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	“For my thoughts are not your thoughts,
  neither are your ways my ways,”
declares the Lord.

	
“As the heavens are higher than the earth,
  so are my ways higher than your ways
  and my thoughts than your thoughts.

	
As the rain and the snow
  come down from heaven,
and do not return to it
  without watering the earth
and making it bud and flourish,
  so that it yields seed for the sower and bread for the eater,
so is my word that goes out from my mouth:
  It will not return to me empty,
but will accomplish what I desire
  and achieve the purpose for which I sent it.

	(Isaiah 55:8-11)
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Section One: Sin

	





	 


Chapter 1: The Origin of Sin for Mankind

	The Bible is a collection of sixty-six different books composed by about forty human authors over a period of approximately fifteen hundred years. Its subject matter covers things we would never possibly understand without God’s revelation. The origin of sin is just one of the many things that would remain unknowable without inspired revelation. The combined testimony of both the Old and New Testaments is that together they form the inspired Word of God. The revelation of the supernatural world, the creation of earth, the end of time, and many thought-provoking stories make the Bible the most fascinating book of all time.

	God revealed things to mankind in stages. These stages are reflected in the current arrangement of the books of the Bible. Students of the Bible refer to this as a progressive revelation. One stage is established, then another, and so on. The key to an accurate understanding of the individual stages is to rely on the Apostles’ teaching as recorded in the New Testament. God chose these men and gave them authority to formulate sound doctrine for us to believe.

	In the beginning God created the earth, and there is a wealth of revelation contained in that amazing feat. Later, many exciting truths were spoken through the prophets in various ways. Eventually, God sent Jesus Christ, whose testimony is authoritative and true. God raised Jesus from the dead which validates the fact that the holiness of God had been propitiated. God is satisfied with the substitutionary sacrifice of Christ, but He did not stop there – God went on to choose the Apostles to evaluate, interpret and proclaim the proper conclusions for us. Of course, the Holy Spirit accomplished that by working through the chosen Apostles, but the point is that their writings correlated all previously revealed truth into sound doctrine. We must not ignore what they recorded.

	The origin of sin for mankind provides an excellent opportunity to demonstrate this point. Since the Bible is accurate and true in its entirety, then some believers would turn right to Genesis and identify the origin of sin for mankind (Genesis 2:15–3:24). The narrative would reveal that Satan tempted Eve to eat the fruit of the tree of knowledge of good and evil. Though she knew better, she ate some of the forbidden fruit and then gave some to her husband who ate it too. Those facts are accurate, but the Apostles’ teaching combines some other facts along with those and comes out with a doctrine that we probably would have otherwise missed. A careful study of the whole Bible is necessary when affirming sound doctrine.

	In his letter to the Romans, the Apostle Paul refers back to the temptation in the garden and adds light to the subject. “Therefore, just as sin entered the world through one man [Adam], and death through sin, and in this way death came to all people, because all sinned — To be sure, sin was in the world before the law [of Moses] was given, but sin is not charged against anyone’s account where there is no law. Nevertheless, death reigned from the time of Adam to the time of Moses, even over those who did not sin by breaking a command, as did Adam, who is a pattern of the one to come [Christ]” (Romans 5:12–14).

	There are two main points to observe regarding this passage. Notice that Eve is not mentioned. The sole source of sin coming to all people is identified as Adam and his decision to eat the forbidden fruit. We are able to understand why this is stated by turning back to the Genesis passage. Adam was formed from the dust of the earth, received the breath of life, and was directly addressed by God. Eve was not formed until after God’s command not to eat of the tree of the knowledge of good and evil was spoken. In the beginning, all mankind was contained within Adam, and this one person represented the whole of mankind. He was the first and the head of the natural race. When the head sinned, we all sinned.

