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In the name of Allah,


	the Gracious, the Merciful


	Allah witnesses that there is no God except Him, and so do the angels and those of knowledge—that He is acting in justice. There is no God except Him, the invincible, the wise (Āl ʿImrān 3:18).


	 


	 


	The best that I and the prophets before me have said is, “there is no God except Allah, (He is) alone, without a partner” (Mālik, Al-Muwaṭṭaʾ, 726).
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Book Idea


	My interest in Sufism, both study and practice, spans over three and a half decades. In the middle of April 1988, I took the pledge of Ṭarīqa ʿAliyya Qādiriyya Kasnazāniyya (Ṭarīqa Kasnazāniyya) at the central takya in Baghdad, Iraq.2 At the time, Shaikh Muḥammad al-Muḥammad al-Kasnazān (may Allah sanctify his secret) (1938-2020) was the Master of Ṭarīqa Kasnazāniyya. 3


	My first involvement in a Sufi literary work was in 1989. Shaikh Muḥammad al-Muḥammad had edited manuscripts of the book Jilāʾ al-Khāṭir by Shaikh ʿAbd al-Qādir al-Jīlānī, so I was asked to check and correct the proofs before the book went to press.


	Since then, I have authored seven books about Sufism, most of which have been published in both Arabic and English. In addition to discussing Sufism in general, my books focus on the thought and practice of Ṭarīqa Kasnazāniyya and documenting the history of its Shaikhs, in particular, Muḥammad al-Muḥammad al-Kasnazān, whom I had the honour of closely accompanying.


	I have also co-translated with my wife, Dr Shetha al-Dargazelli, Jilāʾ al-Khāṭir into English under the title Purification of the Mind. The book was first published in 1998, and it is currently in its third edition. In 2014, I edited and published manuscripts of an Arabic translation of a Persian book by Shaikh ʿAbd al-Qādir al-Jīlānī titled Khamsata ʿAshrata Maktūban, to which I added a commentary. The following year, I published an English translation of this book under the title Fifteen Letters.


	In addition to my Sufi works, I have published, in both Arabic and English, books and research papers on Islamic studies. I have focused, in particular, on the historical miracles in the Qur’an and comparative Abrahamic religions. In each case, the idea of the publication was born out of my studies of the respective subject and new findings that I considered to be worthy contributions to the literature.


	The source of the idea of this book, however, is completely different from all of my previous publications. Near dawn on Sunday 26 December 2021, I saw in a dream the Arabic phrase al-Tawḥīd ʿinda al-ṣūfiyya (the affirmation of Oneness according to Sufis). I understood it to be the title of a book that had not been written yet. I also realised that the book would consist of sayings by Sufi Shaikhs about tawḥīd. I felt that I had woken up just after seeing the dream. The first thing that occurred to me was that such a book would be merely a listing of similar sayings by different Sufis. I quickly realised that this would not be the case and that the title I saw could be made into an informative and enjoyable book. It was clear that the objective of the book would be to confirm the essentiality of tawḥīd for Sufis through their own words and refute the accusations against some Sufis that they held beliefs that contravened tawḥīd.


	Implementing the idea went through the same process as my other works. I specified the objectives, identified the target readership, chose the subjects to cover, and designed a structure that presented the content in a logical way. 


	I hope that the book has aptly realised the dream.


	 


	 




The Content


	I have decided that it is necessary to start the book with a chapter about Sufism and another about tawḥīd. The former discusses the etymology, history, and meaning of Sufism. The chapter on tawḥīd first explains the centrality of this concept in Islam and Sufism and then presents a critical analysis of the misguided and misleading accusations of the tawḥīd of some Sufis.


	The rest of the book, which is its main content, consists of Sufi sayings about tawḥīd, which I have compiled from various sources and to which I have added an explanatory commentary. The individuals whom I have quoted in this book are described as Sufis in primary Sufi books. In the case of later Sufis, their practice of Sufism is known from their lives and writings.


