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In Not Paul, But Jesus Jeremy Bentham
offers solid proof that the books of the Bible ascribed to Paul
could not have been divinely inspired due to the numerous fallacies
and contradictions contained within them. Indeed, argues Bentham,
Paul’s works even contradict the teachings of Christ. It is likely
the books ascribed to Paul, many of which are merely letters to
early Christian churches, were added by the church because the
doctrine of Paul allows the church to play a far larger role in the
life of Christians than would be the case without the books
included. Paul wanted the various churches he visited to practice
Christianity his way. His letters tell them to do so, and
apparently some influential leaders of the early and later church
approved. Whatever the case, Bentham offers convincing proof that
an infallible God could not have inspired the writings of Paul,
which are far from infallible. In Bentham’s view, Paul plays the
role of an anti-Christ by making Christ subservient to Paul in the
doctrine of Christianity.

Bentham was both radical
and brave, and he was years ahead of his time on social issues. His
ideas helped lead to the Social Democratic welfare state adopted by
the countries of Europe that today enjoy the highest standard of
living. He wrote in favor of legalized homosexuality, equality for
women, the right to divorce, prison reform, police reform,
separation of church and state, freedom of speech, the abolition of
slavery, the abolition of the death penalty, children’s rights, and
animal rights.

Bentham is known as the
founder of utilitarianism, a political philosophy that encourages
public officials to adopt policies that provide the greatest good
for the greatest number. His principles on economics, philosophy,
statesmanship, and law influenced governments not only in Europe
but also in the Americas. Several Central and South American
governments called upon him to help draft their constitutions.
Indeed, in Latin America he became known as “the legislator of the
world.”

Much of Bentham’s
reputation rests on his Principles of
Morals and Legislation, published in 1789.
Even Napoleon called it a work of genius. Many of Bentham’s works
went unpublished, however, because they were simply too radical to
find an audience, much less a publisher. To our knowledge, no other
Englishman of his day was writing in defense of homosexuality, a
subject never discussed in the England of his day except when
necessary to convict and publicly hang someone accused of engaging
in a homosexual act. The historian Louis Crompton, who presumably
saw much of Bentham’s unpublished material, claims Bentham wrote
more than five hundred pages arguing for homosexuality in which he
relied heavily on classical Greek literature to make his case. None
of Bentham’s essays defending homosexuality could be published in
his lifetime. The first to appear was Offences Against One’s Self, first
published in 1931.

Bentham was a radical in
his religious beliefs, as well. He did not believe that the story
of Sodom and Gomorrah was a treatise against homosexuality, as
indeed it is not, and he believed the story of David and Jonathan
was a homosexual romance, as was the story of Jesus and the
“beloved disciple.”

In 1823 Bentham
published Not Paul, But Jesus
under the pseudonym Gamaliel Smith. As mentioned
above, in this book Bentham repudiates the writings of Paul and
admonishes the church for having adopted them. He succeeds in
pointing out their many inconsistencies and contradictions and
argues convincingly how the teachings of Paul run counter to the
teachings of Jesus.

When he died, Bentham left
unpublished manuscripts with an estimated thirty million words.
These are now held in University College of London’s Special
Collections and the British Library. The Bentham Committee,
established in 1959, has been tasked with the responsibility of
bringing these manuscripts into print. The first volume appeared in
1968. Twenty-nine additional volumes have followed to date. It is
estimated that eventually the publications will run to
approximately seventy volumes. The editor of this volume is
grateful to all the previous editors of Bentham’s work.

Tobias Skinner

2014
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Preface

Jeremy Bentham, an eminent
English judicial or jural philosopher, was born in London, February
15, 1748, and died at Westminster, his residence for six years
previously, June 6, 1832. His grandfather was a London Attorney;
his father, who followed the same profession, was a shrewd man of
business, and added considerably to his patrimony by land
speculations. These London Benthams were probably an offshoot from
an ancient York family of the same name, which boasted a Bishopric
among its members; but our author did not trouble himself to trace
his genealogy beyond the pawnbroker. His mother, Alicia Groove, was
the daughter of an Andover shopkeeper. Jeremy, the eldest, and for
nine years the only child of this marriage, was for the first
sixteen years of his life exceedingly puny, small and feeble. At
the same time, he exhibited a remarkable precocity which greatly
stimulated the pride and affection of his father. At five years of
age he acquired a knowledge of musical notes and learned to play
the violin. At four or earlier, having previously learned to write,
he was initiated into Latin grammar, and in his seventh year
entered Westminster School. Meanwhile, he was taught French by a
private master at home and at seven read Telemaque, a book which
strongly impressed him. Learning to dance was a much more serious
undertaking, as he was so weak in his legs.

Young as he was, he
acquired distinction at Westminster as a fabricator of Latin and
Greek verses, the great end and aim of the instruction given
there.

When twelve years old, he
was entered as a Commoner at Queen's College, Oxford, where he
spent the next three years. Though very uncomfortable at Oxford, he
went through the exercises of the College with credit and even with
some distinction. Some Latin verses of his, on the accession of
George III, attracted a great deal of attention as the production
of one so young. Into all of the disputations which formed a part
of the College exercises, he entered with zeal and much
satisfaction; yet he never felt at home in the University because
of its historical monotony, and of all of which he retained the
most unfavorable recollections.

In 1763, while not yet
sixteen, he took the degree of A.B. Shortly after this he began his
course of Law in Lincoln's Inn, and journeyed back and forth to
Oxford to hear Blackstone's Lectures. These lectures were published
and read throughout the realm of England and particularly in the
American Colonies. These were criticised by the whole school of
Cromwell, Milton and such followers as Priestly and others in
England and many in the Colonies in America. Young Bentham returned
to London and attended as a student the Court of the King's Bench,
then presided over by Mansfield, of whom he continued for some
years a great admirer.

Among the advocates,
Dunning’s clearness, directness and precision most impressed him.
He took the degree of A.M. at the age of 18, the youngest graduate
that had been known at the Universities; and in 1772 he was
admitted to the Bar.

Young Bentham had breathed
from infancy, at home, at school, at college and in the Courts, an
atmosphere conservative and submissive to authority, yet in the
progress of his law studies, he found a striking contrast between
the structural imperialism of the British Empire as expounded by
Blackstone and others of his day, and the philosophical social
state discussed by Aristotle, Plato, Aurelius, the struggling
patriots of France, and the new brotherhood, then agitating the
colonies of America.

His father had hoped to
see him Lord-Chancellor, and took great pains to push him forward.
But having perceived a shocking contrast between the law as it was
under the Church imperial structure and such as he conceived it
ought to be, he gradually abandoned the position of a submissive
and admiring student and assumed a position among the school of
reformers and afterwards the role of sharp critic and indignant
denouncer.

He heroically suffered
privations for several years in Lincoln's Inn garrett, but
persevered in study. He devoted some of his time to the study of
science. The writings of Hume, Helvetius and others led him to
adopt utility as the basis of Morals and Legislation. There had
developed two distinct parties in England: The Radicals and
Imperialists. The Radicals contended that the foundation of
Legislation was that utility which produced the greatest happiness
to the greatest number.

Blackstone and the
Ecclesiastics had adopted the theory of Locke, that the foundation
of Legislation was a kind of covenant of mankind to conform to the
laws of God and Nature, as interpreted by hereditarily
self-constituted rulers.

Bentham contended that
this was only a vague and uncertain collection of words well
adapted to the promotion of rule by dogmatic opinions of the Lords
and King and Ecclesiastics in combination well calculated to
deprive the people of the benefits of popular government. He
conceived the idea of codifying the laws so as to define them in
terms of the greatest good to the greatest number, and devoted a
large share of the balance of his life to this work.

In 1775 he published a
small book in defense of the policy of Lord North toward the
Colonies, but for fear of prosecution it was issued by one John
Lind and extensively read. A little later he published a book
entitled "A Fragment on Government." This created a great deal of
attention. Readers variously ascribed the book to Mansfield, to
Camden and to Dunning. The impatient pride of Bentham's father
betrayed this secret. It was variously interpreted as a
philosophical Treatise and a Critical Personal Attack upon the
Government. But he persevered in the advocacy of his principals of
Morals and Government. He hoped also to be appointed Secretary of
the Commission sent out by Lord North to propose terms to the
revolted American Colonies. But as King George III had contracted a
dislike to him, he was disappointed in his plan of Conference with
the Colonies. His writings were, however, more appreciated in
France. He was openly espoused as a philosopher and reformer by
D'Alimbert, Castillux, Brissat and others. But in the meantime some
such men as Lord Shelbourne, Mills and others became his friends
and admirers, and encouraged him to persevere with his
philosophical Code of laws, largely gleaned from the ancient
philosophers of liberty and equality which had been smothered and
superseded by military and Church imperialism.

