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Introduction



PHILOSOPHY HAS A LONG AND EXCITING HISTORY. In some ways, however, it is an unusual history. In fields such as science, mathematics, medicine, and engineering, the major milestones can generally be viewed as unequivocal advances: stones are added to an ever-more-impressive edifice of knowledge. In philosophy, the milestones are more like insightful and thought-provoking comments in a Great Conversation. In this Conversation, one finds many fascinating insights and much food for thought, but not much—it must be admitted—in the way of indisputable knowledge or agreement. To some, like controversial American editor and satirist H. L. Mencken (1880–1956), this is a sign of failure. “Philosophy,” said Mencken, “consists largely of one philosopher arguing that all the others are jackasses. He usually proves it, and I should add that he also usually proves that he is one himself.” There is some truth in this remark, for philosophy is, in large part, a story of vaulting ambitions and humbled reckonings. Philosophers have sought answers; what they have found are mostly questions. This in itself is highly instructive. As Socrates (c. 469–399 BCE) vividly reminds us, a conversation that ends inconclusively can still be very much worth having. In philosophy, success is not measured in terms of clear-cut “advances” that can be added to a growing body of knowledge. Its successes lie largely in the questions themselves, and in the rich and vibrant conversations those questions can provoke as they become increasingly sophisticated and complex.


In brief, there is a special relationship between philosophy and its milestones. In philosophy, the milestones are not like buoys in a receding wake, never again to be seen as philosophers bravely sail on into uncharted new waters. Rather, the milestones are significant contributions to an on-going conversation. In that discussion, great thinkers like Plato (c. 428–c. 348 BCE), Aristotle (384–322 BCE), Immanuel Kant (1724–1804), and David Hume (1711–76) are not simply mute figures in a philosophical mausoleum; they are living voices in a fascinating dialogue that extends far into the past and will continue, one hopes, well into the future.


The Nature and Scope of Philosophy


What is philosophy? What are its proper tasks? These are themselves philosophical questions, open to debate. In early Greek philosophy, there was no clear distinction between philosophy and science. Philosophy was simply “the love of wisdom,” and it encompassed any field in which significant insights into the human condition and our world were believed to be found. Over time, the scope of philosophy progressively narrowed, culminating in the ultraminimalist view of some twentieth-century linguistic philosophers that philosophers are glorified lexicographers and concept analyzers, with no role to play other than as parsers and elucidators of language. Most contemporary philosophers adopt a view somewhere in the middle between these very broad and very narrow conceptions of the proper scope of philosophy.


Though philosophers often deal with issues that may seem quite technical and hairsplitting, at its core philosophy still deals with the big questions of life that exceed the ken of the physical and social sciences: Why am I here? Does life have meaning? Does God exist? Is there life after death? Can I know what true reality is? How should I live? What should my goals and values be? What is a good society? Philosophy remains most electric and vital when it keeps in close contact with these big existential questions.


The Value of Philosophy


If philosophy is not, as I have suggested, a path to definite knowledge and assured ultimate truth, wherein lies its value? Its chief benefit lies in the way it disciplines, enlarges, and humbles the human mind.


Philosophy disciplines the mind by introducing it to a regimen and a thought world in which standards of reasoning, argumentative rigor, clarity of expression, critical scrutiny, and logical coherence are much higher than they are in ordinary life. By means of this regimen, our powers of thinking, reasoning, and effective expression are greatly augmented, and we develop defenses against the nonsense and illogic that bombard us in the media, on the Internet, and in our daily lives.


Philosophy also enlarges the mind by expanding our intellectual horizons and exposing us to visions of reality and of the good life that we may never have thought without it. In philosophy we encounter (to adapt nineteenth-century British poet Matthew Arnold’s phrase) “the best that has been thought and said” about questions of meaning, value, and the urgent existential questions of life. As we grapple with life’s mysteries, reading the great thinkers of the past can be of immense value. As American philosopher Tom Morris (b. 1952) has noted, these thinkers are like “native guides” who have thoroughly and skillfully explored territories that are all new to us. In studying the great philosophers, we can also achieve a better understanding of the important ideas and intellectual traditions that have shaped our world today.


