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About The Prayer Book Revealed


My father, the Reverend Humphrey John Paine, made a collection of Books of Common Prayer while a vicar in the Norwich diocese. Although he lectured on its history to the diocesan clergy, he never wrote up that story. The present volume seeks to address that omission. It includes many illustrations from the collection, focusing on some of those volumes of particular interest and inspiration to my father. Starting with the situation of lay spirituality before the Reformation, the story includes descriptions of the most significant moments and seeks to describe the most important changes in the contents of the BCP through its turbulent and colourful history.
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Dedication

Dedicated to my late father

The Reverend Humphrey John Paine

1906–1989


Foreword by The Rt Revd Humphrey Southern, Bishop of Repton

Liturgical handbook, literary masterpiece, manual of devotion, historical source book, deposit of doctrine, common denominator of a disparate and divergent Christian tradition – the Book of Common Prayer may be characterised in many different ways. Indeed, reactions to it – of anything from awe and delight to boredom and frustration – will be significantly shaped by the expectations that are brought to it. For some, the bedrock of faith and a dependable foundation in the face of relativism and uncertainty, for others, a curious and increasingly irrelevant hangover from a distant age, it is hardly surprising that it is a little book that has commanded passionate loyalty and also attracted considerable controversy.

The Prayer Book was conceived in fertile soil, both theologically and linguistically. The sixteenth century was simultaneously a crucible of passionate theological debate and arguably the most productive era in the evolution of the English language. In not much more than a century from its original publication in 1549, it was revised and went to war over twice, proscribed twice (once for over a decade) and vilified alike by doctrinal conservatives, who deplored its innovation, and Protestant reformers, who regretted the incompleteness of the change it promised. It is easy for generations formed in the long period of stability in Church of England authorised liturgy from the second half of the seventeenth to the middle of the twentieth centuries to forget how controversial it was for so long, controversial long before the rather anaemic cultural squabbles of the eras of the so-called 1970s ‘Series’, the Alternative Service Book of 1980 and the present century’s Common Worship. It is this story that Peter Paine offers us in this history.

Perhaps it is its timelessness, forged through the vicissitudes of its history, that is the most striking feature of the Prayer Book. Like many clergy, I have treasured the privilege of standing at the altar at the ‘early service’ in a country parish church turning pages carefully and respectfully defaced as sovereigns have come and gone: ‘… thy servant VICTORIA, EDWARD, GEORGE, EDWARD, ELIZABETH…’ and now CHARLES. Once – to my utter delight – I picked up in a church I was visiting a volume casually laid on a bench which fell open at the state prayers in Matins: ‘Most heartily we beseech thee with thy favour to behold our most gracious Sovereign Lady, Queen ANNE…’

This is the book that Herbert and Donne used in the services at which they officiated, as appropriate to the rustic intimacy of Bemerton as to the grandeur of St Paul’s. The Prayer Book alike of Milton, the Wesleys, Pusey and the Clapham House Set, which inspired the widely differing approaches to public worship, private devotion and theological enquiry of each of these, as of so many more. Controversial it may have been, but the lasting impression one has is of a volume loved – loved and hallowed by use through the ages and in all manner of circumstances and settings.

This present volume is a labour of love, both filial love and devotion – Peter Paine was inspired by the collection of Prayer Books amassed by his late father out of love – and love for the BCP itself. The greatest sign of love for a work such as the Prayer Book is that it should be used and enjoyed, enabled to inspire, to challenge, to reassure and to perplex the faithful, ‘exciting of Piety and Devotion in the Publick Worship of God’, as the 1662 Preface has it. Peter Paine here offers us a warm and inspiring resource to encourage just that enjoyment and devotion. We are in his debt.

+Humphrey Southern

St Peter’s Day, 2023


Introduction

My father, the Reverend Humphrey John Paine, was brought up in a clerical family and was the grandson of the Reverend Jesse Paine. His parents, the Reverend Nigel Wood Paine and Mabel Beatrice Tylston Hodgson, moved to their Norfolk rectory in 1901. Humphrey was born there five years later; their third child and second son. It was a devotional household with one of the bedrooms in the large Victorian rectory maintained as a place of prayer. There were numerous copies of the Scriptures in their original languages. It was, however, the English Book of Common Prayer that was Humphrey’s great interest. He began collecting copies at an early age and did so for the rest of his life, exploring the second-hand bookshops and stately homes of his native county, where books occasionally came up for sale. After curacies in the North East of England, three years in Penang before the outbreak of war, and a spell in the Royal Navy as an RNVR chaplain, he returned to Norfolk in 1945. Not only did he return to his home county but also to the very rectory in which he was born. It was there that he spent most of the rest of his ministry and made his collection of Prayer Books.