In 1785 he took an
extensive tour across the Alps and while at Kricov on the Dou, he
wrote his letters on Usury. These were printed in London, which
were now welcomed by the people largely on account of his
reputation in France as a philosopher of popular government. In the
meantime, Paley had printed a treatise on the Principle of applying
utility to morals and legislation. He determined to print his views
in French and address them to that people then struggling for
liberal government.

He revised his sheets on
his favorite penal Code and published them under the title of "An
Introduction to the Principles of Morals and Legislation." The
Principles enunciated in this treatise attracted the attention of
the liberals in France, as well as England and America. Mirabeau
and other French publishers spread his reputation far and
wide.

Meanwhile, Bentham with
the idea of aiding the deliberations of the States General of
France, and encouraged by the liberals on both continents, and
especially such men as Franklin, Jefferson and others, printed a
"Draft of a Code for the organization of a Judicial Establishment
in France," for which services the National Assembly conferred on
him the Citizenship of France by a decree, August 23, 1792, in
which his name was included with those of Priestly, Paine,
Wilberforce, Clarkson, Mackintosh, Anacharsis, Clootz, Washington,
Klopstock, Kosiosco, and several others.

In the meantime, in his
travels, he conceived an extensive plan of Prison reform which he
strenuously urged the Crown Officers and the English Parliament to
adopt. After several years of strenuous labors and the expenditure
of a large part of the patrimony left him by his father, the
enterprise was thwarted by the refusal of the King to concur with
Parliament in the enterprise. This scheme is fully set forth in the
histories of the reign of George III. But to avoid persecution
under the drastic penal Codes of England, Bentham boasted that he
was a man of no party but a man of all countries and a fraternal
unit of the human race, he had come to occupy at home the position
of a party chief.

He espoused with
characteristic zeal and enthusiasm the ideas of the radicals, who,
in spite of themselves, were ranked as a political party. He went,
indeed, the whole length, not merely republicanism, but on many
points of ancient democracy including Universal Suffrage and the
Emancipation of all Colonies.

No matter how adroitly the
Contention was managed, the Imperialists insisted that it was
merely resurrecting the historic struggle of the days of Cromwell
and his "bare bones." The Church establishment by way of the Lords
and Bishops and Bishop Lords was the real foundation of the Crown
rule in all its ramifications. This superstructure was protected by
all forms of penal laws against "lease" Majesty and even the
appearance of Church Creed heresy. The Radicals always confronted
by Crown detectives were compelled to be very wary in their attacks
upon this that they called imperial idolatry and were compelled to
move by indirect and flank attacks.

The upheaval by Martin
Luther in the reign of Henry VIII at the Council of Trent and
others over the Divine authenticity of the Athanasian Creed never
abated among the humanitarians of England or France. But in the
presence of criminal inquisitions too barbarous to mention, the
Radicals were handicapped and were compelled to work strategically
and by pits and mines beneath the superstructure of Church
imperialism. The Church structure as established in Europe is by
common consent based upon the hypothesis of Divinity in the life,
works, and dogmas of one Saul of Tarsus, or as denominated Paul, or
the canonized St. Paul. The substantial Creed might well be
denominated Paulism. Hence the legendary Paul has been one of the
points of attack by the rationalists of the centuries.

While many of the
contemporaries of Bentham both in England, America and the
Continent denied the verity of the whole Mosaic cosmogony and
historiology, yet Bentham seemed to ignore this task as
superserviceable and unimportant. He and his school of Radicals
were devoted to the life works and teachings of Jesus. Jesus was
the idol of his school and he heartily espoused the task of
eliminating Paul as the nemesis of Jesus and his Apostles, and a
character invented and staged by imperialists to subordinate the
toiling classes to the production of resources to subserve their
personal luxuries.

Bentham began writing a
philosophic analysis of the Church's pretensions concerning the
divine agency of Paul. After several years of examination and
study, and while he was writing his famous treatise entitled "The
Rational of Judicial Evidence" afterwards collected and published
by Mill, he finished the manuscript criticisms of Paul and entitled
them "Not Paul but Jesus."

For fear of prosecution
for direct heresy or denunciation of the Creed of the Church, he
evaded the use of his own name as writer of the Criticism and used
the name of Conyers Middleton, a Cambridge Divine, who by his
writings had created a great deal of disturbance. He had been
convicted twice for heresy. He had been dead fifty years when
Bentham introduced him in the first lines in the Introduction to
his Criticisms herein published (See Introduction). Bentham, no
doubt, intended to evade prosecution, as it will be seen that his
name does not appear in the book, and yet at the same time used the
name most obnoxious to the Church in all its history.

In 1729 Middleton
published his "Letter from Rome" in which he boldly essayed to
demonstrate that the then religion of the Roman Church was derived
from their heathen ancestral idolaters. He published other works on
the uses of miracles and prophecy. But Bentham's "Not Paul but
Jesus" did not long remain anonymous. It was read extensively in
France and America. But this treatise formed a part of the labor of
his life, which was to promote the theory of the social state based
upon "The greatest good to the greatest number, and subordinate the
whole to rational calculations of utility." These views he
continually urged in the form of Codification so as to eliminate
all pretensions of hierarchical control by historical divine
prophets, the faithful souls and agents of Kings and princes. In
the meantime, he was indefatigable in his attacks upon the English
System of Jurisprudence, which was being operated in America as a
kind of paternal inheritance. Dumont, in 1811, compiled from the
manuscripts of Bentham a complete code which was readily adopted in
France, because it conformed so closely to the old Roman procedure
which was held tenaciously in France.

In the meantime, by
importunity of Lord Brougham and others, and particularly of his
friends in America, such as Adams, Franklin and others, he wrote to
Madison offering his services to draw up a complete code of laws
for the United States. Mr. Madison caused these ideas to be spread
broadcast by pamphlets as pamphleteering was much in vogue for such
purposes in those days. But on account of our dual form of
government, and as the code would apply to the States separately,
the scheme as a whole failed. But some of the Governors, especially
those of Pennsylvania, Virginia and New Hampshire, got hold of the
manuscripts and many of the provisions were adopted and still
obtain.

In the meantime, Mr. Mill
had collected his manuscripts on "The Rationale of Judicial
Evidence" and published them in 5 vols. They shortly became a part
of the libraries of the lawyers and statesmen of England, and
especially in the United States. His manuscripts on "Not Paul but
Jesus" were extensively read and universally admitted to be
rational and sound in point of rational jural demonstration. During
this time, Thomas Jefferson had been writing on the same subject
and after reading the prints of Bentham, he abandoned the part
directed to the criticism of Paul, but he arranged chronologically
all of the verses from the four gospels that pertain to the career
of Jesus, omitting, however, every verse or paragraph that to his
mind was ambiguous or controversial, and every statement of fact
that would not have been admitted as evidence in a Court of
Justice. The original copy of what is denominated as "Jefferson
Bible," is now preserved in the National Museum at Washington. It
was purchased by the Government as a memento of the author of the
Declaration of Independence.

This "The Thomas Jefferson
Bible" has lately been republished by David McKay, 604 S.
Washington Sq., Philadelphia. The treatise "Not Paul but Jesus" was
published in 1825. The printing art was not as well advanced as at
present, and the division of subjects for discussion and
correlation were not arranged strictly methodically, so the Editor
has rearranged some of the titles with a view to improve the order
of sequence. With this change, every word has been
preserved.

It will all the time be
borne in mind that the examination is Judicial and the Character
Paul had to be staged from many points of view and examination.
Jeremy Bentham has revolved him in the limelight of inquisition
with a thoroughness that commands the attention of all thoughtful
readers. With this view the Editor hopes to be justified in its
republication by the reading and inquiring public.

