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The Mini-Seies  

This book Synagoga’s Heritage: Tabernacle, Temple, Synagogue and Church is the first volume in the two-volume mini-series, Synagogue and Church. The series consists of two well-researched, up-to-theminute books by Rev. Justin Campbell and Dr Deslee Campbell. This, the first volume, is about Synagoga,  the Medieval personification of the Jewish Synagogue of the 1st century C.E., the period of Jesus, St Paul and the Apostolic Church. A generic synagogue representing 1st century Jewish buildings known as synagogues, and which is pictured in Plate 1.1, is part of Nazareth Biblical Village, in Israel.  

This Volume, Synagoga’s Heritage: Tabernacle, Temple, Synagogue and Church, will explain how Christianity/the Church, here called by the Greek term Ecclesia, grew out of Judaism. Even though the Church soon became more numerous and more politically powerful than Synagoga, Old Testament Judaism was Ecclesia’s spiritual mother (Segal 1983, 181). Some readers may be shocked by this, but then some Christians are shocked to hear that Jesus was a Jew, who, as will be shown, never went to church in his life Synagoga’s Heritage is a handbook, written for Bible College students, for ‘the Christian in the pew’; for school and college students of religious education, studies in religion and/or church history; for undergraduate students of theology and especially for members of the house-church movement and those interested in the Jewish roots of Christianity. Clergy and lay pastors will find much of interest in its pages and in its plans, photographs and drawings. This book will present such readers with recent discoveries, discussion and analysis to benefit churchgoers as well as help students and clergy.  

Synagoga’s Heritage: Tabernacle, Temple, Synagogue and Church will consider issues such as: ‘Abraham, Moses and the Tabernacle’; ‘origins of the synagogue’; ‘the Judaism of Jesus’ day’; ‘synagogues from the Jesus period’; ‘the Temple Jesus knew and loved’; ‘the Jewish origins of Christian baptism’; ‘the earliest church in its original Jewish context’, ‘the origins of Holy Communion’ and ‘how Judaism and Christianity parted’. It is more a book of history and ecclesiology than of theology. Where the chronological sequence is known, it is followed. Coverage of topics will be uneven as this book is an overview and a basis for further investigation of topics of interest, aided by its extensive bibliography. Such a short book will select the most relevant episodes in the vast history of the Jewish people, much of which revolved around the destruction of Herod’s magnificent Temple in 70 C.E./A.D., which was within ‘the Apostolic Period’, but after Jesus’ earthly lifespan.  

We are indebted to many people for assisting with this project but our first thanks must go to our wonderful photographer, Mr Ian Finnin, for a task so willingly and professionally completed. Secondly, we are indebted to numerous academics and others for great and freely given assistance: to Israeli Professors Boaz Zissu; Asher Ovadiah, Eilat Mazar and Marcela Zapata-Moza. We appreciate the help of Father Juan Maria Solana of the Magdala Project in Israel. Helpful assistance also came from North America: Professor Robin Jensen and Professor Lawrence Welborn in the U.S.A. and Professor John Kloppenborg in Canada; and Professor Emerita Tessa Rajak in Britain. Our thanks to fellow Australians, Professor Emerita Alanna Nobbs, Rev. Dr John Dixon, Rev. Robert Evans and Mrs Glenda Valais. We thank them all most sincerely. We also thank family members: Michael, David, Marnie, Heidi and Beth Campbell for their patience and help in 100 important ways.  

Justin Campbell and Deslee Campbell  
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Chapter 1


Introduction
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1.1. Method and Sources  

This volume, Synagoga’s Heritage, will provide the reader with an excellent but easy to manage overview of early Jewish history and it will gradually reveal how Judaism provided the womb from which Early Christianity emerged. The chosen time frame takes the reader up to the late 4th century; when Christianity became the official religion of the Roman Empire under Emperor Theodosius the Great but it focuses primarily on the 1st and 2nd centuries CE/AD. This volume is wellillustrated and is user-friendly. Its bibliography is extensive and includes many on-line sources that will lead Bible-students in new directions. Israel’s history is constantly being re-examined: its archaeology is a fertile area for research. This book will bring new discoveries to the reader. Documentary sources have been used as much as possible. Reputable scholarship that has stood the test of time but is readily accessible in college and seminary libraries has been cited where appropriate. Bible references are (usually) within the main body of text, as is the convention. The Oxford Dictionary of the Christian Church and The New Bible Dictionary  have been used as standards for dating biographies and major events. 

This work will concentrate on the Levant, generally, but more so on Galilee and Judea, especially Jerusalem. Questions for discussion or personal reflection are added to each chapter.  

––––––––
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1.2. A note about art  

A 1st-century mosaic depiction of a dolphin has survived in Galilee but did Judaism reject art, especially depictions of the human figure? It is generally thought that it did, but that was because of a lack of any evidence to the contrary. As a nymphaeum was discovered in Magdala by Franciscan archaeologist, Father Corbo, in the 1970s a non-Jewish element clearly lived among the Jewish residents there and the dolphin, along with an illustration of a Galilee boat, was from a Greek bath-house (Finegan, 1992, 82-83, fig.74).  

Scholars were forced to rethink their conclusions when the amazing, painted walls of the mid-3rd-century synagogue of DuraEuropos were discovered. Three extant walls of this synagogue are covered with painted Biblical scenes, although there are no extant similarly dated identifiably Jewish sculpted and carved figures.   

––––––––
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1.3. Concepts Prevalent in 1st Century Jewish Thought  

Modern Rabbinic Judaism is not Old Testament Judaism but the latter was the faith and praxis of the ‘the Jesus Period’. Rabbinic Judaism was developed after the destruction of the Temple in 70 CE. Christians are not the only people to misunderstand the distinctions. When the first Ethiopian Jewish immigrants arrived in Israel in the 1980’s they expected to find the Temple and everything just as they had read in the Scriptures: with serious personal consequences and culture shock when they discovered otherwise. 

The 1st century C.E. came at the end of a couple of thousand years of development and maturing of Judaism, which had long ago gained a clear concept of God, in fact “the uniqueness of God (was) the most important teaching of Torah among devout Jews of the Roman period” (Hurtado, 1999, 58). Israel’s God had many names including El, Elohim (Gen. 1:1-2; 6:9-22), YHWH (Gen. 7:1-5; 11: 19) and Yah, and a combination of names such as YHWH-Elohim (Gen. 2:4-3:24). Numerous names identified elements of the Divine character, such as YHWH Rach (the good shepherd, Psalms 22, 23, 24) and YHWH Sabaoth (the Lord of Armies, I Sam.1:3; Ps .24:10) (Jacobs, 1995, 363f). The Sovereign God was the creator, the maker of all that exists, but “who remained in close and dynamic relationship with his creation” (Wright, in Borg and Wright, 1999, 159).  This race of people was especially chosen and redeemed: rescued by the miraculous intervention of YHWH from slavery in Egypt, planted in their own land, but exiled into Babylon because of disobedience, while being promised a glorious return. “Jewish-style monotheism meant living in this story, trusting in this one true God, the God of creation and covenant, of exodus and return” (Wright, in Borg and Wright, 1999, 159). 

First-century Judaism believed in the God of Abraham, Isaac and Jacob and in the sanctity of human life; it adhered to the Tanakh (the Hebrew Scriptures known as the Old Testament) and it followed a universal ethic (as expressed in the Commandments and the Golden Rule, which Jesus also later taught). Jews believed in a future Davidic kingship (Ps. 89; Isaiah 4:2; 9:7, 11:1, 22:22; Jer. 33:15-30; Mat. 1:1, 1:16, 1:17, 11:2, 15:22, 20:30, 21:9 and15; Luke 2:4; Acts 2:29-31, 3:23; Rom. 1:3; II Tim. 2:8; Rev. 3:7; 22:16). They looked forward to a millennium of peace and goodwill based in Jerusalem; hoped for redemption and especially for deliverance from the harsh Roman occupation (Horbury, in Dunn 1992, 333, 338). In fact, Christianity gained from Judaism the hope for a glorious climax to human history (Wilson, c.1977, 179).  

Judaism did not routinely refer to their assemblies as synagogues, which was a Greek loan-word used by Greeks, and perhaps Hellenised Jews, that is Jews who were influenced by Greek language and culture after Alexander the Great had conquered most of the Middle East. For Jews of the 1st century (Aramaic and/or Hebrew speakers) beit knesset (house of assembly) meant the normal gathering. Beit midrash (house of study) or beit ha-Torah (house of the Torah) was used when people gathered to study the Torah (the five books of Moses) or the Old Testament/Hebrew Scriptures in general (the Tanakh).  

––––––––
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1.4. A Note about Synagogues  

The image in Plate 1.1 represents a generic 1st-century synagogue of the ‘Galilee style’. Note these features: the shape is rectangular with the door on the short wall; the hall is centrally focussed; there are banks of stepped stone seats; there is an ambulatory behind the columns; the corner columns are heart-shaped; columns support the central section with a raised roof; the ceiling is of timber, straw and earth and there are clerestory windows. These elements are all typical of the style.  

