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Introduction

			 

			Why?

			Samuel the prophet is perhaps one of the most unsung of the Old Testament worthies. Paul himself refers to Samuel as a great transition point in Israel’s history, “Until Samuel the prophet” (Acts 13:20). The Psalmist places him side by side with Moses and Aaron in Psalm 99:6: “They called upon the LORD, and He answered them.” The Lord, also, links him with Moses employing lofty and memorable language in Jeremiah 15:1: “Though Moses and Samuel stood before Me, yet My mind could not be toward this people.” One of the writers of a previous century (W. W. Fereday) referred to him as “God’s Emergency Man.”  

			Nazarite, restorer of the nation, Levite, last of the judges and first in a line of those who held the prophetic office, kingmaker, and king dethroner, his job description is impressive and accords him a place of distinction in the Old Testament canon. As the last judge, the first prophet, and the introducer of the line of kings, he is a pivotal person, not only in the history of Israel, but in the programme of God.

			But since we live in a day when kingmakers, judges, and Nazarites are not in vogue, what profit can there be to us in studying the life of a man who lived over three millennia ago? We may admire his life, convictions, and character, but can we profit from studying Samuel?

			The Word of God itself reminds us of the profit of the “things … written aforetime” (Rom 15:4) and of the fact that they were written for our “admonition” (1 Cor 10:11). We must avoid the trap of chronological snobbery which assumes that we are so far ahead of previous generations that we can learn nothing from them and are light years ahead of them in our intelligence and ability. 

			We may have advanced in technology and we may be drowning in a flood of information and opinions, but wisdom has not enjoyed an equal upsurge and interest on the part of many.

			Job reminds us in his eloquent and insightful lament (Job 28) of how inaccessible and precious wisdom is and how it must be sought with diligence. The Word of God remains our “wisdom,” and by appreciating its lessons, we can attain to the wisdom God desires us to possess.

			But to return then to our question, what can we learn from the life of Samuel? Consider just a few possible lessons from his life:

			• He is the first of the prophetic office – a new way in which God would speak to the people. Why did God need to raise up prophets?

			• Lessons in parenting – the good and the bad

			• Principles of living and pleasing God which are scattered like gems through the book

			• Lessons in prayer – a woman, a man, and a nation

			• Preparation for Service – how did a small insignificant child become one of Israel’s greatest leaders?

			• Power – its use and abuse

			• The Pathway to finding your service for God

			• The Purposes of God which move forward not only despite the failure of men, but actually employing that failure

			 

			How?

			Rather than a verse by verse exposition, the chapters which follow will at times deal with sections of the book, and others will take up subjects and trace them through the book of 1 Samuel. At times, we may have to stretch a bit beyond Samuel’s life as we see the effects of his life on others even later in Israel. And while it is not our intention to intrude on the territory of others who will deal with King David, it would be impossible, and indeed a slight on Samuel, to write of Samuel’s life without noting the role he played in David’s rise to the throne.

			The authorship of the two books in our Old Testament which bear Samuel’s name has been a matter of discussion and speculation. Since Samuel’s death is recorded prior to the end of 1 Samuel, he certainly could not be the author of the entire book; and certainly he could not pen 2 Samuel. In point of fact, in the Hebrew Bible, 1 and 2 Samuel are one as are 1 and 2 Kings – the four books together known as The Books of the Kingdom in both the Septuagint and Jerome’s Vulgate. So it may be that one unknown writer (Ezra?) collected the accounts and compiled them for us. 

			Authorship, however, is not crucial to learning from the spiritual lessons which the Divine Inspirer of Scripture has given us. Our considerations then will be from 1 Samuel with an occasional excursion elsewhere in the Scriptures as we appreciate how the Spirit of God has honoured Samuel.

			 

			What?

			Samuel occupies a unique and pivotal place in Israel’s history. He is the last of the judges, the first to occupy the prophetic office (Abraham was a prophet as was Moses, but not in the same sense). Prior to Samuel, the priest was God’s means of communication to His people. But priesthood failed. Familial succession led to abuse and failure. God was setting aside the priesthood as His means of conveying His mind to the people. He began to raise up men who did not come to office by family relationship. Each would come “fresh” from the hand of God and would be His voice to the nation. Samuel was the very first of these. Never again would the priestly office be the means by which God would speak to the nation.

