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Towards a Linguistic, Psycholinguistic, and Historical Epistemology of the Sacred Text

At Sulfur Editions, we are fundamentally committed to advancing the frontiers of humanistic inquiry by publishing rigorous academic, historical, and philosophical scholarship that challenges established paradigms. It is with profound pride that we present this groundbreaking monograph, Women's Bodies in the Qur'an, by Dr. Alia Shuaib. Our dedication to bringing this exceptional work to the global intellectual community stems not only from the boldness of its subject matter but, more importantly, from its exacting, multidisciplinary methodology. This book masterfully re-evaluates the sacred text through the critical lenses of modern linguistics, psycholinguistics, and existential philosophy, offering a transformative framework for historical and religious exegesis.

In its ontological essence, a sacred text is a living linguistic architecture that interacts continuously with the human intellect across centuries. The central epistemological dilemma lies in the fact that foundational religious concepts frequently undergo severe semantic mutation and ideological distortion under the weight of accumulating traditions, societal norms, and deeply entrenched patriarchal systems. To disentangle the divine text from these human accretions, the application of modern linguistic science is an absolute necessity. Furthermore, approaching the sacred text from the vantage point of psycholinguistics and its corollary cognitive sciences provides a highly nuanced understanding of how subconscious psychological anxieties, existential fears, and the historical imperatives of male hegemony were systematically projected onto the linguistic structure of the text, eventually crystallizing into interpretations that were artificially endowed with absolute sanctity.

In this seminal work, Dr. Alia Shuaib brilliantly demonstrates how a systematic engagement with lexicographical and linguistic roots—drawing upon classical titans of Arabic morphology such as Al-Fakhr Al-Razi (Mukhtar Al-Sihah), Ibn Manzur (Lisan Al-'Arab), and Edward Lane—can liberate Qur'anic concepts from the suffocating grip of monolithic, historically conditioned readings. Through profound linguistic excavation, this research redefines the central tenets that construct the identity of the Muslim woman, meticulously dismantling traditionalist misinterpretations of "Equality" ( Musawah ), "Guardianship" ( Qawwam ), "The Veil" ( Hijab ), and "Adornment" ( Zinah ).

Crucially, from the perspective of psycholinguistics and analytical philosophy, this book offers an unparalleled approach. By employing the analytical tools of existentialism—specifically Jean-Paul Sartre’s concepts of the "Interior/Exterior" and "Being-in-itself versus Being-for-itself"—the author investigates the mechanisms through which genuine moral intention and intellectual consciousness (the interior) were historically reduced to the superficial, physical policing of the female body (the exterior). The study rigorously examines how the collective societal psyche historically weaponized the female body as a locus of Fitnah (seduction) and a source of profound psychological anxiety. It meticulously deconstructs how religious language and exegesis were manipulated as psychological defense mechanisms, reflecting a systemic patriarchal terror of female bodily autonomy, sexual agency, and intellectual independence. Through this psycho-linguistic analysis, the author exposes how the original Qur'anic lexicon of "protection" and "care" was systematically mutated into a vocabulary of ownership, control, and the methodical erasure of the woman as a rational, autonomous agent

We at Sulfur Editions hold the firm conviction that historical and religious truths can only be genuinely unearthed at the rigorous intersection of linguistics, psychology, and philosophy. The deconstruction of the psychological semantics of religious terminology and the analysis of their historical contexts—as masterfully executed in this book's analysis of "The Gaze" ( Ghad al-Basar ) and the evolving conceptualization of nakedness ( 'Awrah )—is not a mere abstract academic exercise. It is an urgent, intellectual imperative. It is the only path to emancipating sacred texts from the ideological interpretations that have historically stripped human beings, and women in particular, of their fundamental rights and independent voices.

This publication represents a cornerstone in our cultural mission to foster a critical, fearless academic discourse. We are deeply honored to present this highly sophisticated intellectual achievement, confident that it will serve as an indispensable reference for scholars, philosophers, and thinkers seeking a more profound understanding of the intricate intersections of the sacred, the linguistic, and the psychological in the formation of human identity.

Sulfur Editions

2026
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Sulfur Editions is honored to present Female and Muslim: A Study of Identity in the Qur'an.

(Women's Bodies in  the Quran)

Originally conceived and successfully defended as a doctoral thesis within the Department of Philosophy at the Faculty of Arts, University of Birmingham, this rigorous study by A. M. Abdulaziz represents a vital contribution to contemporary theological and philosophical thought.

