closer to the beautiful vision that they embraced?

Regardless, it was the words of these sermons that were at the epicenter of all that happened from the People’s Temple to Jonestown.

Do they explain everything? No. Not even close.

Don’t dismiss any of them. Every word matters.

If you want to know what happened, read on.

Jim Jones was a mesmerizing preacher.

For years now, I’ve studied the sermons of Jim Jones. I’ve long wanted to know why so many people followed him and why so many people were willing to accept death based on the words of a man. The sermons make things a little clearer.

People are easy to dismiss. God is not. God’s presence in people is not.

Along with all of his followers, Jim Jones was and is a child of God. In life and in these sermons, may you find some God amidst all the evil.

Embrace the love — dismiss the evil.

I’m so confused by all of this. I guess I always will be.

Damn.

These are the collected sermons of Jim Jones.

— Jeff Hood, 2021
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Volume Introduction
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The final volume of this collection covers the last three years before the end. The 1975–1977 sermons find Jones in a period of increasing isolation and increasing demand. The Peoples Temple is under serious external scrutiny by 1976; defectors are speaking to journalists; New West magazine is preparing the exposé that will run in 1977 and accelerate the move to Jonestown. The sermons gathered here are the record of a community closing in on itself and a leader tightening his grip on everything inside the closing circle.

And yet these sermons also contain some of Jones’s most substantive preaching. The critiques of Mormonism and witchcraft, the analysis of race and imperialism, the engagement with Pentecostal tradition in the 1977 Pentecost sermon — these are not the work of a man in complete intellectual collapse. Jones was, until very near the end, capable of serious religious and political thought. This is not a comfort; it is a fact that makes the catastrophe harder to explain and more important to understand.

The volume closes with the 1977 Crucifixion sermon (Q1028a-2) — Jones identifying himself fully with the suffering Christ, preparing his congregation for what he is already, at some level, planning. We shall not be moved and we shall not be crucified in vain are the same sermon spoken different ways. By 1977, Jones has decided that the cross is coming. He has decided who will carry it. He has not yet told his congregation how many of them will be nailed to it alongside him.

Read this volume knowing what comes next. Read it anyway.

— Jeff Hood

1975

Jones speaks here in 1975 about extraterrestrial life — the existence of other intelligences in the universe — and weaves it into his theological framework as evidence for a cosmic order that transcends earthly categories of race, nation, and religion. This is Jones at his most speculative, and the sermon is a reminder of how much he was shaped by the spiritual ferment of the 1960s and early 1970s, when UFOs, parapsychology, and altered states of consciousness were part of serious religious and philosophical conversation.
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Q1018: Extraterrestrial
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Catalogued as "Extraterrestrial," this 1975 sermon finds Jones elaborating his cosmological framework — a vision of inhabited planets, higher intelligences, and Jones's own claimed origins in a superior civilization. The extraterrestrial framework was not a marginal element of his theology; it was a systematic claim to a form of authority that transcended even divine appointment.  By framing himself as a being from a higher planetary civilization who has descended to help humanity, Jones positions his authority as cosmic rather than merely religious or political. It is an authority that cannot be checked by scripture, by democratic process, or by any earthly institution. The extraterrestrial claim also serves as an explanation for Jones's apparent powers: he is not performing miracles, he is expressing the capabilities of an advanced civilization. This sermon documents that cosmological architecture being elaborated before a congregation that increasingly accepted it.

Jones: (conversational tone) This is regression, and when I finish, (Pause) I’ll get myself lost here, if you– if I– if I were not careful, I’d get lost from what I have to do. I gotta get three people’s names off this list, they’re still on here. Three people gonna be dead, if things aren’t changed in this atmosphere. That’s a hell of a load to carry. When you know that, and you carry that. then you would– you don’t listen– no, you don’t talk anymore about a loving deity out there. ’Cause I know who saves you. I know who brings you out of hospital. I know I didn’t put you in the hospital, but I know damn well if you get out of it, I got you out.

Congregation: (Applause)

