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INTRODUCTION: THE TWELVE APOSTLES. FOUNDATIONS, SYMBOLISM, AND COLLECTIVE DYNAMICS OF JESUS’S INNER CIRCLE.
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I. Prologue: The Historical-Theological Transcendence of the Apostolic College

The emergence of Christianity as a historical and religious phenomenon of universal scope is inextricably linked to the figure of Jesus of Nazareth and the group of disciples he gathered and trained. Among these, the circle of the Twelve Apostles occupies a preeminent position, both as privileged recipients of his teachings and witnesses to his ministry, and as a collective entity tasked with perpetuating his message and establishing the first communities of faith after his death and resurrection.

A full understanding of early Christianity and its resulting ecclesiology therefore requires an analysis that transcends the individual biographies of these men to delve into the theological, sociological, and historical significance of "the Twelve" as a college or group instituted with a manifestly foundational intention. This historical treatise will include a detailed study of the life, ministry, and legacy of each of the Apostles. However, this introduction aims to lay the groundwork for such an individual exploration by focusing on the collective dimension of the apostolate.

Jesus's very choice of a defined and numerically significant group, rather than merely a host of dispersed followers, suggests a deliberate strategy and a founding purpose that dates to the dawn of his public ministry. Jesus not only imparted teachings to the multitudes who followed him but also dedicated intensive and specific effort to the formation of this select circle, preparing them for a role that would transcend his own physical presence in history. The existence of this "inner circle" is attested early in New Testament sources, as evidenced by Paul's reference to the appearance of the risen Christ "to Cephas, then to the Twelve" (1 Corinthians 15:5).

The study of the apostolic college is not limited to a mere historical reconstruction; its implications are linked to the field of ecclesiology. Over the centuries, the constitution, internal dynamics, authority, and mission of this group have shaped diverse conceptions of the Church's structure, authority, and very nature. Such fundamental theological concepts as apostolic succession and the doctrinal authority of the Church are anchored in an understanding of the original and collective role of the Twelve. Consequently, a rigorous analysis of this original group is indispensable for illuminating subsequent theological debates and for appreciating the continuity in the transmission of the Christian message.

This first part of the treatise will therefore seek to outline the contours of this "collective being" of the Apostles, exploring the symbolism of their number, the particularities of their origin, the complexities of their internal composition, and the nature of the mission entrusted to them as a body.

II. The Enigma of the Number Twelve: Symbolism and Continuity in the Economy of Salvation

JESUS'S CHOICE OF PRECISELY twelve men to form his innermost apostolic circle was not a casual or merely pragmatic decision but an act laden with profound symbolic significance, rooted in the history and theology of the people of Israel. This number connects with the fundamental structure of the ancient People of God—the twelve tribes descended from the twelve sons of Jacob—thus establishing a bridge of continuity and, at the same time, of fulfillment and transcendence between the Old and New Covenants. By instituting "the Twelve," Jesus not only evoked Israel's past but also pointed to the eschatological restoration and redefinition of the People of God around his person and message. This connection is explicitly underscored in the Gospel of Luke, where Jesus confers a kingdom upon his apostles and promises them: "You will sit on thrones judging the twelve tribes of Israel" (Luke 22:28–30).

Beyond representing the tribes, the number twelve in biblical tradition carries connotations of perfection, fulfillment, and divine rule. This symbolic meaning is manifested in various instances throughout Scripture. The symbolism of the number twelve in biblical tradition includes:


	The Sons of Jacob/Tribes of Israel (Genesis 35:22–26; 49:28). The origin and totality of the People of God in the Old Covenant.

	The princes of the tribes (Numbers 1:4–16, 44). The leadership and organization of the People of Israel.

	The spies sent to Canaan (Numbers 13:1–16). Representing all the tribes on a crucial mission.

	The stones in the high priest's breastplate (Exodus 28:21; 39:14). Representing the twelve tribes before God.

	The stones of Elijah's altar (1 Kings 18:31). The symbolic restoration of Israel's unity.

	The Minor Prophets. The fullness of the prophetic message in a specific corpus.