	This introduces the doctrine of imputation, a concept which is discussed in detail in Chapter 11. Adam’s sin resulted in Adam’s immediate spiritual death (the fall of mankind) and led eventually to his physical death. The Apostle states, “sin entered the world through one man, and death through sin, and in this way death came to all people, because all sinned.” Not only does he identify Adam alone, he also states that death comes to all people because “all sinned.” In other words, we all sinned when Adam sinned. Exactly why God explains it that way is not entirely clear. Either we were all in Adam because he was the seminal (original) man, or he acted as the head of the race representing all of us as he sinned. In either case, the result is the same. Sin entered the world through Adam. Therefore, death comes to everyone because of the imputation of that original sin.

	The second main point to observe is that the Apostle then references a period of several thousand years. By using two significant public figures, he identifies a large group of people who lived from the time of Adam to the time of Moses. He stated that people from this period died because Adam disobeyed God’s command, not because of their own sins. God’s command to Adam was not to eat the forbidden fruit. God’s law was revealed through Moses many generations later. The period in question is the several thousand years between these two events. The Apostle stated that the people who lived in this period did not sin by breaking a command as did Adam. Additionally, personal sin was not counted against them because there was no law. Nevertheless, they died. Now we can begin to understand that when God warned Adam that he would die if he ate the fruit, God meant not only Adam, but the entire race of mankind. At the end of time, God will destroy the created heavens and earth, judge mankind, and human life as we know it will cease to exist. Therefore, the Apostles’ teaching affirms that all mankind was represented in Adam and the human race will certainly die because of his original sin.

	We will expand on this concept as we continue. The main point will conclude that the origin of sin was the disobedience of Adam, the one man God created from the dust, the head of the race.

	To fully grasp this doctrine, we must explore how Scripture reinforces it. The doctrine of imputation is not just a theological detail—it is the framework that explains our desperate need for redemption. Romans 5:18 states, “Just as one trespass resulted in condemnation for all people, so also one righteous act resulted in justification and life for all people.” The comparison between Adam and Christ is central to the gospel.

	Adam’s sin wasn’t just personal failure—it was representative. He stood as the federal head of the human race, and when he disobeyed, we were all counted guilty. Paul writes, “For as in Adam all die, so in Christ all will be made alive” (1 Corinthians 15:22). Adam’s disobedience brought condemnation; Christ’s obedience brings justification. These aren’t merely symbolic parallels—they are spiritual realities that determine our standing before God.

	Even before the Mosaic Law was given, sin and death were active in the world. Romans 5:13–14 affirms this: “To be sure, sin was in the world before the law was given... Nevertheless, death reigned from the time of Adam to the time of Moses...” Paul is showing that people died even when there was no formal law to break—yet death still ruled. Why?

	Because of imputed sin. Death, the divinely appointed penalty, continued because the guilt of Adam’s sin had been imputed to all humanity. Death was not—and is not—merely the result of personal wrongdoing. It is the clearest evidence that we are all bound up in Adam’s guilt. Death reaches everyone—the infant, the morally upright, the educated, and the ignorant alike. It is not selective. It is the unavoidable consequence of Adam’s rebellion.

	This dismantles the idea that we begin life in moral neutrality. Death reigned—a metaphor showing that sin had already infected the root of the human condition. We are not sinners because we sin; we sin—and die—because we are sinners by nature and by imputation.

	This affirms the seriousness of sin in God’s eyes. Even without a written code, God’s justice still required a penalty. Death is not simply the end of life; it is sin’s enduring consequence. Until the reign of death is broken by divine intervention, it continues its relentless hold over all who descend from Adam.

	Consider the death of infants—those with no conscious sin—yet they die. This painful reality proves that death results from imputed guilt, not just personal acts. David confessed, “Surely I was sinful at birth, sinful from the time my mother conceived me” (Psalm 51:5). And Paul writes, “You were dead in your transgressions and sins… by nature deserving of wrath” (Ephesians 2:1–3). From conception, we carry this spiritual death.

	Yet this is where the story of humanity becomes a story of grace. Romans 5:15 declares, “But the gift is not like the trespass.” God’s grace through Jesus is greater than Adam’s fall. The contrast is striking: one man’s sin brought death; one Man’s sacrifice brings life.

