
    
      
        
          
        
      

    


“A Deconstruction of Qur’anic Discourse for the 21st Century

Written by a Muslim of the West for Muslims of the West”

––––––––

Daurius Figueira 


© DAURIUS FIGUEIRA 2022

––––––––

Cover artwork incorporates an image of Al Aqsa mosque available under a Creative Commons CC0 1.0 Universal (CC0 1.0) Public Domain Dedication.



	[image: ]

	 
	[image: ]





[image: ]


Introduction


[image: ]




In the work that follows a distinction is made between Islamic discourse and Qur’anic discourse as they are mutually exclusive, at times irreconcilable even a Manichean duality. Qur’anic discourse is the discourse of Almighty Allah (SWT) revealed and recorded in the Qur’an that establishes the Age of the Qur’an and its specific methodology to constitute a specific unique being: the believer in the present life until personal death or the coming of the Day of Doom. Islamic discourse from the final epoch (the Interregnum) in the age of Prophethood to the Age of the Qur’an until the Day of Doom is the creation of individuals, groups, discourses perpetually seeking to exercise hegemony over the body of believers, literally and when agglomerated, to wield power to their personal and group benefit. Islamic discourse establishes instruments of power and an order of power to subjugate, to render the believers servile not to Almighty Allah (SWT), but to men. Islamic discourse through the ages of man must relentlessly signal virtue and integrity, their Qur’anic credentials to mask their intent to exercise hegemony, to dominate the believers for their personal benefit to the detriment of the believers in this present life. This is why there is a diversity of Islamic discourse relentlessly contending for hegemony over the believers, deliberately seeking to split the believers into contending groups, parties and sects driven by schism and hate. This is vital to an Islamic oligarchy dominating the believers in the present life. Islamic discourse must purposely seek to replace the hegemony of Almighty Allah (SWT) over the believers with the hegemony of the Islamic oligarchy, they must then constantly foment rebellion against Qur’anic discourse and Almighty Allah (SWT). Islamic discourse constitutes the munafiqun, the hypocrite and Qur’anic discourse constitutes the believer. It is the hegemony of Islamic discourse over the believers in the present life that enabled the white supremacist colonial capitalist world order to colonize the land of the Muslims, then neo-colonizing these lands to this day with the tip of the neo-colonial spear being the zionist state of Israel. The hegemony of Islamic discourse has in the 21st century ensured that the Muslim lands are all servile to the world order of power of white supremacist neo-liberal financial markets capitalism. It is hegemonic Islamic discourse that is silent, servile and only offers solutions to the malaise of the Muslim lands spawned by discourses of the white supremacist world order of power, including the Islamic discourse of Jihad is war which is the spawn of the west, not Qur’anic discourse.

Faced with an epoch in the present life never experienced before in human history on this earth, hence the need for the Age of the Qur’an, Islamic discourse has no plausible, effective solutions as it is not subservient, servile to Qur’anic discourse. Islamic discourse has no solution for an epoch where humankind has the capacity to unleash a mass extinction event that will eliminate humankind and the rest of the creation on this planet through nuclear war; where the white world order of power faced with the rise of China as an alternate non-white world power is now showing its willingness to play zero sum games with fellow nuclear powers. The white world order of power, rooted in an economic order heavily dependent on energy provided and generated by carbon rich energy sources, has generated global warming which presents the second grave, imminent threat to life on this planet, the second possible mass extinction event. Islamic discourse, servile to the white world order is heavily invested and dependent on this carbon based energy addiction, hence its response to both mass extinction events being business as usual, denial and apocalyptic, morally relativist Islamic discourse with a penchant for depravity exercised within cults worshiping violence and death. The obvious collapse of Islamic discourse since white colonial domination of the Muslim lands has in the third decade of the 21st century metastasized into a discourse that is killing its adherents in the present life, for in order to preserve its hegemony in the face of the collapse it has embraced depravity driven by nihilism, which illustrates its graphic disparity with Qur’anic discourse. This work then focuses solely on Qur’anic discourse, for it only presents the solution to believers for this present age of the present life, the age of mass extinctions. Only Qur’anic discourse is infinite thereby it presents the solution for this specific age. The challenge then is to READ!

This work is written by a believer of the west for believers of the west, those of us socialized in the west, educated and living in the west inherently familiar with the discourses of the present life, present world of the west. We are then a minority in the population, demography of the west having the need to develop an alternate worldview alongside the western worldview we utilise to traverse the western terrain for our daily survival in the west as believers, demands the ability to be adept at harnessing a hegemonic western worldview with the alternate Qur’anic worldview rendering us organic to western social orders indicated by the potency of our call, invitation to embrace Qur’anic discourse in the west. This work then is a 21st century deconstruction of Qur’anic discourse to unearth the meanings of the roots and the parts of speech that emerge from them, especially the verbs of Qur’anic Arabic which shed light, opens new vistas, reveals meanings that are particularly strategic for us who live in the west and are proficient in the discourses and the worldviews of the west in the 21st century. This deconstruction of Qur’anic discourse then enables us to formulate a Qur’anic strategy to successfully traverse the current present life under the hegemony of the white world order attaining our wage of the Garden of Bliss. This work is then my contribution to developing a viable praxis of believers of the west that earns us the Garden of Bliss of the second creation and the outpouring of the Sakinah in the present life. The template, model, the blueprint of this praxis is laid out in the Qur’an, only in the Qur’an, hence the command for believers to read the Qur’an.

The core, the very basis of our praxis that earns the Bliss is the similitude of the Divine Names and Attributes of Almighty Allah (SWT) revealed in the Qur’an, hence the reason why the deconstruction of the Divine Names and Attributes is the major section of the work. The lesson to humankind is in the similitude especially the believers, for it states clearly the terms of endearment of Almighty Allah (SWT) for believers in order to earn the Garden of Bliss. The process is rooted in transformation of self, self-regeneration at the level of thought/action, idea, discourse and worldview.

The section that follows deals with core, key concepts of Qur’anic discourse as: The Book, the Prophet, the Messengers, the Hypocrites of Islam, Believers/Unbelievers, Paradise/Hell and Satan. As a whole, the work then presents a deconstruction of the order of power of the universe, its destruction and the creation of a different and distinct second creation under the unassailable hegemony of Almighty Allah (SWT) and the place of humankind in this order of power in relation to the hegemony of Almighty Allah (SWT). What is then central to this cosmology is the path afforded to humankind to attain the Garden of Bliss of the second creation by working on transformation of self according to the template of Almighty Allah (SWT) revealed in the Qur’an during our presence in the present life before death envelops us. Qur’anic discourse is focused then on liberation, through transformation of self of humankind in the present life, it is Liberationary by dint of its specific use of the present life as the terrain to effect change to the self which qualifies us for the Bliss to come. It is then strategically necessary for the believer to be an expert on what constitutes the Bliss.

