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​ Publisher’s
Note




 


In the Private Commentary series Greek
words are transliterated and defined according to The Complete
Word Study Dictionary New Testament (herein abbreviated
WSDNT), unless otherwise noted. Hebrew words are
transliterated and defined according to the Theological Wordbook
of the Old Testament (herein abbreviated TWOT), unless
otherwise noted.

In the commentary on Esther, grammatical
explanations, unless otherwise noted, are based on the section
“Grammatical Codes to the Grammatical Notations” in The Complete
Word Study Old Testament.

When the literal word order of a Greek text
is given it is based on The Interlinear Literal Translation of
the Greek New Testament, by George Ricker Berry (Grand Rapids,
MI: Zondervan, 1977), unless otherwise noted.

When a literal word order of a Hebrew text is
given it is based on the interlinear Bible at www.biblos.com,
unless otherwise noted.

To find the complete citation information
please refer to the “Sources” section.




 


eBook Versions




 


Certain Hebrew and Greek words cannot be
accurately transliterated in the eBook versions of this work. The
software used to convert documents to eBook format does not support
the diacritical marks macron and hacek, nor the circumflex for
certain letters. I have replaced both hacek and circumflex with a
tilde (~) to give the reader some idea of how the words are
spelled. No such substitute is available for the macron (which
looks like the English long vowel symbol). WSDNT also uses a
macron with an acute accent. This has been replaced with the acute
accent. Please consult WSDNT or TWOT, as appropriate
for correct spelling.

When text is converted to eBook format,
footnotes are converted to endnotes. In some eBook formats using
superscript characters in the text to identify a footnote (or
endnote) will cause an extra line to be inserted into the text. I
feel these changes disrupt the flow of the text for the reader. For
these reasons the majority of explanatory footnotes as found in the
print version have been incorporated into the body of the text in
the eBook version.

The same issue also affects footnoted (or
endnote) sources. In the eBook versions I have placed references to
sources into the body of the text using brackets. The references
are shortened to the author’s name and page number cited, e.g.,
[Ames, 83]. When a source has two or more authors only the first is
cited. Authors with the same last name are distinguished by the
first initial, e.g., Brown, C., Brown J. Where a sentence begins
with the author’s name followed by a quote I have shortened the
reference to the page number where the quote will be found, and
placed the bracketed number immediately following the author’s
name. For example, Ames [83] wrote, “God is everywhere because.”
Where an author has more than one work a short version of the title
is also given, e.g., [Bush, Genesis, 25]; [Bush,
Exodus, 37].

In the eBook version references to lexicons
and dictionaries are shortened to an abbreviation and index name or
number (not a page number). For example, for Greek words the
footnote reference in the print version would be, Zodhiates,
WSDNT, s. v. “2307. thélēma.”, but the eBook in-text
reference is shortened to [WSDNT, 2307]. For Old Testament
words the footnote reference in the print version would be Harris
et al., TWOT, s. v. “1124. laqah.”, but the eBook
reference is [TWOT, 1124].

To find the complete citation information
please refer to the “Sources” section.

 





​​
Preface




 


The Private Commentary on the Old and
New Testaments is my interpretation of the Bible, neither more nor
less. I am responsible for the use made of all quoted and cited
material.

The scope of the Private Commentary
series is to bring the reader to a practical understanding of the
scriptures. I explain and discuss each verse, idea, theme, and
biblical truth as discovered in turn during the course of the
exposition. My target audience is the Bible college/seminary
student, Bible study/small group leader, Sunday School teacher, and
local church Pastor. My point of view is a conservative theology.
Other opinions concerning the Scripture are presented and discussed
as I believe will profit the target audience. Bible students who
desire to understand and apply the scriptures are invited to study
the book with me and come to their own conclusions.

