



[image: A Year with Timothy Keller by Timothy Keller]











Also by Timothy Keller


 


The Reason for God


The Prodigal God


Counterfeit Gods


Generous Justice


King’s Cross


The Meaning of Marriage


Every Good Endeavour


Walking with God through Pain and Suffering


Encounters With Jesus


Prayer


Preaching


My Rock; My Refuge


Making Sense of God


Hidden Christmas


The Way of Wisdom


The Prodigal Prophet


A Seal Upon the Heart


On Birth


On Marriage


On Death


Hope in Times of Fear


Forgive










A Year with Timothy Keller


 


 


Daily devotions from his best-loved books


 


 


Timothy Keller


 


 


 


 


 


 


 


[image: TitlePg_2Line_logo]


 


www.hodderfaith.com










This devotional collection first published in Great Britain in 2023


An Hachette UK company


 


Published in association with Abner Stein and McCormick Literary


 


Copyright © in the compilation, Hodder & Stoughton, 2023


Copyright © in the extracts, Timothy Keller,  2008, 2009, 2020, 2011, 2012, 2013, 2014, 2015, 2016, 2017, 2018, 2019, 2020, 2021, 2022


 


The right of Timothy Keller to be identified as the Author of the Work has been asserted by him in accordance with the Copyright, Designs and Patents Act 1988.


 


Unless indicated otherwise, Scripture quotations are taken from the Holy Bible, New International Version (Anglecised edition). Copyright © 1979, 1984, 2011 by Biblica Inc.® Used by permission. All rights reserved.


 


All rights reserved. No part of this publication may be reproduced, stored in a retrieval system, or transmitted, in any form or by any means without the prior written permission of the publisher, nor be otherwise circulated in any form of binding or cover other than that in which it is published and without a similar condition being imposed on the subsequent purchaser.


 


A CIP catalogue record for this title is available from the British Library


 


Hardback ISBN 978 1 399 81452 2


ebook ISBN 978 1 288 81455 3


 


Hodder & Stoughton Ltd


Carmelite House


50 Victoria Embankment


London EC4Y 0DZ


 


www.hodderfaith.com










Look out for linked text (which is in blue) throughout the ebook that you can select to help you navigate between notes and main text.










Acknowledging, with deep gratitude, all we have learned from our British fathers in the faith: C. S. Lewis, J. R. R. Tolkien, Martyn Lloyd-Jones, Charles Spurgeon, George Whitefield, Robert Murray M’Cheyne, John Owen, Samuel Rutherford, Thomas Brooks, J. I. Packer, John Stott, Dick Lucas, and others I have forgotten to name.


Kathy Keller










JANUARY 1


Creation and Shalom


God saw all that he had made, and it was very good.


Genesis 1:31


In most ancient creation accounts, creation is the by-product of some kind of warfare or other act of violence. Virtually never is the creation deliberate and planned. Secular scientific accounts of the origin of things are, interestingly, almost identical to the older pagan ones. The physical shape of the world as well as the biological life is the product of violent forces.


Unique among the creation accounts, the Bible depicts a world that is brimming with dynamic, abundant forms of life that are perfectly interwoven, interdependent and mutually enhancing and enriching. The Creator’s response to this is delight. He keeps repeating that it is all good. When he creates human beings, he instructs them to continue to cultivate and draw out the vast resources of creation like a gardener does in a garden. ‘Go keep this going,’ the Creator seems to be saying in Genesis 1:28, ‘Have a ball!’1


The Hebrew word for this perfect, harmonious interdependence among all parts of creation is called shalom. We translate it as ‘peace,’ but the English word is basically negative, referring to the absence of trouble or hostility. The Hebrew word means much more than that. It means absolute wholeness—full, harmonious, joyful, flourishing life.
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JANUARY 2


The fall and loss of Shalom


[. . .] sin entered the world through one man, and death through sin, and in this way death came to all people, because all sinned.


Romans 5:12


The devastating loss of shalom through sin is described in Genesis 3. We are told that as soon as we determined to serve ourselves instead of God—as soon as we abandoned living for and enjoying God as our highest good—the entire created world became broken. Human beings are so integral to the fabric of things that when human beings turned from God the entire warp and woof of the world unraveled. Disease, genetic disorders, famine, natural disasters, ageing and death itself are as much the result of sin as are oppression, war, crime and violence. We have lost God’s shalom—physically, spiritually, socially, psychologically, culturally. Things now fall apart. In Romans 8, Paul says that the entire world is now ‘in bondage to decay’ and ‘subjected to frustration’ and will not be put right until we are put right.


[. . .] Sin is not simply doing bad things; it is putting good things in the place of God. So the only solution is not simply to change our behavior, but to reorient and center the entire heart and life on God.
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JANUARY 3


Jesus died for you


But God demonstrates his own love for us in this: while we were still sinners, Christ died for us.


Romans 5:8


Remember this—if you don’t live for Jesus you will live for something else. If you live for your career and you don’t do well it may punish you all of your life, and you will feel like a failure. If you live for your children and they don’t turn out all right you could be absolutely in torment because you feel worthless as a person.