			But Samuel was also a Levite, a descendant of the Sons of Korah; and he also acted in priestly character. In him then we shall see prophetic glimpses of Another Who will come and be Prophet, Priest, and Judge of His people. In Him, all these offices will be combined and He shall sit as a priest upon His throne. Frailty and failure will never be linked with that throne. As a result He shall need no successor.

			Samuel was a Nazarite from birth. It is interesting to consider that away up in the north of the land was another Nazarite who was probably living at the same time as Samuel. His name was Samson. His Nazariteship was defiled; Samuel was never compromised in his life of separation and sanctity for God. One succumbed to the temptations all around: wine, women, and Philistine games. Samuel maintained his Nazarite status despite being in the worst of circumstances.

			Every facet and phase of Samuel’s life is worthy of study and replete with lessons for our profit. We will consider his early years as “the child grew” and note his preservation amidst the pollution in Shiloh. After his call and the solemn message he delivers to Eli, he seems to fade from the story line while we trace the ark and its journey from Israel into the house of Dagon and then its return. The fall and rise of the fortunes of the ark set the stage for underlying themes which will recur in 1 and 2 Samuel: the rise and fall of men, and the ability of God to move forward His purposes, not only despite the failure of men, but utilizing that failure for His own glory. Someone has said that while the nation could reject Jehovah and the theocracy, they could not dethrone Him.

			We will view Samuel with deep admiration again as a mature man, able to call the nation to repentance and to lead it in victory against the Philistines. As such, we are assured that the “silent years,” like those of a Greater Prophet 1,000 years later, were years of fellowship with God. 

			We will look on as he takes the horn of oil and anoints David. Did he realize the honour bestowed upon him? Did he realize the quantum leap that divine purposes were taking in setting apart David, and hence David’s Seed, for the throne? Was he conscious that in that singular act of anointing the “least” in Jesse’s house it was prefiguring the “Greater” Who would be over God’s house? We are not privy to the measure of his insight, but his hindsight in eternity will certainly rejoice at the privilege God afforded him.

			Samuel was the “kingmaker” in a very real sense. The term was originally applied to Richard Neville, 16th Earl of Warwick, as “Warwick the Kingmaker” during the Wars of the Roses. Its earliest documented use is in 1595. But more than two and a half millennia earlier, Samuel had the privilege of being the ultimate kingmaker!

			We can be present, as well, at the close of his life, and look on with great admiration and esteem, as he can stand before the nation and recount how they knew him from a child; yet no one could point an accusing finger at him. He had lived a blameless public life. What an accolade and testimony! Who would not covet such a close to life’s journey and service?

			 

			When?

			The background of the times is helpful to consider before venturing into the story itself. These were the notorious days of the judges, days when men were doing whatever they felt was right in their own eyes. If we needed a justification for seeing the relevance of the “then” with the “now,” this would amply provide it. But where exactly do 1 and 2 Samuel fit into the chronology of Judges? The books begin with the birth of Samuel and end with the completion of David’s reign. 

			Keil and Delitzsch suggest that the period covered in 1 and 2 Samuel would span about 125 years, from 1140-1015 B. C. If this is so, then the events of 1 Samuel might well coincide with the time of Samson’s judgeship and exploits. If so, it is comforting to know that while there was failure by a strong man in Dan, there was a pious and godly woman in Ramathaim-zophim who was crying to God for the deliverance of the nation. If we had been living at the time, no doubt our eyes would have been focused on the tribe of Dan and on Samson; he was God’s deliverer. Few would have thought that the triumph over the Philistine foe would actually arise from the prayer of a barren and reproached woman from the hill country of Mount Ephraim.

			 

			Where?

			Our consideration of Samuel will take us to many places, some of which carry a special significance in light of Israel’s past and future. While Ramathaim-zophim may not be a household word among us, places such as Shiloh, Gilgal, Ebenezer, Mizpeh, and Bethel are replete with memories and stories of their own. And what of Bethlehem? Its dark history from Judges 17-19 and Ruth 1, while partially redeemed by the story of Boaz which interrupts the line of the judges, is fully exonerated by the appearance of David from Bethlehem Judah. 

			As writer and reader move forward, may we each do so in humble dependence on the Spirit of God; for the writer, that what is penned will be of profit; for the reader, that what is read will lead to profit. The lessons are written large; may we each have eyes to see and ears to hear!

