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​INTRODUCTION
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Instead of making the world safe for democracy, the Great War of 1914-18 was followed by a widespread disillusionment with democratic government. It did not seem to matter whether a country had been on the winning or on the losing side. One of the first countries to opt for dictatorship, to abolish opposition parties, to make a mockery of the parliamentary system, to smash the unions and to destroy personal freedom through the uses of terror was the victorious ally, Italy. Indeed, Mussolini's party gave the name to the phenomenon - fascism. In 1922 the Fascisti made their historic march on Rome, which ended with King Victor Emmanuel calling upon Mussolini to form a government. This easy victory fell to him because fascism appeared to be the only alternative to another phenomenon of the postwar period - communism. This aspect of the Italian situation also proved the model for all subsequent fascist movements; fascism fed on the prevalent anti-communism of the period. The Russian form of authoritarianism was anathema to all those who felt they had something worth preserving, and proved unattractive to large sectors of the masses who looked instead to fascist leaders to improve their lot.

In Germany the Depression gave Hitler his opportunity. As economic stagnation and unemployment spread across the country, fear of a communist revolution, dormant since the immediate post­war period, revived. But although Hitler exploited anti-communism, his main strategy for winning a mass following was anti­semitic propaganda. It was not difficult to stir up dislike of the Jews; under the discredited Weimar Republic they had played a prominent part in political and cultural life. In the early thirties Germany found a natural scapegoat for her troubles in her half a million Jews. Fanatical racism was the strongest component in Hitler's make-up and consequently this became the primary factor in German fascism.

Fascism was contagious, and both the German and Italian varieties were widely exported. But Nazism, with its easy-to-imitate anti-semitism, became the pattern for most of the local fascist movements all over the world.

In Canada fascism was a minor but persistent theme throughout the decade of the thirties. Like communism and socialism, it owed its existence to the Depression that hit this country with particular severity. By 1932 the wheat market had collapsed and Canada's total exports, her economic lifeline, were at half their 1929 level. Construction starts were similarly reduced, and stock market prices were in the doldrums, with the fifty leading stocks down over 80 per cent from the halcyon days before the crash. By this time, wage cuts and lay-offs were widespread; the railways alone laid off seventy thousand men and reduced the wages of the survivors. Prices were at rock-bottom; farmers were getting ten cents for a dozen eggs and fifteen cents for a pound of butter ("the lowest prices in memory").1 But a government campaign to keep up purchasing power could not avail against the facts of life in the Depression. By August 1932, 842,000 men, women and children were receiving relief, handed out by a grudging government: "The individual cannot continue to lean upon his fellow-man forever, and forever turn to the state to correct every misadventure which may befall him," was the unfeeling statement of the cabinet minister responsible for relief grants in the House of Commons.2 Almost one­ fifth of the labour force in Canada was without jobs and seeking work by 1933. There was no unemployment insurance. "It is only recently that it has become possible to recommend it for Canada," remarked a writer in Maclean’s in the early thirties "without being suspected either of mild insanity or of sinister designs on the economic system of competition and freedom of contract."3 The Bennett government held firm to a policy of laissez faire long after other countries had abandoned it, and the main remedy his government had to offer the distressed nation in the early years of the Depression was labour camps for the legions of unemployed young men.

In such an atmosphere the "isms" appealed to many. While the number of card-carrying members of either the Canadian Communist Party or the local fascist groups was small, Parlour Pinks and admirers of the dictators were numerous. Disgust with "the system" underlay much of the support for both the Left and the Right; but fascism in Canada, as distinguished from communism, drew its basic strength from a prevalent if largely latent anti-semitism.