I arrived at this work through various journeys traversing life in the west. I was as a baby, a young boy and a teenager exposed to the discourse of the Roman Catholic church going through all the sacraments to confirmation. In the period 1969 to 1970 and thereafter as I was impacted by the Black Power revolutionary ferment in Trinidad and Tobago, where I commenced my journey through the writings of revolutionary thinkers as C. L. R. James, Marx, Che, Mao, Williams the historian, not the politician, and most of all Malcolm. I also read the book of revelation in the New Testament and became a born again christian of the Churches of Christ. Fundamentalist Christianity was held together in a matrix with revolutionary anti-capitalism with Malcolm ever relevant. I studied Christianity until the inherent flaws of its discourse were apparent with no hope of resolution. During my christian ministry I read the Qur’an, an Ahmadiyya English translation, read the Ahmadiyya introduction as well and was able to discern that they were not Muslims because they had a prophet after the Seal of the Prophets (uwbp). My praxis as a believer in the present life is now combined with engagement of the hegemonic discourse of the white order of power using an anti-capitalist, anti-oligarchy, anti- discriminatory, anti-Enlightenment position placing me in the maelstrom of discursive engagement of the west at this moment of the 21st century. A believer of the west engaging with the west in the discourses of the west refusing to be marginalized in another ghetto constituted by the west to which we willingly consign ourselves. Liberation at the level of the idea in the present life.

The English translation of the Qur’an used in this work is: “The Koran Interpreted A translation by A. J. Arberry”. “The Concordance of the Qur’an” by Hanna E. Kassis is the source of the roots, the verbs and other parts of speech and their meanings used in the Qur’an. The citations of specific texts of the Qur’an utilizes the Cairo format of the Arabic Qur’an, not Fluegel’s format which differs from the Cairo format. Persons using an English translation which adheres to Fluegel’s format will experience differences at times with the verse/āyah citations of the Cairo format.

Language, its structure and meanings always reflect the nature of the order of power where it is the dominant language, lingua franca. English reflects the white supremacist order of power of the Anglo-Saxon race exerting hegemony over the non-white world. English is then a white supremacist, capitalist, colonial/neo-colonial, imperial instrument of the white order of power exerted on the world. A translation into English must be critiqued for using white concepts to translate Qur’anic concepts into English when their meanings clash, are discordant at the very level of the idea, such concepts as God, the Sakinah, the Day of Doom, Paradise, Hell and Satan are potent examples of this incongruity where the English concepts utilized cannot fully express the range and depth of the Qur’anic meanings as English has a contradictory discourse and worldview that cannot grasp the conceptualization of the Qur’an. The hypocrites of the neo-colonial lands have then pushed their solution to us believers of the west, which is the rejection of our first language, our lingua franca replacing it with Arabic, another alien, imperial language which is an instrument of power of the hypocrites to Arabize us to enable their hegemony over us in the interest of white supremacy and the white world order for they are the lackeys of the white order of power. The expression of this colonization of Muslims is speaking English with a fake, wanna be Arabic accent even worse than being a fresh water Yankee, same old colonial domination khaki pants where you add a new form of inferiority to hallucinatory whiteness increasing its potency on the psyches of non-white races of the world. We think in English, how do we think in Arabic when it is not our lingua franca, how do we grasp the language when we don’t speak it in our social order? Prestige is then acquired and power exercised by not your piety, righteous actions; but instead your ability to quote in Arabic, to regurgitate what you learned by rote neither to understand nor act driven by the knowledge of Qur’anic discourse, devoid of the Qur’anic praxis demanded by Qur’anic discourse. The intent then is to silence Qur’anic discourse with man made discourses of rebellion calling themselves Islamic discourses denying believers the liberationary power and potency of Qur’anic discourse leaving us trapped and servile in the western colonial/neo-colonial discourse that insists to us that we are less than human, inferior and obligated to serve the western massa and his Arab minions as the House of Saud, the Islamic State and Al-Qaeda in all their versions and capacities.

This work is then my contribution to the task in English, our lingua franca, to expound on the meanings of the Qur’an ending the limitations of the English used by translators to express salient Qur’anic concepts, for this is the outcome of deliberate choice rather than the limitations of the vast corpus of meanings that constitute the English language. This work must continue, so the challenge is passed to the generations to come.
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Section 1

Selected verses of the Qur’an deconstructed
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This portion of the work will present a deconstruction of the discursive concepts of Quranic discourse which reveals the meaning of three sections of the Quran that I recite in my prayer/praise to Almighty Allah (SWT) on a constant basis.

Text 1: Surah 1 The Opening

“In the Name of God, the Merciful, the Compassionate”

Name: From the root * S M W the masculine noun is used ISM which means: a name. In whose name is this prayer/praise being uttered, in the name of God, only God.

God: In the name of Allah, not a nameless god per se but Allah which demands that the nature of Allah be studied, internalized and acted upon, for this is the rock upon which Islamic discourse is built. In the Quran from the root * A L H the masculine noun ILĀH emerges which is translated God, a god, a deity (lā ilāha illā Allāh) there is no god but God; (lā ilāha illā huwa) there is no god but He, and ALLAH the specific name of God which expresses specifically all that Allah is. There can then be no god but Allah, the Oneness of God is Allah. * A L H can then only describe deity that is Allah nothing else and any entity, desire, object of desire that challenges the hegemony of Allah in/over the mind and desires of the believer is then rebellion against this discursive concept of the Quran. The study of the nature of Almighty Allah (SWT) as revealed in Qur’anic discourse is then compulsory for the believer throughout her/his life on this earth, for in this study we find laid out as a path, a road, the moral imperatives necessary to behavior change vitally necessary to regeneration of the Muslim into the product demanded by Quranic discourse.

The Merciful, the Compassionate: Two terms that are Divine Attributes in the Quran which form part of the body of the description of what Allah (SWT) is existentially in the context of creation and human life which presents a similitude, a template of the moral order believers are expected to emulate, to strenuously, ceaselessly strive to regenerate ourselves by ingraining them in our mind, willing ourselves to act upon them, to express their impact on us in our behavior, thought, speech, worldview, writings, our human agency. This is Jihad, this is to be focused solely on Almighty Allah (SWT), Allah mindedness. Merciful and Compassionate are linked, interlocked, inseparable, indivisible as Divine Attributes and this is the example/lesson for us to learn and implement. Both are from the root * R Ḥ M with the level 1 verb RĀḤlMĀ translated as: to have mercy on someone, to be compassionate. The verbal noun Raḥmah is translated mercy, compassion. The active participle Raḥim as merciful, compassionate. In this Surah Raḥīm the masculine noun translated as merciful, compassionate and as the Divine Attributes All-compassionate is frequently used after AR-raḥmān. RAḤMĀN the masculine noun always used with the definitive article and with ar-raẖīm which means it qualifies raẖīm, such as saying All-merciful, All compassionate to denote the level of the mercy and compassion of Almighty Allah (SWT) outstrips the capacity of the believer, but we must emulate these divine attributes nevertheless as Almighty Allah (SWT) is always mindful of our limitations but demands regenerated human agency. To believe that we can exercise at the level of Almighty Allah (SWT) these divine attributes is then delusional, a trap placed by desire and self-importance that ensnares us as the existential condition of the munafiqun beckons. To insist that we can never emulate these Divine Attributes, hence no need to try, is also of the path of the munafiqun who have embraced unbelief.

