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Introduction
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When a person is baptized as an infant and grows up in the church, different paradigms become a part of their religious DNA. The church has a message to give about Jesus Christ and His importance. Very few people study the theology and doctrines of the church to determine for themselves the accuracy of the church. The Proto-Orthodox church, which survived the pressures of the Roman Empire, opposed any expression of Christianity that did not fit its dogma in its infancy. In addition, the Proto-Orthodox church would permanently destroy any writings that the rival Christians had developed. 

The Gnostic Christians of Northern Egypt viewed the life of Jesus of Nazareth completely differently than the Proto-Orthodox church did. They saw the message about the Kingdom of heaven as the vital purpose of Jesus. His birth, death, and resurrection are not mentioned in the Gnostic Gospels. However, did the Proto-Orthodox church destroy the Gnostic Gospels when they crushed said movement? The answer is yes and no. Yes, they destroyed what they got their hands on. No, because in 1948, copies of the Gnostic religious books were discovered in Alexandria, Egypt. Once these documents were translated, the world learned what the Gnostic Christians believed. It is fascinatingly different from what the Proto-Orthodox said about these followers of Christ. 

Why is this understanding critical? Much research points to a different situation in the early years than what the church espouses. A lot of this information is available to anyone today. However, the Seminaries and churches will not openly discuss these other writings about Jesus and His disciples. The scholars teaching in most seminaries have learned their lessons from the church and closed-minded mentors who refuse to look at other possibilities. This is because the Western European world took Christianity and changed it from a Near Eastern religion to Western religion. 

There is a theory that Paul converted Mithras House Churches into Jesus' House Churches. This is clear from the connection between the Mithras' and Christianity's rituals. For example, baptism was the initiation ritual of Mithras. Communion did not originate with Jesus. This ritual was a part of Mithras, where the followers would share his flesh (bread) and drink his blood (wine). There are many more rituals that Christianity collected from Mithras. A good reference is "Christianity's Need for Mithras," which the author wrote. 

Did Paul create the churches in the letters he sent, which comprise the New Testament, and if so, they must have been Jewish groups who became Jewish Christians? They would have continued with their Hebraic rituals and saw Jesus of Nazareth as the Messiah that the prophets of old had promised. They would have adopted many of Jesus' teachings and tried to live by them. The letters in the New Testament are written in Greek. However, most Jews in the Roman Empire did not speak Greek; instead, they spoke Aramaic and Hebrew. These congregations would not have understood a Greek letter from Paul. 

Therefore, the letters in the New Testament must have been written in Aramaic and then transliterated into Greek. The same can be said for the Gospels, all of them. The church, over the centuries, decided who wrote the Gospels and their intent. The only Gospel we can assign to a writer is Luke. The other three are up in the air about who wrote them. While in Seminary, the author was taught that the entire New Testament was originally written in Koine Greek. However, that raised the question, "Did Jesus speak Greek?" The Seminary instructors said, "no, Jesus did not speak Greek." Then the New Testament, especially the Gospels, must have been written in Aramaic. After all, Jesus spoke Aramaic and Hebrew. 

We know this because He was a poor tekton (a stonemason or carpenter) from an impoverished city named Nazareth. Being born to a Jewish family in Galilee, he would have learned the traditions of His people and trade. He would have learned to speak Aramaic, the language of the area. He would have learned Hebrew because that was the language of the synagogue and the Temple in Jerusalem. Hebrew was the language of God, and Jewish males learned the language. 

Suppose you are ready to toss this manuscript into the nearest trash can or delete it off your electronic device at this point in the introduction. In that case, the writer has your attention. This is the reaction when the writer has spoken with persons who had been indoctrinated into the church's position since birth. The author did not come into the church environment until he was 35. Therefore, the church's paradigms, dogma, and doctrine were not a part of his DNA. Instead, he questioned a lot. He found various inconsistencies between the Bible and the doctrines of the church. Seminary was an experience to learn what the church had evolved into two-thousand years after the death of Jesus. 

There are more parts to the premise that the New Testament was originally written in Aramaic and will be explored. For the reader to grasp the subsequent phases of the proof, an open mind is critical. 
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​Culture and Language
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Let us continue in the journey of examining the New Testament to determine its original language. Nothing in stone tells us that Aramaic is the Original Language of the New Testament. However, nothing says that Koine Greek was the original language of the New Testament either. Therefore, we have two theories about the original language of the New Testament. The author admits that the Seminary he attended drove home the belief that the Old Testament was written in Hebrew, except for a few spots. The New Testament was initially written in Koine Greek. 

The writers' research has been searching for the original meaning of Scripture for many years. The methodology for this work is called "Ancient Bible Study Methods." The method was developed by Dr. Anne Davis of the Bible Learning University in Albuquerque, New Mexico. The author studied this method with Dr. Davis as his mentor. The search for the original meaning of the Scriptures requires that the culture and language be examined. So, the author's method is Dr. Davis' work, plus his Ph.D. studies combining the method, culture, and language.

The language examination is easy for the Old Testament because it was written in Hebrew, and about one-half of Daniel is in Aramaic. It does not take long to realize that idioms and figures of speech in the Hebrew of the Old Testament revealed a lot about the people and situation of the day when the scrolls were written. The Targums were a valuable resource because they are the Aramaic translations the rabbis did for the people living outside of Judea. The rabbis added commentary to the Targums because they knew that some idioms and figures of speech used in the Near East would not translate well into the different areas where the Jews lived. 

The culture of the Near East has been essentially the same in many aspects since the days of Jesus. Various practices of Jesus' day are still in use today. The culture of the Jews of the Near East is built into the language. Often, an Aramaic or Hebrew word has a deep meaning that is only fully understood by natives living in that culture. The Old Testament is filled with cultural items that do not need to be spelled out because the people knew their culture in the author's time. 

Suppose the New Testament in Koine Greek is a transliteration of the Aramaic. The culture, figures of speech, and idioms will be easily identified when examining the Peshitta (the Aramaic version of the New Testament). Indeed, many of the difficult words of Jesus are not tricky when examined in the culture's light of Jesus' day. An example is "faith to move a mountain," Jesus said these words to His disciples. The church determined that this meant complete faith in Jesus. From the western European Greek point of view, that makes sense. What else could it possibly mean? 

