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In the name of Allah,

the Gracious, the Merciful


Write for the people of piety in the furthest of cities,

About the quṭb of Baghdad, ʿAbd al-Qādir al-Ḥasanī.​[1]

A full moon that rose upon the two rivers in an age,

When darkness almost concealed morning from time.

Guidance flowed forth to the distant lands,

Just as the soul’s essence flows within the body.

He surpassed the walīs in knowledge and in deed,

The quṭb of karāmas,​[2] in secret and in public.

A great Ghawth,​[3] whose stations are unattainable,

No matter how high a price Allah’s servants pay.

Stand at Ruṣāfa​[4] by our Master, al-Bāz,​[5]

An excellent responder when you call on him in trials.



ʿAlī Fāyiz​[6] (1958–2006)
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​​Editors’ Preface


[image: ]




We have edited the book using three manuscripts from the Central Library of Āstān Quds Raḍawī in Mashhad, Iran (MS1); the University of Riyadh in the Kingdom of Saudi Arabia (MS2); and the Prince Ghāzī Trust for Qur’anic Thought in Jordan (MS3). We also compared the text with two published editions by Muḥammad al-Darwīsh and Jamāl al-Dīn al-Kīlānī. Occasionally, we consulted a third edition published by Maṭbaʿat Muṣṭafā al-Bābī al-Ḥalabī.​[7]

The Main Text

In MS1, the author’s introduction is preceded by the following identification of the author: “My father, the peerless, supported imam, the imam of imams, the reviver of religion, the master of the denominations, Abū Muḥammad ʿAbd al-Qādir Ibn Abī Ṣāliḥ ʿAbd Allāh al-Jīlānī (may Allah sanctify his soul and illuminate his resting place).” The manuscript does not name the shaikh’s son who compiled its contents. However, some editors have referred to other manuscripts that identify him as Shaikh ʿAbd al-Razzāq. In the margin of MS3, the copyist wrote “ʿAbd al-Razzāq,” without further details or a link to a particular paragraph of the text. The author identification in MS2 begins with the phrase, “The shaikh, imam, and practising scholar,” followed by the full name of Shaikh ʿAbd al-Qādir.

The phrase “and he (may Allah be pleased with him) said” is repeated throughout the book. It appears that Shaikh ʿAbd al-Qādir spoke the words later collected in this book on different occasions, so his son, who was transcribing the words, would introduce the shaikh’s utterance on each occasion with this phrase, or perhaps one of the early copyists added it later for clarification. The published editions of the book treated every instance of this phrase as the beginning of a new chapter.

Curiously, these sections vary in length from a single line to several pages, which suggests that the shaikh sometimes uttered only a few words that formed a short saying, and at other times spoke at great length. The book is not a purely intellectual product that the author could freely control. Rather, it is one fruit of the spiritual life of a sound heart occupied with the love of Allah (mighty and majestic be He) and the Messenger (PBUH). It is like other spiritual gifts, such as visions and karāmas (supernatural wonders), which occur at specific times and take certain forms, often without the recipient of that vision or karāma having any choice or control over their details. Shaikh al-Jīlānī described the book in his introduction as being among the many “blessings of Allah” that would continuously come to him “throughout the hours of night and the reaches of day; in the moments, the blinks of an eye, and the passing thoughts; and in all states.” He expressed the process of transforming those specific spiritual gifts into words in the book in this captivating description:


From what the tongue could express, speech could manifest, the fingers could write, and eloquence could explain are words that emerged and appeared to me as revelations of the unseen. They settled in the heart, occupying the space, so the state of truthfulness produced and manifested them. The kindness of the Beneficent and the mercy of the Lord of mankind undertook to unveil them in sound speech, as a clear path for the seekers of the Real One and those who desire Him.



So the essence of the book is spiritual knowledge, experiences, and revelations that Allah unveiled to Shaikh al-Jīlānī that he could articulate verbally. For this reason, one of the descriptions the shaikh gave the book is Futūḥ al-Ghyab (Revelations of the Unseen).