If Jesus is your center and Lord and you fail him, he will forgive you. Your career can’t die for your sins. You might say, ‘If I were a Christian I’d be going around pursued by guilt all the time!’ But we all are being pursued by guilt because we must have an identity and there must be some standard to live up to by which we get that identity. Whatever you base your life on—you have to live up to that. Jesus is the one Lord you can live for who died for you—who breathed his last breath for you.
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JANUARY 4


Avoiding Jesus through religion


Therefore no one will be declared righteous in God’s sight by the works of the law; rather, through the law we become conscious of our sin.


Romans 3:20


Sin and evil are self-centeredness and pride that lead to oppression against others, but there are two forms of this. One form is being very bad and breaking all the rules, and the other form is being very good and keeping all the rules and becoming self-righteous. There are two ways to be your own Savior and Lord. The first is by saying, ‘I am going to live my life the way I want.’ The second is described by Flannery O’Connor, who wrote about one of her characters, Hazel Motes, that ‘he knew that the best way to avoid Jesus was to avoid sin’.2 If you are avoiding sin and living morally so that God will have to bless and save you, then, ironically, you may be looking to Jesus as a teacher, model and helper but you are avoiding him as Savior. You are trusting in your own goodness rather than in Jesus for your standing with God. You are trying to save yourself by following Jesus.


That, ironically, is a rejection of the gospel of Jesus. It is a Christianised form of religion. It is possible to avoid Jesus as Savior as much by keeping all the biblical rules as by breaking them. [. . .] You need a complete transformation of the very motives of your heart.
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JANUARY 5


The difference of Grace


For it is by grace you have been saved, through faith—and this is not from yourselves, it is the gift of God—not by works, so that no one can boast.


Ephesians 2:8–9


There is, then, a great gulf between the understanding that God accepts us because of our efforts and the understanding that God accepts us because of what Jesus has done. Religion operates on the principle ‘I obey—therefore I am accepted by God.’ But the operating principle of the gospel is ‘I am accepted by God through what Christ has done—therefore I obey.’ Two people living their lives on the basis of these two different principles may sit next to each other in the church pew. They both pray, give money generously and are loyal and faithful to their family and church, trying to live decent lives. However, they do so out of two radically different motivations, in two radically different spiritual identities, and the result is two radically different kinds of lives.


The primary difference is that of motivation. In religion, we try to obey the divine standards out of fear. We believe that if we don’t obey we are going to lose God’s blessing in this world and the next. In the gospel, the motivation is one of gratitude for the blessing we have already received because of Christ. While the moralist is forced into obedience, motivated by fear of rejection, a Christian rushes into obedience, motivated by a desire to please and resemble the one who gave his life for us.


The Reason for God










JANUARY 6


The freedom of self-forgetfulness


I have been crucified with Christ and I no longer live, but Christ lives in me. The life I now live in the body, I live by faith in the Son of God, who loved me and gave himself for me.


Galatians 2:20


When my own personal grasp of the gospel was very weak, my self-view swung wildly between two poles. When I was performing up to my standards—in academic work, professional achievement or relationships—I felt confident but not humble. I was likely to be proud and unsympathetic to failing people. When I was not living up to standards, I felt humble but not confident, a failure. I discovered, however, that the gospel contained the resources to build a unique identity. In Christ I could know I was accepted by grace not only despite my flaws, but because I was willing to admit them.


The Christian gospel is that I am so flawed that Jesus had to die for me, yet I am so loved and valued that Jesus was glad to die for me. This leads to deep humility and deep confidence at the same time. It undermines both swaggering and snivelling. I cannot feel superior to anyone, and yet I have nothing to prove to anyone. I do not think more of myself nor less of myself. Instead, I think of myself less. I don’t need to notice myself—how I’m doing, how I’m being regarded—so often.
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JANUARY 7


The forgiveness of God


The law requires that nearly everything be cleansed with blood, and without the shedding of blood there is no forgiveness.


Hebrews 9:22


‘Why did Jesus have to die? Couldn’t God just forgive us?’ This is what many ask, but [. . .] no one ‘just’ forgives, if the evil is serious. Forgiveness means bearing the cost instead of making the wrongdoer do it, so you can reach out in love to seek your enemy’s renewal and change. Forgiveness means absorbing the debt of the sin yourself. Everyone who forgives great evil goes through a death into resurrection, and experiences nails, blood, sweat and tears.


Should it surprise us, then, that when God determined to forgive us rather than punish us for all the ways we have wronged him and one another, that he went to the cross in the person of Jesus Christ and died there? As Bonhoeffer says, everyone who forgives someone bears the other’s sins. On the cross we see God doing visibly and cosmically what every human being must do to forgive someone, though on an infinitely greater scale. I would argue, of course, that human forgiveness works this way because we unavoidably reflect the image of our Creator. That is why we should not be surprised that if we sense that the only way to triumph over evil is to go through the suffering of forgiveness, that this would be far more true of God, whose just passion to defeat evil and loving desire to forgive others are both infinitely greater than ours.
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JANUARY 8


The divine dance


After Jesus said this, he looked toward heaven and prayed: ‘Father, the hour has come. Glorify your Son, that your Son may glorify you.’


