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To the memory of those who suffered and died because of anti-Semitism, and to those who work tirelessly to promote understanding and tolerance. And to David Szaynzycht, all your many stories live on in my memory.
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During my formative years, I embarked on regular journeys to Miami Beach, driven by an ardent desire to visit my cherished relative, Kytka, for whom I was named, and her remarkable husband, my granduncle David Szajnzycht. During these expeditions, I found myself privileged to traverse the vibrant tapestry of Miami Beach's Jewish community, acquainting myself with tailors, deli proprietors, bakers, and jewelers who formed the vibrant threads interwoven in its cultural fabric. Such immersive encounters became the wellsprings of my fascination, kindling a profound appreciation for the richness and heritage abounding within.

As twilight settled over our gatherings, David, his countenance softened by a discerning reverence, would unveil bottles of Manischewitz wine and embark upon a  captivating exploration of his meticulously preserved trove of newspaper clippings spanning the vast panorama of World War II history. Amongst these revered documents, Hebrew-laden pages beckoned, illuminating the nuanced variations in news reportage. Absorbing this early lesson, I firmly grasped the undeniable truth that narratives inherently encompass multiple perspectives.

Yet, etched upon David's arm, an indelible tattoo served as a haunting testament to the infernal horrors he endured within the confines of concentration camps. Little-known to many, before his union with my cherished aunt, he had entered into marriage with a Jewish woman, their marital union blessed with the joyous laughter of their two innocent children. However, destiny's relentless hand tragically snatched them away, condemning them to the unforgiving chambers of gas. It was David's exceptional linguistic abilities and his mastery of exquisite calligraphy, evoking the essence of bygone eras, that fortuitously spared him from a similar fate, compelling him to undertake the daunting task of translating and composing documents for his captors.

This bewildering moral quandary plagued him throughout his existence, a dissonance fueled by the conflicting currents of survival and perceived betrayal of his people. Resolute in his convictions, he emerged from the abyss of his tribulations as a fervent advocate, vociferously denouncing the malevolence of antisemitism within congregations and societal circles alike. His impassioned words found solace within the pages of local community publications, while his personal anecdotes resonated profoundly within my soul.

Following his liberation, David embarked on a poignant journey, retracing the footsteps of his tormented past, briefly finding solace in the heart of Prague. However, the oppressive grip of the Communist regime, combined with the lingering specters of his haunting recollections, including the poignant reminder of his family's once-thriving business on Old Town Square, transformed the city into an inhospitable abode that refused to grant him the peace he sought. It was at this pivotal juncture that the paths of my radiant aunt Kytka, a youthful spirit whose tender heart found solace in unwarranted love, despite her ill-fated marriage to a man who would later be incarcerated, and David, the stalwart survivor who bore the weight of unimaginable pain, converged in a transformative union that would shape the course of their lives.

Their shared journey led them to the shores of America, specifically Miami Beach, a city whose reputation had yet to embrace its current glamorous veneer. In those halcyon years, it served as a haven for a burgeoning population of Jewish retirees, many of whom were Holocaust survivors yearning for sanctuary within Florida's sun-drenched embrace. The resplendence of Yiddish culture flourished within South Florida's enclave, with South Beach emerging as a resolute bastion of Yiddish theatre, its stages brought to life by the echoes of six thriving theatres.

The apex of South Beach's Jewish populace emerged during the resolute 1970s, a zenith marked by the convergence of approximately 20,000 devout Jewish denizens, constituting an awe-inspiring 80 percent of the neighborhood's fabric. 

Their unwavering devotion to their faith resonated through the streets, as synagogues and impromptu congregations of men seeking spiritual solace materialized in makeshift temples nestled within the opulent Art Deco Hotels adorning Ocean Drive and Collins Avenue. A symphony of kosher butchers, supermarkets, restaurants, and bakeries painted the landscape, providing a tapestry of sustenance for the vibrant community. And though the passage of time had bestowed upon them the epithet of "God's waiting room," an allusion to their advanced age, the visual narrative captured in timeless photographs revealed a stark divergence from such a somber characterization. In truth, this vibrant community defied the constraints of mortality, exuding an undying vitality fueled by their shared religion, common histories, and the knowledge that their twilight years were a canvas upon which to inscribe a legacy of purposeful living.