In her analysis of the origins of totalitarianism, Hannah Arendt observed that "Hitlerism exercised its strong international and inter-European appeal during the Thirties because racism, although a state doctrine only in Germany, had been a powerful trend in public opinion everywhere."4 That this was true of Canada is indicated by the fact that a proto-fascist movement, based on anti-semitism, developed in Quebec province even before the advent of Hitler. In the other provinces where local fascist groups sprang up, the soil bed was also anti-semitism; but it lay fallow until encouraged by Hitler's example. To trace the growth of fascism in Canada, it is necessary to begin with the early attempts of Adrien Arcand to organize anti-semitic sentiment among French Canadians.
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​1: PRECONDITIONS OF FASCISM IN QUEBEC
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Of the 156,000 Jews in Canada in 1930, just under 60,000 lived in the province of Quebec. Theirs was the largest and the oldest Jewish community in the country. In the eighteenth century there had been a few Jewish merchants in the major towns along the St. Lawrence, and in the mid-nineteenth century a small influx of English and German Jews had settled there.  In the 1880s and 1890s, when pogroms in Russia and Romania had created a mass exodus of Jews to America, several thousand had immigrated to Montreal and Quebec City. Those who had settled in Canada before the turn of the century were the "old" families. Acculturated but not assimilated, they took their place both in civic life and as leaders of their own community. However, in Quebec as in the other provinces, the bulk of the Jewish population was composed of first-generation immigrants, part of the mass emigration from eastern and central Europe that in the decades immediately before and after the First World War vastly increased the population in the older provinces and opened up the West.

Until the 1930s the Quebec Jewish community lived in relative harmony with the French-Canadian majority. Undeniably there was a bedrock of religious anti-semitism taught from the pulpit and in the classroom. There was also a newer brand of anti-semitism for as the numbers of Jews grew, their habitual occupation as shop­keepers and professionals made them the direct competitors of the French Canadians. This growing competition found expression in the achat chez nous movement, a campaign sponsored by small French-Canadian businessmen to boycott the goods of Jewish producers and sellers. But the ban was never very effective, and prejudice against the Jews was largely offset by good communications in day-to-day dealings since (unlike the English) most Jewish businessmen could speak French. The Jewish minority enjoyed a particularly happy relationship with the long-lived Taschereau government; in fact, two Jewish Liberal members sat in the Legislative Assembly at Quebec City. Perhaps because the French Canadians were so conscious of their own minority status in a country that was three to one English speaking, they prided themselves on their tolerance, the official organ of the Catholic church going so far as to call Quebec "a paradise for minorities."

Then in 1930 a campaign of hate propaganda was launched in Montreal. Three weekly papers, Le Goglu,  Le Miroir, and  Le Chameau, began publishing the familiar formulations of anti­semitism. All three were edited by Adrien Arcand and published by Joseph Menard. Arcand was a professional journalist, thirty-one years of age. His father had been a labour organizer and his mother was a school teacher and organist. Like most French Canadians, he came from a large family, but there had been sufficient money to give him a good education, first at a classical college and later at McGill for a few semesters in engineering. Ultimately his gift for words had brought him to journalism and he had written for several Quebec papers including the largest daily, La Presse  of Montreal. The latter had proved a traumatic experience for him. Because he had tried to organize a union among the reporters, the publisher, Pamphile DuTremblay, had fired him and apparently black-balled him in the industry.1

He was rescued from this untenable position by Joseph Menard, the son of a well-established printer and himself a writer of sorts, who wanted to form a folkish, patriotic movement in Quebec. Characteristically, this kind of extreme nationalism was accompanied by a hatred of Jews. Menard had been casting about trying to put his plan in action, and in the clever, young journalist without a job, he recognized the publicist he needed. Menard placed his father's printing press at Arcand's disposal, and in August 1929 the first of their papers appeared, Le Goglu, a "journal humoristique," which purported to express the views of a nationalistic, anti-capitalist Quebecois. Shortly after, they began publishing a Sunday paper, Le Miroir, and in March 1930 they added Le Chameau.