Jones: Now there is nothing in this universe except, like– l– we have first grade, second grade, third grade, fourth grade, and high school, and college, and Ph.D.s, well, on up in the other planets, there’s a higher planets. They can not intrude here. Only I. I was the greatest on that planet. Only I could get down here. They can’t do it. They can’t make a contact or communicate to get into your body, to help you, and they have no way, uh– If they had it, they’d do it. They have no way to bring all their knowledge t– here. If you raise in a mental consciousness, you can raise out. You could go out, and go on that plane. I could leave this body in ten or fifteen seconds. I could leave this body. In just a will, and I’d be gone. I have to fight it hard, because it’s easiest thing– Now you try very hard to stay awake, cause I’m noticing extremely closely all of you that’re sleeping. And when I make this kind of photostatic awareness– uh, tonight, (Clears throat) I don’t think I’ll forget it. And, even back there, you’re not sitting comfortably enough back there with the– the diving board. I can still see your eyeballs there. (pause) You will get out of this earthbound state when you rise to the sensitivity of that next planet. You go on. How you got down here– uh, it sounds too much like the– you know, uh, Adam and Eve story or some damn thing. You– You– I don’t want to get into it. You thought you were on a good mission, I guess. And you came here, and I came here to get you, and it’s too limited a thing, and it’s too, uh– it’s a– it’s a– it’s a form of uh– uh, deviation, it can get us away from the fundamental of socialism, but it’s a fact, and I know that down deep, intrinsically inside me, I had to come down here to get you folk. ‘Cause you shouldna come to this damn place, I told you not to come anyway. But you did. And you got my ass in it because I love you. (pause) You were all in a better place than this. Well, for nearly all. (pause) But there is no thing out there that’s got control over all these bodies. There’s only about fifty million inhabited planets – fifty million – I’m talkin’ about fifty million inhabited planets that’s got people on them of some sort or another. They don’t look like you. And (Clears throat) some of them are not much higher than you, but uh, this is about as low as you can get. But there’s much higher developments than this. But there no planet out there that’s got dominion over all of these forces in life. And I think some people coming up with so– theories now that I’ve said a long time ago, that lot of the stuff they got in the Bible was just contact with an outer world. But you won’t get contact again, in that uh, mechanical contact, you won’t be lucky enough to get it, because uh, (short laugh) the long time that it takes to get here. Some of the people, for instance, the Ark of the Covenant that uh, that uh, no doubt could have been the uh– just a– a box that people were sp– hearing from outer space. They could’ve heard somebody speaking from outer space, because they died when they touched that box. Coulda been very much just a mechanical instrument of a highly devo– uh, developed civilization, and it kept people in their– in– under a kind of control. More likely, you’re seeing those folk, uh, it took them probably to the closest inhabited star, it took them thirty-five thousand years to get here by time – our time – but time’s relative, so they may be on their, only on their second day of flight back. And that’s too damn complicated to go into, but uh, they haven’t even got home yet, the people that was down here with the Ark of the Covenant. But they don’t age, you don’t age when you get out there, you know, you can be traveling two time– two– two days at the speed of light and get out there with certain forces uh– of nature that we don’t understand, or you don’t understand, and uh, they won’t be aging, but they’ve actually been traveling for several thousands of years, but they still are not home. So it’s– it’s a long time to get here from that nearest star, so you’re gonna have to wait’ll they get home, report on what happened from the Ark of the Covenant before they send somebody else back. (Slight laugh)

Congregation: (Slight laughter)

Jones: It’s a big, big system. I don’t know you’re understanding what I’m saying. You havin’– you followin’ what I’m sayin’ about this space travel?

Congregation: (Murmurs)

Jones: They’re not aging that rapidly, but they’ve been travelin’ for several thousands of years by your time, but it’s not like that when they get out there a– away from the earth. The time span doesn’t seem like that, maybe two or three days of time in their life of the aging. (Pauses, moves microphone) It’s a big stu– a big subject. But it’s too damn big to say there’s a loving lil– little creature up there that sees all, knows all, and can do some about everything. Because if he can, he should do something about it. ’Cause there’s a hell of a lot of things that need treatment. So uh, nobody– if he did– if he did exist, he’s gone. He died. Got too much for him. He created too much. I saw one time, a mother cat had 21 kittens. She looked at ’em and died.

Congregation: (laughs)

Jones: She did. She said, it’s too much, it’s too much. They was all tryin’ to get– get at her, and I was just a lil– little– little fella, and she died. They said she had too many cats. I– I don’t know, it’s just vague in my mind whether I saw her die, but that’s what happened, they brought her up, and said she died because she looked at the cats, she just looked at the cats and died. Well that– Maybe that’s what happened to him, he created too much for himself, and he just died. I still got three people on the list, now I’m tryin’ to get ’em all off. (Pause) But I’m saying that no one as loving as I could have created this universe.

Congregation: (quietly affirms)

Jones: And I don’t think anybody as loving as most of you could’ve done it, because you wouldn’t have done it. Now some of you would, some of you get awfully lonely for people. I can see some of you just goin’– I believe you’d go stir crazy if you didn’t have people.

Congregation: (murmurs)

Jones: I could spend about forty thousand years and– (Exhales) Well, I won’t– I don’t want to make anybody frightened by my feeling. But some of you gotta have people someplace along, and there’s some of you don’t need people, you could go several years, you think– But some of you’d make some folk, yeah, sure as hell, because you get too lonely. And maybe that’s what he did. He knew better, but he got lonely. He was just too selfish. But it didn’t happen that way. There wasn’t any being that created this universe. It’s a law of perpetual energy and change that uh– Nothing be served by going into it, but maybe one day I will, if we can ever get some of the nonsense out of the way.

But don’t confuse yourself by saying that a loving being could created all this suffering. And if as– as– as– sister, Professor [Edith] Roller said, if he did, why didn’t he have enough intelligence to see what he was creating? If he turned it over to man, and man made such a mess of it, he should’ve known that and not made man. Or to make a devil, who’s supposed to have influenced man. It all goes back to the first cause. The mistake. The mistake. If you have babies, if you bring children into this world – you – if you bring children into this world, and they go wrong, it’s your fault. (Pause) Yeah, it’s your fault, ’cause you brought ’em here.