Finally, philosophy humbles the mind by bringing home the depth, intricacy, and difficulty of the great questions. In many ways, the story of philosophy is a narrative of humbled ambitions. Time and again, great thinkers have claimed to discover ultimate truth, only to be shot down in flames. The lesson to be drawn from this is not that philosophy is a waste of time (Mencken’s view), but that philosophy is tough sledding and rarely can produce definitive answers beyond dispute. Realizing this is itself an important kind of wisdom.


About This Book


Except for one new entry (the last), this book is a shortened version of my earlier work, The Philosophy Book: From the Vedas to the New Atheists, 250 Milestones in the History of Philosophy (Sterling Publishing, 2016). The “milestones” in this volume are significant ideas, events, and works in the history of philosophy. I have arranged these in chronological order, providing precise dates whenever possible, and approximate dates when exact dating is impossible. The book makes no pretense to completeness and is by no stretch an entire “history of philosophy,” concise or otherwise. It is simply my personal, succinct tour of what I believe are some intriguing highlights in the story of philosophy. As bedside companions go, it may not be as stimulating (or as soporific) as some; but on that, mum must be the word.
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c. 585 BCE


BIRTH OF WESTERN PHILOSOPHY


Thales (c. 625–c. 545 BCE), Anaximander (c. 610–c. 546 BCE), Anaximenes (fl. c. 545 BCE)


SOCRATES SAID THAT “philosophy begins in wonder.” In Western civilization, philosophy began when a group of Greek sages in the Aegean seaport of Miletus sought to satisfy their sense of wonder by asking new kinds of questions. Instead of relying on mythology and supernatural forces to explain nature, these thinkers began to use reason and observation. This marked the beginning of science as well as philosophy.


Thales has traditionally been regarded as the first Western philosopher. He was one of the Seven Wise Men of Greece and was reputed to have studied in Egypt, where he learned geometry. Some early sources claimed he successfully predicted eclipses. One anecdote relates how Thales was mocked by a servant girl for falling into a well while stargazing; perhaps to demonstrate that he was no absentminded professor, it is also said he was the first to show that there are 365 days in a year.


Thales asked whether there is some basic “stuff” out of which everything is made, and concluded that there is. Everything is made of water, he claimed. Why he believed this is unclear. Perhaps he was impressed by the fact that water can be a solid, a liquid, or a gas. Aristotle speculates that Thales was struck by the linkage between water and life, noting that seeds, for example, always contain moisture. Whatever the reasons, what is important is the kind of explanation Thales was looking for. Here, for the first time in recorded history, someone was trying to explain the natural world entirely in terms of natural phenomena.


Thales inspired others to seek similar explanations. His follower, Anaximander, suggested that the fundamental stuff is not water, but an indeterminate substance he called the apeiron, Greek for “boundless” or “indefinite.” Not long after Anaximander, another philosopher from Miletus named Anaximenes—apparently impressed by the fact that air can become more or less dense—speculated that everything is some form of air. From such seemingly unpromising beginnings, the Western philosophical quest began.
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A Dutch engraving from c. 1616 of Thales of Miletus, considered by many to be the first Western philosopher.





SEE ALSO Atoms and the Void (c. 420 BCE)




















c. 550 BCE


THE DAO


Laozi (fl. c. 550 BCE)


CHINESE CIVILIZATION HAS BEEN SHAPED by three major traditions: Confucianism, Buddhism, and Daoism. The oldest of these may be Daoism, but it is difficult to say because the origins of Daoism are shrouded in mystery and legend.


According to Chinese tradition, Daoism was founded by the sage Laozi around 550 BCE. Laozi is the reputed author of the classic Daoist text the Dao De Jing (Classic of the Way and Power), a short book full of memorable aphorisms and profound sayings, but not easy to understand. There is a point to this ambiguity, however, for Daoists believe that life itself is inherently mysterious. Ultimate Reality, they claim, cannot be grasped by words or concepts; it can only be felt in the pulse in moments of tranquility.


The central concept of Daoism is that of the Dao (“the Way”). The Dao means, at once, the way of ultimate Reality, the way of the universe, and the way that humans should order their lives. It is the ineffable and transcendent ground of all existence, yet it is also immanent; it orders and flows through all things. To live well is to live in harmony with the Dao, and this means to live simply, naturally, and contentedly in a way attuned to the rhythms and harmonies of nature.