	When John the Baptist saw Jesus, he proclaimed, “Look, the Lamb of God, who takes away the sin of the world!” (John 1:29). This echoed God's plan from the beginning. When God clothed Adam and Eve with garments of skin (Genesis 3:21), He showed that covering sin required the shedding of blood. That theme flows through the Old Covenant sacrifices and finds fulfillment in Christ—the spotless Lamb whose death removes sin.

	Imputation works both ways. Just as Adam’s sin was counted against us, Christ’s righteousness is counted to those who believe. “God made him who had no sin to be sin for us, so that in him we might become the righteousness of God” (2 Corinthians 5:21). This exchange is the heart of salvation.

	This isn’t theoretical—it’s the reality of every soul’s condition. Death proves the presence of sin. Its universality points to a universal problem. But the gospel reveals a universal offer: eternal life through faith in Christ.

	So as we conclude this foundational chapter, we see the pattern: sin entered the world through one man, Adam. It passed to all of us, bringing death. But where sin abounded, grace abounded more. The same Bible that tells us the bad news also proclaims the good news.

	Understanding the origin of sin gives us the right lens to understand the cross. Before we can appreciate the rescue, we must understand what we’ve been rescued from. That’s why we begin not with speculation, but with revelation. And that’s why we now turn to the divine law of sin and death.

	

	


Chapter 2: The Law of Sin and Death

	Looking carefully into God’s Word we see a consistent message regarding the law of sin and death (Romans 8:2). Before sin entered the world, God had warned Adam that if he sinned by eating the forbidden fruit, he would certainly die (Genesis 2:17). After he had sinned, an innocent animal suffered death as a sacrifice, by God who provided skins for Adam and Eve to wear (Genesis 3:21). That sacrifice initiated the idea of substitutionary death. Much later when the Law was revealed through Moses, it incorporated several animal sacrifices for sin offerings and atonement which expanded the concept of substitutionary death (Leviticus 9:1–23). Christ ultimately bore the penalty of death for mankind (Romans 8:5–11) which fully demonstrated God’s just means of forgiveness through imputation, the death of one for the sin of all (John 11:49–53; cf. Hebrews 10:14–18).

	Those who reject God’s sacrifice by unbelief will suffer not only physical death, but also a lifetime of spiritual death as they are separated from fellowship with their Creator. Additionally, if they persist in their unbelief, they will ultimately suffer what has been described as a second death. Therefore, after dying physically, they will spend eternity in the lake of fire (Revelation 21:6–8). As we just quickly stepped through God’s Word, we see a consistent message that sin results in death.

	This foundational truth—that sin brings death—echoes across the entirety of Scripture. From Genesis to Revelation, God affirms the same spiritual law: the soul that sins will die. This is more than a consequence; it is a divine diagnosis of the human condition.

	Death is the common denominator of every human life. Hebrews 9:27 declares, “People are destined to die once, and after that to face judgment.” This isn’t just a reference to physical mortality—it’s the direct result of sin. Even those considered righteous in their generation, like Job, understood this. He lamented, “Mortals, born of woman, are of few days and full of trouble. They spring up like flowers and wither away” (Job 14:1–2). No one escapes. Death reigns. From Adam to Abraham, from Moses to David, from prophets to kings, Scripture never hides the reality of death—it highlights it as evidence of our shared problem.

	After Adam and Eve sinned, God responded not just with judgment, but also with a quiet act of mercy. He clothed them with garments made from animal skin (Genesis 3:21), introducing the idea of substitution—the innocent covering the guilty. Later, through Moses, God codified this principle into a detailed system of offerings: burnt offerings, sin offerings, and the Day of Atonement, when two goats were selected—one sacrificed and one sent into the wilderness bearing the sins of the people (Leviticus 16). These ceremonies symbolized both atonement and the removal of guilt. But year after year, the sacrifices continued. As Hebrews 10:3 reminds us, they were “an annual reminder of sins.” They could never truly take them away.

	That point is driven home in the tragic account of Nadab and Abihu, sons of Aaron, who offered unauthorized fire before the Lord and were immediately consumed by fire from His presence (Leviticus 10:1–2). Their deaths weren’t the result of a mere ritual error—they were the result of irreverence. God made it clear: “Among those who approach me I will be proved holy; in the sight of all the people I will be honored” (v. 3). This wasn’t a legal technicality. The law of sin and death was being enforced by divine holiness. God doesn’t treat sin lightly—and neither should we.

