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CHAPTER





ONE



RECOVERING FROM
CHURCH ABUSE


SOMETIMES IN A WAITING room or on a plane I strike up conversations with strangers, during the course of which they learn that I write books on spiritual themes. Eyebrows are raised, barriers spring up, and often I hear yet another horror story about church. My seatmates must expect me to defend the church, because they always act surprised when I respond, ‘Oh, it’s even worse than that. Let me tell you my story.’


I have spent most of my life in recovery from the church. One church I attended during formative years in Georgia of the 1960s presented a hermetically sealed view of the world. A sign out front proudly proclaimed our identity with words radiating from a many-pointed star: ‘New Testament, Blood-bought, Born-again, Premillennial, Dispensational, Fundamental . . .’ Our little group of 200 people had a corner on the truth, God’s truth, and everyone who disagreed with us was surely teetering on the edge of hell. Since my family lived in a mobile home on church property, I could never escape the enveloping cloud that blocked my vision and marked the borders of my world.


Later, I came to realise that the church had mixed in lies with truth. For example, the pastor preached blatant racism from the pulpit. Dark races are cursed by God, he said, citing an obscure passage in Genesis. They function well as servants – ‘Just look at how coloured waiters in restaurants can weave among the tables, swivelling their hips, carrying trays’ – but never as leaders. Armed with such doctrines, I reported for my very first job, a summer internship at the prestigious Communicable Disease Center near Atlanta, and met my supervisor, Dr James Cherry, a PhD in biochemistry and a black man. Something did not add up.


After high school I attended a Bible college in a neighbouring state. More progressive than my home church, the school had admitted one black student. To stay on the safe side, they assigned him a roommate from Puerto Rico. This college believed in rules, many rules – sixty-six pages’ worth, in fact – which we students had to study and agree to abide by. The faculty and staff took pains to trace each one of these rules to a biblical principle, which involved a degree of creativity since some of the rules (such as those legislating length of hair on men and skirts on women) changed from year to year. As a final-year student, engaged, I could spend only the dinner hour, 5.40 p.m. until 7 p.m., with the woman who is now my wife. Once, we got caught holding hands and were put ‘on restriction’, forbidden to see each other or speak for two weeks. Outside somewhere in the great world beyond, other students were demonstrating against the war in Vietnam, marching for civil rights on a bridge near Selma, Alabama, and gathering to celebrate love and peace in Woodstock, New York. Meanwhile we were preoccupied, mastering supra-lapsarianism and measuring skirts and hair.


Shortly after the turn of the millennium, in the spring of 2000, I experienced a fast-motion recapitulation of my life. The first day, I served on a panel at a conference in South Carolina addressing the topic ‘Faith and Physics’. Though I have no expertise in physics, I got chosen along with a representative from Harvard Divinity School because I write openly about matters of faith. The panel was lopsided on the science end, for it included two Nobel prizewinning physicists and the director of the Fermilab nuclear accelerator near Chicago.


One of the Nobel laureates began by saying he had no use for religion, and in fact thought it harmful and superstitious. ‘Ten per cent of Americans claim to have been abducted by aliens, half are creationists, and half read horoscopes each day,’ he said. ‘Why should it surprise us if a majority believe in God?’ Raised Orthodox Jewish, he was now a confirmed atheist.


The other scientists had kinder words for religion but said that they restricted their field of view to what can be observed and verified, which by definition excluded most matters of faith. When my turn came to speak, I acknowledged the mistakes the church had made and thanked them for not burning us Christians at the stake now that the tables had turned. I also thanked them for rigorous honesty about their own non-theistic point of view. I read from Chet Raymo, an astronomer and science writer who has calculated the odds of our universe resulting, as he believes it did, from sheer chance:


If, one second after the Big Bang, the ratio of the density of the universe to its expansion rate had differed from its assumed value by only one part in 1015 (that’s 1 followed by fifteen zeros), the universe would have either quickly collapsed upon itself or ballooned so rapidly that stars and galaxies could not have condensed from the primal matter . . . The coin was flipped into the air 1015 times, and it came down on its edge but once. If all the grains of sand on all the beaches of the Earth were possible universes – that is, universes consistent with the laws of physics as we know them – and only one of those grains of sand were a universe that allowed for the existence of intelligent life, then that one grain of sand is the universe we inhabit.


After the panel two more Nobel laureates, another in physics and one in chemistry, joined the discussion, along with some thoughtful Christians. One of the physicists asked to see the quote by Raymo, whom he knew as a personal friend. He pondered a moment, thinking out loud: ‘Ten to the fifteenth power, ten to the fifteenth . . . let’s see, there are 1022 stars in the universe – yeah, I can buy that. I’ll take those odds.’ We then moved on to the critique of religion. Yes, it has done harm, but consider the good it has accomplished as well. The scientific method itself grew out of Judaism and Christianity, which presented the world as a product of a rational Creator, and thus comprehensible and subject to verification. So did education, medicine, democracy, charitable work and justice issues such as the abolition of slavery. The atheistic physicists freely acknowledged that they had no real basis for their ethics, and that many of their colleagues had served Nazi and Communist regimes without a twinge of conscience. We had a fascinating interchange, that rare experience of true dialogue resulting from different perspectives on the universe.


A day later, my wife and I got up early and drove a hundred miles to the thirtieth reunion of our Bible college year group. There, we listened to classmates describe the last three decades of their lives. One told of being delivered from arthritis after ten years when she finally dealt with unconfessed sin in her life. Another extolled the advantage of sleeping on magnets. Several were suffering from chronic fatigue syndrome, and others from severe depression. One couple had recently put their teenage daughter in a mental institution. These did not seem to be healthy people, and I felt sadness and compassion as I heard their stories.


Paradoxically, in narrating their lives my classmates kept resurrecting phrases we had learned at Bible college: ‘God is giving me the victory . . . I can do all things through Christ . . . All things work together for good . . . I’m walking in triumph.’ I left that reunion with my head spinning. I kept wondering how the sceptical scientists would have reacted had they sat in on the class reunion. I imagine they would have pointed out a discrepancy between the observable lives and the spiritual overlay applied to them.


The very next morning, a Sunday, we got up early again and drove two hundred miles to Atlanta in order to attend the ‘burial’ of the fundamentalist church I grew up in, the one with the many-pointed star. After moving to escape a changing neighbourhood, the church found itself once again surrounded by African-Americans, and attendance had dwindled. In a sweet irony, it was now selling its building to an African-American congregation. I slipped into the very last service of that church, which had been advertised as a reunion open to all who had ever attended.