John 17:1


Christianity, alone among the world faiths, teaches that God is triune. The doctrine of the Trinity is that God is one being who exists eternally in three persons: Father, Son and Holy Spirit. The Trinity means that God is, in essence, relational.


The Gospel writer John describes the Son as living from all eternity in the ‘bosom of the Father’ (John 1:18, NKJV), an ancient metaphor for love and intimacy. Later in John’s Gospel, Jesus, the Son, describes the Spirit as living to ‘glorify’ him (John 16:14). In turn, the Son glorifies the Father (17:4) and the Father, the Son (17:5). This has been going on for all eternity (17:5b).


[. . .] What does it mean, then, that the Father, Son and Holy Spirit glorify one another? If we think of it graphically, we could say that self-centeredness is to be stationary, static. In self-centeredness we demand that others orbit around us. We will do things and give affection to others, as long as it helps us meet our personal goals and fulfills us.


The inner life of the triune God, however, is utterly different. The life of the Trinity is characterized not by self-centeredness but by mutually self-giving love.
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JANUARY 9


Joining creation’s dance


‘What no eye has seen, what no ear has heard, and what no human mind has conceived’—the things God has prepared for those who love him—these are the things God has revealed to us by his Spirit.


1 Corinthians 2:9–10


God did not create us to get the cosmic, infinite joy of mutual love and glorification, but to share it. We were made to join in the dance. If we will center our lives on him, serving him not out of self-interest, but just for the sake of who he is, for the sake of his beauty and glory, we will enter the dance and share in the joy and love he lives in. We were designed, then, not just for belief in God in some general way, nor for a vague kind of inspiration or spirituality. We were made to center our lives upon him, to make the purpose and passion of our lives knowing, serving, delighting and resembling him. This growth in happiness will go on eternally, increasing unimaginably (1 Cor. 2:7–10).


This leads to a uniquely positive view of the material world. The world is not, as other creation accounts would have it, an illusion, the result of a battle among the gods, nor the accidental outcome of natural forces. It was made in joy and therefore is good in and of itself. The universe is understood as a dance of beings united by energies binding yet distinct, like planets orbiting stars, like tides and seasons, ‘like atoms in a molecule, like the tones in a chord, like the living organisms on this earth, like the mother with the baby stirring in her body.’3 The love of the inner life of the Trinity is written all through it. Creation is a dance!
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JANUARY 10


Deeds of justice and service


Learn to do right; seek justice. Defend the oppressed. Take up the cause of the fatherless; plead the case of the widow.


Isaiah 1:17


The story of the gospel makes sense of moral obligation and our belief in the reality of justice, so Christians do restorative and redistributive justice wherever they can. The story of the gospel makes sense of our indelible religiousness, so Christians do evangelism, pointing the way to forgiveness and reconciliation with God through Jesus. The gospel makes sense of our profoundly relational character, so Christians work sacrificially to strengthen human communities around them as well as the Christian community, the church. The gospel story also makes sense of our delight in the presence of beauty, so Christians become stewards of the material world, from those who cultivate the natural creation through science and gardening to those who give themselves to artistic endeavours, all knowing why these things are necessary for human flourishing. The skies and trees ‘sing’ of the glory of God, and by caring for them and celebrating them we free their voices to praise him and delight us. In short, the Christian life means not only building up the Christian community through encouraging people to faith in Christ, but building up the human community through deeds of justice and service.


Christians, then, are the true ‘revolutionaries’ who work for justice and truth, and we labor in expectation of a perfect world in which:


He will wipe every tear from their eyes. There will be no more death or mourning or crying or pain, for the old order of things has passed away.


Revelation 21:4
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JANUARY 11


Grace makes us servants


‘Whoever wants to become great among you must be your servant, and whoever wants to be first must be slave of all.’


Mark 10:43–4


Jesus conducts a major critique of religion. His famous Sermon on the Mount (Matthew chapters 5, 6 and 7) does not criticize irreligious people, but rather religious ones. In his famous discourse the people he criticizes pray, give to the poor, and seek to live according to the Bible, but they do so in order to get acclaim and power for themselves. They believe they will get leverage over others and even over God because of their spiritual performance (‘They think they will be heard because of their many words’—Matt. 6:7). This makes them judgmental and condemning, quick to give criticism, and unwilling to take it. They are fanatics.


[. . .] The God of Jesus and the prophets, however, saves completely by grace. He cannot be manipulated by religious and moral performance—he can only be reached through repentance, through the giving up of power. If we are saved by sheer grace we can only become grateful, willing servants of God and of everyone around us.
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JANUARY 12


God of love and justice


The Lord is righteous in all his ways and faithful in all he does . . . The Lord watches over all who love him, but all the wicked he will destroy.