	The showbread (Leviticus 24:5–6). A continual offering representing Israel.

	The Apostles of Jesus (Matthew 10:1–4; Mark 3:13–19). The new Israel, foundation of the Church, and eschatological restoration.

	The foundations of the New Jerusalem (Revelation 21:14). Perfection and divine government in the eschatological consummation.

	The gates of the New Jerusalem (Revelation 21:12). Universal and orderly access to the Kingdom of God.

	The fruits of the tree of life (Revelation 22:2). The fullness of life and blessing in eternity.



The election of the Twelve Apostles, therefore, not only looks to the past, evoking the structure of Israel, but also projects into the eschatological future, where these men are seen as the twelve foundation stones upon which the heavenly New Jerusalem will be built. This symbolism underscores their crucial and foundational role in building the Kingdom of God through their apostolic ministry.

The theological importance of maintaining this symbolic collective is evidenced by the early replacement of Judas Iscariot by Matthias, recounted in the Acts of the Apostles (Acts 1:15–26), an act intended to restore the numerical fullness of the apostolic college. It is significant that, although the lists of the names of the Twelve vary slightly across the Gospels, the insistence on the number twelve remains unchanged. This suggests that the theological identity of the group of Twelve was, for early Christians and the evangelists, more crucial than the absolute precision of each individual name across all transmitted traditions. The priority seems to fall on the symbolism inherent in the number, a symbolism that transcends the particularities of its members. The restoration of the number twelve through the election of Matthias, even after Jesus's death and resurrection, reinforces this idea: the number itself possessed a theological charge that needed to be preserved.

Some scholars, such as Bart Ehrman, have even suggested that "the Twelve" may have functioned as a technical term for this chosen group, maintaining its designation even if its membership temporarily fluctuated. The choice of the number twelve, therefore, is not a mere nostalgic allusion to Israel's past but a programmatic statement about the nature and scope of Jesus's mission. By constituting a "new Israel" in the person of the Twelve, Jesus not only restores but redefines the people of God, opening it to a universal vocation that will extend "to all nations" (Matthew 28:19). If the Twelve represent the totality of the tribes and their mission is global in scope, as the Great Commission attests, then the symbolism of twelve expands to signify the fullness of the new people of God, a people that will include both Jews and Gentiles. The "Galilee of the Gentiles" itself, the cradle of this movement and the origin of most of the apostles, seems to prefigure this universal openness.

Paradoxically, this strong symbolic charge of the number twelve, so linked to the restoration of Israel, may have constituted a source of tension or incomprehension for some Jewish factions in the first century. Those who hoped for a primarily political and earthly restoration of the kingdom of Israel might have found it difficult to reconcile their expectations with the spiritual and universal redefinition that Jesus proposed through this new "leadership" of twelve men. Messianic expectations were diverse, and an interpretation of the Twelve as the nucleus of a restored Israel could have clashed with the aspirations of groups such as the Zealots—one of whom, Simon, was part of the apostolic college—if this "restoration" did not manifest itself in terms of immediate and visible political sovereignty.

III. "From Galilee Comes the Light": Origin, Identity, and Implications of the Galilean Apostolate

THE SELECTION OF THE Twelve Apostles is intrinsically linked to a specific region: Galilee. Most of these men, as well as Jesus himself during much of his public ministry, had their principal setting in this land in Northern Palestine. Understanding first-century Galilee, with its sociopolitical, economic, cultural, and religious particularities, is therefore essential to contextualizing the formation and initial mission of the apostolic group.

In the first century AD, Galilee was an integrated region within the vast Roman Empire, maintaining cultural, economic, and political contacts with the surrounding areas. Its economy, although the subject of scholarly debate as to the exact impact of Herod Antipas's rule—with some scholars suggesting an economic decline and others a period of relative prosperity—was characterized by a fertile agricultural base and a dense population inhabiting numerous villages and a few towns. Numismatic evidence from Antipas's reign does not necessarily support the image of a region mired in widespread economic strife or intensified monetization leading to massive indebtedness, and Galilean villagers appear to have been active participants in the local and regional economy. The Roman imperial cult was also a religious and political phenomenon that represented a challenge to the Jewish population.