This material is copyrighted to prevent
misuse or abuse. Those persons using this material in their
teaching/preaching ministry may copy and distribute individual
pages (e.g., an excursus, a table/list, or an appendix) for
distribution to one’s students or auditors. The entire book may not
be copied and/or distributed, nor large portions of the book, such
as a chapter or extended comments on Scripture passages. The cost
of this work has been kept as low as possible so every interested
teacher, preacher, and student may afford a personal copy.

 





​​ Introduction




 


When do the events of the book take
place?




 


The human authors’ of the books of the Bible
had their original readers in mind, and therefore documenting
chronology was not uppermost in their minds. The original readers
knew the history of Israel before and during the events of Esther,
as well as events in the Persian Empire during the time Esther
takes place. Many of today’s readers lack that knowledge.
Therefore, it will be helpful to place Esther in her historical
context.

The events of Esther are believed to have
taken place around 483–473 BC, during the reign of the Persian King
Ahasuerus, also known as Xerxes, who reigned 486–464 BC. To put
this in biblical and historical perspective, Israel’s king David
reigned from 1011–971 BC. Solomon reigned from 971–931 BC. Upon
Solomon’s death Israel was divided into two kingdoms, the southern
kingdom of Judah, consisting of the tribes of Judah and Benjamin,
and the northern kingdom of Israel, consisting of the other ten
tribes. The northern kingdom was destroyed by the Assyrians in 722
BC. The majority of northern-kingdom Jews were forcefully emigrated
and assimilated into the Assyrian empire, and the land repopulated
by Assyrians and other peoples whom they had conquered. One way in
which ancient kingdoms prevented revolt was to move out the
citizens of a conquered country into other parts of their
empire.

The southern kingdom of Judah continued until
it was conquered by Babylon beginning in 605 BC (it became a vassal
state). From the beginning the relationship was troubled. After too
many rebellions, and a refusal to pay taxes, in 587 BC Babylon
destroyed Jerusalem, razing the temple and destroying the walls and
city. Israel ceased to be a nation until 538 BC when the
Medo-Persian king Cyrus authorized conquered peoples, including the
Jews, to return to their country and rebuild their temples and
cities. The prophecies of Ezekiel were given between 595–568 BC.
The book of Daniel takes place between 605–530 BC.

In 538 BC the Jews began the first of three
returns to Israel. The first return took place under the leadership
of Zerubbabel and Joshua (Ezra chapters 1–6), 538–516 BC. The
temple was rebuilt but the city and walls remained in disrepair.
The prophets Haggai and Zechariah prophesied during this time.

The events of Esther occurred between the
events of Ezra chapters 6 and 7, during the reign of Ahasuerus
(Xerxes I), 485–465 BC. The second return of expatriates was made
under the leadership of Ezra (Ezra chapters 7–10) 458–457 BC. The
third return was under the leadership of Nehemiah, who was governor
of Israel 444–433 BC, and conducted a second term as governor
428–425 BC.

The military engagements between Greece and
Persia affect the story of Esther. In 490 BC Darius I, the father
of Ahasuerus/Xerxes I, waged war against the Greeks. His forces
were defeated. Ahasuerus came to the throne in 485 BC. The book of
Esther opens with Ahasuerus creating a six month display of his
royal treasures, which took place 483–482 BC. The purpose was to
convince the politicians and military that he had sufficient
resources to wage war against the Greeks. During this display
Vashti was deposed as queen. Ahasuerus’ war with Greece took place
481–479 BC. The Persians were again defeated. Ahasuerus returned
home, depressed at his losses, and longed for his queen; but Vashti
had been deposed. Thus the search for a new queen and the events of
the book of Esther. Esther was made queen December 479 BC or
January 478 BC. The confrontation with Haman began Spring 474
BC.

To help place the events of Esther in terms
of other historical events of the world, Confucius died 478 BC,
Buddha died 477 BC, Socrates was born 470 BC, and Herodotus, the
earliest Greek historian, lived 485–424 BC. Herodotus’ work, The
Histories, forms a non-biblical link with Esther. One-third of
his work concerns Ahasuerus [Baldwin, 18]. “Though Herodotus is
writing from the perspective of a Greek observer the world he shows
us is recognizably that of the book of Esther” [Baldwin, 19].