I recognised acquaintances from my past, an unsettling time warp in which I found my teenage friends now paunchy, balding and middle-aged. The pastor, who had served the same congregation for forty years, emphasised the church motto, ‘Contending for the faith’. ‘I have fought the fight,’ he said. ‘I have finished the course.’ He seemed smaller than I remembered, his posture less erect, and his flaming red hair had turned white. Several times he thanked the congregation for the Oldsmobile they had given him as a love gift: ‘Not bad for a poor little pastor,’ he kept saying. During the expanded service, a procession of people stood and testified how they had met God through this church. Listening to them, I imagined a procession of those not present, people like my brother who had turned away from God in large part because of this church. I now viewed its contentious spirit with pity, whereas in adolescence it had pressed life and faith out of me. The church had now lost any power over me; its sting held no more venom. But I kept reminding myself that I had nearly abandoned the Christian faith in reaction against this church, and I felt deep sympathy for those who had.


That single weekend gave a snapshot reprise of my life. Where do I belong now, I wondered. Long ago I rejected the cultish spirit of the church I had just helped bury. Yet neither could I share the materialistic scepticism of the scientists on the panel. Though they may wager on one fantastic grain of sand arrayed against the forces of randomness, I cannot. Theologically, I probably fit most comfortably with the evangelical Bible college, for we have in common a thirst for God, a reverence for the Bible and a love for Jesus. Nonetheless, I had not found there much balance or health. Sometimes I feel like the most liberal person among conservatives, and sometimes like the most conservative among liberals. How can I fit together my religious past with my spiritual present?
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I HAVE MET MANY people, and heard from many more, who have gone through a similar process of mining truth from their religious past: Roman Catholics who flinch whenever they see a nun or priest, former Seventh Day Adventists who cannot drink a cup of coffee without a stab of guilt, Mennonites who worry whether wedding rings or whitewall tyres give evidence of worldliness. Some of them now reject the church entirely, and find Christians threatening and perhaps even repellent.


One of Walker Percy’s characters in The Second Coming captures this attitude well:


I am surrounded by Christians. They are generally speaking a pleasant and agreeable lot, not noticeably different from other people – even though they, the Christians of the South, the USA, the Western world have killed off more people than all other people put together. Yet I cannot be sure they don’t have the truth. But if they have the truth, why is it the case that they are repellent precisely to the degree that they embrace and advertise the truth? One might even become a Christian if there were few if any Christians around. Have you ever lived in the midst of fifteen million Southern Baptists? . . . A mystery: If the good news is true, why is not one pleased to hear it?


His last question rings loud. If the gospel comes as a ‘eucatastrophe’, J.R.R. Tolkien’s word for a spectacularly good thing happening to spectacularly bad people, why do so few people perceive it as good news?


I became a writer, I now believe, to sort out words used and misused by the church of my youth. Although I heard that ‘God is love’ the image of God I got from sermons more resembled an angry, vengeful tyrant. We sang, ‘Red and yellow, black and white, they are precious in his sight . . .’ but just let one of those red, yellow or black children try entering our church. Bible college professors insisted, ‘We live not under law but under grace,’ and for the life of me I could not tell much difference between the two states. Ever since, I have been on a quest to unearth the good news, to scour the original words of the gospel and discover what the Bible must mean by using words like ‘love’, ‘grace’ and ‘compassion’ to describe God’s own character. I sensed truth in those words, truth that must be sought with diligence and skill, like the fresco masterpieces that lie beneath layers of plaster and paint in ancient chapels.


I felt drawn to writing because for me it had opened chinks of light that became a window to another world. I remember the impact of a mild book like To Kill a Mockingbird, which called into question the apartheid assumptions of my friends and neighbours. As I went on to read Black Like Me, The Autobiography of Malcolm X and Martin Luther King’s ‘Letter from Birmingham City Jail’, my world shattered. I felt the power that allows one human mind to penetrate another with no intermediary but a piece of flattened wood pulp. I saw that writing could seep into crevices, bringing spiritual oxygen to people trapped in air-tight boxes.


I especially came to value the freedom-enhancing quality of the written word. Speakers in the churches I frequented could RAISE THEIR VOICES! and play on emotions like musical instruments. But alone in my room, controlling every turn of the page, I met other representatives of faith – C.S. Lewis, G.K. Chesterton, John Donne – whose calmer voices traversed time to convince me that somewhere Christians lived who knew grace as well as law, love as well as judgment, reason as well as passion. I became a writer because of my own encounter with the power of words, and I gained hope that spoiled words, their original meaning wrung out, could be reclaimed.


Ever since, I have clung fiercely to the stance of a pilgrim, for that is all I am. I have no religious sanction. I am neither pastor nor teacher, but an ordinary pilgrim, one person among many on a spiritual search. Unavoidably and by instinct, I question and reevaluate my faith all the time. When I returned from the head-spinning weekend among physicists, Bible college classmates and Southern fundamentalists, I asked myself yet again, ‘Why am I still a Christian?’ What keeps me pursuing a gospel that has come to me amid so much distortion and static, that often sounds more like bad news than good?


Every writer has one main theme, a spoor that he or she keeps sniffing around, tracking, following to its source. If I had to define my own theme, it would be that of a person who absorbed some of the worst the church has to offer yet still landed in the loving arms of God. Yes, I went through a period of rejection of the church and God, a conversion experience in reverse that felt like liberation for a time. I ended up, however, not as an atheist, a refugee from the church, but as one of its advocates. What allowed me to ransom a personal faith from the damaging effects of religion?


The people profiled in this book go a long way towards answering that question. In thirty years as a journalist, I have had the freedom to investigate all sorts of people. I have met characters who belong in a Flannery O’Connor novel. I interviewed televangelist Jim Bakker at the height of his bizarre reign of oversold apartments and air-conditioned doghouses at the extravagant PTL television studio and Christian theme park, and then watched as he publicly denied statements he had made to me on tape. I listened to a Las Vegas showgirl tell how she met God while on the operating table ‘to get my bustes enlarged’, and under anaesthesia had a dream of semi-tractor trailers made of human flesh – ‘ever’thing was made of flesh, even the mud flaps’ – dumping a cargo of America’s teenagers into a lake of fire.