Congregation: (quiet response)

Jones: Now don’t feel badly about that, ’cause some of you didn’t know any better. You didn’t have anybody to teach you. That’s the very dilemma about me. Bringing natural children, I always had that dilemma, I knew, whatever you do, you bring ’em in, it’s your fault. You say, well, I didn’t cause my children to do what they did, but you brought them here.

Congregation: (responds quietly)

Jones: So in that way, you’re a little bit like God. So be careful before you bring folk around. ’Cause if they go wrong, you did it. ’Cause they couldn’t’ve done it, if you hadna brought ’em there.

Congregation: (Quiet response)

Jones: Say, ol’ love brought ’em here. Don’t give me no shit now, honey, I know what brought ’em here.

Congregation: (Laughs)

Jones: I know some of you women wanted a– a baby. You said I wanted a baby when I did it. But most of the men wasn’t thinkin’ ‘bout doin’ nothin’ but foolin’ around. But even so, when you wanted a baby, did you want it for the baby, or for you? Did you ask the baby?

Congregation: (quietly responds)

Jones: No, you wanted it for you.

Voice in Congregation: That’s right.

Jones: You want something to hold, somethin’ to love uh, somethin’ to need you. ‘Cause if you really wanted to love it, you’da left it where it was. You know, if you want to love somethin’, you don’t create it in such pain. (Pause) But it’s a little too heavy, and I think sometimes I get too heavy for folk, ‘cause they want to keep on havin’ babies. And then they get mad, they won’t go out and say well, I– I just wanna be selfish and have a baby, they– they go out and say Father’s an– this or that or the other. They have to tell a lie on Father, they have to tell some lie onto the church, rather than say I just wanted to have a baby, and I wanna be selfish. If you do, I won’t fight with you. We’ve had a whole lot of people done a lot worse things than have babies, so I’ll let you have your baby, if that’s what you want. But I’m tellin’ you, it sure ain’t the way to go. If we could possibly adopt babies, that’s the way to– to go. The only we should bring children in– and it’s a perfectly selfish thing then, maintaining a group to try to keep that group alive, for the greatest good the greatest number is to have more babies to more population to keep the group alive. A survival kind of tactic. I hope it never comes to that. (Pause) Now how many– There was a sister back there that asked, uh, wanted to say something, way back behind the pool.

Woman: (barely audible) Ah, Father, I wanted to say, I raised my hand, I wanted to ask a question, I wanted you to clarify– (Unintelligible)

Jones: There’s enough energy that I could uh– (pause) (slight chuckle) give you a glorified body, if people had the attention. I could– I can do that now, if people will give me enough faith. But people don’t give me very much faith. Some of you do, but then some of you don’t, and some folk don’t hardly ever give me any faith at all. But I’ve got a lot of creative potential, and my energy field– uh– I get my energy from your faith to do– I don’t have to get uh, any faith from you to achieve some things, I achieve some things all alone. Other people, there’s not a one to help me, not one. But there are areas– there are areas that we could achieve, such as no dying, if people would keep my teachings about diet. Hell, they won’t do it. Eat too much, they won’t eat the right things, they won’t uh, follow my procedures. Simple thing like uh, one thing I’ve said, a key to life, it came to me by the most astounding revelation was, to witness to twenty people a day with genuine love and concern about this truth. How many do it? (Pause) Twenty people a day, consistently, you’ve done it every day. (Pause) No, so? See what I’m saying? (Clears throat) It’s not important enough, or someway we get busy, or we get carried away with our other responsibilities. But if everyone took me literally and followed me completely and one hundred percent wholeheartedly, we’d see some more dramatic things than we’ve seen, and we’ve really seen some tremendous things.

The fact that we function, we’ve just got to quit it because (moves microphone) uh, people don’t follow my teachings that close. I’m drawing too much on me. I’m not getting any help, I’m drawing on me. But the fact that we go so much without sleep is a miracle in itself. On the roads, it’s got to stop to some degree. We’re– I’ll get these meetings down, when I have the full intuitive release that I know the channel of which way I’m to go. And I’m in the– And I’m in the probing stage. I’m ’bout to make some conclusions. This night’ll be a very significant night. It needs to be weighed by every leader. Even though it’s late, and it’s hard to test– test a thing out this late, but I’m so directed to do so tonight.

Anybody have any other question, because I’ve got two names still here on this list. Quick question. Nothing else but a quick question, I don’t want any– any comments or testimonies. So help me, Hannah, you got to learn when I ask for a question, I mean question, not a testimony, and when I want a testimony, (moves microphone) to be sure to give me that. Just give me exactly what I’m asking for. I’m not reflecting on any of you that standing, but so often I ask for a question, I get everything but a question. Yes, uh, Sister Shakeschneider, you had some thought.

Woman in congregation: (Inaudible)

Jones: Go ahead now, la– that’s a good point. You felt enough for your mother. There nothin’– you know, a lot of people don’t even feel enough to get the message with their own mother. Now what’d you say about your mother?