"Faith to move a mountain" is an Aramaic idiomatic expression. What Jesus said to His followers when he said this is that his disciples needed to be faithful so that they could change the "government's view through their words." The governing body for Judaism lived on the top of a mountain. Jerusalem, with its Temple, was built on the top of Mount Zion, a very tall mountain. This idiom survived because the Aramaic Gospels were transliterated into Koine Greek. Many other examples support this position. 

Suppose the culture and language idioms of Jesus' day can be found in the Koine Greek because it was transliterated. In that case, it supports the theory of the Aramaic versions being the original language of the Gospels and possibly even more.

​
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The Aramaic Version of the New Testament
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The Peshitta is the accepted Aramaic translation of the New Testament for various churches of the East. Peshitta means "simple, true, direct, and original." It is a collection of scrolls that were compiled in 150 CE. There were some revisions to the Peshitta in the fifth and sixth centuries. The Greek version of the New Testament is a transliteration of the Peshitta.​[1]

For centuries, the Catholic church has used the Latin version of the Bible, the Vulgate, and still uses it. The Vulgate was developed around 350 CE by Jerome by order of the Pope. Erasmus (1466–1536) was the person who put together the Greek New Testament for the Catholic church.

"The New Testament, brought to light in the original Greek tongue, was compiled and made available for humanity to study and learn. Although working under and deeply associated with the Roman Catholic Church, the learned scholar declared his disagreement with those who wanted to keep the Scriptures from the common people. He said, "If only the farmer would sing something from them at his plow, the weaver moves his shuttle to their tune, the traveler lighten the boredom of his journey with Scriptural stories!" Little did he know that the work he was about to produce would change the world forever. This Greek New Testament, in printed form, would become the standard of the New Testament, launching the translations of Martin Luther and William Tyndale into the world. Thus, fulfilling his dream that all men would read the Bible for themselves in their common language. His new "study Bible" had two main parts, the Greek text, and a revised Latin edition, which was more elegant and accurate than the traditional translation of Jerome's Latin Vulgate. Erasmus prefaced this monumental work of scholarship with an exhortation to Bible study. He proclaimed that the New Testament contains the "philosophy of Christ," simple and accessible teaching with the power to transform lives."​[2] 

The church recognized Erasmus' Greek New Testament in 1515 CE. The church in the Near East has been using the Peshitta as the original language of the New Testament since 150 CE. If the Greek New Testament was important to the church as an original language, then why did it adopt the Vulgate in 350 CE? The church should have adopted the Greek New Testament at the beginning. 

The Peshitta, translated into English, is used to examine Paul's letters. The rest of the methodology that the author developed for Ancient Bible Study Methods is the framework of this research. 
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​The Messianic Tradition Change
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One problem for Peter and the Disciples was that they claimed Yeshua to be the Messiah that the prophets of the Hebrew Scriptures spoke. However, Yeshua did not do what these traditions said. The main tradition was that the Messiah would destroy oppressive Romans and reinstate the Kingdom of Israel. Yeshua would then be declared the king and sit on David's throne in Jerusalem. That did not occur. 

None of the messianic traditions of the day worked. So, what was the new movement going to do? They turned to the prophets and discovered Isaiah 50-53. These chapters are referred to as the Suffering Servant chapters. The Yeshua movement decided that the Suffering Servant was Yeshua. The portrayal of Yeshua's life does fit the Suffering Servant chapters. However, rabbinical interpretation then and now sees the Suffering Servant as the nation of Israel. Indeed, these chapters do describe the history of Israel. Nations have wanted to destroy the Jewish people since the time of Abraham. 

The diaspora from the Babylonia Exile and the Assyrian invasions looked to squelch the Jewish people. The LORD promised that a remnant of the people would always survive. That is true throughout the 4,000-year history of the Jewish people. Various nations tried to destroy them, and the LORD intervened to ensure that a remnant of the people survived. 

Paul must have been convinced in his encounter with Yeshua on the Damascus road that Yeshua was the Suffering Servant. It is clear from Paul's writings that he believed this. For Paul, the Messiah was the Spiritual Messiah that the Kabbalah spoke. The Kabbalah says that there will be two Messiahs. This theology is based on Zachariah 9:9. The first Messiah is Messiah ben Joseph. This Messiah was to restore the Kingdom of Heaven, a spiritual Kingdom. The second Messiah will be Messiah ben David. This Messiah was to restore the Kingdom of Israel. The Midrash from the Kabbalah did not state that the Messiah was two different souls. 
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​The Kabbalah
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There is a large amount of material in print about the Kabbalah. The Kabbalah referred to is Moses's Secret Work from Mount Sinai. Legends say Moses received three items on Mount Sinai when he met the LORD. The first is the written law. The written law is called the Torah. The second is the oral law. The oral law was put into a written form around 200 CE called the Mishnah. The third is the secret law called the Kabbalah. The secrets of the Kabbalah are based on the Torah and were written around 200 CE. The main books of the Kabbalah are the Zohar and the Book of Creation. 

Many of Yeshua's statements have Kabbalah undertones. Yeshua would have known the Kabbalah. Paul would have known the basics, at least, of the Kabbalah because of his religious education and training. 

There are Kabbalistic ideas in the Gospels and Paul's letters. Kabbalistic verses will be highlighted in the chapters of the letters. 
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The method employed is to use "Ancient Bible Study Methods" integrated with Jesus's day's customs and culture to examine the Hebrew and Christian Scriptures, thus gathering a more in-depth understanding by learning the Scriptures in the way the people of Jesus's day did. 

I have titled the method of analyzing a passage of Scripture in a Hebraic manner the "Process of Discovery." The author developed this method, which combines various linguistic and cultural understanding areas. There are several sections to the process, and not all the parts apply to every passage of Scripture. The overall result of developing this process is to give the reader a framework for studying the Word in more depth.

The "Process of Discovery" starts with a Scripture passage. An examination of the linguistic structure of the passage is next. The linguistic structure includes parallelism, chiastic structures, and repetition. Formatting the passage in its linguistic form allows the reader to visualize what the first-century CE listener was hearing. Their corresponding sections label the chiasms, for example, A, B, C, B', A.' Not all passages of the Scriptures have a poetic form. 