Psalm 145:17, 20


In Christianity God is both a God of love and of justice. Many people struggle with this. They believe that a loving God can’t be a judging God. Like most other Christian ministers in our society, I have been asked literally thousands of times, ‘How can a God of love be also a God filled with wrath and anger? If he is loving and perfect, he should forgive and accept everyone. He shouldn’t get angry.’


I always start my response by pointing out that all loving people are sometimes filled with wrath, not just despite of but because of their love. If you love a person and you see someone ruining them—even they themselves—you get angry. As Becky Pippert puts it in her book Hope Has Its Reasons:


 


Think how we feel when we see someone we love ravaged by unwise actions or relationships. Do we respond with benign tolerance as we might toward strangers? Far from it . . . Anger isn’t the opposite of love. Hate is, and the final form of hate is indifference . . . God’s wrath is not a cranky explosion, but his settled opposition to the cancer . . . which is eating out the insides of the human race he loves with his whole being.4


 


The Bible says that God’s wrath flows from his love and delight in his creation. He is angry at evil and injustice because it is destroying its peace and integrity.
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JANUARY 13


Miracles lead to worship


You are the God who performs miracles; you display your power among the peoples.


Psalm 77:14


Miracles are hard to believe in, and they should be. In Matthew 28 we are told that the apostles met the risen Jesus on a mountainside in Galilee. ‘When they saw him, they worshipped him; but some doubted’ (verse 17). That is a remarkable admission. Here is the author of an early Christian document telling us that some of the founders of Christianity couldn’t believe the miracle of the resurrection, even when they were looking straight at him with their eyes and touching him with their hands. There is no other reason for this to be in the account unless it really happened.


The passage shows us several things. It is a warning not to think that only we modern, scientific people have to struggle with the idea of the miraculous, while ancient, more primitive people did not. The apostles responded like any group of modern people—some believed their eyes and some didn’t. It is also an encouragement to patience. All the apostles ended up as great leaders in the church, but some had a lot more trouble believing than others.


The most instructive thing about this text is, however, what it says about the purpose of biblical miracles. They lead not simply to cognitive belief, but to worship, to awe and wonder.
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JANUARY 14


Two sons


Now the tax collectors and sinners were all gathering round to hear Jesus. But the Pharisees and the teachers of the law muttered, ‘This man welcomes sinners, and eats with them.’ Then Jesus told them this parable . . .


Luke 15:1–3


Jesus’ story might best be named the Parable of the Two Lost Sons. It is a drama in two acts, with Act 1 entitled ‘The Lost Younger Brother’ and Act 2 ‘The Lost Elder Brother.’


Act 1 begins with a short but shocking request. The younger son comes to the father and says, ‘Give me my share of the estate.’ The original listeners would have been amazed by such a request. [. . .] Here the younger son asks for his inheritance now, which was a sign of deep disrespect. To ask this while the father still lived was the same as to wish him dead. [. . .]


This younger brother, then, is asking his father to tear his life apart. And the father does so, for the love of his son. Most of Jesus’ listeners would have never seen a Middle Eastern patriarch respond like this. The father patiently endures a tremendous loss of honor as well as the pain of rejected love. Ordinarily when our love is rejected we get angry, retaliate, and do what we can to diminish our affection for the rejecting person, so we won’t hurt so much. But this father maintains his affection for his son and bears the agony.


The Prodigal God










JANUARY 15


Two kinds of people


Jesus continued, ‘There was a man who had two sons . . .’


Luke 15:11


Most readings of this parable have concentrated on the flight and return of the younger brother—the ‘Prodigal Son.’ That misses the real message of the story, however, because there are two brothers, each of whom represents a different way to be alienated from God, and a different way to seek acceptance into the kingdom of heaven.


[. . .] The targets of this story are not ‘wayward sinners’ but religious people who do everything the Bible requires. Jesus is pleading not so much with immoral outsiders as with moral insiders. He wants to show them their blindness, narrowness, and self-righteousness, and how these things are destroying both their own souls and the lives of the people around them. It is a mistake, then, to think that Jesus tells this story primarily to assure younger brothers of his unconditional love.


No, the original listeners were not melted into tears by this story but rather they were thunderstruck, offended, and infuriated. Jesus’ purpose is not to warm our hearts but to shatter our categories. Through this parable Jesus challenges what nearly everyone has ever thought about God, sin, and salvation. His story reveals the destructive self-centeredness of the younger brother, but it also condemns the elder brother’s moralistic life in the strongest terms. Jesus is saying that both the irreligious and the religious are spiritually lost, both life-paths are dead ends, and that every thought the human race has had about how to connect to God has been wrong.
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JANUARY 16


The younger brother’s plan


Not long after that, the younger son got together all he had, set off for a distant country and there squandered his wealth in wild living. After he had spent everything, there was a severe famine in that whole country, and he began to be in need. So he went and hired himself out to a citizen of that country, who sent him to his fields to feed pigs.


Luke 15:13–15


The son goes off to ‘a distant country’ and squanders everything he has through an out-of-control lifestyle. When he is literally down in the mud with the pigs, he ‘comes to his senses’ and devises a plan. First, he says to himself, he will return to his father and admit that he was wrong and that he has forfeited the right to be his son. But second, he intends to ask his father to ‘make me like one of your hired servants’.