Woman in congregation: I was only nine years old, but I know how she suffered, and she didn’t get any love or help from– from upstairs.

Jones: No.

Woman in congregation: (Inaudible)

Jones: No, it doesn’t come from upstairs. Yes, any other question? Now you’re not gonna have to change your belief to be here. ’Cause what is the– you say God is love, so if you believe in love, you can be here. You can have perfect fellowship with us. Said– Jesus said, by this shall all men know that you’re my disciples, ’cause you have love one for another, so you’ve got no problem. Love, yes? Mm-hmm [Yes]?

Woman in congregation: (Inaudible)

Teenager: When I read your book, it seems that you’re saying the same thing, but yet when I come here, it seems that you’re saying something different. I don’t understand. And I– I’ve, you know, spoken to you, and uh, you know, you say, well, you know, the– the experiences that I’ve had, you say, well, that was me.

Jones: Um-hmm [Yes].

Teenager: You know, but– yet when I– I read the book, I– you know, I understand it, you know, according to the– you know, the way I understand it, and then when you talk, you know, it’s di– to me, it– it’s– to me it sounds different. However, I ma– make this statement. Uh–

Jones: (interrupts) Well this– the spoken words are a little higher consciousness on– on anything written. When I’m speaking directly, it’s a higher consciousness than something written. Written’ll be in parables, but when I’m speaking, if you ask me pretty clearly, you’ll get it.

Teenager: Uh, on Sunday, the question, I don’t– don’t remember the lady, you know, that said it, but I got a lot from it, I have on my mind– I mean, I forget real fast, and uh, I don’t remember it, uh, your answer–

Jones: Um-hmm [Yes].

Teenager: –you said, well, let me do the preachin’. That particular person that I’m speaking about. I got a lot from, you know, what was said to you. Meantime I’d like to ask–

Jones: (interrupts) She was tryin’ to make me God, I think, uh, too publicly.

Teenager: Uh, meantime, I’d like to ask this //// Uh– uh– I– Is there uh– you know, like sixtyfold and thirtyfold–

Jones: That’s thirtyfold, uh, sixtyfold, uh, sixty percent, thirty percent, a hundred percent? Uh, yeah, a hundred percent love, a hundred percent se– uh, sen– sensitivity? Yeah, that’s– that’s me. And then everybody else falls in some line down there, somewhere.

Teenager: Well, I– that’s what I’m trying to find out, where?

Jones: Well, uh– You want me to pull out a percentage for you?

Teenager: No, not in that sense. I–

Jones: I don’t think so, and I wouldn’t want to do so.

Teenager: No, I mean, not to say that– in this (unintelligible under Jones) the other.

Jones: It wouldn’t be fair. Be a class system. (Pause) Go ahead.

Teenager: Uh, there is, or is there such?

Jones: Is there is what?

Teenager: Uh, sixty percent, you know–

Jones: Yeah. Sixty percent of somethin’.

Teenager: I mean, for instance–

Jones: There’s sixty percent. It would depend what you’re looking for.

Teenager: For an example, uh, uh, in Los Angeles, when you called the gentleman out–

Jones: Yeah.

Teenager: –and uh, you dealt with him. Uh– As I understand it, I’ve seen, you know, similar, and I think that– this is what I would call a sixty percent. Coming into this place, maybe I haven’t reach the place, you know, that, uh, one hundred percent of perfection like you have, but I would, you know, call this a sixty percent or forty percent, is this true?

Jones: You said, based on calling out someone?

Teenager: Your mind, the mind, you know, we have the, you know, like, from what I understand, you have the mind of God, the perfect mind of God.

Jones: I have a perfect uh, loving mind.

Teenager: Well, per– mmm, loving mind. (Chuckles)

Jones: Loving mind. “God” is a word that I’d like to get away from, because it’s something that has been used so much by the church age and it represents a false concept. Represents something false. God goes back to all this notion of somebody out there with uh, dominion over everything. (pause) Love is God. God is love, so love is God. So we ought to turn it just around. We’ve said God is love, so let’s just turn around and make love, God. I’m one hundred percent loving. I’m one hundred percent sensitive to get you to the only heaven there is, a planet out there. Or to bring it about here. So I’m one hundred percent that which you need to develop. If you’ll become as sensitive as I am, you’ll go as high as you can go.

Teenager: If this is a state of mind, right?

Jones: More than a state of mind, it’s a state of feeling and love. It uh– Yes, it’s more than mind power. The mind power comes because I’m so loving. But the mind power isn’t the– isn’t the way you judge me. It’s the love that’s the hundred percent. I’m one hundred percent love. (Pause) One hundred percent love. It’s not because I got these gifts. Because I’m loving, I happen to have some faculties, but that isn’t– doesn’t prove that I’m a hun– one hundred percent, because I can heal the sick and raise the dead. I’m the most loving person there is, unfortunately. Here– what’s your trouble (unintelligible under teenager)

Teenager: (unintelligible lead-in) clear what I was asking about, but I–

Jones: Okay, well, go ahead, as– and ask, till you get clear.