The next step is to "question the narrative." The narrative process of questioning the narrative assumes the reader knows nothing about the passage. Therefore, the questions go from simple to complex. The next task is to identify any linguistic patterns. Linguistic patterns include, but are not limited to, irony, simile, metaphor, symbolism, idioms, hyperbole, figurative language, personification, and allegory. 

A review of any translation inconsistencies discovered between the English NAU version and Hebrew or Greek versions is done. Sometimes, a Hebrew or Greek word is translated in more than one way. Inconsistencies also can be created by the translation committee, which may have used traditional language instead of the actual translation. The decision of the translation committee is in the Preface or Introduction to the Bible. Perhaps some inconsistencies were intentionally added to convey some deeper meaning. An examination of every discrepancy is done.

The passage is analyzed for any echoes of the Hebrew Scriptures in the Christian Scriptures. An echo occurs using a passage from the Hebrew Scriptures in the Christian Scriptures.​[3] Also, echoes are found when Torah (Genesis through Deuteronomy) passages are used in other Hebrew Bible books. Cross-references in the Scripture are references from one verse to another verse, which can help the reader understand the verse. 

The names of persons mentioned in the passage are listed. Many Hebrew names have meaning and may be associated with places or actions. Jewish parents used to name their children based on what they felt God had in store for their children. An example is Abraham, whose original name was Abram and was changed to mean eternal father (God changed Abram's name to Abraham, showing a function he was to perform). When the Hebrew Bible gives names, many occurrences mean something unique. The same importance can occur for the names of places. The time to travel between locations can supply insight into the event. 

Key phrases are identified in verses when they are essential to understanding that passage. There are no rules for selecting the keywords. Searching for other occurrences of the keywords in Scripture in concordance is necessary to understand the Word's usage; this must be done in either Hebrew or Greek, not in English. A classic Hebraic approach is to find the usage of a word in the Scripture by finding other verses that contain the Word. The usage of a word in its original language is discovered by searching the Scripture in the language of the Word. Verses that contain the Word are identified, and a pattern for the usage of the Word is discovered. Each verse is examined to see what the usage of the Word is, which may reveal a model for the Word's usage. The first usage of the Word in the Scripture, primarily if used in the Torah, is essential for Hebrew words. The Christian Scriptures are used for Greek words to determine the Word usage in the Scripture. Sometimes, finding the equivalent Greek Word in the Septuagint can be beneficial as analyzing its Hebrew usage.

The Rules of Hillel are used when applicable. Hillel was a Torah scholar who lived shortly before Jesus' day. Hillel developed several rules for Torah students to interpret the Scriptures, which refer to halachic Midrash. In several cases, these rules are helpful in the analysis of the Scripture. 

The cultural implications from the writing period are done after the linguistic analysis is completed. The culture is crucial because it is not explicitly referenced in the biblical narratives, as indicated earlier.  

From the linguistic analysis and the cultural understanding, it is possible to get a deeper meaning of the Scripture beyond the plain text's literal meaning. That is what the listeners of Jesus' time were doing. They put linguistics and culture together without even having to contemplate it. 

The analysis will lead to findings explaining the passage's meaning in Jesus' day. Most of the time, the Hebraic analysis leads to the desire for more in-depth analysis to fully understand what Jesus was discussing or what was happening to Him. Whatever the result, a new, more in-depth understanding of the Scripture is obtained. 

The components of the Process of Discovery are:

Language


Process of Discovery

Linguistics Section

Linguistic Structure

Discussion 

Questioning the Passage




Verse Comparison of citations or proof text




Translation Inconsistencies




Biblical Personalities




Biblical Locations




Phrase Study




Linguistic Echoes

Rules of Hillel



Culture Section


Discussion






Questioning the passage 


Cultural Echoes



Culture and Linguistics Section


Discussion



Why did the author include this narrative?

Why was the narrative written the way it was?

Hermeneutics (for us today)

––––––––
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Only the applicable sections are included in this document.

Introduction to Romans

This epistle that Paul wrote deals with the many aspects of Jewish law, ordinances and customs. Paul interprets for the messianic Jews how to interpret the Torah through the understanding of Yeshua gospel. It’s not certain how Paul learned about Yeshua’s gospel. Yeshua’s gospel introduces us to the kingdom of heaven which reveals God’s grace and salvation, universal peace, harmony, and understanding for both Jews and Gentiles and this is what Paul wanted to emphasize to the messianic Jews in Rome. 

It is most likely that Paul dictated this letter. 

In this letter Paul explains that God does not discriminate between Jews and Gentiles. The God of Israel is the God of over all races and the earth. Both Jews and Gentiles are accepted into God’s grace through faith in Yeshua as the Messiah. Paul metaphorically refers to Gentiles is while branches. These while branches were grafted into place were some of the original branches of the olive tree had been cut off. The branches of the olive tree being cut off could be equated to the 10 lost tribes of Israel. Therefore, by being grafted Gentiles receive equal grace that Jews well.

Paul also tells the people to be loyal to the rooming the government and perform good works. It was Paul’s hope that a remnant of Israel would find salvation by accepting Yeshua as the Messiah and the entire message of God’s kingdom. 
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Chapter One
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Language