“Praise belongs to God, Lord of all Being,

the All-merciful, the All-compassionate,

the Master of the Day of Doom,”

Praise: The lesson from the root * Ḥ M D and the form that emerges ḤAMlDA a level/form 1 verb translated: to praise with the verbal noun Ḥamd translated praise, the active participle Ḥāmid translated one who prays or praises and the passive participle Maḥmūd translated praised, laudable. Praise in Sura 1 is the verbal noun Ḥamd to praise. The lesson of the root * Ḥ M D is that praise of Almighty Allah (SWT) and prayer to Almighty Allah (SWT) are one and the same, which insists to us that praise of Almighty Allah (SWT) is the bedrock of worship of Almighty Allah (SWT) by the believer. This has nothing to do with what we want, we desire only with the Will of Almighty Allah (SWT). Praise and prayer are indivisible and the most potent prayer and praise as believers is our moral regeneration in keeping with the template of Quranic discourse forged by the similitude of the Divine Attributes to the believers revealed in the Qur’an.

Lord: From the root * R B B the masculine noun RABB is used here which is translated master, lord, the Lord God which refers to Almighty Allah (SWT). There are then masters and lords in human existence, but only one Lord God who exercises power over all of them. Believers are then those who recognize and submit to the power of the One Lord God, thereby signaling that masters and lords exert no power over the believer, which means that there is only One Lord God exercising power over the believer which leaves no room for a believer intent on being master and lord of believers on earth, for that is challenging the exclusive power of the One Lord God.

Being: A most potent discursive concept of Quranic discourse from the root * ʿ L M emerges, the level/form 1 verb ʿALlMA which is translated: to know, those who do not know, the ignorant with the verbal noun ʿIlm translated knowledge, the active participle ʿĀlim translated one who has knowledge, one knowing, learned. KNOWER: Divine Attribute. In this verse the masculine noun ʿALAMlN used is translated: beings, Lord of Being a Divine Attribute. This verse teaches that being is rooted in knowing, consciousness, perception, the human condition which is rooted in language which distinguishes the human creation from the rest of creation. Being is to know, but ignorance is also part of being and Almighty Allah (SWT) is being as the Knower, All Knowing. A believer is distinguished from the ignorant by her/his knowledge of Almighty Allah (SWT) as revealed in the Qur’an. The Qur’an is then the revealed instrument of Almighty Allah (SWT) to banish ignorance, thereby enabling the reality that believers are of the only valid beings, knowing beings, knowledgeable of the Will of Almighty Allah (SWT). The Qur’an is then central to knowing, knowledge, to being believer hence this is the Age of the Quran, where knowing, being, is rooted in reading, analyzing, understanding the meaning of the Qur’an without which there are no believers worthy of the Lord of all Being. To be a believer you must be Being, knowing, knowledgeable and the only path to this is to immerse yourself in the study of the Qur’an. The end of prophethood by the Age of the Quran brings into play the emphasis on Being, to know, knowing as the Qur’an is the means to know, we must therefore read to know, to be Being/believer. The call to Islam is the call to read, know the Qur’an for this is the revelation of the path to be compatible with the Knower, the All Knowing. The believer is then responsible for her/his own destiny as a believer, our human agency will determine if we read and become Being or remain ignorant, faking being/knowing, the condition of the munafiqun of Islam.

Master: The root * M L K from which the level 1 verb MALAKA arises is translated as follows: to own, possess, to have power or dominion over, (malaka minAllah) to avail with or against Allah, to overrule Allah. The verbal noun 1 Malk is translated: volition, that which is in one’s power whilst the verbal noun 2 Mulk is translated: dominion, kingship, kingdom. The active participle Mālik is translated: one who has dominion or power over or possesses which expresses the Divine Attribute MASTER and the passive participle Mamlūk is translated: one who is owned or possessed. In the verse under study the active participle MĀLIK is used which teaches that the MASTER owns, possesses, exerts power, dominion over the Day of Doom which belongs only to Almighty Allah (SWT). The Knower possesses the Day of Doom hence only the Knower can know when that Day will dawn. Malaka ‘s body of meaning teaches that the Master owns us, exerts dominion and power over the creation but specifically in a special power relation between the Master and the believer. Malaka teaches that rebellion against Almighty Allah (SWT) is possible in this present life, that humans are endowed with the capacity to rebel against Almighty Allah (SWT), to reject the path of Almighty Allah (SWT), hence embracing Islam must be totally voluntary, you must be moved by your conviction that Islam is organic to you and your well-being hence necessary to your self-realization and actualization. If you embrace Islam as a result of pressure exerted upon you by external power relations rather than your personal conviction, then you embraced Islam with multiple masters rather than the MASTER. You have embraced Islam in a state of malaka minAllah. The multiplicity of rebellion against the Master by humans desirous of dominion, possession, power demands the Day of Doom, but until that Day dawns believers must ensure that there is One Master who exercises dominion over them, not humans playing at being master and desire exerting dominion and power over them. You are either the possession of the Master or consumed by multiple masters which is summed up in the Quran as the condition of the munafiqun.

Day of Doom: From the root * A Z F the level/form 1 verb AZIFA is translated: to be imminent, to approach, to be high with the female noun AZIFAH translated: that which is imminent, the day of approaching doom, the threatened Hour. The Day is imminent, a certainty Willed by the Master and will be revealed only by the agenda set by the Master and no matter what believers and unbelievers do the agenda cannot be changed, abolished, impacted in any way by human agency/action. The only choice left to the believer is to internalize the path, road laid out in the Quran that enables us to transit the Day as victors having evaded the Doom. The path is then discourse centered, Quran centric without shortcuts and model answers to ensure victorious transit of the Day of Doom.

“Thee only we serve; to Thee only we pray for succor,

Guide us to the straight path,

the path of those whom Thou has blessed,

not of those against whom Thou art wrathful,

nor of those who are lost.”

Serve: From the root * ʿ B D the level/form 1 verb ʿ ABADA  is translated: to serve, to worship with the active participle ʿĀbid translated: one who serves, one who is devout, serving. Serve in the verse is the imperfect action Yaʿ budu. Service is worship, it has then to be the product of a believer who is devout that is the imperative, the challenge to all believers on a minute-by-minute basis of life. There is then no passive worship, service/worship is active, is human agency, human action with a strategic agenda as defined by the Qur’an. Human action, agency is imperfect action which demands an unrelenting commitment to change, regeneration, a rejection of stasis through an embrace of change which is constant with the laboratory of this change being ourselves. Service/worship is manifested at the level of the idea and action, internally and externally, in our practice, praxis as believers. This is the path to transitioning the Day of Doom victoriously. The discursive concepts of prayer/praise and worship/serve in this Surah are testimony to the potency of Qur’anic discourse expressed by the verbs used.

Succor: From the root * ʿ W N the level/form 10 verb ISTAʿĀNA is translated: to pray for succor, with the passive participle Mustaʿān translated as: one whose help or succor is being sought. In the verse the imperfect action is used Yastaʿinu translated as pray for succor. This verb describes the action of praying to Almighty Allah (SWT) for help, assistance, succor which is an imperfect action for imperfection, human, finite, limited always has reason to seek help, succor, the intervention of the One God, Almighty Allah (SWT), perfection, infinity. In the Qur’an there is then a specific verb that describes this power relation where imperfection must always seek the intervention of perfection which raises the questions of the terms of endearment set by perfection in order for imperfection to merit repeated divine intervention. The terms of endearment, especially between Almighty Allah (SWT) and believers, are clearly articulated in the Qur’an – our duty is then to read.