Although there is a modern tendency to stress the Hellenism of the cultures surrounding the Holy Land in the 1st-century (as in Alikin, 2010, 3-5) Hellenism (Greek style culture and language) like Roman rule, was foreign, imposed and pagan. As a result of the widespread conquests of the Macedonian Emperor, Alexander the Great (from 336 to 323 BC) Hellenism was spread by the Greeks and inherited by the Romans. Two centuries later, the Jewish Maccabees became cultural heroes precisely because they resisted Hellenisation. First the old priest, Mattathias, and then his son Judas Maccabeas and his brothers fought and died for pure Judaism. Admittedly that was more than a century before ‘the Jesus period’ but the national and Judaic sentiment endured, boosted, no doubt, by the annual celebration of their exploits at the Jewish festival of Hannukah. This annual event celebrates the victory of the Maccabees over foreign rule (as per Appendix 1) and kept their exploits of the 1st century B.C.E alive.  







––––––––
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Plate 1.1. Replica ‘Galilee style’ synagogue,  Nazareth Biblical Village.  Photo: Justin Campbell, 2019. 



––––––––
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The first Jesus-believers were all observant Jews who, especially under the leadership of James, the Lord’s brother, would not have contravened their principles (for example in following the Greek manner of competing in athletics while naked). Other Jews in Jerusalem might, for example, attend the gymnasium, but Jesus’ followers were largely immune from foreign influences because of their piety and strict adherence to the cultic requirements (halakhah) of their day, but the greatest influence upon them was tJesus. If they had drunk wine and eaten fish with him, that was exemplary. If they had sung hymns with him after the Last Supper meal (Mk. 14:26) they could, and no doubt would, emulate that together.  

––––––––
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1.5. Conclusions  

Christianity is indebted to Biblical Judaism, as described in the Tanakh (Hebrew Scriptures) for sharing her heritage, including such timeless values as the dignity of manual labour, love of justice, reverence for wisdom, the sacredness of family and desire for peace (Wilson, c.1977, 178-79). “We Christian people greatly damage our own capacity to understand the Bible by ignoring the continuity of the people of God from the Old to the New Testament, a continuity on which the New Testament itself so strongly insists. We have been so conscious of something whose importance cannot be exaggerated - of the new start that was made in (Jesus) Christ - that we have ignored the continuity that none the less exists between this and the Old Covenant” (Temple, 1958, 220). 

This warning, given in a lecture at the height of WWII (in 1943) by William Temple, Archbishop of Canterbury (1881-1944), was hardly noticed but more than two decades later (1962-65) the Roman Catholic Church expressed the same ideas after the Second Vatican Council in an important document, ‘Nostra Aetate’. After this, a gradual and worldwide stirring began. More than fifty years later most Christian denominations are coming to value their foundations. This is Christianity’s heritage: to learn about her origins and her debt to the Jewish people, as St Paul said of the Jews, “First of all they have been entrusted with the very words of God” (Rom. 3:2), and: “Theirs is the adoption as sons, theirs the divine glory, the covenants, the receiving of the law, the temple worship and the promises. Theirs the patriarchs, and from them is traced the human ancestry of Christ, who is God over all” (Rom. 9:4-5).   

––––––––
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Question: for personal consideration or group discussion. In how many ways are you (if you are a Christian and a gentile) indebted to Judaism and the Jews of antiquity and of today? 
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Chapter 2 


Two Beautiful Women 
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––––––––
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2.1. Introduction  

The main theme of the two volumes in this series concerns two beautiful women. These are the personifications of Synagoga and Ecclesia, devised by Christian artists and used in the Middle Ages to represent Ancient Judaism and the Medieval Latin Church. These two women, Synagoga (Judaism) and Ecclesia (the Church), were once well known, from statues, paintings, manuscripts and street dramas, but are now overlooked and almost forgotten.  

In Plate 2.1 and on the front cover of this volume, ‘ Synagoga’s Heritage’, a Medieval depiction of Judaism is shown. She is Synagoga as she is displayed at Metz Cathedral. These allegorical icons are entirely a Christian construct in their art and meaning. For Jews, synagogue is not a synonym for Judaism, and certainly not represented as a 3D human figure. Not that the Jewish people would have ever represented themselves as a human person (female or male) and certainly not as sculptures, which would have been considered ‘graven images’ or idols, which were forbidden (Ex. 20:4) but Christian artists were not so restricted. Weather-beaten three-dimensional icons of Synagoga have been removed for safekeeping from the façade of most or all of the landmark cathedrals of Europe and replace by replicas. 

In general, Synagoga  is shown downcast, blindfolded (which illustrates Rom. 11.7-10). She carries a broken sceptre to depict her loss of status and authority. Each statue in Plates 2.1 to 2.4 is a slightly different Christian interpretation of Judaism: all of them conceptually interesting. Each relies upon a number of stereotypes that represent how Medieval, European Christians viewed Jews. In Europe, both female figures, Synagoga and her companion, Ecclesia, often appear on the exterior of the western wall beside the Great West Door of the cathedral, as in Metz (Plates 2.1, 2.6), Paris (Plate 2.2), Strasbourg (Plate 2.4), Bamberg (Plate 2.3), Reims, Magdeburg, Freiburg and Minden as well as in English cathedrals and minsters, including Rochester, Lincoln, Winchester, Salisbury, London and York.  







––––––––
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Plate 2.1. Synagoga of Metz.  Public domain. 










2.3. Synagoga at Metz and Notre Dame, Paris  

In the Metz example (Plate 2.1) great effort has been made to depict Synagoga as young and beautiful. As was the convention she holds the Ten Commandments and a broken staff. She has no cloak, and neither head-covering nor crown but she is clothed more fully than is often the case.  
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Plate 2.2. Synagoga of Paris.

Photo: D. Campbell, 2005.

––––––––
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Consider Plate 2.2, the figure of Synagoga in Paris, which survived the recent devastating fire at Notre Dame. Her presentation is somewhat different from the others illustrated here as she is shown wearing a ‘badge of shame’, in this case a ‘Jew hat’, which was also worn by men. She is certainly not crowned. She appears to be blind. Her sceptre is useless, broken in multiple places, her head is not uplifted and the stone tablets of the Ten Commandments she awkwardly holds in her right hand are about to fall (and at times holds the instrument of circumcision) (Holmes (ed), Oxford Illustrated History of Medieval Europe, 113b).










2.3. Synagoga at Strasbourg, Bamberg and Reims 

At Strasbourg (Plate 2.3) Synagoga has meagre clothing, no cloak, no head-covering and her face is not uplifted. A different presentation of Synagoga is found at Bamburg in Plate 2.4. Here she has no hat and no crown, nor-any head-covering. She has no cloak and her paltry dress, more a petticoat than a robe, suggests poverty. Again her staff is broken and she cannot see. 

––––––––
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Plate 2.3. Synagoga of Strasbourg 

––––––––
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In Reims Cathedral (not illustrated) Synagoga has a blindfold and a crown: but her crown is falling off, which signified that her once regal status is lost. 







––––––––
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Plate 2.4. Synagoga of Bamberg.  



––––––––
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2.3. Ecclesia  

Synagoga is always one of a pair. As in Plate 2.6, on the opposite side of the Great West Door stands a representation of the church (Ecclesia). Artists differentiated between the two women, to the advantage of the Church. In Plate 2.5, Ecclesia is depicted with attributes of triumph and authority: a crown and a regal cloak. Her bearing is regal. She holds a chalice, which stands for the Mass, Holy Communion or the Eucharist (being the blood of Christ) and she holds a cross-shaped banner of warfare and Christian victory. As in Plates 2.5 and 2.6a, Ecclesia is always depicted as triumphant, as Medieval Christians believed that the Church was triumphing over all other religions, including Judaism, which had the nearest claim to primacy, being based upon the Old Testament of the Bible. The majestic cathedrals in the Latin/Roman Catholic world are evidence of the authority of Ecclesia.   

––––––––
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Plate 2.5. Strasbourg Ecclesia. 

––––––––

[image: ]


Christians who only knew (or know) Europe have a western mindset, although now European cathedrals are more ‘tourist attractions’ than ‘houses of worship’ but in the Middle Ages, these beautiful European cathedrals announced the victory and splendour of European Christianity (with its headquarters in Rome). It triumphed over Judaism and Mohammedanism and it over-shadowed the memory of Eastern Christianity, even though the Greek-speaking Byzantine (Eastern) Empire (with its own church) became wealthier; with a higher Christian population.  

The Medieval aim in using Synagoga was to contrast her lowly, blinded status with that of triumphant Ecclesia, which could not be achieved if Synagoga stood alone. Before the contrast was developed, however, images of Ecclesia could and did stand alone and solo presentations of Ecclesia returned by the late Middle Ages. 

Ecclesia was increasingly depicted as the Queen of Heaven, with golden rays eminating from her head and/or with the gardens of paradise at her feet. This archetype was then blended with the idealised Virgin Mary to create a dramatic, glorious, composite trinity of virtuous womanhood: Church-Virgin Mary-Heavenly Queen.  