	
Peshitta


Rom. 1:1 Paul, a servant of Jesus the Messiah, called and sent; and separated unto the gospel of God, 2 (which he had before promised, by his prophets, in the holy scriptures, 3 concerning his Son, (who was born in the flesh, of seed of the house of David, 4 and was made known as the Son of God, by power, and by the Holy Spirit,) who arose from the dead, Jesus Messiah, our Lord, 5 by whom we have received grace, and a mission among all the Gentiles, to the end that they may obey the faith in his name; 6 among whom, ye also are called by Jesus Messiah;) 7 to all those who are at Rome, beloved of God, called and sanctified: Peace and grace be with you, from God our Father, and from our Lord Jesus Messiah. 8 In the first place, I give thanks to God by Jesus Messiah, on account of you all; because your faith is heard of in all the world. 9 And God, whom in spirit I serve in the gospel of his Son, is my witness, that I unceasingly make mention of you, at all times, in my prayers. 10 And I likewise supplicate, that hereafter a door may be opened to me, by the good pleasure of God, to come unto you. 11 For I long much to see you; and to impart to you the gift of the Spirit, whereby ye may be established; 12 and that we may have comfort together, in the faith of both yourselves and me. 13 And I wish you to know, my brethren, that I have many times desired to come to you, (though prevented hitherto,) that I might have some fruit among you also; even as among other Gentiles, 14 Greeks and barbarians, the wise and the unwise: for to every man am I a debtor, to preach [to him]. 15 And so I am eager to preach to you also who are at Rome. 16 For I am not ashamed of the gospel; for it is the power of God unto life, to all who believe in it; whether first they are of the Jews, or whether they are of the Gentiles. 17 For in it is revealed the righteousness of God, from faith to faith; as it is written, The righteous by faith, shall live. 18 For the wrath of God from heaven is revealed against all the iniquity and wickedness of men, who hold the truth in iniquity. 19 Because a knowledge of God is manifest in them; for God hath manifested it in them. 20 For, from the foundations of the world, the occult things of God are seen, by the intellect, in the things he created, even his eternal power and divinity; so that they might be without excuse; 21 because they knew God, and did not glorify him and give thanks to him as God, but became vain in their imaginings, and their unwise heart was darkened. 22 And, while they thought within themselves that they were wise, they became fools. 23 And they changed the glory of the incorruptible God into a likeness to the image of a corruptible man, and into the likeness of birds and quadrupeds and reptiles on the earth. 24 For this cause, God gave them up to the filthy lusts of their heart, to dishonor their bodies with them. 25 And they changed the truth of God into a lie; and worshipped and served the created things, much more than the Creator of them, to whom belong glory and blessing, for ever and ever: Amen. 26 For this cause, God gave them up to vile passions: for their females changed the use of their natures, and employed that which is unnatural. 27 And so also their males forsook the use of females, which is natural, and burned with lust toward one another; and, male with male, they did what is shameful, and received in themselves the just recompense of their error. 28 And as they did not determine with themselves to know God, God gave them over to a vain mind; that they might do what they ought not, 29 being full of all iniquity, and lewdness, and bitterness, and malice, and covetousness, and envy, and slaughter, and strife, and guile, and evil machinations, 30 and backbiting, and slander; and being haters of God, scoffers, proud, vain-glorious, devisers of evil things, destitute of reason, disregardful of parents, 31 and to whom a covenant is nothing, neither affection, nor peace, and in whom is no compassion. 32 These, while they know the judgment of God, that he condemneth those to death who perpetrate such things, are not only doers of them, but the companions of such as do them.


	
New American Standard 2020


Romans 1:1   Paul, a bond-servant of Christ Jesus, 1acalled as an apostle, bset apart for cthe gospel of God, 2 which He apromised beforehand through His bprophets in the holy Scriptures, 3 concerning His Son, who was born aof a 1descendant of David baccording to the flesh, 4 who was declared athe Son of God with power according to the 1Spirit of holiness 2by the resurrection from the dead, Jesus Christ our Lord, 5 through whom we have received grace and aapostleship 1to bring about the bobedience of faith among call the Gentiles in behalf of His name, 6 among whom you also are the acalled of Jesus Christ;


Romans 1:7   to all who are abeloved of God in Rome, called as 1bsaints: cGrace to you and peace from God our Father and the Lord Jesus Christ.


Romans 1:8   First, aI thank my God through Jesus Christ 1for you all, because byour faith is being proclaimed throughout the world. 9 For aGod, whom I bserve in my spirit in the preaching of the gospel of His Son, is my witness as to how unceasingly cI make mention of you, 10 always in my prayers requesting if perhaps now, at last by athe will of God, I will succeed in coming to you. 11 For aI long to see you so that I may impart some spiritual gift to you, that you may be 1established; 12 that is, that I may be encouraged together with you while among you, each of us by the other’s faith, both yours and mine. 13 aI do not want you to be unaware, bbrothers and sisters, that often I chave planned to come to you (and have been prevented so far) so that I may obtain some dfruit among you also just as among the rest of the Gentiles. 14 aI am 1under obligation both to Greeks and to the 2buncultured, both to the wise and to the foolish. 15 So, for my part, I am eager to apreach the gospel to you also who are in Rome.


Romans 1:16   For I am not aashamed of the gospel, for bit is the power of God for salvation to everyone who believes, to the cJew first and also to dthe Greek. 17 For in it athe righteousness of God is revealed 1from faith to faith; as it is written: “2bBUT THE RIGHTEOUS ONE WILL LIVE BY FAITH.”


Romans 1:18   For athe wrath of God is revealed from heaven against all ungodliness and unrighteousness of people who bsuppress the truth 1in unrighteousness, 19 because athat which is known about God is evident 1within them; for God made it evident to them. 20 For asince the creation of the world His invisible attributes, that is, His eternal power and divine nature, have been clearly perceived, bbeing understood by what has been made, so that they are without excuse. 21 For even though they knew God, they did not 1honor Him as God or give thanks, but they became afutile in their reasonings, and their senseless hearts were darkened. 22 aClaiming to be wise, they became fools, 23 and they aexchanged the glory of the incorruptible God for an image in the form of corruptible mankind, of birds, four-footed animals, and 1crawling creatures.


Romans 1:24   Therefore aGod gave them up to vile impurity in the lusts of their hearts, so that their bodies would be bdishonored among them. 25 For they exchanged the truth of God for 1afalsehood, and worshiped and served the creature rather than the Creator, bwho is blessed 2forever. Amen.


Romans 1:26   For this reason aGod gave them over to bdegrading passions; for their women exchanged natural relations for that which is contrary to nature, 27 and likewise the men, too, abandoned natural relations 1with women and burned in their desire toward one another, amales with males committing 2shameful acts and receiving in 3their own persons the due penalty of their error.