[. . .] The younger son comes within sight of the house. His father sees him and runs—runs to him! As a general rule, distinguished Middle Eastern patriarchs did not run. Children might run; women might run; young men might run. But not the paterfamilias, the dignified pillar of the community, the owner of the great estate. He would not pick up his robes and bare his legs like some boy. But this father does. He runs to his son and, showing his emotions openly, falls upon him and kisses him.
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JANUARY 17


The father’s welcome


‘But the father said to his servants, “Quick! Bring the best robe and put it on him. Put a ring on his finger and sandals on his feet. Bring the fattened calf and kill it. Let’s have a feast and celebrate. For this son of mine was dead and is alive again; he was lost and is found.” So they began to celebrate.’


Luke 15:22–3


What a scene! The father has yet to deal with the much more complicated and poisonous spiritual condition of the elder brother in Act 2. But Act 1 already challenges the mindset of elder brothers with a startling message: God’s love and forgiveness can pardon and restore any and every kind of sin or wrongdoing. It doesn’t matter who you are or what you’ve done. It doesn’t matter if you’ve deliberately oppressed or even murdered people, or how much you’ve abused yourself. The younger brother knew that in his father’s house there was abundant ‘food to spare,’ but he also discovered that there was grace to spare. There is no evil that the father’s love cannot pardon and cover, there is no sin that is a match for his grace.


Act 1, then, demonstrates the lavish prodigality of God’s grace. Jesus shows the father pouncing on his son in love not only before he has a chance to clean up his life and evidence a change of heart, but even before he can recite his repentance speech. Nothing, not even abject contrition, merits the favor of God. The Father’s love and acceptance are absolutely free.
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JANUARY 18


The elder brother’s anger


‘Meanwhile, the elder son was in the field. When he came near the house, he heard music and dancing. So he called one of the servants and asked him what was going on . . . The older brother became angry and refused to go in. So his father went out and pleaded with him.’


Luke 15:25–6, 28


Finally we come to the denouement. How will the father respond to his older son’s open rebellion? What will he do? A man of his time and place might have disowned his son on the spot. Instead, he responds again with amazing tenderness. ‘My son,’ he begins, ‘despite how you’ve insulted me publicly, I still want you in the feast. I am not going to disown your brother, but I don’t want to disown you, either. I challenge you to swallow your pride and come into the feast. The choice is yours. Will you, or will you not?’ It is an unexpectedly gracious, dramatic appeal.


The listeners are on the edge of their seats. Will the family finally be reunited in unity and love? Will the brothers be reconciled? Will the elder brother be softened by this remarkable offer and be reconciled to the father?


Just as all these thoughts pass through our mind, the story ends! Why doesn’t Jesus finish the story and tell us what happened?! It is because the real audience for this story is the Pharisees, the elder brothers. Jesus is pleading with his enemies to respond to his message. What is that message? The answer to that question will emerge as we take time [. . .] to understand the main points Jesus is seeking to drive home here. In short, Jesus is redefining everything we thought we knew about connecting to God. He is redefining sin, what it means to be lost, and what it means to be saved.
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JANUARY 19


Two ways to rebel


‘But he answered his father, “Look! All these years I’ve been slaving for you and never disobeyed your orders. Yet you never gave me even a young goat so I could celebrate with my friends.” ’


Luke 15:29


What did the older son most want? If we think about it we realize that he wanted the same thing as his brother. He was just as resentful of the father as was the younger son. He, too, wanted the father’s goods rather than the father himself. However, while the younger brother went far away, the elder brother stayed close and ‘never disobeyed.’ That was his way to get control. His unspoken demand is, ‘I have never disobeyed you! Now you have to do things in my life the way I want them to be done.’


The hearts of the two brothers were the same. Both sons resented their father’s authority and sought ways of getting out from under it. They each wanted to get into a position in which they could tell the father what to do. Each one, in other words, rebelled—but one did so by being very bad and the other by being extremely good. Both were alienated from the father’s heart; both were lost sons.


[. . .] It’s a shocking message: Careful obedience to God’s law may serve as a strategy for rebelling against God.
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JANUARY 20


Insecurity or joy?


‘ “My son,” the father said, “you are always with me, and everything I have is yours.” ’


Luke 15:31


[A] sign of the elder-brother spirit is a lack of assurance of the father’s love. The older son says, ‘You never threw me a party.’ There is no dancing or festiveness about the elder brother’s relationship with his father. As long as you are trying to earn your salvation by controlling God through goodness, you will never be sure you have been good enough for him. You simply aren’t sure God loves and delights in you.