––––––––
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2.4. Other Media: stained glass windows  

Stained-glass windows depicting the two female personifications can be seen in Cathedrals at Marburg (Seiferth, 1970, 115), Chatres, Châlons and in the Basilica of St Denis, near Paris. In an early-14th-century stained-glass window in Freiburg Cathedral, a victorious Queen Ecclesia carries her banner and chalice proudly and rides a war-horse, in the spirit of the Crusades (Seiferth, 1970, fig. 28) but Synagoga, blindfolded, is barely able to ride her ass. Her crown falls, her banner has broken and she is depicted wearing the yellow dress of a Jewess. Her attributes include a goat’s head, representing the Jewish sacrificial system, or unchastity (Seiferth, 1970, 108). Whatever her attributes, she is often beautiful in her sorrow.  

––––––––
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2.6. Conclusion  

A repertoire of stereotypes, some or all of which were used by each artist, distinguised the depiction of Judaism and Christianity in the Middle Ages. For Synagoga, artists chose some of these: blindness, weakness, sorrow, old age, torn or minimal clothing, plainness, a broken staff and certainly no crown, unless it is falling. Her attributes could include the Ten Commandments, a blindfold or a serpent around her eyes and a goat’s head in one hand. For Ecclesia artists chose indications of health, wealth, beauty, vitality, chosenness, triumph and/or rulership and devotion to the Mass.   













[image: ]


Plate 2.6a and 2.6b. Synagoga and Ecclesia, Metz Cathedral. Author: Jean  Pierre Dalbéra. Title: L’eglise et la synagogue (Cathedrale de Metz).2 



––––––––
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2.7. Comment  

Any analysis of early Christianity that fails to take adequate account of Temple Judaism cannot ‘best explain’ Ecclesia.  Learning to understand Synagoga is proving to be a slow and painful process because of the sad history of Jewish-Christian relations over 2,000 years but it is a first-step in understanding the origins of Ecclesia. The second volume in this series (Ecclesia: The Long Journey to Tomorrow) features Ecclesia and traces her growth and development.  

––––––––
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Questions for discussion or personal reflection:  


	When Jewish people see images of Synagoga and Ecclesia created in the Middle Ages what might their reactions and responses be?  

	Should these images be removed from Christian buildings because of the messages they were intended to convey? 
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Chapter 3 


From Abraham to Moses 
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––––––––
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3.1. Preamble  

The history of Ecclesia (the Church) began with her mother, Judaism or Synagoga, in about 2,000 B.C. when the founding patriarch, Abraham, was called to leave his ancestral home in Ur, in the Fertile Crescent near the junction of the Tigris and Euphrates Rivers, and journey to an unknown mystery-destination. He obediently followed God’s leading: “Leave your country, your people and your father’s household and go to the Land I will show you. I will make you into a great nation and I will bless you; your name will be great, and you will be a blessing. I will bless those who bless you, and whoever curses you I will curse; and all peoples on earth will be blessed through you. ” (Gen. 12:1-3). 

Abraham’s personal qualities laid a solid ethical foundation on which Judaism was built. The writer of the Book of Hebrews, who seems to have been a Judaeo-Christian, notes that Abraham was a man of faith. By faith Abraham obeyed, journeyed, stayed, looked to the future and received power to procreate in his old age (Heb.11:8-12). Abraham taught monotheism and the ways of the Lord to his son Isaac and to his grandsons, Esau (or Edom) and Jacob; twin brothers who had a rocky relationship characterised by rivalry for their father’s affections. It was Jacob (whose name was changed to Israel [Gen 32.29]) who became the founding patriarch of the twelve tribes of Israel, each of which consisted of the descendants of one of his twelve sons. Jacob had married sisters, Leah and Rachel, and, because they were not producing children at the desired rate, he fathered children by two concubines or handmaidens, Bilhah and Zilpah (35:23-26). Leah had a daughter, Dinah, and six sons Reuben, Simeon, Levi, Judah, Issachar and Zebulun. Her maid, Zilpah, produced Gad and Asher while Rachel’s maid, Bilhah, also had two sons, Dan and Naphtali. Eventually Rachel gave birth to Jacob and later died in childbirth, having delivered Benjamin (30:22). Because their mother was Jacob’s favourite wife these two were the favoured sons. Because Joseph had two sons in Egypt by his Egyptian wife, his aged father, Jacob/Israel, adopted the two as his own and when the tribes returned to the Promised Land they, Ephraim and Manasseh, were allotted territories which bore their names, not that of heir father, Joseph. The four matriarchs ‘built up the house of Israel’ as their sons produced 54 grandchildren (Gen. 46). Altogether, 70 people went down into Egypt but when Moses led them home there were perhaps a million.  

––––––––
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Plate 3.1. ‘Abraham’s Gate’, Tel Dan. Photo: Ian Finnin, 2018.

––––––––
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Tel Dan is dated to the time of Abraham but, during the Hebrew’s exile in Egypt, the city was held for 350 years by Egypt until Joshua conquered it for the Israelites after the Exodus (Jos.19:47). The tribe of Dan was allocated territory in the far North and Tel Dan is one of the most ancient and authentic sites to have survived (largely because of its remote location). Recently restored and roofed over, the mud-brick gate at Tel Dan is dated to the time of Abraham, after whom it is now named (Plate 3.1). Indeed Abraham may have passed through this gate when he rescued his nephew, Lot, and others who were held prisoner at Dan. (Gen. 14:14). 

––––––––
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3.2. Abraham and Melchizedek  

Melchizedek is an enigmatic figure who seems to have no origins or forebears, but who is king of a place called Salem or Peace, generally interpreted as Jerusalem (NBD, 1996). 

––––––––

[image: ]








[image: ]

Plate 3.2. Abraham and Melchizedek.  Photo: Ian Finnin, 2018.

––––––––
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Melchizedek was a priest of God Most High who gave Abraham bread and wine and blessed him, which indicated great Divine favour. Abraham gave him a tenth of recently captured booty (Gen. 14: 18ff). The New Testament links Melchizedek with Jesus Christ, of whom he was a forerunner or ‘type’ (Hebrews Chapter 7).  

––––––––
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3.3. God’s Covenants  

The term ‘covenant’ or in Hebrew ‘berit’, ‘brith’ or ‘brit’ is much the same as the words ‘oath’, ‘contract’, ‘testament’ or ‘treaty’. The concept of covenant was not entirely foreign to the peoples of the Middle East as, after the great flood, God had established a covenant with Noah on behalf of humanity and all living things. “Never again will all life be cut off by the waters of the flood; never again will there be a flood to destroy the earth” (Gen. 9:11).  

God made the following separate covenants with Israel, some of which were unilateral (requiring action by only one party) whereas others required both God and Israel to fulfil obligations. Any permanent covenant was known as a ‘covenant of salt.’ The following permanent covenants will be noted: the Abramic; the Sinai; the Priestly; the Davidic and the New Covenant or Covenant of Peace.  

––––––––
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3.4. The Abramic Covenant  

Abraham (whose original name was Abram) was a person of unique insight and spirituality. Fortunately for the future of humanity he was teachable, patient, perceptive and thoughtful: unique in his generation. He came to an understanding of God and he introduced monotheism into the world, lighting a flame that the Jewish people have carried ever since. His character was not without flaws (NBD, 1996) and his life’s journey was not without its mistakes and difficulties but he was called “God’s friend” (Jas. 2:23). “By faith Abraham, when called to go to a place he would later receive as his inheritance, obeyed and went, even though he did not know where he was going. By faith he made his home in the promised-land like a stranger in a foreign country; he lived in tents, as did Isaac (his son) and Jacob (a grandson), who were heirs with him of the promise” (Heb. 11: 8-9).  

In his close communion with the God of Heaven a number of covenants were established between Abraham’s rapidly expanding clan and God, but before the promises came to pass that clan had to be fed during a time of drought in which Abraham turned to Egypt (Gen. 12:10). 

As noted, Abraham’s grandson, Jacob (who was later called Israel), had two wives, two concubines, twelve sons and many others to feed (daughters, workers and/or relatives). When famine struck again, the tribe was forced to again look to Egypt for help. As a result of Jacob’s transfer to Egypt his clan lived there for four centuries, eventually as slaves, but gradually growing stronger and more numerous, despite Pharaoh of Egypt’s harsh treatment and his plans to kill all Hebrew male babies (Ex. 1:16; 1:22). This directly opposed God’s plan for Abraham’s people as Abraham had been promised that his descendants would be as the stars in the sky (Gen 15:1-5) or as numerous as the dust of the earth (Gen. 13:16). This promise or ovenant also included the covenant of circumcision (Gen. 17:1-14). Male circumcision was a blood covenant. Its outward sign was visible on each male Jew. The Abramic covenant was confirmed to his son, Isaac (Gen. 26:3, 23-25) and his grandson, Jacob (28:15; 35:12). Its core promise was possession of the Land of Canaan: “the whole land of Canaan .... I will give as an everlasting possession to you and to your descendants after you and I will be their God” (Gen. 17:8). 

