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Introduction
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We have reached the threshold of the fourth and final volume of this treatise, the culmination of a monumental intellectual journey. The previous three volumes have built, step by step, a rigorous cumulative case. Volume I established a methodological foundation for historical research open to all evidence, free from the dogmas of skepticism. Volume II, listening to the witnesses, identified Jesus as the divine Messiah, the fulfillment of Israel's hopes, through testimonies that proved dependable. Volume III verified the historicity of his acts, demonstrating that the bodily Resurrection stands as the foundational fact that best explains the origin of Christianity. The question that now concerns us is no longer whether we can believe in Jesus or who he was historically, but what his message means for the perennial human search for truth, goodness, and the ultimate meaning of existence. 

This final volume dares to place Jesus of Nazareth not only as a central religious figure, but as a fundamental interlocutor in the friendly conversation of universal philosophy. It proposes a dialogue between the incarnate Logos and human logos, exploring the profound philosophical structure underlying his narrative and sapiential teachings. The approach will be twofold: first, an in-depth analysis of his message; second, an expansive dialogue with global thought.

In the first part, we will delve into the very essence of Jesus' teaching. We will explore his most emblematic discourses and his most profound teachings: the Sermon on the Mount as the Magna Carta of the ethics of the Kingdom; the parables not only as moral lessons, but as a narrative epistemology that reconfigures reality; the bold "I Am" statements of the Gospel of John as an ontological self-revelation that unveils the very nature of God; and the farewell discourses as his spiritual testament, articulating a theology of communion and divine presence in history. 

In the second part, and as the central and original proposal of this volume, this thought will be placed in a critical and constructive dialogue with the greatest minds in history, demonstrating its surprising relevance and its ability to challenge various philosophical systems. The ethics of Jesus' agape will be confronted with Aristotle's pursuit of happiness (eudaimonia), Kant's categorical imperative, and Nietzsche's will to power. 's anthropology of the "son of God" will be compared with Plato's vision of man, Kierkegaard's existentialism, and Lévinas' ethics of otherness. His conception of truth will be analyzed in relation to Socrates' maieutic and Heidegger's un-concealing, and his implicit ontology with the metaphysics of Thomas Aquinas. This dialogue will expand beyond the West, building bridges to Eastern wisdom by comparing the Kingdom of God with Buddhist Nirvana and submission to the will of the Father with the flow of the Tao. His implicit political philosophy will be explored in relation to social contract theorists, and his personalist ethics will be contrasted with the calculations of utilitarianism. 

This final volume seeks to demonstrate that the teachings of Jesus, far from being a closed dogmatic system or a relic of the past, possess a unique capacity to illuminate, challenge, and enrich every facet of philosophical inquiry. The reader is invited to discover Jesus not only as an object of faith, but as the "Logos" that challenges reason in its highest and noblest aspirations, offering answers that two millennia later retain their transformative power intact.
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​The essential teachings of Jesus of Nazareth
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Jesus of Nazareth focused his preaching on proclaiming the coming of the Kingdom of God and proposing a radical ethic based on love, mercy, and sincerity of heart. 

His teachings were recorded in the Gospels of the New Testament, through parables, sermons, and key speeches addressed to both his disciples and the crowds. 

Below, we will explore some of the most representative parables and discourses (such as the Sermon on the Mount and the parables of the Good Samaritan, the Prodigal Son, the Sower, the Rich Man and Lazarus, among others), analyze the message of wisdom and ethics they convey (love of neighbor, forgiveness, inner justice, humility, trust in God, etc.), and see how these teachings were corroborated by other sources in the New Testament and early Christian tradition. Finally, we will evaluate the originality of Jesus' teachings in their first-century Jewish context and their influence on ethics and Western culture from a historical-theological perspective.

​​​Fundamental Parables and Discourses of Jesus

THE SERMON ON THE MOUNT (Matthew 5–7): This is Jesus’ most extensive and transcendental discourse. 

According to the Gospel of Matthew, Jesus climbed a mountain and taught his disciples a series of principles that form the Magna Carta of Christian ethics. 

He begins with the Beatitudes, proclaiming "blessed" (happy) the poor in spirit, the meek, the merciful, those who seek justice, the pure in heart, etc., values that the world in general did not consider fortunate. 

Using concrete and sometimes paradoxical language, Jesus reverses the usual categories: he declares happy those whom the world would call unhappy, exalting humility, meekness, and inner justice. 

Jesus then explains that his followers must have a "greater righteousness" than that of the scribes and Pharisees (Mt 5:20), that is, a faithfulness to God that is not merely external, but born of the heart. 

