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Introduction



Strange though it may seem, this is not the book we originally set out to write. In a sense, we are very surprised – and not a little shaken – to have found ourselves on the rock-strewn path that led, ultimately, to The Stargate Conspiracy.


We had intended to write a follow-up to our 1997 book The Templar Revelation, which argued that Christianity was essentially an offshoot of the ancient Egyptian religion of Isis and Osiris – meaning that our culture is not Judaeo-Christian at all, but Egypto-Christian. The implications were astonishingly far-reaching, but we also disclosed the most carefully hidden of all the secrets of the heretical Knights Templar in the most controversial revelation of the book – namely, that they believed that John the Baptist was the true Messiah, and that Jesus was, to say the very least, his usurper.


Wanting to learn more about our civilisation’s Egyptian roots, we researched further into the ancient religion, and found ourselves examining the Pyramid Texts and the origin of the Hermetic writings. The more we progressed, the more we realised the ancient Egyptians possessed astonishing knowledge, far beyond that generally accepted by modern academics. We discovered that those far-off people had an understanding of cosmology unequalled until our own century, and even now perhaps they still have something to teach us. But in the end even the largely unknown and unacknowledged genius of the ancient Egyptians was not to be the subject of this book.


As non-academics researching ancient Egypt we could not remain unaware of the upsurge of interest in the ‘alternative Egypt’ of Andrew Collins, Colin Wilson and others, whose books challenge the often rather complacent ‘certainties’ of mainstream Egyptology. Above all three authors have become associated in the public mind with radical new ideas about ancient cultures, particularly Egypt: Robert Temple, author of the seminal The Sirius Mystery (1976); Robert Bauval, co-author with Adrian Gilbert of The Orion Mystery (1994); and Graham Hancock, whose runaway success was established with The Sign and the Seal (1992). Since then Hancock has gone on to entrance huge audiences worldwide with Fingerprints of the Gods (1995) and, with his wife Santha Faiia, Heaven’s Mirror (1998), and also collaborating with Robert Bauval to produce Keeper of Genesis (1996) and (together with John Grigsby) The Mars Mystery (1998). These books encompass a vast range of fascinating and radical new ideas, many of which have now become so entrenched among their readers as to be accepted as hard fact. And, like most of their readers, we, too, began as enthralled admirers.


After many months of researching and writing this book, we still admired those authors’ energy and commitment, but as we stood back from their work, we have perceived a new and considerably larger pattern taking shape. Whether or not those authors are aware of it, their work forms an intrinsic part of what amounts to an orchestrated campaign.


And the matter does not end there. The bitter controversy surrounding the idea of a long-dead civilisation on Mars has also been absorbed into this campaign and – like the mysteries of Egypt – has been pressed into service to present a carefully stage-managed message. Essentially, it proposes that the ancient gods were extraterrestrials – and they’re back. But the subtext is very clever: only certain, chosen people hear their words, and only certain, chosen people will be part of the revelations to come. We can hazard a guess at the identity of some of the chosen, but the others may be rather surprising.


This is the well-worn tactic of ‘divide and rule’, and has worrying, quasireligious overtones. And it is no obscure and tiny cult, but a massive phenomenon that, in one shape or form, has infiltrated much of the West’s cultural and spiritual life. But who lies behind it? And what on earth would anyone hope to gain by it?


We certainly considered the idea that we may have developed into sad cases of paranoia – the thought was to recur several times as we plunged deeper into this investigation – but the evidence remains, staring us all in the face, and there is no doubt in our minds that a huge conspiracy is trying to make us think in certain ways. And for such a global plot to work, it requires teams of fellow conspirators, whose participation may be unwitting or otherwise. These groups, we were to find, not only included, rather predictably perhaps, intelligence agencies such as the CIA and MI5, but also less obvious candidates, from New Age gurus to cutting-edge physicists, top-level scientists and multi-millionaires.


Cynically exploiting our fin de siècle hunger for signs and wonders, and our ongoing love affair with the mysteries of ancient Egypt, the conspirators are in the process of creating a massive, insidious belief system that feeds on millennium fever, though perhaps not blossoming properly until the first years of the twenty-first century.


The fact that modern man’s craving for contact with the numinous and the ineffable is being cynically exploited on a vast scale does not mean that there are never genuine paranormal phenomena or mystical experiences. Nor do we suggest that there are no mysteries about man’s ancient past or his place in the universe. While we are critical of certain beliefs and claims to have solved some of those mysteries, it is because we find fault with them, not because we have a ‘skeptical’ bias. What disturbs us greatly is the use to which many otherwise innocent or uplifting beliefs and concepts are being put.


Even the lives of those with no interest in such subjects will inevitably be touched by this campaign to have us believe and be persuaded to think in a certain way. We came to realise, with heavy hearts, that part of this plot is to prepare us to accept certain ideas that we would normally find unacceptable, perhaps even repugnant. Make no mistake, this amounts to cultural and spiritual brainwashing on a lavish scale.


This story is so challenging that we can only ask for a willing suspension of disbelief, and for our readers to follow our detective work step by step, abandoning preconceptions and personal biases along the way. At the end, perhaps the thought might be allowed: what if this book is right? What if there really is a ‘star-gate conspiracy’ eating away at the heart of democracy, human autonomy and decency itself? What if we are being prepared for the acceptance of something that we would normally find, to say the least, disturbing?


This book is not an attempt to rally the masses or create some kind of political backlash against the conspiracy. Perhaps, in any case, those with the vested interests would ensure that such an attempt would be doomed to ignominious – and immediate – failure. Yet we believe that successful opposition is possible, beginning with the realisation that, perhaps like the stargate itself, true resistance is in the mind.


Lynn Picknett
Clive Prince


London, June 1999





Prologue:
The Nine Gods



In the beginning were the Nine gods of ancient Egypt, the Great Ennead, in whom all beauty, magic and power were personified. But although many, they were only ever truly One – each an aspect of the great creator god, Atum. The Pyramid Texts, hieroglyphic inscriptions found on the inside walls of seven pyramids of the Fifth and Sixth Dynasties, implore them both as Nine and as One:




O you, Great Ennead which is at On [Heliopolis] (namely) Atum, Shu, Tefnut, Geb, Nut, Osiris, Isis, Set, and Nepthys; O you children of Atum extend his goodwill to his child . . .1





The mysteries of the Great Ennead were celebrated by generations of initiate priests at Heliopolis. Their worship was a central part of the lives of thousands of ordinary men and women, to whom their discrete identities made them as accessible as the saints are to modern Catholics, while their mysterious Oneness kept in place the divine veil of ineffability.


The Nine – in one form or another – reigned for many centuries, until the Egyptian world changed forever with the influx of conquering races including the Greeks and, later, the Romans. The change seemed complete with the coming of the new religion of the sacrificial man-god, Yeshua (Jesus). But even then it was believed that the Nine merely withdrew to a heavenly realm – or, as many would have it today, to another dimension. The Ennead had departed, perhaps one day to return in glory.


However, the Nine are no longer a mere curiosity of some long past religion, nor are the works of their priests as ephemeral as sand blowing across the face of time. Their sacred city of Heliopolis hid many jealously guarded secrets, incredible knowledge that is only now being rediscovered. From the wisdom of antiquity, these high initiates built the pyramids, feats of construction that are still unparalleled and whose mysteries continue to challenge and enthral. The Nine taught their priests well – and their strange and secret knowledge is coming back to haunt us.


Buried beneath a suburb of Cairo – the most populous city in Africa, with 16 million inhabitants and their mad cacophony of traffic – the wonders of ancient Heliopolis are now marked only by a single obelisk. Once it was one of the unofficial wonders of the ancient world, glorying in its name – derived from the Greek for ‘city of the sun god’ because it was the centre of worship of Ra, whose daily journey blazed across the heavens. Its Egyptian name of Ounu, which appears in the Old Testament as On, may mean ‘the pillared city’, although no one knows for certain. Sometimes it was known as the ‘House of Ra’, while the Arabs called it Ain-Shams, meaning ‘Sun eye’ or ‘Sun spring’.2


It is unknown how long the centre at Heliopolis had been established before its first mention in the records, but it was certainly already the supreme religious centre of Egypt ‘when records begin’ – at least the beginning of the Old Kingdom (c. 2700 BCE).3 Although several other rival cult centres later rose in power and political influence, Heliopolis always retained its status and due reverence was paid to its antiquity throughout the history of Egypt.