J. J. Crandall.


Introduction

 


Illustrious, in the church
of Jesus in general, and in the church of England in particular, is
the name of Conyers
Middleton. Signal was, and is, the service
rendered by him to the religion of Jesus. By that bold, though
reverend, hand, it now stands cleared of many a heap of pernicious
rubbish, with which it had been incumbered and defiled, by the
unhallowed labours of a succession of writers, who,--without
personal intercourse with the founder, any more than we have
now,--have, from the mere circumstance of the comparative vicinity
of their days to those in which he lived, derived the exclusive
possession of the imposing title of Fathers of the Church, or, in one
word, The Fathers.

So able, so effectual, has
been this clearance, that, as it has been observed by the Edinburgh
Reviewers,--speaking of course of protestants, and more
particularly of English protestants,--till one unexpected
exception, which it mentions, had presented itself, they had
thought that in no man's opinion were those writers any "longer to
be regarded as guides, either in faith or morals."

One step further was still
wanting. One thorn still remained, to be plucked out of the side of
this so much injured religion,--and that was, the addition made to
it by Saul of Tarsus: by that Saul, who, under the name of Paul, has,--as will be seen, without
warrant from, and even in the teeth of, the history of Jesus, as
delivered by his companions and biographers the four
evangelists,--been dignified with the title of his apostle: his apostle, that is to say, his
emissary: his
emissary, that is to
say, sent out by
him: sent out, by that Jesus, whose immediate disciples he so long
persecuted and destroyed, and whose person,--unless dreaming of a
person after his death, or professing to have dreamt of him, is
seeing him,--he never saw.

In the course of the
ensuing examination, the subject of miracles has come, unavoidably,
under consideration. On this delicate ground, it has been matter of
no small comfort to the author, to behold precursors, among divines
of different persuasions, whose reputation for piety has not been
diminished by the spirit of critical inquiry which accompanies it.
Such were Mede, Sykes, and others, whose ingenious labours were, in
the case called that of the daemoniacs, employed in the endeavor
to remove the supernatural character, from what, in their eyes, was
no more than a natural appearance. On the success of these their
labours, any judgment would here be irrelevant. Not altogether so
the observation, that in no instance does it appear to him that any
such latitude of interpretation has been employed, as that which,
on that occasion, was found necessary for the conversion of
devils into
diseases.

The dissentions which, at all times,
have had place among persons professing the religion of Jesus, are
but too notorious. The mischiefs, produced by these
dissentions, are no less so. These dissentions, and these
mischiefs--in what have they had their source? In certain words.
These words, of whom have they been the words? Of Jesus? No: this
has not been so much as pretended. Of Paul, and of Paul alone: he
giving them all along not as the words of Jesus, but as his own
only:--he all along preaching (as will be seen) in declared
opposition to the eleven who were undisputedly the apostles of
Jesus: thus, of Paul only have they been the words.

That, by these words, and,
consequently, by him whose words they were and are, all the
mischiefs, which have been imputed to the
religion of Jesus, have been produced,--in
so far as the dissentions, from which these mischiefs flowed, have
had these words for their subjects,--cannot be denied. But,
moreover, in these same words, that is to say, in the doctrines
delivered by them, cannot but be to be found the origin, and the
cause, of no small part--perhaps of the greatest part--of
the opposition,
which that religion, with its benevolent
system of morals, has hitherto
experienced. If this be so, then, by the clearing it of this
incumbrance, not only as yet unexampled purity, but additional
extent, may not unreasonably be expected to be given to
it.

It was by the frequent
recurrence of these observations, that the author of these pages
was led to the inquiry, whether the religion of Paul,--as contained
in the writings ascribed to Paul, and with a degree of propriety
which the author sees no reason to dispute,--whether the religion
of Paul has any just title to be considered as forming a part of
the religion of Jesus. The result was in the negative. The
considerations, by which this result was produced, will form the
matter of the ensuing pages.

If, by cutting off a
source of useless privations and groundless terrors, comfort
and inward peace should be restored or secured;--if, by cutting off a source
of bitter animosity,--good-will, and peace from without, should be restored or
secured;--if, by the removal of an incongruous appendage,
acceptance should be obtained for what is good in the religion
commonly ascribed to Jesus;--obtained at the hands of any man, much
more of many, to whom at present it is an object of aversion;--if,
in any one of these several ways, much more if in all of them, the
labours of the author should be crowned with success,--good service
will, so far, and on all hands, be allowed to have been rendered to
mankind.

Whosoever, putting aside
all prepossessions, feels strong enough in mind, to look steadily
at the originals, and from them
to take his conceptions of the matter, not from
the discourses of others,--whosoever has this command over himself,
will recognise, if the author does not much deceive himself, that
by the two persons in question, as represented in the two sources
of information--the Gospels and Paul's Epistles,--two quite
different, if not opposite, religions are inculcated: and that, in
the religion of Jesus may be found all the good that has ever been the result
of the compound so incongruously and unhappily made,--in the
religion of Paul, all the mischief, which, in such disastrous
abundance, has so indisputably flowed from it.

1. That Paul had no such
commission as he professed to have;--2. that his enterprize was a
scheme of personal ambition, and nothing more;--3. that his system
of doctrine is fraught with mischief in a variety of shapes, and,
in so far as it departs from, or adds to, those of Jesus, with good
in none;--and that it has no warrant, in anything that, as far as
appears from any of the four gospels, was ever said or done by
Jesus;--such are the conclusions, which the author of these pages
has found himself compelled to deduce, from those materials with
which history has furnished us. The grounds of these conclusions he
proceeds to submit to the consideration of his readers.


 


Plan of the
Work

The work may be conceived
as divided into five parts.

1. In Part the first, the
five different, and in many respects discordant, accounts given of
Paul's conversion, which, in these accounts, is of course
represented as being not only outward but inward, are confronted, and, so far
as regards inward conversion, shown to be, all of them, untrue:
and, immediately after, the state of things, which produced,
accompanied, and immediately followed, his outward
conversion,--together with the time and manner in which that change
was declared,--is brought to view. This part occupies the first two
chapters.

2. Part the Second is
employed in showing,--that, from the first commencement, of the
intercourse, which, upon the tokens given of his outward
conversion, took place at Jerusalem between him and the apostles,
Acts 9:27, to the time when,--in consequence of the interposition
of the Roman commander, to save him from the unanimous indignation
of the whole people, more particularly of the disciples of the
apostles,--he was conveyed from thence under guard to Rome, a
space, according to the commonly received computation, not less
than six and twenty years, (Acts 21 and 23), no supernatural
commission from Jesus, nor any inward conversion, was,--either by
those distinguished servants and companions of Jesus, or by their
disciples at Jerusalem,--believed to have place in his instance.
This part occupies eight chapters: to wit, from the 3d to the 10th
inclusive.

3. In Part the Third, in
further proof of the insincerity of his character,--in addition to
an oath proved to be false, are brought to view two unquestionably
false assertions:--each having for its subject a matter of prime
importance,--each deliberate and having in view a particular
purpose: the one, a false account of the number of the witnesses to
the resurrection of Jesus; 1 Cor. 15:6; the other, a prediction of
the end of the world before the death of persons then living; 1
Thes. 4, 15, 16, 17. This part occupies Chapters 11 and
12.

4. Part the Fourth is
employed in showing,--that no proof, of his alleged supernatural
commission from the Almighty, is deducible, from any account we
have, of any of those scenes, in which he is commonly regarded as
having exercised a power of working miracles. For, that not only he
himself never made exercise of any such power,--on any of those
occasions, on which the demand for it, for the purpose of
overcoming the disbelief entertained of his story by the Apostles,
was extreme,--but, neither on those, nor any other occasions, did
he ever take upon himself to make reference, to so much as any one
instance of any such proof of special authority from the Almighty,
as having been exhibited by him on any other occasion: that, for
the belief in any such gift, we have no other ground, than the
relations contained in the history called "The Acts of the Apostles," or, for
shortness, The Acts: and that such throughout is,--on the one hand, the nature
of the occurrence itself, on the other hand, the character of the
representation given of it,--that, to a disbelief in the exercise
of any such supernatural power, it is not necessary that any such
imputation as that of downright and wilful falsehood should be cast
upon the author of that narrative: the occurrences in question
being, mostly, if not entirely, such as lie within the ordinary
course of nature,--but, upon which, either by the fancy, or by the
artifice of the narrator, a sort of supernatural colouring has been
superinduced. For this purpose, these supposed miracles are, each
of them, separately brought to view and examined. This part
occupies the 13th chapter.