Menard may have been a formative influence on Arcand, but it is more likely that the latter brought fully matured opinions along similar lines to the partnership. At any rate, Arcand never deferred to Menard as his mentor. As he told it, he supplied the ideas while Menard supplied the means. In an editorial in January1930, he explained that Le Goglu  had been started to spread his own idea, which was nothing less than the awakening of a people. He went on to say that since he had only his pen, he could not have done it without his publisher, "a convinced patriot, a genial organizer, the complement at the necessary moment for such an undertaking." They understood each other "without words." Undoubtedly, the partnership was a meeting of minds.2

The initial financing of the venture came from a friend of Menard's, a well-to-do doctor named Lalanne who loaned them $15,000. A further loan of $13,000 came from the owner of an appliance and radio shop.3 These benefactors were typical of Arcand's and Menard's supporters, small merchants and professional men who saw in them champions against the department stores, the chains, and above all against their Jewish competitors. Indeed, Le Goglu carried advertisements from lawyers, pharmacists, dentists, real estate and insurance dealers, and a variety of tradesmen. In addition, Camillien Houde, mayor of Montreal and leader of the luckless provincial Conservatives, contributed a subsidy,4 which undoubtedly accounts for Le Goglu’s violent attacks on the provincial Liberals.

Early issues of Le Goglu were devoted to the editor's vendetta against DuTremblay and to a political campaign against the Taschereau government. Arcand's bitterness towards the combined business and government interests was expressed in vicious satirical attacks on individuals. Although his wit was more like a bludgeon than a rapier, it evidently had some appeal because circulation increased rapidly. A month after the paper started, Arcand claimed that DuTremblay, "the big man of St. James Street," had offered him $50,000 to close it down.5

But the settling of old scores was not the reason for the Arcand-Menard venture. They did not intend to remain merely a publishing operation. They aspired to start a movement in French Canada based on racial nationalism, and in November 1929 they announced the formation of the Ordre Patriotique des Goglus. Resembling the patriotic societies that had sprung up in the new nation states of eastern and central Europe, the Order was also in the tradition of twentieth-century French-Canadian nationalism, particularly the brand preached by the ultranationalist Abbe Groulx. The main points of the new order's program were conservation of "our Latin character," purification of society, cleansing of politics, and promotion of the achat chez nous movement.6 Employing a popularized version of these ideas, Arcand set out to rally French Canadians "to again become something in the land of their fathers." By February 1930 he and Menard were claiming fifty thousand members and, at least on paper, had laid the foundation for a province­wide organization of fifteen zones headed by a Supreme Council of Goglus. The organizational structure obviously derived from Italian fascism. Arcand's admiration for Mussolini created a community of interest with Montreal's twenty-two thousand Italians and gave him one of his most durable constituencies. In the civic elections of 1930, Le Goglu urged Italian voters to support its choice of candidate "como boni fascisti."

For the Italian community, fascism was synonymous with nationalism. Most of its members had emigrated from the impoverished south of Italy a generation earlier. In Montreal they were factory workers and labourers and when the Depression came they were very hard hit. Cut off from their neighbours by the language barrier and discrimination, they basked in Mussolini's reflected glory. "This is the first time the colony has had any prestige," one Montreal Italian told Charles Bayley, who wrote a master's thesis on the Montreal Italian community in 1935. Bayley estimated that 90 per cent of the Italians in Montreal supported the fascist movement. Aside from national pride, they were under constant pressure from the Italian consuls general, who assumed the direction of the community. All organizational life was fascist; most noticeable were the Fascisti who donned black shirts for ceremonial occasions. But all cultural organizations, veterans and youth groups, Italian language newspapers, and community centres (the Case d’Italia)  were directed and subsidized by the Italian government. There were free trips to Italy for the children to indoctrinate them with the fascist ideology, and language schools with fascist teachers. A further pro­fascist influence on the Italian community was the Catholic church. The priests, almost all of whom were Italian-born, urged their flock to support Mussolini in word and deed. An enormous fresco of Il Duce in the church of the Madonna della Difesa graphically testifies to the near veneration in which he was held.7

In fact Mussolini was generally admired in French Canada, partly for his strong leadership but mainly because he was supported by the papacy.8 European liberalism and parliamentary democracy had been marked by a strong anti-clericalism and Pius XI, who came to the papal throne in 1922, regarded liberal ideas as inimical to the church. When Mussolini came to power, this pope found that he got along far better with the Italian dictator than his predecessors had with the various liberal governments since the Risorgimento and, in 1929, the Vatican signed a concordat with the Italian fascist state. As a result, the good Catholics of Quebec, lay as well as cleric, regarded Mussolini in a most favourable light.