Guide: From the root * H D Y two level/form 1 verbs are derived:  HADA (1) with the verbal noun HADY translated as: offering, gift sacrifice. HADA (2) is translated: guide, lead in the right way, direct aright. The verbal noun Huda’ is translated guidance, the active participle Hādī is translated: a guide, one who guides; Guide (Divine Attribute). In this verse the imperative form IHDI is used which indicates that only Almighty Allah (SWT) is The Guide to lead us to the methodology by which we emerge from the Day of Doom victorious. This entire methodology to attain redemption is contained only in the Qur’an which constitutes the Age of the Qur’an, today, now. The Guide has then for this Age of the Quran placed His guidance, knowledge necessary to victorious transition of the Day of Doom only in the Qur’an. To access and apply this methodology of salvation you must then read the Quran.

Path: From the root * Ṣ R T the masculine noun ṢIRAT translated as: a path, a way, a road is used in this verse. There is then need for The Guide to lead, guide us to the straight path, way to a victorious transition of the Day of Doom. This is no path of deception, curved that obscures its nature, the path is transparent, present, knowable wholly contained in the Qur’an. On this path there is one Guide who has provided one manual to victory with no need for an interlocutor between the Guide and believers, this is a one-to-one power relation enabled and facilitate by the Qur’an.

Blessed: From the root * N ʿ M the level 4 verb ANʿAMA is used with the preposition ʿALĀ is translated: is blessed, to be gracious towards, to favor. In this verse the perfect action Anʿama is utilized expressing the perfection of Almighty Allah (SWT) in blessing those who have chosen and are immersed in the right path, the path of Almighty Allah (SWT). To access this blessing one has to surrender to the path and acknowledge that the path in itself is blessed, which immerses us in blessings when we abide by the path in its totality. The power relation outlined here is entirely different from the concept of grace in the New Testament for in the Qur’an Almighty Allah (SWT) does not beget nor is begotten. In the Qur’an a contract is offered between two parties with obligations on both parties, when believers abide by the contract they are certain they will reap the benefits listed in the contract. This entire contract is spelled out in the Qur’an. To accept and abide by the path, to be servile to the Guide ensures that we will be blessed and favored above all others which is to be graciously treated by dint of abiding by the contract. In the New Testament grace exists not because we abided by a contract and deserved it, but in spite of our relationship with the god of the New Testament, it exists because the god of the New Testament needs it. In the Quran there is nothing I have that Almighty Allah (SWT) needs. Nothing at all for He is All-powerful.

Wrathful: From the root * GH Ḍ B the level/form 1 verb GHAḌIBA is translated: to be wroth, angry. The verbal noun Ghaḍab is translated: anger, wrath and the passive participle Maghḍūb (with the proposition ʿalā) translated: against whom one is wrathful. In the verse the passive participle Maghḍūb is used. There is then a duality of paths: the Path formulated by Almighty Allah (SWT) expressed and contained in the Qur’an which when internalized driving your praxis as a believer the Path and you are blessed, favored. Even if we all fail as believers the Path remains blessed for it’s of the Mind of Almighty Allah (SWT). To earn blessings on the blessed Path we must be regenerated into a new creature, the product of the knowledge of the Qur’an applied. Refusal to accept and internalize the path of the Quran constitutes an alternative path that is ungodly, alien and anathema to Almighty Allah (SWT) as it is incompatible with the existential nature of Almighty Allah (SWT). This is the path of wrath, anger unleashed by Almighty Allah (SWT) on the adherents of this path. The Qur’an teaches that this path of rebellion exists within believers who inhabit space within the blessed path, relentlessly seeking to corrupt, defile the blessed path by compromising the praxis of believers with that of rebellion, desire and all that is forbidden in the Qur’an. The irreconcilable paths locked in battle then share the same space for the battle of the paths is rooted in the minds of believers, hence the battle is within the space of Islam not external of it. One strategy of the path of rebellion is to focus incessantly on the unbelievers/the kaffirun to mystify this reality taught by the Qur’an, to avert the gaze of the believers from themselves and others intent on being the fifth columnists of Islam. In the Qur’an they are the munafiqun/the hypocrites which raises the need to read what the Qur’an teaches on the handling of breaches of the moral order of Islam by believers, where believers are also targets of the wrath of Almighty Allah (SWT). In the Qur’an there is no New Testament concept of perpetual forgiveness of breaches of the moral imperatives of Islam by believers.

Lost: From the root * Ḍ L L the level 1 verb ḌALLA is translated: to wander away, to be lost, to go astray, to err, the act of going astray, error. The active participle is translated: one who goes away. The active participle ḌĀLL is used in the verse being studied. The meaning of the verb used in this verse indicates that for Almighty Allah (SWT) the unbelievers and the hypocrites of Islam have both deliberately and consciously alienated themselves from the Guide, the Knower. The condition of the kaffirun is expected having never embraced Islam but the rejection of the need to surrender to Almighty Allah (SWT) by the munafiqun goes to the heart of the need for anger, wrath, the Day of Doom, power exercised by Almighty Allah (SWT). This is rebellion at the heart of Islam, this is a deliberate strategy to compromise the message of the Quran, to reduce its impact upon humanity with the call to Islam. The disparity between what is spoken and what is exhibited by actions of believers speaks to the hypocrisy of the hypocrites and the strategy to tarnish Islam. The verb used presents the position that you willingly go astray, being lost is the product of conscious deliberate human action, there is no devil made me do it in Islam. You cannot be alienated from Almighty Allah (SWT) to then go astray, you go astray, become lost from a position of knowing, possessing knowledge then deliberately walking away. The verb then is also speaking to Muslims warning of the peril of going astray thereby entering the netherworld of the munafiqun.

Text 2

The second portion of the Quran under study is taken from Surah 6, The Cattle verses 162 to 163 which states as follows: “Say: My prayers, my ritual sacrifice, my living, my dying – all belongs to God, the Lord of all Being, No associate has He. Even so I have been commanded, and I am first of those that surrender.”

Say: From the root * Q W L

QĀLA the form/level 1 verb is translated: to say, to speak with, to be called, to be named. The verbal noun Qawl is translated: word, speech, utterance, a thing said, discourse, argument, greeting. The active participle Qāʾil is translated: one who says, one who speaks. Surah 6 : 162 “Say” is the imperative form of the verb Qul. The imperative form Qul used at the beginning of any verse is in fact a bookmark of that specific portion, verse of the Quran for all believers. The imperative form of the verb commands that we say, speak with, formulate discourse, argument, speech hinged on these bookmarks. These bookmarks are then linchpin portions of text that must be internalized, used as building blocks of our regenerated thought process, discourse and action, hence our regenerated praxis of being a believer. Most of all these bookmarks are key texts in our mode of prayer/worship of Almighty Allah (SWT) which propels and transforms our being on the path of regeneration, transformation.

