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In 2020, I would have considered myself a capitalist. My view of economics at the time was fairly simplistic: the idea that it could be summed up as a binary between capitalism and socialism. This meant “small government vs. big government, production in the hands of companies vs. production in the hands of the state, free market vs. North Korea,” you get the picture. When I was still in high school, our religion teacher warned us about the perils of both socialism and capitalism. She explained to us that a few corporations taking hold of all means of production becomes no better than socialism. I, being the neoconservative I was at the time, chimed in by proclaiming that what she described was “not real capitalism, but corporatism!” I realize now that she was in fact, correct, and that I was responding to her based on propaganda I had been taught growing up.

A commonly held misconception among ordinary conservatives is that the United States is “no longer a capitalist country” due to the collaboration between massive corporations and the state. It is often assumed that a system becomes more “socialist” simply by permitting any degree of government intervention. In reality, the primary distinction between corporatism and capitalism lies in the fact that companies may occasionally receive government funding and actively lobby the state to pursue their own interests. Nevertheless, the underlying objectives remain unchanged. It is still capitalism: a system in which those possessing the greatest wealth subordinate those without it. The result bears resemblance to feudalism, though now, instead of enjoying a third of the year as leisure, the lower classes are fortunate to receive two weeks of vacation.

Is a return to feudalism warranted? Not necessarily. However, it is essential to recognize that capitalism and socialism do not exhaust the range of viable economic systems. There is no need to cede the means of production to soulless corporate executives merely to avoid comprehensive state control, or vice versa. Capitalism and socialism ought not to be treated as polar opposites, when in fact they represent two expressions of the same underlying logic; two sides of the same coin. The first steps toward overcoming the dysfunction produced by both systems are dispelling the myths surrounding each, and considering alternatives.

​

​What is the economy for?

In other words: why is an economy necessary? Why is currency exchanged for goods instead of, say, simply trading, as our ancient ancestors likely did? Aristotle, in his work, Politics, states that simple barter requires a very specific set of circumstances, a “double coincidence of wants.” Without the use of currency, trade is limited to immediate needs, something that can’t sustain the complexity of a growing community. He writes: “To avoid the difficulties of barter, men introduced a medium of exchange—money—so that they could easily give and receive according to value.”​[1] 

Currency was invented to simplify trade, making life in the polis (city) as Aristotle refers to it, more just, rational, and stable. Currency also assigns objective value to goods in a way that simple barter doesn’t.​[2]

Currency frees laborers from local, limited exchanges and allows them to be compensated universally. They no longer would have to rely on specific suppliers for specific needs, allowing them to engage in trade with a wider market. This allows laborers greater flexibility and they afford productivity. Economy, by the use of currency, allows labor to be more specialized, productive, flexible and can be compensated universally.​[3] 

Economies are defined by property. Human beings, being rational creatures, have the right to private property. Aristotle explains that unlike other animals, who act purely on instinct, man can plan, foresee and make deliberate choices. Man therefore has a right to govern the use of goods. This is why socialism is an inherent human rights violation, because it strips man's right to govern the use of goods away, handing them completely over to the state. Aristotle also teaches that private property encourages the proper use of goods. In Politics, he notes that when all things are held in common, no one feels personally responsible, “That which is common to the greatest number has the least care bestowed upon it.”​[4]

That being said, all property bears a social function. Ownership entails stewardship and responsibility, not absolute dominion. Exploitation, hoarding and the prioritization of wealth also lead to destruction and misery. Private ownership encourages responsibility, and allows stability for families. However, what one owns affects those around them.​[5] Land, for example, is a finite resource. If one man privately owns half the land in a nation, it is unjust, because he has taken more than he needs directly at the expense of others. It is as unjust as the state owning said land. To prevent exploitation, private ownership therefore must adhere to moral norms. These norms should include just prices for goods, just wages for labor, and illegalization of exploitative lending. ​[6]

Unfortunately, our modern economy relies almost entirely on exploitative lending, and both just wages and just prices have become nearly a myth.​[7] The ridiculous interest rates on credit cards are no secret,​[8] nor is the inescapable debt slavery from student loans and thirty year mortgages.​[9] Of course, loans are necessary at times, but when the possession of goods depends on debt, private property is all but nonexistent.​[10] Both protection of private property and property shared communally are necessary for societal function, but neither can be ends in and of themselves. These but instead be treated as means for the common good.​[11]

​PART I: THE ERRORS OF CAPITALISM
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​Chapter 1

​Capitalism, Its Origins, and Idolization of “The Invisible Hand”
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To understand why capitalism should be rejected, its history, its philosophical origins, and priorities must first be examined. Capitalism’s origins lie in the 16th century protestant revolution.​[12] Before protestantism, Christian society, and by extent, western society, recognized the sacramental nature of creation and labor.​[13] Work wasn’t merely seen as a means to obtain capital, but as a means for sanctification.​[14]

Those in the priesthood and religious life, at the time, were a reminder to others that the meaning of life was higher than the material.​[15] They took vows of poverty, a reminder that wealth was not the ultimate good.​[16] They dedicated the majority of their time to the seven sacraments of the Church and to prayer, a reminder that the most important work is not done for profit, but for spiritual growth and union with God.​[17]

The rejection of the priesthood and monastic life by the protestant movement led to the prioritization of purely materialistic labor over spiritual works.​[18] Unintentionally, this led to the treatment of labor as the ultimate end of life, rather than beatitude. Without a reminder of the spiritual as the meaning of life, that meaning is forgotten.​[19] The removal of the sacramental priesthood was the removal of visible spiritual hierarchy.​[20] The abolition of monastic life abolished visible witness that man is made for contemplating God, not for consumption of goods or pleasure.​[21] Protestantism also rejects the authority of the Church over morality, leaving society without safeguards against unjust wage, inflated prices or  predatory lending.​[22] By rejecting the unity of the Church and the state, the economy becomes a “neutral” space, ungoverned by objective morality.​[23] 

As objective morality and Church authority were dismantled in the economy, in their place came industrial ideology. The first capitalist businessmen saw labor not as personal, but as mechanical. They saw poverty not only as unproblematic, but as “necessary” for productivity. One of these early capitalists, Arthur Young, stated, "Everyone but an idiot knows that the lower classes must be kept poor, or they will never be industrious."​[24] This was common thinking among capitalists during the industrial revolution.​[25] Both the 1801 General Enclosure Act and the 1835 Municipal Corporations Act disenfranchised lower class rural families by replacing traditional local rule with capitalist-aligned administration.​[26]
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