Eventually, both the Northern Kingdom of Israel and the Southern Kingdom of Judah were conquered by foreigners and their populations were largely deported: the former deported by Assyria (c.722-726 BC) and the latter by Babylon (c.597 B.C.E.). After Jerusalem was depopulated, in about 586/7 B.C.E. God gave them messages of comfort and promises of a future restoration to the Land: “Only if these decrees (that light is given by the sun and moon) vanish from my sight,’ declares the Lord, “will the descendants of Israel ever cease to be a nation before me” (Jer. 31:36). The Chosen People were meant to live in the Promised Land.  

––––––––
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3.5. The Covenant at Mount Sinai  

Moses is the principal figure of the Exodus from Egypt and the person whose extensive narrative is most significant in the Hebrew Scriptures. He was Israel’s greatest leader who received the Ten Commandments, or Decalogue, on Mt Sinai, which is the heart of the Sinai Covenant. While Moses was on the mountain communicating with YHWH, however, the people crafted a golden bull and began to worship it, even with the assistance of Moses’ brother Aaron. This event, so beloved of Hollywood movie-makers, is recounted in Ex. 32: 1-35.  

The Sinai Covenant is a two-way covenant with Israel, as outlined in Ex. 19:5-6 and by it the sacrificial and ritual system began  to be instituted under Moses’ brother, Aaron, who became Israel’s first high priest. It was Moses the prophet (aided by Aaron the priest, and their older sister, Miriam the prophetess) who succeeded in leading the Jewish people back to the Promised Land, from Egypt.  

The Israelites began as a slave people: without an economy,  government, national identity, financial system or social system. During their forty years in the wilderness the next generation of Israel (not those who had worshipped the golden calf) having  gained a national identity and ideology were forged into a people of stamina, resilience and obedience. Having seen the deliverance and provision of God in extreme circumstance they became strong pioneers for a new land and were ready to take it by force, if necessary. Near the  Promised Land (which God did not permit him to enter) Moses  confirmed the covenant to this new generation (Deut. 29:9-14).  

––––––––
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3.6. The Priestly Covenant  

Phinehas was the son of Eleazar and grandson of Aaron. He was zealous for purity (Num. 25:6-12) and because of this God gave his family a hereditary priesthood. Great privileges and status (25:13) and great responsibility were involved in priesthood because the priests maintained the nation in a state of reconciliation with God: their priestly work brought salvation in their days. So that good food was not wasted, priests and their families benefited from the offerings of the people and the animal sacrifices (Num. 18:19-24). 

––––––––
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3.7. God’s Covenant with David  

Centuries later, the Davidic Covenant was declared to be an everlasting berit in II Sam. 23:5. In Ps. 89:3: “You (God) said, “I have made a covenant with my chosen one. I have sworn to David my servant, I will establish your line for ever and make your throne firm through all generations” (Ps. 89:3, also 132.12). David’s throne was to be everlasting, however impossible that might have appeared: it was a covenant of salt (II Chron. 13:5). God chose David to receive special privileges because he was a person after God’s own heart (Acts 13:22) but in the modern age this covenant can only be seen as fulfilled in Jesus, ‘Great David’s greater Son.’  

––––––––
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3.8. End Time Covenant: The New Covenant/Covenant of Peace  

Not every promise was a covenant of salt, moreover not every transgression was punished equally. In God’s moral economy there was always hope for redemption. This is the final message of the prophet Amos whose oracles are full of judgements, sanctions and doom but whose last chapter predicts restoration: “In that day I will restore David’s fallen tent (house)” “I will plant Israel in their own land, never again to be uprooted from the land I have given them, says the Lord your God” (Amos 9:11 and 15).  

These promises appear to refer to the whole people of Israel, and to be freely given gifts from God as there are no conditions and no mention here of the need for Israel’s repentance for the promise to be fulfilled (Mays, 1969, 168). This hope is best exemplified by the promise of a future New Covenant spelt out throughout Chapter 31 of Jeremiah. The promise of a return to their Land is primary: “Then I will bring them from the land of the North and gather them from the ends of the earth” (v.8): then a promise to be planted there: “I will plant them in their own land” (v. 27) and ultimately a promise of spiritual rebirth and reconciliation (v.33): “’After that time’, declares the Lord, ‘I will put my law in their minds and write it on their hearts. I will be their God and they will be my people.’”  

The prophets of the 8th century B.C.E. (Hosea, Joel, Amos, Obadiah, Jonah, Micah and Isaiah) brought a less legalistic and more encouraging, comforting message to the chosen people This projected a positive future in The Land and a messianic leader: “the messenger of the covenant whom you desire will come” (Mal. 3:1b).  

These prophets stressed justice, mercy and care for the needy and they opposed arrogance, hardness of heart and sales-people with dishonest scales. They introduced such well-known concepts as:  

“I will betroth you to me forever” (Hos. 2:19-20).  

“I will make you lie down in safety” (Hos. 2:18).  

“ I will make you ... a light for the gentiles“ (Is. 42:6).  

“you will acknowledge the Lord” (Hos. 2:20).  

“I will pour out my Spirit on all flesh” (Joel2:28-9). 

“Bethlehem... out of you will come for me one who will rule Israel” (Mic. 5:2).  

“I will rejoice over Jerusalem and take delight in my people” (Is. 65:19). 

“Let justice roll on like a river, righteousness like a never-failing stream” (Amos 5:24).  

––––––––
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Questions:  

(1) From a Jew’s point of view which is the most precious covenant?  (2) From a Christian’s point of view which is the most precious covenant? 
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Chapter 4 


The First Sermons 
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4.1. Preamble  

Moses was the lawgiver and prophet who was associated with the Sinai Covenant and its various parts: the Covenant of Circumcison, the Ten Commandments, the Exodus from slavery in Egypt and the return to the Land that Israel had been promised.  

Moses’ biography incudes: his remarkable survival in a basket in the Nile River, his encounter with God at the burning bush, the ten plagues which finished with the death of every firstborn in Egypt and his leadership of the Israelites across the Red Sea on dry land despite the stubbornness of Pharoah’s obstinant heart. It one of the best known and often retold stories in all of the Bible. This narrative picks up when Moses had climbed up the mountain (Mt Sinai) to communicate with YHWH and to be given the Ten Commandments.  

The first mention of what was probably a sermon comes from the Book of Exodus but the preacher was not Moses but his older brother, Aaron. Moses gave the message to Aaron but it was Aaron who delivered to the elders of Israel, The narrative is recorded in Ex. 4:28-31, but, unfortunately, we do not have the actual text of this message.  

––––––––
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4.2. What is a Sermon?  

One easy way to define a sermon is to say what it is not. It is not a secular pep talk; it is not a set of orders or instructions; it is not the telling of a story; it is not an oration nor a didactic/educational lecture but it may contain elements of them all, while being based upon Scriptures and scriptural principles or religious ideas.  

––––––––
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4.3. Institution of the Passover in a Sermon  

The first recorded actual text of preaching in the Old Testament was delivered when the first Passover was instituted, as noted in Exodus 12. First YHWH instructed Moses, then Moses instructed the elders (12:21). This sermon is in two sections: it begins with instructions about how to perform the Passover ritual and goes on to interpret it. This pericope was the beginning of what eventually became the Jewish seder (a complex and lengthy order of service for Passover).  

After a long, scholarly contest, most 21st-century Jewish scholars now believe that the development of the Passover seder occurred after the destruction of the Temple in 70 C.E. rather than in (or before) ‘the Jesus period’. Hauptman, for example, believes that ‘the questions and answers’, which is the core of the Haggadah,  post-date the Jewish Tosefta (which is dated c.70 C.E.) and predate the Mishnah (c.200 C.E.) (Hauptman, 2001/2002, 5-18, 1).  

During the seder, four questions are asked by a child. These form a central element in the recital of the Exodus story in written form, including: “What does this ceremony mean to you?” (12:27). Then the adults were to recount the long story of Israel’s escape from Egypt (Elon). A number of references are provided in Appendix 1 for any reader eager to pursue the debate, which overlaps with (and influences) an analysis of the date of Jesus’ Passion. (See Appendix 1 for more about Passover).  

It is Moses’ short interpretation of Passover that distinguishes the pericope in Ex. 12:21 as a sermon as distinct from instructions, although the distinction is not entirely precise. This brings us to another distinction - that between preaching and prophecy. Moses is called the Lawgiver but he was also a prophet as Deut. 34:10 announced: “Since then no prophet has risen in Israel like Moses, whom the Lord knew face to face. ” The distinction between Moses’ instruction, his preaching and his prophecy is a very finely drawn line, as, perhaps, it often is, even today. There was, however, a distinct difference between preaching and/or teaching and the performance of cultic rituals, which took place at first in the Tabernacle and, later, in the Temple, as Chapters 5 and 10 explain.  

One of the great sermons in the Bible is Moses’ renewal of the Covenant in Deuteronomy 29-30. His farewell address to his people (Deut 31: 24 and 32-44) is segmented with narrative elements in Deut. 28-32 and contains the lengthy prophetic song of Deut. 32:1-43, which he recited and taught to the people before blessing each of the tribes in turn.  