Teenager: Uh, the statement– what I was asking about, you know, the way you were dealing with, uh, the man in Los Angeles, you know, you– you were sending your mind– his mind was becoming your mind, uh, you know–

Jones: Um-hmm.

Teenager: – and why?

Jones: Yeah, when I spoke through him.

Teenager: Yes. Well I say, you know, you don’t have sixty percent of people, you know, maturing to this state. Or do you?

Jones: Well, he didn’t do a thing, I did it.

Teenager: Yes, surely. Surely.

Jones: You see, I– I sent my mind through him.

Teenager: Right, I mean, I– this I understand.

Jones: But don’t– don’t– don’t make an– a– I don’t– the judgment of sixty percent wouldn’t be based on whether he could do that. That’s been a whole mistaken ballgame. We’ve judged by the f– gifts, and you’ve got to get the fruits.

Teenager: (Laughs)

Jones: It’s a mixture, maybe. If a person that had a sixtyfold understanding might have some talents. He might have no talent to heal in that sense, or any talent to see the thoughts of someone. It’s a state of love, love. And you could be very well, though you don’t have any overt calling out, you could be in the 90 percent. There’s a– a lot of love and concern in you. I wouldn’t want to make any categories here, because then you got a class system. But there’s some people here who think they’re gifted to heal.

Teenager: Mm-hmm [Yes].

Jones: Or gifted to– uh, to uh, prophesy, or to preach, and they’re ten percent.

Congregation: (affirms)

Jones: They say they laid hands on somebody some time, and they got healed. Well, it was the faith of the person that got healed. They didn’t even do it. Uh– So this thing that I’m working for is a hundred percent, so– (Stumbles over words) to make it this, it’s uh, are you– how much socialist are you? I’m a hundred percent socialistic, a hundred percent caring, a hundred percent fatherly– Maybe that’s a bad word, maybe it should be motherly. Don’t want to be chauvinistic. But I’m a hundred percent caring, a hundred percent loving, a hundred percent socialistic. Then we have to decide in each of our consciousness, how much are we socialist? Are we a hundred percent? You can’t be me, because we only need one head in this tri– in this growth movement. We only need one leader at this stage, till we all come into a perfect society, then you don’t need any leaders. But right now, don’t try to be me, but don’t think that I’m so much higher – now, I’m not talking to you, ’cause you’re not trying to be me. Uh, I– I’m not so much higher than you because of my faculty, because of my ability to raise the dead, that doesn’t make me higher than you. Nor is my love that much higher than some of you. It’s much more sensitive than most, though, to be– And I’m probably being too humble. I don’t see anybody that feels like I do.

Congregation: That’s right.

Jones: In– In a general sense, I don’t– they don’t– they– they do it on a limited basis, they do it on a sh– a short term basis, but on the total, in the total, they don’t– they don’t hold up. Maybe they can’t hold up. Maybe my body’s even able to take more than others. But my body suffers grossly. I got under the weight of somebody today, and my body was just– I felt their anxiety, what they’d been through, what I coulda done that maybe would change some of it, and it– my body just got wrenching with pain. I didn’t do a thing that uh, I consciously knew, uh, but what was right. But still, when you know you’re responsible, and you affect people’s lives, and then what you do– it’s a hell of a thing! That’s why most leaders can’t be chan– uh, trusted, because they don’t even weigh that. Most leaders never worry about how they affect people’s lives, or who’s in the palm of their hand, or what– the effect of one– a statement to one member of a family will have on a whole family. I weigh all that, all the time, till I wanna get clear away from it. I’d like to withdraw from it entirely. It’s so heavy. (More emphatic) It is so heavy.

It’s– it’s– it’s– but uh, don’t worry whether we understand the term “God” or something. We understand a hundredfold, we are working towards one hundred percent pure giving of yourself for others. Socialism means you’ve lost your life. You’ve laid it down. In that way it correlates to the Christian concept you’re crucified. You don’t– longer want anything for yourself. I don’t want a thing for myself. Not one damnedable thing. That’s what I– I’ve come to. All I can think now is in terms of you, and that becomes overwhelming to me. I almost want to be obliviated, uh, be completely destroyed, because I can’t be enough for all of you. But I want nothing for me. I don’t want food, anything, I drink this food, in this se– sequence, because it keeps my body in balance. I wouldn’t eat a damn thing for me. The only way that sometimes I’ll get into a food problem is– it’s– it– it– it uh, keeps the mind from thinking. And some of you got the same problem. You’re that sensitive. You press in to keep your mind from thinking. If I did it (Short laugh) to the degree that I feel, I’d be– I’d be Mr. Fats by Saturday, I would be, five– three hundred pounds in a month. Because food can get your mind off of what uh– My mind is just boondoggled, it’s overwhelmed with all the things that I have, all the cares that I have. I’d be a glutton for food and a glutton for drink and everything else, I suppose, in that sense, but I don’t want drink, and I don’t want food, and I don’t want a bed, and I don’t want, uh, sex for me, none of it. Still have those n– I still have the need, that doesn’t mean you don’t have the need, it means you don’t want to fulfill those needs. It means you’ve conquered those needs. The needs are there, but you’ve conquered them. You don’t let them guide you, you don’t let them direct you. They don’t lead you, you never get led around by your ass when you’re a hundredfold.