		

	
		
			
Chapter 2

			
Samuel and His Parents

			 

			1 Samuel 1 and 2

			As 1 Samuel opens, we are introduced to a family, its faithfulness, failures, and friction. Four individuals move across the stage of the first chapter: Elkanah, Peninnah, Hannah, and Eli. The family home was in Ramah, about five miles north of what would be called Jerusalem in future years. Some have linked it with Arimathaea from where the Joseph of Luke 23:50 came. While Ramah is the site of the home of Hannah and Elkanah, the events of the chapter are linked with Shiloh where the priesthood was functioning and the tabernacle was erected.

			 

			The Habits of the Home

			Conditions in the Land:

			These were the days of the judges. Very likely, down in Dan, Samson was still judging the people of God. Leadership was weak, the people were wilful, and the sons of the priests serving at Shiloh were wicked. The day was dark and there was little hope of change and revival. Any who might have looked to Samson for deliverance soon became aware of the glaring weaknesses in his character and the limits of the deliverance he would accomplish. Against this dark background, we are introduced to the members of the home in Ramah.

			The Character of Elkanah

			Elkanah was marked by divided affections. Hannah was barren and as a result he may have taken a second wife, Peninnah, to ensure an heir. But having said that, there are commendable things about him that need to be noted: 

			Elkanah was stable in his walk. Year by year he made his way to the tabernacle to worship and offer his sacrifices to Jehovah. Consistency which was seen in Elkanah was going to be reproduced in Samuel, especially in regards to the annual circuit of ministry which he maintained “from year to year” (1 Sam 7:16).

			Elkanah was also superior to his circumstances. He could well have justified staying at home. Circumstances were such that the offerings given at Shiloh were being desecrated by the wicked sons of Eli. Add to that the immoral behavior surrounding the entire scene, and there would be little to attract a godly Israelite to come to Shiloh. Yet he was offering his worship and sacrifices to the Lord of Hosts and would focus on that. He did not use the failure of others as an excuse for absenting himself from the tabernacle and disobeying the command of the Lord to appear three times each year before Him.

			How often it is possible to neutralize the truth of the Word of God by pointing out inconsistencies in the lives and families of those who minister to us. Have we not all been guilty of using the failure of others as a way to justify our own carnality? Elkanah rose above all of those temptations.

			As well, he was sensitive to need. While not able to enter into Hannah’s grief in its entirety; he was not totally insensitive to it. He sought to comfort her by giving her a worthy or double portion of the peace offering for “he loved” her. When she wept in his presence he sought to comfort her with a reminder of his love and devotion to her (1:8). 

			To his credit, he was not willing to annul the vow of Hannah but joined with her in yielding his son to the service of God without any assurance that there would be others. He was making a sacrifice along with Hannah, out of devotion to the Lord.

			Finally, he was sensible to grace. Amidst the “dry” records of 1 Chronicles, we learn that Elkanah, and thus Samuel who would be born, were descendants of the sons of Korah (1 Chron 6:33-37). As such they owed their existence to the grace of God which spared the sons of Korah in the great rebellion of Numbers 16. Perhaps it was the awareness of the debt to grace that so moved Samuel to consecrate his entire life to the service of God. 

			Should we who are debtors to grace and recipients of better blessings be any less yielded to the Lord and desirous of serving Him? Each Old Testament saint was marked by two features we tend to reserve for New Testament believers: an appreciation of grace, and a life of faith. In every generation and dispensation, these are the qualities that have pleased God.

			The Circumstances facing Hannah

			Hannah was barren. The prevailing wisdom of the day was that God had closed up the womb due to some hidden sin or inconsistency in her. As such, it was a mark of reproach to be barren. God had indeed closed her womb, but for a different reason. It may have been to increase her burden and longing for a child to give to the Lord. It may, as well, have been to increase her joy. Those who have known the deepest sorrow know the greatest joy. One reason God allows sorrow is to increase our capacity for joy.

			In many particulars, Hannah is a foreshadowing of Elizabeth of Luke 1 in the New Testament; her song is an echo of Mary’s Magnificat in Luke 2. Her deeply spiritual nature and appreciation of God is seen in her prayer and her praise. Circumstances did not make her bitter.

			 

			The Hostility in the Home

			The divided affections of Elkanah led to a divided home. Peninnah, fruitful with sons and daughters, provoked her “rival” with taunts over her barrenness. The divided affections which marked the home in Ramah were a microcosm of the divided affections of the nation. God had been placed alongside of the “strange gods and Ashtaroth” (7:3). 