For the most part, though, I tried to avoid such people, entertaining as they may be. They reminded me too much of my past, from which I was still trying to escape. Instead, I decided early on in my journalistic career to scout out people I could learn from, people I might want to emulate. Having grown up with mostly negative role models, I longed for some positive ones. I found some.


A millionaire entrepreneur named Millard Fuller grew disillusioned with the corporate rat race and, challenged by the radical minister Clarence Jordan, abandoned his life of luxury and founded an organisation to build houses for those who cannot afford one; Habitat for Humanity recently celebrated its hundred thousandth completed home. A devout Presbyterian named Jack McConnell invented the Tine test for tuberculosis, helped develop Tylenol and MRI imaging, and then came out of retirement to recruit retired physicians to staff free medical clinics for the poor. Dame Cicely Saunders enrolled in medical school in middle age because the authorities told her ‘in this profession, people only listen to doctors’; she never really practised medicine, but instead ignited the modern hospice movement, ushering in a new way of care for the dying. Sir Ghillean Prance, former director of the New York Botanical Gardens and the Royal Botanical Gardens, Kew, began an institute with the oxymoronic name ‘Economic Botany’, which demonstrates to owners of the world’s rain forests how they can make more money by harvesting products selectively and replanting than they can by clear-cutting. Interviewing each of these people at length, I came away impressed by the role that ordinary citizens, fuelled by faith, can play in advancing the causes of justice and mercy.


‘The glory of God is a person fully alive,’ said the second-century theologian Irenaeus. Sadly, that description does not reflect the image many people have of modern Christians. Rightly or wrongly, they see Christians as restrained, uptight, repressed – people less likely to celebrate vitality than to wag our fingers in disapproval. As a journalist, though, I have met people whose lives are indeed enhanced in every way by their faith. They have abundant life, and as I have spent time with such people I have wanted to tap into that source of life for myself and then broadcast it to the rest of the world.


The people in this book are select representatives of those I have learned from and am challenged by. They hail from Japan, Holland, Russia, India and England as well as North America. Not all are orthodox Christians, and one, Mahatma Gandhi, decided against the Christian faith. Yet all were permanently changed by their contact with Jesus. Half of them I met in person and interviewed, in some cases developing a lifelong friendship. The other half I know only indirectly, through the writings they left behind. Strangely, those furthest from orthodox Christianity – Gandhi, Tolstoy, Dostoevsky, Endo – have best helped me understand my own faith, by shining light on it from an angle I had not considered.


Writers are parasites, leeching life from other people – and I am grateful to have had some share in these extraordinary lives. A few of them helped change history and the planet. Others faithfully responded to an inner call in a public arena. And some simply sat at home with a pad of paper, reflecting, sorting out, recording their lives and thoughts for posterity. Now I do the same, presenting these my mentors as if in a portrait gallery, in hopes of passing on their legacy to others.


The thirteen people you will meet here have one thing in common: their impact on me. For that reason, in each chapter I have asked myself what difference they made in my life. How have I changed because of my contact, direct or indirect, with this baker’s dozen? Over time, the people I have profiled became shapers of my faith, my personal ‘cloud of witnesses’. If I were invited to a convention full of sceptics, or representatives of another religion, and asked to explain my faith, these are the companions I would want along. I could simply point to them and say, ‘Christians are not perfect by any means, but they can be people made fully alive. This is what they look like.’ Each stands at the top of his or her field, and credits personal faith as one of the reasons why.


I must say, writing these tributes has for me been an exercise of health and even joy. I did not set out with an agenda, to convert anyone, to defend the church or to critique it. I merely want to introduce others to a roomful of exceptional people whom I cannot, and have no wish to, get out of mind.


Fred Rogers, host of an American children’s television show, draws upon a tradition every time he speaks. He asks the audience to pause for a minute of silence and think about all those who have helped them become who they are. Once, in a prestigious gathering at the White House, he was given only eight minutes to address children’s issues, and still he devoted one of those minutes to silence. ‘Invariably, that’s what people will remember,’ he says, ‘that silence.’ Usually a person from the past floats into mind – a grandparent, or primary school teacher, or eccentric uncle or aunt. I have spent many minutes of silence pondering Mr Rogers’ question. This book represents my answer. These are the ones who have helped restore to me the mislaid treasures of God.





CHAPTER





TWO



MARTIN LUTHER KING JR


A Long Night’s Journey into Day


THE DAY I GRADUATED from high school near Atlanta, I began a summer job digging ditches in order to save money for college. Our work crew consisted of four muscular black men and one skinny white kid – me. The white foreman dropped us off, parked his truck under a nearby shade tree, lit a cigarette and began reading the sports pages. Although we started working just after sunrise, the air was already hot and muggy.


I dug in with gusto, rhythmically jamming my pointed shovel into the ground, pressing my foot down on the metal lip with a wiggle that loosened the dirt, then tossing it on to a pile a few feet away. Thunk, swish; thunk, swish. The four black men stood around watching this flurry of movement in amazement, as if I had invented an exotic new sport. Finally one of them said to me, ‘Son, you gon’ kill yo’self like that. You won’t last till water break. Watch me.’ He pushed the shovel blade into the ground, stepped on it, then paused to take a drag on a cigarette, leaning against the shovel handle. A minute or two later, he nonchalantly threw the dirt on to the pile I had made, set the shovel down and took a few more drags. The other three men followed suit.


Anxious to impress the foreman on my first day, I compromised with a pace somewhere between theirs and mine. By water break, at ten o’clock, I knew without a doubt that my mentor had been right. My T-shirt was drenched in sweat and streaked with red Georgia clay. The joints in my feet hurt. It felt as if professional wrestlers had been jumping up and down on my arms. My back ached like an old man’s, and I walked hunchbacked to the truck for water.


We lined up at the rear of the truck, taking turns to drink from a metal container that had been sitting in the hot sun all morning, which made the water even hotter than the air temperature. A single battered tin cup hung from a chain beside the water can and the men took turns drinking from it. Suddenly the foreman spied me in his rear-view mirror. ‘Boy, whatcha doin’?’ he said. ‘Come up here.’