At the end of most manuscripts and published editions of Revelations of the Unseen, there are sayings of Shaikh ʿAbd al-Qādir that clearly do not form part of the book. Most are sayings of counsel, short statements, and words he spoke in his last illness. Of the three manuscripts and three published editions of the book we consulted, only MS3 avoids this confusion, as the copyist wrote “The book is complete” at the end of Revelations of the Unseen, thereby separating it from the subsequent sayings. MS2, on the other hand, contains only a short paragraph of the additional sayings at the end of the book.

As is the case with ancient manuscripts, there are differences between the manuscripts of the book, caused by the frequent copying process. Sometimes the differences are minor, no more than substituting one word for another, but at other times, there are long paragraphs present in one manuscript and missing in another. When manuscripts differ, we selected the text that looked to us more likely to be the original.

Also, some texts appear in different positions in the manuscripts. This means that the chapter numbers of such texts may differ from one manuscript to another.

Thematic Classification

As mentioned, others have preceded us in editing and publishing manuscripts of this book, including the editors and publishers of the three editions we consulted. May Allah reward them for making the book accessible to people. 

However, we decided to present the book in a different form to offer the reader a new way to benefit from it. Instead of publishing the text as arranged in the manuscripts and published editions, we categorised it into themes, dedicating a chapter to each subject.

The source of inspiration for this undertaking was our Sufi shaikh, Muḥammad al-Muḥammad al-Kasnazān (1938–2020) (may Allah sanctify his secret).​[8] In 1989, he edited and published the book Jilāʾ al-khāṭir​[9] by Shaikh ʿAbd al-Qādir al-Jīlānī for the first time. One of us was honoured with proofreading and correcting the book’s drafts before it went to press. We also had the honour of translating the book into English in 1998 under the title Purification of the Mind.​[10] Jilāʾ al-khāṭir consists of forty-five sermons delivered by Shaikh ʿAbd al-Qādir at his school in Baghdad. However, instead of publishing the sermons arranged chronologically, as they are in the manuscripts, our shaikh categorised the contents under various themes, such as “Patience,” “Truthfulness,” and “Renunciation.” This categorisation emulates the methodology followed in the earliest books of Sufism, such as al-Lumaʿ fī al-taṣawwuf by Abū Naṣr al-Sarrāj al-Ṭūsī (d. 378/988), al-Taʿarruf li-madhhab Ahl al-taṣawwuf by Abū Bakr al-Kalābādhī (d. 380/990), and al-Risālah al-qushayriyya by Abū al-Qāsim al-Qushayrī (d. 465/1073). This method of classification facilitates the study of Shaikh ʿAbd al-Qādir’s sayings on various subjects. We decided to follow in the footsteps of our venerable shaikh and divide the book into themes.

We endeavoured to select themes that accurately reflect the book’s contents and highlight concepts of importance in Sufism, in particular, and Islam, in general. The result was the categorisation of the book into forty chapters. We arranged the chapters so that the subjects most closely related follow each other, as in the first three chapters, “Spiritual States of the Prophet Muḥammad,” “A Spiritual State of Shaikh ʿAbd al-Qādir,” and “Visionary Dreams of Shaikh ʿAbd al-Qādir,” for example.

Naturally, most sayings are amenable to classification under more than one theme due to the interconnectedness of many of these concepts, as Islam is an integrated system of fundamental beliefs, principles, and behaviours. For example, a passage may discuss “pious restraint and resolve,” “patience,” and “contentment and satisfaction”—to each of which we have dedicated a chapter. However, to avoid repeating the passage, we included it in the chapter of the theme most prominent within it. Nevertheless, there are a small number of passages that we mentioned in two chapters, i.e., under two different themes, when we felt that the benefit to the reader warranted it.

As for the text of any one theme, on a few occasions, it all came from one section of the manuscript, but more often, we compiled it from more than one section. In this case, we arranged the passages in a way that makes the chapter progress smoothly. At the end of each passage, we have placed its corresponding section number from MS1 in square brackets, indicated by the § symbol (e.g., [§7]). When two successive passages in a chapter in the book do not follow each other in the manuscripts, we left a blank line between them.

As mentioned earlier, after the text of Revelations of the Unseen, manuscripts contain texts that are clearly not part of the book. Instead of excluding these insightful and beautiful words, we gathered them all in one chapter at the end of this book, which we titled “Supplements.” We classified these texts into four sub-themes within that chapter.