Amidst these spirited days, I found myself embarking upon cherished visits to David and Kytka, eagerly immersing myself in the tapestry of their lives. Their collective experiences left an indelible imprint upon my consciousness, fueling an unyielding desire to honor David's legacy through an ambitious endeavor—a translation of a historical tome chronicling the enduring Jewish presence within Prague. It was during this pursuit that I fortuitously encountered the work of Václav Řezniček, penned in 1899 under the evocative title "Židé v zemích Českých." Yet, as I delved into the depths of the text, a disquieting revelation unfurled—a prevailing undercurrent of anti-Semitism permeated its pages. Torn between a sense of duty to preserve history and a profound discomfort in perpetuating the sentiments of the author, Momentarily, I set aside the project, caught in the midst of a profound internal struggle, torn between conflicting sentiments and ethical dilemmas.

However, the echoes of David's steadfast convictions reverberated within my soul, intertwining with the collective memory of the Jewish people, urging me to confront the uncomfortable truths of the past. For it is only by acknowledging the darkness that we can fully comprehend the profound significance of the light. The history contained within those pages, tracing its origins to the year 906, embodied a complex tapestry of triumphs and tribulations, perseverance, and prejudice. It is a narrative that yearns to be told, not for the sake of beauty, but as a testament to the indomitable spirit of a people who have weathered the tempests of history.

In the spirit of honoring David's enduring legacy, I resolved to undertake the challenging endeavor of translating this historical work. For as David himself would ardently profess, understanding the past is the catalyst for constructing a more enlightened future, one that values compassion, tolerance, and the unwavering pursuit of justice.

Thus, this translation stands as an homage to the indomitable spirit of David Szajnzycht, whose life bore the imprints of unimaginable suffering and unwavering resilience. It stands as a testament to the vibrant Jewish communities that flourished in Prague and other parts of Bohemia, Moravia, and Slovakia, testifying to their rich cultural heritage, their triumphs, and their unyielding determination to carve out spaces of belonging and acceptance. And it stands as an enduring reminder that history, even in its darkest moments, carries within it the seeds of hope and the imperative to cultivate a future rooted in understanding, compassion, and the unyielding pursuit of a more just world.

– K. Hilmarová
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Being written in 1899, "Židé v zemích Českých" provides a valuable historical perspective on the Jewish experience in the Czech lands up until that time. However, it is important to recognize that the book's narrative does not extend beyond 1900, leaving a significant gap in the historical account. To fully understand the subsequent events and challenges faced by the Jewish community, it is necessary to examine the developments that unfolded in the 20th century.

During this period, the Jewish population in the Czech lands confronted a range of trials and transformations. The rise of anti-Semitism in the early 20th century presented a formidable challenge, driven by socio-economic factors, nationalist ideologies, and tensions between different ethnic groups. 

The period from the 1890s to the 1940s witnessed significant transformations within the Jewish community of the Czech lands. At the turn of the century, most Jews identified themselves as Germans and predominantly spoke the German language. However, by the 1930s, assimilated Jews who spoke Czech surpassed their German-speaking counterparts in numbers. This shift in language was accompanied by the growing influence of Zionism among Jews residing in the peripheral regions of Moravia and the Sudetenland.

The urbanization of Bohemian Jewish society was a notable consequence of the influx of thousands of Jews from small villages and towns in Bohemia during the late 19th and early 20th centuries. Prague, the capital city, experienced a particularly significant rise in its Jewish population. Of the approximately 10 million inhabitants in pre-1938 Bohemia and Moravia, Jews accounted for only about 1%, comprising 117,551 individuals. Concentrated mainly in larger cities such as Prague, Brno, and Ostrava, Jews made up a notable percentage of the population, with Prague alone hosting 35,403 Jews (4.2% of its population at the time).