 


Is Esther credible as history?




 


There have been many arguments rejecting the
historicity of Esther. Modern critical opinion tends to view the
book, at best, as an historical novel. An historical basis for the
book is accepted, but most believe it “represents a traditional
reworking of what may have been a real historical event (R.
Gordis)” [Breneman, 282]. On the other hand [Breneman, 282],




 


[M]uch of the Esther narrative concurs with
what we know of Xerxes [Ahasuerus] and his reign: the greatness of
Xerxes’ empire (1:1, 20), his quick and sometimes irrational temper
(1:12; 7:7–8), his almost unlimited promises and generous gifts
(5:3; 6:6–7), his drinking feasts, his seven princely advisors
(1:14), an efficient postal system (3:13; 8:10), and Persian
words.




 


Regarding Ahasuerus, “it has been clear since
early in this century that this name must be the Hebrew form of the
Old Persian Xšayāršān, the
traditional English form of which of ‘Xerxes,’ is from the Greek
Cherxēs” [Bush, 345]. The reign, events, and personal
characteristics of King Xerxes are well documented. Herodotus said
the name of his queen was Amestris.

Regarding Vashti. Citing J. S. Wright,
Baldwin [21] writes, “given a Persian name that included ‘V’ and
‘Sh’, neither of which occurs in Greek, Vashti could have become
Amestris.” This cannot be confirmed, but it would explain why
Esther’s name does not appear in official court records, which
would continue to reflect the name of the official queen,
Amestris-Vashti. “Vashti” could have been a “pet name,” and his
longing for her, 1:1, could have set the stage for her eventual
return. The king could take a second wife, and Vashti’s position,
although she was out of favor, would not be jeopardized. Following
Xerxes death, she was influential during the reign of her son
Artaxerxes I, and is thought to have died as late as 440
BC.1

Regarding the person Esther, she is not the
queen known as Amestris. The timing is wrong. The third son of
Xerxes and Amestris was born about 483 BC, but Esther was married
to Xerxes about about 479 BC. Her Hebrew name was “Hadassah (2:7),
meaning “myrtle”, [which] evidently sounded like the Persian name
which comes either from the Babylonian goddess, Ishtar
[improbable “according to graphic and onomastic evidence to the
contrary” [Bush, 363], or from the Persian sitâr, ‘star’”
[Baldwin, 21]. As to Esther’s status in the court, she could be
queen, and Vashti would continue to occupy the official records.
“That there is no extra-biblical evidence for Esther should not
surprise us” [Baldwin, 21].

Regarding Mordecai, the name is found at Ezra
2;2; Nehemiah 7:7 among the exiles who returned to Judah. Similar
names have been found “in treasury tablets from Persepolis
(Mar-du-uk-ka, Mar-duk-ka, and Mar-du-kan-na-sir)” [Breneman, 284].
Sixty-six of these tablets are dated from the reign of Xerxes, and
“the name Marduka or Marduku is found in at least thirty of them,
and can refer to as many as four different men, indicating the name
was fairly common” [Breneman, 284]. A document similarly dated
mentions a Marduka who served as an accountant “on a tour of
inspection from Susa. This could have been the Mordecai of our
narrative, since the phrase, ‘sat at the king’s Gate’ is mentioned
several times in regard to Mordecai. Persian officials were
required to remain at the gate of the royal palace according to
Herodotus” [Breneman, 284; Baldwin, 21].

Breneman points out that “the arguments
against [the book of] Esther’s historicity are based primarily not
on evidence but on the absence of confirming evidence, in some
cases, and on improbabilities judged from our limited knowledge of
the ancient world” [Breneman, 285]. He lists three reasons Esther
can be considered “a trustworthy witness to history” [Breneman,
285].