Heliopolis was the principal religious centre of the Pyramid Age, and its theology – the first organised system of religion and cosmology known in Egypt – inspired and motivated the building of the great monuments at Giza. To people of that time and place, theology represented the sum total of all knowledge. All that existed was God: everything was a manifestation of Him/Her, and everything was imbued with the divine spark. Therefore the study of anything was in itself a glorious religious act. To learn was to worship and at the same time to progress along one’s own path to godhood. Heliopolis is indelibly linked with Giza, which lies some 12 miles to its south-west. Indeed, the three pyramids are arranged so they point to Heliopolis.4


As ‘the chosen seats of the gods’ and ‘the birthplace of the gods’, Heliopolis was the most sacred site of Egypt. It contained temples to the creator god Atum, to Ra – the sun god himself – and to Horus, as well as to Isis, Thoth and the Nile god Hapi. One of the city’s most renowned buildings was the hwt-psdt, the Mansion of the Great Ennead. Another structure was the House of the Phoenix, which may have contained the sacred ben-ben stone, Egypt’s most holy ‘relic’, which was possibly meteoritic in origin.


The priesthood of Heliopolis was famed for its learning and wisdom. Two of its greatest achievements were in the fields of medicine and astronomy – its high priests held the title ‘Greatest of Seers’, generally understood to mean ‘Chief Astronomer’.5 Its priests were still regarded as the wisest and most learned in Egypt at the time of Herodotus (fifth century BCE) and even remembered in Strabo’s day, as late as the first century CE. The priesthood was even famed among the Greeks, and it is said that, among others, Pythagoras, Plato, Eudoxus and Thales went to Heliopolis to study. And although we know few of the names of the great Egyptians who were its graduates, we do know that Imhotep, the genius who designed the first pyramid – the Step Pyramid of Djoser at Saqqara – and was venerated as a god for his medical knowledge, was a High Priest there.6


Significantly, the priesthood probably included women. An inscription of the Fourth Dynasty, roughly contemporary with the Giza pyramids, refers to a woman in the Temple of Thoth holding the title ‘Mistress of the House of Books’.7


It is possible to piece together the main elements of the Heliopolitan religious beliefs from the Pyramid Texts. The earliest text, in the pyramid of Unas, dates from around 2350 BCE, some 200 years after the Great Pyramid of Khufu at Giza is believed to have been built. In fact most Egyptologists agree that the Pyramid Texts are much older than the earliest surviving inscriptions, and that they – and the religious and cosmological ideas – existed at the beginning of the First Dynasty, the ‘official’ birth of Egyptian civilisation, around 3100 BCE.8 The Pyramid Texts are the oldest surviving religious writings in the world.9


Customarily divided into short ‘chapters’ called ‘utterances’ by Egyptologists, these ancient texts form descriptions of the funeral rites and afterlife journey of the king (strictly speaking, ‘pharaoh’ is a much later term). There is every reason to believe that the Pyramid Texts are not, in fact, merely funeral texts, nor is the wisdom embedded in them relevant solely to the kings of a long-dead civilisation.


The central theme of the texts is the afterlife, or astral, journey in which the king, identified with Osiris, ascends to the heavens where he is transformed into a star. He also encounters various gods and other entities, and is finally accepted into their ranks. He is then reincarnated as his own successor, in the form of Osiris’s son, Horus, thus ensuring the literal divinity of the royal line and maintaining the continuity of Egyptian culture.


The Pyramid Texts are undoubtedly the product of the Heliopolitan priesthood,10 and represent the only surviving unadulterated expression of their religion, and probably the only writings of the religion ever inscribed outside of Heliopolis itself at that time. The same ideas underpin later funeral inscriptions, such as the Coffin Texts (written inside sarcophagi of the Middle Kingdom, 2055–1650 BCE) and the so-called Book of the Dead, though these were also influenced by other, rival religious systems. The Pyramid Texts hold the key to reconstructing the beliefs of ancient Heliopolis.


A further problem arises as the Pyramid Texts were intended for a specific purpose, not as a general dissertation on theology. One analogy is with a Christian funeral service today. Obviously it would feature references to Christian beliefs, such as Jesus dying on the cross to save us, which Christians understand, while anyone unfamiliar with the religion would feel completely lost. The Pyramid Texts, in much the same way, are not the equivalent of a Heliopolitan Bible, but more like a prayer book.


A study of the underlying beliefs of the Pyramid Texts reveals an extraordinarily sophisticated yet economical theology and cosmology that can be read on many levels. Several complex concepts are expressed simultaneously in its imagery. There are many academic reconstructions of Heliopolitan thought, but the one we believe to make most sense of the data is that of the American professor of religious history, Karl W. Luckert, as described in his seminal book Egyptian Light and Hebrew Fire (1991). According to this, the system is one of deceptive simplicity, hiding a rich and awesome complexity. We came to realise that Heliopolitan beliefs concerning the nature of the universe, consciousness, life and what happens after death are both mystical and practical, yet also incorporate knowledge that rivals that of the most cutting-edge modern science.


It has long been recognised that the Pyramid Texts contain astronomical material. Recent books have argued that these ideas are neither primitive nor superstitious – as many academics still believe – but reveal a detailed and sophisticated understanding of the movement of heavenly bodies. They even take into account the phenomenon known as the precession of the equinoxes, a heavenly cycle of nearly 26,000 years that was deemed to have been discovered as late as the second century BCE by the Greeks (who even then got it wrong).11 This civilisation existed at least five millennia ago. On such a timeline our own superstitious Dark Ages, when the world was believed to be flat, seem like yesterday.


The most fundamental revelation of the Pyramid Texts is that, despite our preconceptions, the Heliopolitan religion was essentially monotheistic. Its many gods, often animal-headed, were understood to represent the manifold aspects of the one creator god, Atum.


The Heliopolitan religion incorporated the concept of a mystical union with the ‘higher’ god forms, and even with the source of all creation, Atum himself. This union was the true objective of the process described in the Pyramid Texts, the destination of the soul’s ultimate journey. According to the standard view, this was relevant only to the king in his afterlife state, but we believe it was not a journey reserved only for royalty – nor even for the dead. The Pyramid Texts in fact describe a secret technique for enabling a man or woman to encounter God and – dead or merely out of the body – to discover some of his knowledge for themselves.


Atum stood at the apex of the Great Ennead, or the nine primary gods of Egypt. However, exemplifying the concept of ‘one god, many god forms’, the nine themselves were considered as One, the other eight representing different aspects of Atum.12 This is a similar idea to that of the Christian Trinity. As Professor Luckert says: ‘The entire theological system can be visualised as a flow of creative vitality, emanating outward from the godhead, thinning out as it flows further from its source.’13


Before Atum’s act of creation, the universe was a formless, watery void, called Nun. Out of this void emerged a phallic-shaped hill, the sacred Hill of Atum. Although a metaphor, it was also believed that this landmark was a physical place, the real site of the beginning of all things. Atum’s temple in Heliopolis was probably built on this hill, although some Egyptologists have recently argued it was actually the rising ground of the Giza plateau. Others suggest that the pyramids themselves were intended to represent the Primeval Mound.14


The writings of Victorian – and even more recent – Egyptologists have been notably coy or tight-lipped about the story of Atum’s act of creation. In fact, he ejaculated the universe as a result of masturbating himself to an explosive orgasm. Though this inevitably invites jokes about the ‘Big Bang’, it is actually rather an accurate image. Atum’s life-giving burst of energy seeded the void of Nun, pushing back its boundaries to give way to the expansion of material creation. In the original story, Atum was considered to be androgynous: his phallus represented the male principle, while his hand represented the female principle. This defines one of the fundamental tenets of the Heliopolitan system and all Egyptian thinking, namely that of the eternal and quintessential balance of male and female, the yin-yang polarity without which, they believed, chaos would rule.


From Atum’s arching semen the universe proceeded to unfold, gradually becoming manifest in the physical, material world that we inhabit, but only after passing through several other stages. From the creative act, two beings, Shu and Tefnut, emerged in the dividing of the first principle. Shu is male, representing the creative power, and Tefnut is female, representing a principle of order that limits, controls and shapes Shu’s power. Tefnut is also represented as the goddess Ma’at, ruler of eternal justice.15 Together, Shu and Tefnut are sometimes jointly called the Ruti, represented in physical form as two lions (or rather, a lion and a lioness).