The identity of the inhabitants of Galilee during this period is a topic of considerable scholarly interest. Most contemporary scholars agree on the predominantly "Jewish" or, more precisely, Judean nature of Galilee. The Galileans manifested strong ties to their Judean identity, evidenced by their adherence to distinctive cultural practices such as the use of stone vessels for ritual purification, the presence of miqvaot (ritual baths), the absence of pig bones at archaeological sites (indicative of observance of kosher dietary laws), and burial customs, all consistent with those found in Judea. Furthermore, their participation in the Jewish revolt against Rome and a conservative epigraphic custom (use of inscriptions) reinforce this affiliation.

However, the designation "Galilee of the Gentiles" (Matthew 4:15, quoting Isaiah 9:1) is significant. This designation did not imply a Gentile majority in the internal population but rather alluded to Galilee's geographical location, surrounded by territories with non-Jewish populations and crossed by important trade routes. This proximity and constant interaction with non-Jews contributed to certain cultural peculiarities, including a distinctive Aramaic dialect that made Galileans identifiable (as evidenced by Peter's denial, Matthew 26:73).

A significant scholarly debate concerns the exact origin of the Jewish population of Galilee in the first century. One line of research, associated with scholars such as Richard Horsley, has proposed that the Galileans may have been, in part, descendants of northern Israelite tribes who survived the Assyrian conquest and maintained certain distinctive traditions, despite the region's subsequent annexation by the Hasmonean state. However, a significant amount of more recent archaeological evidence, including surface studies and stratigraphic excavations, suggests a different picture: a considerable devastation and depopulation of Galilee following the Assyrian campaigns in the eighth century BC, followed by progressive resettlement, which intensified markedly during the Hasmonean period (second-first century BC) with settlers from Judea. This latter perspective, supported by the widespread diffusion in Galilee of the archaeological markers of Judean identity (stone vessels, miqvaot, etc.), would point to a strong cultural and religious continuity between Galilee and Judea at the time of Jesus.

Galilean identity carried with it certain perceptions and realities in the context of first-century Judaism. From the perspective of Judea, and especially of the religious elites in Jerusalem, the Galileans, although recognized as Jews, could be subject to certain criticisms or a perception of cultural or religious difference. They were not considered "half-Jewish" or heretical in the same way as the Samaritans, but their distinctive accent and perhaps a reputation for being more rustic or less versed in the subtleties of the Law (a perception that P.J. Hartin qualifies, noting that they were not as concerned with "Pharisaical scruples") could generate a certain disdain, as reflected in the rhetorical question in John 7:52: "Shall the prophet come from Galilee?"

Regarding their relationship with the Jerusalem Temple and the Mosaic Law, the evidence suggests fundamental loyalty on the part of the Galileans. They made pilgrimages and sent offerings to the Temple. However, if the thesis of a continuity of northern Israelite traditions is accepted (Horsley), it could be argued that the "laws of the Judaeans" and the Temple institutions, as interpreted and administered by Jerusalem, were superimposed on local Galilean customs and traditions. On the other hand, if primacy is given to the evidence of Judaean colonization (Freyne, in his later view, and archaeology), a strong and direct attachment to Temple customs among the Jewish-Galilean population would be emphasized.

The Galilean origins of most of the apostles and of Jesus himself had profound implications for their mission. Jesus not only began much of his ministry in Galilee but also called his first and closest disciples from among its people. This region, described as "Galilee of the Gentiles," a crossroads of roads and cultures, may have given its inhabitants a less insular and more open perspective to the outside world. This openness to the Gentiles, or at least a greater familiarity with cultural diversity, could have subconsciously prepared the apostles for the universal mission they would later be entrusted with. The "Galilee of the Gentiles" was not just a geographical label but a potential theological melting pot. Constant interaction with diverse cultures may have predisposed the Galilean apostles to a less exclusivist understanding of Jesus's message, facilitating the later, crucial mission to the Gentiles. Their very dialect marked them as "different" even within Judaism, which may have given them a particular sensitivity toward those on the margins.