In many ways, Daoism is the direct opposite of Confucianism, which is the most influential tradition of Chinese wisdom. The strong emphasis Confucianists place on book learning, active government, and elaborate ritual are all rejected by Daoists. They favor a natural, spontaneous approach to life. This idea is captured in the Daoist concept of wu wei, or “effortless doing.” Wu wei literally means “inaction” or “nondoing,” but it is not a recipe for do-nothing passivity. Rather, it is a counsel for letting things happen naturally and without meddlesome interference or unnecessary conflict. Daoists believe that people often mess things up when they try to “fix things” by passing too many laws or by trying to micromanage people’s lives. In most cases, they claim, more can be accomplished by means of a less activist, more yielding approach. .
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SEE ALSO Confucian Ethics (c. 500 BCE), Cynicism (c. 400 BCE)




















c. 540 BCE


REINCARNATION


Pythagoras (c. 570–c. 490 BCE)


WE HAVE LITTLE DEFINITE INFORMATION about Pythagoras. He left no writings, and many legends sprang up about him after his death. It is certain, however, that he had a huge impact on Western civilization. What we do know is that Pythagoras was born in Samos, a small island off the coast of what is now Turkey, very close to Miletus. In midlife he moved to Croton, a major Greek colony on the coast of southern Italy. There he established a quasi-monastic community, open to women and men, which was dedicated to both religious and intellectual pursuits. One of the few surviving quotations attributed to Pythagoras is that “friends have all things in common.”
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So far as we can tell, Pythagoras was one of the first Western thinkers to believe in metempsychosis, or reincarnation. Though the evidence is uncertain, he seems to have held that the body is the soul’s “tomb,” that the soul is weighed down and polluted by the impurities of the body, and that the soul is fated to be reborn again and again into human and animal bodies until it finally shakes itself free from the wheel of rebirth by living a pure and religious life.


Pythagoras is famous, of course, for proving the Pythagorean theorem in geometry. Like Plato, he believed that mathematics elevates the mind and helps it to focus on what is eternal and divine. He also taught that mathematics is crucial for understanding the physical world, for nature is an organized harmony that (as Galileo would later say) is written in the language of mathematics. It was claimed that he also coined the term philosophy (“love of wisdom”) to designate the rigorous intellectual work that was necessary to purify the soul and raise it to the level of divinity.


Pythagoras is also important because of his influence on Plato. Plato’s beliefs in a separation of mind and body, in reincarnation, in the immortality of the soul, in the corrupting influences of the body, and in the role of philosophy and mathematics in living the best kind of human life and achieving spiritual fruition are all strongly Pythagorean. Plato is unquestionably one of the most important thinkers in Western civilization, and therefore, indirectly, so too is Pythagoras.


OPPOSITE: Pythagoras, likely the earliest Western thinker to believe in reincarnation and, legendarily, one of the earliest proponents of the round-earth theory, is shown here in an engraving by Domenico Cunego after Raphael, 1782.


SEE ALSO Ahimsa (c. 540 BCE), No-Self (Anatta) (c. 525 BCE), Mind-Body Dualism (c. 380 BCE)




















c. 540 BCE


AHIMSA


Nataputta Vardhamana (Mahavira) (c. 599–c. 527 BCE)


THE SIXTH CENTURY BCE WAS AN EXCITING TIME to live in India. The Hindu Upanishads were being written around this period, and two major religions emerged as reactions to the orthodox schools of Hinduism. One was Buddhism; the other was Jainism, which was founded by Nataputta Vardhamana, known as Mahavira (“Great Hero” in Sanskrit), sometime in the middle of the sixth century BCE, though some scholars think it was a few decades later.


According to Jain sources, Mahavira was born in 599 BCE in northeastern India, not far from present-day Nepal. Following a privileged upbringing as part of a royal family, Mahavira decided at the age of thirty to renounce the world and seek enlightenment. Few have ever done so with greater determination. For over twelve years he wandered naked all over India, practicing extreme bodily austerities and carefully avoiding all harm to other creatures. Finally, in his early forties, he achieved complete enlightenment and release (moksha). For the next thirty years he taught others the path to liberation that he had discovered. He ended his own life, at age seventy-two, by voluntary self-starvation.