In bringing this critical inquiry to a wider intellectual public, the text has been meticulously revised and adapted from its original academic scaffolding into a cohesive scholarly monograph. It preserves the exacting methodology and analytical depth of the Ph.D. dissertation, while expanding its reach to engage seamlessly with the broader international discourse we are committed to fostering.
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This study examines the nature and basis of a Muslim woman's identity by analysing aspects of appearance, intelligence, moral intention, and action. We believe the clearest way to achieve this is by examining what is originally stated in the Qur'an regarding these issues, alongside the concepts that have subsequently developed from them.

This book is divided into two major sections, each clarifying the other. The first concerns the original notions we intend to discuss, while the second deals with their development. The original notions selected for the first section relate to a Muslim woman's identity and awareness. This focus was chosen because tradition and custom have contributed dramatically to the development of a woman's bodily position, status, and awareness, resulting in the loss of many of her basic human rights. Furthermore, a woman's identity was chosen as the subject of this thesis primarily due to the exceptional clarity with which a woman's rights are stated in the Qur'an, particularly in reference to her individuality and bodily identity.

This introduction is divided into two parts: the first addresses points requiring clarification and outlines the contents of the thesis; the second examines the methodology chosen to structure the study. We shall first explain a few points that need clarification before reviewing the contents of the chapters. Subsequently, we shall present the method of this study.

Preliminary Explanations:

There are several preliminary points we wish to clarify. First, we have undertaken the translation of Qur'anic verses in this thesis in accordance with our own understanding of the contents, in light of the interpretations, context, and circumstances of the verses. It was difficult to use the available translated editions of the Qur'an for two major reasons. Firstly, they are often translated and interpreted in a very classical manner, utilising terms such as "hath" for "has," "ye" for "you," or "seeketh" for "seek." We believe this archaic language is not only incompatible with our aim of clarity but may also distract the reader's attention from the main issues and arguments.

Secondly, some scholars have translated the Qur'an based on their personal understanding and comprehension of the verses. We found some of these translations to be misleading, occasionally indicating the attitude of narrow-minded scholars. For example, the term Qawwamuna in verse 34 of Surah 4, Al-Nisa', relating to guardianship (as considered in our third chapter on Qawwam), was interpreted as "men have authority over women," whereas we have translated it as "men are responsible for women" in the context of the humanitarian purpose behind guardianship. In another instance, the expression "ya ayyuha al-nas" (O' people) was translated as "O' Men," although the Arabic expression signifies both men and women. These types of translations are sometimes misleading because they direct the reader's attention and understanding towards a singular interpretive view.

The next issue we wish to clarify concerns our choice of references. There are several points to consider. First, regarding references to feminist writers, we were inclined to choose those with intelligibility and academic reliability. For example, Mernissi's Beyond the Veil presents a survey studying the state of women in Morocco. Her study highlighted many features of the social and psychological conditions of those women. Al-Sa'dawi's studies of women's issues are mainly of scientific value because she utilises her own experience as a doctor to clarify these issues. Moreover, practising her medical career in villages and rural areas in Egypt provided her with a clear view of traditionally erroneous practices among uneducated populations. We shall also examine extracts from al-Shaykh's Misk al-Ghazal to demonstrate the significance of morality in contrast to appearance when judging a woman's Muslim identity. Other women writers present the Islamic view of a woman in a highly emotional manner that contradicts an academic approach. For example, 'Aishah 'Abd al-Rahman, known as Bint al-Shati', endeavoured in Nisa' bayt al-Nabiy to present Muhammad's life and marriages in a very sympathetic way; however, she did so to such an extent that she was not only incapable of distinguishing between positive and negative points or offering criticism, but produced a piece of literature rather than objective academic research.

The only Western feminist writer we include is De Beauvoir, with reference to her book The Second Sex. This book is written on a historical basis, and its material is organised in realistic terms relating to certain historical stages in a social context. Her medical, religious, and psychoanalytic ideas concerning the female child, schoolgirl, teenager, lesbian, etc., were also based on these historical stages within a specific social context. Accordingly, the reader is rationally satisfied in apprehending the material through the social, religious, and historical terms provided.