Prayer from the root * Ṣ L W

Verse 6 : 162: ṢALĀH: feminine noun is translated: a prayer, worship. In this verse the feminine noun indicates that prayer is in fact worship which indicates that prayer has to be rooted in an ongoing sustainable process of regeneration of being, specifically believer being in order for it to qualify as worship of Almighty Allah (SWT). Prayer routinely recited by mouth without any regeneration of believer being is not worship but in fact hypocrisy, the basis of the existential condition of the hypocrites of Islam. Prayer/praise is now joined by prayer/worship which indicates in the discourse of the Qur’an what body of actions constitute prayer by a believer, where ritual is trumped by qualitative mindful actions of a knowing, knowledgeable believer being such as prayer is praise, worship and vice versa.

Ritual Sacrifice from the root * N S K

The level/form 1 verb NASAKA is translated: a ritual sacrifice, sacrificial offering. The active participle NĀSIK is translated: one who performs a ritual. The verbal noun NUSUK is used in the verse under study. A compulsory part of Muslim worship is participation in the ritual sacrifice of Eid al Adha.

Living: from the root * Ḥ Y Y

The level/form 1 verb is Ḥ AYYA translated: to live with the masculine noun MAḤYA translated: life, living is used in the verse under study.

Dying: from the root * M W T

The level/form 1 verb MĀTA is translated: to die, to be dead. The verbal noun Mawt is translated: death, The masculine noun MAMĀT is translated: the act of dying, death is used in the verse under study. The act of living and dying of the believer is constituted by the path of the believer formulated, defined and laid out in the Qur’an. Our life and death are not ours, our property, defined exclusively by our will and praxis but the property of Almighty Allah (SWT) as we are constituted by the Will of Almighty Allah (SWT) expressed in the Qur’an, internalized by us and acted upon, actualized to effect our regeneration in keeping with the model of the believer laid out in the Qur’an. We remain unregenerated, in rebellion as believers whenever our condition forbids and prevents us, as believers, from having our lives and death being the property of Almighty Allah (SWT), no longer ours. Our lives and death can only become the property of Almighty Allah (SWT) when it has attained the existential condition befitting the Lord of all Beings, the Knower. Our lives and death can only attain the requisite standard for the Lord of Being when it is the product of/constituted by the knowledge, the path revealed as the Qur’an, hence the command to read.

In the verses under study, we now move to the description of Almighty Allah (SWT) as One, what it amounts to and the fact that it is the core belief Muslims are called upon to embrace, internalize and vocalize in prayer/worship and announce relentlessly to the members of the social order we live in. For there is a code of behavior, a praxis, amoral order that is constituted by this Qur’anic concept binding on all believers in the present life and that to come.

Associate: from the root * SH R K

The level/form 1 verb is SHARIKA. The verbal noun SHIRK is translated: the act of associating, ascribing partners, partnerships. The masculine noun SHARIK (plural Shurakā) is translated: one who shares, an associate, a partner is used in the verse under study. The level 1 verb insists that Almighty Allah (SWT) does not share power, majesty, hegemony and the condition of being the Lord of all Beings, that is an impossible act, reality, existential condition, which means that Almighty Allah (SWT) is One, indivisible, impossible to be three in one. Which means that in the power relation between Almighty Allah (SWT) and believers there is only one permitted and possible desire allowed a believer, the desire to regenerate ourselves in keeping with the model laid down in the Qur’an. In this power relation there can be no associate which competes with the hegemony of Almighty Allah (SWT) over the believer. Regardless of gender, race, ethnicity, class, nationality and all other classifications of humanity derived from the social order, Almighty Allah (SWT) has no associate, partner, nor does He share power, hegemony over His first creation, the believers and unbelievers and the second creation to come. The believers then must not take partners and associates in a bid to challenge the hegemony of Almighty Allah (SWT) over them. In such an event the believer is then described as of the hypocrites. To fully understand the meanings that flow from this root a comparison with ASHRAKA a level/form 4 verb that flows from the same root is enlightening. ASHRAKA used with the preposition bi is translated: to make someone a partner, associate (ashraka bi-Allāh), to associate someone or something with God, to ascribe partners with God, to be idolaters (allahdhīna ashrakū), those who have associates with God, to be idolaters, the polytheists. The active participle Mushrik is translated: idolater, polytheist. There is then a condition that is anathema to being a believer that is the condition of being mushrik, but this is not the only condition where the power, hegemony of Almighty Allah (SWT) is challenged by a human embracing an associate, ascribing an associate to Almighty Allah (SWT) but in this condition the person is a believer, not a mushrik. This condition of rebellion in a believer evolves to the point where the believer insists that without specific believer action, human agency the power, hegemony of Almighty Allah (SWT) is limited, making that human agency/action vitally necessary to the exercise of power and majesty of Almighty Allah (SWT) in the present world. These believers have then made themselves an associate of Almighty Allah (SWT) in the realm of human history, its evolution and the manifestation of the Day of Doom in the present world/life but they are not mushrik. This condition is that of the hypocrites of Islam.

Commanded: from the root * A M R

The level/form 1 verb AMARA is translated: to command, to bid, to order. The verbal noun Amr is translated: a command, commandments, a bidding, task, matter, affair, a thing. The active participle Āmir is translated: one who commands, who bids. In the verse under study the passive participle UMIRA is used which signals that the being is commanded by Almighty Allah (SWT) to embrace that Almighty Allah is One, has no associate, internalize and act upon it. In the verse the believer is commanded and can never be the one who is commanding, hence a believer can never be an associate of Almighty Allah (SWT), vital to the strategic agenda of Almighty Allah (SWT) for this Earth and the creation attached to this Earth. A believer’s mind driven with desire, engaging in a battle for hegemony with the power of Almighty Allah (SWT) is a believer who is in fact under the rule, command of two masters, hence in an existential condition of rebellion against Almighty Allah (SWT) which surpasses that of the mushrik. This is revealed in the Qur’anic concept of surrender.

Surrender: From the root * S L M a most potent root in Qur’anic discourse which demands that I present the various levels/forms of the verbs of this root.

The level/form 1 verb SALIMA is translated: Active participle SĀLIM: safe, secure, wholly complete, healthy, unblemished. Masculine noun SALAM is translated: peace, surrender, submission, a captive, a man belonging to another. SALĀM the masculine noun is translated: soundness, well-being, unimpairedness, peace, security, safety, a greeting (al-salām), Divine Attribute: All peaceable. Salīm masculine noun (adjective) is translated: pure, safe, secure, whole, unblemished, unimpaired, sound. SALIM masculine noun is translated: peace.

SILM common noun is translated: peace. SULAYMAN proper noun is translated: Solomon. SULLAM masculine noun is translated: a ladder

The level/form 2 verb SAHAMA is translated: to save, to preserve, to hand over intact, to salute, to greet, (with the preposition ʿalā) to pray someone peace. The verbal noun is translated: submission, surrender, greeting, peace. The passive participle is translated: secure, handed over, paid.