Like Hindus and Buddhists, Jains believe in karma and reincarnation. The ultimate goal of life, they hold, is to liberate the soul from karma and rebirth. The way they seek to do this is by practicing asceticism (self-denial, nonattachment) and trying to avoid all injury to other life forms. Jain monks pursue this path in a particularly rigorous way, taking five vows that include celibacy, complete nonpossessiveness, noninjury or nonviolence (ahimsa), truthfulness, and refusing to take anything that isn’t given to them. Lay Jains are allowed to marry and pursue a more moderate (but still extremely disciplined) lifestyle of renunciation.


Jains believe that all living things have souls, and they take great care to avoid any unnecessary killing or harm. Mahavira himself reportedly used a broom to gently sweep the ground in front of his feet, lest he should tread on any tiny creatures. This idea of ahimsa greatly influenced many Indian schools of philosophy.
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A miniature painting depicting Mahavira, founder of the Jain religion, from a c. 1503 manuscript of the Kalpa Sutra, a sacred Jain text.





SEE ALSO Reincarnation (c. 540 BCE)




















c. 525 BCE


THE FOUR NOBLE TRUTHS


Siddhartha Gautama (Buddha) (born c. 6th–4th century BCE)
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This monumental bronze statue, the Great Buddha of Kamakura, in Kamakura, Japan, is shown here in a nineteenth-century photograph; the monument is believed to date to c. 1252, and stands almost 44 feet (13.5 meters) tall.





THE FOUNDATION OF BUDDHISM is veiled in clouds of myth and uncertainty. What we do know is that Buddhism was founded by Siddhartha Gautama, who lived and taught in southern Nepal and northern India sometime between the sixth and fourth century BCE. Born the son of a wealthy king, Siddhartha lived a life of luxury before becoming discontented in his late twenties and deciding to leave home to seek his enlightenment. For six years he practiced meditation and severe bodily austerities but did not find the answers he was looking for. Finally, he sat under a fig tree one day and resolved not to get up until he had achieved enlightenment. At dawn, the Great Awakening occurred and he became Buddha (“the enlightened one”). He gathered a community of disciples and spent the next forty-five years teaching the liberating path he had discovered.


What was this secret to inner peace that Buddha discovered? It is encapsulated in his “Four Noble Truths”: life is suffering, the cause of suffering is selfish craving (tanha), suffering can be overcome, and the way to overcome suffering is by following the Eightfold Path (right views, right aspiration, right livelihood, and other beliefs and practices that signal a serious commitment to the Buddhist lifestyle and path of liberation).


Though Buddhism has become encrusted with speculative doctrine, Buddha himself always maintained a “noble silence” about metaphysical issues. One of his disciples commented, “Whether the world is eternal or not eternal, whether the world is finite or not, whether the soul is the same as the body or whether the soul is one thing and the body another . . . the Lord does not explain to me.” What Buddha taught was a practical therapy for rooting out the persistent causes of unhappiness and discontent. He recognized that people live in chains forged by their own hands. We suffer because we are self-centered and thirst after empty pleasures and things we cannot have. Once we liberate ourselves from all clutching desires, we are free, Buddha said, to “cultivate love without measure toward all beings.”


SEE ALSO No-Self (Anatta) (c. 525 BCE), Stoicism (c. 300 BCE)




















c. 525 BCE


NO-SELF (ANATTA)


Siddhartha Gautama (Buddha)(born c. 6th–4th century BCE)


IN BUDDHA’S TIME, LIKE TODAY, Hinduism was the major religion of India. Buddha agreed with some Hindu teachings, including the doctrines of karma and reincarnation, but rejected others. Among those he rejected was the Hindu idea, found in the Upanishads, of a permanent soul or self (Ātman) that is ultimately identical with the absolute Reality (Brahman). By contrast, Buddha taught that there is no soul or self in the sense of a self-identical ego, a substance that endures over time. This idea of no-self (anatta) is a central teaching of Buddhism, one of the three so-called “marks of existence,” or dharma seals.


Buddha believed that what people call a soul or self is really only a temporary bundle or aggregation of mental and physical features (skandhas). These include body, perception, feelings, consciousness, and instincts or predispositions (some of which are subconscious). These five constantly changing features more or less hang together as an integrated unit while we are alive, but they do not constitute a “thing” or an “entity,” and at death they dissolve or disperse. There is no soul, or “me,” that survives death. This raises an obvious problem for Buddha’s belief in karma and reincarnation. For if there is no enduring soul or self, what is it that gets reincarnated into another form and is the bearer of karma? Buddha’s answer was that a kind of karma-laden psychic structure carries over into the next life, yet this is not a soul or self but simply an information-bearing packet of habits, predispositions, and so forth that survives death and forms the basis for a person’s next incarnation.