Romans 1:28   And just as they did not see fit 1to acknowledge God, aGod gave them up to a depraved mind, to do those things that are not proper, 29 people having been filled with all unrighteousness, wickedness, greed, and evil; full of envy, murder, strife, deceit, and malice; they are agossips, 30 slanderers, 1ahaters of God, insolent, arrogant, boastful, inventors of evil, bdisobedient to parents, 31 without understanding, untrustworthy, aunfeeling, and unmerciful; 32 and although they know the ordinance of God, that those who practice such things are worthy of adeath, they not only do the same, but also bapprove of those who practice them.
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Romans 1:23

1Or reptiles

aDeut 4:16-18; Ps 106:20; Jer 2:11; Acts 17:29

Romans 1:24

aRom 1:26, 28; Eph 4:19

bEph 2:3

Romans 1:25

1Lit the lie

2Lit unto the ages

aIs 44:20; Jer 10:14; 13:25; 16:19

bRom 9:5; 2 Cor 11:31

Romans 1:26

1Lit against nature

aRom 1:24

b1 Thess 4:5

Romans 1:27

1Lit the shameless deed

2Lit themselves

aLev 18:22; 20:13; 1 Cor 6:9

Romans 1:28

1Lit to have God in knowledge

aRom 1:24

Romans 1:29

a2 Cor 12:20

Romans 1:30

1Or hateful to God

aPs 5:5

b2 Tim 3:2

Romans 1:31

a2 Tim 3:3

Romans 1:32

aRom 6:21

bLuke 11:48; Acts 8:1; 22:20

Koine Greek

Rom. 1:1  Παυλος δουλος Χριστου Ιησου, κλητος αποστολος αφωρισμενος εις ευαγγελιον θεου, 2 ο προεπηγγειλατο δια των προφητων αυτου εν γραφαις αγιαις 3 περι του υιου αυτου του γενομενου εκ σπερματος Δαυιδ κατα σαρκα, 4 του ορισθεντος υιου θεου εν δυναμει κατα πνευμα αγιωσυνης εξ αναστασεως νεκρων, Ιησου Χριστου του κυριου ημων, 5 δι’ ου ελαβομεν χαριν και αποστολην εις υπακοην πιστεως εν πασιν τοις εθνεσιν υπερ του ονοματος αυτου, 6 εν οις εστε και υμεις κλητοι Ιησου Χριστου, 7 πασιν τοις ουσιν εν Ρωμη αγαπητοις θεου, κλητοις αγιοις, χαρις υμιν και ειρηνη απο θεου πατρος ημων και κυριου Ιησου Χριστου.

Rom. 1:8  Πρωτον μεν ευχαριστω τω θεω μου δια Ιησου Χριστου περι παντων υμων οτι η πιστις υμων καταγγελλεται εν ολω τω κοσμω. 9 μαρτυς γαρ μου εστιν ο θεος, ω λατρευω εν τω πνευματι μου εν τω ευαγγελιω του υιου αυτου, ως αδιαλειπτως μνειαν υμων ποιουμαι 10 παντοτε επι των προσευχων μου δεομενος ει πως ηδη ποτε ευοδωθησομαι εν τω θεληματι του θεου ελθειν προς υμας. 11 επιποθω γαρ ιδειν υμας, ινα τι μεταδω χαρισμα υμιν πνευματικον εις το στηριχθηναι υμας, 12 τουτο δε εστιν συμπαρακληθηναι εν υμιν δια της εν αλληλοις πιστεως υμων τε και εμου. 13 ου θελω δε υμας αγνοειν, αδελφοι, οτι πολλακις προεθεμην ελθειν προς υμας, και εκωλυθην αχρι του δευρο, ινα τινα καρπον σχω και εν υμιν καθως και εν τοις λοιποις εθνεσιν. 14 Ελλησιν τε και βαρβαροις, σοφοις τε και ανοητοις οφειλετης ειμι, 15 ουτως το κατ’ εμε προθυμον και υμιν τοις εν Ρωμη ευαγγελισασθαι.

Rom. 1:16  Ου γαρ επαισχυνομαι το ευαγγελιον, δυναμις γαρ θεου εστιν εις σωτηριαν παντι τω πιστευοντι, Ιουδαιω τε πρωτον και Ελληνι. 17 δικαιοσυνη γαρ θεου εν αυτω αποκαλυπτεται εκ πιστεως εις πιστιν, καθως γεγραπται· ο δε δικαιος εκ πιστεως ζησεται.

––––––––
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Rom. 1:18  Αποκαλυπτεται γαρ οργη θεου απ’ ουρανου επι πασαν ασεβειαν και αδικιαν ανθρωπων των την αληθειαν εν αδικια κατεχοντων, 19 διοτι το γνωστον του θεου φανερον εστιν εν αυτοις· ο θεος γαρ αυτοις εφανερωσεν. 20 τα γαρ αορατα αυτου απο κτισεως κοσμου τοις ποιημασιν νοουμενα καθοραται, η τε αιδιος αυτου δυναμις και θειοτης, εις το ειναι αυτους αναπολογητους, 21 διοτι γνοντες τον θεον ουχ ως θεον εδοξασαν η ηυχαριστησαν, αλλ’ εματαιωθησαν εν τοις διαλογισμοις αυτων και εσκοτισθη η ασυνετος αυτων καρδια. 22 φασκοντες ειναι σοφοι εμωρανθησαν 23 και ηλλαξαν την δοξαν του αφθαρτου θεου εν ομοιωματι εικονος φθαρτου ανθρωπου και πετεινων και τετραποδων και ερπετων. 24 Διο παρεδωκεν αυτους ο θεος εν ταις επιθυμιαις των καρδιων αυτων εις ακαθαρσιαν του ατιμαζεσθαι τα σωματα αυτων εν αυτοις· 25 οιτινες μετηλλαξαν την αληθειαν του θεου εν τω ψευδει και εσεβασθησαν και ελατρευσαν τη κτισει παρα τον κτισαντα, ος εστιν ευλογητος εις τους αιωνας, αμην. 26 Δια τουτο παρεδωκεν αυτους ο θεος εις παθη ατιμιας, αι τε γαρ θηλειαι αυτων μετηλλαξαν την φυσικην χρησιν εις την παρα φυσιν, 27 ομοιως τε και οι αρσενες αφεντες την φυσικην χρησιν της θηλειας εξεκαυθησαν εν τη ορεξει αυτων εις αλληλους, αρσενες εν αρσεσιν την ασχημοσυνην κατεργαζομενοι και την αντιμισθιαν ην εδει της πλανης αυτων εν εαυτοις απολαμβανοντες. 28 Και καθως ουκ εδοκιμασαν τον θεον εχειν εν επιγνωσει, παρεδωκεν αυτους ο θεος εις αδοκιμον νουν, ποιειν τα μη καθηκοντα, 29 πεπληρωμενους παση αδικια πονηρια πλεονεξια κακια, μεστους φθονου φονου εριδος δολου κακοηθειας, ψιθυριστας 30 καταλαλους θεοστυγεις υβριστας υπερηφανους αλαζονας, εφευρετας κακων, γονευσιν απειθεις, 31 ασυνετους ασυνθετους αστοργους ανελεημονας· 32 οιτινες το δικαιωμα του θεου επιγνοντες οτι οι τα τοιαυτα πρασσοντες αξιοι θανατου εισιν, ου μονον αυτα ποιουσιν αλλα και συνευδοκουσιν τοις πρασσουσιν.