5. Part the Fifth is
employed in showing, that,--even if, on all these several
occasions, the exercise of a power of producing supernatural
effects had, by unequivocal statements, been ascribed to Paul by
the author of the Acts,--such testimony, independently of the
virtual contradiction given to it by the above-mentioned
circumstantial evidence,--could not, with any propriety, be
regarded as affording adequate proof--either of the fact of Paul's
having received a divine commission, and thereby, having become,
inwardly as well as outwardly, a convert to the religion of
Jesus--either of that radical fact, or so much as of any one of the
alleged achievements, which, upon the face of the accounts in
question, are wont to present themselves as miraculous: for that,
in the first place, it is only by error that the history in
question has been ascribed to Saint Luke: it being, in respect of
the account given of the circumstances accompanying the ascension
of Jesus, inconsistent with the account given in the gospel of
Saint Luke, when compared with Acts 1:3 to 12,--and as to those
attendant on the death of Judas, inconsistent with the account in
Saint Matthew 27:3 to 10 and Acts 1:16 to 20: and moreover, such
being the whole complexion of his narrative, as to render it
incapable of giving any tolerably adequate support to any statement
whereby the exercise of supernatural power is asserted. This part
occupies Chapter 14.

In Part the Sixth, to give
additional correctness and completeness, to the conception supposed
to be conveyed, of the character of Paul and his attendant
historiographer, jointly and severally considered,--a conjunct view
is given of five reports of his five trials, as reported in the Acts. This
part has been added since the publication of the above-mentioned
Summary View. It occupies Chapter 15 of the present
work.

Chapter XVI. and last,
winds up the whole, with some general observations on the
self-declared oppositeness of Paul's Gospel, as he calls it, to
that of the Apostles: together with an indication of a real
Antichrist, in compensation for the fabulous one, created by Paul,
and nursed by the episcopal authors and editors of the Church of
England, translators of the Bible: and by Chapter 12 of the present
work, the imaginary Antichrist is, it is hoped,
strangled.

At the time of the
publication of the Summary View,--for the more complete and
satisfactory demonstration of the relative insufficiency of the
narrative in question, a short but critical sketch was, as herein
stated, intended to be given, of the parts not before noticed of
the History of the
Church,--from the ascension of Jesus,
being the period at which that narrative commences, to that at
which it terminates,--to wit, about two years after the arrival of
Paul at Rome, Acts 28: the history--to wit, as deducible from the
materials which, in that same narrative, are brought to view: the
duration of the period being, according to commonly received
computations, about 28 or 30 years(A): the author of
"The Acts"
himself,--if he is to be believed,--an eyewitness, during a
considerable portion of the time, to the several occurrences which
he relates.

On this occasion, and for
this purpose,--the history in question had been sifted, in the same
manner and on the same principles, as any profane history, in
which, in a series of occurrences mostly natural, a few, wearing a
supernatural appearance, are, here and there, interspersed: as, for
instance, in Livy's, and even in Tacitus's Roman History: on the
one hand, the authority not being regarded as affording a
sufficient foundation, for a belief in the supernatural parts of
the narrative; nor, on the other hand, the sort of countenance,
given to the supernatural parts, as affording a sufficient reason,
for the disbelief of those, which have nothing in them that is
unconformable to the universally experienced course of
nature.

In respect of
doctrine, the conclusion
is--that no point of doctrine, which has no other authority than
that of Paul's writings for its support, can justly be regarded as
belonging to the religion of Jesus,--any more than if, at this time
of day, it were broached by any man now living: that thus, in so
far as he is seen to have added
anything to the religion of Jesus, he is seen to
set himself above it and against it: that, therefore, if this be true, it rests with every
professor of the religion of Jesus, to settle with himself, to
which of the two religions, that of Jesus and that of Paul, he will
adhere: and, accordingly, either to say, Not Jesus but Paul,--or, in the
words of the title to this work, Not Paul
but Jesus.(B)

 


FOOTNOTES:

(A) To prevent, if
possible, an embarrassment, which might otherwise be liable to have
place on the part of the reader,--and therewith, the idea of
inconsistency, as having place here and there in the work,--the
following indication may be found to have its use.

A cloud of uncertainty, to
the length of one or two years, hangs over the duration of the
period embraced by this work: namely, that between the point of
time at which the conversion of Paul is stated to have taken place,
and the point of time at which the history, intituled The Acts of
the Apostles, as therein declared, concludes:--a point of time,
posterior by two years to that of his arrival at Rome.

(B) For making the
requisite separation, between the two religions of Jesus and the
religion of Paul,--an instrument, alike commodious and
unexceptionable, has--for these many years, though, assuredly, not
with any such view,--been presented to all hands, by Doctor
Gastrell, an English and
Church of England Bishop: namely, in a well-known work,
intituled The Christian
Institutes: date of the 14th Edition,
1808. It is composed of a collection of points of faith and
morality, and under each are quoted the several texts, in the New
Testament, which are regarded by the author as affording grounds
for the positions indicated. If then, anywhere, in his composition
of the ground, passages, one or more, from this or that Epistle of
Paul, are employed,--unaccompanied with any passage, extracted from
any of the four Gospels,--the reader may, without much danger of
error, venture to conclude, that it is to the religion of Paul
alone, that the point of doctrine thus supported appertains, and
not to the religion of Jesus. As to any of the Epistles, which bear
the name of any of the real Apostles of Jesus,--a corresponding
question may perhaps be here suggesting itself. But, with regard to
the design of the present work, scarcely will they be found
relevant. For, when compared with the sayings of Jesus as repeated
in the four Gospels, scarcely will they be found exhibiting any
additional points of doctrine: never, pregnant with any of those
dissentions, which, from the writings of Paul, have issued in such
disastrous abundance. Only lest they should be thought to have been
overlooked, is any mention here made, of those documents, which,
how much soever on other accounts entitled to regard, may, with
reference to the question between the religion of Jesus and the
religion of Paul, be, as above, and without impropriety, stated as
irrelevant.

 


TABLE I.

OUTWARD
CONVERSION.

Showing at one view, under
the head of Paul's Conversion, the different accounts from which
the inference is drawn that the Conversion was outward only, not
inward.

VISION I. ACTS ACCOUNT.
Ch. ix. 1-9.

1.--But Saul, yet
breathing threatening and slaughter against the disciples of the
Lord, went unto the High Priest, and asked of him letters to
Damascus unto the synagogues, that if he found any that were of the
Way, whether men or women, he might bring them bound to Jerusalem.
And as he journeyed, it came to pass that he drew nigh unto
Damascus: and suddenly there shone around about him a light out of
heaven: and he fell upon the earth, and heard a voice saying unto
him, Saul, Saul, why persecutest thou me? And he said, Who art
thou, Lord? And he said, I am Jesus whom thou persecutest: it is
hard for thee to kick against the pricks(1): but rise, and enter
into the city, and it shall be told thee what thou must do. And the
men that journeyed with him stood speechless, hearing the
voice,--but beholding no man. And Saul arose from the earth; and
when his eyes were opened, he saw nothing; (old version "no man")
and they led him by the hand, and brought him into Damascus. And he
was three days without sight, and did neither eat nor
drink.

II. PAUL'S FIRST PERSONAL
ACCOUNT. As per Acts xxii. 3-11.

I am a Jew, born in Tarsus
of Cilicia, but brought up in this city, at the feet of Gamaliel,
instructed according to the strict manner of the law of our
fathers, being zealous for God, even as ye all are this day: and I
persecuted this Way unto the death, binding and delivering into
prisons both men and women. As also the High Priest doth bear me
witness, and all the estate of the elders: from whom also I
received letters unto the brethren; and journeyed to Damascus, to
bring them also which were there unto Jerusalem in bonds, for to be
punished. And it came to pass, that, as I made my journey, and drew
nigh unto Damascus, about noon, suddenly there shown from heaven a
great light round about me. And I fell unto the ground, and heard a
voice saying unto me, Saul, Saul, why persecutest thou me? And I
answered, Who art thou, Lord? And he said unto me, I am Jesus of
Nazareth, whom thou persecutest. And they that were with me beheld
in deed the light, but they heard not the voice of him that spake
to me. And I said, What shall I do, Lord? And the Lord said unto
me, Arise, and go into Damascus; and there it shall be told thee of
all things which are appointed for thee to do. And when I could not
see for the glory of that light, being led by the hand of them that
were with me, I came into Damascus.