From the union of Shu and Tefnut were born Geb (the earth god) and Nut (the sky goddess), representing the elements of the visible cosmos, more manifest forms of their ‘parents’. Geb and Nut, in turn, gave birth to two pairs of brother-sister twins: the famous quartet of Isis and Osiris and Nepthys and her brother-consort, Set. They express the principle of duality in two ways: male and female, and positive-negative/light-dark. Nepthys is the ‘dark sister’ of the beneficent Isis, while Set is the destructive, obstructive force opposing Osiris’s civilising and creative character. These four deities were considered to be closer to us and the material world, than their forebears, although still inhabiting the world of spirit beings ‘behind the veil’. Luckert says that they ‘exist low enough to participate more intimately in the human experience of life and death’ and that they operate ‘on a smaller and more visible scale than their parent(s)’.16


Collectively, these nine gods make up the Great Ennead, but they remain only expressions of Atum, reaching through the levels of creation from the first emergence from the void to the world of matter we inhabit. In a sense, Osiris is Geb and Shu and Atum, just as Isis is Nut and Tefnut/Ma’at and Atum. Even Set was perceived as more complex than a simple embodied, archetypal evil, such as the Devil of Christianity.


The system continues. The Great Ennead itself leads on to another series of gods, the Lesser Ennead. The link – or ‘go-between’ – is Horus, the magical child of Isis and Osiris. He is regarded as the god of the material world, his role here echoing that of Atum in the universe. The foremost of the Lesser Ennead, who are believed to exert a direct influence over humankind, are the wisdom god Thoth – scribe to the Great Ennead – and Anubis, the jackal-headed god who guards the gateway between the worlds of the living and the dead.


This level is the province of many other deities, each dealing with a specific aspect of human life. It is probable that it incorporated local gods and goddesses worshipped in Egypt before the Heliopolitan religion was established. Luckert calls this the ‘Turnaround Realm’, the meeting point of the world of matter and the ‘other dimensions’ of the gods, where the reverse process can be experienced by an individual – either at death, or by mystical experiences in life – as an ‘inner journey’, back to union with the creator. This is the process that is the main theme of the Pyramid Texts, which – far from being ‘primitive’ – exceeds newer religions in both authority and sublimity, besides being strikingly similar to the traditions of shamanism.


Further significance can be derived from this elegant system. In an association of imagery, the emergence of Atum’s Primeval Mound from Nun was equated with the rising of the sun, the source of all life in the material world. This is why Atum is associated with Ra, the sun god, sometimes referred to as Ra-Atum. This is also why Horus, as lord of this world, is also associated with, and sometimes personified as, the sun. The daily ‘birth’ of the sun is a ‘microcosm’ of the original creative explosion that gave birth to the universe, so it can be associated with both Atum and Horus. Like so much of the Pyramid Texts, the imagery works on several levels at once.


An objective reading of the Pyramid Texts involves much more than poetic symbolism. For example, its system of creation is a remarkable parallel to modern physicists’ conception of the creation and evolution of the Universe. It literally describes the ‘Big Bang’, in which all matter explodes from a point of singularity and then expands and unfolds, becoming more complex as fundamental forces come into being and interact, finally reaching the level of elemental matter. (Significantly, the leading American Egyptologist Mark Lehner, in his 1997 book The Complete Pyramids, uses the term ‘singularity’ when referring to Atum’s place in the myth.17) The system also includes the concept of a multidimensional universe, represented by the different levels of creation as embodied in the god forms. In the Pyramid Texts, the higher gods, such as Shu and Tefnut, still exist, but remain essentially unreachable by humankind without going through the intermediaries of the lower gods.


Yet another level of imagery lies within the creation story. While discussing the sophistication of the ideas in the Pyramid Texts with our friend, the Belgian writer-researcher Philip Coppens, he pointed out that certain very new discoveries of modern science are an implicit part of the story. As we have seen, Atum emerged from a formless void, imaged in the form of the primordial watery chaos called Nun. This is often regarded as being based on the way land emerges from the Nile flood as the annual inundation recedes, but this is not really the concept expressed in the Heliopolitan image. As Egyptologist R.T. Rundle Clark says:




It was not like a sea, for that has a surface, whereas the original waters extended above as well as below . . . The present cosmos is a vast cavity, rather like an air-bubble, amid the limitless expanse.18





This is an elegantly clever way of expressing the complex concept of a sea that represents, on the one hand, the void – nothing – yet at the same time stands for unlimited potential – infinity. There may be another reason for choosing this image, though. Scientists have only recently announced the discovery that water can be found in interstellar space in far greater quantities than has ever been expected. Atum represents not just the ‘Big Bang’ of creation, but also the sun: and scientists are only now realising that the enormous clouds of water throughout the universe play a vital role in the creation of stars such as our sun. In fact, they are now beginning to believe that stars are actually created from such clouds of water . . .19 It has also been pointed out that, on a terrestrial level, the myth expresses the idea that life originated in the seas.20 All this suggests the possession of exceptionally sophisticated knowledge by the Heliopolitans.


Significantly, on 12 September 1998, the leading British scientific magazine New Scientist published the ground-breaking research of a NASA team led by Lou Allamandola into the origins – and requirements – of life in the universe. Previously scientists had found it impossible to assemble the right ‘ingredients’ out of which to create even the most basic form of life, but this team had succeeded in creating some of the complex molecules necessary by recreating in the laboratory conditions similar to those found inside clouds of gas in interstellar space. They discovered that creating those complex molecules in those circumstances is extremely easy – in fact, virtually inevitable – whereas trying to do so in strictly terrestrial circumstances is impossible. The most striking example is that of molecules called lipids which make up the walls of individual cells, without which the cell, the basic building block of living things, could not exist. Now that scientists know that this can be done so easily in these conditions, the implications are enormous. It looks increasingly as if life originated in deep space and was then ‘seeded’ on to planets, probably by comets, and that, even in its most primitive form, it is probably found everywhere throughout the universe. As Lou Allamandola says, ‘I begin to really believe that life is a cosmic imperative.’


This, however, is only part of the story, as Philip Coppens pointed out to us. It may be that Allamandola’s team are by no means the first to comprehend the requirements for the creation of life. He cites the ancient Egyptian myth of Atum’s explosive orgasm that created the universe: his ejaculation can be seen to symbolise, with astonishing accuracy, the idea that all the basic ingredients for life existed from the very first and that the universe, as it continues to expand, carries them within it. The imagery of the Atum myth also encompasses perfectly the concept of ‘seeding’ the universe with life. Did the Heliopolitan priests really know how life originates and spreads throughout the universe?20


This, then, was the ‘primitive’ religion of ancient Egypt, which was governed by the Great Ennead, the Nine who represented all life and all wisdom. The ancient Egyptian civilisation, so often underestimated even by our most learned scholars, continues to fascinate with mysteries that call to us from antiquity. But we were to discover that something new is afoot, a sudden, unexplained interest in the lost secrets of the Egyptians and a flurry of mysterious activity among their most venerable ruins. Something intriguing is going on at Giza, something that is intimately connected with the preparation for the Millennium and the start of the twenty-first century. People and organisations are searching for the lost knowledge of the worshippers of the Nine for their own purposes. They are about to undertake a momentous, perhaps even a catastrophic venture: to hijack the mysteries for their own ends, even daring to attempt the unthinkable – to exploit the ancient gods themselves.
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Egypt:
New Myths For Old


Nothing succeeds like Egypt. Although its fabled magic and mystery have by now become something of a well-worn cliché, it is, largely, only academic historians who lament the fact. Something about the land of Tutankhamun, the Sphinx and the Great Pyramid instantly dwarfs all other cultures in our imaginations, although many of them – such as the pre-Columbian peoples of South America – also built pyramids that continue to perplex us with their mystery and sheer technical perfection.


A recent spate of highly successful books has not only asserted that ancient Egypt was considerably more sophisticated than academics will admit, but also promised that mind-bending revelations connected with that venerable civilisation will soon shake the world. These secrets will somehow emanate from ancient Egyptian sources and affect us all in one way or another. And, of course, they will be timed to coincide with the Millennium.


A mystery does surround the ancient Egyptians and their culture. Immensely impressive data does reveal that the ancient Egyptians were far more sophisticated than Egyptologists admit. Indeed, mainstream Egyptologists seem curiously blind to the achievements and beliefs of the very people they have chosen to study. However, there is a backlash against this academic arrogance – and like all extreme reactions, it presents problems of its own, not least because this particular backlash has been carefully orchestrated.


The last decade has seen the rapid rise of an Egyptological counterculture. It began as a challenge to the rigid views of the academics, but has now effectively become a new orthodoxy with an equally unyielding ‘doctrine’ of its own.


There is a strong case for challenging much of the standard Egyptological view. Many recent bestsellers – such as Keeper of Genesis by Robert Bauval and Graham Hancock (1996), From Atlantis to the Sphinx (1996) by Colin Wilson and Gods of Eden (1998) by Andrew Collins – have daringly tackled the academics, rightly criticising their stubbornness and blindness and presenting an alternative view of the subject. In our view, much of this was long overdue. Historians and Egyptologists have had it all their own way for too long. Many of them have been far too ready to dismiss the ancient Egyptians as ‘primitive’, while the evidence of our own eyes, in the shape of the Great Pyramid and the Sphinx, tells us otherwise. And, of course, their incredible knowledge – teased out of the ancient Pyramid Texts – is also routinely ignored or even roundly rubbished.