Congregation: (quietly affirms).

Jones: That’s– that’s a common language, somebody’ll wake up and hear that, they’ll understand it, your ass never leads you around. Your– you won’t let it do that. Everything you’ve got will be saving. Anything you’ve got, you’ll be using to save somebody. And that’s got me in a lot of trouble around here. I could avoid a lot of trouble if I’da said to women, that, ha-ha, you can turn me on, baby! I’da had– I’d avoid a lot of trouble. I would’ve avoided some treason that I’ve got. I would’ve avoided some treason. All I ever had to say was, well, (short laugh) stay around here awhile, you may get– uh, I may get with you. Or you can– you might turn me on. But when I tell you there ain’t a damn chance you turn me on, because I’m too turned on to you–

Congregation: (affirms)

Jones: –already. You can’t turn me on. And I could never be turned on to the individual that much to get– lose side of the collective. But that gives me a lot of trouble, because some women and some men want to be turned on (quiet) special. (Normal tone) They want me to turn on to everybody, but they want to be turned on a little bit more special. (Pause) And I don’t know how to do that anymore. I want to be turned on to all of you equally, I’d like to be turned out. I’d like the light to be on for everyone or for none. That’s the feeling that I have. I want to love everybody the same. Now you can’t respect everybody the same, but you can love everybody the same. You can’t respect people who don’t try, when they can. But I want to be so loving, I don’t make easy judgments on who’s trying even. I want to be so loving that I don’t uh, (Clears throat) I don’t quickly judge because if I quickly judge, I’d quickly die. ’Cause I get too– I see too much. I see too much. (Pause) What is– what is the question?

Older man: I uh– I know how they uh, live and cooperate on eight different systems, in our polar [solar] system.

Jones: Marvelous.

Man: And I’m ready to turn it over to you whenever you want it. I’ve got it on tapes and I’ve got it on the literature. I’ve been– I’ve been to a good many places, but I’m not capable of getting’ up and talkin’ to all of you. (Unintelligible under Jones)

Jones: You know how they cooperate on eight different systems uh–

Man: –whenever you want it, I’ll bring it in. Think I can give you the proof.

Jones: You bring it– (laughs) You bring it in, darlin’.

Man: You just name me, whenever you want it.

Jones: Thank you, that’s sweet of you. That’s sweet of you. (Pause) (Organ plays) I didn’t take it, uh, didn’t take any offense in it at all, over the weekend, you understand? (pause) Okay. No offense at all. (Pause) Try to get all of your offerings in maybe one Wednesday that we won’t have a meeting and to– to get– take rest, as uh, I’m at liberty to do so. I won’t do that unless I have liberty to do so. But I cance– cancelled some meetings this week, and it’s possible that I’ll get a liberty to cancel something. Try to get your commitment and offerings in the first of the week, next couple, three weeks, even if you send it on down here by check. (Pause) They’ve turned in the offering report, and I’m so uh, reluctant to mention anything about it tonight, but I’m caught between a– uh, a conflict. I’m afraid not to. So I wonder– (Tape edit) might be in danger. (Tape edit) No Concord from coconut. But you better not get no public telephone and make a call to Concord. (Pause) Hear me? (Pause) I’d like to stay until I get full awareness, but that’ll– I’ll get into some other problems if I do, and that’ll take care of the emergency, if you’ll listen to it.

Woman: (Inaudible)

Jones: To Concord?

Woman: (Inaudible)

Jones: Hmm. (Pause) I’d be interested in seeing your phone bill, if I can. Again, five dollars, who’ll help us to save– (Tape edit) –of some loved one JLM that uh, wanted to kill their companion, or their– their girlfriend, some time ago, maybe a year ago. (Pause) Wake up. I don’t like this business to have to try to get protection at this hour. It’s rough to get through to people at this hour. Do you hear what I’m saying? (Pause) I wouldn’t get a thing like that, they’re not here. (Pause) Hmmm? (Pause) I’ll move onto another thing for just a moment, but I’m asking you one more time– (Pause) (Tape edit)

Jones: Malone– Malone. Malone. Who is Malone?

Voice in crowd: (Inaudible)

Jones: What is it?

Voice in crowd: (Inaudible)

Jones: All right, hands. You have anyone, any loved one born in June?

Voice in crowd: (Inaudible)

Jones: What?

Voice in crowd: (Inaudible)

Jones: All right, (clears throat) now do you uh– (Pause) Do you know someone who works for Standard Oil, or has worked for Standard Oil? Now, do you know anything about someone who– any loved one, JL, what’d I say? JLM.

Voice in crowd: (Inaudible)

Jones: All right. Did he want to kill, or attempt to kill, someone, a year ago? Got drunk.