Language

Linguistics Section

Linguistic Structure

A 1   Paul, a bond-servant of Christ Jesus, 1acalled as an apostle, bset apart for cthe gospel of God, 


B 2 which He apromised beforehand through His bprophets in the holy Scriptures, 3 concerning His Son, who was born aof a 1descendant of David baccording to the flesh, 4 who was declared athe Son of God with power according to the 1Spirit of holiness 2by the resurrection from the dead, Jesus Christ our Lord, 



A’ 5 through whom we have received grace and aapostleship 1to bring about the bobedience of faith among call the Gentiles in behalf of His name, 6 among whom you also are the acalled of Jesus Christ;


B’  to all who are abeloved of God in Rome, called as 1bsaints: cGrace to you and peace from God our Father and the Lord Jesus Christ.



A 8   First, aI thank my God through Jesus Christ 1for you all, because byour faith is being proclaimed throughout the world. 9 For aGod, whom I bserve in my spirit in the preaching of the gospel of His Son, is my witness as to how unceasingly cI make mention of you, 


B 10 always in my prayers requesting if perhaps now, at last by athe will of God, I will succeed in coming to you. 




C 11 For aI long to see you so that I may impart some spiritual gift to you, that you may be 1established; 12 that is, that I may be encouraged together with you while among you, each of us by the other’s faith, both yours and mine. 




B’ 13 aI do not want you to be unaware, bbrothers and sisters, that often I chave planned to come to you (and have been prevented so far) so that I may obtain some dfruit among you also just as among the rest of the Gentiles. 



A’ 14 aI am 1under obligation both to Greeks and to the 2buncultured, both to the wise and to the foolish. 15 So, for my part, I am eager to apreach the gospel to you also who are in Rome.

A 16   For I am not aashamed of the gospel, for bit is the power of God for salvation to everyone who believes, to the cJew first and also to dthe Greek. 


B 17 For in it athe righteousness of God is revealed 1from faith to faith; 



A’ as it is written: “2bBUT THE RIGHTEOUS ONE WILL LIVE BY FAITH.”

A 18   For athe wrath of God is revealed from heaven against all ungodliness and unrighteousness of people who bsuppress the truth 1in unrighteousness, 19 because athat which is known about God is evident 1within them; for God made it evident to them. 20 For asince the creation of the world His invisible attributes, that is, His eternal power and divine nature, have been clearly perceived, bbeing understood by what has been made, so that they are without excuse. 21 For even though they knew God, they did not 1honor Him as God or give thanks, but they became afutile in their reasonings, and their senseless hearts were darkened. 


B 22 aClaiming to be wise, they became fools, 23 and they aexchanged the glory of the incorruptible God for an image in the form of corruptible mankind, of birds, four-footed animals, and 1crawling creatures.




C 24   Therefore aGod gave them up to vile impurity in the lusts of their hearts, so that their bodies would be bdishonored among them. 



D 25 For they exchanged the truth of God for 1afalsehood, and worshiped and served the creature rather than the Creator, bwho is blessed 2forever. Amen.




C’ 26   For this reason aGod gave them over to bdegrading passions; for their women exchanged natural relations for that which is contrary to nature, 27 and likewise the men, too, abandoned natural relations 1with women and burned in their desire toward one another, amales with males committing 2shameful acts and receiving in 3their own persons the due penalty of their error. 28   And just as they did not see fit 1to acknowledge God, aGod gave them up to a depraved mind, to do those things that are not proper, 




B’ 29 people having been filled with all unrighteousness, wickedness, greed, and evil; full of envy, murder, strife, deceit, and malice; they are agossips, 30 slanderers, 1ahaters of God, insolent, arrogant, boastful, inventors of evil, bdisobedient to parents, 31 without understanding, untrustworthy, aunfeeling, and unmerciful; 



A’ 32 and although they know the ordinance of God, that those who practice such things are worthy of adeath, they not only do the same, but also bapprove of those who practice them.





Discussion 

This chapter consists of several chiasm.




Questioning the Passage



	What is a bond-servant (a servant in the Peshitta)? (v. 1)



in this context a bondservant is a person who is dedicated themselves to the work of God or in this case Yeshua.





	What did the prophets promise in verse two?



The prophets predicted the coming of the Messiah of God. 






	What does it mean to be the seed of David? (v. 3)



using the phrase “the seed of David,” Paul refers to the teaching of David that is the promises that God made to David. Yes you being the Messiah made to David and thus became David’s seed. Skeptics often say that Yeshua cannot be the son of David that is, his literal offspring, because Joseph wasn’t his natural father. According to the Gospels of Matthew and Luke no human father was involved in his conception. According to the ancient customs of the near East, the genealogy of a man was never traced through the mother. If Jesus was a blood descendent of David then Joseph was his father.​[4]



	How can Yeshua be born of the flesh of David, since the Davidic line was terminated because of the Babylonian Exile? (v. 3)



the royal line of David ended when the Babylonians invaded Judea and killed the King and all of his relatives. After the Jews returned from the Babylonian exile they had reinstalled a king on the throne. They declared that this person was of the line of David. However, since the Babylonians killed all of David’s family there were no real descendents of David left. The messianic tradition said that a descendent from the line of David would be placed on the throne of a liberated Judea. Therefore, Paul believed that line of David still existed. When in reality it did not. Today Christianity strongly adheres to the idea that the line of David continued up to Yeshua. Since heredity was determined by the father and according to the Gospels Yeshua did not have a human father then Yeshua could not have been from the line of David.