In the winter of 1929-30, the Order of Goglus began holding mass meetings, first in Montreal and then in Quebec City where Arcand's lieutenant was the youthful son of a prominent family.9 In his typically heavy-handed "Goglu" style, Arcand described the consternation in the halls of the Legislative Assembly when word of the meeting and of the young man's involvement became known. In the same exaggerated mode, he depicted the startled faces when he and Menard appeared one day in the visitors' gallery of the Assembly. The debate happened to concern the admission of women to the bar and prompted Arcand to register his opinion that for women "the glory of the hearth and sublime maternity" were all­sufficing. Although his rejection of female equality was shared by church and state in Quebec, which alone among the provinces stood out against female suffrage, it was also consistent with his other anti-democratic views that now came to the surface.

Initially, only traces of anti-semitism were noticeable in Arcand's writing, although his brand of nationalism was decidedly racist. But after a few months, lead articles and editorials against the Jews began appearing with regularity. The ostensible cause was the Jewish School Commission bill introduced by the Provincial Secretary, Athanase David, in April 1930, and passed into law almost immediately. The legislation's purpose was to set up a Jewish committee to deal with the Protestant and Catholic school boards regarding the education of Jewish children; it did not alter the inferior position of Jewish parents who could neither vote for school board members nor stand for election. From the beginning, this law met with outspoken opposition from the Conservative party and the episcopate, neither of which wanted to see a separate Jewish School Commission, even one with such limited powers. 10  Thus the atmosphere was propitious for stirring up feelings against the province's Jews. The introduction of the David bill marked the commencement of Arcand's lifelong anti-semitic campaign which was to bedevil the Jewish citizens of Quebec and, later in the decade, those of the entire country.

Arcand made the school issue the departure point for an assault on the legal status of Canadian Jews, whom he wished to see deprived of the rights of a minority in a democratic society. It should be remembered that minority rights were a sacred cow in the interwar years, guaranteed by the League of Nations and accorded lip service by all countries. Since French Canadians in particular clung tenaciously to the concept of minority rights in order to stay afloat in a predominantly English Canada, Arcand's solution was to refuse to recognize the Jews as a bona fide minority. He maintained that there were only two minorities in Canada, the English in Quebec and the French in the rest of the country. By alleging that Jews were not entitled to minority status, a stock-in­trade argument with all ultranationalist Quebec groups,  Arcand was able to refute Jewish claims for equal treatment under the law. The purpose behind the Order became apparent when all Goglus were urged to write their MLA's protesting the passage of the David bill. 

Although Le Miroir and Le Goglu supported Houde in the civic elections of March 1930, Arcand and the volatile mayor severed their connection at this time. Shortly after his re-election, Houde released a statement to the press condemning Arcand's anti-semitic campaign in the strongest terms.12 Strange to say, at the very moment that the provincial Conservative leader officially disassociated himself from the Arcand-Menard papers, they became organs of the federal Conservative party.

In the spring of 1930 a federal election was in the offing and both parties were organizing their campaigns. Conservative papers were few in number in Quebec and lacked influence in comparison with the Liberal press. As early as December 1929 R. B. Bennett, the national Conservative leader, had been advised by his St. James Street supporters that "the local press situation should receive initial encouragement from headquarters."13 As a result of this high­level assessment, Joseph Rainville, the Conservatives' provincial organizer, approached Arcand and Menard. In the name of the party he promised them a financial guarantee of $25,000 and further support as necessary, on condition that the Goglus could help the party gain more than twelve seats in the upcoming election.14 No offer could have been more welcome, since Arcand and Menard were running heavily in debt.