Throughout the sermon, Jesus reinterprets the Mosaic Law in depth (the "antitheses," Mt 5:21-48): "You have heard that it was said... but I say to you...", prohibiting not only murder but also murderous anger, not only adultery but also lustful looks, inviting us to love our enemies instead of seeking revenge. 

He also teaches sincere practices of piety (almsgiving, prayer, and fasting without hypocrisy), gives the Lord's Prayer as a model of trusting prayer to God the Father, asks us not to accumulate riches on earth but treasures in heaven, to trust in divine providence (look at the lilies of the field and the birds, which God cares for, cf. Mt 6:25-34) and not to worry anxiously about tomorrow. 

He also formulates the Golden Rule: "Do unto others as you would have them do unto you" (Mt 7:12), summarizing the Law in love of neighbor. Finally, he exhorts consistency: "do not judge others" (Mt 7:1) and put his words into practice to build life on solid rock (Mt 7:24-27). 

The Sermon on the Mount is considered by many thinkers (such as Tolstoy and Gandhi) to be the main synthesis of Jesus' ethics and one of the central pieces of Christianity.

​​​The "discourse on the Kingdom" and the parables of the kingdom

MUCH OF JESUS' TEACHING revolved around the Kingdom of God. Jesus "went throughout Galilee preaching the Kingdom of God" (cf. Mt 4:23) and often explained what that Kingdom was like through parables. 

In fact, parables are the most characteristic element of Jesus' doctrine recorded in the Gospels, having endured in the memory of his listeners because of their imaginative power. 

The purpose of Jesus' parables is to teach how a person should live to enter the Kingdom of Heaven and to reveal profound aspects of that Kingdom. 

For example, in Matthew 13 we find a collection of "parables of the Kingdom": the parable of the Sower, the parable of the wheat and the weeds, the parable of the mustard seed, the parable of the yeast, the parable of the hidden treasure, the parable of the pearl of great value, and the parable of the net. The Parable of the Sower (Mt 13:3-9; Mk 4:3-9; Lk 8:5-15) shows a farmer scattering seed on several types of soil—the path, rocky ground, among thorns, and good soil—to illustrate people's different responses to the message of the Kingdom. 

Jesus himself interpreted to his disciples that "the seed is the Word of God" sown in hearts, and the different soils represent the hard heart that does not welcome the message, the superficial enthusiasm that dries up in the face of difficulties, the seed choked by worries and riches, and finally the good heart that bears fruit in perseverance (cf. Lk 8:11-15). 

With this and other agricultural parables, Jesus taught that the Kingdom of God grows mysteriously in those who listen with an open heart, although not all will bear the same fruit. 

These parables of the growth of the Kingdom emphasize the importance of hearing and receiving the Word with a sincere heart. It should be noted that the use of parables was not unusual in Jewish tradition (there are mashalim or parables in the Old Testament and among later rabbis), but Jesus used them in a very personal way. In fact, some parables—such as that of the Pharisee and the tax collector (Luke 18:9-14) or that of the murderous vineyard workers (Mark 12:1-12)—were used as "dialectical weapons" against the religious leaders of his time, revealing uncomfortable truths in a veiled way.

​​The Parable of the Good Samaritan (Luke 10:25-37)

THIS IS ONE OF THE most famous parables and representative of Jesus' message about love for one's neighbor. Jesus tells it when a lawyer asks him, "Who is my neighbor?" seeking justification. 

In the story, a Jewish man is attacked by thieves and left half dead on the road; first a priest and then a Levite (respected members of the Jewish religion) pass by, but both avoid him and do not help him. Instead, a Samaritan—a foreigner despised by the Jews of the time—feels compassion, stops, cleans his wounds, and takes care of him at an inn. 

With this surprising plot, Jesus broadens the definition of "neighbor" beyond ethnic and religious barriers. 

A neighbor is not only a compatriot or fellow believer; a neighbor is anyone who needs us, even a stranger or someone from a different group. The Samaritan—considered a heretic by orthodox Jews—turns out to be the example of brotherly love, while the religious leaders who knew the Law fail to practice it. Jesus thus teaches that true religion consists of active mercy: "fulfilling the spirit of the Law, which is love , is much more important than fulfilling the letter of the law." 

The parable of the Good Samaritan vividly illustrates the commandment of love for one's neighbor without borders, showing that love of God must be translated into concrete acts of compassion. This story has had an enormous ethical influence: it has inspired the concept of "being a good Samaritan" to refer to someone who selflessly helps a person in need, and it is even at the root of modern notions of altruism and social assistance organized by society. Jesus concludes by saying to the lawyer, "Go and do likewise," inviting everyone to imitate this active mercy.