 


1. Research has demonstrated the author’s
credibility as a witness to Persian affairs and culture.

2. The viewpoint of Jesus and the apostles
is that Old Testament history as a whole is an unquestionably
reliable guide to the events of the past.

3. There is no indication the book is
intended to be taken other than as a straightforward narrative of
events as they occurred.




 


The author of Esther “goes to great lengths
to include places, names, and events, so much so the text seems to
be making a point about its own historical value” [Breneman, 285].
As to the book’s historicity,




 


If history includes (1) telling what
happened, (2) giving the writer’s perspective on what happened, and
(3) arranging it all into some meaningful pattern so that it
conveys a message—then the Bible does include history” [Kaiser,
83].




 


Every historian, from the first recognized
secular historian, Herodotus (ca. 484–ca. 425 BC, from whom came
much of our information of Xerxes and the Persians), to the modern
historian, has an interested point of view. He (or she) does not
desire to present a purely objective recitation of facts, but sets
forth a presentation of those facts from a perspective based on a
particular point of view. Every biography and history is the
author’s presentation of selected historical facts and his
interpretation of real people and historical events. The Bible is
not different: it presents historical facts and gives an
interpretation of real people and historical events from God’s
perspective; it is partial to God and his kingdom, and presents
itself and history accordingly [Kaiser,
83]. A view of narrative in the Bible as consistent with
historical fact understands the biblical narratives as having been
written by a human author under the superintending guidance of God:
in a word, inspiration. The conclusion is that the book of Esther
relates history.




 


Is Esther Scripture?




 


Some have doubted that Esther should be
accepted as Scripture, citing that the name of God is not mentioned
in the book, and the book is not mentioned or referred to in the
New Testament. Spurgeon’s common sense comment puts these
objections to rest. “You are probably aware that some persons have
denied the inspiration of the Book of Esther because the name of
God does not occur in it. They might with equal justice deny the
inspiration of a great number of chapters in the Bible, and of a
far greater number of verses” [Spurgeon, Collection,
Metropolitan No. 1201].

A lengthy quote from A. W. Pink fully
explains the why Jews and Christians have accepted the book as
Scripture (emphasis original) [Pink, 49–50].




 


The book of Esther furnishes a most vivid
illustration and demonstration of the invisible yet palpable
working of God in human affairs. In it we are shown the Jews
brought to the very brink of ruin, and then delivered without any
miracle being wrought on their behalf. The very means employed by
their enemies for their destruction were, by the secret operations
of God, made the means of their deliverance and glory. Writing
thereon, [Alexander ] Carson rightly said: “The hand of God in his
ordinary Providence linked together a course of events as simple
and as natural as the mind can conceive, yet as surprising as the
boldest fictions of romance” [History of Providence, p. 177,
1854]. The series of events opened with the king of Persia giving a
banquet. Heated with wine, that monarch gave orders for his royal
consort to appear before the assembled revelers. Though such a
request was indecorous and distasteful to the queen, yet it is
remarkable she dared to disobey her despotic husband. Whether a
sense of decency or personal pride actuated her, we know not—but in
voluntarily acting according to her own feelings, she ignorantly
fulfilled the will of Him whom she knew not. That the king should
subject her to a temporary disgrace for her refusal to heed his
behest might be expected, but that he should give up forever one
whom he so much admired is surprising.