However, many – but not all – exponents of the New Orthodoxy who dare to ‘publish and be damned’ appear to be motivated by something more than a sense of solidarity with a culture that is rarely given its due. This wave of new books is not just a timely recognition of ancient Egyptian genius (although of course there is an element of that, which must be applauded). As we discovered, something else is involved here, something deeply unsettling.


Among certain of the so-called ‘pyramidiots’ (the academics’ term for the alternative Egyptologists, which no doubt includes ourselves) we have discerned a very interesting but disturbing tendency. As we will see, some members of the New Orthodoxy – but by no means all – hide another agenda behind their apparently laudable and open-minded attack on the arrogance of academia. Through the mass media, these writer-researchers have promoted what is essentially a belief system that is not only just as rigidly dogmatic as the academics’, but which seems, worryingly, to have quite another agenda. The promotion of certain ideas and the fact that the same ideas occur in several of the most high-profile books about ‘alternative Egypt’ led us to believe that there was a pre-arranged, orchestrated move to create a new belief system.


As this investigation proceeds and we carefully strip away the layers of false extrapolation and strange affiliations, a much wider conspiracy is revealed. This extends well beyond the confines of Egyptology – Old or New – and involves several intelligence agencies, including the CIA and Britain’s MI5, occult groups and even some of the world’s top scientists. This extraordinary conspiracy centres upon the creation of the expectation of imminent, quasireligious revelations connected with ancient Egypt, cynically exploiting the spiritual hunger and craving for miracles of the Western world. This is not some minor social experiment, but in effect a large-scale campaign that takes many forms and uses many different religious, spiritual, New Age – and even political – masks. Honed by decades of intensive, and often less than ethical, intelligence experience, this conspiracy is, in our view, the most insidious yet dangerous assault on the collective free will of the West. Those at the heart of this plot care little for either the Egyptian mysteries or the spiritually bereft: all they care about is power and control.


Testament of the pyramids


No first visit to Paris is complete without a trip to the top of the Eiffel Tower, where, windblown but triumphant, one can enjoy a seemingly limitless view over one of the most beautiful cities on Earth. This experience is useful when putting another – even more famous – landmark into context: the Great Pyramid of Giza. Until the Eiffel Tower was built in the last years of the nineteenth century, the ancient Egyptian wonder of the world was the tallest building humanity had ever known. But while every nut and bolt of the iron giant of Paris can be traced to its origins, and all its parts could be easily reassembled today, the same is not true of the Great Pyramid. No one knows how it was built, although many claim they do. While everyone knows the reason why the Eiffel Tower was built, no one knows the true purpose of the pyramids.


Reams of paper and seas of ink have been used in attempts to convey the sheer scale of the Great Pyramid, but nothing can prepare the individual for the moment he or she sees it for the first time. Other famous monuments may disappoint: Stonehenge, perhaps, does not quite justify the tour-guide hype. The Great Pyramid of Giza always exceeds expectations.


One illusion, however, is very quickly shattered. Somehow a romantic notion prevails that the Giza complex – the three most famous pyramids and the Sphinx, along with their attendant temples and causeways – lies in the middle of the desert and that one has to be a cross between Indiana Jones and Lawrence of Arabia in order to get there. The monuments of Giza are in fact ten minutes’ walk from the populous suburb of Cairo of the same name. It can come as a shock to find the Great Pyramid towering over a hotel swimming pool. There are few more dramatic, and somehow unsettling, backdrops to poolside relaxation.


The Great Pyramid is profoundly unsettling in many ways, not least because of its sheer scale. Made of 2.5 million limestone blocks, each with an average weight of 2.5 tons, this immense structure covers an area of over 53,000 square yards at its base, with a perimeter of over half a mile. It is 481 feet high, a great height, as those who ill advisedly (and illegally) climb up it can testify. Although its roughly stepped sides now appear to invite an arduous scramble to the summit, originally this was impossible, as the whole pyramid was covered in a smooth, polished limestone cladding.


The Great Pyramid is aligned to the cardinal points of the compass with an amazing – and aesthetically unnecessary – degree of accuracy. (There is an error of only about 5 inches in the north–south alignment, and one of just over 2 inches from east to west.) The same incredible accuracy applies to the monument as a whole: the length of the sides at its base differ by less than 8 inches (20.5 cm) between the shortest and longest sides, and the accuracy of the right-angled corners is near-perfect.1 There are many other famous examples of awesome sophistication in the construction and location of the Great Pyramid. These include the fact that it is situated almost exactly on the geodetically significant latitude of 30 degrees, as well as the use in its design of advanced geometric concepts such as pi and phi (which are, officially, supposed to have been unknown to the ancient Egyptians). For orthodox Egyptologists these facts, while undeniable, can only be put down to coincidence.2


Elsewhere in the Giza complex, other, less famous, examples of the builders’ art equally give one pause. Most tourists only ever use the curious, now roofless, building known as the Valley Temple, which lies on the southern side of the Sphinx enclosure, as a route to the Sphinx. This is a pity, as it is well worth serious examination itself. Limestone blocks dwarf even those used in the construction of the Great Pyramid, some weighing as much as 200 tons and measuring up to 9 metres in length. (These blocks were taken from the Sphinx enclosure when it was originally hollowed out.) The inner walls and upright square pillars of the interior of the temple are made of granite – again, some weighing over 200 tons. But not until the 1970s were cranes built that could lift a weight of even just 100 tons – half the weight of the largest blocks in the Valley Temple.3 How did the ancient Egyptians lift them over three millennia ago?


There is something other than sheer scale involved in the workmanship of the Valley Temple. There are, by modern standards, other virtually ‘impossible’ flourishes in the setting of one stone next to another. For example, at its corners, instead of having two separate stones fitting together to form the right angles, just one massive block has been cut to turn the corner, sometimes by the ludicrously tiny amount of just a couple of inches, with the next stone specifically trimmed to fit the remaining space, and so on. This is all the more incredible when you realise that the stones were all cut to fit when actually in place. It follows the same principle as that of dry-stone walling, used by many rural peoples over the centuries and generally thought to require a fair degree of eye-to-hand skill. But such wall building always used small stones, because they usually had to fit relatively easily into the wall-maker’s hand. By contrast, the stones of the Valley Temple, as we have seen, would still defy the lifting powers of the greatest cranes of the modern world, let alone be easily trimmed to go round corners when in place. So how did the ancient Egyptians manipulate such massive stones? And why did they choose what has to be the most complicated and unnecessarily difficult method they could possibly find? As we toured the Valley Temple, the thought that came irresistibly to mind was that these builders were showing off . . .


The granite blocks themselves present a mystery. Not only is the interior of the Valley Temple made of granite, but so is part of the inside of the Great Pyramid. The King’s Chamber is lined with it. The local stone was limestone, so the giant granite blocks had to be transferred from Aswan, about 600 miles to the south of Cairo, then hoisted into place, sometimes being positioned as lintels across the top of upright granite blocks.


There are other examples of unnecessary, even apparently absurd, difficulties encountered by the early builders. At the position of Khafra’s (the ‘Second’) Pyramid, a level base had to be created on a slightly sloping section of the plateau. This entailed the cutting of a ‘step’ into the rock of the rise and building up the lower part of the slope with limestone blocks to make a level platform. Had the pyramid been built just a few hundred metres to the west, it would have been on level ground to begin with.4 Clearly the ancient Egyptians either liked to make things as difficult as possible for themselves, or there was a very important reason why the Second Pyramid should occupy exactly that position in relation to the first.


The mysteries of the external structure of the Giza monuments leap to the visitor’s startled eye, but the inside of the Great Pyramid is even more baffling. What strikes the first-time visitor immediately is how strangely cramped the passages and entrances to the chambers are, and how difficult it is for even relatively small adults to scrape through. You have to duck down for long stretches of the Ascending Passage to reach the awe-inspiring Grand Gallery, which leads to the King’s Chamber, and then you must bend double to get through the immediate entrance, the antechamber. And, before wooden slats were incorporated into the Grand Gallery in the modern era to enable visitors to achieve a foothold, originally there was only a massive smooth stone surface stretching upwards and out of sight. The Great Pyramid is hardly visitor-friendly now; the gods alone know what kind of superhuman agility was required to move around inside it millennia ago.