Furthermore, Galilee's status as a "periphery" in relation to the religious and political center of Jerusalem is also significant. The choice of Galilean apostles, considered by some in Judea to be less learned or influential (John 7:52), could be interpreted as a manifestation of the divine principle of choosing "the foolish things of the world to shame the wise" (1 Corinthians 1:27). This would challenge conventional human notions about where authority resides and where divine revelation emanates. If Galilee were viewed with a certain disdain, the choice of this place and its people as the epicenter of Jesus's beginning ministry and as the cradle of the apostles would have profound theological significance, underscoring the inversion of values characteristic of the Kingdom of God. Theologian Virgilio Elizondo has extensively developed this perspective, seeing in Galilee's marginality a hermeneutical key to understanding Jesus's liberating and universal message.

The debate over whether the Galileans were primarily descendants of northern tribes with their own traditions or Jewish settlers with a strong Jerusalem identity directly impacts how their "Jewishness" and their relationship to the Judean authorities are understood. Current archaeological evidence (stone vessels, miqvaot, etc.) leans strongly toward a Judean cultural and religious identity observable in first-century Galilee. This does not preclude regional differences in emphasis or a certain perceived "rusticity," but it does establish a common basis of religious practices. This shared identity, though nuanced by geography and local history, formed the backdrop for the calling of the Twelve.

IV. In Search of Tribal Roots: Evidence, Tradition, and Theological Significance

THE SPECIFIC TRIBAL affiliation of each of the Twelve Apostles has long sparked curiosity, yet New Testament sources offer remarkably scarce direct evidence. While emphasizing the symbolic connection between the Twelve and the tribes of Israel, the New Testament provides little explicit information about the lineage of most individual apostles. The canonical Scriptures did not prioritize this genealogical detail, suggesting that other aspects of their identity and calling were considered more theologically significant.

Claims regarding the apostles' tribal origins derive from later patristic and apocryphal traditions, whose historical reliability is difficult to verify. Some of these traditions suggest that most apostles must have belonged to the tribes of Judah or Benjamin, given that the other ten tribes of the ancient Northern Kingdom were considered "lost" or dispersed after the Assyrian conquest. For example, some speculate that James and John, the sons of Zebedee, were of the tribe of Levi if their father was a priest, though their mother, Salome, may have been from Judah. Matthew, also called Levi, might be from the tribe of Levi if his second name indicates his lineage. If Clopas is identified with Alphaeus and considered the brother of Joseph, Jesus's earthly father, then the apostles James the Less (son of Alphaeus), Simon (a relative), and Matthew could all be linked to the tribe of Judah. Judas Iscariot, whose surname "Iscariot" could mean "man of Kerioth" (a city in Judea), was from the tribe of Judah or Benjamin.

In contrast to the uncertainty surrounding most of the Twelve, the apostle Paul clearly identifies himself as belonging to the tribe of Benjamin (Philippians 3:5). Similarly, John the Baptist is known to have been of priestly lineage and therefore of the tribe of Levi. However, this clarity does not extend to the members of the original Galilean Twelve.

The historical reliability of specific tribal genealogies attributed to the apostles is low. These claims are often based on conjecture, interpretations of names or epithets, or late patristic traditions that, while valuable for understanding the reception of the apostolic figure in later periods, do not always reflect verifiable historical facts of the first century. The Church Fathers, though crucial witnesses to tradition, were fallible in their historical details, and their writings might reflect local traditions or theological interpretations rather than precise genealogical data.

Given this scarcity of reliable data, primacy rests on the collective symbolism of the group. The fundamental theological importance lies in the fact that the Twelve, as an apostolic college, represent the entire people of Israel—that is, the twelve tribes. Jesus's purpose in choosing this specific number was to symbolize the restoration and redefinition of the people of God in its fullness, inaugurating a "new Israel."