Rainville's first step was to approach a number of friends to contribute one hundred dollars each towards the up-keep of Le Miroir.15 It is also probable that Le Chameau which began publishing on March 14, 1930 was inaugurated with Conservative funds. The Conservative subsidy became effective early in May when Le Goglu announced to its readers that "the views of Mr. Bennett exactly accord with the economic program of the Order of Goglus.16 Some time that month Arcand and Menard met with Bennett and outlined their "plan of procedure and propaganda,"17 and until the election they campaigned vigorously for him through their papers and their public meetings. In addition, they printed a hundred thousand election circulars. Assisted by the electorate's desire for change in a time of Depression, Bennett won a smashing victory on July 28, 1930, taking an unexpected twenty-four seats in Quebec. All in all, Arcand and Menard received $18,000 from Rainville for their services. 18

But a propaganda campaign is expensive and their work for the Conservatives merely compounded their indebtedness. In a memo to Bennett dated January 14, 1931, they claimed that, notwithstanding Rainville's subsidy, they had gone into debt to the amount of almost $50,000, and reminded the prime minister that they had been promised compensation for expenses incurred in the federal campaign. Among the Bennett Papers is a file of letters from Arcand and Menard beseeching "our chief ” for help. Bennett granted them an interview but apparently did not authorize the payment of their debts. During the next year and a half they made repeated trips to Ottawa, always to find the prime minister too busy to see them. While they felt that the party had treated them "like dirty dogs" they did not hold it against Bennett personally. On January 2, 1932, they wrote him that they were proud to serve "the God-sent man who leads our country so wisely in this hour of great distress and who has all our admiration and confidence."19 Still Bennett turned a cold shoulder towards them and while they continued to receive a subsidy from the Conservative party, it was sporadic and far from adequate. As one of their friends in the Senate told Bennett's secretary, "Scant help as is given from time to time just prevents starvation, and drags him [Arcand] and his friends to despair."20 Nevertheless the small subsidies added up and in 1936 a Conservative organizer estimated that the party had spent $27,000 on Le Goglu and its affiliates.21

It would appear that Bennett had little further use for Arcand and Menard after the 1930 election. Meanwhile, their anti-semitic campaign had gained momentum during the election campaign. The transformation of Le Goglu from a "journal humoristique" into an organ of hate propaganda can be measured by the change in style of its political cartoons. Where previously Jewish politicians were caricatured in the same manner as others, now they were depicted in loathsome stereotypes of the kind associated with Julius Streicher's Der Stirmer. The public meetings of the Order of Goglus also openly promoted hatred of Jews, and Arcand's speeches were nothing more than harangues on "the Jewish problem." At a mass meeting in November 1930 at the Monument National in Montreal, his audience was told that Jews isolated themselves, were materialistic, controlled the means of communication including the film industry, regarded themselves as the chosen people, promoted such "evil" ideas as internationalism and liberalism, and were the cause of the Bolshevik Revolution. (Menard contributed lasciviousness to the list.) Ominously, Arcand remarked that "until now Jews have had a particularly happy fate in Quebec."22 This was a reference to the fact that the unpopular Jewish School Commission Act was soon to be repealed. In doing so, Taschereau was bowing before the displeasure of the bishops; but the fate of the legislation did no harm to Arcand's prestige. Editorializing on the repeal he called it "a triumph for the Goglus," and he and Menard took credit for winning the battle against the David bill.

By 1932 Arcand was in touch with fascist and ultranationalist organizations all over the world, "enlightened patriots" he called them, and his writing and speaking reflect their anti-democratic bias. Whereas a few months earlier only the Liberal party had been the object of his criticism, now the party system itself was deemed pernicious. (Some of this, of course, was doubtless due to disenchantment with the Conservatives.) Authoritarian doctrines and a worship of violence made an increasing appearance in the pages of Le Goglu and Le Miroir.

Arcand was even receiving money from some of these foreign friends. One whom he later identified was Lord Sydenham of Coombe, author of a standard text on anti-semitism entitled The Jewish World Problem.23 Lord Sydenham belonged to the ultra right wing of the British Conservative party. Typical of his enmity towards the Jewish people was the fight he had waged in the House of Lords against the Balfour Declaration establishing a Jewish national home in Palestine. Sydenham was closely connected with British fascists; in fact his book on the Jews was published by a fascist group called the Britons. Like the better known Imperial Fascist League, the Britons was essentially a publishing venture specializing in anti-semitic propaganda. Arcand was in contact with both groups very early. He reprinted their material in his papers and it is likely that they provided the link with Sydenham and other anti-semites among the British Tories. Arcand explicitly stated that the Imperial Fascists were tied in with the traditional Conservative party in England. In any event, there is no reason to doubt his statement that Sydenham and a few like-minded peers lent financial support to Le Goglu.