We were encouraged to use this reference not only for these aspects but also because of the insights its material provides in the sections on the development of original notions (Chapters 6 and 7 of this thesis). The points considered in these sections mainly deal with a woman's rights, status, and position as negatively affected in relation to her humanitarian and bodily identities. In The Second Sex, De Beauvoir bravely endeavoured to show how women were deprived of their basic rights by means of constraining social roles, systems, and men's efforts to satisfy their own interests.

We excluded from our references books that lack a scientific, academic, and evidential basis. At the same time, we dedicated many parts of this thesis to criticising writers' views and claims that lack evidence, showing how they can easily affect and influence the awareness and understanding of the uneducated in shaping their beliefs and practices.

Another point concerning our choice of references relates to the classical and modern writers selected for this thesis. We basically relied on the following interpreters to explain Qur'anic material: Al-Baghawi, Al-Razi, and Al-Khazin. Al-Baghawi, for instance, is one of the major interpreters because he fully interprets the verses by providing detailed events and stories. Al-Khazin gives distinguished, summarised interpretations that contain either similar or different related details. Al-Razi's contribution is valuable to this study in both his linguistic analysis and Qur'anic interpretations. His linguistic analysis, as provided in Mukhtar al-Sihah, offers the clearest and most accurate terms. Moreover, Al-Razi's Qur'anic interpretations are uniquely individual; he provides analytic material that is highly intelligent.

Regarding modern writers, we chose the most reliable material available, except for selections used to criticise a lack of reliability, as in the case of some works by Sayyid Rida, Al-'Aqqad, and Al-Sahmarani. For example, Al-Sahmarani presented his own views of a woman's abilities and nature, which we handled as personal opinions because they lack scientific or logical grounds. He states his view without providing any proof. Although his views are personal, they may lead less educated people to believe in and practise them, mainly because they reinforce the concept of masculine superiority. Another writer is Al-'Aqqad; although he partly supports women's rights as human beings, he maintains his main position that man is superior by nature. As for Al-Ghazali, he honestly understood women's position and rights in the Qur'an and clearly expressed them without fearing the loss of social control.

The final point we wish to add concerns the references included in the Bibliography. Some of these references are used in constructing the material of this thesis, while others were used in forming the outline, the order of chapters, the choice of original notions, and so forth. In other words, while some of our Bibliography's references were used in completing the thesis itself, others were used only as a source of inspiration.

The Chapters of This Book:

As noted above, this thesis is divided into two major sections. One addresses several original notions, and the other presents their development. Regarding the chapters, we first have four chapters presenting the original notions. The second chapter concerns the notion of Equality in the Qur'an, while the third deals with the notion of Qawwam. In the fourth chapter, we shall discuss the notion of Hijab, and finally Zinah in the fifth chapter. Secondly, in a section on developed notions, we shall discuss two notions that summarise those four chapters. The sixth chapter concerns the development of Guardianship, and the seventh presents Hijab as a developed notion.

In our chapter on Equality, we have two sections. The first presents a woman's stated humanitarian equality with man, and the second authorises her to a further kind of equality: that concerning her individuality as a creature with emotional and sexual rights. In the first part of this chapter on Equality, we declare that while biological differences between the sexes exist in the Qur'an, they are excluded from any application of intellectual and physical inequality. All are equal in God's account; His judgment of individuals is based on their degree of belief. Both the male and female in the Qur'an are observed as creatures with certain qualities and functions. When they meet, their meeting makes the process of creation possible, and marriage whole and complete. Nevertheless, neither is considered a master nor a slave; they are equal as human beings. Our line of presentation in this section includes a linguistic analysis of terms related to the notion of Equality provided by Al-Razi. However, our basic presentation focuses on equality as stated in Qur'anic verses.

In the second section of this chapter, we have two small parts: one concerns a woman's entitlement to emotional rights, and the other her sexual rights as expressed in the law of polygamy. In the first part, we shall provide Qur'anic verses declaring a woman's entitlement to emotional care and treatment. In the second, we shall start with a linguistic analysis of the term Nikah to clarify that this term and others derived from it include emotional significance and are not purely sexual in their import. This is followed by a presentation of the law of polygamy and our discussion of a woman's sexual rights as enforced by this law.