I dutifully reported to the truck cab. ‘Get in,’ he said, in a tone of disgust. ‘You ain’t supposed to drink that stuff. That’s nigger water! Here, I brung us some.’ He loosened the cap of a glass-lined Thermos and poured ice water into a paper cup.
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I WAS BORN IN Atlanta, Georgia, in 1949, five years before the Supreme Court ruled in favour of integrated schools, fifteen years before a civil rights law forced restaurants and motels to serve all races, and sixteen years before the US Congress guaranteed minorities the right to vote. Petrol stations in those days had three toilets: ‘White Women’, ‘White Men’ and ‘Coloured’. Department stores had two drinking fountains, ‘White’ and ‘Coloured’. Many museums had one day a week reserved for blacks; otherwise they were barred entrance. When I rode the Atlanta buses, workmen and maids sat dutifully in the rear section and were required by law to give up their seats if white riders wanted them. In neighbouring Alabama, blacks had to enter the front door to pay the driver, then exit the bus and walk outside back to the rear door. Mean-spirited drivers sometimes shut the rear doors early and drove off, stranding black customers who had already paid their fare.


My grandfather told us stories about the old days when his grandfather owned a plantation full of slaves, many of whom took the last name ‘Yancey’ after emancipation. We would sometimes try to pick out the black Yanceys by their first names in the phone book. As a teenager, my grandfather had seen bodies swinging from lamp posts during the race riot of 1906, when angry whites lynched nearly fifty black men after rumours of a sexual insult. He used to take my father and uncles on visits to the Confederate Veterans’ Home where they would listen to the old men reminisce about ‘the War of Northern Aggression’, their term for the Civil War. (One of those uncles would later pack up and move his family to Australia after the courts forced schools to integrate.) Each Christmas, as we sat at my grandmother’s Southern feast of vegetables, mashed potatoes, ham and turkey, black employees from my grandfather’s truck-body shop would appear at the back door, knocking and then standing there awkwardly until he dropped a few silver dollars into their hands as a Christmas bonus.


We lived in apartheid conditions. Although Atlanta had almost as many black residents as whites, we ate in different restaurants, played in different parks and attended different schools and churches. Sometimes I would see signs that read, ‘No dogs or coloreds allowed.’ By law black people could not serve on juries, send children to white state schools, use a whites-only bathroom, sleep in a white motel, sit on the main floor of a cinema, swim in a white swimming pool. (Because resorts in Alabama did not serve black people, Martin Luther King Jr spent his wedding night in the closest thing to public accommodation available, a funeral parlour owned by family friends.) Our governor called for the Georgia Tech football team to forfeit their Sugar Bowl holiday game invitation in 1955 when he learned that the opposing team, Pittsburgh, had a black player on its reserve squad. When a college professor applied to become the first of his race to enrol at the University of Mississippi, the authorities committed him to the state mental institution on the grounds that only an insane Negro would want to attend Ole Miss.


As a child I did not question the system we lived under because no one around me questioned it. The most famous person in our church, after all, was an occasional visitor named Lester Maddox, who sometimes spoke at the Men’s Brotherhood meetings. A high school drop-out, Maddox owned the Pickrick, a fried chicken restaurant, and placed ads in the Atlanta newspapers each week denouncing the federal government for trying to take away his property rights. When the government insisted that he had to serve black diners and a group showed up to test their new privileges, his regular customers chased them away with axe handles while Maddox waved a .32 calibre pistol. He then closed his restaurant in protest, wrote even shriller newspaper ads, and opened a towering memorial to the death of free enterprise, which I visited. Funereal music played softly in the background as we mourners filed past a black-draped coffin in which reposed a copy of the US Bill of Rights.


Maddox’s museum sold souvenir pick-axe handles resembling those used by policemen to beat civil rights demonstrators. He offered three sizes, Daddy, Mama and Junior, and I bought the Junior size with money earned from my paper round. It looked like a policeman’s night stick, and I kept it in my wardrobe. (Maddox, a folk hero to Southern whites, went on to become Georgia’s governor in 1967, and then, because he could not succeed himself, he got elected lieutenant governor and from that office campaigned as a candidate for president of the United States on the American Independent Party ticket in 1972.)


Black people gave us someone to look down on, someone to mock and feel superior to. My family moved every year or two when the rent went up, and lived sometimes in council housing and sometimes in caravan parks. Sociologically, we may have qualified as ‘poor white trash’. But at least we were white.


Nowadays, historians who look back on the 1950s and 1960s in the South declare it a time ripe for social change. That depends on your perspective. Among my family, friends, neighbours and church members, the time was most unripe. We viewed ourselves as under siege, our entire way of life threatened by outside agitators.


When the principal announced over the intercom system that President John F. Kennedy had been shot, some students in my high school stood and cheered. As the president who had proposed civil rights legislation and then backed it up by sending federal marshals to make the University of Mississippi accept its first black student, James Meredith, Kennedy represented an intolerable threat to our comfortable enclave of racism. Until then, Republicans like Eisenhower and Nixon had been the civil rights enemies; Democrats were beholden to Southern ‘Dixiecrats’, who controlled three-quarters of the congressional committee chairs and ruled in the Senate by filibuster. With Kennedy, though, an enemy of the South lived in the White House.


My high school was named for a Confederate general, John B. Gordon. In 1966, when I graduated from that school, no black student had ever set foot on campus. Black families had moved into the neighbourhood, and whites on all sides were fleeing to Stone Mountain and points east, yet no black parents dared enrol their children in our school. We all believed then, and I have no reason to disbelieve now, that Malcolm, a short kid with a crew cut who wore metal taps on his shoes and loved to pick fights, single-handedly kept them away. Reputed to be the nephew of the Grand Dragon of the Ku Klux Klan, Malcolm had put out the word that the first black student in our school would go home in a hearse.


The Ku Klux Klan had an almost mystical hold on our imaginations. I wrote school papers about it. It was an invisible army, we were taught, a last line of defence to preserve the Christian purity of the South. I remember as a child watching a funeral procession for a Dragon or Wizard or some such bigwig in the KKK. Caught trying to turn across the traffic, we had to wait until the entire motorcade passed. Dozens, scores, hundreds of cars slid past us, each one driven by a figure wearing a silky white or crimson robe and a pointed hood with slits cut out for eyes. The day was hot, and the drivers’ sunburned elbows jutted from open car windows at acute angles. Who were they, these druids reincarnate? They could be anyone – the corner petrol station attendant, a church deacon, my uncle – no one knew for sure. The next day’s Atlanta Journal reported that the funeral procession had been five miles long.


I remember also a Fourth of July rally held at a fairground racetrack. Sponsors had brought together such luminaries as Alabama’s governor George Wallace and a national officer of the ultra-conservative John Birch Society, as well as Atlanta’s own Lester Maddox. We waved tiny rebel flags and cheered as the speakers denounced Washington for trampling states’ rights. A group of twenty black men, showing bravery such as I had never before seen, attended that rally, sitting in a conspicuous dark clump in the stands, not participating, just observing.