Due to the nature of this book, the Arabic text is sometimes harder to understand than the texts of Jilāʾ al-khāṭir and al-Fatḥ al-rabbānī, which contain public sermons delivered by Shaikh ʿAbd al-Qādir at his school. Although many scholars attended the shaikh’s gatherings, the majority of the audience were common Muslims, so the language of those lectures was simple to understand by everyone. Naturally, the translation has removed the difficulty in the original Arabic text. The thematic classification has also helped, as grouping passages by subject allows the simpler texts to aid in understanding the more difficult ones. 

For easy reference for the reader, we also added three appendices. In Appendix A, we collected all the Qudsī and Prophetic ḥadītḥs quoted in the book. We listed one of the early ḥadīth sources in which each ḥadītḥ is mentioned. Appendix B explains the technical terms and concepts mentioned in the book. We recommend reading it before starting the book. A translation glossary is given in Appendix C. Readers who know Arabic will find it useful to review this appendix before reading the book. 

We ask Allah to accept this work graciously and make it beneficial for people.

Acknowledgements

We wish to express our gratitude to Faiz Fattohi for his meticulous typesetting, cover design, and multifaceted editorial contributions. 

We are also indebted to Fatima Kasujee and Corrina Vanes for their diligent proofreading of the various drafts of the book.
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​​Author’s Biography


[image: ]




Shaikh ʿAbd al-Qādir was born in 470 AH (1077 CE). His father descended from Imam Ḥasan and his mother from Imam Ḥusayn. Most classical biographical sources state that his birthplace was in Gaylān in present-day northern Iran.​[11] However, some sources attribute him to the village of al-Jīl on the bank of the Tigris near al-Madāʾin.​[12] This is why he is known by the epithets “al-Gaylānī,” “al-Jīlānī,” or, at times, “al-Jīlī.” Linking him to Gaylān is supported by the fact that his mother tongue was Persian, as he occasionally used Persian vocabulary in his sermons and writings, including in this book.

At the age of eighteen, Shaikh ʿAbd al-Qādir emigrated to Baghdad for education, beginning a journey destined to be a unique spiritual odyssey. Baghdad was the capital of the ʿAbbāsid Caliphate. More importantly, however, it stood as a flourishing seat of learning for the various sciences and a beacon for Islamic spiritual culture. This era was also a period of political turmoil, with the Crusaders in Palestine, Syria, and Turkey. Baghdad was at the mercy of the Saljūq Sultans, whom the ʿAbbāsids relied upon to ward off surrounding dangers.

Shaikh ʿAbd al-Qādir first accompanied Shaikh Ḥammād al-Dabbās (d. 525/1131) and later Shaikh Abū Saʿīd al-Makhzūmī (al-Mukharramī) (d. 513/1119). The latter had a school in Baghdad where he taught, which was turned over to Shaikh ʿAbd al-Qādir in 521/1127, who taught there alone. Seven years later, he expanded it, and it became known after him. He lectured at the school three days a week. The attendance at his gatherings quickly swelled until each sermon attracted thousands. He continued teaching at the school until his passing in 561/1165. He was buried in the school. Due to his status, his continuous blessings, and the massive number of his followers, his shrine and school remain one of the most sacred and visited Islamic landmarks to this day.

Some students wrote down his lectures, preserving his words for later generations. Some of Shaikh ʿAbd al-Qādir’s sermons were compiled in the books al-Fatḥ al-rabbānī and Jilāʾ al-khāṭir. His other famous works include Futūḥ al-ghayb and al-Ghunya li-ṭālibī al-ḥaqq. He also left poems, wirds (litanies), prayers on the Prophet (PBUH), and supplications. There are also works whose attribution to him is disputed.​[13]

Shaikh ʿAbd al-Qādir’s countless karāmas reflect his spiritual status and closeness to Allah. No Sufi has had as many karāmas narrated about him—during his life, after his death, and up to this day. These karāmas played a role in attracting non-Muslims to Islam, as well as strengthening the faith of Muslims and urging them to adhere to their religion. Karāmas in Islam are an extension of the muʿjizas (miracles) of the Prophet Muḥammad (PBUH). Shaikh ʿAbd al-Qādir’s pious life, sermons, writings, and karāmas played a major role in spreading and expounding the spiritual teachings of Islam to Muslims and people in general. We will cite two karāmas here that explain two of his most famous titles: “The Reviver of the Religion” (Muḥyī al-Dīn) and “The Sultan of Walīs” (Sulṭān al-Awliyāʾ).