	The Law of Moses, then, didn’t create sin or death, but exposed both. Paul explains this in Romans 7: “I would not have known what sin was had it not been for the law.” In Galatians 3:24, he calls the law a schoolmaster—an instructor designed to lead us to Christ. The law heightened our awareness of guilt, defined sin in detail, and required continual sacrifice. Its purpose wasn’t to fix the problem, but to reveal how deep the problem really is. The more the law said “do this” or “don’t do that,” the more obvious it became that something inside us was broken. And that brokenness would lead to judgment if not met by mercy.

	For those who persist in unbelief, the Bible warns of more than physical death—it speaks of a “second death,” a final and eternal separation from God. Revelation 20:14–15 describes it as the lake of fire, a conscious and irreversible judgment. It is not symbolic, temporary, or metaphorical. It is the ultimate expression of the law of sin and death—a final verdict rendered against those who have rejected the gift of life in Christ.

	Revelation 21:8 gives a sobering list of those who will face this judgment: “the cowardly, the unbelieving, the vile, the murderers, the sexually immoral, those who practice magic arts, the idolaters and all liars.” What stands out is that it begins not with the most scandalous crimes but with the cowardly and unbelieving—those who turned away from God’s offer of grace, perhaps quietly, but willfully. We are reminded that God takes no pleasure in the death of the wicked (Ezekiel 18:23), but He is just. He is patient, merciful, and long-suffering—but He will not ignore sin forever.

	Jesus Himself did not shy away from speaking of judgment. In Matthew 25:46, He declares, “Then they will go away to eternal punishment, but the righteous to eternal life.” His words are not vague. The final destinies are parallel in duration—just as eternal as heaven is, so is hell. In Luke 16:19–31, Jesus gives us a glimpse into that reality through the story of the rich man and Lazarus. The rich man, having lived in selfish indulgence, dies and finds himself in torment. He pleads for relief, but none is given. The chasm is fixed. The moment is final. And though the man is conscious, articulate, and regretful, the opportunity for repentance is past. His anguish is not rooted in wealth, but in unbelief and spiritual neglect.

	This parable teaches hard but vital truths. First, the separation is real and conscious. Second, it is irreversible—there is no movement between the saved and the lost after death. And third, the deciding factor is not earthly status, but response to the truth. It is belief—or the lack of it—that defines eternity.

	None of this should be spoken of lightly. The reality of hell is not something to toss around in argument or wield in pride. It should humble us and move us to tears long before it moves us to speech. God’s love is vast—He desires all to come to repentance (2 Peter 3:9). He has gone to extraordinary lengths to make salvation available. He sent His Son, not to condemn the world, but to save it. The lake of fire was not created for mankind, but for the devil and his angels (Matthew 25:41). And yet, those who reject the offer of salvation will share in that destiny—not because God delights in punishment, but because He honors the freedom He gave to choose.

	God’s judgment is never rash or reckless. He has revealed Himself in countless ways—in creation (Romans 1), in human conscience (Romans 2), in the Scriptures, and ultimately in the life, death, and resurrection of Jesus Christ. The second death is not the result of ignorance. It is the final result of light rejected.

	But even now, while breath remains, the invitation still stands. John 3:16 declares it plainly: “Whoever believes in him shall not perish but have eternal life.” This isn’t just a hopeful idea. It’s the only hope we have against eternal ruin. The law of sin and death is not abstract. It is real, it is unrelenting, and it will either end in eternal separation—or be interrupted by divine mercy.

	We don’t need to wait for eternity to see its effects. We see them now—in broken families, addiction, despair, division, guilt, and decay. We see it in creation itself, groaning under the curse (Romans 8:20–22). The law of sin and death is not confined to judgment day. It is already at work. And yet, even in its grip, we sense that something better is possible.