Sadly, he never wrote about them himself, but he loved to show them off and talk about them. This may be because his delight was as much in handling their fine bindings as of exploring their contents, though he was devoted to the Daily Office and a great admirer of Cranmer’s Collects.

It is important to emphasise that this brief illustrated history is restricted to the contents of this Prayer Book collection of nearly one hundred volumes. It is not intended to be a comprehensive history nor an academic one. For those interested in these aspects, reference may be made to the bibliography. The collection contains copies from Elizabeth I to the present day and facsimile copies of earlier editions. The collection also includes Henry VIII’s Primer of 1545 printed in 1710 and illustrations from a late-fifteenth-century Book of Hours. The story of the Prayer Book begins, therefore, before the 1549 first edition.

There is a fundamental question to be addressed before this story is told: why make a collection of the Book of Common Prayer and why write about it now? Of what interest is this old text to the present reader, now that the Church has moved on to a new liturgy? There will be those without any historical or liturgical interest for whom any answer will be inadequate. For those with any interest in such matters, a response may be made along these lines: the Book of Common Prayer of 1662 has been the authorised service book of the Church of England for three hundred years and still holds that position alongside new editions. Before that time, earlier editions were used throughout the land from 1549 with two significant interruptions when it was suppressed in the reign of Queen Mary (1553–1558) and during the Commonwealth (1649–1660). During the period of English imperial expansion, it has been used by many different peoples and translated into many languages. Its importance in the development of Anglicanism can hardly be overestimated since what we believe has been formed by the way we pray – lex orandi, lex credendi. At its inception in the sixteenth century, it was a compromise between conflicting opinions of doctrine and forms of worship. While some would claim this to be a weakness, J.H. Benton, writing in the early twentieth century, believed that it ‘was its strength; for this made it a liturgy established by the consent and authority of the people, for the use of the people, in the common language of the people’. It should be acknowledged that this ‘consent’ was quite fiercely protected and enforced, especially in the seventeenth century right through to the nineteenth (especially in relation to the Test Acts and non-tolerance of Roman Catholics etc.). Moreover, it was written in the finest English prose at a time when the language was at its prime in the sixteenth century by Archbishop Thomas Cranmer, one of the foremost scholars of his day.

Before the story commences, thanks are extended to Bishop Humphrey Southern, who made some helpful suggestions and corrections to the text and provided the Foreword, for which I am most grateful. Any further errors are the author’s responsibility. Thanks are also extended to Debbie McGowan of Beaten Track Publishing, for her encouragement and expertise, and also to Duncan Harper for the cover design.

The worship of the medieval Church is the background to the Book of Common Prayer, and it is here that the story begins.

Christmas 2022



Chapter 1

Lay Worship Prior to the Reformation

One of Archbishop Cranmer’s achievements was to reduce the number of daily services or Offices from eight to two: Matins and Evensong. The eight Offices of Matins, Lauds, Prime, Terce, Sext, None, Vespers and Compline were the pattern of Benedictine monastic prayer, though the monks often combined the first two Offices. Secular or parish clergy carried the process further. For the clergy, these eight Offices were contained in the Breviary. The Book of Hours and Primer were used by lay people.


[image: ]Plate 1. A 15th c. Book of Hours bound for Marie Hanequart.



Two developments contributed to the emergence of the Book of Hours and Primers. Pious monks added to the Offices their own private devotions: the fifteen gradual Psalms (Psalms 120–134) and the seven Penitential Psalms (Psalms 6, 32, 38, 51, 102, 130 and 143). In the thirteenth century, a revision of the Offices was popularised by the Franciscans and imposed on the churches in Europe in 1277. Saints’ days and festivals displaced the normal daily Offices. The reading of Scripture was reduced and replaced with readings from the lives of the saints, which were sometimes mythical. The ordinary reading of the Psalter was broken up with increased observation of festivals and the Office of the Blessed Virgin Mary added; consequently, the Offices became more complex and increasingly the preserve of the clergy.