Shaikh ʿAbd al-Qādir narrates that when he returned to Baghdad from one of his devotional journeys in 511/1117, when he was forty years old, he met a sick, pale, and emaciated man lying on the ground. The man said, “Peace be upon you, O ʿAbd al-Qādir,” and the Shaikh returned the greeting. He asked the Shaikh to come closer and then asked him to help him sit up, so the Shaikh assisted him. The sick man’s body then began to regain its fullness, his condition improved, and his normal colour returned. Shaikh ʿAbd al-Qādir felt apprehension at what he saw. The man asked him if he recognised him, to which the Shaikh replied in the negative. The man said, “I am the religion; I had died and been buried, but Allah brought me back to life after my death through you.” After this encounter, the Shaikh went to a congregational mosque, where a man placed his sandal for him to wear and addressed him, saying, “O my master, Reviver of Religion.” When the Shaikh went to pray, worshippers came to him, kissing his hand and calling him by the title “Reviver of Religion.” He had never been addressed with this title before.​[14]

The title “The Sultan of Walīs” came about when he was commanded one day to say, “My foot is upon the neck of every walī of Allah.” Walīs everywhere bowed their necks to him, including the Shaikhs Abū Madyan al-Maghribī (d. 594/1198), Abū Najīb al-Suhrawardī (d. 563/1168), ʿAbd al-Raḥīm al-Qināwī (d. 592/1196), Abū Saʿīd al-Qaylawī, Baqā Ibn Baṭṭū, and others. For example, Shaikh Aḥmad al-Rifāʿī (d. 578/1182) was in his gathering in the village of Umm ʿUbayda, southeast of the present-day city of Wāsiṭ, Iraq, when he suddenly bowed his head and said, “And upon my neck.” When asked about this, he replied, “Shaikh ʿAbd al-Qādir in Baghdad has just said, ‘My foot is upon the neck of every walī of Allah.’”​[15] Our Shaikh, Muḥammad al-Muḥammad al-Kasnazān, commented on this unique karāma, saying, “The foot of Shaikh ʿAbd al-Qādir is upon the neck of every walī to the Day of Resurrection, for none greater than him will come after him.”​[16] This means that he is the sultan of walīs of his time and all times to come.

We believe that the title “The Sultan of Walīs” was first used to refer to Shaikh ʿAbd al-Qādir as a result of that unique utterance. ʿAlī Ibn al-Hītī was one of the shaikhs who frequently visited Shaikh ʿAbd al-Qādir. When heading to visit the Shaikh, he would command his companions to perform ablution and purify their hearts and thoughts because they were about to enter the presence of “the Sultan.”​[17] Later, followers of other shaikhs began using “The Sultan of Walīs” as a title for their teachers.

It is impossible to overstate the role of Shaikh ʿAbd al-Qādir in disseminating the spiritual culture of Islam, in its two inseparable theoretical and practical dimensions. As evidenced in this book, for instance, he expounded extensively on its concepts and provided detailed guidance on the actions of the heart. His efforts to cultivate an understanding of the spiritual depth of Islam—as set out in the Qur’an and detailed in the Sunna—had a profound impact on endearing the message of the Prophet Muḥammad (PBUH) to people and spreading its reach. The number of Sufi orders whose chains of shaikhs are connected to him exceeds those linked to any other shaikh, and the number of seekers of Qādiri orders surpasses that of other orders. On a general note, Sufis played a significant role in taking Islam to Africa and Asia.