III. PAUL'S SECOND
PERSONAL ACCOUNT. As per Acts xxvi. 9-20.

I verily thought with
myself, that I ought to do many things contrary to the name of
Jesus of Nazareth. And this I also did in Jerusalem: and I both
shut up many of the saints in prison, having received authority
from the Chief Priests, and when they were put to death, I gave my
vote against them. And punishing them oftentimes in all the
synagogues, I strove to make them blaspheme; and being exceedingly
mad against them, I persecuted them even unto foreign cities.
Whereupon as I journeyed to Damascus with the authority and
commission of the Chief Priests, at midday, O, king, I saw on the
way a light from heaven, above the brightness of the sun, shining
round about me and them that journeyed with me. And when we were
all fallen to the earth, I heard a voice saying unto me in the
Hebrew language, Saul, Saul, why persecutest thou me? it is hard
for thee to kick against the goad. And I said, Who art thou, Lord?
And the Lord said, I am Jesus whom thou persecutest. But arise, and
stand upon thy feet: for to this end have I appeared unto thee, to
appoint thee a minister and a witness both of thee, to appoint thee
a minister and a witness both of the things wherein thou hast seen
me, and of the things wherein I will appear unto thee; delivering
thee from the people, and from the Gentiles, unto whom I send thee,
to open their eyes, that they may turn from darkness to light, and
from the power of Satan unto God, that they may receive remission
of sins and an inheritance among them that are sanctified by faith
in me. Wherefore, O king Agrippa, I was not disobedient unto the
heavenly vision: but declared both to them of Damascus first, and
at Jerusalem, and throughout all the country of Judea, and also to
the Gentiles, that they should repent and turn to God, doing works
worthy of repentance.

IV. PAUL'S ALLUSIONS. I.
As per Paul to Corinth. i. xv. 8.

And last of all, as unto
one born out of due time, he appeared to me, also.

II. As per Paul to Gal. i.
12, 15, 16, 17.

12. For neither did I
receive it from man, nor was I taught it, but it came to me through
revelation of Jesus Christ.

15. But when it was the
good pleasure of God, who separated me, even from my mother's
womb,

16. And called me through
his grace, to reveal his Son in me, that I might preach him among
the Gentiles; immediately I conferred not with flesh and
blood:

17. Neither went I up to
Jerusalem to them which were apostles before me: but I went away
into Arabia; and again I returned unto Damascus.

II. VISION
2.--ANANIAS'S. I. Acts Account.
ix. 10-16.

10. Now there was a
certain disciple at Damascus, named Ananias; and the Lord said unto
him in a vision, Ananias! And he said, Behold, I am here, Lord. And
the Lord said unto him, Arise, and go to the street which is called
Straogjt, and inquire in the house of Judas for one named Saul, a
man of Tarsus: for behold, he prayeth: and he hath seen a man named
Ananias coming in, and laying his hands on him, that he might
receive his sight. But Ananias answered, Lord, I have heard from
many of this man, how much evil he did to thy saints at Jerusalem:
and here he hath authority from the chief priests to bind all that
call upon thy name. But the Lord said unto him, Go thy way: for he
is a chosen vessel unto me, to bear my name before the Gentiles and
kings, and the children of Israel: for I will shew him how many
things he must suffer for my name's sake.

III. ANANIAS'S VISIT TO
PAUL. I. Acts Account. ix. 17-22.

And Ananias departed, and
entered into the house; and laying his hands on him said, Brother
Saul, the Lord even Jesus, who appeared unto thee in the way which
thou camest, hath sent me, that thou mayest receive thy sight, and
be filled with the Holy Ghost. And straightway there fell from his
eyes as it were scales, and he received his sight; and he arose and
was baptized; and he took food and was strengthened.

And he was certain days
with the disciples which were at Damascus. And straightway in the
synagogues he proclaimed Jesus, that he is the Son of God. And all
that heard him were amazed, and said, Is not this he that in
Jerusalem made havock of them which called on his name? and he had
come hither for this intent, that he might bring them bound before
the chief priests. But Saul increased the more in strength, and
confounded the Jews which dwelt at Damascus, proving that this is
the Christ.

II. Paul's Account.
As per Acts xxii. 12-16.

xxii. 12. And one Ananias,
a devout man according to the law, well reported of by all the Jews
that dwelt there, came unto me, and standing by me said unto me,
Brother Saul, receive thy sight. And in that very hour I looked up
on him. And he said, The God of our fathers hath appointed thee to
know his will, and to see the Righteous One, and to hear a voice
from his mouth. For thou shalt be a witness for him unto all men of
what thou hast seen and heard. And now why tarriest thou? Arise,
and be baptized, and wash away thy sins, calling on his
name.

 


 


 


NOT PAUL, BUT
JESUS

 



CHAPTER I.
Paul's Conversion.(1)--Improbability and Discordancy of the Accounts of
it.

SECTION I. LIST OF THESE
ACCOUNTS, WITH PRELIMINARY OBSERVATIONS.

(See Table I., in which they are
confronted.)

In one single work, and
that alone, is comprised the whole of the information, in which, in
relation to this momentous occurrence, any particulars are at this
time of day to be found. This is that historical work, which in our
edition of the Bible, has for its title The Acts of the Apostles; for
shortness, let us say The
Acts.

Of this same occurrence, in this
one short work no fewer than three separate accounts are visible;
one, in which the story is related by the historian in his own
person; two others, in each of which Paul is introduced as giving
his own account of it. Of these three accounts, no two will be
found agreeing with each other. By the historian, Paul when
introduced as speaking in his own person, is represented as
contradicting not only the historian's account, but his own
account. On each occasion, it should seem, Paul's account is
adapted to the occasion. On the first occasion, the historian's
account was not exactly adapted to that same first occasion. By the
historian's ingenuity, Paul is accordingly represented as giving on
that same occasion another and better-adapted account. On the
second occasion, neither was the historian's account nor Paul's own
account, as given on the former occasion, found suitable to this
fresh occasion; on this same fresh occasion, a suitable amendment
is accordingly framed.

Here, at the very outset
of the inquiry, the distance of time between the point of time on
which the occurrence is supposed to have taken place, and the time
at which the historian's account of it was penned, are
circumstances that present a claim to notice.

The year 35 after the
birth of Christ is the year which, according to the received
accounts, is assigned to the occurrence. According to these same
accounts, the year 63 is the date given to the last occurrence
mentioned by the historian, Acts 28: after which occurrence, two
years are stated by him as having elapsed, at the time at which the
history closes. Here then is an interval of about 30 years, between
the time at which the occurrence is stated to have happened, and
the time at which these three mutually contradictory accounts of it
were framed.

In regard to this radical
occurrence in particular, namely Paul's conversion,--for the
foundation of this his report, what evidence was it that the
reporter had, or could have had in his possession, or at his
command? One answer may serve for all; the accounts given of the
matter by Paul himself.

With Paul, then, what were
this same reporter's means and mode of intercourse? In the year 59,
and not before, (such is the inference from his own words) did it
fall to his lot to be taken into the train of this self-denominated
Apostle. Then it is, that for the first time, in the several
accounts given by him of Paul's migrations from place to place, the
pronouns us, Acts
20:5, and we make
their appearance. From 34 to 59 years are 25. At the end of this
interval came the earliest opportunity, which, for anything that
appears, he could have had of hearing from his master's own mouth,
whatsoever account, if any, it may have been the pleasure of that
same master to give, of an occurrence, in relation to which there
existed not among men any other percipient witness.

Having accompanied his
master during the whole of his progress from Jerusalem, the
historian speaks of himself as being still in his train on his
arrival at Rome. Acts xxviii. 16, "And when we came to Rome,"
&c. It is not precisely stated, nor can it very determinately
be inferred, whether at the point of time at which the history
closes, the historian was still at that capital; the negative
supposition presents itself as the most probable. Posterior to the
closing of the real action of the history, the penning of it will
naturally be to be placed.

"Paul, says the Acts
xxviii. 30, dwelt two whole years in his own hired house, and
received all that came in unto him," &c. When this last verse
but one of the history was penning, had the historian been living
with Paul, he would naturally have given us to understand as much;
instead of dwelt,
he would have said has been
dwelling.