How extraordinary it was that the deposing
of Vashti made way for the elevating of a poor Jewess to the rank
of queen of the Persian empire! Was it nothing but a “happy
coincidence” that she should be more beautiful than all the virgins
of over a 100 provinces? Was it only a piece of “good luck” that
the king’s chamberlain was pleased with her from the first moment
of her arrival, and that he did all in his power to advance her
interests? Was it simply “fortunate” for her that she instantly met
with favor when the king set eyes upon her? Was it only by blind
chance that the conspiracy of two of the king’s servants was
thwarted and that Mordecai and all his people were saved from
disaster? Haman was sure of victory, having obtained the king’s
decree to execute his bloody designs. Why was it, then, that the
king was sleepless one night, and why should he arise and, to pass
the time away, scan the court records? Why did his eye happen to
alight on the reported discovery of the plot on his own life? Why
had Mordecai been the one to uncover the scheme and his name
entered into the report? Why was the king now—at this critical
juncture in Israel’s affairs—so anxious to ascertain whether
Mordecai had been suitably rewarded? Cold logic is not sufficiently
credulous to regard these things, and the grand sequel to them all,
as so many fortuitous events. The book of Esther plainly evinces
that the most trifling affairs are ordered by the Lord to subserve
his own glory and effect the good of his own people. Though he
works behind the scenes, he works none the less. He does indeed
govern the inanimate world by general laws of his own appointing,
yet he directs their operations—or suspends them when he
pleases—so as to accomplish what he has decreed. He has also
established general moral laws in the government of mankind, yet he
is not tied by them: sometimes he uses means, at others he uses
none. As the sun and rain minister to the nourishment and comfort
of the righteous and wicked alike, not from the necessity of
general laws but from the immediate Providence of him who has
ordained all things, so the free determinations of men are so
controlled from on high that they effect the eternal designs of
God. So, too, the Book of Esther reveals that it is in the
combination of incidents the working of Providence most
plainly appears. There is a wonderful series of linking events
which lead to the accomplishment of God’s glorious purpose: the
actions of each person are links in the chain to bring about some
appointed result—if one link were removed the whole chain would be
broken. All lines converge on and meet in one center: all things
concur to bring about the decreed event.




 


The book of Esther reveals God through those
“just happened” circumstances of life. Like the story of Ruth and
Boaz, everything needful “just happens” to occur to accomplish
God’s purposes and plans for the preservation of his chosen people.
YHWH is in the book of Esther, in the just happened moments of
circumstantial history.

Evidence for Esther as part of the Old
Testament canon is mixed, with documented discussions of its
canonicity taking place in Jewish circles during the first and
second centuries AD. However, the book does appear in the LXX
(Greek) version of the Old Testament, circa 114 BC. There are
several non-canonical versions of Esther, indicating the book was
well-known. The non-canonical versions were created by well-meaning
believers seeking to correct what has been described as the secular
problem of the book, i.e., the name of God does not appear.

One of the supporting evidences for Esther is
that there are no traces of Greek influence in language or thought,
indicating the book was written before 332 BC when Alexander the
Great “began his march eastward with Hellenistic reforms”
[Breneman, 290]. For a lengthy and learned discussion see Bush
[273–277].

Some claim to find acrostics of the name YHWH
in four or five phrases in Esther, using the first or last letters
of certain words to spell YHWH, or HWHY. Finding the name YHWH in
the text of Esther depends on which text is used. I have looked at
these verses. If the original author intended to use acrostics as
an indicator the book was about YHWH, then he selected very random
sentences with which to make his point. These acrostics are not
apparent, but must be searched out line by line, word by word,
letter by letter. Looking back at sentences written a day or so
before this paragraph was composed, I see that two paragraphs ago I
used the words “Old Testament canon.” The first letters of each
word spell out OTC. In the next sentence I wrote “Old Testament,
circa.” Again, OTC. In the second paragraph of the Introduction I
used the phrase “move out the citizens.” Once again, OTC.” In
today’s world that acronym can represent the phrase “Over The
Counter.” Is this commentary secretly about pharmaceuticals? No. So
also, there are better evidences of God’s presence in the book of
Esther than acrostics.




 


Why was the book written?