In the third chapter, we shall study the term Qawwam, the Arabic singular for guardian. We will present our discussion of the law of guardianship as stated in verse 34 of Surah 4, Al-Nisa'. Our main argument is that the verse should be observed in its two sections, which declare guardianship to be conditional; a man guards only if he financially provides for the woman he is guarding. The first step in clarifying guardianship as conditional is the presentation of a linguistic analysis of the term, including Al-Razi's view of Qawwam and Ibn al-Nazim's additional analysis of a Wali. The second step is presenting an expression related to guardianship: the "extra degree" bestowed upon man by God. We shall also examine a woman's unique ability of creation, in addition to the balanced character of a guardian as presented in the Qur'an.

In the fourth chapter, we shall examine the notion of Hijab. Our aim in this chapter is to clarify the occasion of Hijab, while considering the moral and religious circumstances of the Muslim society at that time, as well as the position of the Prophet's wives and the women believers in that society. This chapter is divided into three sections: first, a linguistic analysis; second, a presentation of Qur'anic verses including the term; and finally, the occasion of Hijab. In the linguistic section , we shall provide Al-Razi's and Lane's analyses. This is followed by a presentation of the Qur'anic verses involving Hijab.

Regarding the occasion of the order of Hijab, we shall argue that the main purpose of this order was the protection of the women commanded by God to wear it. On the one hand, the Prophet's wives were asked to wear Hijab for two reasons: first, to conceal their identity as Muhammad's wives and protect them from those who might wish to hurt him by approaching them; and second, to express their status as Al-Hara'ir. On the other hand, believing women were included in the order to wear Hijab for their protection, as it distinguished them from Al-Ima' in that particular society. We shall also present other issues related to the occasion, such as the high status of Muhammad's wives and 'Umar's insistent attitude towards the enforcement of Hijab. Our primary aim in this chapter is to clarify that the Hijab was ordered by God for social reasons, declaring it a social matter rather than a purely religious one, as it traditionally became (as discussed in the seventh chapter).

The fifth chapter presents the term Zinah, which is the last of our original notions. In this chapter, issues similar to those raised in the chapter on Hijab will be discussed, in addition to our own suggested interpretation of the two kinds of Zinah. Before discussing the term Zinah, we shall provide an introductory analysis of the term "gaze" and the story of Zalikha and Yusuf . This is followed by a linguistic analysis of a few terms related to Zinah, as provided by Ibn al-Nazim and Lane . Finally, we shall present our interpretation of the two kinds of Zinah : the apparent kind as intelligence, and the applied kind as a woman's choice in freely practising it in private. In other words, a woman should express her mental identity outside her home while saving her bodily identity for private occasions, should she choose to do so.

The presentation of the first section on original notions is followed by the second section on developed notions. We have two chapters that summarise the development of the original notions presented in the previous four chapters. The importance of the section on developed notions lies in demonstrating that insufficient attention has been given to the study of the development of major notions in Islam, such as appearance and intentions. Our position is that scholars have neglected the inspection of moral intention, the standard of intelligence, and action in contrast to appearance when judging a woman's identity. Among the wrongly developed traditions to which we draw attention in this section is the judgment of a woman's virtue and goodness based merely on the appearance of her wearing Hijab, while depriving the one not wearing it of the possibility of being moral and virtuous without close inspection.

The characteristic that distinguishes our two major sections—the original notions and the developed ones—is that the former relies mainly on an analytic method of presentation, including linguistic analysis of notions and Qur'anic verses, whereas the latter is established on philosophical grounds.

In the sixth chapter, we shall see how the process of development includes the actual transformation of the role of guardianship, as well as the negative effect of this transformation on humanitarian equality between the sexes. In this chapter, we shall observe the development of the notion of Equality (the second chapter) and Qawwam (the third chapter). Our philosophical method in treating this material will be based on two major expressions: Being-in-itself and Being-for-itself. These two expressions of Jean-Paul Sartre refer to the individual's relation to his or her own consciousness. The seventh chapter concerns the development of Hijab, which similarly examines the development of the notions of Hijab from the fourth chapter and Zinah from the fifth. In this chapter, our method will also be philosophical, dealing with different notions of Sartre: "interior" and "exterior."