	Where did the Holy Spirit declare that Yeshua was the Son of God? (v. 4)



The declaration that Jesus is the Son of God is found in several passages throughout the New Testament. Here are a few examples:




	Matthew 3:16-17: This passage describes how, during Jesus' baptism, the Holy Spirit descended upon Him in the form of a dove, and a voice from heaven declared, "This is my beloved Son, in whom I am well pleased."

	Mark 9:35: This passage records how James, John, and Peter were discussing which one of them was the greatest. Jesus then said, "If anyone wants to be first, he must make himself last of all and servant of all." 

	Luke 1:32-35: In this passage, the angel Gabriel declares that Jesus will be called the Son of God. The angel says, "He will be great, and he will be called the Son of Most High, for he will be great before the Lord. He will bring glory to your house."

	John 1:34: This passage records how John the Baptist testified that Jesus was the Son of God.




These passages demonstrate that the declaration that Jesus is the Son of God comes from a variety of sources, including:




	The Holy Spirit's descent upon Jesus during His baptism (Matthew 3:16-17).

	The voice from heaven declaring Jesus to be the beloved Son of God (Mark 9:35; Matthew 3:16-17).

	The angel Gabriel's declaration that Jesus will be called the Son of God (Luke 1:32-35).

	John the Baptist's testimony that Jesus is the Son of God (John 1:34).









	What is the definition of “obedience of faith in his name” in verse five?



Paul believed that there was an obedience to the ways of Yeshua when one declared faith in him as the Messiah. For Paul it was important to have obedience if one wanted eternal life and salvation with Yeshua.





	Is verse six indicating the idea of the “elected?” (v. 6 & 7)



the phrase “called of Jesus Christ” is another way of saying that the people who believed in Yeshua were obedient to him. This is not a verse it talks about an elected group which was preselected by God but a group that becomes a part of the kingdom of God because of their faith in Yeshua.





	Is verse saying that our prayers must go through Yeshua to God? (v. 8)



This verse is a greeting from the Apostle Paul to the church in Rome. Paul expresses his gratitude to God for the Roman Christians. The phrase "through Jesus Christ" emphasizes that Paul's thanks and praise are not just directed to God, but also mediated by Jesus Christ. In other words, Paul is acknowledging that his relationship with God and his understanding of God's will is filtered through Jesus Christ. This phrase "through Jesus Christ" becomes a recurring theme in the book of Romans, emphasizing the role of Jesus Christ as the mediator between God and humanity.





	What is the gift of the Holy Spirit? (v. 11)



in this letter the gift of the Holy Spirit is the reminder of the teaching of Yeshua that the people were to follow.





	By what authority does Paul have to impart spiritual gifts of the Holy Spirit? (v. 11)



Paul called himself an apostle of Yeshua. He was self-anointed therefore he had no official authority from any religious leader. Since Paul was creating the religion called Christianity he could call himself the first apostle and no one could argue with that statement.





	How are the barbarians? (v. 14)



In Romans 1:14, the Apostle Paul refers to himself as a "debtor both to Greeks and non-Greeks" or "barbarians". However, in this context, the term "barbarians" (βαρβάροι) does not necessarily refer to a specific ethnic group or people. Rather, the term "barbarian" was often used by the ancient Greeks and Romans to describe anyone who spoke a language other than Greek or Latin.



In essence, Paul is saying that he owes a debt of gratitude to both the Jews (who were largely influenced by Greek culture) and the Gentiles (non-Jews), including those who were not familiar with Greek culture. By using this term "barbarians", Paul is emphasizing his connection to both Jewish and non-Jewish communities, and expressing his desire to reach out to all people, regardless of their cultural background.





	What does it mean to be a debtor? (v. 14)



This verse is a statement of Paul's missionary purpose. He explains that he owes a debt to two groups:






	To the Greeks: This refers to the Gentile population, who were not Jewish. Paul had already been preaching the gospel to these people in his previous missionary journeys.

	To the non-Greeks (barbarians): This refers to any group of people that are not Greek or Roman. Paul's use of this term emphasizes that he has a responsibility to preach the gospel to all people, regardless of their cultural background.






Paul goes on to say that he owes this debt "alike to wise and foolish". He is saying that he has a responsibility to preach the gospel to both those who are wise (in the sense of being knowledgeable or intelligent) and those who are foolish (in the sense of lacking knowledge or intelligence). Overall, Romans 1:14 emphasizes Paul's missionary purpose to preach the gospel to all people, regardless of their cultural background.







	What does “faith to faith” mean? (v. 17)



This verse is a key statement in Paul's letter to the Romans. It explains the purpose and significance of the gospel message. Here are some key points that can be derived from this verse:




	**The revelation of God's righteousness**: This phrase suggests that through the gospel, people have come to understand that God is just and righteous.

	**Through faith in Jesus Christ**: This phrase emphasizes that the revelation of God's righteousness is not simply a matter of human understanding or achievement, but rather it is a gift that comes through faith in Jesus Christ.

	**For all who have faith**: This phrase suggests that the gospel message is for everyone who has put their trust in Jesus Christ.




Overall, Romans 1:17 emphasizes that the gospel message is not just a human invention or achievement, but rather it is a revelation of God's righteousness that comes through faith in Jesus Christ.



	What does the truth in iniquity mean? (v. 18)



This phrase means that one understands what the truth of unrighteousness is.





	Is the wrath of God upon the people who perform ungodliness? (v. 18)



The verse indicates that God’s wrath will be upon those who are unrighteous. The author does not tell us what God’s wrath could be





	What about the pagans who do not know the God of Israel? How are they treated? (v. 19)



Paul believed that pagans who did not know the God of Israel were still accountable for recognizing divine truth. In Romans 1:18-23, he argues that God's existence and power are evident in creation, so people are "without excuse" if they reject Him. He saw pagan worship as misguided, often leading to idolatry and moral corruption.



	What does verse twenty mean?



Romans 1:21 highlights the consequences of rejecting God despite knowing Him. The verse states that people knew God but did not glorify Him or give thanks, leading to futile thinking and darkened hearts2. Essentially, it warns that ignoring God results in spiritual blindness and confusion.