	There is no ritual pure enough to erase it. No ladder high enough to climb above it. No personal strength strong enough to overcome it. “The mind governed by the flesh is death” (Romans 8:6), and all of Scripture affirms that where sin exists, death follows. But in understanding this law, we’re finally able to grasp the weight of our need. The death that began with Adam stretches to every heart and every household—and until we come to terms with that truth, we won’t be ready for the grace that interrupts it.

	 


Chapter 3: The Sinful Nature

	Mankind is faced with an innate problem. When Adam sinned, he revealed his sinful nature and was no longer considered innocent. He found himself naked and ashamed, removed from the Garden of Eden and without the communion with God that he previously experienced. Because of subsequent revelation given through the Apostles, we can understand that God judicially declared him to be under sin (Romans 3:9–20; Galatians 3:22); he was enslaved to sin because of his sinful flesh (Romans 7:14–25); and was unable to overcome that condition on his own, no matter how acceptable he would try to become (Ephesians 2:8–10). So as Adam and Eve procreated, their children also inherited his sinful nature (Psalm 51:5; Ephesians 2:1–3). Subsequently, they passed their sinful nature down to the next generation, and so on. Therefore, all individuals, through all generations, possess a sinful nature.

	The sinful nature is transmitted to us through birth. The resulting condition is spiritual death, or separation between man and God. As sons of Adam, we are born physically alive yet spiritually dead. The communion enjoyed by Adam and Eve with God before the fall was lost as symbolized by their sense of nakedness, the instinct to hide from God, and their banishment from the Garden. They were graciously allowed to live out their natural lives, but it was with a degree of separation from God that was not previously experienced. In the same way, their posterity has been separated from God and are longing for that acceptance and reconciliation. Simultaneously, the sinful nature entices sinful gratification. This creates an internal conflict, which adds to the despair of mankind in the fallen world in which we reside. We desire communion with God, but the efforts of mankind fail to achieve it. This dire need for approval is why false religions that incorporate various forms of idolatry are so alluring (Acts 17:16–31). They suffice to give us approval from peers and a false sense of divine approval.

	Therefore, we arrive again at the core of the problem. We do not have divine approval. We have come under divine judgment because we are sinners. We do not become sinners as we grow up and choose to sin. We sin because we are sinners! An apple tree bears apples. Ever since Adam sinned, the fruit of mankind is sin (Galatians 5:19–21). Sin characterizes the essence of what we are (Psalm 51:5). All men have a sinful nature (Ephesians 4:17–24).

	The sinful nature is the inherited disposition of every human being to rebel against God. It’s not something we learn with age—it’s something we are born with. David confessed this reality in Psalm 51:5: “Surely I was sinful at birth, sinful from the time my mother conceived me.” From our first breath, we carry within us a condition we didn’t choose but one that defines our fallen nature. Paul echoes this in Ephesians 2, describing humanity as “dead in your transgressions and sins... by nature deserving of wrath.” This is more than a set of bad habits—it is a deep-rooted, internal pull toward self-will and independence from God. Even a child doesn't need to be taught how to lie, manipulate, or resist authority. These instincts arise from the heart.

	Before the fall, Adam had no such inner corruption. He was created innocent, free to choose obedience or disobedience without any bias toward evil. But once he sinned, that innocence was lost—not only for him but for all of us. His nature became ours. Genesis 5:3 quietly reveals this when it tells us that Adam “had a son in his own likeness, in his own image.” That image was now fallen. What Adam passed to Seth—and every generation after—was not just a physical resemblance, but a spiritual corruption. Like a hereditary disease, the sin nature is passed down, untouched by human will or morality. Romans 5:12 affirms, “Sin entered the world through one man, and death through sin, and in this way death came to all people, because all sinned.” We’re not born morally neutral, waiting to tip one way or the other. We are born inclined to sin and spiritually dead from the outset.