I saw no one give a signal, but shortly after a rousing rendition of ‘Dixie’, hooded Klansmen arose from the crowd and began an ominous climb down those benches, surrounding the cluster of black men. The blacks stood and huddled together, looking around in desperation, but there was no escape route. At last, frantic, a few of them started climbing a thirty-foot chain fence designed to protect spectators from the race cars, and the Klansmen scrambled to catch them. The speaker’s bullhorn fell silent, and we all turned to watch the Klansmen pry loose the clinging bodies, as though removing prey from a trap. They began beating them with fists and with axe handles like the ones Lester Maddox sold. After a time, a few Georgia State Patrol officers lazily made their way over and made the Klansmen stop.


Although nearly four decades have passed, I can still hear the crowd’s throaty rebel yells, the victims’ pleas and the crunch of the Klansmen’s bare fists against flesh. And with much shame I still recall the adolescent thrill I felt – my first experience of the mob instinct – mixed in with horror, as I watched that scene transpire.


Today I feel shame, remorse and also repentance. It took years for God to break the stranglehold of blatant racism in me – I wonder if any of us gets free of its more subtle forms – and I now see that sin as one of the most poisonous, with perhaps the most toxic societal effects. When experts discuss the underclass in urban America, they blame in turn drugs, changing values, systemic poverty and the breakdown of the nuclear family. Sometimes I wonder if all those problems are consequences of a deeper, underlying cause: our centuries-old sin of racism.
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THESE MEMORIES OF RACISM from my youth all came flooding back recently as I read biographies of Martin Luther King Jr, the Atlanta citizen whom Lester Maddox had labelled ‘an enemy of our country’. In successive years, two long and incisive accounts of the King years won Pulitzer Prizes: David Garrow’s Bearing the Cross in 1987 and Taylor Branch’s Parting the Waters in 1989. Garrow’s text runs for 723 pages and Branch’s for 1,004, and the hours I pored over them gave me an odd sense resembling, but not exactly, déjà vu.


Although I was travelling familiar terrain – Selma, Montgomery, Albany, Atlanta, Birmingham, St Augustine, Jackson – everything about the landscape had changed. The historians presented these names, and I too now viewed them, as the battlefields of a courageous moral struggle. When I grew up in the South of the 1960s, however, they represented a geography of siege. Troublemakers from the North, carpetbagging students, rabbis and ministers protected by federal agents, were invading our territory. And the person leading the march in each of those cities was our number one public enemy, a native of my own Atlanta, whom the Atlanta Journal regularly accused of ‘inciting riot in the name of justice’. Folks in my church had their own name for him: Martin Lucifer Coon.


King’s appropriation of the Christian gospel galled us most. He was, after all, an ordained minister, and even my fundamentalist church had to acknowledge the integrity of his father, Daddy King, respected pastor of Ebenezer Baptist Church. We had our ways of resolving that cognitive dissonance, of course. We said that the younger King was a card-carrying Communist, a Marxist agent who merely posed as a minister. (Had not Khrushchev memorised the four Gospels as a youth and Stalin attended seminary?) George Wallace cited FBI sources to accuse King of belonging to more Communist-front organisations than any man in the United States.


We said that Daddy King had raised Martin right, but that the liberal Crozer Seminary up north had polluted his mind. He followed the social gospel, if any gospel at all. (We never asked ourselves which conservative seminaries might have accepted Martin’s application back then.) And when the rumours about King’s sexual dalliances surfaced, the case against him was closed. Martin Luther King Jr was a fraud, a poseur, not a true Christian.


Recent biographies of King deal with these accusations in exhaustive detail. Most of the rumours trace back to leaks from FBI agents, for J. Edgar Hoover had a personal vendetta against King and, with Robert Kennedy’s authorisation, placed wiretaps on King and his associates. President John Kennedy personally ordered King to break off contact with two close advisers because of alleged Communist ties. King himself never had Communist sympathies, although he sometimes tired of the injustices under democratic capitalism. True, some of his trusted advisers had belonged to the Communist Party years before, but King had friends across the political spectrum. He tended to judge people on the basis of their commitment to civil rights, and by that measure leftists had far more to offer than, say, Southern clergymen.


During King’s time, the FBI looked with suspicion on white people who mixed easily with friends from a variety of races and economic groups. These were potential Communists. If only Christians, and not Communists, had fitted that FBI profile, I now lament. Instead, we Southern Christians were, by and large, the foes of justice, and the truly Communist press overseas was trumpeting the story of segregation in ‘Christian America’.


As for the other charge, accusations of King’s sexual immorality reflect historical fact, not rumours. The FBI taped numerous episodes in King’s hotel rooms, and thanks to the Freedom of Information Act historians can study the actual transcripts. Ralph Abernathy has revealed that King carried on extramarital affairs up until the eve of his death. One FBI agent (William Sullivan, who rose to become Assistant Director of the Bureau) sent King some of their recordings along with a note urging him to commit suicide: ‘You are done. There is but one way out for you. You better take it before your filthy abnormal fraudulent self is bared to the nation.’


Besides the sexual immorality, King has been accused of plagiarism as well. He inserted into his graduate school thesis, his writings, and sometimes his speeches, long sections lifted without credit from other sources. Frankly, I find it easier to understand King’s sexual failings, a sin in which he has much company, than his plagiarism. A master of riveting prose, why did he feel the need to steal someone else’s?


Relentless pressures buffeted King from all sides. He faced death threats from segregationists as well as the FBI. A bomb went off in his home. Black churches were burning every week in the South. His volunteers were being threatened, beaten and jailed, and some of them were dying. Often his Southern Christian Leadership Conference had no money to pay the wages bill, and his most effective fund-raiser was one of the advisers President Kennedy had demanded that he fire. Newspapers from the Atlanta Journal to The New York Times condemned his methods. The NAACP criticised him for being too radical, while SNCC (Student Nonviolent Coordinating Committee) accused him of timidity. Student demonstrators in a dozen cities pleaded with him to accompany them to jail; volunteers in Mississippi urged him to come and risk his life with them. Should he concentrate on voting rights or on segregated restaurants? What unjust laws should he violate? What about defying court orders? Should he stick to civil rights or expand his focus to poverty? What about the war in Vietnam?