––––––––
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The establishment of the First Czechoslovak Republic in 1918 brought about a complex situation for the Jewish community, characterized by political instability and increased discrimination. While the Czech lands generally exhibited lower levels of antisemitism compared to other regions, there were instances of anti-Jewish rioting during the turbulent period surrounding the birth of the Czechoslovak Republic in 1918 and 1920. Tomáš Garrigue Masaryk, the national founder and first president of Czechoslovakia, actively opposed such prejudice and worked to foster a more inclusive society. Secularism played a significant role in facilitating integration among both Jews and non-Jews. In Bohemia, religious observance declined considerably in the 19th century, leading to a general ambivalence towards religion, although this trend was less prominent in Moravia. Notably, Bohemian Jews had the highest rate of intermarriage in Europe, with 43.8% choosing partners outside their faith, compared to 30% in Moravia.

The most harrowing chapter in the history of Czech Jewry unfolded during World War II, as the Nazi regime occupied the Czech lands and unleashed a systematic campaign of genocide against the Jewish population. The haunting specters of concentration camps and ghettos bore witness to unimaginable suffering and profound loss. In the aftermath of the war, the Jewish community confronted further challenges under the grip of the communist regime, which imposed restrictions on their religious practices and cultural freedoms.

The most harrowing chapter in the history of Czech Jewry unfolded during World War II, as the Nazi regime occupied the Czech lands and unleashed a systematic campaign of genocide against the Jewish population. The haunting specters of concentration camps and ghettos bore witness to unimaginable suffering and profound loss. In the aftermath of the war, the Jewish community confronted further challenges under the grip of the communist regime, which imposed restrictions on their religious practices and cultural freedoms.

The Holocaust cast an indelible shadow upon the Jewish communities in the Czech lands. Unlike their Slovak counterparts, who were primarily deported directly to extermination camps, most Czech Jews were initially sent to Theresienstadt concentration camp before facing their ultimate fate. However, amidst the darkness, a glimmer of hope emerged for some Czech Jewish children who were fortunate enough to be rescued through initiatives like Kindertransport, finding solace and sanctuary in the United Kingdom and other Allied nations. While a few were able to reunite with their families after the war, many endured the profound anguish of losing parents and relatives to the horrors of the concentration camps.

Estimates poignantly reveal the staggering toll of the Holocaust on the Jewish community in the Protectorate of Bohemia and Moravia. Out of the 118,310 Jews residing in the region at the time of the German invasion in 1939, approximately 26,000 managed to navigate the complex web of legal and illegal emigration routes, while a heart-wrenching 80,000 individuals fell victim to the merciless atrocities perpetrated by the Nazis. Only a mere 10,000 souls emerged from the depths of the concentration camps, their lives forever marked by the horrors they witnessed and the profound losses they endured.

Since the fall of communism in 1989, the Czech Republic has undertaken commendable efforts to address the injustices inflicted upon the Jewish community. These initiatives reflect a genuine commitment to acknowledging the past and fostering a more inclusive society. Restitution of Jewish properties, restoration of synagogues, and the establishment of Holocaust memorials stand as powerful symbols of remembrance and reconciliation.

Today, the Jewish community in Prague stands as a vibrant and resilient center of Jewish life within the Czech Republic. The city boasts a rich tapestry of synagogues, kindergartens, a Jewish day school, retirement homes, kosher restaurants, mikvot (ritual baths), and even a kosher hotel. These institutions serve as pillars of a thriving Jewish infrastructure, nurturing a sense of community, continuity, and connection.

While the official membership count of the Prague Jewish community hovers around 1,500 individuals, it is widely acknowledged that the actual number of Jews residing in the city surpasses this figure, ranging between 7,000 and 15,000. However, it is crucial to recognize the enduring impact of historical persecution under the brutal regimes of the Nazis and the subsequent Stalinist rule of Klement Gottwald. Many individuals, scarred by their experiences, may hesitate to publicly identify or register as Jews due to the collective trauma and lingering fears.