We are told that the Great Pyramid, like its companions at Giza – and every other Egyptian pyramid – was built as a tomb for a pharaoh: this is, according to mainstream Egyptologists, ‘fact’. Unfortunately, as all pyramidiots gleefully point out, no evidence of any human burial has ever been found in any pyramid. One can cite the depredations of grave robbers as much as one likes, but in the ‘unfinished’ step pyramid attributed to Sekhemket at Saqqara the sarcophagus was found not only intact but also sealed – and when opened was revealed to be empty.5 And most famously, no signs of human burial have ever been found in the Great Pyramid nor in its two companion pyramids at Giza. Remains were found in the sarcophagus in Khafra’s – the Second Pyramid – but they turned out to belong to a bull.6 The Bent Pyramid at Dahshur contained a dismembered owl and the skeletons of five bats in a box, but nothing of human origin.7 Clearly, the pyramids were not tombs, but the fact remains that – although many theories have been put forward – no one knows why the pyramids were built, nor even how they were built. (Bizarre though it may seem, the mysteries of the pyramids are not favourites with academic Egyptologists. As Vivian Davies of the British Museum has said: ‘I must confess I’ve never been somebody fascinated with the pyramids.’8 A similar position is adopted by many of his colleagues.)


The old idea that the pharaohs used thousands of slaves to haul the vast slabs of rock through the desert and manoeuvre them into place through sheer brute force has been shown to be extremely unlikely. Recent archaeological evidence has indicated that the workers were free men who willingly gave up some of their time to assist in the building and were housed in huge camps. The logistics of feeding and watering this army of volunteer workers must have been a nightmare, especially as they were technically, at least, free to leave if they wanted to. There is also the problem of how any number of even the strongest and most willing of men could have manoeuvred those massive stone slabs into place with such finesse.


The Great Pyramid slopes inwards towards the apex at an angle of about 52 degrees and its summit is nearly 500 feet from the ground. The imagination baulks at the problem of how these ‘primitive’ people did it. They must have had scaffolding that was not only extraordinarily strong, but also adjustable. After all, it would have had to allow for the intricate and physically tough work needed to manoeuvre each mighty stone in place, course by course, higher and higher, all the while sloping inwards to accommodate the gradient. Such scaffolding would also have had to be almost supernaturally strong to sustain the weight of at least one 2.5-ton block of stone, as well as workers and their tools. Academics favour the theory that the pyramids were erected through the construction of giant ramps – made of clay bricks, perhaps – so that the blocks could be dragged into position, after which the ramps were demolished. Once again, however, there is the problem of the inwardly sloping walls and the tiny apex – how would you build adjustable ramps to allow for the gradient? After all, a fixed ramp might work for the first few stone courses, but very soon the gradient would create a widening gap between the ramp and the pyramid wall, hardly the best, or safest, way to manipulate huge blocks of stone. If you had somehow managed to build any part of the side of a pyramid in this way, by the time you came close to the apex there would be a gap of several feet between your fixed ramp and the stonework. What did they do – throw the stones across? Academics have suggested that, in order to overcome this problem, the Egyptians built serial ramps, each inclining further inwards to accommodate the gradient, but such ramps would need to have started many miles away in order to have gentle enough inclines for men to be able to drag stones up them.


Recently, American Egyptologist Mark Lehner built a scale model of a true pyramid on the Giza plateau for a television series called Secrets of Lost Empires, a BBC/NOVA/WGBH-Boston co-production that required teams of experts to reproduce the achievements of ancient cultures – at least, in miniature. Given just three weeks, different teams had to build a pyramid, erect a Stonehenge monolith or repair a remote Incan wall. If we were to believe their own publicity, they very largely succeeded, although, certainly in the case of Mark Lehner’s team, their ‘success’ was extremely limited. For a start, they were not required to quarry and move the stone blocks using the soft copper tools that (allegedly) were all that the Egyptians had. If the team could not have used modern methods to cut and move the stones to the building site at Giza, no doubt the Millennium would have come and gone before they hacked out a single stone.


Once they had their stones on site, they had to resort to the putative ‘primitive’ methods of the original builders. Lehner’s team, which included local Egyptian labourers, cut 186 limestone blocks, each weighing up to 6,000 lbs – not, note, 2.5 tons – then manoeuvred them into position, swearing and sweating, using brute force, levers, ropes and water as a lubricant. The resulting pyramid, with its perfect gradient of 52 degrees, was clad with shaped facing blocks, then topped with a limestone pyramidion. Lehner, bursting with pride, announced that ‘this limited experience made it abundantly clear that the pyramids are very human monuments, created through long experience and tremendous skill, but without any kind of secret sophistication’.


That is all well and good, until it is realised that Lehner’s Pyramid was very much a miniature version of the real thing – not much higher than a tall man with upraised arms. In fact, this stone Wendy House would perch comfortably on the very top of the Great Pyramid. Building a structure where you can easily manoeuvre large stones, if necessary by dragging them out on to the ground and starting again, is wildly different from constructing what was – until recently – the tallest building in the world, where there would have been no room for manoeuvre beyond the first few stone courses.


If the largest single artefact of ancient Egypt has the power to challenge our own sophisticated technology, spare a thought or two for some of the smallest. The Cairo Museum contains many of the sort of artefacts frequently overlooked by visitors, but they are almost, in their own way, as mysterious as the pyramids. For example, many small stone jars and bottles on closer examination prove to be extremely difficult to explain using mainstream academic arguments. We are asked to believe that the ancient Egyptians had only copper tools, yet what we have here are tiny vessels, some just 3 inches high, made of incredibly hard material such as granite. These bottles and vases have elegant, thin-rimmed, perfectly round openings, narrow necks and wider bodies, which have been hollowed out and shaped by a drill that entered through the narrow neck. But how? What diamond-tipped drill could create such extraordinary craftmanship even now? But why go to such lengths just to make a vase in the first place?


Other examples of precision drilling on the Giza plateau are found right under the noses of visitors and Egyptologists. In several places fallen masonry has exposed perfectly round bore holes in granite pillars, sometimes up to 10–12 inches deep, and they are perfectly round and precisely the same size all the way down. Archaeologists and Egyptologists vehemently deny that the ancients had tools such as lathes and drills on the apparently reasonable grounds that no remains of any such tool have ever been found. That may be unfortunate, but we have the evidence of our own eyes – and also that of an expert, the American tool designer and manufacturer Christopher Dunn. His analysis of certain Old Kingdom artefacts has convinced him that not only did the ancient Egyptians have drills, but that the drillholes in granite blocks could only have been achieved by a drill spinning 500 times faster than a modern, diamond-tipped drill.9


Dunn has proposed that the Egyptians used an ultrasonic drill, which uses sound to make the bit vibrate at an enormously high rate. Andrew Collins, in Gods of Eden, has developed the idea of sound technology used by the Egyptians and other ancient cultures and it does seem likely that they used what magi call the ‘Word’ – sound – to create many of the achievements that perplex us today.


Such theories go some way towards resolving the question of how the Egyptians were able to cut through solid granite as if it were butter, achieving precision work that would be extremely difficult – and in some cases, literally impossible – for us today, even with our computer-guided laser technology. But the question remains as to how they learned or developed their techniques. Clearly, since the pyramids and other enigmatic examples of their skill exist, they must have had such a technique, even though – bafflingly – no remnants of a drill or a lathe have ever been found. So we have another ‘impossible’ scenario: evidence of the results of this advanced technology, but no direct evidence of the technology itself. Therefore, say the academics, it’s back to those primitive copper tools, despite the fact that no known copper tool could drill perfectly round holes in granite . . .


The implications of this mystery take us into a whole new realm. What we appear to have, in both the pyramids and the expertly drilled artefacts, is evidence of a people who seem to have emerged from an essentially Neolithic Stone Age culture into an advanced, organised civilisation capable of heroic building feats in, at most, just 500 years. As far as we can tell, the great monuments simply came into being without any real process of development.


Faced with this paradox, there seem to be only two ways to resolve it: by denying that the ancient Egyptians built the monuments, redating them so that they fit into a much earlier epoch and assigning them to an otherwise lost civilisation; or by positing the intrusion into Egyptian society of some other, more advanced culture that came from elsewhere and either taught the ancient Egyptians the necessary skills or built the monuments themselves.


Redating the most enigmatic monuments of Egypt would serve to explain why the archaeological record of the transition from Neolithic to sophisticated culture is incomplete. For example, the assumption that the Sphinx and the Giza pyramids were built by a lost civilisation in the remote past and that they already existed when the peoples of the Nile Valley were still in a Neolithic phase neatly explains the paradox. This idea was developed, for example, by Graham Hancock in his Fingerprints of the Gods, arguing that an advanced civilisation once existed, probably before the last Ice Age, but that it was struck down by some natural catastrophe. This reduced the survivors to a primitive level once more, so that the gradual climb up to a higher level of civilisation began again.