I better understand now the pressures that King faced his entire adult life, pressures that surely contributed to his failures. King’s moral weaknesses provide a convenient excuse for anyone who wants to avoid his message, and because of those weaknesses some Christians still discount the genuineness of his faith. (These Christians might want to review the list of outstanding people of faith in Hebrews 11, a list which includes such moral deviants as Noah, Abraham, Jacob, Rahab, Samson and David.) I certainly once dismissed him. Yet now I can hardly read a page from King’s life, or a paragraph from his speeches, without sensing the centrality of his Christian conviction. I own a collection of his sermon tapes, and every time I listen to them I am swept up in the sheer power of his gospel-based message, delivered with an eloquence that has never been matched.


David Garrow builds his book around the scene of King’s supernatural call, early in his career. ‘It was the most important night of his life,’ writes Garrow, ‘the one he always would think back to in future years when the pressures again seemed to be too great.’ King had been thrust into civil rights leadership in Montgomery, Alabama, after Rosa Parks had made her brave decision not to move to the back of the bus. The black community formed a new organisation to lead a bus boycott and by default chose as a compromise candidate for its leadership the new minister in town, King, who at age twenty-six looked ‘more like a boy than a man’. Growing up in middle-class surroundings, with a kind of inherited religion from his preacher father, he hardly felt qualified to lead a great moral crusade.


As soon as King’s leadership of the movement was announced, the threats from the Klan began. Not only the Klan – within days King was arrested for driving at 30 m.p.h. in a 25 m.p.h. zone and thrown into the Montgomery city jail. The following night King, shaken by his first jail experience, sat up in his kitchen wondering if he could take it any more. Should he resign? It was around midnight. He felt agitated, and full of fear. A few minutes before, the phone had rung. ‘Nigger, we are tired of you and your mess now. And if you aren’t out of this town in three days, we’re going to blow your brains out, and blow up your house.’


King sat staring at an untouched cup of coffee and tried to think of a way out, a way to quietly surrender leadership and resume the serene life of scholarship he had planned for. In the next room lay his wife Coretta, already asleep, along with their newborn daughter Yolanda. Here is how King remembers it in a sermon he preached:


And I sat at that table thinking about that little girl and thinking about the fact that she could be taken away from me any minute. And I started thinking about a dedicated, devoted and loyal wife, who was over there asleep . . . And I got to the point that I couldn’t take it anymore. I was weak . . .


And I discovered then that religion had to become real to me, and I had to know God for myself. And I bowed down over that cup of coffee. I never will forget it . . . I prayed a prayer, and I prayed out loud that night. I said, ‘Lord, I’m down here trying to do what’s right. I think I’m right. I think the cause that we represent is right. But Lord, I must confess that I’m weak now. I’m faltering. I’m losing my courage.’


. . . And it seemed at that moment that I could hear an inner voice saying to me, ‘Martin Luther, stand up for righteousness. Stand up for justice. Stand up for truth. And lo I will be with you, even until the end of the world.’ . . . I heard the voice of Jesus saying still to fight on. He promised never to leave me, never to leave me alone. No never alone. No never alone. He promised never to leave me, never to leave me alone.


(FROM A SERMON TAPE)


Three nights later, as promised, a bomb exploded on the front porch of King’s home, filling the house with smoke and broken glass but injuring no one. King took it calmly: ‘My religious experience a few nights before had given me the strength to face it.’


Garrow weaves his narrative around that ‘visitation’ at the kitchen table, returning to it again and again, because King drew strength from that memory at every hinge moment in his life. For him it became the bedrock of personal faith, an anointing from God for a particular task. As I read accounts of King’s life, and his many references to that night, I am struck by the simplicity of the message he received: ‘I am with you.’ Those words convey an underlying theme of the Bible: the Immanuel (‘God with us’) presence of God. Over the next thirteen years of his career, King had other religious experiences, and many moments of crisis, but none to match what happened that night at his kitchen table. This one word sufficed.
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MEANWHILE, WE IN THE Deep South viewed Martin Luther King Jr through a different religious lens. During my adolescence I attended two different churches. The first, a Baptist church with more than a thousand members, took pride in its identity as a ‘Bible-loving church where the folks are friendly’, and in its support of 105 foreign missionaries, whose prayer cards were pinned to a wall-sized map of the world at the rear of the sanctuary. That church was one of the main watering holes for famous evangelical speakers. I learned the Bible there. It had a loose affiliation with the Southern Baptist Convention, a denomination formed in 1845 when Northern abolitionists decided that slave owners were unfit to be missionaries and the Southerners separated in protest. Even Southern Baptists were too liberal for most of us, though, which is why we maintained only a loose affiliation. Some of them smoked tobacco, and over fierce objections the Convention had even endorsed recent civil rights legislation.


In the 1960s, as black students sought to integrate Atlanta’s churches, our deacon board mobilised lookout squads who took turns patrolling the entrances lest any black ‘troublemakers’ appear. I still have one of the cards the deacons printed up to give to any civil rights demonstrators who might appear:


Believing the motives of your group to be ulterior and foreign to the teaching of God’s word, we cannot extend a welcome to you and respectfully request you to leave the premises quietly. Scripture does NOT teach ‘the brotherhood of man and the fatherhood of God.’ He is the Creator of all, but only the Father of those who have been regenerated.


If any one of you is here with a sincere desire to know Jesus Christ as Saviour and Lord, we shall be glad to deal individually with you from the Word of God.


(UNANIMOUS STATEMENT OF PASTOR AND DEACONS,
AUGUST 1960)


After the Brown v. Board of Education ruling, our church founded a private school as a haven for whites, expressly banning all black students. A few members left the church in protest when the kindergarten refused to admit the daughter of a black Bible professor, but most approved of the decision. A year later the church board rejected a Carver Bible Institute student for membership (his name was Tony Evans and he went on to become a prominent pastor and speaker based in Dallas, Texas).


The next church I attended was smaller, more fundamentalist and more overtly racist (the one whose ‘burial’ I recently attended). There I learned the theological basis for racism. The pastor taught that the Hebrew word Ham meant ‘burnt black’, making Noah’s son Ham the father of Negro races, and that in a curse Noah had consigned him to life as a lowly servant (Genesis 9). That is when I heard my pastor explain why black people make such good waiters and household servants. He acted out their moves on the platform, swivelling his hips as if to avoid a table, pretending to balance a tray of food above his head, and we all laughed at his antics. ‘The coloured waiter is good at that job because that’s the job God destined him for in the curse of Ham,’ he said. No one bothered to point out that the curse was actually pronounced on Noah’s grandson Canaan, not Ham.