The level/form 4 verb ASLAMA is the verb form used in the verse under study and is translated: to submit, to surrender, submission, Islam. The active participle Muslim is translated: submission, one who surrenders (to God); Muslim. The verbal noun Islām is translated: Islam and the active participle is translated Muslim as in the verse under study. Islam is the path of peace, safety, security, unimpairedness, wholeness, of a being wholly complete premised on surrender in submission to, of being a captive of Almighty Allah (SWT). The path to self-realization, actualization, wholeness, security is premised on surrender in submission to the Will of Almighty Allah (SWT). As Allah is One there is one path as contained and laid out in the Qur’an. Muslim is the living expression and embodiment of this existential condition of being in submission, having surrendered, a captive yet ultimately free, for we are not captives of man and desire and power driven by desire. The Muslim has then to express in their being, their praxis, their human agency the submission, peace, security and wholeness, the regenerated being that is the product of surrendering to the Will of Almighty Allah (SWT). The regenerated being is only possible with action premised on surrender in submission and the hegemony of Almighty Allah (SWT) built upon Qur’anic discourse for this is a process rooted in knowledge revealed in The Book. A Muslim and Islam cannot then tolerate any form of association with Almighty Allah (SWT) for all Muslims are the captives of only Almighty Allah (SWT), One, a Muslim can only be subject to and is the property only of Almighty Allah (SWT). A Muslim, all Muslims in relation to other Muslims, is then sovereign for a Muslim is the captive only of Almighty Allah (SWT). In power relations between sovereign Muslims the Will of Almighty Allah (SWT) is supreme and the sovereignty of the Muslim vis a vis other Muslims is the direct product of the hegemony of Almighty Allah (SWT) over all Muslims which is unimpeachable. Any Muslim who insists on absolute power over a social order dominated by Muslims is then insisting that he/she is an associate of Almighty Allah (SWT), which is forbidden. No Muslim can claim absolute power over fellow Muslims, that is the preserve of only Almighty Allah (SWT) and any Muslim giving another human absolute power over herself/himself is creating an associate of Almighty Allah (SWT) which is forbidden.

The message of the Qur’an in this instance is addressed to Muslims where my entire being, my human agency, my worldview, my life and death is the sole, exclusive property of Almighty Allah (SWT). This means that my very being must be fitting, wholesome, of the standard demanded by Almighty Allah (SWT) as it belongs to Him. I am then the steward of my being, it is not mine to possess but my duty to perfect in keeping with the template presented in the Qur’an. I am compelled to this task as I willingly surrendered to, submitted to, became a captive of Almighty Allah (SWT). This is the power relation between Almighty Allah (SWT) and Muslim where the only viable path to safety and security is unconditional surrender in submission at the level of the idea where the Muslim worldview is Almighty Allah (SWT) centric. Those Muslims who embrace submission and surrender engaging with regeneration of themselves are called to a special order, the first of Muslims which means that there is a designation between the first of Muslims and the munafiqun/the hypocrites, this designation beckons the Day of Doom and the need for this event.

Text 3

The third text is Surah 112 Sincere Religion

“In the Name of God, the Merciful, the Compassionate

Say: ‘He is God, One,

God, the Everlasting Refuge,

who has not begotten, and has not been begotten,

and equal to Him is not any one.’

One: It is an imperative that Muslims articulate that Almighty Allah (SWT) is One, a Divine Attribute. From the root *A Ḥ D

The numerical noun AḤAD is translated one, the Divine Attribute One. The feminine form of the numerical noun is IḤDĀ.  In both instances in the Surah where one appears the numerical noun is used.

Everlasting Refuge: from the root * Ṣ M D

ṢAMAD the masculine noun/adjective, a Divine Attribute used only in Surah 112 : 2 in the Qur’an translated as Everlasting Refuge. Almighty Allah (SWT) the safety, security, the safe place of Muslims by dint of our submission to, the fact that Almighty Allah (SWT) is our captor is in fact an eternal, infinite, never ending expanse of safety, security, an eternal safe zone for Muslims that is inviolate as Almighty Allah (SWT) is One. Surah 112 now proceeds to give further insights into the existential condition of Almighty Allah (SWT) being One.

Begotten: from the root * W L D

The level/form1 verb WALADA is translated: to bear, to give birth, to beget. The active participle (male) is translated: progenitor, begetter, father, (female), mother and the male and female duo is translated: parents, father and mother. The passive participle is translated: a child (with preposition lahu), a father (the one to whom a child is born). Sura 112 : 3 “not begotten” is the active imperfect YALIDU and “not been begotten is the passive imperfect Yūladu. Almighty Allah (SWT) has no parent and is no parent He is ONE. Almighty Allah (SWT) has no son and is not the father of Muslims, He is our Captor not a parent. There is then no Godhead the nature of which and its existential condition has to be expressed, made manifest via multiple expressions of its existential condition to human creation across time/space. There is no intent to become a parent and beget a son whose blood is the basis of salvation and redemption of human creation. There is no intent to manifest the power of this Godhead in a specific entity charged with agency thereby creating the father, the son and the entity of agency who are distinct, yet one, three is one. And there is a total rejection of the position that man is the centre of the human universe therefore man has innately all the means, the power to save himself in all its diverse modes of discourse that articulates this position. All power, all agency, all presence, hegemony, timelessness, infinity belongs only to Almighty Allah (SWT). This means that Allah has no peer, no equal, no colleagues and no dependency especially on human action, agency.

Equal: from the root * K F ʿ the masculine noun Kufuʾ is translated: equal, comparable. Kufuʾ is used only in the Qur’an at Surah 112 : 4. Surah 112 is stating that there is no equal to, nothing, no one is comparable to Almighty Allah (SWT). A Muslim that places anything, desire, before Almighty Allah (SWT) and the task we accepted with our free will to become Muslims is then denying that Almighty Allah (SWT) is One, is deliberately breaking the contract between our Captor and His captives, committing heresy, in a state of rebellion as Iblis, thereby placing ourselves in a netherworld, neither in submission to Almighty Allah (SWT) yet with our mouths and public actions proclaiming that Almighty Allah (SWT) is One and we are His captives. The Qur’an deals with this condition extensively, it is the condition of the munafiqun, the munafique, the fifth columnists of Islam, the willing servants of the kaffirun, the mushrikun and the people of the book in their engagement to weaken Islām. Hypocrites of Islam.

In this section signal selections of the text of the Qur’an that I continuously read and refer to ground my praxis and transform self, behavior, action and worldview in the present life/world to attain the reward, wage in the next creation are presented and deconstructed.

Surah 2 : 272: “Thou art not responsible for guiding them; but God guides whomsoever He will” Guiding persons to belief and guiding them whilst they are in the state of belief is outside of our capability and capacity as humans in the present life/world. It is Almighty Allah (SWT) alone Who has and exercises the power that determines who will embrace belief and will surrender in submission in the present life to attain the reward in the second creation. Almighty Allah (SWT) does not expect nor need the believers to proselytize humankind of the earth by any means necessary, much less can the believers guide anyone to the Bliss. Guidance is the prerogative of Almighty Allah (SWT) and He has chosen in the Age of the Qur’an to speak to humankind with The Book, the Qur’an. The Path of guidance is in the Qur’an only, hence the command to read! Believers are then called to give voice to the Qur’an, the response to it is the prerogative of Almighty Allah (SWT). Surah 13 : 40 which is instructive in this deconstruction of Surah 2 : 222 states: “Whether We show thee a part of that We promise them, or call thee to Us, it is thine only to deliver the Message, and Ours the reckoning.” The believers are commanded to deliver the Message, the Call of the Qur’an but Almighty Allah (SWT) alone guides of His own choosing and reckoning. Reckoning is translated from the masculine noun Ḥisab which is translated: reckoning, account which indicates that Almighty Allah (SWT) alone commands the power of the Day of Judgment, He therefore in the present life guides whom He will and all will be judged by Him in the Judgment. These two verses then enlighten the believer on the nature of our job specification in the path of Almighty Allah (SWT) revealed only in the Qur’an.