By the tokens of
carelessness afforded by the omission of so many particulars, which
in every work of an historical nature the reader will naturally
expect to see specified; such as the name of the historian, the
particulars, occasion and manner of his being taken into the
company of the illustrious missionary, and the time of that
event;--by these tokens, two inferences, how different soever their
tendency, seem at once to be suggested. One is, the genuineness of
the narrative. A writer, who was conscious that he was not the man
he was thus representing himself to be, viz. the companion of the
missionary, would hardly have slid in, in so careless a manner, the
mention of so material a circumstance. The other is, the
slenderness of the author's qualification for the task thus
executed by him; the lowness of his station in the scale of
trustworthiness, and consequently the smallness of the probative
force, with which a mass of evidence thus circumstanced can
reasonably be considered as operating, in support of any alleged
matter of fact, which, (either by the extraordinariness of its
nature, or the temptation which the circumstances of the case
afforded for entire fiction or misrepresentation), presents itself
as exposed to doubt or controversy.

A supernatural conversion,
and the receipt of a supernatural commission for the delivery of a
fresh body of doctrine; such are the two events, which, though in
their nature so perfectly distinguishable, were according to this
narrative combined in one:--the conversion from an unbelieving,
cruel, and destructive persecutor of the new fellowship, into a
most zealous supporter and coadjutor: the body of doctrine such as
if it amounted to anything, could not but have been--what the
person in question declared it to be--a supplement to the religion
taught by Jesus while in the flesh;--a supplement, containing
matter never revealed to, and consequently never taught by, his
Apostles.

Now then, of all these
supernatural occurrences, which, by the nameless historiographer,
are related to have happened to Paul, if anything had really
happened to him--on this supposition, (so many as were the
different sets of disciples of his, inhabitants of so many mutually
distant provinces, no fewer than eight in number); is it in the
nature of the case, that in no one instance, in any of his numerous
Epistles, he should have felt the necessity of stating and
accordingly have stated, to any of these his disciples, the
circumstances attending the event of his conversion--an event on
which alone all his professions were founded? Circumstances to
which, as stated in his historian's narrative, could not from their
nature have been known to any human being other than
himself?

Yet, in no one of all his
Epistles, to any one of these his disciples, of any such
particular, either in the way of direct assertion, or in the way of
allusion, is any trace to be found. Of revelation, yes: of
revelation--this one
most momentous indeed, but at the same time most mysterious and
uninstructive word, repetitions we have in abundance. But of the
time and manner of the alleged communication, or of the matter
communicated, nothing is anywhere said.

In these considerations
may be seen a part, though but a part, of those, on which, in due
season, will be seen grounded the inference,--that at no time, in
all the personal conferences he had with the Apostles, was any such
story told by Paul, as is related by the author of the
Acts.

On the supposition that
the narrative, such as it is, is genuine,--taking it as a whole, a
very important source of division, from which it will require to be
divided in idea into two parts or periods, here presents itself.
Period the first, containing the portion of time
anterior to the
historian's admission into the train of the supposed Apostle:
Period the second, containing the portion of time
posterior to that event:
this latter portion continuing, as far as appears, to the time at
which the history closes.

In this latest and
last-mentioned period are comprised all the several facts, or
supposed facts, in relation to which any grounds appear for the
supposition that the historian was, in his own person, a percipient
witness.

In relation to all the
several facts, or supposed facts, anterior to this period,--the
best evidence, which, for anything that appears, ever came within
his reach, was composed of such statements as, in the course of his
service, it may have been the pleasure of the master to make to, or
in the hearing of, this his attendant. Whatsoever may be the
grounds of suspicion that may be found attaching themselves to
evidence passing through such a channel, or issuing from such a
source; other evidence will, if taken in the lump, present itself
as being in comparison much less trustworthy. All other evidence
consists of statements, coming from we know not whom, at we know
not what times, on we know not what occasion, each of them with we
know not how many reporting witnesses, one after and from another,
through so many different and successive channels, between the
percipient witness or witnesses, and the last reporting witness or
witnesses, from whom the historian received the statement in the
way of personal intercourse.

The period of
rumour, and the period
of observation--By these two appellations it should seem, may the two
periods be not altogether unaptly or uninstructively
distinguished.

With reference to the
period of rumour,--whether, it was from Paul's own statement, or
from a source still more exposed to suspicion, that the historian's
conception was derived,--one consideration presents itself, as
requisite to be kept in mind. This is, With what facility,
especially in that age, upon an occurrence in itself true, and
including nothing that lies without the ordinary course of
nature,--a circumstance out of the course of nature, giving to the
whole a supernatural, and to use the ordinary word a miraculous,
character, may, in and by the narrative, have been superinduced(2).
Fact, for instance, as it really
was--at the word of command, (suppose) a man,
having the appearance of a cripple, stands up erect and walks:
untrue circumstances, one or both superinduced by
rumour--the man had been
so from his birth; from his birth down to that same time he had
been an inhabitant of that same place.

In the chapter on Paul's
supposable miracles, about a dozen occurrences of this description
will be found. On each one of these several occasions, the
propriety of bearing in mind the above-mentioned consideration,
will, it is believed, not appear open to dispute, whatsoever on
each several occasion may be the application made of it.

 


 


 



SECTION 2.

Vision I.--DIALOGUE ON THE
ROAD: PAUL HEARS A VOICE, SEES NOTHING. I.
ACCOUNT.--As per Acts ix. 1-9.

ix. 1. And Saul, yet
breathing out threatenings and slaughter against the disciples of
the Lord, went unto the high priest,--and desired of him letters to Damascus
to the synagogues, that if he found any of this way, whether they were men or
women, he might bring them bound unto Jerusalem.--And as he
journeyed, he came near Damascus: and suddenly there shined round
about him a light from heaven:--and he fell to the earth,
and heard a voice saying unto him, Saul, Saul, why persecutest thou me?--And he
said, Who art thou, Lord? And the Lord said, I am Jesus whom thou
persecutest: it is hard for thee to kick against the pricks.--And
he trembling and astonished said, Lord, what wilt thou have me to
do? And the Lord said unto him, Arise, and go into the city, and it
shall be told thee what thou must do.--And the men which journeyed
with him stood speechless, hearing a
voice but seeing
no man.--And Saul arose from the earth;
and when his eyes were opened, he saw no
man; but they led him by the hand, and
brought him into Damascus.--And he was three days without sight, and neither did eat nor
drink.

II. PAUL'S supposed FIRST
OR UNSTUDIED ACCOUNT.--As per
Acts xxii.
3-11.

xxii. 3. I am verily a man
which am a Jew, born in Tarsus, a city in Cilicia, yet brought up
in this city at the feet of Gamaliel, and taught according to the
perfect manner of the law of the fathers, and was zealous toward
God, as ye all are this day.--And I persecuted this way unto the
death, binding and delivering into prisons both men and women.--As
also the high priest doth bear me witness, and all the estate of
the elders: from whom also I received letters unto the
brethren, and went to
Damascus, to bring them which were there bound unto Jerusalem, for
to be punished.--And it came to pass, that, as I made my journey,
and was come nigh unto Damascus about
noon, suddenly there shone from
heaven a great light
round about me.--And I fell unto the ground, and
heard a voice saying
unto me, Saul, Saul, why persecutest thou me?--And I answered, Who
art thou, Lord? And he said unto me, I am Jesus of Nazareth whom
thou persecutest.--And they that were with me saw indeed the light, and were
afraid; but they heard not
the voice of him that spake to me.--And I said,
What shall I do, Lord? And the Lord said unto me, Arise, and go
into Damascus; and there it shall be told thee of all things which
are appointed for thee to do.--And when I could not see for the
glory of that light, being led by the hand of them that were with
me, I came into Damascus.