[. . .] perhaps the clearest symptom of this lack of assurance is a dry prayer life. Though elder brothers may be diligent in prayer, there is no wonder, awe, intimacy, or delight in their conversations with God. Think of three kinds of people—a business associate you don’t really like, a friend you enjoy doing things with, and someone you are in love with, and who is in love with you. Your conversations with the business associate will be quite goal-oriented. You won’t be interested in chitchat. With your friend you may open your heart about some of the problems you are having. But with your lover you will sense a strong impulse to speak about what you find beautiful about him or her.
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JANUARY 21


God’s initiating love


There is no fear in love. But perfect love drives out fear, because fear has to do with punishment. The one who fears is not made perfect in love. We love because he first loved us.


1 John 4:18–19


What do we need to escape the shackles of our particular brand of lostness, whether it be younger-brother or elder-brother? How can the inner dynamic of the heart be changed from one of fear and anger to one of joy, love, and gratitude?


The first thing we need is God’s initiating love. Notice how the father comes out to each son and expresses love to him, in order to bring him in. He does not wait for his younger son on the porch of his home, impatiently tapping his foot, murmuring, ‘Here comes that son of mine. After all he’s done, there had better be some real groveling!’ There’s not a hint of such an attitude. No, he runs and kisses him before his son can confess. It’s not the repentance that causes the father’s love, but rather the reverse. The father’s lavish affection makes the son’s expression of remorse far easier.


The father also goes out to the angry, resentful elder brother, begging him to come into the feast. This picture is like a double-edged sword. It shows that even the most religious and moral people need the initiating grace of God, that they are just as lost; and it shows there is hope, yes, even for Pharisees.
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JANUARY 22


The true elder brother


In him we have redemption through his blood, the forgiveness of sins, in accordance with the riches of God’s grace.


Ephesians 1:7


By putting a flawed elder brother in the story, Jesus is inviting us to imagine and yearn for a true one.


And we have him. Think of the kind of brother we need. We need one who does not just go to the next country to find us but who will come all the way from heaven to earth. We need one who is willing to pay not just a finite amount of money, but, at the infinite cost of his own life to bring us into God’s family, for our debt is so much greater. Either as elder brothers or as younger brothers we have rebelled against the father. We deserve alienation, isolation, and rejection. The point of the parable is that forgiveness always involves a price—someone has to pay. There was no way for the younger brother to return to the family unless the older brother bore the cost himself. Our true elder brother paid our debt, on the cross, in our place.


There Jesus was stripped naked of his robe and dignity so that we could be clothed with a dignity and standing we don’t deserve. On the cross Jesus was treated as an outcast so that we could be brought into God’s family freely by grace. There Jesus drank the cup of eternal justice so that we might have the cup of the Father’s joy. There was no other way for the heavenly Father to bring us in, except at the expense of our true elder brother.


The Prodigal God










JANUARY 23


Our longing for home


So the Lord God banished him from the Garden of Eden to work the ground from which he had been taken.


Genesis 3:23


It is important to read Jesus’ parable of the lost son in the context of the whole of Luke, chapter 15, but the story has an even larger context. If we read the narrative in light of the Bible’s sweeping theme of exile and homecoming we will understand that Jesus has given us more than a moving account of individual redemption. He has retold the story of the whole human race, and promised nothing less than hope for the world.


In Jesus’ parable the younger brother goes off into a distant country expecting a better life but is disappointed. He begins to long for home, remembering the food in his father’s house. So do we all.


[. . .] In the beginning of the book of Genesis we learn the reason why all people feel like exiles, like we aren’t really home. We are told there that we were created to live in the garden of God.


However, the Bible teaches that, as in Jesus’ parable, God was the ‘father’ of that home and we chafed under his authority. We wanted to live without God’s interference, and so we turned away, and became alienated from him, and lost our home for the same reason the younger brother lost his. The result was exile.


The Bible says that we have been wandering as spiritual exiles ever since. That is, we have been living in a world that no longer fits our deepest longings.


The Prodigal God










JANUARY 24


The feast at the end of history


Be strong, do not fear; your God will come [. . .] he will come to save you. Then will the eyes of the blind be opened and the ears of the deaf unstopped. Then will the lame leap like a deer, and the mute tongue shout for joy. Water will gush forth in the wilderness and streams in the desert.


Isaiah 35:4–6


At the end of the story of the prodigal sons, there is a feast of homecoming. So too at the end of the book of Revelation, at the end of history, there is a feast, the ‘wedding supper of the Lamb’ (Rev. 19). The Lamb is Jesus, who was sacrificed for the sins of the world so that we could be pardoned and brought home. This feast happens in the New Jerusalem, the City of God that comes down out of heaven to fill the earth (Rev. 21). We are told that the very presence of God is in this city, and so is, remarkably, the tree of life, whose leaves now effect ‘the healing of the nations’ (Rev. 22:2). The tree of life, of course, was in the Garden of Eden. At the end of history the whole earth has become the Garden of God again. Death and decay and suffering are gone. The nations are no longer at war.


[. . .] Jesus will make the world our perfect home again. We will no longer be living ‘east of Eden,’ always wandering and never arriving. We will come, and the father will meet us and embrace us, and we will be brought into the feast.


The Prodigal God










JANUARY 25


Experiencing the feast


You make known to me the path of life; you will fill me with joy in your presence, with eternal pleasures at your right hand.