Chapter six demonstrates the transformation of guardianship from a caring, protective experience into an aggressive observation of the woman being guarded. The sections of this chapter are, first, a presentation of the law of 'Adl as a scholar's suggested alternative for the law of Qur'anic equality between the sexes. We shall provide a linguistic analysis of the term 'Adl, including Lane's and Al-Razi's analyses; this is followed by a comparison between the terms in the linguistic analysis and the scholars' terminology. We shall also examine the Qur'an's view on 'Adl and conclude with a reflection on the previous sections. Second, in a section entitled "Reconstruction of a Verse," we shall observe how scholars intentionally choose verses that serve their interests. They ignore the occasion of the verses and continue to build their arguments based on the specific section of the verse they have chosen to focus upon.​[1]

Third is a section on "Guarding a Woman's Mind". In this section, we shall see how scholars provide a woman with a limited amount of education for the purpose of controlling her knowledge to achieve her acceptance of the social roles chosen for her, while keeping her ignorant. This is followed by the Qur'an's view of knowledge, which will be compared with scholars' means of providing a woman with limited knowledge. We shall also examine the sexual implications of this form of education. In the final part of this chapter, we shall examine the contradictions that scholars commit when presenting personal claims that lack evidence.

In the final chapter, the seventh, we shall present the development of Hijab and Zinah. We chose the term Hijab as the title of this chapter rather than Zinah because Hijab is directly related to appearance. In contrast, Zinah can be associated with the natural beauty of the face or with adornment. However, the material in this chapter connects both notions because they relate to the same basic aspects featured in the dualism of appearance and action. The main point of this chapter is to cast doubt on the Hijab as a false, fallacious appearance that conceals evil and immoral intentions.

In the introductory section of this chapter, we shall start by clarifying the terms Halal and Haram. The significance of this introduction is to clarify the error that scholars committed in declaring the hijab to be a religious order, and the condition of not wearing it as Haram. This is followed by several examples showing how the hijab has been developed. The first example is its development in the form of the Niqab. A different example shows it in reference to primarily acknowledging a woman by her sexual identity. In this section, we shall look at the issue of Al-Qawa'id. Another distinct example relates to her imprisonment in the house and the deprivation of her right to exist separately from her guardian.

Our Method:​[2]

Although we chose Islamic material for this study, our approach to it will be philosophical. On the one hand, the notions that we shall present, question, and explore are related to a Muslim woman's identity as presented in the Qur'an; on the other hand, our method in treating this subject will be philosophical in its basis. We shall study the term "identity" in a moral context and explain its meaning by observing terms such as "the other," "the gaze," and "bodily awareness."

We shall now present several points that will enable us to clarify the basis of our philosophical method, which aims to provide a clear explanation of the term "identity." One of these points is that an individual's identity is based on one's consciousness of one's morality in relation to recognizing one's mental power, and one's responsibility to act on the basis of moral intention. In this study, we intend to look at an individual who is capable of reflecting on their consciousness to judge the morality of an act in the light of intelligence (in analysing and criticising) and intention (that which motivated the individual to act). This is related to one's awareness of one's moral responsibility towards one's individuality.

Another point related to our method is that of self-awareness as a major feature in considering oneself an agent. In research submitted in 1991 for a Master's degree in Philosophy, we argued that for an individual to be an agent, one ought to develop the ability to be aware, reflect, and form judgements. The expression "to be aware" is to observe, look, and pay attention. However, the notion of agency includes two parts: firstly, being aware, and secondly, reflecting. Reflecting (becoming self-aware, as stated in chapter 6) is based on the awareness of one's life, experiences, and the circumstances one undergoes. Therefore, to be an agent, one ought firstly to be aware, and secondly to possess the ability to reflect on the collection of observations resulting from the process of awareness to analyse, criticise, and judge.

By learning how to reflect, one recognises the mental power and intelligence that one possesses. Furthermore, one develops a sense of self-awareness—an alternative expression of agency—which also signifies the act of reflecting. When practising the ability to analyse, criticise, and judge, one acquires a sense of having a distinct identity. The uniqueness of this identity is expressed through various terms: in one's ability to observe, be aware, reflect, and question, as well as in the recognition of one's intelligence.

Attaining the state of agency is essential for an individual for whom morality presents a challenge. If one is concerned with the moral status of one's actions, appearance, speech, and life in general, such an individual can effectively examine this morality by practising agency, as previously explained. We have posited that agency denotes the ability to first possess awareness, and subsequently to analyse and criticise. Through analysing and criticising, the individual should be capable of correctly differentiating between right and wrong, thereby examining their morality on the basis of this process of analysis and criticism.