	The Sufi Quotes


	I have focused on compiling Sufi sayings on tawḥīd from the earliest sources on Sufism, hence most of the quoted Sufis are from the third and fourth centuries of Hijra (ninth and tenth centuries CE). Some are well known and are quoted extensively in the sources, including on the subject of tawḥīd, whereas others are little known and are quoted only once on the subject of this book. I have added sayings of known Sufis from later centuries, concluding those Sufi luminaries with my Shaikh, Muḥammad al-Muḥammad al-Kasnazān.


	I have dedicated a chapter to each Sufi and listed them in chronological order. I have used the first footnote in each chapter to specify when that Sufi lived, to locate him in time relative to the first generations of Muslims and to the eras of later Shaikhs and scholars. I have also added very brief biographical details, including naming some of those that the Sufi accompanied and learned from. 


	I have chosen this method because it realises the vision of the book in expounding the fundamental position of tawḥīd in Sufism throughout its history. Sufism represents the spiritual side of Islam, and as the oneness of Allah is the first of the two foundations of Islam, the second of which is the prophethood of Muḥammad (PBUH), it is essential in Sufism as well.


	The oneness of God is a very simple concept denoting the fact that there is one Lord who created everything. But secondary, profound concepts derive from it, such as the names and attributes of the one Creator and the relationship of the creation with Him. The details of these derivative concepts cannot be captured in a few sayings, hence the idea of this book is to compile many different quotes. The Sufi sayings that I have selected explain various aspects of tawḥīd, providing a rich explanation of the first and last, most hidden and most manifest, greatest and most beautiful truth, “There is no God except Allah” (Muḥammad 47:19).


	There are countless Sufi Shaikhs I could have quoted on tawḥīd. I could have also quoted more sayings of the Sufis I have chosen. I have limited the compilation to what I considered to be sufficient to convey the Sufi thought on tawḥīd to fulfil the objective of the book.


	Naturally, there are similarities between the meanings of some sayings even though they express them differently. Yet the beauty of these words more than justifies quoting them all. Many of these Sufi sayings have poetic romance as they describe the Oneness of the worshipped Beloved and exalt Him. Sufi words are often a charming blend of knowledge and beauty, a unique fusion of intellectual endeavours, expressions of faith, feelings of the heart, and spiritual experiences.


	The Sources


	I have used two types of sources, those that contain the words of individual Sufis and others that collate sayings of many Sufis. The earliest sources of the first type are as follows:


	

		
Nahj al-balāgha, ʿAlī Ibn Abī Ṭālib (d. 40/661)


		
Rasāʾl al-Junayd, al-Junayd al-Baghdādī (d. 215/831)


		
Al-Mawāqif and al-Mukhāṭabāt, Muḥammad Ibn ʿAbd al-Jabbār al-Niffarī (d. 354/965) 





	No early source of this kind was authored by the Sufi whose sayings it documents. Rather, it was compiled later, at times several centuries after him. I have quoted from each book some of the sayings on tawḥīd.


	The earliest books that quote many Sufis and use the terms “Sufi” and “Sufism” are the following:


	

		
Al-Lumaʿ fī al-taṣawwuf, Abū Naṣr al-Sarrāj al-Ṭūsī (d. 378/988)


		
Al-Taʿarruf li-madhhab ahl al-taṣawwuf, Abū Bakr al-Kalābādhī (d. 380/990)


		
Ṭabaqāt al-ṣūfiyya, Abū ʿAbd al-Raḥmān al-Sulamī (d. 412/1022)


		
Ḥilyat al-awliyāʾ wa ṭabaqāt al-aṣfiyāʾ, Abū Nuʿaym al-Aṣfahānī (d. 430/1038)


		
Al-Risāla al-qushayriyya, Abū al-Qāsim al-Qushayrī (d. 465/1073)


		
Kashf al-maḥjūb, ʿAlī Abū al-Ḥasan al-Hujwīrī (d. 465/1073)





	I have extracted from these sources most of the sayings about tawḥīd by various Sufis. When a saying is mentioned in more than one source, I used its wording in the earliest source, unless I deemed the version in the later source more accurate. I have listed the sayings of each Sufi in the chronological order of their respective sources.