Around that same time, Mississippi’s Baptist Record published an article arguing that God meant whites to rule over blacks because ‘a race whose mentality averages on borderline idiocy’ is obviously ‘bereft of any divine blessing’. If anyone questioned such racist doctrine, pastors pulled out the trump card of miscegenation, or mixing of the races, which some speculated was the sin that had prompted God to destroy the world in Noah’s day. A single question, ‘Do you want your daughter bringing home a black boyfriend?’ silenced all arguments about race.


You can still read such twisted theology today, on Internet sites sponsored by white supremacists. Far fewer people accept it now, though, and one of the main reasons – for me, especially – is the prophetic role of Martin Luther King Jr. It took a man of his moral force to awaken churches from what Reinhold Niebuhr called ‘the sin of triviality’ to confront the broader claims of the gospel.


The word ‘prophet’ comes to mind because King, like those Old Testament figures, endeavoured to change an entire nation through a straightforward moral appeal. The passion and intensity of the biblical prophets has long fascinated me, for most of them faced an audience every bit as stubborn, prejudiced and cantankerous as I was during my teenage years. With what moral lever can one move a whole nation? Studying the prophets, I note that virtually all of them followed a two-pronged approach.


First, they gave a short-range view of what God requires now. In the Old Testament, this usually consisted of an exhortation to simple acts of faithfulness. Rebuild the temple. Purify your marriages. Help the poor. Destroy idols and put God first. The prophets never stopped there, however. They also gave a long-range view to respond to the people’s deepest questions. How can we believe that God loves us in the face of so much suffering? How can we believe in a just God when the world seems ruled by a conspiracy of evil? Prophets answered such questions by reminding their audience of who God is, and by painting a glowing picture of a future kingdom of righteousness.


In true prophetic tradition, Martin Luther King Jr used that same two-pronged approach. For him, the short-range view called for one thing above all else: non-violence. King enrolled in seminary the year that Mahatma Gandhi died, and from him, not from Christians in the United States, he gained a vision of how to change a nation. Gandhi, said King, was ‘the first person in history to live the love ethic of Jesus above mere interaction between individuals’. Somehow Gandhi had found a way to mobilise a movement around Jesus’ lofty principles of hope and love and non-violence.


Like Gandhi, King looked to the Sermon on the Mount as a textbook for activism:


When I went to Montgomery as a pastor, I had not the slightest idea that I would later become involved in a crisis in which nonviolent resistance would be applicable. I neither started the protest nor suggested it. I simply responded to the call of the people for a spokesman. When the protest began, my mind, consciously or unconsciously, was driven back to the Sermon on the Mount, with its sublime teachings on love, and to the Gandhian method of nonviolent resistance.


(FROM STRIDE TOWARD FREEDOM)


King travelled with his wife to India in 1959 to observe first-hand the impact of a non-violent revolution. ‘I left India,’ he reported, ‘more convinced than ever before that nonviolent resistance is the most potent weapon available to oppressed people in their struggle for freedom.’ For other models, he looked back to Daniel and his three friends, who disobeyed the laws of Nebuchadnezzar, and to the early Christians who faced hungry lions rather than submit to unjust laws of the Roman Empire. As he later articulated, ‘One who breaks an unjust law must do so openly, lovingly and with a willingness to accept the penalty.’


The civil rights movement gave King many opportunities to test his non-violent philosophy. A deranged woman stabbed him in New York, her weapon lodging a fraction of an inch from his aorta. A white man in Birmingham rushed the platform and pummelled King with his fists. (‘Don’t touch him!’ King cried to his supporters who surrounded the attacker. ‘We have to pray for him.’) Southern sheriffs delighted in roughing up their famous adversary as they handcuffed him and hauled him away in paddy wagons. They clubbed his marchers with night sticks, loosed Alsatian dogs on them, blasted them with water cannons that cracked ribs and sent bodies sprawling on the streets.


Half a century later, we may lose sight of how excruciatingly difficult it was for King to maintain his non-violent stance. After you’ve been hit on the head with a policeman’s night stick for the dozenth time, and received yet another jolt from a jailer’s cattle prod, and can point to no progress at all resulting from your suffering, you begin to question the effectiveness of meek submission. Many blacks abandoned King over this issue. Students especially, the intrepid heroes of the Freedom Rides through Alabama and Mississippi, drifted towards Black Power rhetoric after their colleagues kept getting murdered. SNCC, an organisation with non-violence in its name, moved towards armed revolt and derided King as ‘de Lawd’. In Chicago, Black Power advocates booed King off the stage at a mass rally.


As riots broke out in places like Los Angeles, Chicago and Harlem, King travelled from city to city trying to cool tempers and reminding demonstrators that moral change is not accomplished through immoral means. He had learned that principle from the Sermon on the Mount, and almost all his speeches reiterated the message. ‘Christianity,’ he said, ‘has always insisted that the cross we bear precedes the crown we wear. To be a Christian one must take up his cross, with all its difficulties and agonising and tension-packed content, and carry it until that very cross leaves its mark upon us and redeems us to that more excellent way which comes only through suffering.’


King clung to non-violence because he profoundly believed that only a movement based on love could keep the oppressed from becoming a mirror image of their oppressors. He wanted to change the hearts of the white people, yes, but in a way that did not in the process harden the hearts of the blacks he was leading towards freedom. Non-violence, he believed, ‘will save the Negro from seeking to substitute one tyranny for another’.


When he accepted the Nobel Peace Prize in 1964, King referred yet again to the principles he had learned from the Sermon on the Mount: ‘When the years have rolled past and when the blazing light of truth is focused on this marvellous age in which we live, men and women will know and children will be taught that we have a finer land, a better people, a more noble civilisation, because these humble children of God were willing to “suffer for righteousness’ sake”.’


Historians tell of King’s tense encounter with Chicago’s tough mayor Richard J. Daley. The movement supporters were feeling betrayed, believing they had reached an understanding with Daley that would permit them to march through Chicago with police protection in exchange for calling off a boycott. But Daley had double-crossed them by obtaining a court order banning further marches. As was his style, King sat silent through most of the contentious meeting, letting others air their views. The mood was hostile, and it looked as though the meeting would break apart in bitterness. King finally spoke up, with what one onlooker described as a ‘grand and quiet and careful and calming eloquence’.