When defining agency in relation to individual morality—where self-awareness is the key to agency in a moral context—we suggest that to be an agent is to continuously question one's morality through reflection in order to judge rightly.

Another point that clarifies our philosophical method regarding the term "identity" is the concept of a person. The person with whom we are concerned in this thesis is one whose intelligence, on the one hand, and morality, on the other, are of central importance. We expect such an individual to observe, pay attention, analyse, reflect, and judge. Collectively, these operations and experiences constitute our concept of an individual.

In examining Frankfurt's concept of a person​[3] , it is evident that he formed his concept primarily around his theory of second-order volitions ​[4]. In Frankfurt's view, one is considered a person only when capable of choosing a desire; that is, capturing the awareness of one's moral responsibility towards the most preferable desire. In other words, this involves recognising one's intelligence (in examining and comparing) and bodily powers (in acting while motivated by the preferable desire). Recognising one's will is essential to Frankfurt's concept of a person; however, he stresses that it is only because one is rational that one is capable of acknowledging their will power. In other words, one's intelligence should guide the individual to act on a correct basis.

This thesis focuses on the individual who navigates life through awareness—observing and paying attention to question, analyse, criticise, and form judgements. This individual's attitude toward life is purposeful; they pay attention throughout life because of a recognition of the moral responsibility they hold toward their own intelligence and actions.
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In this chapter, we pose the question: Is there a law of equality in the Qur'an? If so, how is it specified? Is it based on sex, colour, ethnic origin, name, or other traits? We shall discuss the law of equality as stated in the Qur'an, according to which differences between people are determined only with reference to the degree of their belief and goodness (Al-Taqwa). Furthermore, women are regarded as equal to men in terms of humanity. The clarification of the notion of equality in the Qur'an is divided into two sections:

Firstly: An introduction to the notion of equality. This includes a linguistic analysis of terms relating to Equality, followed by a three-step plan:

(A) a presentation of Qur'anic verses emphasising humanitarian equality; (B) Al-Khazin's and Al-Baghawi's interpretation and analysis of these verses; and finally, (C) a conclusion to the presentation, reflecting on the analyses provided.

Secondly: A presentation of a woman's sexual identity in the Qur'an. In this section, we shall examine how her secured sexual rights—both in providing and receiving sexual pleasure—contribute to our notion of equality.

The Notion of Equality

The issue of equality may appear distinct when considering men and women, primarily because the moment we use the terms "man" and "woman," we immediately emphasise the gender distinction between them by referring to their sex. For instance, Sigmund Freud points out that distinguishing between male and female is the first distinction one makes when meeting another person. Moreover, one is accustomed to making this kind of distinction with absolute certainty​[5] . The biological distinction between man and woman as distinctive human beings exists the moment we mention one or both as a result of specifying sex.

We do not intentionally use the terms "man" or "woman" when speaking to or calling someone; yet other aspects of statements—such as names, verbs, and pronouns—imply such a distinction. However, this immediate distinction is biological, established in the mind when one performs any mental act related to an individual. Nevertheless, the purpose of biological differences between the sexes is clear: reproduction.

The notion of equality we discuss here may imply biological differences between the sexes. Nonetheless, we intend to focus on the moral and social differences that arise and evolve through the traditional development of specific ideas. But what is meant by equality between the sexes? Does equality in this context denote similarity, or merely a division of duties and rights? To be specific, we must clarify the following point.

A distinction must be drawn between regarding a man and a woman merely as human beings—universal figures existing anywhere—and viewing them within a specific society. In the former case, we can examine basic biological differences abstractly, whereas in the latter, we examine them within the social context surrounding the figures in question. However, the analysis of the former will serve as a foundation for the latter; in this analysis, we apply the abstract analysis to individuals in a particular society. This will be elucidated as the discussion progresses.

Carrel, as quoted by Mutahhar, explains in Man the Unknown that women are biologically profoundly different from men. He states:

Testicles and ovaries possess functions of overwhelming importance. They generate male and female cells... they secrete into the blood certain substances, which impress the male or female characteristics on our tissues, humours, and unconsciousness, and give to all our functions their character of intensity... The differences existing between men and women do not come from sexual organs... They are of more fundamental natures. They are caused by the structure of the tissues and the impregnation of the entire organism with specific chemical substances secreted by the ovary. (Mutahhar, 1981:162)
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