[image: ]Plate 2. Facsimile 1891 of page one of the Primer or ‘Prayer Book of the Lay People’ of c. 1400 AD in English ‘Domine labia. Lord thow schalt opene my lyppes. And my mouth schal schewe thi preisynge…’ The beginning of Matins.



The Book of Hours or Primers grew from the demands of pious laity who wished to emulate the monastic piety. There was no standard content. The Book of Hours illustrated here is a book of Marian devotion based around the Hours of the Virgin containing all eight Offices modelled on the clergy Offices but much shorter and less variable. It begins with a Calendar listing the festivals of saints throughout the year, followed by four short services: Hours of the Cross, Hours of the Holy Spirit, Mass of the Virgin Mary, Advent Offices. The Hours of the Virgin are succeeded by Penitential Psalms, Litany and Prayers, Vigil of the Dead, the Marian devotional prayer ‘Obsecre te’, other prayers to the Virgin and finally Prayers to Saints, of which ten are named and illustrated.


[image: ]Plate 3. The Crucifixion introducing the Hours of the Cross.



Books of Hours were a very popular devotional book in the Middle Ages. It is claimed that some fifty thousand Books of Hours (or Horae) and Primers were in use by lay people in England at the end of the fifteenth century.i Illustrated Horae (see plate 1) were generally in Latin, Primers in the vernacular. In the last century before the Reformation, it was a book that lay people would take to Mass, read to themselves during the service and by themselves on weekdays. Their great attraction was the invariability of the services, which became as familiar to the laity as the canonical hours were to the clergy:

[Lay people]…wanted prayers which helped them cultivate that intense relationship of affectionate, penitential intimacy with Christ and his Mother which was the lingua franca of the late Middle Ages, and they wanted prayers which focused on their day-to-day hopes and fears. They wanted books that would provide them with illustrations, indulgencies and other spiritual benefits.ii


[image: ]Plate 4. David at prayer with a harp introducing the Penitential Psalms.



Two themes are outstanding. Because the Hours of the Virgin are the most significant element of the book, it could be argued that a Book of Hours is primarily a Marian devotional work. Besides the eight Offices, the most important Marian devotion was the prayer ‘Obsecro te’ (‘I implore you’, holy Lady, Mother of God…), a lengthy and repetitious prayer to Mary celebrating her joys as well as her sorrows. It is nevertheless from identification with the sorrows of Mary and her grief as Christ’s Mother that medieval people drew much comfort.

The visions of Julian of Norwich bearing witness to the centrality of the sufferings of Christ to medieval devotion are of primary importance in these devotional books. Christ’s sufferings were a rich source of penitential reflection and the primary demonstration of his human nature and hence his credentials as Saviour of the world (plate 3). One of the invariable elements of the printed Horae (Hours) are the Prayers of the Passion. They were frequently based upon the wounds of Christ and his seven words from the cross. In this Primer, the subjects are: the sending of God’s Son into the world for our salvation; the willing suffering of Christ according to the Father’s will; the consecration of Christ’s body and blood under the form of bread and wine; Peter’s denial; the prayer of anguish of Jesus at Gethsemane; and the condemnation of the innocent Christ.


[image: ]Plate 5. King Henry’s Primer of 1545 printed in 1710.



Each of the eight Hours of the Virgin or Little Office is preceded by an exquisite illustration (plates 6–13) related to the life of the Virgin. They demonstrated what may have been for many people the religious power of pictures over the meaning of the text. In this Horae, the illustration of the Coronation of the Virgin precedes the Advent Offices; the Annunciation – Matins; the Visitation to Elizabeth – Lauds; the Nativity – Prime; the Visit of the Shepherds – Terce; the Visit of the Magi – Sext; the Presentation in the Temple – None; the Massacre of the Innocents – Vespers; the Flight into Egypt – Compline. The Penitential Psalms are preceded by David at prayer with a harp (plate 4); the Vigil for the Dead by Christ at prayer with a small figure rising from his grave.

A closer correspondence between picture and text appears with the prayers to the saints and their attributes. John the Baptist carries a lamb; SS Peter and Paul greet one another, Peter carrying keys and Paul a sword (of the Spirit); Andrew a large cross; Anthony a pig; Nicholas offering gifts to three children; Anna with Virgin and Child; Mary Magdalene an alabaster flask; Katherine a wheel; Barbara a tower; and Margaret a bear.