Furthermore, the Czech Republic ranks among the most secularized countries in Europe, and this trend is reflected within the Jewish community as well. The influence of atheism and the decline of religious observance have permeated Czech society, shaping the broader cultural landscape. Nonetheless, the Jewish people's resilience and their vibrant traditions endure, serving as a testament to the indomitable spirit of a community that refuses to let adversity extinguish their heritage and identity.

The Federation of Jewish Communities (Federace židovských obcí, FŽO) plays a crucial role as the umbrella organization that unites various Jewish communities and organizations across the country. Regular religious services are conducted in Prague and other cities, including Brno, Olomouc, Teplice, Liberec, Plzeň, Karlovy Vary, and sporadically in other locations. This interconnected network of communities provides Jewish individuals with opportunities to gather, worship, celebrate, and deepen their connections to their shared history and faith.

In closing, the Jewish community in Prague continues to overcome the scars of the past and embraces their rich heritage, culture, and traditions. Their resilience stands as a testament to the strength of the human spirit in the face of adversity. Through ongoing efforts, both within the Jewish community and the broader society, the Czech Republic endeavors to honor its history, promote understanding, and ensure that the flame of Jewish identity burns brightly for future generations.

In the context of the historical backdrop outlined above, it is important for me to approach the translation of "Židé v zemích Českých" with utmost sensitivity and a keen awareness of its historical context. The accounts within the book may contain deeply disturbing reflections of anti-Semitic sentiment, which should never be taken as an endorsement but rather as an opportunity for me to confront, examine, and learn from the past.

By delving into the contents of this significant work, my aim is to shed light on the complexities and hardships endured by the Jewish people, spanning centuries of their presence in the Czech lands. It is my solemn duty to bring these narratives to a wider audience, fostering a deeper understanding of the struggles faced by this resilient community.

Through my work, I seek to honor the experiences and challenges that shaped the lives of Czech Jews. I recognize the profound importance of preserving their stories, honoring their resilience, and transmitting their collective memory to future generations. May this undertaking serve as a testament to the indomitable spirit and unwavering determination of a community that has endured immense hardships and emerged stronger, as we strive for a more enlightened and compassionate future.

And now, we commence the translation of "Židé v zemích Českých," delving into the intricate accounts that encompass the Jewish experience in the Czech lands.
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In the extensive progress of historical science in our country, there is often a lack of a systematic overview of the history of Jews in the Czech lands. Although there have been some interesting and informative works on this subject in our domestic history, there is still a need for less detailed attention. 

Palacký and Tomek mention in their works that everything noteworthy about the Jewish history in the Czech nation and the city of Prague is recorded in their respective works. But, as is naturally inferred from their comprehensive tasks, it is done relatively briefly and scattered. 

However, a diligent reader can easily find all their mentions of the life and fate of the Jewish people in the Czech lands through their detailed indexes. Unfortunately, there are only two separate and notable mentions of Jewish monographs in Bohemia. One is German, dating back to 1819, by Johann Franz Herrmann, entitled Geschichte der Israeliten in Böhmen (History of the Israelites in Bohemia), and the other is Czech, dating back to 1867, by Antonin F. Tokstein, entitled Židé v Ďecháah (Jews in Bohemia).

Both books were suitable for their time, but currently, they are not available at all, and they do not suffice for today's intelligent reader, as they do not contain everything that can be told from the history of Jews now.

Of the Czech historians of recent times, the greatest attention has been devoted to Jews, especially by Jos. Emler, who depicted in the časopise českého musea (Journal of the Czech Museum) in 1866: Vypovězení židů z Prahy za panování Marie Teresie 1744 až 1748 (Expulsion of Jews from Prague during the reign of Maria Theresa 1744-1748); further, Ant. Rybička, who presented to the král. české společnosti nauk (Royal Czech Society of Sciences) in 1872 a treatise O právích a výsadách židů českých (On the Rights and Privileges of Czech Jews). The most notable and profound study on the history of Jews in Bohemia is the work of the Royal Capital City of Prague archivist, prof. Jaromír Čelakovský, printed in the časopise českého musea (Journal of the Czech Museum) in 1888: Příspěvky k dějinám židů v době Jagellonské (Contributions to the History of Jews in the Jagiellonian Period).