III. PAUL'S supposed
ORATORICAL OR STUDIED ACCOUNT.--As
per Acts xxvi.
9-20.

xxvi. 9. I verily thought
with myself, that I ought to do many things contrary to the name of
Jesus of Nazareth.--Which thing I also did in Jerusalem: and many
of the saints did I shut up in prison, having received authority
from the chief priests; and when they were put to death I gave my
voice against them.--And I punished them oft in every synagogue,
and compelled them to blaspheme; and being exceedingly mad against
them, I persecuted them even unto strange cities.--Whereupon as I
went to Damascus with authority
and commission
from the chief
priests,--at midday, O king, I saw in the way a
light from heaven, above the brightness of the sun, shining round about me and
them which journeyed with me.--And when we were all fallen to the
earth, I heard a
voice speaking unto me, and saying in the
Hebrew tongue, Saul, Saul, why persecutest
thou me? it is hard for thee to kick against the pricks. And I
said, Who art thou, Lord? And he said, I am Jesus whom thou
persecutest.--But rise, and stand upon thy feet: for I have
appeared unto thee for this purpose, to make thee a minister and a
witness both of these things which thou hast seen, and of those
things in the which I will appear unto thee;--delivering thee from
the people, and from the Gentiles, unto whom now I send
thee.

 


On comparing the three
accounts of Vision 1st, the particulars will be found referable to
twelve heads. Under no more than two of the twelve, will the
conformity among them be found entire.

Where disconformity has
place it may be clear or not clear of contradiction. Clear it may
be of contradiction, when it consists either of mere deficiency or
mere redundancy, or of both: deficiency or redundancy, according as
it is this or that account, which, on the occasion of the
comparison, is taken for the standard.

On the occasion in
question, such is the importance of the occurrence, that the proper
standard of reference and comparison is that which is most ample:
that which, if not strictly speaking complete, wants the least of
being so. On the part of the historian, speaking in his own person,
omission is in such a case without excuse.

Not so, necessarily, in
the case of a person whom the historian speaks of as giving that
person's own account of that same occurrence. What may be is, that
in the nature of the occasion in which the person is represented as
speaking of it, there is so much of suddenness, by reason of
impending danger, or urgent pressure, that, of the quantity of time
necessary for complete utterance, and even of that necessary for
complete and correct recollection, more or less was
wanting.

On the occasion of that
account of the matter, which is the first of the two on which the
historian represents Paul as giving an account of this momentous
occurrence,--this justification for want of completeness, or this
excuse for want of correctness, might naturally enough have place.
For it was while pleading for his life at Jerusalem, before a mixed
multitude, no inconsiderable part of which were endeavouring at the
destruction of it, that Paul is represented as delivering this
first of his two accounts:--call that the
supposed unstudied or unpremeditated account.

Not so, on the occasion on
which he is represented as delivering the second of these same two
accounts. On this occasion, it is true, he is represented as
pleading in his defence. But it is pleading in and before a
regularly constituted judiciary, and after time for preparation in
much greater abundance than he could have wished:--call this
the supposed studied or premeditated
account.

In this view, the proper
standard of comparison cannot be dubious. The historian being
himself, in all three accounts, the immediately reporting witness,
and having had his own time for the forming of them all,--that
which he gives in his own person, and which therefore naturally
occupies the first place, should, in respect of both qualities, as
well as in that of clearness, have been, (and, setting aside
deceptious design, naturally would have been), as perfect as it was
in his power to make it. To the others alone could any excuse be
afforded, in respect of any one of those requisites, by any
circumstance peculiar to the respective cases.

What is above being
observed--Of the ten following instances of disconformity, seven
will be found to be cases of simple deficiency, three of
contradiction.

In those which are cases
of simple deficiency, it will be seen to have urgency for its
justification or excuse; for the others there appears no
justification or excuse(3). Of the twelve distinguishable heads in
question, under two alone, viz. that of place and that of
time, will the
conformity be found complete. Place, a spot near to Damascus, in
the road leading from Jerusalem to Damascus: Time, meaning time of
day,--about noon. But,
in the quality of trustworthiness deficient as all three accounts
will presently be shown to be, it will be seen how little is
contributed, by conformity as to the mere circumstances of time and
place.

Now then let us see the
subjects, in relation to which a want of conformity is observable.
To save words, the shortest form of description possible will
throughout be employed.

Omissions

1. The light
seen.

2. The
dialogue.

3. Falling to the
ground.

4. Language of the
voice.

5. Kicking against the
pricks.

Contradictions

6. The Lord’s
commands.

7. Paul’s companions’
posture.

8. Paul’s compansions’
hearing or not hearing.

9. If hearing, what they
heard.

10. Nothing seen but
light.

 


1. Light seen. Between Acts account and
Paul's 1st or supposed unstudied account, no disconformity worth
remarking. In Acts it is a "light," in Paul 1st a
"great light"(4);
in both it is about midday. But in Paul's 2d or supposed studied
account, it is above the brightness of the sun at that time of the
day.

In Acts the passage is
simply narrative: in Paul's 1st, the urgency of the occasion left
no room for flowers. But in Paul's 2d, time being abundant, flowers
were to be collected, and this is one of them. In the ordinary
course of nature there exists not upon earth any light equal in
brightness to that of the sun; especially the sun at midday, and in
such a latitude. Supposing the light in question ever so much
greater than the midday sun, neither Paul nor this his historian
could, without a miracle on purpose, have had any means of knowing
as much. For a miracle for such a purpose, the existence of any
effectual demand does not seem probable. For the purpose
mentioned,--namely the bereaving of the power of vision every open
eye that should direct itself towards it,--to wit, so long as that
same direction should continue,--the ordinary light of the sun
would have been quite sufficient. At the time and place in
question, whatever they may have been, suppose it true that, though
midday was the time, the atmosphere was cloudy, and in such sort
cloudy, that without something done for the purpose, a light
productive of such effects could not have been produced. Still, for
this purpose, a specially created body of light different from that
of the sun, and exceeding it in intensity, could not be needful.
The removal of a single cloud would have been amply sufficient:--a
single cloud, and that a very small one.

But if the light was
really a light created for the purpose, and brighter than that of
the sun; of circumstances so important, mention should not have
been omitted in the standard narrative.

Here then is either a
deficiency in the standard narrative,--and this deficiency, as
already observed, an inexcusable one,--or a redundancy in the
subsequent account: a redundancy, the cause of which seems
sufficiently obvious: a redundancy--in that account which, being
premeditated on the part of the historian, is given by him as being
premeditated on the part of the speaker, whom he represents as
delivering it: a redundancy,--and that in a word a falsehood: a
falsehood, and for what purpose?--for deception: the hero
represented by his historian as using endeavours to
deceive.

2. Dialogue. Per Acts, the Dialogue
contained five speeches: to wit, 1. The voice's speech; 2. Paul's;
3. The Lord's, whose voice, Paul and his historiographer(5), from
what experience is not said, knew the voice to be; 4. Paul's; 5.
The Lord's. In Paul 1st, speeches the same in number, order, and,
save in one phrase about kicking against the pricks, nearly so in
terms. But in Paul 2d, the number of the speeches is no more than
three: and, as will be seen below, of the last the import is widely
different from that of any of those reported in the other two
accounts.

3. Falling to the ground. Per Acts and
Paul 1st, by Paul alone was this prostration experienced. Per Paul
2d, by his unnumbered companions, by the whole company of them, as
well as by himself. Deficiency here on the part of the proper
standard; so, in the case of the unstudied speech. In the studied
speech it is supplied.

4. Language of the voice. Per Acts and
Paul 1st, of the language nothing is said. Deficiency, as in the
case last mentioned; to wit, in the regular history, and in the
unstudied speech. In the studied speech it is supplied. Stage
effect greater. Agrippa, to whom it was more particularly
addressed, being, under the Roman viceroy, a sort of king of the
Jews,--what seems to have occurred to the historian is--that it
might be a sort of gratification to him to be informed, that his
own language, the Hebrew, was the language which, on this occasion,
was employed by that voice, which by Paul, by whom it had never
been heard before, was immediately understood to be the
Lord's; i.e. Jesus's; i.e. God's. The character, in which Paul was on this occasion
brought by his historiographer on the stage, being that of a
consummate orator, furnished with all his graces,--this compliment
was among the rest put into his mouth. Moreover, by Jesus no
language, for aught that appears, but the Hebrew, having been ever
spoken, hence the account became the more consistent or
credible.

5. Kicking against the pricks(6). "Hard
for thee to kick against the pricks." Per Acts, this proverbial
expression is employed by the voice, as soon as it turns out to
have been the Lord's. In the supposed and hasty unstudied speech,
it is dropped. This is natural enough. In Paul 2d--in that studied
speech, it is employed: it stands there among the
flowers.