			Peninnah may have intensified her provocation out of jealousy, conscious that Elkanah loved Hannah more than he loved her. Just as the fruitful Hagar looked down on the barren Sarah, and the barren Rachel envied the fruitful Leah, so the self-righteous and superior attitude of Peninnah would have attempted to grind Hannah down into the ground. While Peninnah had children, we never read of those children, their names, or their exploits! 

			To Hannah’s credit, and as a reflection of her spirituality, she did not remonstrate; and it does not appear that she complained to even her husband. She took everything to the Lord. When she took her sorrow to the Lord, everything was about to change.

			The insinuations of Peninah and the inability of Elkanah to understand her grief must have been tremendous burdens for Hannah to bear in the home in Ramah. Home life was not for her a happy life. 

			We are reminded that God allows circumstances, sometimes very trying, for the development of spiritual character and in preparation for future usefulness. Leah knew the grief of being unloved. In the birth of her first three sons there is the recurring longing that with the birth of this son, her husband will finally be joined to her in love (Gen 29:34). With the birth of Judah, she seems to rise above the distressing circumstances of her life and in naming him, appears to be saying that she will not allow anything to hinder her worship of God.

			Perhaps someone is reading these lines who is also going through difficult and negative circumstances. The “why” is not always easy to discern; but like Hannah, Leah, and a myriad of other godly women and men, you can rise above your circumstances and be a worshiper of God.

			 

			The Hope that filled Hannah

			She was looking for more than a son. While not stated, the burden of her prayer would indicate that she felt the sad condition of the nation and was crying to God for revival. She was looking for someone to be a blessing to the nation; she wanted a Nazarite, not just a son. Not content with just having a son for herself; she wanted a son to give to God for His service and the good of His people.

			She was content with neither the barrenness of the nation nor of her womb. She wanted fruit for God from His people; she wanted fruit from God for her womb. 

			 

			The Heart that was Poured out

			The Reality of her Prayer

			Hannah’s prayer (ch 1:9-16) reveals her godly character and the burden of her heart. It is insightful to consider the various phrases she used in her prayer and Eli’s description of it. We are told that she prayed unto the Lord and wept sore. We see the direction, depth, distress, desire, and duration of her prayer. She recognized the Sovereignty of God. She called upon Him amidst her circumstances. Others in the nations might run to Baalim and Ashtaroth, but she turned to Jehovah. 

			In verse 12 we are told that she continued praying. In her persistence she owns the Sympathy of God. She will not let go of God as, in figure, she holds Him in her prayer and continues to ask. The lovely expression in verse 15, “I have poured out my soul before the Lord” tells of the Sufficiency of the Lord. To Him alone she was able to pour out all that was burdening her. He alone was sufficient for the need in all its dimensions. What a lovely expression of prayer! But it necessitates a heart that is full of a burden before it can be poured out.

			Finally, Eli speaks of her “petition” (v 17) which she has asked of the Lord. In this word may be suggested the Sacredness of God. As a lowly handmaiden, she had offered a petition before the highest throne of the universe.

			In these expressions – poured out my heart, petition, continued praying, and prayed – can be seen something of the character of intercession and communion with God. Prevailing prayer, effective prayer, is the result of reality and burden. Her “bitterness of soul” (v 10) and tears, and her deep grief (v 16) could only find expression in the sanctuary alone with God. In contrast, our prayers are so superficial and lack genuine burden. As a result, we do not know the power in prayer nor the answers that Hannah knew.

			The New Testament teaches us that for prayer to be meaningful and effective we need to be marked by faith, fervency, freedom from defilement, and a forgiving spirit. Hannah’s bitterness was not toward Peninnah but toward her grief over the nation and her own barrenness. She is marked by faith (v 18), and by fervency (v 12, 15). Her hands are clean (Ps 24:4; 26:6) and she can appear in the sanctuary, consistent with its holy character, and approach a holy God.

			The Rebuke from Eli

			We are introduced to Eli in verse 3 without any comment on his spiritual condition. Arriving at verse 9 he is found sitting on a seat by a post of the tabernacle. As Hannah approached in prayer, the eyes of the old priest surveyed her. So great was her emotion that he assumed she was drunk. The man, who later is shown to be weak in rebuking his own sons, is quite ready to rebuke Hannah. 