Moses was forbidden to enter the Promised Land because, like Aaron, “he did not uphold my holiness among the Israelites” (Deut 32:31b) so he journeyed to the mountain on which he would die, Mt Nebo near Jericho, from which parts of Israel can still be seen. So Moses was shown the Land, from afar (Deut. 34:1-8). Moses’ sermons were not given in a building, such as a synagogue, but they were delivered in the open air and indeed a gathering of people is one of the meanings of the term ‘synagogue’. Both the New Testament (Acts 15:21) and the Jewish historian Josephus (Against Apion 2:17/175) admit that Moses’ writings were first taught by him, and there is a constant search for supporting archaeological evidence. Some scholars, notably Lee I. Levine, reconstruct the early synagogue as having developed from the gathering of elders, and later kings, at city gates, for example Boaz discussed his proposed marriage to Ruth at the city gate of Bethlehem, Ezra read the scriptures in a city square near the Water Gate in Jerusalem and King David sat in his seat at the city gateway the day his son Absalom was killed, II Sam. 18:8. Evidence of such seats in gates was found at Lachish (Levine, 1996; Knox, 2012).  

Although in 1949-1960 the archaeologist W. F. Albright noted ‘synagogues’ in Egypt in the third-century B.C.E. (Albright, 1949/1960, 172) it is mainly since 1987 that scholars have paid particular attention to possible Egyptian origins of the synagogue because of the work of J. Gwyn Griffiths (1987). Others look to the Hellenised Diaspora for example Rome, Ostia and Delos for the oldest such buildings (Rudd; Schaefer). Certainly In the first century, Philo, Embassy to Gaius 155-157; 311-313, recorded that synagogues in Asia and Italy collected and sent money to the Temple. Traditionally, however, scholars have believed that the synagogue as an institution was developed during the Babylonian captivity of Judea, after the destruction of the First Temple in 587 B.C.E.:  although material evidence is lacking and the view is now outdated (Runnessio et al., 2008, 6, f/note 13). Certainly the prophet Jeremiah wrote from Jerusalem to those exiles, giving them instructions on how to live in exile. They were to plant, eat, build, marry, have children and grandchildren, pray and seek peace and prosperity for the city of their refuge (Jer. 29:4ff): in other words, to remain Jewish but to settle there.  

The issue of the origins of the synagogue will be considered in more detail in Chapter 12.  

––––––––
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4.4. Discussion  

Some modern writers look to the period of the Babylonian Exile to inform 21st-century Christian thought, because we are also an exiled people. We are living as if in a foreign cutlure, amid strangers, aware that our citizenship, our permanent home, is not here Christendom is gone, “the church today is grieving its loss and struggling with humiliation” (Frost, 2006, 9) but we must not be tempted into self-pity or even self-preoccupation even though western Christians tend to be self-centred and the western church has failed to find creative ways for the gospel to be contextualised in modern society. Another problem is that, by and large, the western church is trying to hold its ground, afraid to live dangerously and to take new ground (Frost, 2006).  

In some Western countries there is no longer a sufficient critical mass of dedicated Christians to influence weak-willed leaders and politicians to make Christian ethical choices, moreover, the churches have lost their role as moral guides because of the scandal of child abuse and its concealment at the highest levels (in Ireland, Australia and the USA, for example). There are, however, some brave and committed souls, such as the “The Radical Discipleship Group”, that was formed after the 1974 Lausanne Congress of World 

Evangelization to take the battle for justice and godliness to the slums and other margins of society in developing nations: to the poorest of the poor (Ringma, 2007, 68f). This may lead back to the early days of missions when the poorest and lowest classes were attracted to Christianity (in India and China, for example) but rich people need salvation too, even if they feel self-sufficient.  

––––––––
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Questions:  


	What do you think is the meaning of Passover (a) for Jews and (b) for Christians?  

	What was Moses’ greatest contribution to Israel: as leader, prophet, judge, law-giver, organizer, as writer of Scripture or as one to whom God spoke?  
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Chapter 5 
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The Tabernacle 












5.1. The Tabernacle 

The Tabernacle was the first built-space connected with YHWH. It has portable and was taken wherever Israel went during the 40 years in the wilderness of Sinai. It cannot be disputed that God’s instructions to Moses about the measurements, construction, sacrifices, rituals (or cultus) and worship in the Tabernacle, described in Exodus 26-40, were precise in their detail and, fortunately, were executed thoroughly by Moses, Aaron and the people in accordance with God’s warning (Ex. 25:9). This was most important because: “the Tabernacle was a copy and shadow of what is in heaven” (Heb. 8:5a) which is why Moses was told to make sure that he made everything according to the pattern shown him on the mountain (25.5b). At least, after the problem of the golden-calf had been dealt with, the people participated in the project joyfully, donating gold, silver, bronze, acacia wood, leather, skins, oils, spices, linen, coloured yarns and precious stones (Ex. 25: 18): the treasures they had brought with them out of the wealthy Egyptian Empire.  

The Tabernacle was easily erected upon its portable frame and was made of colourful linen curtains, sheepskins and dugong or porpoise skins. Such temporary materials would hardly have left enduring remains but it was special because the people could see the presence of the Lord. “When competed, the Presence (Shekinah) of the Lord filled the Tabernacle” (Ex. 40:34).  

––––––––
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Plate 5.1. Tabernacle Floorplan.

Design-Depart,, Shofarot Publications.
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5.2. The Tent of Meeting and its coverings  

The Tent of Meeting, described in the earliest texts as the place in which Moses met with God was probably a different item from the Tabernacle but they became blended, literally and conceptually (Shanks, 2007, 167-69). The bottom layer was the ‘Tent of Meeting’ which had an overlay that covered the Tabernacle and above and over all was a covering made of hides (Ex. 40:19): three layers in all.  

When everything was completed and consecrated the Glory of the Lord came upon the Tabernacle, filling the tent of meeting so that Moses was unable to enter (Ex 33:7). This was a visual confirmation that Moses’ role was blessed by God and that the Divine presence, called the Shekhenah (Presence) or kavod (Glory), was among the people.  

––––––––
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5.3. The Ark and the Mercy Seat  

As suggested by Plate 5.2, the Ark of the Covenant was a goldcovered acacia-wood box, which the Levites carried by two goldcovered poles. It was the only item of furniture stored within the Holy of Holies, inside the Tabernacle. In the days of Moses it housed the two tablets of stone upon which were inscribed the Ten Commandments, plus a pot of Manna and Aaron’s rod that blossomed (Num. 17:10) but, by the time of Solomon, only the Ten Commandments remained (I Kings 8:9) (Tenny, 1975/1978). 

––––––––
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Plate 5.2. Ark of the Covenant, estimate.

Photo: Ian Finnin, 2018.

––––––––

[image: ]


Storage of sacred memorabilia was not, however, its main purpose, which was sacramental. Its golden lid was the Mercy Seat. Above this, the wings of two cherubim arched and it was where the cloud of glory appeared, to indicate God’s presence with His people. It was upon this seat that the atoning blood of the sacrifice was sprinkled. Yahweh existed prior to the Ark, voluntarily initiated its construction, and graciously chose to appear over this “footstool” (I Chron. 28:2). The ark was carried triumphantly in front of the people, including into battle, because God’s presence went with the ark, but later, in the days of the Temple, it was kept hidden, behind the veil in the Holy of Holies.  

––––––––
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5.4. The Ritual of Yom Kippur (the Day of Atonement).  

The ritual of Yom Kippur, Israel’s most holy day was the vital, central element of Judaism from Moses’ time to the destruction of Jerusalem in 70 C.E. Each year Yom Kippur, the Day of Atonement (or Day of Covering) was the high point of God’s plan for Isreal’s atonement. Innocent blood had to atone for sin: the blood of an innocent animal, or of Messiah. Each perfect lamb foreshadowed the Lamb of God (Malachi, 2002, 126). The set ritual of Yom Kippur involved four parts:  


	the sacrifice of a bull to make atonement for the High Priest so that he could represent the people within the Holy of Holies;  

	the choosing of two identical and pure male goats;  

	the sacrifice of one goat, chosen by lot, and  

	the expulsion of the other (the ‘scapegoat’) into the wilderness, at the hands of a gentile. This goat carried away the guilt of all Israel (Lev. 16:14, 15, 30) while the spilt blood atoned for their iniquity. This is the origin of the modern understanding that a scapegoat takes the blame.  



––––––––
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5.5. Interior Furnishings of the Tabernacle  

Inside the Tabernacle, and later the Temple, there were three other items of furniture. They were: the Altar of Incense (see in Plate 

	3), candlesticks (or a single multi-branched candlestick (Plate 5.4) called a ‘Menorah’ and the Table for Shewbread (which was called the Bread of His Presence). The Babylonian Talmud is a late text but it records that the Menorah, which represented the eyes of YHWH which are always upon the world (Zech. 4:10b; II Ch. 16:9) was known because it was shown to the public on festive occasions (tbYon. 21b, 548; tbMenah, 293, 96b; Richard Bauckham, 2015, 117, f/note14).  
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Plate 5.3. Gold menorah. Plate 5.4. Altar of Incense, 

Photo: Ian Finnin, 2018. Drawing: G. Valais.
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	Items Outside the Building   


Two essential items existed outside of both the Tabernacle and Temple. One was the huge brass laver or sea from which twelve priests could wash their hands and feet at the same time and which was supported by twelve brass lions (Ex. 40:32). The second was the Altar of Sacrifice which was made of unhewn stone. The barefooted priests approached it up a ramp (as required by Ex. 20:25-6) (btZevachim 2.1) and they would walk around the circuit on top of the Altar to attend to the burning sacrifices.  