Surah 3 : 100 & 106 &110: “Let there be one nation of you, calling to good, and bidding to honor and forbidding dishonor; these are the prosperers” “You are the best nation ever brought forth to men, bidding to honor, and forbidding dishonor, and believing in God” “believing in God and in the Last Day, bidding to honor and forbidding to dishonor, vying one with the other in good works; those are of the righteous.” It is an imperative of the Qur’an that the community of believers in the present life be undivided, that there be no schism, no sectarian divide, that there be no war, conflict between believers. Division, schism, sectarian strife amongst the believers in the Age of the Qur’an is an indication that we are not abiding by the command of Almighty Allah (SWT) recorded in the Qur’an. Which means that sections of the believers are in rebellion against the Will of Almighty Allah (SWT) following the path of Iblis not the All-merciful. Those in rebellion are then hypocrites and those of us of the nation of believers who refuse, fail to publicly engage with the hypocrites registering our refusal to embrace rebellion thereby rejecting them outright, we are just as guilty as the hypocrites of failing in our duty to Almighty Allah (SWT). Which is to ceaselessly call to the good, to tirelessly bid to honor and fervently, without hesitation, no compromise forbid the dishonor of all those who express rebellion against Almighty Allah (SWT) thereby forbidding the disciples of Iblis. Believers are expected to bid to honor, to even pay the ultimate price to attain honor in our lives in the present life for it expresses our surrender in submission to Almighty Allah (SWT) in the present life. We cannot accept the rendering of the nation of believers as normal, acceptable, par for the course and claim that we relentlessly call to good, bid to honor and forbid dishonor, to do so is hypocritical, we are then of the hypocrites. The Qur’an teaches that the only competition accepted amongst the believers is the vying amongst ourselves to outdo each other in doing good deeds, works in the present life which does not favor the rich over those of us with limited means for the Qur’an then states in verse 111: “And whatsoever good you do, you shall not be denied the just reward of it; and God knows the godfearing.” There is no hierarchy of believers built upon the domination of the believers by those who are capable of lavish, spectacular “good” works in public spaces especially. It is Almighty Allah (SWT) alone who determines who is godfearing or not.

In the texts cited bidding is translated from the imperfect action Yaʾmuru from the level/form 1 verb AMARA from the root * A M R. Amara is translated: to command, to bid, to order. The verbal noun is translated: a command, commandment, a bidding, task, matter, affair, a thing. The active participle is translated: one who commands, who bids, etc. Almighty Allah (SWT) commands us to relentlessly call to the good, to command the embrace of honor and the rejection of dishonor in the present life addressed to ourselves, the believers and the unbelievers no matter the sacrifice we must make, to command the rejection of dishonor and the embrace of honor to the point of death. This sums up our work, praxis in the present life that is compulsory towards earning the Bliss in the second creation.

We need now to understand the meanings of the passive participle Maʿruf from ʿARAFA the level/form 1 verb that emerges from the root * ʿ R F. ʿArafa is translated: to know, to recognize, to discern. The passive participle is translated: that which is known or recognized; reason (adjective), honorable. The use of Maʿruf in the three verses being deconstructed translated as honor indicates that believers are under the imperative of Almighty Allah (SWT) to command themselves and other to embrace, immerse themselves in, to abide by that which is known, recognized, the reason of the path of Almighty Allah (SWT) and in so doing forbid the embrace of rebellion, ensure that we and others do not fall into the trap of rebellion against Almighty Allah (SWT) which is dishonor to the reason of the path of Almighty Allah (SWT), the power/knowledge of the Qur’an. Honor is surrender in submission to Almighty Allah (SWT) which is logical, reasonable, the allotted vocation of humankind in the present life. Dishonor is rebellion against Almighty Allah (SWT), an illogical outcome and condition for humankind with no hint of profit in this condition hence the product of delusion and insanity.  Good is then a description that only applies to persons who have surrendered to Almighty Allah (SWT) in submission and evil to those who have embraced rebellion in the tradition of Iblis/Shaytan against the Will, hegemony of Almighty Allah (SWT).

Surah 8 : 53: “That is because God would never change His favor that He conferred on a people until they changed what was within themselves; and that God is All-hearing, All-knowing.” Surah 13: 11: “God changes not what is in a people, until they change what is in themselves. Whensoever God desires evil for a people, there is no turning it back; apart from Him, they have no protector.” These two verses are interlinked, explain and throw light on the meanings of each other. In Surah 8 : 53 the feminine noun NIʿMAH is translated: blessing, favor which teaches that those who are blessed by Almighty Allah (SWT), have been granted a favor by Almighty Allah (SWT) and those so blessed can abrogate, cancel this blessing, revoke this favor by our actions after we have been blessed. Being blessed, receiving a favor from Almighty Allah (SWT) does not and cannot end our free will ability to act to destroy this blessing and favor in the present life. As believers the first blessing and favor we receive is forgiveness of our sins committed in ignorance which commences our journey as a believer in the present life. Throughout this journey as a believer in the present life we have the power and the means to rebel against the path of Almighty Allah (SWT), are we then in this condition of rebellion entitled to the blessing, the favor of Almighty Allah (SWT)? Who changed themselves through rebellion against Almighty Allah (SWT) by their action forfeited the blessing and the favor. Almighty Allah (SWT) has stated here that He is incapable of being capricious, of lying, of playing us as we are capable of doing for as long as we earn the blessing, favor and keep to the program we are certain of our reward of the Bliss. Surah 13 : 11 teaches that we must earn the blessing and favor of Almighty Allah (SWT) by changing self, self-transformation at the level of the idea and action without this change propelled by our actions we are incapable of receiving the blessing and favor of Almighty Allah (SWT) in the present life leaving us unprotected in the present life. We have to walk the talk of self-transformation demanded by the Qur’an necessary to earn the Bliss. For without material evidence of our capacity to transform ourselves according to the model and template of the Qur’an we are faced with the default position of Almighty Allah (SWT): fit only for the Fire. The only way to escape the Fire and earn the bliss is by self-transformation according to the Qur’anic model thereby inviting Almighty Allah (SWT) to bless, favor and protect us in the present life and the second creation. There is no concept of believer entitlement and privilege in the Qur’an, what blessings, favors we receive from Almighty Allah (SWT) in the present life and the second creation we must work for, earn according to the master plan, the job specification/description, the model of the Qur’an in the present life. When we abide by these terms and condition to the best of our abilities: thought, idea and action in the present life then Almighty Allah (SWT) removes us from the order of His default position of the Fire. The entire project then hinges upon us, humankind, and the exercise of our free will, we must embrace change, immerse ourselves in it in order to invite the protection of the Protector in the present life and the second creation, having our names removed from His default position of the Fire. Embrace change defined by the Qur’anic model to evade the Fire.