Voice in crowd: (Inaudible)

Jones: Um-hmm [Yes]. (Pause) Well, yeah, it’s been a year ago. About so, anyway, hands clasped. (Tape edit) Here in the abdominal area. Right in here. All right, put the– put the– take the– (Pause) (Tape edit) (tape distortion) –we’ve got, uh, I think, we’re safe now. That is the beginning of uh, something quite serious, the nature of a heart, that lingering feeling that you’ve got there. But we’re gonna get a release from that now. Keep the cloth– well, he’ll tell you. Hands clasped.

Voice in crowd: (Inaudible)

Jones: Hands clasped, please. (Tape edit) (tape distortion) –feel release, now? All right, you’re safe.

Congregation: (Applause) (organ music plays quietly)

Jones: And your son’s life has been saved in a matter of the next few hours.

Congregation: (Applause)

Jones: Bless you, stand up. (Sings without accompaniment) It ain’t necessarily so, mmm– (Talks) You start, hon. (Organ plays) (Sings) It ain’t necessarily so. (Talks) I think it’s a little too high, you know? You know? You know? Yeah? (Sings) It ain’t necessarily (tape edit) Because if a man lived nine hundred years, no woman would want him. She wouldn’t give in to him. That’s what he’s singing. But it’s important, it’s a strange kind of patchwork I have to deal with. I don’t claim to be the creator, but I’m a savior. And I take the strange variables of human life, and make something out of the crazy quilt, that saves hundreds of lives. Sing it one more time. (Tape edit) –in public meetings (Pause) (sings, then stops) Tonight I’m led, it’s me that’s being led to ask you these questions. You’re not– you’re not binding my hand. I want your opinion. I’m not saying what I will or will not do. I always follow what uh, my highest intuition tells me to do, but I have a feeling to ask you tonight.

Male in congregation: I don’t feel like we can explain that to you, I think you should be led by–

Jones: (interrupts) I– I’m feel led to ask you this tonight. I would understand that ordinarily you’d be very right, but I feel led to ask. You couldn’t explain what I should do, no, that’s true. But I don’t want anyone to curtail this vote. This vote is very important, maybe not in the terms of what I do as much as what– how people come up. I’m looking for– To be frank, I’m looking for five people to see how they vote, and I’m– I’m doing that. I’m looking for five people to see how they vote on these various questions. And it has nothing to do with them, in the terms of judging them. It’s a pattern I’ve got to get. Again I want to ask the question again //// how many believe that I should uh, withhold (Clears throat) the truth that I know about politics in these public healing meetings. (Pause, organ plays in the background) How many believe that I– Now, don’t sit down, you may lose your ass.

Congregation: (Faint laughter)

Jones: ’Cause if I don’t see it tonight– This is a very strange night. Now, how many believe that I should withhold what I know about the non-existence of a supreme being?

Woman in congregation: (Inaudible)

Jones: I don’t want a word, I don’t want a word, vo– vo– vo– vocal voice. I want to see hands so I can identify. (Pause) How many believe that I should not uh, (Pause) preach about the errors of the Bible in these public meetings? (Pause) Go on, the public meetings, I’m not talkin’ ‘bout tonight, family night, I’m talkin’ ‘bout public meetings. (Pause) How many did this because you’re concerned that something might happen to me? (Pause) I’ll be very, very honest, I’m lacking here somethin’, somethin’ not fittin’. How many are doing it because you’re just concerned about the persecution it brings to the family in general, (Pause) rather than me, the persecution it brings to the family in general. This vote is very important. Somebody doesn’t fit– (Pause) You’re not gonna be thrown out of this church for a vote tonight. It has nothing to do with your feelings, what I’m trying to do. Again I’ll ask uh, how many want me to change some of these things for the sake of me, just me? (Pause) And how many want it for the sake of the– of the family?

Man in congregation: (Inaudible)

Jones: What is it?

Man in congregation: (Inaudible)

Jones: That’s the family, uh, (Stumbles over words) the persecution that I might get? The first question was, how many don’t want– want me to change these preaching approaches for the sake of me, only?

Woman in congregation: (Inaudible)

Jones: Well, that’s all right, but I want you to know what your motive is here. It’s important, I’ve gotta– all I want you to be is– honesty. Five people gotta be very honest with themself on these questions tonight. Can I make it clear? It’s a– It’s just– just a change, just an introspective thought, will change the di– will make the difference between the turn of a steering wheel. Hell, you don’t know where I’m at. You couldn’t possibly know where I’m at. It’s too damned awesome. I wouldn’t even try to get it across, because that’s not the most important part of my evolution, whether we live or die, or whether we avoid accidents, it’s whether we build socialism. But to you, it’s important. You don’t want accidents. Again, I ask the question, how many honestly want me to change some of these things that I mentioned – I don’t want to go through it again about the Bible and God – to hold back some of the things I know in public healing meetings. You want me to do it because of me. (Pause) How many – honestly – say it, (Clears throat) not just for me only, but for you, or for the group, for the fa– for the family?