The writing of a comprehensive monograph on the history of Czech Jews is still awaiting its author. Naturally, therefore, this brief overview of the history of Jews in the Czech lands is by no means a futile or unnecessary task. On the contrary, its purpose is to serve as a basis for a comprehensive monograph that would exhaust the history of Jews in the Czech lands in all its details, at least with its main and most interesting moments and stories, to anyone who would like to learn about the life, activity, and significance of Jews in the Czech state.

Making no claims other than to please its readers, we have limited ourselves to collecting and citing in Czech historical literature the already printed records about Jews. In addition, to avoid any criticism, we provide detailed information about where we obtained each piece of data.

This laborious, and at this time, the only overview of the History of Jews in the Czech lands will naturally recede into the literary background and immediately become unnecessary once something better, richer, and more factual becomes available to the Czech public. Until then, however, we consider it a necessary book.

In Prague, Král. Vinohrady, on Christmas Eve 1899.
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Chapter One
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Accounts provided by chroniclers and annalists until the rule of King Přemysl Otakar II.

Historical sources testify that Jews traded in the present-day Czech lands since ancient times. However, the claim that they had their own cemetery in Prague even a hundred years before the Czechs settled in Bohemia and, therefore, before Prague was even founded belongs to the category of statements that were possible about 150 years ago, even though such a belief was not widely held at that time. 

Gelasius Dobner​[1] whimsically states, "Our Jews point to a tombstone at their old Prague cemetery, whose date they try to prove goes back a hundred years before the founding of Old Town and that their cemetery was already there at that time. I was brought there by the chief rabbi myself more than twenty years ago (approx. 1752) to see the stone, the inscription of which I later received as a copy." 

However, Dobner does not add anything else to this. He probably did not consider it necessary, as he did not believe in the actual age of the tombstone.

However, Jaroslav Schaller​[2] believed him, and when he read about the tombstone in Dobner's Annals, he did not hesitate to seriously tell the story in his own monograph about Prague, which was twenty years earlier: "I resolved to search for this stone and, for this purpose, I turned to the Jewish mayor of that time, H. Eidlitz. He introduced me to Rabbi Samuel Laudau, whom I found to be a very accomplished man in his field. He immediately showed me the still very well-preserved tombstone, from the date of which it can be inferred that it was erected 71 years before the arrival of the Slavs in Bohemia. 

He assured me that his father had excavated this tombstone from the ground, which may have contributed significantly to its preservation. 

The inscription reads: “In the month of Elul, on the 22nd day, in the year 366 of the fifth millennium, the ornament of our head was torn away from us! Sara, whose memory lives in great honor, wife of Josef Katze, passed away. She was modest and gave her hand to the poor. Her speech was pleasant and gentle, without shame or sin. Her desire was for the house of the Creator. And she was willing to do everything and remained steadfast in everything holy. She raised her children according to God's law.”

If we subtract the mentioned 366 years in the fifth millennium from the current Jewish year of 5556 in 1796, we get 1190.

However, since the Slavs, or the Czechs, according to the currently accepted account, only arrived in the Czech lands in 534 AD, it follows that our Czech nation has been inhabiting the Czech lands for exactly 1262 years in the year 1796. Therefore, subtracting the 1190 years mentioned above from that, there are still 72 years before the arrival of the Slavs in Bohemia when the tombstone mentioned above of the deceased Sara was erected. It is also easy to imagine that even older tombstones may be buried here since the soil in this cemetery is sometimes heavily piled up and almost level with the surrounding walls.

The date on the tombstone is also consistent with the inscription we read on the Old-New Synagogue, right above the main entrance. Its content reads, “His name is one,” and shows the smaller year count of 365 because, as is often the case with Jews and with us, the thousands are omitted. This year count cannot be from the sixth millennium, as this synagogue was only built 190 years ago (in 1606), but since it is the oldest, it must come from the fifth millennium, and thus this synagogue was built 71 years before the arrival of the Slavs in the Czech lands.