 


The book of Esther was probably written by
Mordecai and put in its final form by Ezra. No can say these things
for sure, but the details found in the book declare for an
eyewitness account; indeed, an eyewitness explains why otherwise
insignificant details are there (e.g., 1:10; 14). On a surface
level, the main design of the book appears to be twofold. One, to
describe the background and justification for the feast of Purim
(9:26–32). Two, Esther describes the faithfulness of YHWH toward
his people, even when dwelling outside their land (4:14). This
latter is important. The land of Israel was the land wherein Israel
would be blessed. Israel was the place where God had said he would
place his name. Israel was a place especially set aside for the
Jewish nation, a land flowing with “milk and honey,” a proverbial
expression for abundant blessings. To live outside the land was to
live in the place of cursing, not blessing; it was to live in the
place of punishment. Therefore, to discover God was watching over
his people for their good outside of the land of promise was in
itself a great promise to God’s people. In this regard, “Esther is
an amazing revelation of how God works through natural means, and
how he can bring about his will through the free-will choices of
men who are unconscious of any coercion from God” [Steadman,
1].

I believe there is a third purpose in Esther.
The events in the book occur some sixty-plus years after the first
return of the Jews to re-inhabit the land and rebuild the temple.
Comparatively speaking, only a small group of Jews returned; the
rest, the larger majority, remained in the land that had been home
to their nation for 125 years. The vast majority of the nation—the
tribes of Judah and Benjamin plus remnants of the ten northern
tribes—had been forcibly emigrated into the Median-Persian Empire
during the years 605–586 BC. Those people and their descendants had
put down roots and made places such as Susa their home. They had no
desire to move back to the land of their ancestors, because they
had made this foreign land their home. Some continued an active
worship of YHWH, while many others were nominal worshipers—what one
would today identify as the CEOs (Christmas, Easter Only) attendees
at worship. These had integrated into the population, so much so in
fact, that it was not widely known that Esther (nor Mordecai) was a
Jew, 2:10; 3:4. Their worship habits and the daily practice of
their faith should have marked them out as significantly different
from the pagan Medes and Persians, but they had modified their
behavior and adapted to the pagan culture; not so much they must
deny their faith, but enough that their faith was not an issue with
the majority population. The city of Susa was perplexed (3:15) at
the king’s decree to destroy the Jews, because they knew the Jews
as unobtrusive, even beneficial, to the empire in general and
themselves in particular.

Therefore, I view the book as having a third
purpose: how does one live in a culture (religious, social,
political, economic) alien to one’s faith? As the believer
considers how the Jews in general, and Esther and Mordecai in
particular, changed and adapted to meet the challenges of the day,
he will find instruction for living in today’s world. Christians
are also expatriates. The Christian has been saved into God’s land
and culture but must live in the world. Christians succumb to the
same cultural pressure, like the expatriate Jews, like Esther and
Mordecai, and end up modifying their behavior and adapting to the
worldly culture; not so much they must deny their faith, but enough
that their faith is not an issue with the majority population.

There is a reason, then, God is unseen in the
book of Esther. There is a reason why he is relegated to the
background of the believers’ lives. It is because that is where his
people have put him, God-on-a-shelf, to be used only as necessary.
By his grace and because of his fidelity to himself God keeps his
promises to preserve his people. But they reap the consequences of
keeping God out of their daily lives. The book of Esther is a
warning to the believer not to be re-assimilated into the world,
but to remain distinct from the world and live life with a present
and active faith, i.e., with God—Father-Son-Spirit—ever present to
guide and protect the believer.




 


​​ Translation




 


The translation of Esther was made by James
D. Quiggle from the Hebrew-English interlinear text at biblos.com
and with particular aid from the following: Baker, The Complete
Word Study Old Testament; Brown, et al., Hebrew and English
Lexicon; Green, The Interlinear Bible,
Hebrew-Greek-English; Harris et al., Theological Wordbook of
the Old Testament; Wilson, Old Testament Word Studies;
comparison with the Authorized Version (KJV) and translations from
the 19th and 20th centuries; various
commentators as noted in the exposition. See Sources for
bibliographic information.