​​The Parable of the Prodigal Son (Luke 15:11-32) 

ALSO CALLED THE PARABLE of the merciful Father, it is another pillar of Jesus' teachings on forgiveness and grace. 

It appears in Luke 15 alongside the parables of the lost sheep and the lost coin, forming the "trilogy of mercy." Jesus tells the story of a father who has two sons; the younger son asks for his inheritance in advance, leaves for a distant country, and squanders everything on a life of debauchery. Ruined and hungry, he decides to return home repentant and ask to be accepted, even if only as a day laborer. 

The central scene is the reunion: "While he was still a long way off, his father saw him and was moved with compassion; he ran to him, embraced him, and kissed him" (Lk 15:20). 

The father does not even let his son finish his rehearsed confession but forgives him unconditionally and organizes a welcome party. 

This figure of the merciful Father represents God according to Jesus: a God who goes out to meet the repentant sinner with open arms, "accepting him without reproaching him for his misdeeds," showing that God's mercy is free and abundant. 

On the other hand, the older son in the parable becomes angry when he sees the feast for his brother who squandered his money—represents those "righteous" people who judge sinners harshly. Through the dialogue between the father and the older son, Jesus teaches his Pharisee listeners a lesson: he makes them see the danger of pride and lack of compassion in those who believe themselves to be righteous. 

"Christian faith," Jesus suggests, "is not only about performing rituals, but about practicing mercy and not judging others." 

Thus, this parable teaches a double lesson: it encourages sinners to trust in God's forgiveness if they sincerely repent ("he was lost and has been found"); it warns the "religiously observant" against a lack of love, inviting them to rejoice in the salvation of the lost instead of being scandalized. 

In short, the Prodigal Son is a powerful tribute to divine mercy and the call to forgiveness, which has profoundly marked Christian spirituality: the image of the Father who forgives all sins has given hope to countless people and laid the foundation for the practice of forgiveness among believers (cf. Eph 4:32: "forgive one another as God forgave you"). It is no coincidence that these parables of mercy are considered "the heart of the third Gospel" (Luke), for they characterize Jesus' message as good news for sinners.

​​The Parable of the Rich Man and Lazarus (Lk 16:19-31) 

JESUS ALSO USED PARABLES to teach about moral responsibility in the use of wealth and the reality of God's judgment. In this story, there is a rich man who feasts daily and dresses luxuriously, while at his door lies a poor beggar named Lazarus, hungry and covered with sores, whom the rich man completely ignores. 

Both die: Lazarus is carried to "Abraham's bosom" (a figure of heavenly bliss), and the rich man awakens in a place of torment. 

From there, the rich man desperately asks Lazarus to ease his suffering with a drop of water and to warn his living brothers to repent. But Abraham replies that "they have Moses and the prophets; let them listen to them" (Lk 16:29), and that if they do not heed Scripture, they will not believe even if someone returns from the dead (Lk 16:31). 

This parable, with its vivid contrast between luxury and misery, corrects two misconceptions deeply rooted in that time: on the one hand, the denial of life after death—affirming that there is indeed reward or punishment after this life—and on the other, the belief that wealth in this world is necessarily a sign of divine blessing while poverty is a punishment. 

Jesus reverses that logic: here the poor Lazarus is vindicated in heaven, and the self-sufficient rich man suffers for his lack of compassion. 

Note that the story does not say that the rich man committed flagrant evil acts; his sin was one of omission: he lived enclosed in his banquets, unable to see his neighbor in need at his door. His heart had been hardened by opulence to the point of ignoring the poor man—he did not even give him the crumbs from his table—and in fact, "his life of excess prevented him from recognizing Lazarus as his neighbor and hearing the voice of God." 

The central teaching is a warning against indifference and lack of solidarity: God expects us to use our goods to do good to those in need; otherwise, we will face consequences in judgment. 

The conclusion is clear: "you cannot serve both God and money" (Mt 6:24), echoing what Jesus repeated. 

This parable also emphasizes the sufficiency of revelation: the Law and the Prophets already commanded love of neighbor; if someone does not want to hear that call to love and social justice, not even a miracle will convince them. 

The Church has seen in this story a perennial call to social responsibility: the Second Vatican Council, for example, recalled that "each person must consider his neighbor as 'another self,' caring for his life and the means to live it with dignity, so as not to imitate the rich man who was totally unconcerned about the poor Lazarus." 
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