Today, there is no need to refute Schaller's report, as no one would believe that Jews had a cemetery and synagogue in Prague almost a hundred years before the arrival of the Slavs in the Czech lands. The renowned scholar and Czech geographer counted incorrectly.

Schaller was too trusting and inattentive in this regard. His calculation of the chronology contains a serious error, making his entire calculation about the Jews inhabiting Bohemia appear more humorous than a serious argument.

The noteworthy fact is that it serves as concise historical proof of how efforts were made to convince the general public that Jews had already settled in Prague before its foundation. It is difficult to understand why Schaller lent himself to disseminating this assertion when, forty years prior, Dobner had abandoned his attempts to spread it.

That Jews came to the Czech lands and conducted trade during ancient times and even before the Czech lands' conquest is historically documented. For example, in a document from 906​[3], we read a mention of Jews and other merchants.

V. V. Tomek​[4], in connection with this matter, states: "Jews occupied a prominent place in trade among the population settled in Prague since ancient times. There is no information available anywhere about their immigration here and to neighboring countries, as it undoubtedly happened in ancient times. They may have already been present in the land during the time of the Marcomanni, among other merchants who came from the Roman Empire for their profit to us and various other barbarian nations. Similarly, they may have been found among the Czechs during the pagan times. During the oldest known historical period, they enjoyed slightly greater prestige than any later time, although they were soon also hated. Their greater shrewdness and cunning must have given them an advantage over the domestic population in many of the most lucrative branches of trade. Jews were, in particular, the main entrepreneurs in the human trade, against which preachers of the Christian religion were diligently, but fruitlessly, incited for a long time. Therefore, we see that when other inhabitants of Prague's under castle mostly lived in very subordinate and limited circumstances, the Prague Jews enjoyed certain self-government, governed by their own representatives, so-called elder Jews, according to their own special customs."

The note by Tomek about Jewish trade in people is possibly related to Dalmatian's remark about St. Wenceslaus​[5]: "Buys pagan children, baptizes them." Jewish trade in people is specifically mentioned in the Life of St. Adalbert​[6], where it is stated that St. Adalbert left the Czech lands for three reasons, the third of which was: "that a Jewish merchant was buying captive and hostage Christians and that the bishop (i.e., Adalbert) was unable to redeem all the bought captives." Ibrahim Ibn Jakub​[7], a North African Jew educated in Spain, traveled to the Czech lands in the 10th century. He was famous for his reports on the Slavs and engaged in the slave trade there, as Westberg deduced in the Proceedings of the St. Petersburg Academy in 1898.

Vaclav Hájek of Libočany writes about Jews in the year 995: "During the autumn, when it began to get very cold and chilly, the pagan rebels were lying low, having secured themselves. Then the Christians gathered all their strength and called on the Jews for help, and suddenly and noisily attacked the pagans, and before the pagans could reach their bows and arrows, the Christians slaughtered them very cruelly. Samoslav and Rotboj escaped with a small number and scattered through the woods. In the morning, Lidoslav, the captain and leader of the Christian people, unable to find Samoslav and Rotboj among the captured or the slaughtered, ordered a diligent pursuit and search for them throughout the woods." 

Samoslav was on a tall spruce tree and Rotboj on a fir tree nearby, watching everything happening. Then, the Jews showed their bravery against the pagans, which allowed them to build a school for themselves among the Christians on the bank of the Vltava River. The place where the school was built is now known as the Lesser Town of Prague, below the monastery of the Virgin Mary on the bridge.

The same chronicler reports for 1050: "At that time, the Jews who lived in the Old Town, also known as the Lesser Town of Prague, gathered in their school to plan how to drive the Christians out of the city and replace them with their own Jews. However, one of the Jews revealed this secret plan to Prince Břetislav. But he, being a merciful prince, ignored it. After a short time, a great and unusual plague struck the people of the Lesser Town of Prague. Doctors were surprised that all the sick people were dying from the same disease. Some wiser people diligently investigated and discovered that during this time, as people began to die, not a single one of the Jews had died."