	This explains the universality of human depravity. From primitive tribes to modern cities, from kings to peasants, the evidence of sin is everywhere. History confirms it. Personal experience proves it. Scripture explains it. The problem is not our environment—it’s our nature. No system of government, education, or therapy can remove what was inherited in Eden. This sin nature dominates every part of our being. Jeremiah said, “The heart is deceitful above all things and beyond cure. Who can understand it?” (Jeremiah 17:9). Theologians have long called this “total depravity”—not that we are as wicked as possible in every way, but that every part of us has been affected: our mind, our will, our emotions, our desires. Even our best traits are tainted by selfishness or pride. Even our “good” deeds are laced with impure motives.

	Isaiah 64:6 puts it plainly: “All our righteous acts are like filthy rags.” We may perform generous acts or seek justice, but apart from Christ, they do not spring from pure hearts. The sinful nature does not seek God; it hides from Him. It constructs its own standards, then breaks them. Paul’s summary in Romans 3:10–12 is sweeping and sobering: “There is no one righteous, not even one... there is no one who seeks God.” That’s not exaggeration—it’s spiritual fact. It applies across cultures and generations. It’s the level ground beneath every human foot.

	The result of this condition is spiritual death. Ephesians 2:1 reminds us, “You were dead in your transgressions and sins.” This isn’t about physical death, which comes later. This is spiritual separation from God—a kind of soul-death that leaves us breathing but disconnected from the life we were created for. It’s like a branch cut from the vine—it may still look alive for a while, but its source has been severed. And under that shadow of spiritual death, physical life itself takes on a distorted shape. Hebrews 2:15 speaks of people enslaved by their fear of death. This fear seeps into every culture, often driving ambition, addiction, escapism, and control.

	Ironically, though, death can also serve as a divine alarm. Ecclesiastes 7:2 says, “It is better to go to a house of mourning than to go to a house of feasting... for death is the destiny of everyone; the living should take this to heart.” Awareness of death can produce wisdom—if it leads us to the truth. The real tragedy is that the spiritually dead don’t feel dead. They may sense restlessness or dissatisfaction, but they don’t understand their true need until the Holy Spirit opens their eyes. That’s why God’s grace must always take the first step.

	We see the law of sin and death at work all around us—in suffering, corruption, family breakdown, addiction, conflict, disease. These are not just unfortunate features of life in a broken world—they are signs that something has gone terribly wrong. The sinful nature is the thread that runs through all of them, and only the gospel can cut that thread.

	Attempts to overcome this nature by willpower or religion fail. Paul described his own battle in Romans 7: “I have the desire to do what is good, but I cannot carry it out... What a wretched man I am! Who will rescue me from this body that is subject to death?” That cry of desperation is the cry of every honest soul who finally stops pretending. Whether masked by pride or buried beneath shame, it’s the universal need for rescue. And when religion steps in without the gospel, it only deepens the problem.

	In Acts 17, Paul visited Athens and saw altars to many gods, including one “to an unknown god.” He pointed out their hunger for the divine, but exposed their ignorance: “What you worship as something unknown I am going to proclaim to you.” He was naming the human condition—spiritually blind, but searching nonetheless. In Romans 10, Paul described many Israelites as zealous for God, “but their zeal is not based on knowledge.” Passion without truth is dangerous. Worship without revelation leads only to more confusion.

	The sinful nature produces longing. Deep inside every heart is a void—an ache for something we can’t quite name. We were made for communion with God, and without it, we search endlessly for substitutes. Some chase pleasure, others chase philosophy or possessions. Some turn to religion. But all of it is hollow without the truth of the gospel. These pursuits may mask the ache, but they can’t satisfy it. Like drinking salt water, they leave the soul thirstier than before.

	This search for meaning apart from God isn’t new. It’s what Solomon chronicled in Ecclesiastes. He chased wisdom, wealth, pleasure, and success—yet at the end of it all, declared it “meaningless.” His conclusion wasn’t bitter—it was honest. Nothing “under the sun” can fill the void within. The ache isn’t mental or material. It’s spiritual. And it’s there to point us back to the One who made us. As Augustine famously said, “You have made us for Yourself, O Lord, and our hearts are restless until they rest in You.”

	The tragedy is that even religion can become a substitute for God. When faith becomes performance, ritual, or moral striving, it loses its power to transform. Religion without grace is just another version of self-salvation. And like every other idol, it will fail. Only grace can bridge the gap between what we are and what God requires.