Voice in congregation: (Inaudible)

Jones: Oh yes, you can. Tonight you better. Somebody’s ass is at stake. (chuckles) So we better go back over this until you do. Even if it is seventeen minutes of three. Again, I make the question in all seriousness //// how many want me to not speak so bravely and forwardly about the Bible and God, and uh, me being the only God there is, for me to avoid persecution for me, or death for me, or sickness for me only? (Pause) Good, be honest, you’re not gonna be judged by this, I’m not at all interested in who voted how, I want to see that those five did the introspection that they’re supposed to, that did the s– searching out. How many are concerned about – not only me – but the group, the family, yourself? (Pause) I mean, you want to avoid persecutions for yourself, the family, the group, not just me alone. (Pause) That’s good, that’s good. (Claps hands once) That’s good. Hmm? Well I know some of you’d take it and some of you will– just trying to be very honest with you, (Clears throat) of– of a hyper– uh, sigmomonometer, uh, hypertension, a blood pressure apparatus here? Any one of the nurses?

Voice in congregation: (Inaudible)

Jones: Well, would you get it? (Pause) (Clears throat) Hmm? And J– Joyce [likely Touchette]? (Tape edit) Would you go to the uh, office? (Tape edit) –our vote, and it’s to be taken seriously. You know that we’d all have to cooperate with a lot of different things. You’d have to learn– well (sighs) that– that is not– was not the purpose of it. Tonight we won’t discuss that. (Pause) That means, leave me do the preaching, whatever– whatever stand I take, let me do the preaching. Okay?

Congregation: Right.

Jones: You do the loving of your fellow man, and you give a lot of encouragement in song, and you testify to my healings, ’cause there’s no healer on earth like me.

Congregation: Right.

Jones: They’ll find his blood pressure very bad, but then it’ll get straightened out. It’ll get straightened out here tonight.

Congregation: (murmurs, words of thanks)

Jones: Hands clasped again, draw yourself close to your neighbor. Anyone that can needs to– feels too sleepy to get behind the wheel, I absolutely insist – I don’t ask, I demand – that you uh, lay down here somewhere or lay in our houses somewhere to sleep. All right? I had to take a risk in one area, to get safety in another. That’s the toughness of being who I am. It’s the horror of being who I am. It’s the damn tightrope that I walk all the time. And I wish s– anybody had it, but I love you all too much to give it to you. Yes.

Woman in congregation: (Inaudible)

Jones: Hmm? (Pause) Mm-hmm [yes], can anybody drive for her that doesn’t have to be to work at seven am, San Francisco? She’s a registered nurse that’s gotta be at work at seven o’clock? Who can manage it that’s not so sleepy?

Voice in congregation: (Inaudible)

Jones: You could trade off and on with her. That’s sweet of you. I think you could handle it. That’d be better. Anybody else that has any nervousness about driving or any concern about your state of rest, don’t hesitate. I’m your father, and I want to be your keeper, so damn much. (Pause) Don’t bother about the cussing, the cussing will probably leave just as quickly as it came, when it serves its purpose. You shouldn’t be bothered about it. By– by whose authority was anyone ever told not to cuss?

Congregation: Right.

Jones: Yeah, you see, by whose authority? Whoever told you that a savior couldn’t do what he felt to do? Yes?

Woman in congregation: (Inaudible)

Jones: Anyone else can go with her. Okay son, you– you– you help her, will you? My dear brothers and sisters. (Sings) Closer, closer– (Speaks) No unnecessary questions, I don’t want to hold up the San Francisco bus any further than I have to. What a heckish, heckish night. (Pause) Hmm?

Woman in congregation: Trial tomorrow in Pittsburg– (unintelligible)

Jones: Trial tomorrow, Pittsburg, eleven o’clock. What court?

Woman in congregation: (Inaudible)

Jones: What? Louis Jordan [phonetic], what a– what court, uh–

Woman in congregation: (Inaudible)

Jones: Pittsburg, what is it, Jane?

Congregation: (Stirs)

Jones: Take care of that on the bus? Okay. How many’ll be here Friday night? It’s important, I mean, in San Francisco with us. Benjamin Franklin. It’s important. How many’ll be going on with us to Los Angeles? Get close, assemble yourselves closely this week. Get around me close, whenever you can. (Pause) I love you. You may leave.

Jones delivers an extended critique of the Mormon church, addressing its historical relationship to race and its theological claims. The sermon belongs to a tradition of religious polemic, but it also serves Jones’s persistent project of positioning the Peoples Temple as more racially inclusive, more theologically honest, and more genuinely prophetic than any existing religious institution. By 1975, the comparisons are increasingly self-serving: Jones’s church is always found superior.



	[image: ]

	 
	[image: ]





[image: ]


Q1028a-3: Mormons


[image: ]




The crucifixion returns here in a 1977 sermon that Jones uses to frame the Temple’s situation as one of unjust suffering in the face of hostile power. He identifies with the crucified Christ and invites his congregation to find their own experience reflected in the cross. By 1977, the identification has intensified to the point where Jones’s suffering and Christ’s suffering are nearly indistinguishable in his rhetoric. This is not merely theological grandiosity; it is a preparation for the end.
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