Naturally, the scenario of a civilisation that essentially began at its peak and then declined invites speculation. It is as if the first skyscraper was built within 500 years of woad-covered ancient Britons. For the analogy to be more precise, it would have to be impossible for all future generations to replicate that skyscraper, and for its means of construction to lie beyond their understanding, even when civilisation had progressed to space travel and computer wizardry.


Of course, for historians and Egyptologists, the idea of some hypothetical lost civilisation is beneath contempt. They claim that no evidence has ever been found to support this contention and so refuse even to consider it. Yet there is plenty of circumstantial evidence for the existence of this mysterious, lost ‘elder culture’. For example, many ancient maps – most famously the Piri Re’is map – appear to show that the globe was surveyed and very accurately mapped by an advanced culture in the distant past.10 Innumerable anomalous artefacts and monuments across the globe support the idea of a lost civilisation.


Where Egypt is concerned, the situation is not quite so clear-cut. If the standard dating of the Old Kingdom pyramids is correct – that is, they are at the most 5,000 years old – there is a problem. Five thousand years is by no means a long enough period in which to ‘lose’ an advanced civilisation, though there have been many recent attempts to assign much greater antiquity to some of the monuments at Giza, which have the advantage of allowing a longer time for most traces of this elder culture to have been lost.


On the other hand, some of the standard dates are undoubtedly correct. On the evidence as it now stands, it does appear that the Giza pyramids are ‘only’ as old as the history books say. This means that proponents of the ‘lost civilisation’ hypothesis also have to assume some form of continued contact between the ancient lost civilisation and the Egypt of the relatively recent era of the Old Kingdom, effectively putting them back where they started, because there is no archaeological evidence of such a continuity.


This confused logic can be a minefield for enthusiasts of the ‘lost civilisation’ theory. Robert Bauval and Graham Hancock argue that in 10,500 BCE (as we will see, a highly significant date to them), an advanced culture in Egypt decided upon the ground plan of the Giza complex.11 For those authors, and many others, this mysterious elder culture consisted of the survivors of the great catastrophe that destroyed Atlantis. These Atlanteans were, it is asserted, incredibly sophisticated. It was their input that created the anomalous technological wonders of the ancient world.


But much of Bauval and Hancock’s own evidence also supports the standard dating of the pyramids, so we have to assume that this civilisation of 10,500 BCE continued in some way so that it could build the Great Pyramid around 2500 BCE, as is generally agreed. This is a gap of 8,000 years: it is frankly incredible that there should be no remaining traces of such a culture. If it did survive until 2500 BCE, what became of it then?


Andrew Collins, in From the Ashes of Angels, has proposed that the elder culture that existed in Egypt in remote antiquity took refuge, because of some catastrophe, in the mountains of Kurdistan, in such sites as the fabulous underground city of Çatal Hüyük, to re-emerge centuries later to pass some of their knowledge on to the peoples of Egypt and Sumer. This would account for the sudden eruption of civilisation in those two centres at about the same time. Even so, we are still left with the same central problem: why come out of hiding, build some anomalously impressive structures at Giza that still defy explanation, and then vanish again?


The other theory to account for the paradoxes of the pyramids proposes that the knowledge did not come from a lost, human civilisation, but that it was brought to Earth by extraterrestrials. The ‘ancient astronaut’ school of thought first came to the notice of a wide audience in the 1960s and 1970s, thanks to the phenomenally successful books of Erich von Däniken. Although now largely dismissed as sadly lacking in persuasive evidence, there is no doubting the incredible influence of Chariots of the Gods? and its sequels, nor the way that the whole concept of the gods as spacemen was enthusiastically accepted by millions for the first time, entering irreversibly into our collective consciousness. Since von Däniken seized the popular imagination, others – notably Zecharia Sitchin and, more recently, Alan F. Alford – have promoted similar ideas. This school interprets the myths of the ancient world as romanticised memories of encounters with extraterrestrial beings and their technology. The ‘gods’ are simply biological entities who have developed an advanced, spacefaring civilisation. It also attempts to explain the anomalies of ancient technologies, such as the pyramids, as the result of such contact.


It is possible that there are many other inhabited planets in the universe, some of which may have developed to a point where interstellar travel is routine. However, the evidence put forward by the proponents of the ancient astronaut theory is far from conclusive, and by its very nature it is largely speculative. Besides, their rather mechanistic and materialist interpretation of ancient myths – that the gods were physical space travellers – only too often seems contrived, and completely ignores the elements of mysticism and ineffability in the history of human religion.


While we have no overwhelming personal or logical objections to Atlantis, the elder culture or the extraterrestrial hypotheses, we are concerned with another aspect of the ‘New Orthodoxy’. This is the insistence that new discoveries about our past have a significance that goes well beyond merely rewriting history. This is the claim that, in some way, the ancient Egyptian civilisation has a direct relevance to us today, that it has left some kind of ‘message’ that will bring about real changes in our immediate future . . .


Sirius revisited


One of the most influential books ever written about the mysteries of Egypt is Robert Temple’s The Sirius Mystery, originally published in 1976, and with an extensively revised edition in 1998. As the inspiration for writers who wished to reconsider the ancient past, this book actually spawned much of the current New Orthodoxy.


Temple began by considering a puzzle posed by the Dogon people, who live in the West African country of Mali. The Dogon have an elaborate system of belief that centres on the importance of the star Sirius, which is, in galactic terms, a near neighbour. At 8.7 light years away it is the second closest star to our own solar system. Two French anthropologists, Marcel Griaule and Germaine Dieterlen, who lived with and studied the Dogon for many years before and after the Second World War, had noted one very curious feature: the Dogon believed that Sirius was accompanied by another star, of incredible heaviness, which was invisible. They called it po tolo – the po star. (Po is a tiny seed of a type of cereal known as fonio, aptly encapsulating the smallness of the star.) In fact, it is now known that Sirius is a binary (or perhaps even trinary) star system, and that the bright star we can see from Earth has a companion invisible to the naked eye – or, indeed, to any but the most powerful telescopes. The existence of Sirius B, as the companion star is known, was only suspected by astronomers in the first decades of the nineteenth century, when anomalies in Sirius’s movements suggested the gravitational pull of a massive celestial body nearby. It was not conclusively observed until 1842, and not photographed until 1970.


It is now known that Sirius B is a white dwarf star, one that is composed of extremely dense matter so that, although relatively small, it still exerts a huge gravitational pull. Amazingly, the Dogon even appear to know the period that Sirius B takes – about fifty years – to orbit around its larger companion. They commemorate this with a special ceremony that takes place every hundred years, but it counts as fifty, because of their peculiar ‘double-year’ calendar system.


The Dogon also claim that Sirius is, in fact, a trinary system – a third star, which they call the ‘Star of Women’ (emme ya tolo) is also in orbit around Sirius A. When Temple wrote the original version of The Sirius Mystery, the existence of Sirius C had, in fact, been proposed, but not conclusively proven by astronomers. Temple claims that, since then, the existence of Sirius C has been proven and accepted by astronomers, further evidence of the extraordinary knowledge of the Dogon.


The Dogon’s knowledge about the existence of Sirius B still mystifies. They, in fact, have an even more extensive knowledge of the cosmos than Temple describes in his book.12 In addition to knowing about the existence of the rings of Saturn and the major moons of Jupiter, they know that the Milky Way really moves in the form of a spiral, that our moon is lifeless and that Earth spins on its axis. They know that the stars are really suns – for example, their alternative name for the Star of Women (Sirius C) is yau nay dagi, which means the ‘Little Sun of Women’.


Some sceptics have attempted to explain away the Dogon’s knowledge of Sirius by ascribing it to itinerant Christian missionaries who felt the urge to pass this piece of somewhat anachronistic and highly specialist knowledge on to the Dogon. In turn, the Dogon felt compelled to add it to their religion. In fact, the first Christian mission in Mali was not established by American Protestants until 1936, when the Sirius-based religion was already deeply embedded in Dogon culture.13 Some, such as Robert Bauval,14 have suggested that perhaps, in the recent past, Sirius B was brighter and therefore visible from the Earth. But astrophysicists have established that this ceased to be possible tens of millions of years ago. Even if that were the case, the two stars are so close together that at this distance they would have appeared as one.15


The Dogon also believe that their ancestors were taught the arts of civilisation by gods called the Nommo – or rather demigods, because the Nommo were believed to have been emissaries of the one god, Amma – who descended to Earth in an ‘ark’ in the remote past. The Nommo were described as water spirits, who inhabited all bodies of water, from the seas to the smallest ponds. Dogon depictions of the Nommo show them to be fishlike.