Surah 18 : 46: “Wealth and sons are the adornment of the present world; but the abiding things, the deeds of righteousness, are better with God in reward, and better in hope.” A most powerful statement in the Qur’an which speaks to the nature of the praxis demanded of a believer in the present world/life working towards earning the Bliss. A deconstruction of this statement unearths the concepts of adornment, present world and righteousness towards laying bare the meaning of the discourse of this most powerful statement. Adornment: Zīnah the feminine noun from the root * Z Y N is translated: adornment, ornament, embellishment; finery; (yawm al-zīnah) the Feast Day. Present world: Dunya the feminine noun and comparative adjective from the root * D N W is translated: world, the present world; (adjective) meaner, lower, nearer, likelier; (al hayāt al-dunyā) the present life. Righteousness: ṢALAḤA the level/form 1 verb that emerges from the root * Ṣ L Ḥ is translated: to be righteous, to be good, to do right, to do a deed of righteousness. The active participle: one who does deeds or works of righteousness; the noun: righteousness; the adjective: righteous, good, right. In the verse under study the active participle Ṣālih is used. The adornment of the present world/life is then all that is desired and attained in the present life which we wear as the adornment, the embellishment, the finery of the present life, the dunya. It is the quest of a person in the present life immersed in desire for all that is attainable in the present life, pleasures, craving, ego, self-importance, power, dominance, desire, depravity and decadence which are of no merit in attaining the Bliss. You cannot be a believer working to earn the Bliss in the present life and simultaneously immersed in the adornment of desire in the present life for they are incompatible, incongruent. The only persons who believe that this duality is viable and will yield to them the best of both the present life and the Bliss to come are the hypocrites and the Fire is theirs. The present world with its present life is the life of this earth before the Day of Doom where humankind and the jinn are presented with the choice of either surrender in submission to Almighty Allah (SWT) working in the present life to earn the Bliss thereby successfully transitioning the Judgment. Or to reject the offer made by Almighty Allah (SWT) choosing instead rebellion in the present life which amounts to embracing all that is forbidden, prohibited for the believer, unrighteousness rooted in giving full vent to human desire and its propensity for depravity when it is not channeled and disciplined by its Creator. An existential condition where free will destroys the desiring being endowed with free will by Almighty Allah (SWT). The design potential of humankind and the jinn are only realized through the embrace and adoption of the praxis of righteousness in the present life. Believers are only in keeping with the model of Qur’anic praxis when we think in a framework of ideas that are righteous, good, right and as a result do righteous deeds and works in the present life, even to the point of losing our life in this present world rather than compromise our righteousness. This is the path that enables us to successfully transition the Day of Doom to the Bliss whilst the unrighteous will be consigned to the Fire. Those in rebellion will always insist that this is all myth and fables whilst the believer remains assured of the certainty of the event which constitutes the chasm that separates belief and unbelief. If you are certain of the fallacy of the position of the believer why then do you expend your energy to seduce the believer, to suppress, oppress, to exert hegemony over the believer and the belief system, why do you make war on believers? Why don’t you simply leave us alone in our lunacy?
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Section 2

The Divine Names & Attributes of Almighty Allah (SWT)


[image: ]




––––––––

[image: ]


The Divine Attributes in the Qur’an is a discursive instrument with multiple functions: They describe the nature, the existential condition of Almighty Allah (SWT), hence the Power of Almighty Allah (SWT), and the basis of the imperatives of the moral order that is compulsory for all Muslims to adhere to, to regenerate ourselves by, to define our worldview, behavior, mind, being and practice by. The moral order that is hegemonic over all Muslims is then rooted in the Divine Attributes of Almighty Allah (SWT). What Almighty Allah (SWT) is becomes our template and what He is not is excluded applicable to our limitations as finite beings with limited horizons. The Divine Attributes in the Qur’an are then presented as a similitude for believers and that is the challenge presented to us in the present life, for this similitude is the work of the present life to attain the reward in the second creation, the Bliss. What is presented in this section is an extensive deconstruction of all the Divine Attributes of the Qur’an.

––––––––
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ABLE: Root: * Q D R

The active participle QĀDIR from the level/form 1 verb QADA/IRA is translated: one who is able, who has power; one who determines; Able, Powerful (Divine attributes). Surah 6 : 37: “God is able to send down a sign, but most of them know not” Surah 6 : 65: “He is able to send forth upon you chastisement” Surah 23: 18: “and We are able to take it away” Surah 23 : 95: “We are able to show thee that We promise them” Surah 36 : 81: “is not He, who created the heavens and earth, able to create the like of them” Surah 46 : 33: “able to give life to the dead” Surah 70 : 40: “I swear by the Lord of the Easts and the Wests, surely We are able” Almighty Allah (SWT) is the Able having the capacity, the intent and the power to impact, change, fashion, re-engineer the life of the human who embraces surrender in submission to Almighty Allah (SWT). One who surrenders, the Muslim has to willingly embrace the idea of regeneration of self and constitute the human capacity, intent and power to regenerate self into the image of the template presented by Almighty Allah (SWT) in the Qur’an. With Muslim willingness, action, human agency Almighty Allah (SWT) the Able is the assurance of success in this Muslim endeavor.

ABSOLUTE: Root: * Ṣ M D

ṢAMAD masculine noun (adjective) Everlasting Refuge

Almighty Allah (SWT) is Absolute because He is Everlasting, infinite, has no beginning nor end which means that He is the source, transcendent of death. What Almighty Allah (SWT) is transcends the capacity of human finite comprehension. This necessitates the framing of a Message, a discourse with which finite humans can grasp the path, the discipline necessary to transcend the limitations of being finite towards liberation. In the Age of the Qur’an this Message, its discourse is the Book, the Qur’an which means that the path to liberation is spelled out in the discourse of the Qur’an and the duty of the Muslim is to immerse herself/himself in this discourse. The masculine noun is found once in the Qur’an at Surah 112 : 3: “God, the Everlasting Refuge”

AWAKE: Root: * KH B R

Khabīr: masculine noun (adjective) is translated: who is informed, One who knows, One who is aware (Divine attribute). In the Qur’an Khabīr is translated as follows: Surah 2 : 234: “God is aware of the things you do” Surah 4 : 35: “surely God is All-knowing, All-aware” Surah 6 : 18: “and He is the All-wise, All-aware” Surah 6 : 103: “He is the All-subtle, the  All-aware” Surah 11 : 1: “a Book...from One All-wise, All aware” Surah 59 : 18: “fear God, God is aware of the things you do” From the level/form 1 verb: KHABARA translated: knowledge, understanding.  The verbal noun Khubr is translated: Surah 18 : 68: ‘how shouldst thou bear patiently that thou hast never encompassed in thy” Surah 18 : 91: “We encompassed in knowledge what was with him” These are the two instances in the Qur’an where the verbal noun is used and translated encompass indicating that the Muslim is expected to be ring fenced with the knowledge Almighty Allah (SWT) has prescribed for us in the Qur’an. Khabar the masculine noun (plural akhbār) is translated: tidings, news, reports and is translated: Surah 9 : 94: “God has already told us tidings of you” Surah 27 : 7: “I observed a fire and will bring you news of it” Surah 47 : 31: “until We know those of us who struggle and are steadfast, and try your tidings”
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