			There is something about Eli in his later dealings with Samuel, which suggest that once he was a man who had some spiritual depth to him. But time and family life had all but buried the man he once was. Now, discernment so poor that he rebukes a godly woman and shortly will misunderstand the call of God to a young lad, he is the shell of the man he once was. A tragic figure, reduced to the level of a misjudging judge, he stands as a testimony and solemn reminder of the end of a path of continual compromise and weakness.

			Eli’s rebuke reminds us of a human tendency. When Paul wrote to Corinth, he had to admonish them for their judging of him (1 Cor 4); but while they were judging him they had failed to judge the sin in their midst (ch 5) or to judge and mediate the difficulty between two brethren (ch 6). They were judging what they should not judge and failing to judge what they should have been judging.

			At times, in our failure to deal with one issue, we overreact in dealing with another, to soothe our consciences because of our inaction. Perhaps Eli, in failing to judge his own sons, felt some easing of his conscience by judging the presumed drunkenness of a woman in the tabernacle precincts.

			The Response of Hannah

			Perhaps nothing is so difficult to endure as unjust criticism. When that criticism comes in doing the work of the Lord or in spiritual exercises, it becomes an even greater trial. But when it arises from those in authority who are supposed to be spiritual, it can be the ultimate temptation to self-vindication. 

			Hannah’s response is so fitting and spiritual: “No, my lord; I am a woman of a sorrowful spirit: I have drunk neither wine nor strong drink, but have poured out my soul before the LORD. Count not Thine handmaid for a daughter of Belial: for out of the abundance of my complaint and grief have I spoken” (1:15, 16). No word of rebuke, no flash of anger, no hint of bitterness marked her words. She speaks to him as one worthy of respect when she addresses him as “my lord.” She explains but does not argue her circumstances and burden. And she takes the place of a lowly “handmaid” of the Lord. David’s mother is also spoken of as a handmaid (Ps 86:16), and Mary labelled herself as the handmaid of the Lord (Luke 1:38). The word literally means a female slave or servant. There is nothing haughty or pretentious about Hannah; humility and lowliness mark her. She could well have reminded him of the behaviour of his sons; but she does not.

			When all her circumstances are summed, to share her husband with another woman, to be reproached by that woman, to be barren, and then to be falsely accused by the leader of the nation, and despite it all to still maintain a submissive and spiritual attitude, is indicative of a moral and spiritual depth which makes Hannah one of the great women of the Bible.

			It is natural for us to rise to our own defence; to justify our actions and to vindicate our selves when unfairly judged or misunderstood. In Hannah’s response we see the wisdom of correcting any misunderstanding. But there is a total absence of anything which suggests anger or vindication. With deep humility she explains her circumstances and leaves the final assessment to the Lord. Here is a pattern for us all when misunderstood by others. There is nothing unscriptural about resolving misunderstandings; but there is never a need to retaliate or to strive with another over the issue.

			Eli, when aware of his error, dispenses a priestly blessing upon her and the assurance that God will grant her petition. Such is her regard for the office, if not the man, that she takes him at his word and leaves Shiloh with the confidence that the Lord is about to work in opening her womb. The morning sun finds her with her husband worshiping the Lord. What must have been the thoughts of her heart and whispering of her lips as she raised her heart to God that morning?

			 

			The Homage that was Rendered

			Prayer that was answered

			“The LORD remembered her” and she conceived, bearing a son; and she called his name, Samuel, or asked or heard of God. Samuel, the child born as the fruit of intercessory prayer, will become a man of prayer himself. 

			The natural and the spiritual forces at work are brought together in verse 19: “Elkanah knew Hannah his wife; and the LORD remembered her”. There is value in pausing to consider why the Spirit of God employs the word “know” for the physical intimacy of marriage. In an age where lust has been confused with love, where sexual intimacy has become a casual and emotionally detached event known as a “one night stand,” there is a vital truth conveyed by the euphemistic term “know.” Sexual intimacy is the ultimate of knowing the person and should be reserved for when there has been union in every other sphere – the emotional, psychological, spiritual, and legal. Our culture has moved to the brink of jettisoning the marriage commitment. Even some professed evangelicals claim that if there is a commitment between a couple they need not make a legal covenant of marriage but can co-habit as man and wife. If we had no other basis to refute this other than the prototype for marriage, Christ and His Church, we would have sufficient Scriptural grounds for showing its fallacy. The permanency and security of that prototypical relationship, of which every marriage is a reflection, demands that human marriages provide for permanency and security, and that it be sealed with a covenant, not merely a verbal and private agreement.