Buddha’s denial of a permanent self is related to another key teaching of Buddhism: impermanence (anicca). Buddha taught that reality is an ever-changing phantasmagoria, a flux in which nothing is permanent. Everything is constantly changing, so that nothing remains literally “itself” or “the same” from one moment to the next. This is part of why Buddha denied the existence of a permanent self. As he saw it, change is such a fundamental feature of empirical reality that each of us is literally a different person each second of our lives.
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SEE ALSO Ahimsa (c. 540 BCE), Reincarnation (c. 540 BCE), The Four Noble Truths (c. 525 BCE)




















c. 500 BCE


CONFUCIAN ETHICS


Kong Qiu (Confucius) (551–479 BCE)


WITHOUT QUESTION, CONFUCIUS is one of the most influential philosophers in human history. For more than two millennia, he has molded the Chinese mind and way of life.


“Confucius” is a latinized form of Kong Fuzi (“Master Kong”); his real name was Kong Qiu. He was born in the mid-sixth century BCE near present-day Qufu, in southcentral China, and grew up poor following the early death of his father. After holding a series of menial jobs, he opened a school and became a teacher during what was a turbulent period in Chinese history, filled with constant warfare and social disorder. Throughout his long career as a teacher and public servant, Confucius sought to restore peace, good governance, and a strong social fabric to China. He believed that the key to any healthy society lies in building strong families, educated leaders, and ethical individuals. Most of his teaching focused on these themes.


Confucius looked back to an earlier period of Chinese history, the era of the so-called Sage-Kings, that he believed provided a model of a good society. This was a period when rulers led by example and displayed ren (benevolence, love) toward their subjects. It was also a time when people displayed both li (proper manners and ceremonial behavior) and xiao (respect for one’s parents, elders, and ancestors). The stress Confucius laid on proper ritual and ceremony may be puzzling to Westerners. Why have elaborate rules about how many times one should bow, how tea should be served, how long one should mourn the death of a parent, and so forth? Confucius believed that such rules help to order our minds, calm our passions, and show proper respect to one another. They are outward symbols of inner harmonies and proprieties.


Confucius’s greatest contribution to Chinese culture may lie in the field of education. Largely because of his influence, China and other Eastern cultures have historically placed great importance on educational achievement, learning, and respect for teachers. Many Asian nations, including China, South Korea, and Singapore, observe “Teachers’ Day” as a national holiday. In Taiwan, Teachers’ Day falls on September 28, Confucius’s presumed birthday.
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An illustration titled “Confucius Teaches His Principal Doctrines” from Sketches of Confucius, 1920, a biographical book with prints, translated by T. L. Kan.





SEE ALSO The Dao (c. 550 BCE), Reciprocity (c. 500 BCE), Universal Love (c. 420 BCE)




















c. 500 BCE


RECIPROCITY


Kong Qiu (Confucius) (551–479 BCE)


CONFUCIUS WAS A HUMANIST in the sense that he focused mainly on practical human concerns and said very little about spiritual matters or the ultimate nature of reality. The core of his teaching deals with questions of ethics and politics. With respect to ethics, Confucius was a thinker far ahead of his time. One example of this is his doctrine of reciprocity (shu).


It is said that one day Confucius’s disciple Tse-kung asked, “Is there one single word that can serve as a principle of conduct for life?” Confucius replied, “Perhaps the word ‘reciprocity’ will do. Do not do unto others what you do not want others to do unto you.” This is one of the earliest formulations of what is now called the Golden Rule. Most religions have some form or another of the rule. Jesus offers perhaps the most familiar version: “Always treat others as you would like to be treated” (Matthew 7:12). Confucius expressed essentially the same insight five centuries earlier, though he phrased the rule negatively (“Do not do unto others”), whereas Jesus stated it positively.


The Golden Rule may or may not be the most fundamental rule of morality, but it certainly captures something very basic about the moral life. It rules out any kind of irrational special pleading of the form “It’s OK for me to do X, but not for anybody else to do it.” It also impels us to empathize with others, to see and feel things from their point of view. This capacity for empathy is critical to human moral response.