This passage emphasizes that acknowledging God is not enough—true faith requires honoring and thanking Him. It also serves as a caution against pride and self-reliance, showing how turning away from God leads to moral and intellectual decay.





	What does verse twenty-one mean?



Romans 1:21 speaks about people who knew God but failed to honor Him or give thanks. As a result, their thinking became futile, and their hearts were darkened. This verse highlights the consequences of ignoring God, emphasizing that rejecting Him leads to confusion and spiritual blindness. Instead of recognizing His presence and power, people turn to self-centered thoughts, which ultimately lead them away from truth.



It serves as a warning about the importance of gratitude and worship, showing that failing to acknowledge God can result in spiritual emptiness





	Is verse twenty-three a condemnation of idolatry?



Many of the pagan religions of Paul’s time worship animals. Therefore, Paul is “outlawing” this practice in his converted churches.





	What does verse twenty-six mean?



Romans 1:26 speaks about the consequences of turning away from God. It states that because people rejected His truth, He allowed them to pursue desires that go against His design. The verse specifically mentions that women exchanged natural relations for those that are contrary to nature, highlighting a broader theme of moral decay when society moves away from God's intentions.



This passage serves as a warning about the dangers of rejecting God's truth and emphasizes the importance of aligning our lives with His will. It reflects how straying from His guidance can lead to confusion and harmful choices. 





	What does verse twenty-seven mean?



Romans 1:27 continues the theme of consequences for turning away from God. It describes men abandoning natural relations with women and instead being consumed with passion for one another. The verse states that they committed shameful acts and received the due penalty for their error.



This passage is part of a broader discussion in Romans 1 about how rejecting God leads to moral and spiritual decline. Paul emphasizes that when people turn away from God's design, they experience consequences that affect their lives and relationships. The verse has been interpreted in various ways throughout history, often in discussions about morality and human behavior.





	Are verses twenty-eight through thirty-two discussing the consequences of homosexuality?



Paul’s view of sin is violating laws that would make a person subhuman. In other words, actions unfitting for humans to perform. Therefore, the question is placed back to the reader. What is unfit for humans to perform? There are people on each side of the homosexuality question.



Linguistic Echoes



	
Yeshua was declared the Son of God in the Greek version of the letter. This is a linguistic echo to create the announcement three times.  The number of three, or three events, are symbolic of a divine influence. The three times are: at his baptism, at the transfiguration and the resurrection.











Culture Section


Discussion



	Did Paul mean that God was his witness in verse nine?



“God is my witness” is an Aramaic expression that semi people used during debates and other conversations. Somatic people trusted a person when he or she could produce one or two witnesses. When witnesses were not available person would invoke the name of God saying that God was the witness was needed.



Hermeneutics (for us today)


This chapter consists of an introduction from Paul to the love of God through Christ. He then concentrates on behaviors that are not a part of what Jesus would approve. The problem is that he leaves the door open for the person to determine what is right or wrong. 
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Chapter Two
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Language

	
Peshitta


Romans 2:1 There is therefore no excuse for thee, O man, that judgest thy neighbor; for by judging thy neighbor, thou condemnest thyself; for thou that judgest, dost practise the same things. 2 And we know that the judgment of God is in accordance with truth, in regard to those who practise these things. 3 And what thinkest thou, O man, that judgest those who practise these things, while practising them thyself, that thou wilt escape the judgment of God? 4 Or wilt thou abuse the riches of his benevolence, and his long suffering, and the opportunity which he giveth thee? And dost thou not know, that the benevolence of God should bring thee to repentance? 5 But, because of the hardness of thy unrepenting heart, thou art treasuring up a store of wrath against the day of wrath, and against the revelation of the righteous judgment of God: 6 who will recompense to every man, according to his deeds; 7 to them who, by perseverance in good works, seek for glory and honor and immortality, to them he will give life eternal; 8 but to them who are obstinate and obey not the truth, but obey iniquity, to them he will retribute wrath and ire. 9 And tribulation and anguish [will be] to every man that doeth evil; to the Jews first, and also to the Gentiles: 10 but glory and honor and peace to every one that doeth good; to the Jews first, and also to the Gentiles. 11 For there is no respect of persons with God: 12 for those without law, who sin, will also perish without law; and those under the law, who sin, will be judged by the law, 13 (for not the hearers of the law, are righteous before God; but the doers of the law are justified; 14 for if Gentiles who have not the law, shall, by their nature, do the things of the law; they, while without the law, become a law to themselves: 15 and they show the work of the law, as it is inscribed on their heart; and their conscience beareth testimony to them, their own reflections rebuking or vindicating one another,) 16 in the day in which God will judge the secret [actions] of men, as my gospel [teacheth], by Jesus the Messiah. 17 But if thou, who art called a Jew, and reposest thyself on the law, and gloriest in God, 18 that thou knowest his good pleasure, and discernest obligations, because thou art instructed in the law; 19 and hast confidence in thyself, that thou art a guide to the blind, and a light to them who are in darkness, 20 and an instructor of those lacking knowledge, and a preceptor to the young; and thou hast the appearance of knowledge and of verity in the law: 21 Thou therefore, who teachest others, teachest thou not thyself? And thou who teachest that men must not steal, dost thou steal? 22 And thou who sayest, Men must not commit adultery, dost thou commit adultery? And thou who contemnest idols, dost thou plunder the sanctuary? 23 And thou who gloriest in the law, dost thou, by acting contrary to the law, insult God himself? 24 For, the name of God, as it is written, is reviled among the Gentiles on your account. 25 For circumcision profiteth, indeed, if thou fulfillest the law: but if thou departest from the law, thy circumcision becometh uncircumcision. 26 And if uncircumcision should keep the precepts of the law, would not that uncircumcision be accounted as circumcision? 27 And the uncircumcision, which from its nature fulfilleth the law, will judge thee; who, with the scripture, and with circumcision, transgressest against the law. 28 For he is not a Jew, who is so in what is external: nor is that circumcision, which is visible in the flesh. 29 But he is a Jew, who is so in what is hidden: and circumcision is that of the heart, in the spirit, and not in the letter, whose praise is not from men, but from God.
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