The King’s Primer

In 1544, Henry VIII was about to go to war with France. Attendance at the customary processional prayers for such occasions had been poor, so Henry instructed his archbishop to write a new Litany. Cranmer used the occasion to produce a vernacular version, which was to be used in procession throughout the province of Canterbury. The archbishop shortened the traditional text and drew upon other material. It was well received.

In the same year, Cranmer was under pressure from the Reformers and attempted to defuse this by issuing The Primer, Set Forth by the King’s Majestie & his Clergy. The King’s Primer was published, in 1545, in English. The purpose was twofold: ‘to have one uniform order of all such books throughout all our dominions’iii and that the people hear and so learn the Lord’s Prayer, Ten Commandments and Creed in their own language (plate 5). The contents appeared to be traditional but were much changed; for instance, the number of saints’ days in the Kalendar were very much reduced; the Psalms of mourning, complaint and supplication removed. The new Litany was included.



	
[image: ]Plate 6. The Annunciation introducing Matins.


	
[image: ]Plate 7. The Visitation of Mary to Elizabeth – Lauds.





	
[image: ]Plate 8. The Nativity introducing Prime.


	
[image: ]Plate 9. The Shepherds introducing Terce.





	
[image: ]Plate 10. The Magi introducing Sext.


	
[image: ]Plate 11. The Presentation in the Temple – Nones.





	
[image: ]Plate 12. Herod ordering the massacre of the Innocents introducing Vespers.


	
[image: ]Plate 13. The flight into Egypt introducing Compline.








[image: ]Plate 14. The Mass panel in the Seven Sacrament Font in the church of St. Mary the Virgin, Martham, Norfolk.



It is noteworthy that in this Primer written by Cranmer for King Henry, there are no prayers to the Virgin, to the Saints or most significantly to the Blessed Sacrament. Neither are there prayers for the dead, which were mocked by the Reformers: ‘There is nothing in the Dirige (Vigil of the Dead) taken out of Scripture that maketh any mention of the souls departed than doth the tale of Robin Hood’.iv The contents of this Primer are compared with those of the Primer of c. 1400 AD in Appendix 1:

These prayers point away from the lush affectivity of medieval piety, towards the starker and graver tones of Reformation. The Primer, published with all the panoply of royal approval, and with every sign of the direct involvement of the King himself, was a portent of things to come.v

The Latin Mass and The Order of The Communion

Two of my Norfolk churches displayed architectural evidence of the medieval theology of the Latin Mass. At St Edmund’s church at Thurne, there is a squint hole penetrating the four-foot-thick tower which, from the outside, stands at head height and through which there is a clear view of the altar at the other end of the building. The church of St Mary the Virgin at Martham possesses a seven-sacrament font. The Mass panel shows the back of a priest holding up a circular Host (blessed bread) which is as large as his head (plate 14).

These speak firstly of the central significance of the consecrated bread as the Body of Christ and secondly that seeing it is what was important rather than receiving it. In fact, the elevation of the Host was the only part of the Mass that the laity would have seen. The Mass had become not a communal act of worship to be shared but a moment of consecration (the sacring) to be observed, and people would run from one church to another to see as many sacrings as they could.

This practice demonstrates a profound change from a primitive understanding of the Communion as a corporate act of thanksgiving to one in which the priest acting on behalf of the Church consecrated through the words of Institution the Body and Blood of Christ. The language stressed the miraculous. It was based on the Aristotelian distinction between the ‘accidents’, which are seen and touched, and the ’substance’, which is the ideal, abiding reality. Although the consecrated elements appear to be bread and wine, since their accidents remain, the substance, the real thing, is now the true Body and Blood of Christ. Alongside this emphasis of the presence of Christ in the elements went a parallel emphasis in Western Christendom of the sacrificial aspect of the Eucharist. The sacrifice of the Mass was, in medieval thought, the sacrifice of Calvary wherein the body and blood of Christ were offered to the Father for our sins.vi

Hence the elevation became the climax of the service when the laity were actually seeing their maker present among them, the Mass became a memorial of Christ’s Passion, and hearing Mass had become the propitiation of a stern deity. The result was the proliferation of masses for the dead and of votive masses said to secure a particular end.

Cranmer found this deeply distressing and opposed to true Christian devotion. He wrote in his book Defence of the True and Catholic Doctrine of the Sacrament of the Body and Blood of Christ:

What made the people to run from their seats to the altar, and from altar to altar, and from sacring (as they called it) to sacring at that thing which the priest held up in his hands, if they thought not to honour the thing which they saw?vii

The Reformed understanding of the Mass was that it was a memorial only of Christ’s death ‘and not a sacrifice, but a remembrance of the sacrifice that was once offered upon the cross’ and ‘all oblations except that of our Lord are vain and void’.viii


[image: ]Plate 15. The Order of the Communion of 1548 title page from a facsimile edition of the Henry Bradshaw Society. London 1908.