Temple argues that the myths of the Dogon actually preserved the memories of the visit of an amphibious, extraterrestrial race, who came from a planet in the Sirius system, thus explaining both the legend and the Dogon’s otherwise inexplicable knowledge about that star. And it was the Nommo, he suggests, who were behind the development of human civilisation. Temple also tries to show that the knowledge of the Dogon originated in the ancient civilisations of Egypt and Sumer, and that this once widespread knowledge about the civilising aliens from Sirius had somehow been passed on to the Dogon alone. In an immensely detailed, closely argued and apparently scholarly book, Temple produced evidence from the myths and legends of ancient Egypt – besides those of Sumeria, Babylonia and Greece – to support his case. Because of his sober and academic-sounding tone, Temple’s work was taken much more seriously than the work of Erich von Däniken of a few years before.


However, problems remain with The Sirius Mystery, which became the grandfather of almost all recent books of the New Egyptology. For a start, the Dogon themselves do not specifically link the Nommo with Sirius. This is Temple’s interpretation. It could be, for example, that the Nommo came from some other star system, and simply told our ancestors about the true nature of the Sirius system, perhaps because they were particularly interested in it as the brightest star in the night sky. The Dogon, in fact, claim to have knowledge of fourteen solar systems with planets, and also say that there are many other ‘Earths’ that are inhabited.16 In fact, astrophysicists consider it very unlikely that the Sirius system could support planets of any kind, let alone one capable of supporting life, given the complexities of coping with light, heat and gravitational pulls from at least two, and possibly three, suns.17


As far as Temple is concerned, Sirius C is an established, scientific fact. He cites a paper by two French astronomers, D. Benest and J.L. Duvent, published in the journal Astronomy and Astrophysics in July 1995, entitled ‘Is Sirius a Triple Star?’ But as the question mark suggests, the two authors are less certain than Temple implies. Benest and Duvent review the previous claims for Sirius C – almost entirely based on observations available in 1976, when the first edition of The Sirius Mystery was published – and try to calculate whether or not such observations are compatible with the presence of a third star, and then speculate on its likely properties. They conclude that measurements of anomalies in the movements of Sirius A and B could be explained by the presence of a third star of about one-twentieth of the mass of our sun, making it about as small as a star could be, orbiting Sirius A every 6.3 years. They do not claim, though, that this proves the existence of Sirius C, pointing out that this can only be determined conclusively by observing the star itself. These properties of Sirius C – the only ones possible according to the laws of celestial mechanics – are completely different from those accorded it by the Dogon and by Temple. And there are other problems: the measurements of the movements used by Benest and Duvent are all ground-based, so obviously there is great potential for error – the new observations from the Hipparchos satellite should prove more accurate.18 We checked with the European Space Agency, but it appears that the new data about Sirius has not yet been examined for signs of Sirius C by astrophysicists. However, we did talk to Martin Barstow, an astrophysicist at Leicester University, who has made a special study of the Sirius system (particularly Sirius B, as he is a specialist in white dwarf stars). He told us that, although the idea of Sirius C was intriguing and could not be ruled out, there was insufficent evidence for its existence as yet.


So, although it is impossible to say categorically that Sirius C does not exist, neither is it true to claim emphatically that ‘the existence of Sirius C has now been confirmed’, as Robert Temple does.19 And even if its existence is eventually proven, its characteristics could not be remotely similar to those ascribed to Dogon belief by Temple.


Undeniably, Sirius was deemed to be a very important star by the ancient Egyptians, for reasons that are not entirely clear, despite the confident assertions of Egyptologists. The usual explanation is that, because the heliacal (dawn) rising of the star occurred just before the annual, life-giving inundation of the Nile, the Egyptians made a simplistic connection between the two events, and believed that Sirius somehow caused the flood. This explanation is easily revealed to be nonsense. While it is true that the heliacal rising of Sirius marked the beginning of the ancient Egyptian year, the onset of the flood was not a regular event, and it could happen at any time within a period of over two months.20 In some years the flood would have started before Sirius’s heliacal rising. As the yearly rising and setting of the stars fell out of step with the seasons, the two events ceased to have any correlation early in Egypt’s recorded history. It is assumed by Egyptologists that the calendar was fixed at a period when Sirius’s dawn rising coincided with the inundation, but there is no proof of this. There is no way of knowing for sure why Sirius was so important to the ancient Egyptians but there could be a very mundane explanation: it is, after all, the brightest star in the sky.


Temple may claim that the ancient Egyptians hailed Sirius as important because beings from that solar system bestowed the art of civilisation upon them, but his theory depends entirely on establishing that the Egyptians, like the Dogon, knew of the existence of Sirius B. In our view, the case he presents is by no means conclusive.


Much of Temple’s case for the ancient Egyptians knowing the ‘Sirius secret’ is based on the alleged relationships between words in various languages and the interpretation of myths, but these often prove to be unsatisfactory. His information about ancient Egyptian myths relies too heavily on classical writers, rather than the ancient Egyptian sources themselves, which leads to several errors. Perhaps his greatest mistake is in making too much of the fact that Sirius was known to the Greeks as the ‘Dog Star’. This name arose because it was found in the constellation of Canis Major (the Great Dog), which follows behind Orion as the constellations rise each night. To the Greeks, Orion was the hunter, so the small constellation at its heels was taken to represent his hunting dog, hence the name given to the main star of the constellation.21 This is entirely a classical Greek concept, and emphatically not one that was shared by the ancient Egyptians, for whom Sirius/Sothis was firmly the star of the goddess Isis, as well as sometimes also being associated with Horus, her son.22 However, the Dog Star epithet leads Temple to link this with Anubis, the dog- or jackal-headed god of the underworld, and to draw conclusions concerning Sirius based on the myths connected with him, as well as with dogs in Greek and other mythologies. Here we have a whole series of connections made by Temple to support his hypothesis, but they are, in fact, based on a faulty premise.


Such is the influence of Robert Temple that his ideas, even if they are, as we have shown above, sometimes based on flawed reasoning, often surface in the work of others. For example, Robert Bauval and Adrian Gilbert, in their The Orion Mystery (1994), also state that Anubis was connected with Sirius, giving as their source Robert Temple’s The Sirius Mystery!23 No other source makes this claim for the simple reason that the ancient Egyptians themselves never made any such connection.


Temple’s desire to incorporate all things doggy into his argument extends to his claim that the Great Sphinx of Giza was not intended to represent a lion, but a recumbent dog – Anubis once more.24 That indisputably canine god is indeed frequently depicted lying down, but the ancient Egyptians were very specific and conservative about their iconography, and took pains always to represent them in a strictly standard way. One of the main features of representations of Anubis was his long, bushy tail, resembling a fox’s brush. Try as we might, we cannot distinguish the Sphinx’s tail as anything other than that of a lion.


Temple makes one particular assertion that we are surprised has gone unchallenged for many years. He brings into his argument certain connections with the Greek god Hermes and sections of the Hermetic literature, the highly prized books of arcane wisdom that emerged from Greek-dominated Egypt in the late centuries BCE or the first centuries CE. Temple’s justification for making connections with the Hermetica is the supposed ‘fact’ – repeated several times in his book – that Hermes was the Greek equivalent of Anubis.25 This is completely wrong. Hermes was unequivocally identified with Thoth, the ibis-headed ancient Egyptian god of wisdom and learning.26 And to make a connection with Sumerian mythology, Temple states that ‘Anubis was not entirely a jackal or dog, he was merely jackal or dog-headed’27 (having apparently forgotten the connection he had made between Anubis and the Sphinx!). Again, this is simply inaccurate. Anubis was often depicted as a complete dog, lying down with a watchful expression, most famously as found in Tutankhamun’s tomb.