Under the tutelage of the "enlightened patriots," Arcand's anti-semitism became fanatical. His papers began carrying vicious articles like Alfred Rosenberg's 1920 libel on the Jewish race. Sent to Arcand by the Imperial Fascist League, it appeared in Le Miroir on January 3, 1932, accompanied by gargoyle-like caricatures of long-forgotten figures such as the anarchist, Alexander Berkmann. Under the headline, "The Drinkers of Blood," old calumny was presented as "sensational" news. Credulous readers were asked to believe that "Israelites had butchered 40,000 Christians in less than five years in Russia." The article asked, "What would Jewish domination be if it could spread into all countries?" and answered, "Barbarity exceeding the cannibals."

The effect of articles like "The Drinkers of Blood" on a parochial readership cannot be over-estimated. Intellectuals did not read Le Goglu or Le Miroir. When a judge of the Quebec Superior Court expressed surprise that people could believe such nonsense, an eminent Jewish barrister replied that he would not worry if only the intelligentsia read those papers but their readers were far from that.24 Unfortunately, the Quebecois were predisposed by their religious teaching to believe tales of Jewish wickedness. A French Canadian wrote to Mackenzie King in 1938 that "without the Jewish argument Arcand will get nowhere in Quebec. French Canadians are educated in their early childhood to hate the Jews."25

So virulent was Arcand's anti-semitic campaign that the two Jewish members of the provincial legislature introduced a group libel bill in the 1932 session. Both Peter Bercovitch and Joseph Cohen were lawyers and therefore familiar with the difficulties involved. Group libel legislation was particularly suspect in the English-speaking countries with their tradition of individual liberty. In the interwar period Canadians placed their faith in the unrestricted freedom of the individual and French-Canadian leaders invoked the famous British freedoms as often as their Anglo-Saxon counterparts. Paradoxically, this insistence on personal liberty for all militated against any semblance of equality. Hate-mongering was allowed in the name of freedom of speech and any attempt to curb the discriminatory practices of a landlord or a resort owner was rejected as an infringement on the rights of the individual. Liberty, as understood in the thirties, necessarily led to the triumph of the stronger; it was Social Darwinism sugar-coated.

Reflecting this laissez-faire liberalism, Canadian law offered no means of redress for a member of a defamed racial or religious group. Libel was an offence under the Criminal Code, but unless a specific person was vilified the Code was of no help. Many years before, S.W. Jacobs, an outstanding Jewish lawyer who had gone on to become an M.P., had fought a successful slander suit against the perpetrators of an attack on the Jews of Quebec City. But a favourable decision in the Ortenberg v. Plamondon case, which dragged through the courts for years, was ultimately won only because the Quebec Jewish community was small enough to claim that each member was personally affected by the slander.26 This case, therefore, did not set a precedent for protecting a group from the evils of hate propaganda. Because there was no adequate federal legislation, Bercovitch and Cohen hoped to find a cure through a provincial statute.

On January 27, 1932, Bercovitch rose in the Legislative Assembly and proposed "a law concerning the publication and distribution of outrageous subject matter against any religious sect, creed, class, denomination, race or nationality." Born in Montreal in 1879, Bercovitch spoke French fluently, and was a veteran member of the House. Specifically, his bill provided that any person who believed his group had been slandered could seek an injunction before the Quebec Superior Court. Moreover, without any deposit or guarantee, he could obtain an interim injunction against the person allegedly committing the libel. It was strong legislation, offering broad coverage and immediate relief. The bill was seconded by Joseph Cohen and supported by Dr. Anatole Plante, who represented a riding with a heavy Jewish vote. The rest of the Liberal members were far from enthusiastic, but Premier Taschereau wanted to oblige his Jewish supporters as long as the legislation was not too unpalatable in the province.27