6. The Lord's Commands. Commands
delivered to Paul by the Lord. Under this head there is a
disastrous difference; a sad contradiction. Per Acts, the command
is for Paul to go into Damascus: there it stops. Follows
immediately an article of information, which is, that at that time
and place there is no information for him; but that, sooner or
later, some will be ready for him. After he has arrived at
Damascus, it shall there, by somebody or other, be told him, it is
said, what he is to do. So likewise in Paul 1st, in the unstudied
speech, he is, in like manner, to learn not merely what he is to
do, but everything that he is to do. Lastly comes, Paul 2d, the
studied speech. By the time the historian had arrived at this point
in his history, he had forgotten that, according to his own account
of the matter, no information at all had, during the road scene,
been given to Paul by the Lord's voice; by that voice which was so
well known to be the Lord's. That the supposed studied speech, by
the charms of which the favour of the King was so happily gained,
might be the more impressive,--he makes his orator, in direct
contradiction to the account which, on the former occasion, had by
him (the historian) been given, enter, on the very spot, into all
the details of the Lord's commands.

When the time had come for
composing this supposed studied speech,--the historian had, it
should seem, forgot Ananias's vision, that subsidiary vision, which
we shall come to presently, containing a further promise of the
Lord's commands and instructions; and which, after all, unless it
is by this studied speech that they are to be regarded as given,
are not given by him anywhere.

7. Paul's companions--their posture. Per Acts, though he fell, they stood it out. Per Paul 1st,
not said whether they fell or stood it out. Per Paul 2d, they fell.
The supposed studied oratorical account is here in full
contradiction with the historical one.

8. Paul's companions--their hearing or not hearing.
Per Acts, they not only saw the light, but heard
the voice. Per Paul 1st, they did NOT hear the voice. In the
supposed hasty and unstudied speech is the oratorical account made
to contradict the historical one. In this particular, which of the
accounts was true? If the historical, the haste must, in the
oratorical, be the apology, not only for the incompleteness but for
the incorrectness. In Paul 2d, nothing is said about their hearing
or not hearing.

Supposing the story in any
of the accounts to have had any truth in it, there was a middle
case, fully as possible and natural as either of these extreme and
mutually contradictory ones. It may have been, that while some
stood their ground, others fell. And the greater the numbers, the
greater the probability of this middle case. But as to their
number, all is darkness.

9. Paul's companions--if they heard, what it was they
heard. If they heard anything, they heard,
as far as appears, whatever Paul himself heard. Per Acts, it is
after the order given to Paul to go on to Damascus,--with the
promise thereupon, that there and then, and not before, he should
receive the information he should receive; it is after the
statement made of his hearing all this from the voice, that the
further statement comes, declaring that it was by Paul's companions
also that this same voice was heard. But this same voice was, it is
said, the Lord's voice. That when the voice had answered to the
name by which Paul called it, to wit, the name of Lord, it stopt
there, so far as concerned Paul's companions;--and that it reserved
what followed, to wit, the above-mentioned order with the promise,
for Paul's single ear; true it is, this may be imagined as well as anything else:
but at any rate it is not said.

If Paul 2d--the studied
oratorical account--is to be believed, all the information for the
communication of which this miracle was performed was, as will be
seen, communicated here upon the road: viz. immediately after the
voice had been called by him Lord. But, if this was the case,
and, as above, Paul's companions heard all that he heard,--then so
it is, that the revelation was made as well to them as to
him;--this revelation, upon the strength of which we shall see him
setting himself up above all the Apostles; himself and that Gospel
of his own, which he says was his own, and none of theirs. Now
then--these companions--was it upon the same errand as his that
they went, to wit, the bringing in bonds to Jerusalem all the
Damascus Christians? If so, or if on any other account they were
any of them in a condition to need conversion,--they were converted
as well as he; or else, so far as concerned them, the miracle was
thrown away. Companions as they were of his, were they or were they
not respectively attendants of his? attendants going under his
orders, and on the same errand? Unless, by the Jerusalem rulers, on
the part of the Damascus rulers, both will and power were depended
upon, as adequate to the task of apprehending the followers of
Jesus and sending them bound to Jerusalem, such these companions
ought to have been, every one of them--supposing always on the part
of this about-to-be Apostle an ordinary prudence: that sort and
degree of prudence with which no ordinary police-officer is
unprovided. Some persons under his orders he must have had, or he
could never have been sent on so extensively and strongly coercive
an errand.

These companions, if, on
this occasion, any such or any other companions he had, had each of
them a name. To this vision, such as it was, they being each of
them respectively, as well as himself, whether in the way of sight
and hearing both, or in the way of sight alone, percipient
witnesses, their names, in the character of so many percipient
witnesses, ready upon every proper occasion to answer in the
character of reporting witnesses, would have been of no small use: of use, were it
only for the giving to this story a little more substance than it
has in the form we see it in.

As to Ananias--the
supposed principal actor in the scene next to Paul--for him,
indeed, supposing any such person to have existed, a name, it is
seen, was found. But, with a view to any purpose of evidence, how
little that name amounted to, will be seen likewise.

In this vision of Paul's,
as it is called,--was any person seen, or anything but light--light
at midday? No; positively not any person, nor as far as appears,
the light excepted, anything whatsoever. Per Acts, chap. ix:8, when
"his eyes were opened,"--so it is expressly said,--"he saw no man."
This was after he had fallen to the earth; for it was after he
arose from the earth. But, it was before he fell to the earth, and
thereupon heard the voice, that, according to this same account, he
saw the extra light--the light created for the purpose: and,
forasmuch as at the conclusion of the dialogue with the five
speeches in it--forasmuch as at the conclusion of it, such was the
effect produced upon him by the light, as to render him at that
time stone-blind, requiring to be led by the hand, it could not
from the first have been anything less effective. Per Acts, in this
state he continues all the way as far as Damascus, and for three
days after his arrival there. So likewise in the supposed unstudied
speech, Paul 1st. But in the studied speech, Paul 2d, there is no
blindness; the blindness is either forgotten or
discarded.

But the curious
circumstance is, his being led by the hand--all the way to Damascus
led by the hand:--led by the hand by these same companions. Now
these same companions, how was it that they were able to lead him
by the hand? All that he saw was the light, and by that light he
was blinded. But all that he saw they saw: this same light they saw
as well as he. This same light, then, by which he was blinded--were
they not blinded likewise by it? Was it a privilege--a privilege
reserved for a chosen favourite--a privilege which it cost a
miracle to produce--the being blinded when nobody else was
blinded?

Blinded then as they were,
how came he to be led by them, any more than they by him? Can the
blind lead the blind? Let Jesus answer. Shall they not both fall
into the ditch?

Oh! but (says somebody) it
is only in Paul 1st,--in Paul's supposed unstudied speech, that the
historian makes them see the light that Paul saw. Answer. True: but
neither in his own person does he say the contrary. As to their
seeing, all he says is, that they
saw no man, "hearing a voice but seeing no man."
(ver. 7.) But by the same account, (ver. 8.) "When
his eyes were opened, he
saw no man;" so that, though in what he says in his own person the
historian does not mention this which he mentions, speaking in
Paul's person,--yet he does not contradict it.

10. Paul's companions. What part, if any, took they in the
conversation? Per Acts, they stood
speechless: and it is after the dialogue has been reported, that
this is stated. In the unstudied speech, nothing is said about
their speech. In the studied speech, with reference to them, no
mention is made of speech; any more than of sight or
hearing.

But, forasmuch as,
according to Acts, whatever Paul saw and heard, they saw and heard
likewise; how happened it, that by no one of them, so much as a
word, on an occasion so interesting to all, was said--or a question
put? To be sure it was to Paul alone, that by the voice, whosever
it was, any address was made. It was his concern:--his alone, and
none of theirs.

So, indeed, some might
think; but, others in their situation, quite as naturally might
think otherwise. Sooner or later, at any rate, they would recover
whatever it was they lost: sight, if sight; speech, if speech.
Whenever recovered, speech would thereupon range with but the
greater freedom, for the restraint which, for a time, had been put
upon it:--range over the whole business, including whatever secrets
Paul had been put in possession of:--the commission, the sweeping
and incarcerating commission he had been intrusted with by the
rulers, and the unperformed promise that had been made to him by
the voice, which being at midday, accompanied by an extraordinary
light, was of course the Lord's voice. These things would
naturally, by these his companions, have been converted from
secrets into town-talk.
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