			But to return to Hannah’s prayer, there are several features which should be noted. God was able to answer her prayer because it was specific; she asked for a son. So often our prayers, especially in our prayer meetings, are general and it would be difficult to know if they were answered. Specific prayer has the great advantage of enabling us to see answers and to return to God with thanksgiving for the same.

			Her prayer was selfless. She was not praying to consume upon her own lusts (James 4:3) or for vindication. So often, the delays we experience in prayer are because that time is needed for us to refine our requests and to refine our motives. As we continue waiting in the presence of God, we become painfully aware that many of our requests, though coated with a spiritual veneer (very thin at times), are selfish and not for God’s glory.

			Her prayer was also spiritual in both its character and content. We do need to pray for the health of other believers, for those who need employment, and other secular matters. Most, however, of the Apostle Paul’s prayers concerned the spiritual needs of believers and assemblies. Hannah is praying for a literal physical child, but it is with a view to the spiritual needs of the nation. Even the pattern prayer of Matthew 6:9-13 exemplifies this as only one material need is mentioned (our daily bread) but two spiritual needs are expressed (forgiveness and preservation from the evil one). 

			Progress that was nurtured

			Without digressing into sermonic material, there are three instances of “weaning” in the Scripture worth noting. Here, in 1 Samuel 1:22 it is linked with preparation and presentation. In the case of Isaac in Genesis 21:8, it was a time of persecution; in Psalm 131:2, it is linked with progress. (Weaning is also mentioned in Isa 11:8; 28:9; Hosea 1:8; 1 Kings 11:20).

			Hannah remembered her vow. She was not hesitant but recognized the need to fortify Samuel for what lay ahead. Elkanah was going up to perform the yearly sacrifice and his vow. Hannah’s vow was not disallowed by Elkanah (Num 30:6-8); her sacrifice and devotion were now mirrored by him. 

			Hannah recognized her responsibility. Her goal was to bring a weaned child to the Lord for further growth and usefulness. She alone could provide for his initial growth; and yet the time spent, perhaps three years, would deepen the maternal bonds and increase the cost of her sacrifice. 

			Hannah also regulated his diet. Birth and early years were not the time for strong meat. Feeding him properly would mean that she had to give of herself; only when he was ready for meat could she bring him to the tabernacle. 

			Paul reminded the Thessalonian believers that he was like a nursing mother to them (1 Thess 2:7) in his ministry and care. He is the standard for every shepherd caring for the flock of God. Every shepherd needs wisdom and skill in feeding the people of God. Not all can take in the deeper truths at first; yet older saints need more than milk and first principles. 

			Promise that was kept

			When Samuel was weaned, Hannah did bring him to Shiloh. With him she brought three bullocks (Spurrell and others suggest the reading should be a three year old bullock), an ephah of flour, and a bottle of wine. The bottle of wine teaches that she is giving with joy. Her sacrifice is not being done grudgingly or reluctantly. She is giving her all and doing it with joy in her heart. Was the bullock, however, a burnt offering? If so it would suggest that even when she is giving her all, she is conscious that she is deficient in herself. Likewise, we are conscious of how failing and flawed our devotion is and can thankfully worship in light of the perfect devotion of Another.

			She not only kept her vow joyfully, but she kept it faithfully. Very likely no one else, other than Elkanah, knew of her vow. Yet she did not hesitate, when Samuel was prepared, to bring him and “lend” him to the Lord. As well, there is no word of remonstrance or of self-vindication when she appears before Eli she simply says “I am the woman that stood by thee here.” Wonderful when the “here” of prayer can become the “here” of thanksgiving. With deep appreciation in her heart to the Lord she tells him that this child is the one for which she was praying. In her use of the word “lent” there is no hint of taking back at a future time. It is the same word used in Exodus 12:36 which conveys the thought of returning what is due to another.

			Proverbs 31 is about a mother, who taught her son principles of leadership (Prov 31:1-9). She refers to him as the “son of her womb” and also as the “son of my vows” (v 2). Samuel was the son of Hannah’s vow and she prepared him for leadership in the nation. 