One of the titles unique to Shaikh ʿAbd al-Qādir, having never been used for anyone else, is Ghawth al-Aʿẓam (Helper of the Greatest). This title appears in an epistle by him that narrates spiritual inspirations from Allah, who repeatedly addresses him with Yā Ghawth al-Aʿẓam. Therefore, this epistle is known as al-Ghawthiyya.​[18]

We have an interpretation that we would like to share. The title in al-Ghawthiyya, Ghawth al-Aʿẓam, differs from how it is commonly written and pronounced by scholars and lay Muslims, al-Ghawth al-Aʿẓam (the Greatest Helper). There is a significant difference in meaning between the two, which we are going to explain while avoiding getting into the linguistic details. We believe that al-Aʿẓam (the Greatest) is an abbreviation of Ism Allah al-Aʿẓam (the Greatest Name of Allah). So Ghawth al-Aʿẓam means “Helper of the Greatest Name of Allah,” meaning “helper by the blessings of the greatest name of Allah.” The concept of “the Greatest Name of Allah” is found in various ḥadītḥs, although they differ as to its precise identification.​[19] 

It appears that the title Ghawth also entered the Sufi lexicon after it became an epithet for Shaikh ʿAbd al-Qādir. It generally refers to a spiritual rank that enables a walī to provide supernatural aid to people. But the title Ghawth al-Aʿẓam remains exclusive to Shaikh ʿAbd al-Qādir.
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Praise be to Allah, Lord of the worlds, at the beginning and the end, outwardly and inwardly, the number of His creatures, the extent of His words, the weight of His Throne, as much as would please Him, the number of every even and odd thing, of every moist and dry thing, and of all that our Lord created, originated, and fashioned, perpetually, eternally, forever, in a good and blessed manner. The One who “creates and proportions” (al-Aʿlā 87:2), “destines and guides” (al-Aʿlā 87:3), “causes death and gives life” (al-Najm 53:44), “causes laughter and weeping” (al-Najm 53:43), brings near and draws nigh, shows mercy and inflicts disgrace, feeds and gives drink, grants happiness and causes misery, and withholds and bestows. By whose word the seven mighty heavens were established, the firm mountains and the pegs were set, and the level earth became stable. There should never be despair of His mercy. There should never be security from His planning, protective jealousy, execution of His decrees, action, and command. There should never be pride against His worship. There is nothing devoid of His favour. He is the One praised for what He bestows and the One thanked for what He withholds.

Then prayers and peace be upon His Prophet, Muḥammad, the chosen one. Whoever follows what he brought is guided, and whoever turns away from it is lost and falls into ruin. He is the truthful and confirmed Prophet, the renunciant of the world, the seeker who desires the High Companion, the elected one from among His creation, the chosen one from among His creatures, with whose advent the truth arrived, by whose appearance falsehood vanished, and by whose light the earth shone bright.

Then the most complete prayers, and the most excellent, pure, and blessed benedictions be upon him once more, and upon the virtuous of his family, his companions, and those who succeeded them in goodness. They are the best in acting for their Lord, the most upright in speaking in His cause, and the most sound in their path and way to Him. 

Then our supplication, prayer, and return are to Him, our Lord, Originator, Creator, Provider, Feeder, Giver of drink, Benefactor, Protector, Guardian, Giver of life, and Averter and Repeller of all that harms and distresses us. All that is by His mercy, kindness, grace, and bounty, with constant protection in our words and deeds, private and public life, concealment and manifestation, hardship and ease, and favour, adversity, and distress. Indeed, He is the doer of what He wills; the ruler of what He pleases; the knower of what is hidden; the aware of all affairs and conditions, whether slips or acts of obedience or nearness; the hearer of all voices; and the responder to prayers, for whomsoever He wills and intends, without being disputed or rejected.

Now, the blessings of Allah upon me are many and overflowing: throughout the hours of night and the reaches of day; in the moments, the blinks of an eye, and the passing thoughts; and in all states. As He (mighty and majestic be He) said, “If you count the blessings of Allah, you could not enumerate them” (Ibrāhīm 14:34), and as in His (mighty and majestic be He) words, “Whatever favour you have, it is from Allah” (al-Naḥl 16:53). So neither my hands, nor my heart, nor my tongue can enumerate and count them. Enumeration does not encompass them, minds and intellects cannot comprehend them, the heart cannot count them, and the tongue cannot express them.