Press reaction was predictably hostile. Although it was well known that the Arcand journals were the target aimed at, virtually all the provincial newspapers were incensed at what they labelled an assault on the freedom of the press. The nationalist Le Devoir in a sarcastic column by "G. P." (Georges Pelletier, soon to succeed Henri Bourassa as director) regretted that:

Some people lack all sense of measure, like the sponsors of the bill on outrageous subject matter. Does John Bull get upset when he reads in a Quebec paper that Napoleon called England a nation of shopkeepers? Or Jacques Bonhomme when he reads in a Montreal daily that the French are a race of frog eaters? Or does Sandy become angry at the Scotch jokes in the Gazette, or Pat when he reads a story about Irish drinking habits in the Star? But is Isaac angry when La Patrie writes that the Jews have been and continue to be bankers exacting high interest from everyone and that they have a penchant for usury? Quick, to the nearest lawyer. There the vexed man will demand an injunction against the paper and he will get it.28

And the Montreal Gazette, notwithstanding its Jewish editor Abel Vineberg, commented that to go to such an extreme measure as the proposed bill was like mounting a huge steam-driven crusher to destroy little kernels of fanaticism. Le Devoir’s criticism became progressively more bitter, with racist undertones showing through. "This heavy and awkward machinery [referring to the injunction] does not get to the law breaker until long after the violation. As an example, if Mr. Abel Vineberg, editor of the Gazette, publishes a libel against the Jewish race, it will be consumed with the breakfast rolls before the law catches up with it." To make the law work, Le Devoir continued, there would have to be a censor in each printing shop, appointed of course by Bercovitch and Cohen, "like the kosher butcher shops whence nothing goes out which is not approved according to talmudic prescriptions."29 This was followed by some slurs on the alleged electoral practices of the two Jewish politicians, and by the inevitable link-up between Judaism and communism.

Other papers followed Le Devoir’s lead in condemning the bill. L’Action Catholique pronounced that "the Province of Quebec, a paradise for minorities, does not merit the affront of a law which would give her the appearance of being more of a persecutor than her sister provinces."30 The church spokesman went on to say that there was nothing like this law in the United States, France, England or other civilized countries, and asked why Quebec had to be the exception. The press was unanimous that, in order to stop an anti­semitic campaign in a couple of yellow journals, the legislation would cause trouble for all the papers. They were also in agreement that such a law would aggravate racial quarrels and obtain the opposite to what Bercovitch and Cohen sought.

Arcand was in good company. The Bercovitch bill had changed a formerly neutral press to one highly critical of the Jewish politicians, if not of the whole Jewish community. Arcand's own response to the legislation, which he acknowledged was aimed at him, was a hysterical outburst:




The Deputy Beeler [sic] Bercovitch, false prince of the filthy ghettos, wants to convert the machinery of our beautiful Catholic and French-Canadian laws to the use and caprice of imported Jewry. In fact, this flotsam and jetsam of the Red Sea, this fugitive from the massacres of Egypt, this leftover from the justifiable furnaces of Nebuchadnezzar, this illustrious descendant of the assassins of Christ, has the characteristic cheek of rats and Jews to ask the parliament of our race for a law which would permit the residue of Yiddish immigrants from Poland and Russia to hinder the rightful claims of an honest and upright race which does not want to submit any longer to the exploitation, thievery, perfidy, immorality, filth, corruption and bolshevik propaganda of the sons of Judas.31



The Taschereau government was growing timid with advancing age and took alarm at the bad press. Bercovitch was now under pressure from his own party to retire his bill. While refusing to abandon it, he agreed to make substantial changes, and on February 9 reintroduced it in the Assembly. The revised legislation covered group libel on the grounds of race, religion and nationality only: class, sect and the rest were dropped. In addition, the interim injunction was no longer mandatory, and the matter of a deposit was placed at the discretion of the judge. Outside the chamber, Bercovitch assured the newspapers that he did not want to cause problems for them; he just wanted to impede systematic racist campaigns.32 
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