Psalm 16:11


Jesus’ salvation is a feast, and therefore when we believe in and rest in his work for us, through the Holy Spirit he becomes real to our hearts. His love is like honey, or like wine. Rather than only believing that he is loving, we can come to sense the reality, the beauty, and the power of his love. His love can become more real to you than the love of anyone else. It can delight, galvanize, and console you. That will lift you up and free you from fear like nothing else.


This makes all the difference. If you are filled with shame and guilt, you do not merely need to believe in the abstract concept of God’s mercy. You must sense, on the palate of the heart, as it were, the sweetness of his mercy. Then you will know you are accepted. If you are filled with worry and anxiety, you do not only need to believe that God is in control of history. You must see, with eyes of the heart, his dazzling majesty. Then you will know he has things in hand.


Is it really possible to have this kind of experience? [. . . Jesus offers us] access to the presence of the Father. It is only a foretaste now, and it waxes and wanes over the years as we pray and seek his face with the help of the Spirit. But it is available. The hymn writer Isaac Watts speaks of it in these lines: ‘The hill of Zion yields a thousand sacred sweets before we reach the heavenly fields or walk the golden streets.’


The Prodigal God










JANUARY 26


Not just the ABCs, but the A to Z


What shall we say, then? Shall we go on sinning so that grace may increase? By no means! We are those who have died to sin; how can we live in it any longer?


Romans 6:1–2


The gospel is therefore not just the ABCs of the Christian life, but the A to Z of the Christian life. Our problems arise largely because we don’t continually return to the gospel to work it in and live it out. That is why Martin Luther wrote, ‘The truth of the Gospel is the principal article of all Christian doctrine . . . Most necessary is it that we know this article well, teach it to others, and beat it into their heads continually.’5


‘Wait,’ I have heard people object. ‘You mean that in order to grow in Christ, you keep telling yourself how graciously loved and accepted you are? That doesn’t seem to be the best way to make progress. Maybe the motivation of religion was negative, but at least it was effective! You knew you had to obey God because if you didn’t, he wouldn’t answer your prayers or take you to heaven. But if you remove this fear and talk so much about free grace and unmerited acceptance—what incentive will you have to live a good life? It seems like this gospel way of living won’t produce people who are as faithful and diligent to obey God’s will without question.’


But if, when you have lost all fear of punishment you also have lost incentive to live an obedient life, then what was your motivation in the first place? It could only have been fear. What other incentive is there? Awed, grateful love.


The Prodigal God










JANUARY 27


You are not your own


You are not your own; you were bought at a price.


1 Corinthians 6:19–20


Some years ago I met a woman who began coming to Redeemer, the church where I am a minister. She said that she had gone to a church growing up and she had always heard that God accepts us only if we are sufficiently good and ethical. She had never heard the message she was now hearing, that we can be accepted by God by sheer grace through the work of Christ regardless of anything we do or have done. She said, ‘That is a scary idea! Oh, it’s good scary, but still scary.’


I was intrigued. I asked her what was so scary about unmerited free grace? She replied something like this: ‘If I was saved by my good works—then there would be a limit to what God could ask of me or put me through. I would be like a taxpayer with rights. I would have done my duty and now I would deserve a certain quality of life. But if it is really true that I am a sinner saved by sheer grace—at God’s infinite cost—then there’s nothing he cannot ask of me.’ She could see immediately that the wonderful-beyond-belief teaching of salvation by sheer grace had two edges to it. On the one hand it cut away slavish fear. God loves us freely, despite our flaws and failures. Yet she also knew that if Jesus really had done this for her—she was not her own. She was bought with a price.


The Prodigal God










JANUARY 28


Why justice matters


The scroll of the prophet Isaiah was handed to him. Unrolling it, he found the place where it is written: ‘The Spirit of the Lord is on me, because he has anointed me to proclaim good news to the poor. He has sent me to proclaim freedom for the prisoners and recovery of sight for the blind, to set the oppressed free, to proclaim the year of the Lord’s favour.’


Luke 4:17–19


These are the words Jesus read in the synagogue in Nazareth when he announced the beginning of his ministry. He identified himself as the ‘Servant of the Lord,’ prophesied by Isaiah, who would ‘bring justice’ to the world (Isa. 42:1–7). Most people know that Jesus came to bring forgiveness and grace. Less well known is the biblical teaching that a true experience of the grace of Jesus Christ inevitably motivates a man or woman to seek justice in the world.


[. . . T]here is a direct relationship between a person’s grasp and experience of God’s grace, and his or her heart for justice and the poor. [. . .] as I preached the classic message that God does not give us justice but saves us by free grace, I discovered that those most affected by the message became the most sensitive to the social inequities around them. One man in my church [. . .] went through a profound transformation. He moved out of a sterile, moralistic understanding of life and began to understand that his salvation was based on the free, unmerited grace of Jesus. It gave him a new warmth, joy, and confidence that everyone could see. But it had another surprising effect. ‘You know,’ he said to me one day, ‘I’ve been a racist all my life.’ I was startled, because I had not yet preached to him or to the congregation on that subject. He had put it together for himself. When he lost his Phariseeism, his spiritual self-righteousness, he said, he lost his racism.