	That’s why the awareness of our sinful nature is not meant to crush us—it’s meant to open our eyes. It shows us who we are, yes—but more importantly, it shows us how much we need Christ. It removes every illusion of self-sufficiency and prepares our hearts for mercy. The doctrine of the sinful nature isn’t cold theology—it’s a mirror held up by God’s Word, reflecting both our need and His provision.

	As we continue, we’ll see more of how deeply sin has affected us—and more of how powerfully God has intervened. Our problem is great, but His grace is greater still.

	 


Chapter 4: Personal Sin

	We must recognize that we are all guilty of sins we commit personally. This is normally the first thing that comes to mind when the sinfulness of man is mentioned. Personal sin may consist of overt acts such as lying, stealing, and various deeds of immorality; but it may also be the neglect of things known to be inherently right such as caring for the helpless, promoting justice, and forgiveness of others. It can also include sins of the heart and mind, such as pride or lust. Sin is either a violation of or lack of obedience to God’s Holy standard of perfection. A cursory self-examination of anyone would reveal sinful acts, sinful practices and evidence of a sinful history. We are sinners, and there is no escaping that blunt truth (Romans 3:23).

	The Apostle John teaches that mankind’s sin stems from three basic desires inherent in human nature: the cravings of sinful flesh; the lust of his eyes and; the pride of life (1 John 2:16). This was the pattern of Satan tempting Eve in the Garden of Eden. It is also consistent with the temptation of Christ in the desert (Genesis 3:6; Matthew 4:1-11; cf. Luke 4:1-13). Every member of our race has a powerful attraction to this cursed world and the repulsive fleshly gratification that the sinful nature craves. While it is hard to comprehend, we demonstrate it to ourselves over and over again. Christ was the only exception as he was conceived by the Holy Spirit so he was not a son of Adam and never did sin, nor did he desire to, nor could he (Hebrews 10:7; 2 Corinthians 5:21).

	Personal sin refers to the individual choices we make that violate God’s holy standard—what we do, what we fail to do, and even what we think or desire when it conflicts with His will. John writes simply, “Everyone who sins breaks the law; in fact, sin is lawlessness” (1 John 3:4), while Paul reminds us that “all have sinned and fall short of the glory of God” (Romans 3:23). These are not general observations—they are divine declarations. They hold up a mirror to our lives and leave no room for denial.

	Personal sin is distinct from inherited sin. We are born with a sinful nature—that is what we are by birth. But personal sin is what we choose to do as a result of that nature. It reveals itself in outward actions, neglected responsibilities, and corrupt inward thoughts. These expressions of sin highlight just how far we fall short of the character and commands of God.

	Outward sins are the most obvious. These are the things we do that directly disobey God’s commands—lying, slander, theft, adultery, violence. Paul lists many of these in Galatians 5, including “sexual immorality, impurity, hatred, jealousy, fits of rage...” These are not just moral failings; they are willful acts that spring from selfishness and rebellion. They hurt others, dishonor God, and degrade the soul. But they’re only the tip of the iceberg. Underneath them lie sins of omission—those invisible failures to do what we know is right. James 4:17 says, “If anyone knows the good they ought to do and doesn’t do it, it is sin for them.” These sins may be quieter, but they are just as destructive. Turning away from someone in need, choosing silence when we should speak up for truth, refusing to forgive when forgiveness is called for—these all reveal a passive resistance to God’s heart.

	Even deeper still are the inward sins—the attitudes and thoughts that no one else may see, but which God sees clearly. Jesus didn’t shy away from exposing these. In His Sermon on the Mount, He equated anger with murder and lust with adultery. The problem is not only what we do but what we desire. Pride, envy, bitterness, greed, self-righteousness—these live in the unseen places of our hearts and corrupt even our good deeds. We may appear devout or moral outwardly, but if our hearts are filled with secret resentment, arrogance, or judgment, we are deceiving ourselves. Sin is not just behavior—it is a heart condition, and God’s Word penetrates to the very core of it.
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