There were four ‘horns’ at the top corners of the altar, as was customary in the Middle East. Nearby was a pile of salt, because sacrifices had to be salted and oiled (Edersheim, 1874/1989, 55 and 171). [Note that Early Christian baptismal candidates were oiled and salted and that Jesus taught on the symbolism of salt].  

––––––––
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	Journey of the Ark to its Resting Places  


After decades of wandering, the Tabernacle remained at Shiloh, its first resting place in Israel for c.400 years (Ps. 78:60; Josh. 18:1; 19:51). Shiloh, in the hills of Samaria, became the Jews’ first spiritual capital. Biblical sources say that later the Tabernacle was later taken to Gibeon (I Ch. 16:39; 21:29; and II Ch. 1:3-6, 13) before resting for twenty years at Abu Gosh (Kiriath-jearim) outside Jerusalem (I Sam. 7:12; I Chron. 13:5). Then it was taken into the city, eventually residing in the First Temple (Shanks, 2007, 7).  
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Plate 5.5. Model of the Tabernacle inTimna Park, Israel. 3
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	Tabernacle Ritual  


The sacrifice of spotless, kosher animals was basic to Tabernacle ritual. Levites, who attended to the internal arrangements within the Tabernacle, were also an absolutely necessary. They were priests’ assistants (I Ch. 23). Externally, they laid out the vessels and instruments of slaughter, scrubbed and cleaned, cooked shewbread, prepared incense, shut the outer-gates, took care of the treasury and provided the Temple-guards (Edersheim, 1874/1989, 85-88).  

It was Levitical priests, however, who lit the Menorah, burned the incense before the Lord and arranged the weekly loaves of Shewbread on the Table of Shewbread. Even though it can snow in Jerusalem, despite the weather, they performed their service barefooted. As in the case of Moses before the burning bush, the removal of shoes signified that the place was ‘holy ground’, and facilitated the correct ablutions (hands and feet washing) (Ex. 40:31).  

––––––––
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	Pilgrimage  


Frequent pilgrimage to Jerusalem (for the three Pilgrim Feasts) (Passover, Shavuot and Tabernacles/Sukkot) was a Divine commandment and an essential aspect of worship (Ex. 23:14-17). Pilgrimage was part of the rhythm of life and coincided with the agricultural seasons, designed to come after various harvests both to celebrate the Divine provision of food and to avoid conflicting with periods of heavy manual work. (As is discussed in Appendix 1.)  

Pilgrimage helped the people of God to stay connected to YHWH. Jerusalem was God’s dwelling: the Temple was God’s house: the Holy of Holies was God’s sanctuary and the Mercy Seat, or lid of the Ark of the Covenant, was God’s throne. Each of these areas was more holy than the previous one. The Temple is where YHWH (the Lord) could recreate within this fallen world a foretaste of the Kingdom-to-come by revealing His glory.   

––––––––
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	Music  


There is no record of music, singing or even of speech in the Tabernacle and Knohl (1995, 148-52) and Rendsburg (in Charlesworth [ed.], 2014, 96) describe the Tabernacle as “the kingdom of silence”. The many animals waiting to be sacrificed would certainly not, however, have been silent nor the gold bells on the hems of the High Priest’s garments, depicted in Plate 8.8 (Ex. 28:34-36) - one of which has recently been found. “Aaron must wear it (the robe)  when he ministers. The sound of the bells will be heard when he enters the holy place before the Lord and when he comes out, so that he will not die” (v. 35.).  

The first written indication of music is from c.mid-8th-century B.C.E. when a debased form of worship was conducted at Bethel in the Northern Kingdom of Israel: Amos 5:21-23 mentions hymns and the music of the lyre there. Soon afterwards, in the late-8th-century B.C.E. King Hezekiah said, in Isaiah 38:9f: “we will sing to stringed instruments all the days of our lives at the house of the Lord.”  

Music in worship had clearly developed before the first Temple was built as, when the Temple was dedicated it was in the presence of not only of priests and Levites but also of musicians and singers (I Kings 8:27). The Shekhenah (Divine Presence) came to dwell there as fire and a dazzling glory (II Chron.7.1). Solomon (c.970-.930) interpreted his completed Temple primarily as a house of prayer (I Kings 8:28-30): its dedication processions, which began at the Temple, were accompanied by music and singing.  

Both Josephus (Ant., 7.12.3) and The Wisdom of Ben Sira 47: 9-10 (also called Ecclesiasticus) inform us that it was David who taught the Levites to sing and to play stringed instrument(s) and Rendsburg opines that the ritual of the sacrificial system was ‘invaded’ by music by popular appeal (Rendsburg, in Charlesworth [ed.], 2014, 98-106). But what was the Song of Miriam and of Moses (to be noted in the next chapter) if not worshipful rejoicing?  

Ordinary people, including women, were expected to sing, not just choirs. The fifteen Hallel Psalms (Ps. 120-134) were to be sung by groups of pilgrims together as they ascended towards Jerusalem for the three annual Pilgrim Feasts (Passover, the Feast of Weeks/Shavuot and the Feast of Tabernacles). Singing helped to keep the purpose of their visit before the pilgrim’s eyes and to prepared their hearts. The words of these psalms are directed towards the Temple, not for its own sake, but as the dwelling place of YHWH. Therefore singing the psalms may have been more closely associated in the popular mind with the Temple and its ritual than with the local synagogue. These psalms were also sung by priests who stood on the fifteen semi-circular steps, overlooking the Court of Women (visible in Plate 10.6a).  

––––––––
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5.11. Conclusions  

Moses oversaw the genesis of the sacrificial cult for Israel, the preparation of routines, regulations and equipment and the training of personnel. The Tabernacle was created and the first High Priest, Aaron, and his priestly sons led the cult under Moses’ watchful eyes. 

The Almighty was happy with what the results and the Shekhenah, the Divine Presence, dwelt within (Ex. 40:35) filling the Tabernacle and hovering before the Tent of Meeting when the Lord communicated with Moses (Ex. 33:7f). Aaron ministered within but Moses would sit at the door of the Tabernacle to hear the petitions of the people and to judge their grievances. There were numerous issues: too numerous for Moses, as his father-in-law, Jethro, told him when advising him to delegate the role of judge (Ex. 18:17-23). Israel as constantly moving (whenever the cloud of glory ‘broke camp’). There were rigid rules about who did what and who could touch the sacred objects. Even two of Aaron’s priestly sons were killed for trespassing these requirements (Lev.10:1-2) leaving only two, Eleazar and Ithamar, to carry the priesthood forward.  

––––––––
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Questions:  


	What evidence is there in the Book of Psalms that music pleases God?  

	Would being a priest in the Tabernacle during the desert wanderings have been an easy or a challenging job. What did it entail?  
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Chapter 6 


Public Bible Reading in Judaism 
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6.1. Introduction  

In modern Protestant circles the regular Sunday morning church service has three basic segments: singing, praying and Bible reading with an exposition, in some order or another, and in various combinations (although, since the Reformation, Bible-teaching has dominated Protestant services). Thus it is important to explore some of the origins of these elements, including tracing them back into Bibletimes. Chapter 4 has considered the sermon and music has been noted; now the reading of Scripture will be studied.  

––––––––
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6.2. The First Scripture Reading  

The first recorded reading of any part of the Bible was at Sinai at the foot of the mountain when Moses brought the Ten Commandments down from the peak, as recorded in Exodus 20 and elsewhere. As far as is known, at that moment there was no other portion of today’s canon of scripture written down, although Abraham knew “the way of the Lord” and had God-given laws and commandments (Gen. 26:5). He was commanded by God to teach these to his children and his household (relatives, retainers and servants) (Gen.18:19).  
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Plate 6.1. Figurine, Israel, 8th century B.C.E.4 










Information in the Book of Genesis would have been passed down by oral tradition from the Patriarchs. So Abraham was a teacher, if not a preacher. But how large was his household? Very large, so perhaps he had to resort to preaching. Even today nomadic peoples are oral/aural learners who rote-learn their myths and traditions, recalling them and turning them into songs around their campfires at night. Most such societies have bards, or keepers of the songs and stories, who inherit the role from their forefathers and who ensure that the traditions are correctly maintained by each generation. As new experiences happened to the Israelites they added to their oral tradition. For example, the crossing of the Red Sea (or perhaps the Sea of Reeds) was commemorated by Miriam, who was already a prophetess when she composed at least the first verse of The Song of Miriam and of Moses. “Sing to the Lord for He is highly exalted. The horse and its rider he has hurled into the sea” (Ex.15:21).  