Such mistakes and flawed logic, of which there are many examples in The Sirius Mystery, seriously weaken Temple’s overall thesis that the true nature of the Sirius system was known to the ancient Egyptians and somehow transmitted to the ancestors of the Dogon. Temple argues that the ‘secret knowledge’ of Sirius B and of contact with its inhabitants reached the Dogon through the Garamantes, a North African people who were in contact with the Greek-speaking world and passed on the Sirius secret, having themselves learned it from the Egyptians, when they migrated through the area that is now occupied by the Dogon in the 11th century CE.28 However, anthropologists consider it likely that the Dogon did not arrive in their new homeland until the fourteenth or fifteenth centuries CE, coming from further to the south-west, across the Niger.29


Temple makes another error, which in itself may appear to be minor and excusable, but which is of major importance to this investigation. He analyses the origins of the word ‘ark’, which he connects with the Egyptian arq, meaning ‘end’ or ‘completion’, and states that arq ur was the ancient Egyptian name for the Sphinx,30 a meaning that has been taken up by many of those with another agenda. But arq ur does not mean ‘Sphinx’. The idea that it does is a mistake, which originally came from Temple’s misreading of Sir E.A. Wallis Budge’s An Egyptian Hieroglyphic Dictionary. It is true that, against the entry for arq ur,31 it says ‘Sphinx, 2, 8’, but this is not the definition of the word, but a reference to Budge’s own source – a French Egyptological journal called Sphinx: Revue critique embrassant le domaine entier de l’Egyptologie. So ‘Sphinx, 2, 8’ really refers to page 8 of volume 2 of this publication. Arq ur actually means ‘silver’, and in any case, as Budge’s source shows, the word entered into the Egyptian language very late, being borrowed from the Greek argyros (and not, as Temple claims, the other way round).32 This slip, which seems so trivial, has serious repercussions for the beliefs of many thousands of people today.


One very curious aspect of Temple’s The Sirius Mystery is that it attracted the attention of not only both the American and British security services, but also the Freemasons. In the 1998 edition, Temple describes how the Dogon mystery was first brought to his attention by his tutor and friend, the American philosopher Arthur M. Young, in 1965.33 In 1968, when Temple decided that he wanted to study the mystery further, Young provided him with a privately made translation of Griaule and Dieterlen’s Le renard pâle, their main work on the Dogon. Temple tells how this copy was stolen from him in London by someone whom he later learned worked for the CIA, presumably in an attempt to interfere with his research.34 (Temple is an American, but he has lived in Britain since the late 1960s.)


This is puzzling. Why should the CIA have wanted to stop Temple researching the Dogon enigma? Or did they simply want to acquire a rare English translation of the French work because they somehow perceived the Sirius mystery to be a matter of national security? Surely the CIA are not short of reliable translators.


Even more baffling is the fact that Temple found himself the victim of a campaign of harassment by the CIA when The Sirius Mystery was published in 1976.35 For example, they put pressure on a business associate of his to make him break up their partnership. Temple claims that this harassment continued for fifteen years. Why? If, like the theft of his copy of Le renard pâle, it was intended to prevent his researches, it was remarkably inept and unsuccessful; after all, it was far too late to harass him when the book was already being sold. Neither did the input of the CIA prevent him from reissuing the book – so what was the point? (This CIA harassment is all the more baffling because, as we will see in Chapter 5, Temple himself is a staunch defender of that organisation.) The plot thickens when it is realised that not only American intelligence agencies were taking an interest in the book. Temple discovered that one of the British security services had actually commissioned a report on it – and that MI5 had carried out security checks on him.36


Temple also relates how he was approached by a prominent American Freemason, Charles E. Webber – an old friend of his family (who have been high-ranking Freemasons for generations) – who asked him to become a Mason. According to Temple, Webber was not just any rank-and-file Freemason, however, but a 33rd degree Mason, the highest rank in the Ancient and Accepted Scottish Rite, the dominant form in the United States. And he wanted Temple to join specifically so that they could discuss his book as equals and without the risk of his revealing Masonic secrets to an outsider. Webber told him:




We are very interested in your book The Sirius Mystery. We realise you have written this without any knowledge of the traditions of Masonry, and you may not be aware of this, but you have made some discoveries which relate to the most central traditions at a high level, including some things that none of us ever knew.37





Why were the CIA, MI5 and the Freemasons so interested in Temple’s The Sirius Mystery? Indeed, their interest by no means stopped there: these shadowy agencies lurked behind every corner as our investigation proceeded, and their role in an insidious but very powerful conspiracy was to become disturbingly clear.


The New Egyptology


Central to the New Orthodoxy of Egyptology is its redating of the Sphinx of Giza, that enigmatic stone hybrid that lies downhill from the three pyramids, in its own hollowed-out enclosure. It was originally carved out of an outcrop that protruded above the limestone bedrock, after which the builders dug out the enclosure to fashion the body.


Its ancient name was Sheshep-ankh Atum – ‘Living Image of Atum’, the creator god – it is thought that ‘Sphinx’ is a corruption of Sheshep-ankh.38 Among its other names were Ra-Horakhti, from Horakhti meaning ‘Horus of the Horizon’ (Horus the hawk-headed god in his guise as the sun god Ra) and Hor-em-Akhet, ‘Horus in the Horizon’, rendered in Greek as Harmarchis.39 There are many similar combinations of the god names of Horus and Atum, representing the ancient Egyptian concept of their gods as fluid, and dynamic, principles.


The standard theory about the Sphinx is that it was built by Khafra, who also constructed the Second Pyramid, and carved in his likeness. This is based on the supposed resemblance between the Sphinx’s mutilated face and a statue of Khafra in the Cairo Museum. However, analysis by forensic experts has confirmed what is obvious to anyone with eyes – namely that the two look nothing like each other.40 In fact, the only evidence linking it to Khafra is the Sphinx Stela, an inscribed stone plaque set up between its paws. This describes how Thutmoses III (1479–1425 BCE), while sleeping beside the Sphinx when out on a hunting trip, had a dream that instructed him to clear the sand away from it. At the bottom of the stela, in hieroglyphs that have since flaked off completely, were the words: ‘Khaf . . . the statue made for Atum-Harmakhis’. Egyptologists have read ‘Khaf’ as ‘Khafra’, and extrapolated that the sentence originally told how Khafra made the Sphinx. This is certainly wrong. From copies made of the stela it is known that the word was not enclosed in a cartouche,41 the standard oval-shape that – as any student of hieroglyphs learns in their first lesson – always indicates the name of a king.


It has been suggested that the head of the Sphinx was originally that of a lion – which makes perfect sense – but was later recarved in the likeness of a reigning king or pharaoh. This theory is based on the fact that the present head is too small for the body, though it is worth noting that, for much of its history, the Sphinx was buried up to its neck in sand, so later Egyptians could have recarved the head without necessarily knowing that the likeness of a lion’s body lay beneath. Significantly, the head and face of the Sphinx are noticeably less eroded than the body, even though it has been standing up to its neck in sand for a substantial number of years, suggesting that the head has been recarved in more recent times.


The erosion of the Sphinx triggered off a major controversy in recent years, leading to a number of new books that reached a massive international audience. Study of the erosion on the Sphinx’s body and the sides of the Sphinx enclosure was initiated by maverick American researcher John Anthony West, based on observations originally made by R.A. Schwaller de Lubicz in the mid 20th century.


Usually described as a ‘philosopher’, Schwaller de Lubicz (1887–1961) was in fact an occult scholar who lived in Egypt between 1938 and 1952, studying the symbolism of the temples, particularly at Luxor. As a practising alchemist he was already steeped in Hermeticism and other esoteric lore and saw the same principles embodied in the temples of pharaonic Egypt. He was particularly interested in the numerology, mathematics and geometry of the temples, which he believed conformed to certain principles he already understood from his occult studies. He wrote a number of books about his interpretation of the Egyptian culture, the most comprehensive being his three-volume Le temple de l’homme (The Temple of Man), published in 1957. In particular he espoused a Pythagorean system in which the number nine was the most important, and this led to his fascination with the Great Ennead of the Heliopolitan religion. He believed that the Heliopolitan system was an expression in mythological terms of certain fundamental principles, and translated the Egyptian neter, meaning ‘god’, as ‘principle’.42 Schwaller de Lubicz often spoke of the ‘Nine Principles’, which develops greater significance as our investigation proceeds.


John Anthony West first discovered the works of Schwaller de Lubicz while working on his book The Case for Astrology (1970). After studying the works at length, West decided to write a more easily accessible account of Schwaller de Lubicz’s theories, previously only available in rare, weighty French tomes. West’s version was entitled Serpent in the Sky (1979).


West had noticed in Schwaller de Lubicz’s book an observation that the heavy erosion on the body of the Sphinx was not caused by wind-blown sand, but by water. As he comments in Serpent in the Sky:




In principle, there can be no objection to the water erosion of the Sphinx, since it is agreed that in the past, Egypt suffered radical climatic changes and periodic inundations – by the sea and (in the not so remote past) by tremendous Nile floods. The latter are thought to correspond to the melting of the ice from the last ice age. Current thinking puts this date around 15,000 BC, but periodic great Nile floods are believed to have taken place subsequent to this date. The last of these floods is dated to around 10,000 BC.43
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