This lack of emphasis on individual tribal genealogy in the New Testament, contrasted with the marked importance of the symbolism of the number twelve, can be interpreted theologically. It suggests a deliberate transition from an identity based primarily on physical genealogy to one grounded in the divine call and mission in Christ. The "new Israel" that Jesus inaugurates is constituted by faith in and adherence to his person, transcending—though not annulling its historical significance—strict membership in a specific tribal lineage. While in the Old Testament tribal affiliation was crucial to identity, inheritance, and rights, the New Testament reorients the identity of God's people. The choice of "the Twelve" to represent the tribes is a symbolic act that both fulfills and transcends the old structure. If the exact genealogy of each apostle had been of primary importance to the New Testament message, one would expect greater detail, like that seen in the genealogies of Jesus himself, which link him to David and Abraham.

Later traditions that attempt to assign specific tribes to each apostle might reflect an understandable desire among early Christian communities to anchor their faith more firmly in the continuity of Israel's salvation history. This effort can be seen as an exercise in "memory-building" and legitimization, seeking to connect the Church's apostolicity more tangibly with the promises made to the tribes. In a context of dialogue and sometimes tension with Judaism, establishing a tribal lineage for the Church's founders might have served to reinforce the claim that Christianity was the true and legitimate fulfillment of the promises made to Israel.

The difficulty in establishing reliable tribal lineages for most of the Galilean apostles contrasts with the clear tribal self-identification of the Apostle Paul. This could indicate that, for some individuals or in certain contexts—especially for those who, like Paul, moved extensively between Jewish and Gentile audiences—tribal identity still retained social, personal, or apologetic relevance. Paul, when addressing diverse audiences, could have used his Benjaminite lineage as a point of connection or to establish his credentials as an observant Jew. However, for the apostolic college of "the Twelve," whose mission had an intrinsically universal vocation, the symbolism of representing all of Israel through their number and collective calling was more theologically potent than individual tribal divisions.

V. The Twelve as Corpus: Internal Dynamics, Unified Mission, and Founding Legacy

THE GROUP OF THE TWELVE Apostles was not a mere collection of individuals but a corpus—an organic and dynamic body instituted by Jesus for specific purposes. Analyzing their formation, internal interactions, collective mission, and legacy as founding witnesses is essential to understanding their impact on the birth of the Church.

The term "apostle," from the Greek apostolos (ἀπόστολος), contains the essence of its function: it means "one who is sent," "messenger," or "ambassador." This word denotes not a simple bearer of news, but someone officially commissioned and invested with the sender's authority to represent him and carry out a specific mission. In the New Testament, while the term is primarily and paradigmatically applied to the select group of the twelve disciples closest to Jesus, it is also used more broadly to refer to other key figures in the spread of early Christianity, such as Paul, Barnabas, James (the Lord's brother), Andronicus, and Junia, who were also witnesses of the risen Lord and collaborated closely with the original Twelve.

The formation of this inner circle was a sovereign act of Jesus. The Synoptic Gospels recount how, after a period of prayer (Luke 6:12), Jesus called his disciples and chose twelve from among them, whom he also named apostles (Mark 3:13–19; Luke 6:12–16; Matthew 10:1–4). This selection process reversed the rabbinic custom of the time, whereby an aspiring disciple sought the tutelage of a teacher; in this case, Jesus took the initiative, calling the men he wanted to follow him.

The initial purpose of this call was twofold: "that they might be with him"—for intimate fellowship and direct learning—and "that he might send them out to preach and to have authority to heal diseases and to cast out demons" (Mark 3:14–15; cf. Matthew 10:1; Luke 9:1–2). The instructions for their early missions (Mark 6:7–13; Matthew 10:5–42) emphasized dependence on divine providence, proclaiming repentance, healing the sick, and casting out demons, always acting in Jesus's name and with his authority.

The apostolic college, far from being homogeneous, was characterized by a remarkable diversity of socioeconomic backgrounds, political leanings, and personalities. Jesus did not choose his apostles from the Jewish religious establishment but called men from various professions. Among them were fishermen like Peter, Andrew, James, and John, who belonged to a working middle class, as they owned boats and nets. In sharp contrast, Matthew (or Levi) was a publican, a tax collector for Rome, an occupation that afforded him a comfortable economic position but also earned him the contempt of many fellow Jews. At the opposite end of the political spectrum was Simon the Zealot, whose nickname indicates his possible prior sympathy for the Zealot movement, a nationalist group radically opposed to Roman domination. The inclusion of such antagonistic figures as a collaborationist publican and an anti-Roman Zealot in the same inner circle is one of the most striking features of the apostolic group. Other apostles, such as Philip, may have had a partially Hellenized background, while of some we know little more than their names.