From what the tongue could express, speech could manifest, the fingers could write, and eloquence could explain are words that emerged and appeared to me as revelations of the unseen. They settled in the heart, occupying the space, so the state of truthfulness produced and manifested them. The kindness of the Beneficent and the mercy of the Lord of mankind undertook to unveil them in sound speech, as a clear path for the seekers of the Real One and those who desire Him.
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​​1​ Spiritual States of the Prophet Muḥammad
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Allah (exalted be He) said, “Whatever verse We abrogate or cause to be forgotten, We bring one better than it or like it. Do you not know that Allah has power over all things?” (al-Baqara 2:106). So do not think Allah’s power is insufficient, accuse Him regarding His planning and decree, or harbour doubt about His promise. Let the Messenger of Allah (PBUH) be a good exemplar for you. Verses and chapters that were revealed to him, acted upon, recited in the prayer niches, and written in the muṣḥafs and sheets were abrogated. They were removed and replaced, and others were established in their place, and the Prophet (PBUH) was moved to others. This is in the outward Sharia, but as for the inward, knowledge, and state between him and Allah (exalted be He), he said, “Indeed, my heart gets clouded, so I seek forgiveness from Allah seventy times every day,” and in another narration, “a hundred times.” He (PBUH) was moved from one state to another, one substituted with another. He (PBUH) was made to journey through the stations of nearness and the realms of the unseen, and the robes of honour and the lights upon him were changed. In the new state, the previous state appears as darkness, deficiency, and a shortcoming on his part in upholding duties. He is then taught to seek forgiveness because it is the best state of the servant and the most fitting for him in all circumstances, for it includes an admission of his sin and shortcomings, which are two characteristics of the servant in all circumstances.

These two are an inheritance from the father of mankind, Adam, the chosen one (PBUH). This occurred when the purity of his state was overshadowed by the darkness of forgetting the covenant and pledge, and by the desire for eternal lodging in the abode of peace, remaining in the proximity of the Beloved, the Most Merciful, the Bestower, and the entry of the noble angels upon him with greetings and peace. His self manifested there, and his will existed with the will of the Real One (mighty and majestic be He). Because of this, that will was broken, that state vanished, and that wilāya was removed. That station was lowered, those lights dimmed, and that clarity was clouded. 

He (PBUH) was then alerted; the chosen one of the Most Merciful was reminded. So he was taught the confession of sins and forgetfulness, and he was instructed on the admission of shortcomings and deficiency, so he (PBUH) said, “Our Lord, we have wronged ourselves, and if You do not forgive us and have mercy upon us, we will surely be among the losers” (al-Aʿrāf 7:23). So the lights of guidance came to him, along with the sciences of repentance, its various intimate knowledge, and the benefits hidden within it. Thus, there appeared through it that which had been concealed before, becoming manifest only through it. That will was, thus, replaced with another, and the first state with another. The greater wilāya, along with tranquillity in the world and then in the Hereafter, came to him. The world became a dwelling for him and his descendants, and the Hereafter became their refuge, return, and eternity. 

In the Messenger of Allah (PBUH), Muḥammad, the beloved, the chosen one, and his forefather, Adam, the elected one of Allah—the essence of the beloved and intimate friends—you have an exemplar in admitting shortcomings, seeking forgiveness in all circumstances, and having humility and neediness therein. [§7]

The Prophet (PBUH) was stripped of passion and will, except in the instances that Allah (mighty and majestic be He) mentioned about him in the Qur’an, such as the matter of the prisoners after the Battle of Badr and other instances. He was the sought of the Real One and His beloved, so He did not leave him in one state, with one thing, or with one promise. Rather, He transferred him to the domain of Power. He released the reins of Power towards him, directed him within Power, and transformed him within it, alerting him with His (exalted be He) saying, “Do you not know that Allah has power over all things?” This means, “You are in the sea of Power whose waves turn you sometimes this way and sometimes that way.” [§55]

The Prophet (PBUH) said, “Three things of your world have been made beloved to me: perfume, women, and the solace of my eyes has been placed in the prayer.” When the Prophet (PBUH) became annihilated from the world and what is therein, his shares that were withheld while he was journeying to his Lord (mighty and majestic be He) were restored to him (PBUH). He received them in accord with his Lord (mighty and majestic be He), in contentment with His action, and in obedience to His command. [§59]
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