 


ESTHER ONE




 


1 The following
events took place in the days of Ahasuerus (this was the Ahasuerus
who reigned over one hundred and twenty-seven provinces, from India
to Ethiopia). 2 In those days when
Ahasuerus reigned from his royal throne in Susa the citadel,
3 in the third year of his reign he made a
feast for all his royal officials and staff—the powers of Persia
and Media, the nobles, and the royal officials from the provinces
being present—4 and put on display the
glorious riches of his kingdom, and the magnificent splendor of his
majesty, for one hundred and eighty days in all.

5 And when the one
hundred and eighty days days were completed, the king made a
week-long banquet in the garden courtyard of the royal palace for
all the people, from the least to the greatest, who were present in
Susa the citadel. 6 There were white and
blue linen curtains fastened with cords of fine linen and purple on
silver rods and marble columns; and gold and silver couches on a
mosaic pavement of alabaster, turquoise, and white and black
marble. 7 And they served drinks in golden
vessels, each vessel a different design from the other, with royal
wine in abundance, according to the king’s generosity. 8 In accordance with the law, the drinking was not
compulsory; for the king had ordered all his household staff to
serve each man as much as he wanted. 9
Queen Vashti also made a feast for the women in the royal palace
which belonged to King Ahasuerus.

10 On the seventh
day, when the wine had dulled the king’s judgment, he commanded
Mehuman, Biztha, Harbona, Bigtha, Abagtha, Zethar, and Carcas, the
seven eunuchs who attended King Ahasuerus, 11 to bring Queen Vashti before the king, wearing her
royal crown, in order to show her beauty to the people and the
royal officials, because she was very beautiful. 12 But Queen Vashti refused to come at the king's
command delivered by his eunuchs; then the king became furious, and
he burned with anger.

13 As was his usual
custom, the king consulted the wise men who understood the times
and were experts in matters of law and justice. 14 His most trusted counselors were Carshena, Shethar,
Admatha, Tarshish, Meres, Marsena, and Memucan. They were the seven
royal officials of Persia and Media who had personal access to the
king and occupied the highest positions in the kingdom.

15 “What does the
law say we should do to Queen Vashti, because she did not obey the
command of King Ahasuerus delivered to her by the eunuchs?"

16 And Memucan
replied in the presence of the king and his royal officials: “Queen
Vashti has defied not only the king, but also all the royal
officials and all the people who are in all the provinces of King
Ahasuerus. 17 Because the queen's behavior
will become known to all the women, so that they will despise their
husbands and say, ‘King Ahasuerus commanded Queen Vashti to be
brought in before him, but she did not come.’ 18 This very day the noble ladies of Persia and Media
will respond the same way to all the king's royal officials, and
there will be no end of disrespect and anger. 19 If the king approves, let him issue a royal decree,
and let it be written in the laws of the Persians and the Medes, so
that it cannot be repealed, that Vashti shall never again come
before King Ahasuerus; and let the king give her royal position to
another who is better than she. 20 When
King’s decree is published throughout all his vast empire, all
wives from the least to the greatest will honor their
husbands.”

21 And the reply
pleased the king and his royal officials, and the king did as
Memucan proposed. 22 Then he sent letters
to all the royal provinces, to each province in its own script, and
to every people in their own language, that each man should be
master in his own house, and speak the language of his own
people.
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1 Some time
afterward, when King Ahasuerus was no longer angry, he remembered
Vashti, what she had done, and what he had decreed against her.

2 Then the king's
personal servants said: “Let a search be made for beautiful young
virgins for the king. 3 And let the king
appoint officials in every province of his kingdom, so they may
bring all the beautiful young virgins to Susa the citadel, to the
women's quarters, to be placed under the custody of Hegai the
king's eunuch, who is in charge of the women. And let beauty
treatments be given them. 4 Then let the
young woman who pleases the king be queen instead of Vashti.” The
king approved, and he so decreed.