This diversity of origins corresponded to a variety of personalities, which inevitably generated complex internal dynamics, including tensions and rivalries. Peter is presented as an impulsive figure, often the group's spokesperson, with a natural leadership that Jesus himself seems to channel. James and John nicknamed "Boanerges" or "Sons of Thunder" for their vehement temperament, occasionally displayed ambitions for preeminence (Mark 10:35–45). Thomas is remembered for his initial skepticism (John 20:24–29), while John is presented in the Fourth Gospel with a more contemplative sensibility as "the disciple whom Jesus loved." The existence of an "inner circle" within the Twelve—Peter, James, and John—who witnessed privileged moments like the Transfiguration (Matthew 17:1) or the prayer in Gethsemane (Mark 14:33), may have generated dynamics of favoritism or jealousy.

The coexistence of a tax collector for the Roman oppressor and a freedom fighter against that same oppressor in Jesus's inner circle cannot be an oversight. Rather, this deliberate choice constitutes a powerful practical statement on the reconciling power of the Gospel, capable of transcending the most bitter social and political divisions. That Matthew and Simon could find a basis of unity in Christ becomes a living testimony to the universal and transformative nature of the Christian message. Their ability to collaborate in a common mission prefigured the Church's vocation to be a space of reconciliation for a fragmented humanity.

The learning process of this diverse group was marked by successes, moments of profound understanding, significant misunderstandings, and painful failures. They learned primarily through direct experience with Jesus: observing his works, listening to his teachings, and participating in the mission he entrusted to them. However, the Gospels do not hide their difficulties in assimilating the true nature of the Messiah and his Kingdom. They persisted in the belief that Jesus would establish an earthly, political kingdom, which led to disputes over who would occupy the most honored positions.

These moments of weakness are integral to the apostolic narrative. The denial of Peter, the most prominent leader, during Jesus's passion (Matthew 26:69–75) and the betrayal of Judas Iscariot (Matthew 26:14–16, 47–50) represent the lowest points of this trajectory. Judas's betrayal was a profound crisis for the apostolate, whose integrity was questioned, necessitating the subsequent election of Matthias to restore the college of the Twelve. Added to this is the widespread abandonment of Jesus by most of the apostles during his arrest and crucifixion.

However, the story of the apostles is also one of persevering loyalty and profound transformation. Despite their failings, most remained faithful to their calling and were radically transformed by the experience of Jesus's resurrection and the descent of the Holy Spirit at Pentecost. By not concealing these weaknesses, the Gospels offer a model of spiritual leadership based not on initial human perfection but on the capacity for growth, repentance, and transformation through divine grace. The honesty of this narrative suggests that leadership in the Kingdom of God demands not human infallibility but a continual dependence on divine guidance. The metamorphosis of these often-fearful followers into bold leaders, as described in the Acts of the Apostles, is crucial for understanding the founding dynamics of the early Church.

The fundamental role of the Twelve Apostles was to be eyewitnesses to the life, ministry, death, and the resurrection of Jesus Christ. Their witness, especially concerning the resurrection, constitutes one of the pillars of the Christian faith (Acts 2:32; 3:15; 1 Corinthians 15:5). Indeed, witnessing the Lord's resurrection was a critical qualification for apostleship, as evidenced by the selection of Matthias to succeed Judas (Acts 1:21–22). This direct experience with the historical Jesus and the resurrected Christ was the indispensable catalyst that fueled their missionary boldness.

By virtue of this witness and Jesus's election, the apostles assumed a founding role in the nascent Church. Pauline theology describes the Church as "built on the foundation of the apostles and prophets, with Christ Jesus himself as the chief cornerstone" (Ephesians 2:20). Their teachings, received from Jesus and illuminated by the Holy Spirit, constituted the doctrinal basis for the early Christian communities.