In this incident, a notable Jewish man, having caught a child in front of a Christian's house just before evening, carried the child under his cloak. One Christian saw him and chased after him, catching him, taking the child from him, and putting the Jew in the prince's prison. When this was reported to the prince, he ordered that the Jew be tortured by fire, who then confessed to planning to kill the child and extract blood from him to send to his uncle, a Vlach Jew, who needed it for some incantations against Christians. He also stated that the Jews, having conspired in their school, had poured a large amount of white powder from Vlachs into the Christian wells in the two towns. Upon hearing this, many Jews fled to other countries, and some, who knew of it, were ordered by the prince to be burned as poisoners. However, the Christians thoroughly cleaned their wells, so the sudden deaths ceased.

In 1057, the toll in Litoměřice was granted by Prince Spytihněv to the local Collegiate Church of St. Stephen for their navigation on the Elbe. Slavs and Jews are mentioned here as merchants, specifically dealing in salt and wine​[8].

In the year 1059, during the reign of the same Prince Spytihněv, the following occurred, according to Hájek:

"During that year, in the Czech lands, many churches burned down in towns and throughout the countryside, to the people's amazement. Each one began to burn from the inside, and if the summer had been any more intense, many towns and villages would have burned down. When this matter was brought before Prince Spytihněv, he carefully considered what was happening with his advisors, but no one could imagine where it was coming from. Some said that it came from the church light, and others said it was due to the carelessness of church officials. Finally, when more than forty churches had already burned down, the prince ordered that guards be stationed in the churches."

When this happened, the churches with guards remained intact, but those without guards burned down. It happened in the church of St. Michael in the Old Town of Prague, which was built next to St. Vitus Cathedral on the southern side, that three men were secretly lying in the church around midnight when the church began to unlock. Upon hearing this, the men calmed down, but when two men entered, they wanted to set the church on fire. The guards surprised them and arrested the arsonists, and they were taken to the highest city official, who ordered them to be imprisoned in a dark dungeon. The next day, he called his council and ordered those villains to be brought out. It was found that they were Jews, one named Abele, the son of a Jew named Solmaj, and the other named Chaim, the son of a blind Jew named Maušel. The incident was reported to the prince, who immediately ordered their execution by fire without delay.

And when this happened, it was revealed that these two Jews had burned down fourteen churches and that the Jews from the communal treasury gave them four hřivnas for each burned church. Spitihněv was enraged by this and ordered all Jews, young and old, men, women, and children, to be captured. And he ordered those who had knowledge of this wickedness to be burned to death. There were forty-five of them, and all the others were to be expelled from the country and their property confiscated and brought into the prince's chamber. And having established officials for this purpose, he ordered all their goods to be sold to Christians and the proceeds to be used to pay for rebuilding the churches that the Jews had burned down. When this was done, he ordered the amount of money obtained for Jewish gold and silver to be counted. And it was found that the total sum was eighty-five thousand, four hundred, and eight hřivnas. So the prince ordered the entire sum to be distributed and given to those churches that the Jews had burned down so that they could be rebuilt using that money.

During his time, there were no more Jews in Prague. Instead, the prince gave their houses to his bourgeois servants, and both schools in the Lesser Town and the Old Town remained deserted and empty.

In the year 1064, during the reign of Prince Vratislav, Hájek relates the following:

"Many Jews came to Prague, asking that the guilds​[9] would allow them to live among themselves because they were expelled from all lands and nations because of their wicked deeds... The citizens of Prague, hearing their earnest request and receiving great gifts from them, informed their prince Vratislav and interceded for them through many means. But he was not moved and did not allow them to come to either the Greater or Lesser Towns of Prague, saying: Since they have not behaved among other ancient Christians in the imperial lands, it is not proper for them to dwell among us. And he ordered, under penalty of losing their heads, that all of them should be expelled from the country by the third day and leave. When they learned that there was no place for them here, they turned eastward and went to the Greek lands and settled there, and just as before in the western lands, they committed their wickedness and persecuted the Christians. When this was learned, many of them were burned and drowned in the lands of the Greeks, Croats, and Slavs." 
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