			Lastly, she acted courageously. At this point in time she had no other child, nor did she have the promise of another child. She was giving her all to the Lord. It was, as well, a dark time to leave a young impressionable child at the tabernacle with all that marked the conduct of Hophni and Phinehas. Yet with full confidence in the God Who had answered prayer, Hannah left Samuel in Eli’s care. Faith would reckon that if God could open a barren womb in response to prayer, He could preserve that child in adverse circumstances. She was placing the child where God wanted him to be. The principle she was witnessing to is that wherever the guidance of God takes you, the grace of God will preserve you.

			The first chapter ends with the short expression, “And he worshiped the LORD there.” This is a reference to Elkanah and is suggestive of spiritual stature. He is giving his firstborn through Hannah. He is giving up the prospects and hopes linked with that firstborn. Almost Abraham-like (Gen 22), he worships as he sacrifices. “There” was the place of yielding and surrender of his son; “there” was also the place of worship. Some of the most sacred moments of worship recorded in Scripture are linked with those who worshiped at times of sacrifice. Along with Abraham in Genesis 22, there is Job who worshiped when he lost his family. David worshiped when he lost his throne (2 Sam 15:32).

			Praise that was Offered

			Before looking in detail at the song of Hannah in chapter 2, several general considerations need to be made. Songs of praise in Scripture are more often from the lips of women than of men. There were the songs of Miriam and of Deborah prior to this. There will be the songs of Elizabeth and of Mary in Luke 1. Women, more attuned to the emotional side of life, were given to expressing their worship in song. It was the women who sang at the Red Sea, celebrating Jehovah’s triumph (Ex 15).

			Note as well, that this is not a song about herself or her triumph over a rival. This is not vindication or self-righteous gloating. Of the ten verses which constitute the song, there is one about herself and nine about the Lord. She is not occupied with the gift (Samuel); she is occupied with the giver (the Lord).

			Take note then in the song of her:

			Appreciation for the Goodness of God:

			It may be that the final phrase of verse 1, “Because I rejoice in Thy salvation” is the basis for the entire song. Unlike Sarah and Hagar, she had not taken things into her own hands. Unlike Leah and Rachel, her barrenness did not lead to bitterness and frustration with her husband (Gen 30:1). She had left her “salvation” from the circumstances in the hands of the Lord through prayer. He had answered and blessed.

			Thus God was the source of her joy: “My heart rejoiceth in the LORD.” Sarah knew only grief over her contrivance in giving Hagar to Abram. Hannah knew only joy. There is tremendous joy and satisfaction in seeing God work in answer to prayer when all human avenues are dry.

			She praised God for her success: “mine horn is exalted.” God had prospered her in answering her prayer.

			God had enlarged the scope of her joy: “My mouth is enlarged over mine enemies.” This is not a reference to Peninnah. This is a reference to the enemies of the people of God. She was praying for a deliverer; God had granted him in the birth of Samuel. Her praise will have prophetic overtones as we shall see. Here, she is looking forward to the nation’s deliverance from Philistine oppression.

			God was the secret of her joy: “Because I rejoice in Thy salvation.” God was her “exceeding joy” (Ps 43:4).

			Occupation with the Glory of God 

			The very first attribute which causes worship to arise in her soul is an appreciation for the Unsullied holiness of God. His holiness is the foundation of everything and constitutes God as a rock of security and stability. He knows no change.

			It is the presence of an Unchanging God above all that gives us the assurance of security. His will knows no alteration or amendment. His affections know no wavering. His power knows no decay.

			As in the spiritual, the holiness of God also has an enormous bearing upon the moral and ethical. The presence of absolutes, of unchanging right and wrong, is what gives stability and security to everything. Why do we live in a society which has far more conveniences and technology than any culture that has ever inhabited the planet, yet is so anxiety-prone and dissatisfied? Why do we live in a culture which has lost its moral compass in exchange for moral licence and relativism, only to see the foundations of society crumble? It is because having jettisoned the authority of God’s Word from our society, and having lost any sense of the fear of God, we are a society with no absolutes.

			Hannah celebrated God as a God of 	Unerring omniscience; this gives Him the authority and ability to know what is right. Ethicists readily admit that to be able to know the “good,” one must be outside of time and be able to judge all the consequences, even the long term consequences of an act. We are bound by time. God is the only One not bound by time. His eternal nature and omniscience qualify Him as the only One Who can truly determine right and wrong. 
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