With Henry VIII’s death in January 1547, the reforming party were less constrained. During the previous year, a group of learned divines had assembled and agreed an ‘Order of the Communion’. This comprised some (now familiar) Reformed devotions set in the Latin Roman Mass immediately after the Communion of the priest. ‘The Order of the Communion’ carried a proclamation by the new king, Edward VI, and began use in May 1548. The purpose of these devotions as set forth in the proclamation was to encourage every communicant to receive Communion ‘with due reverence and Christian behaviour’.

After the Canon of the Roman Mass, the priest calls all to make confession, which is followed by the Absolution and Comfortable Words; then the Prayer of Humble Access, which is a good example of Cranmer’s composition. The priest then receives Communion, and the people are to receive in both kinds immediately after him, which is a further innovation. The words of administration were taken from the service for the Visitation of the Sick but with the addition of the phrases ‘given for thee’ and ‘shed for thee’, which come from a Lutheran source. The service concludes with the Blessing.

If the King’s Primer presaged things to come, much more so did the Order of Communion. It is to those ‘things to come’ to which we must now turn.


i Duffy, 2005[1992], p. 7.


ii Duffy, 2005[1992], p. 234.


iii The Primer, The King’s Injunction


iv Quoted from Jacobs, 2013, p.12.


v Duffy, 2005[1992], p. 447.


vi Harrison, 1959, p. 30.


vii Referenced from Jacobs, 2013, pp. 30–31.


viii Cuming, 1969, p. 32.





Appendix 1


  
    
      	
        THE PRIMER C. 1400 AD Contents

        Kalendar

        Matins

        Psalms 8, 19, 24. Te Deum;

        Lauds Psalm 93 Jubilate (Psalm 100);

        Psalms 63, 148, 149, 150 all with Gloria

        Benedictus with Gloria

        Collects for Whitsunday, Trinity, for Peace

        Prime

        Psalms 54, 117, 118 ‘Hail Mary…’

        Collects for Prime, of the Passion

        Terce

        ‘Hail Mary…’ and opening versicles

        Psalms 120, 121, 122

        Collects of Terce, of the Passion

        Sext

        Opening versicles as at Prime

        Psalms 123, 124, 125

        Collect of Sext, and of the Passion

        Psalms 130, Kyrie, Lord’s Prayer

        None (missing page in the MSS)

        Psalms 120, 125, 126

        Salutation to Mary

        Vespers

        Magnificat. Collects for Whitsunday, Trinity, for Peace of Vespers, of the Passion

        Complin[e]

        Psalms 13, 43, 129, 131

        Nunc dimittis

        Collects of the Annunciation, of the Passion

        The Seven Psalms (of penitence)

        Psalms 6, 32, 38, 51, 102, 130, 143







OEBPS/Images/cover.jpg
- Prayer Book
(K_E V. E A 1L E"D‘

A Brief Illustrated Hzﬂ‘ory of )
the Book of Common Pmyef

RS SS

Peter S. Paine

Sdd b b

CETTETTTRTTTRRR TR





OEBPS/Images/Plate05.jpg
THE PRIVIER .

SET FVRTH

gl s
R

SJUIRINTED AT LONDON wi
e e T
| Ee i
PR






OEBPS/Images/Plate13.jpg





OEBPS/Images/BTP_Logo.jpg





OEBPS/Images/Plate15.jpg





OEBPS/Images/Plate09.jpg





OEBPS/Images/Plate02.jpg
e o o e

L
i e ke W
b e

: Smpinys e
s it e
A0 60D 16 Guerlaxd and grer wing atoueal (11






OEBPS/Images/Plate06.jpg





OEBPS/Images/Plate01.jpg





OEBPS/Images/Plate14.jpg





OEBPS/Images/Plate10.jpg





OEBPS/Images/Plate03.jpg





OEBPS/Images/Plate08.jpg





OEBPS/Images/Plate11.jpg





OEBPS/Images/Plate07.jpg





OEBPS/Images/Plate04.jpg





OEBPS/Images/Plate12.jpg





OEBPS/Images/titlepage.gif