5 In Susa the
citadel there was a man, a Jew, named Mordecai, the son of Jair,
the son of Shimei, the son of Kish, a Benjamite 6 who had been taken from Jerusalem with the captivity
which was led away with Jeconiah king of Judah, whom Nebuchadnezzar
the king of Babylon had carried away. 7
And Mordecai had raised his cousin Hadassah, that is, Esther, for
she had neither father nor mother. The young woman had a fine
figure and a beautiful face. When her father and mother died,
Mordecai adopted her as his own daughter.

8 When the king's
command and decree were published, many young women were gathered
at Susa the citadel and placed under Hegai’s custody; Esther was
also taken to the royal palace and placed under the care of Hegai
the custodian of the women. 9 Now the girl
pleased him and gained his favor, so that he immediately gave her
more beauty treatments than her allowance. Then he assigned to her
seven hand-picked female servants from the royal palace; and he
moved her and her servants to the best quarters in the house of the
women.

10 Esther had not
revealed her nationality or kindred, for Mordecai had ordered her
not to reveal it. 11 Day by day Mordecai
walked in front of the court of the women's quarters, to learn how
Esther was and what was happening to her.

12 And each girl’s
turn came to go to King Ahasuerus after she had completed twelve
months' treatment according to the regulations for the women. For
this is how the days of their treatment were completed: six months
with oil of myrrh and six months with perfumes and treatments for
beautifying women. 13 When each girl would
go to the king she was given anything she wanted from the women's
quarters to take to the king's palace. 14
In the evening she went. In the morning she returned to the second
house of the women, to the custody of Shaashgaz, the king's eunuch
in charge of the concubines, not to go again to the king unless the
king desired and called her name.

15 Now when Esther’s
turn came—the daughter of Abihail the uncle of Mordecai who had
taken her as his daughter—to go to the king, she requested nothing
but what Hegai the king's eunuch, the custodian of the women,
advised. And Esther obtained favor in the eyes of all who saw her.
16 Esther was taken to King Ahasuerus, to
his royal rooms, about the tenth month, which is the month Tebeth,
in the seventh year of his reign. 17 The
king was attracted to Esther more than all the women, and she
obtained favor and approval in his sight more than all the virgins;
so he put the royal crown on her head and made her queen instead of
Vashti. 18 Then the king held a great
banquet for all his royal officials and staff, Esther’s banquet,
and made a holiday in the provinces, and gave gifts according to
the King’s generosity.

19 When the virgins
were gathered a second time Mordecai was sitting in the king's
gate. 20 Esther had not revealed her
nationality and her kindred, as Mordecai had ordered; what Mordecai
ordered Esther did as when she was brought up by him. 21 Those days while Mordecai was sitting in the king's
gate, two of the king’s eunuchs who were doorkeepers, Bigthan and
Teresh, became angry and sought to stretch out a hand against King
Ahasuerus. 22 The matter became known to
Mordecai. He told Queen Esther and Esther informed the king in
Mordecai's name. 23 The matter was
investigated and confirmed. Both were hanged on a spike. The matter
was written in the book of days in the king’s presence.
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1 After these things
King Ahasuerus promoted Haman, the son of Hammedatha the Agagite,
and advanced him and established his authority above all the royal
officials who were with him. 2 All the
king's staff in the king's gate bowed down and paid honor to Haman,
for so had commanded the king. Mordecai would neither bow down nor
pay honor.

3 Said the king's
staff in the king's gate to Mordecai, “Why are you transgressing
the king's command?” 4 It happened they
spoke against him day by day but he would not listen to them.

They told Haman to see if Mordecai's reason
would stand; for he had told them that he was a Jew. 5 For Haman saw Mordecai would neither bow down nor
pay honor, and Haman was filled with rage. 6 Haman thought it contemptible to stretch out a hand
against Mordecai alone, for they had told him the people of
Mordecai. Haman would destroy all the Jews who were throughout the
whole kingdom of Ahasuerus—the people of Mordecai.
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