	At the end of the book, there is a bibliography of all the sources that I have used.


	The Commentary


	I have commented on every Sufi saying. The comments differ in length and detail. I have added each comment after the saying it explains. In some cases, often because of the length of the saying, I split the saying into parts and added a comment after each part. This division of the saying and commentary is clear from the context and from the fact that the end of every saying is followed by a mention of its source. I did not use footnotes for the comments but added them to the body text as this makes them easier to read, in particular, because some comments are rather long.


	A comment elucidates ambiguities in the language, explains the meaning of the saying, or both. Earlier sayings are often in need of more explanation for one or more of three reasons. First, the saying appears without a context that helps in clarifying its meaning. This is particularly the case in works that compile sayings of multiple Sufis about a particular subject. The author is usually focused on collating sayings, without mentioning the context of the saying or explaining it. Second, the saying is terse, thus requiring explanation. Third, the text in the source is written without diacritical vowels, making it at times open to more than one reading.


	The sayings of relatively later Sufis are usually clearer. For instance, the words of Shaikh ʿAbd al-Qādir al-Jīlānī (d. 561/1165) are taken from sermons he delivered at his school, which used to be attended by thousands of laypeople, in addition to scholars. On the other hand, some of the writings of Shaikh Ibn ʿAṭāʾ Allah al-Sakandarī (d. 709/1310) are clear but the quotes from al-Ḥikam, in particular, can contain ambiguity because of their brevity. I focused my commentary on explaining what may be ambiguous. I avoided repeating things mentioned in earlier comments.


	A term may not have the exact same meaning in different Sufi writings. This also means that, at times, different Sufi terms overlap in meaning. This is not unexpected given that those Sufis are from different eras, some of which are separated by many centuries. The best and most comprehensive compilation of Sufi concepts and terms and their meanings is the unique encyclopedia, Mawsūʿat al-kasnazān fīmā aṣṭalaḥ ʿalayh ahl al-taṣṣawuf wal-ʿirfān, compiled by my Master, Shaikh Muḥammad al-Muḥammad al-Kasnazān. 


	 


	 




Sufis and Sufism


	As Sufis are the subject of this book, it is essential to provide an overview of the etymology, history, and meaning of “Sufi” and “Sufism”.


	Etymology


	Scholars do not agree on the etymology of the term “Sufi”. Abū Bakr al-Kalābādhī, the author of the second earliest book focused on Sufism, mentions four origins for this term. One is that it is derived from ṣafāʾ (purity or sincerity) of the innermost being of Sufis. For instance, Bishr Ibn al-Ḥārith al-Ḥāfī (d. 227/841) is reported to have said, “The Sufi is one whose heart ṣafā (has become pure) for Allah”, and someone else is reported to have said, “The Sufi is one whose dealings with Allah ṣafat (have become sincere) so Allah (majestic and exalted is He) honoured him”. 


	The term has also been related to the word ṣaff (rank or row), because “they are in the first ṣaff (row) before Allah (majestic and exalted is He) through the elevation of their determination to Him, turning their hearts towards Him, and standing with their innermost beings before Him”. Others derived the term from Ṣuffa, which is an area at the back of the mosque of the Prophet (PBUH) that accommodated strangers and immigrants who did not have families or accommodations. Sufis are called so because their attributes are similar to those of the people of the Ṣuffa. 