Let me say that if you are tired of demonstrations, I am tired of demonstrating. I am tired of the threat of death. I want to live. I don’t want to be a martyr. And there are moments when I doubt if I am going to make it through. I am tired of getting hit, tired of being beaten, tired of going to jail. But the important thing is not how tired I am; the important thing is to get rid of the conditions that lead us to march.


Now, gentlemen, you know we don’t have much. We don’t have much money. We don’t really have much education, and we don’t have political power. We have only our bodies and you are asking us to give up the one thing that we have when you say, ‘Don’t march.’


(FROM BEARING THE CROSS)


King’s speech changed the mood of the meeting, and ultimately led to a new agreement with Mayor Daley.
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WE HAVE ONLY OUR BODIES, King said, and in the end that was what brought the civil rights movement the victory it had been seeking so long. When I was in high school, the same students who cheered the news of President Kennedy’s assassination also cheered King’s televised encounters with Southern sheriffs, police dogs and water cannons. Little did we know that by doing so we were playing directly into King’s strategy. He deliberately sought out individuals like Sheriff Bull Connor and stage-managed scenes of confrontation, accepting jail, beatings and other brutalities, because he believed a complacent nation would rally around his cause only when they saw the evil of racism manifest in its ugliest extreme.


In that goal, King succeeded spectacularly. A judge in DeKalb County, where I lived, required King to wear not only handcuffs but also leg and arm shackles in his courtroom as he sentenced him to four months at hard labour on a state road gang for driving a car registered in Alabama, not Georgia. A Houston jury sentenced an SNCC volunteer to thirty years in prison for giving one marijuana cigarette to an undercover policeman. Mississippi courts jailed voter registration volunteers for ‘inciting a riot’ when their homes and churches were shot up and bombed by the Klan. A bomb killed four little girls in Sunday School at a church in Birmingham.


‘I have to do this – to expose myself – to bring this hate into the open,’ King explained, after being knocked to the ground by a rock that struck him on the right temple. His own family sometimes questioned his wisdom. ‘Well, you didn’t get this non-violence from me,’ Daddy King said as his son faced yet another arrest in Birmingham. ‘You must have got it from your Mama.’


By exposing evil in cold light, King was attempting to provoke a national response of moral outrage – a concept my friends and I were not equipped to understand. Many historians point to one event as the single moment in which the movement attained at last a critical mass of support for the cause of civil rights. It occurred on a bridge outside Selma, Alabama, when Sheriff Jim Clark turned his policemen loose on unarmed black demonstrators. The mounted troopers spurred their horses at a gallop into the crowd of marchers, flailing away with their night sticks, cracking heads and driving bodies to the ground. As whites on the sidelines whooped and cheered, the troopers shot tear gas into the panicked crowd. Most Americans got their first glimpse of the scene when ABC television interrupted its Sunday movie, Judgment at Nuremberg, to show footage. What the viewers saw broadcast from Alabama bore a horrifying resemblance to what they were watching from Nazi Germany. Eight days later President Lyndon Johnson submitted the Voting Rights Act of 1965 to the US Congress.


We have only our bodies, King said. Not once in his career did an official of Selma or Jackson or Albany or Cicero respond to his entreaties by saying, ‘You know, Dr King, you’re right. We are racists, and these discriminatory laws are unjust, unconstitutional, unbiblical and just plain wrong. We’re sorry. We’ll repent and start over.’ Not once. It took more than King’s prophetic words to cut through the moral calluses of bigots like me. It took the bodies of the marchers in Selma and all the other places; it took King’s own body in Memphis. Martin Luther King Jr did many things wrong, but one thing he did right. Against all odds, against all instincts of self-preservation, he stayed true to the short view. He did not strike back. Where others called for revenge, he called for love and forgiveness.


King recorded his struggle with forgiveness in ‘Letter from Birmingham City Jail’, an amazing document scrawled on the margins of newspapers and on toilet paper, then smuggled out of his cell by friends. Outside the jail, Southern pastors were denouncing him as a Communist, mobs were yelling ‘Hang the nigger!’ and policemen were threatening his unarmed supporters. In such circumstances King had to fast for several days in order to achieve the spiritual discipline necessary for him to forgive his enemies. As he explained, ‘We love men not because we like them, nor because their ways appeal to us, nor even because they possess some kind of divine spark. We love every man because God loves him.’


The civil rights workers, however, needed something more than short-range admonitions towards love and non-violence. They needed the long view of faith that the abuse they were taking would contribute to ultimate triumph. Already convinced of the justness of their cause, they wanted someone to lift their sights beyond the long string of disheartening failures. We now look back on the civil rights movement as a steady tidal surge towards victory. At the time, facing daily confrontations with the power structure and under constant intimidation from policemen, judges and even the FBI, civil rights workers had no assurance of victory. We forget how many nights they spent in rank Southern jails. Most of the time the present looked impossibly bleak, the future even bleaker.


To such demoralised troops, King offered a vision of the world held in the hands of a just God. In 1961 he was performing the same role as had Old Testament prophets in 500 BC: he was raising the sights of God’s people to the permanent things. Already, at that early date, students were getting restless, and here is what King told those students:


There is something in this student movement which says to us, that we shall overcome. Before the victory is won some may have to get scarred up, but we shall overcome. Before the victory of brotherhood is achieved, some will maybe face physical death, but we shall overcome. Before the victory is won, some will lose jobs, some will be called communists, and reds, merely because they believe in brotherhood, some will be dismissed as dangerous rabblerousers and agitators merely because they’re standing up for what is right, but we shall overcome. That is the basis of this movement, and as I like to say, there is something in this universe that justifies Carlyle in saying that no lie can live forever. We shall overcome because there is something in this universe which justifies William Cullen Bryant in saying truth crushed to earth shall rise again. We shall overcome because there is something in this universe that justifies James Russell Lowell in saying, truth forever on the scaffold, wrong forever on the throne. Yet that scaffold sways the future, and behind the dim unknown, standeth God within the shadow, keeping watch above His own.


(FROM THE NEW YORKER, 6 APRIL 1987)


For King, the long view meant remembering that, no matter how things appear at any given moment, God reigns. Later, when the famous march from Selma finally made it to the state capitol, the building which once served as the capitol of the Confederacy and from which the rebel flag still flew, King addressed those scarred and weary marchers from the steps:


I know that you are asking today, ‘How long will it take?’ I come to say to you this afternoon, however difficult the moment, however frustrating the hour, it will not be long, because truth pressed to earth will rise again.


How long? Not long, because no lie can live forever.
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