Miriam was also the already-established song leader of a women’s chorus because she and they had tambourines close at hand and the women knew to follow her lead in the dance. This scenario is entirely consistent with the life of tent-dwelling peoples. Song, dance, story-telling and poetry were interwoven to teach this enslaved people, among whom only a few may have been literate. Singing and dancing among the Israelites may have begun as out-doors folk activities, developed for community weddings and harvest festivals, only gradually taking on a cultic or ‘religious’ function. This was women’s main contribution to those functions (Jud. 21:21; Jer.31:4; Ps. 68:12). Girls are rarely mentioned as having a cultic function but they joined YHWH’s processions as tambourine players, in Ps. 68:25.  

––––––––
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6.3. Background in Egypt  

Egypt had a tradition of music and women’s singing (including in its temples) as is evidenced by paintings upon the walls of Egyptian burial chambers. Egyptian culture may have influenced the Hebrews but Egyptian women musicians were depicted wearing a great deal less clothing than Miriam is depicted wearing. In the Egyptian tomb of Nakht in the necropolis of Thebes, and which is dated from about the time of Moses (c.1422-1411 B.C.E) a wall-painting depicts a group of three female musicians playing flute, mandola and harp. A fourth woman, the central figure, a professional dancer’, is virtually naked except for her minimal girdle and her jewellery: a necklace, four bracelets and earring(s). An even earlier depiction of dancing girls (in a wall-painting from the tomb of Antefoker, c.1950 B.C.E.) depicts four bare-breasted girls wearing similar jewellery and minimal loincoverings (Mekhitarian, 1954/1978, 33; Rutschowscaya and Ziegler 1997, 156).  

Well into the Christian period, in the 6th or 7th-century CE, Coptic Christians depicted ill-clad dancers and musicians. This continued to reflect Egyptian artistic tradition of very considerable antiquity (but which declined after the Islamic conquest brought a new culture from out of the desert, with new standards of modesty). Very many terracotta figurines, as in Plate 6.1,5 with frame-drums (early tambourines) have been found in virtually every Iron Age settlement in Israel (i.e., the period of the Hebrew Bible) (Meyers, in Good, 2005, 34f). Therefore it is probable that the instrument was invented in Eastern Mediterranean (the region of Israel and its surrounds called the Levant). This drum was the basis of the tambourine, to which bells or metal disks were later added. Miriam sang as the Israelites came out of Egypt, and, with her instrument she became synonymous with victory, dancing, and rejoicing and she remains exemplary for women’s praise (see Ps. 68:25; 81: 2; 148:12; 149:3-4; 150:4 and I Sam. 18:6-7 and Jer. 31:4).  

––––––––
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6.4. Torah  

God commanded Moses to commence teaching the people. They said to him, “Speak to us yourself and we will listen. But do not have God speak to us or we will die,” (Ex.20:19). Therefore as soon as Moses came down from the mountain he began to teach, because God said, “Tell the Israelites this....” and so began all the regulations, laws and rituals of Deuteronomy and Leviticus. 

Tradition holds that Moses wrote the ‘books of Moses’ (the first five books of the Bible) based upon Ex. 24:-4 in that Moses then wrote down everything that the Lord had said. However, ‘the death of Moses’ pericope would have been written later and the final version of Torah may have been completed as late as the time of David (c.1011-c.931 B.C.E.). The narrative of Exodus 24:4 occurs after the Ten Commandments were given, in Exodus 20, which indicates that Moses commenced the writing task after he received the Commandments. God commanded him to write but, secondly, the effects of the dramatic Divine encounters on the Mountain of the Lord (Exodus 3:2 and 4) called Mount Sinai (Ex.18:5, 19:23 and 24:13-17) may also have stimulated him to start recording the events.  

Moses was particularly suited to this task because he had intimate knowledge of all of the events recorded in the Book of Exodus. He, himself, instructed the people in the laws recorded in Leviticus, Numbers and Deuteronomy (the third, fourth and fifth books of the Torah or Pentateuch) so that Israel became ‘the people of the Book’. Also, Moses was the most highly educated Hebrew of his time. He had been raised as a prince in the Royal Court of Egypt, which wrote using a complex form of hieroglyphics. Moses may also have been able to read the simple linear script called proto-Canaanite; the script of the Semitic peoples (NBD, 1996/2007).  

––––––––
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6.5. The Decalogue  

When Moses, in anger, had broken the tablets of stone on which the Ten Commandments were first written (Ex.32:1-20; Deut.5:1-22) he took two newly-chiselled, blank tablets up onto the holy mountain (Ex.34:1) and stayed. “The Lord wrote on these tablets what he had writtenbefore, the ten commandments he had proclaimed to you on the mountain, out of the fire.” Then the Lord said to Moses: “Write down these words, for in accordance with these words I have made a covenant with you and with Israel” (Ex. 34:27). After the Ten Commandments were again provided Moses spent a great deal of time ‘laying down the law’ that is, giving instructions about the making of the Tabernacle, the rituals to be performed, the festivals to be observed and how to conduct their future life in the Promised Land (for example, in Exodus Chapters 22-23 and elsewhere). Moses preached a very lengthy sermon (Deut 10ff), which contains many well-known and notable concepts, such as: “What does the Lord require of you?”  (10:12); “Love the Lord your God and keep his requirements, his decrees, his laws” (11:1); “Fear the Lord your God and serve Him”  (10:20); “See I am setting before you today a blessing and a curse” (11:26).  

In order for the covenant’s requirements and all the details of the ritual (or praxis, or cult) to be observed, it was recorded. There must have been some literate people who were able to uphold the cult of YHWH in all of its complex detail. “And Moses went and told the people all the Lord’s words and laws..... Moses then wrote down everything the Lord had said.” (Ex. 24:3-4).  

Moses also commanded the people to write God’s commandments on their houses and gates and bind them on their hands and wear them on their foreheads (Deut.6:7-9) to pass the laws on to their children (Gen.18:19; Deut. 4:9-10, 6:7, 20; 11:19, 32:46). This principle became, and has remained, central to the Jewish people. Thus Moses obviously expected that literacy would become, if not the norm, then at least prevalent. Spoken and written words are God’s mode of communication with people [so much so that Jesus was called the logos or Word (John 1:1)].  After four decades of wandering in the Sinai, Moses prepared for a future without his leadership by entrusting the leadership of Israel to his long-time assistant, Joshua (meaning ‘YHWH is salvation’) but whose original name was simply Hoshea (i.e., salvation) (Num. 13:8,16).  

––––––––
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6.6. Conclusions from Torah  

By the time of the death of Moses (c.1300 B.C.E.) instruction in the Commandments of God were publicly taught on important ‘religious occasions’ and privately in the home for the benefit of the children. Some form of Passover observance would have taken place, as God had commanded, but the ritual of the rabbinic seder (order of service) would have evolved over time (and even continues to evolve today). As noted above, some, mainly Jewish, scholars doubt that the seder formally existed before the destruction of the Temple, in 70 C.E. (so Marcus) and a bibliography on the recent controversy about the seder is provided in Appendix 1.  

––––––––
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6.7. From the days of Joshua  

Moses died, having lived for 120 years (which became symbolic of a long and godly lifespan). Then Joshua called Israel to the national covenant at Shechem (or Nablus). They possessed the Book of the Law of Moses’ (Josh.23.6) and Joshua was also sufficiently scholarly as to have been involved with the compilation of the decrees and laws in a book (a papyrus or a parchment scroll) which he called “The Book of the Law of God,”  although it is uncertain whether this was a synopsis of the Torah (the Pentateuch) or something different. Joshua made the reading memorable by setting up a stone of witness and saying that even it had heard all the words that the Lord said to them (Josh. 24: 27).  

Joshua had been a young man when Moses had selected him as his personal assistant but he was 120 years old when he died (Deut. 34:7). This means that, within c.100 years of the Exodus, six books of the Bible had been written and taught. This (Pentateuch and Joshua) was the portion of scripture that would have inspired and guided the judges and the earliest prophets.  

––––––––
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6.8. The Period of the Judges  

A period of tribal conflict and social disarray followed the death of Joshua until judges with the Spirit of God emerged to be deliverers, the first of whom was Caleb’s brother, Othniel (Jud. 3:910) (NBD, 2006). During the period in which the judges (including Deborah, Eli, Samson, and Samuel) dispensed justice in Israel, its geographic position on a narrow fertile band of land between Africa and Asia made the political situation fragile and Israel was often threatened by neighbouring powers. After the Philistines had settled on the coast and had risen in power the people asked for a king: a military ruler; not just a judge.  So the narrative thread arrives at the period of the United Monarchy.  

––––––––
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6.9. From the days of Samuel: priest, judge and prophet  

The first King, was Saul, followed by King David and then his son, Solomon. When the aged Samuel, who was a priest, prophet and judge, was asked by the people to anoint a king for them he reluctantly complied and chose Saul but later was guided to anoint the youthful David for a future regal role, as will be considered in Chapter 7. An example of the trouble the Philistines continued to cause during the United Monarchy is the story of David and his well-known encounter with the Philistine, Goliath of Gath (I Sam. 17). Philistine military strength required a strong military response from Saul and then David.  