	The fourth attribution is to ṣūf (wool) because of the asceticism of Sufis.4 This opinion is favoured by Abū Naṣr al-Sarrāj al-Ṭūsī (d. 378/988), the author of the earliest book on taṣawwuf (Sufism) and Sufis, because “wearing wool clothing is a tradition of the Prophets (peace be upon them) and an emblem of the walīs and the chosen”.5 But even if some early Sufis used wool for clothes or as a symbol, that was the case with only a small minority. Abū al-Qāsim al-Qushayrī finds all these derivations to be weak because “there is no evidence to support an Arabic analogy or derivation of this term”.6


	Terminology


	Some think that using the term Ṣūfī (Sufi) as a title for individuals perhaps goes back to the first half of the second century of Hijra. Historian Ibn al-Nadīm (d. 385/995) states that Jābir Ibn Ḥayyān, who is known as “the father of chemistry” and died at the end of the second century of Hijra, was known by the title “al-Ṣūfī” (the Sufi).7 Some have doubted that Jābir Ibn Ḥayyān ever existed, considering him a legendary figure, but Ibn al-Nadīm rejected this claim.8 According to ʿAbd al-Raḥmān al-Jāmī (d. 898/1424), the first individual to carry this title was Abū Hāshim al-Kūfī al-Ṣūfī, who died in 150/767, whose well-known ascetic contemporary, Sufyān al-Thawrī, acknowledged his influence on him.9 However, al-Ṭūsī attributes to al-Ḥasan al-Baṣrī (d. 110/728) saying that he saw “a Sufi in the circumambulation” of the Kaʿba.10 This indicates that the term “Sufi” was used as a description from as early as the end of the first century or the beginning of the second century of Hijra at the latest.


	Mālik Ibn Anas (d. 179/795) is reported to have used the term in a verbal form, “Anyone who learns the law (tafaqqah) but does not practise Sufism (taṣawwaf) commits disobedience (tafassaq). Anyone who practises Sufism but does not learn the law leaves Islam (tazandaq). Anyone who combines both attains realisation (taḥaqqaq)”. Many question the attribution of this saying to Mālik because it is not found in his writings and is mentioned only in late sources.11


	The term mutaṣawwuf has also become common. Ṣūfī refers to the seeker who has long been leading a Sufi life, whereas mutaṣawwuf is a novice in Sufism. A mutaṣawwuf is someone who works and aspires to become a Ṣūfī.


	Meaning


	Regardless of the many opinions about the etymology of “Sufism”, its meaning in the primary sources is clear. It denotes having the noblest behaviours and states that draw the servant near to Allah. Various virtuous character attributes have come to be included under this term. For instance, al-Ṭūsī says, “having discharged the obligations and shunned prohibitions”, Sufis are distinguished by the following:


	Abandoning what is of no concern to them and cutting off every relation that stands between them and their sought after and end goal. For they do not seek or have a goal other than Allah (blessed and Almighty is He).


	He then says that they have “various etiquettes and states”, including:


	Being content with little of this world instead of much; seeking only indispensable provision; being satisfied with little of this world’s necessities of clothing, bedding, food, and others; choosing poverty over wealth; embracing scarcity and avoiding abundance; preferring hunger over satiety and little over much; abandoning haughtiness and aloofness; sacrificing prestige; having compassion for creatures; being humble with the insignificant and the dignitary; showing selflessness when needed; being disinterested in those obssessed with worldly gains; thinking well of Allah; sincerely hurrying to acts of obedience; rushing to doing all good things; turning towards Allah Almighty and being in seclusion with Him; being steadfast in His trials and content with His decree; patiently maintaining self-discipline and opposing vagary; setting aside the fortunes of the self and opposing it, as Allah Almighty described it as evil-commanding,12 and seeing it as the worst enemy between your two sides,13 as the Messenger of Allah (PBUH) is reported to have said.14


	Al-Ṭūsī goes on to detail the Sufis’ etiquettes and good qualities.