The "Great Commission" (Matthew 28:18–20) represents the collective mandate Jesus conferred on the apostles before his ascension: to make disciples of all nations, baptizing them and teaching them to observe all that he had commanded. This commission became the Magna Carta of the Church's mission and the driving force behind its initial expansion.

In the early Church, the apostles exercised considerable leadership. They not only preached and taught but also established new communities, settled doctrinal disputes (as seen at the Jerusalem Council, Acts 15), and offered guidance to believers. The Acts of the Apostles records that their ministry was accompanied by "signs and wonders" that served to authenticate their message (Acts 5:12).

The betrayal of Judas Iscariot and the subsequent need for his replacement raise perennial theological questions about the coexistence of holiness and fallibility within the Church and its leadership. This episode, occurring at the very dawn of the Church, underscores that the community of faith must contend with the possibility of human failure and the constant need for discernment and restoration. The fact that the betrayal arose from within is a theological warning that resonates throughout Church history. The response of the early community in choosing Matthias (Acts 1) evidences a conscious effort to preserve the structure desired by Jesus while recognizing the vulnerability inherent in the human condition. This has profound implications for how the Church has understood issues of discipline, authority, and the possibility of corruption over the centuries.

VI. Historicity and Theology of the Group of the Twelve

THE STUDY OF "THE TWELVE" implies a careful consideration of its historicity as a specific group chosen by Jesus, as well as the profound theological weight of its designation. Contemporary academic debate moves between affirming a historical core and recognizing a symbolic elaboration in the sources.

The existence of an inner circle known as "the Twelve" is strongly attested by multiple early and independent sources, including the Pauline epistles (notably 1 Corinthians 15:5), the Synoptic Gospels, the Gospel of John, and the Acts of the Apostles. This convergence of testimony lends a high degree of historical probability to the existence of such a group.

It is important to note that the New Testament does not present Jesus as having only twelve followers. There was a wider circle of disciples, including numerous women who followed and served him (Luke 8:1–3). "The Twelve" therefore constituted a select inner circle within a broader movement.

Most current scholars consider the opposition between the historicity of a group of twelve and the symbolism of the number to be a false dichotomy. It is highly probable that both dimensions coexisted: Jesus consciously chose a group of twelve close followers, and this choice was imbued from the beginning with a profound symbolic intention—to represent the eschatological restoration of all Israel. Jesus's designation of "the Twelve" is an act with a fundamental theological charge, pointing to the establishment of the new people of God.

The possible fluidity in the group's exact composition, or the use of "the Twelve" as a technical term, could even have theological significance. It might underscore that the foundation of the Church depends not on absolute numerical rigidity but on the divine call, the entrusted mission, and continuity in witness. The later inclusion of Paul as "apostle to the Gentiles," though he was not part of the original group, is an example of how the apostolic function could expand to meet the needs of the Church's universal mission. In any case, anyone who had witnessed Christ's resurrection was considered an apostle, even though the group of the Twelve continued to exist as Jesus's first-chosen entity.

VII. Sources for the Study of the Apostolic College: A Critical Assessment

A RIGOROUS STUDY OF the apostolic college requires a critical approach to the diverse sources that provide information about its origin, composition, mission, and legacy. These sources can be classified into several categories, each with its own strengths and limitations.

The canonical Gospels (Matthew, Mark, Luke, and John) and the Acts of the Apostles constitute the primary sources. The Gospels narrate the calling of the Twelve, the teachings they received, and their progressive transformation. The Acts of the Apostles stands as the principal narrative source for the "Apostolic Age," valuable for tracing the apostles' transition from followers to leaders.

OEBPS/d2d_images/chapter_title_above.png





OEBPS/d2d_images/chapter_title_corner_decoration_left.png





OEBPS/d2d_images/cover.jpg
THE TWELVE APOSTLES

APOSTOLIC SUMMA
VOLUME I

Jesus Fernandez-Pedrera





OEBPS/d2d_images/chapter_title_corner_decoration_right.png





OEBPS/d2d_images/chapter_title_below.png