King David (c.1011-c.931 or 1004-965 BC) is more often remembered for his fascination with women and his beautiful psalms than for his considerable administrative and military achievements. He had begun as the rejected, youngest son in a large family and, as a lad, had been chosen by the prophet Samuel to succeed the Israelite’s first monarch, King Saul (I Sam. 14-17). David married Saul’s daughter, Michal, and was a life-long friend of her brother, Jonathan.   

When Jonathan, his two brothers and King Saul were killed in battle at Mt Gilboa and Saul’s remaining son, King Ish-bosheth, was assassinated by two of his own cavalry officers, David became king. He conquered the Jebusite city of Jerusalem as his capital and brought the Ark of the Covenant there (II Sam.6:12). Jerusalem, called Zion in Ps. 102:2 and 135:21, was the capital city of the Davidic dynasty and the Israelites and also the cultic centre of the Covenant and God’s dwelling place. This covenant was a blood covenant, renewed daily in obedient sacrifices. Jerusalem was, and has always remained the centrepiece of Jewish nationalism and national identity (Ps. 84:1).  

David decided to build a house of God but he only prepared the plans and materials. The actual building was left for his chosen heir, Solomon (c.970-.930), who was David’s son by his influential wife, Bathsheba (I Kings 1:28-38).   

Solomon inherited a kingdom that was large, stable and wealthy because of commerce, tribute from vassal states and taxation from far-and-wide so that Solomon was able to devote time and money to implementing his father’s plans for the Temple (I Kings 5). Solomon established a standing army and set about enlarging and protecting his territory, including military victories over the Philistines, the tribes of Trans-Jordan, north to the Beqa’ Valley, much of Syria and to the Euphrates River. Evidence of fortifications from the time of Solomon, and/or the remains of some of the stalls for Solomon’s horses and chariots have been excavated (I Kng 4:26), for example at Hazor and Megiddo (Hoffmeier, 2008, 94ff). Solomon was a great builder of fortified cities and made treaties with the kings of Tyre and Sidon to their mutual economic advantage (Avi-Yonah 

[ed.],1976,72f).  

Immediately after Solomom’s death his kingdom split into two. The ten Israelite tribes in the North formed the Northern Kingdom, Israel, and Judah and Benjamin formed the Southern Kingdom, called Judah, which was centred upon Jerusalem.  

––––––––
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6.10. Later Old Testament Writings  

King Hezekiah of Judah (716/15-687/86) is famous for the digging of the water-tunnel in Jerusalem (II Kngs 20:20; II Chron. 32:30). An inscription found in the tunnel, which still bears his name, is dated c.701 BC. He was influenced by the prophet Micah to institute religious reform. He smashed the idols of Baal, the pagan high places and even the brazen serpent that Moses had made during the Exodus.  

When Hezekiah attempted to side with Egypt against Assyria the prophet Isaiah opposed him, warning of Judah’s destruction, because Assyria had already defeated Tyre, Ashkelon, Joppa, Timnah and Ekron. Assyria had also deported the people of the Northern Kingdom: those beyond the Jordan in c.732 (Num. 21:8-9) and the remainder in c.722 (II Kings 17:3ff and 19:35). Jerusalem, in its turn, was besieged in about 701 B.C. but Hezekiah and the citizens of Jerusalem, aided by Isaiah, held out in faith (Is. 36:1-37:38). The Assyrian army mysteriously withdrew without fighting, as was foretold (R. K. Harrison, 2005, 239-244). The Jewish historian, Josephus, states that they succumbed to a plague-like disease (Josephus, Ant.  10.1.5. (21).  

A century later, one of the holy books (probably Deuteronomy) featured in two separate revivals. The earlier one, in c.628 or 622/21 B.C.E., occurred under King Josiah of Judah (c.640-609 BC) when Hilkiah, the High Priest, discovered “a book of the law” during repairs to the Temple (II Kings 22). This was read in public and Josiah was distressed (v.11), probably because idolatry had entered the society, which Huldah the prophetess confirmed (v.17) (Ellison, 1976, 46). Josiah accepted this book as authoritative and made it the law of the land. Widespread reforms were instituted including the abolition of the infant-sacrifices and the fire-rituals of the pagan god Molech in the Valley of Hinnom, outside Jerusalem’s Dung Gate (II Kings 23:10). The people made a new covenant with YHWH (II Kings 23:1-3; II Chron. 34:29-33) and celebrated Passover in grand style (R. K. Harrison, 2005, 252). The King provided 30,000 sheep and goats and 3,000 cattle (II Chron 35:7). The prophet Zephaniah was a contemporary of King Josiah, and Jeremiah began his ministry a year after this revival occurred (Jer.1:2).  

The second revival was two centuries later (c.459 or 445 B.C.E.) after the exiles of Judah began to return from Babylon. Ezra the acribe and prophet returned to Jerusalem with the Law of God in his hands (Ezra 7:14) which, like the people, and the Temple reasures, had been preserved in Exile. In mass gatherings in the square near the Water Gate, south of the Temple, Ezra Read the Law to the people. There was no new covenant on that occasion but the people embraced Torah in a new way, a way which has endured. Ezra’s great contribution was to make the people aware that Torah was their own personal calling, not just for the leaders (Ellison, 1976, 46).  

––––––––
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6.11. In the Intertestamental Period  

	The Apocrypha  


In the period between the writing of the Old and New Testaments two important sets of texts were composed and/or compiled: the Apocrypha and the Dead Sea Scrolls. The Apocrypha, which is considered canonical in some denominations, is of interest because it provides the history of the victory of the Maccabees (or Hasmonaeans) over the Syrian overlords. The story of Mattathias of the House of Hasmon and his five sons (who were known as the Maccabees) is the basis of the Feast of Hannukah which was celebrated in ‘the Jesus Period’ as the Feast of Dedication (Jn 10:22).  

The Jewish people became independent under the Hasmonaean dynasty from c.165 B.C. to 63 B.C. because the Maccebees eventually threw off the yoke of Syria after Antiochus IV Epiphanes had desecrated the Temple with prostitutes and pagan sacrifices. The Syrian ruler had outlawed Sabbath keeping and the practice of Judaism and brutally punished Jewish women for circumcising their babies. He was defeated (‘Maccabees’, in NBD).  

Many of the subsequent Hasmonaean rulers were also high priests including Alexander Jannaeus whose widow, Alexandra Salome, was a remarkable woman who ruled the land for nine years. Rome regarded Antigonas, the last of the Hasmonaean high-priestly kings, as a usurper. When Herod went to Rome in 40 B.C.E. the Senate resolved to name him king but he had to fight a civil war to win the kingdom, with Rome’s help. Herod’s siege of Jerusalem was successful and Antigonus was executed in 37 B.C. on the orders of the Roman, Mark Antony (Avi-Yonah [ed.], 1976, 149). In 37 B.C., to strengthen his royal claims, Herod married the Hasmonaean princess, Mariamne, the daughter of Alexander who was the granddaughter of both the priest-kings Hyrcanus II and Aristobulus II. Later, however, he killed her, many of her relatives, her two sons and, later, his firstborn, Antipater, son of his first wife, Doris.  













	The Dead Sea Scrolls  


The Dead Sea Scrolls were discovered in Israel in caves near Qumran, beside the Dead Sea. Mainly written in Hebrew on vellum or parchment (Vermes, 1995), many of them are now mere fragments. They are a corpus of texts of many genres, including rule books for the community, Bible texts, commentaries and unknown psalms. The scrolls, hidden in pottery jars in eleven or more caves, were accidently discovered in 1947. Many are now housed in the Dome of the Scrolls (Plate 6.2) the spectacular feature of which is the oldest copy of the entire scroll of biblical Isaiah. The search for scrolls is continuing. 
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Plate 6.2. Dome of the Scrolls, Jerusalem.

Photo: Ian Finnin, 2018.
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Plate 6.3. The opening to Cave 4 near Khirbet Qumran. 

Photo: Ian Finnin, 2018. 
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6.12. Variously Dated Jewish Documents of the Judean Desert  

Other texts subsequently discovered near the Dead Sea, known as the Documents of the Judean Desert, include items from: the Cave of Letters; the Cave of Horrors; the cave of Mubara’at near the Dead Sea and in the Wadi Daliya near Jericho. In 1960-61, the  archaeologist Yigael Yadin found letters written in Nabatean, Greek and Hebrew in ‘the Cave of Letters’ (Cave D in the Hever Valley near Ein-Gedi, between Qumran and Massada). These were written by rebels during the Second Jewish Revolt, known as Bar Kokhba’s period (132-135 C.E.). (The name, Bar Kokhba, means ‘son of the star’ [from a Messianic prophecy found in Numbers 24:17] but his real name was Simeon, son of Kossibah.) He led a rebellion against Rome, which was a great diaster and took place about sixty years after the first revolt in which Jerusalem and the Temple had been destroyed.  
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