	Sufis have stressed that honouring all obligations of Sharīʿa is the foundation of the Sufi character and behaviour. This is why sayings such as the following words of Mālik Ibn Anas are often cited by them, “Anyone who learns the law but does not practise Sufism commits disobedience. Anyone who practises Sufism but does not learn the law leaves Islam. Anyone who combines both attains realisation”. Sufis have approved of and preferred actions that take the servant farther from this world and its pleasures and nearer to Allah. They have demanded of themselves more than the minimum requirements of Sharīʿa. They usually refer to these two different states as rukhṣa (concession) and ʿazīma (strictest adherence), or “general concession” and “special concession”, respectively. The following experience, narrated by Shaikh ʿAbd al-Qādir al-Jīlānī, explains the state of strict adherence, i.e., special concession, that Sufis demand of themselves:


	One day I passed through a village surrounded by fields of corn. I stretched out my hand and picked a corn cane to suck. At that point, two men from the village, each holding a stick, came and beat me up until I collapsed to the ground. So I gave a pledge to Allah (majestic and exalted is He) at that moment not to take advantage again of the allowed concessions or avail myself of what is not mine. The law has allowed the person who passes by fields of plants and fruit to eat as much as he needs without paying anything in return and without taking away anything. This is a general concession. However, I was not allowed to take advantage of this concession and I was ordered to follow the strictest adherence (to the law) and meticulously apply pious restraint.15


	Instead of complaining about being assaulted by the two men for exercising his legal right, Shaikh ʿAbd al-Qādir saw what happened as a reminder that he is one of those who should not avail themselves of the concessions of Sharīʿa for general Muslims. Rather, he must abide by the caution and pious restraint of the elect. For instance, he could not rule out that the corn was not planted on usurped land or farmed by labourers whose wages had not been paid, in which case it would have the toxicity of illegality.


	Like learning other Islamic sciences, practising Sufism requires accompanying an experienced Master of it to learn from him. Companionship in Sufism is even more essential than in other sciences because Sufism is not just an intellectual and informational science; it is a behavioural and experiential science for purifying the soul from faults and adorning it with beautiful attributes. Studying Sufism without practising it does not make a person a Sufi because Sufism is knowledge and practice. Therefore, Sufis often cite the profound story of Moses and Khaḍir to explain the specific nature of companionship and learning in Sufism.16 


	 


	 




Tawḥīd


	Before studying sayings of Sufis about tawḥīd, this is a brief introduction to the status of tawḥīd in Islam and how Sufis have approached it. The chapter concludes with a discussion of how some Sufis have had their tawḥīd unfairly questioned.


	The Foundation of Islam


	The belief in the oneness of Allah is the cornerstone of Islam, as the most basic definition of Islam is the submission to the one Creator. Allah’s words, “There is no God except Allah” (Muḥammad 47:19), describe this preexistent and eternal truth. Allah’s articulation of the second testimony of Islam, “Muḥammad is the Messenger of Allah” (al-Fatḥ 48:29), points to the widest and last door to tawḥīd.


	The Qur’an expresses various aspects of Allah’s oneness in many verses. He is described as Wāḥid (One), “Indeed, Allah is only one god” (al-Nisāʾ 4:171); the Creator of everything that existed, exists, and will exist, “Allah is the Creator of everything” (al-Zumar 39:62); the Owner of and King over everything, “He in whose hand is the realm of all things” (Yāsīn 36:83); the Provider for the creation, “There is no moving creature on earth but its sustenance is on Allah” (Hūd 11:6); the One with the supreme will, “Indeed, Allah does what He wants” (al-Ḥajj 22:14); and other attributes of His oneness.


	The Qur’an also draws attention to the fact that had there been more than one god, there would not have been this consistency and harmony in the creation, natural laws, and the universe in general, “And there has never been a god with Him. Otherwise, each god would have taken away what he created, and some of them would have been superior to others. Exalted is Allah above what they describe” (al-Muʾminūn 23:91). The continuity of the creation is itself a proof on the oneness of God, “Had there been in them (the heavens and earth) gods other than Allah, they both would have been ruined. So exalted is Allah, the Lord of the Throne, above what they describe” (al-Anbiyāʾ 21:22).
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