Some critics reject the Golden Rule because they think it invites people to impose their own tastes and desires on other people. That, however, is a misunderstanding. What the rule really requires is that we try to imagine what it would be like to be in another person’s shoes and then to act in accordance with that person’s legitimate desires and needs. Thus understood, the Golden Rule does not compel us to satisfy desires that are, say, harmful or immoral, but only those that are reasonable and legitimate. This, of course, requires judgment, which we might get wrong. But that is true of many basic moral norms.
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SEE ALSO Confucian Ethics (c. 500 BCE)




















c. 500 BCE


CHANGE IS CONSTANT


Heraclitus (fl. c. 500 BCE)


HERACLITUS IS THE MOST QUOTABLE of the pre-Socratic philosophers. From the 130 or so fragments of his writings that have survived, a vivid personality shines through: proud, passionate, contemptuous of the common herd, yet moved by a deep religious impulse to find unity in difference and order in apparent disorder. Like the Chinese sage Laozi, Heraclitus wrote in pithy, enigmatic aphorisms. For this reason, he was known in antiquity as Heraclitus the Obscure.


Heraclitus taught that all things are in flux. “Change alone is unchanging,” he declared. Though some things appear to be permanent and unchanging, a closer look reveals that “nothing stands but for [time’s] scythe to mow.” “You cannot step twice into the same river; for fresh waters are ever flowing in upon you.” “The sun is new every day.”


Another way in which Heraclitus reminds one of Laozi is in his doctrine of the “unity of opposites.” Both in nature and in human affairs, harmonies flow from the strife and tension of opposites. In the interplay of light and darkness, summer and winter, male and female, lie the creative tensions that give meaning and richness to existence. “From things that differ comes the fairest attunement.”


Heraclitus offered his own take on the much-debated issue of whether there is some fundamental “stuff” out of which everything is made. His answer was fire. In ever-living fire, constantly renewing itself and transmuting all things into itself, he saw the essential pattern of the world.


The deepest source of life’s goodness and harmony, Heraclitus believed, lies in what he called the “Logos” (the Greek word logos means “word” or “reason”), the divine word or universal reason. The Logos was not a personal god, but a fiery divine force or process ordering all things for the best through creative strife. “To God all things are beautiful and good and just; but men suppose some things to be just and others unjust.”


Heraclitus’s doctrine of the Logos, or universal reason, was picked up by the Stoics and contributed significantly to their teaching. It also was taken up, and given a fundamentally new interpretation, in the famous opening words of the Gospel of John: “In the beginning was the Word [Logos], and the Word was with God, and the Word was God.”
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SEE ALSO The Dao (c. 550 BCE), Stoicism (c. 300 BCE), Epictetian Stoicism (c. 125)




















c. 450 BCE


PROTAGORAS AND RELATIVISM


Protagoras (c. 490–c. 420 BCE)
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In this eighteenth-century engraving, Protagoras (standing), the first and greatest of the Sophists, lectures the younger philosopher Democritus, kneeling at left.





PROTAGORAS WAS THE FIRST and greatest of the ancient Greek Sophists, a group of wandering teachers—or what we today might call life coaches—who traveled from city to city, offering to teach the art of personal success for a handsome fee. Protagoras practiced this profession for forty years and became rich and famous in the process.


In that period of Greek history, the path to power and success was effective public speaking. Protagoras was a master at giving speeches, and he claimed to be able to teach anyone “how to make the weaker argument the stronger.” He had shocking ideas about many things, including religion. According to one source, Athens expelled him for writing a book in which he declared: “As to the gods, I have no means of knowing either that they exist or that they do not exist.”


Protagoras was apparently the first Western philosopher to teach a radical form of relativism. He famously pronounced that “man is the measure of all things.” What he meant by this is not completely clear, but most scholars believe he embraced an extreme form of subjectivism that rejects any notion of objective truth and instead leaves truth entirely up to the individual. Whatever seems true to a particular person is true for that person, and there are no belief-independent “facts” that could prove such a person wrong. As Protagoras’s critics quickly pointed out, this implies that all beliefs are true, including the belief that all beliefs are not true. Protagoras stuck by his guns, but also asserted that even though all beliefs are true, it does not follow that they are equally useful. In particular, he taught that there will always be a need for skilled teachers such as himself to teach the quickest and most advantageous ways to achieve worldly success.
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