Generous Justice










JANUARY 29


Justice is care for the vulnerable


And what does the Lord require of you? To act justly and to love mercy and to walk humbly with your God.


Micah 6:8


Micah 6:8 is a summary of how God wants us to live. To walk humbly with God is to know him intimately and to be attentive to what he desires and loves. And what does that consist of? The text says to ‘do justice and love mercy,’ which seem at first glance to be two different things, but they are not. The term for ‘mercy’ is the Hebrew word chesedh, God’s unconditional grace and compassion. The word for ‘justice’ is the Hebrew term mishpat. In Micah 6:8, ‘mishpat puts the emphasis on the action, chesedh puts it on the attitude [or motive] behind the action.’6 To walk with God, then, we must do justice, out of merciful love.


The word mishpat in its various forms occurs more than two hundred times in the Hebrew Old Testament. Its most basic meaning is to treat people equitably. So Leviticus 24:22 warns Israel to ‘have the same mishpat [‘rule of law’] for the foreigner and the native-born.’ Mishpat means acquitting or punishing every person on the merits of the case, regardless of race or social status. Anyone who does the same wrong should be given the same penalty. But mishpat means more than just the punishment of wrongdoing. It also means to give people their rights. [. . .] So we read, ‘Defend the rights of the poor and needy’ (Prov. 31:9). Mishpat, then, is giving people what they are due, whether punishment or protection or care.


Generous Justice










JANUARY 30


Justice reflects the character of God


The Lord your God . . . defends the cause [mishpat] of the fatherless and the widow, and loves the foreigner [immigrant], giving them food and clothing.


Deuteronomy 10:17–18


It is striking to see how often God is introduced as the defender of these vulnerable groups. Don’t miss the significance of this. When people ask me, ‘How do you want to be introduced?’ I usually propose they say, ‘This is Tim Keller, minister at Redeemer Presbyterian Church in New York City.’ Of course I am many other things, but that is the main thing I spend my time doing in public life. Realize, then, how significant it is that the biblical writers introduce God as ‘a father to the fatherless, a defender of widows’ (Ps. 68:4–5). This is one of the main things he does in the world. He identifies with the powerless, he takes up their cause.


It is hard for us to understand how revolutionary this was in the ancient world. Sri Lankan scholar Vinoth Ramachandra calls this ‘scandalous justice’. He writes that in virtually all the ancient cultures of the world, the power of the gods was channeled through and identified with the elites of society, the kings, priests, and military captains, not the outcasts. To oppose the leaders of society, then, was to oppose the gods. ‘But here, in Israel’s rival vision,’ it is not high-ranking males but ‘the orphan, the widow, and the stranger’ with whom Yahweh takes his stand. His power is exercised in history for their empowerment.’7 So, from ancient times, the God of the Bible stood out from the gods of all other religions as a God on the side of the powerless, and of justice for the poor.


Generous Justice










JANUARY 31


Justice is right relationships


I rescued the poor who cried for help, and the fatherless who had none to assist them. The one who was dying blessed me; I made the widow’s heart sing. I put on righteousness [tzadeqah] as my clothing; justice [mishpat] was my robe and my turban. I was eyes to the blind and feet to the lame. I was a father to the needy; I took up the case of the stranger [immigrant]. I broke the fangs of the wicked and snatched the victims from their teeth.


Job 29:12–17


We must have a strong concern for the poor, but there is more to the biblical idea of justice than that. We get more insight when we consider a second Hebrew word that can be translated as ‘being just,’ though it usually translated as ‘being righteous.’ The word is tzadeqah, and it refers to a life of right relationships. Bible scholar Alec Motyer defines ‘righteous’ as those ‘right with God and therefore committed to putting right all other relationships in life.’


This means, then, that biblical righteousness is inevitably ‘social,’ because it is about relationships. When most modern people see the word ‘righteousness’ in the Bible, they tend to think of it in terms of private morality, such as sexual chastity or diligence in prayer and Bible study. But in the Bible tzadeqah refers to day-to-day living in which a person conducts all relationships in family and society with fairness, generosity, and equity. It is not surprising, then, to discover that tzadeqah and mishpat are brought together scores of times in the Bible. [. . .] When these two words, tzadeqah and mishpat, are tied together, as they are over three dozen times, the English expression that best conveys the meaning is ‘social justice.’


Generous Justice










FEBRUARY 1


Jesus and the vulnerable


Jesus replied, ‘Go back and report to John what you hear and see: the blind receive sight, the lame walk, those who have leprosy are cleansed, the deaf hear, the dead are raised, and the good news is proclaimed to the poor.’


Matthew 11:4–5


Here is the same care for the vulnerable that characterizes the heart of God. While clearly Jesus was preaching the good news to all, he showed throughout his ministry the particular interest in the poor and the downtrodden that God has always had.


Jesus, in his incarnation, ‘moved in’ with the poor. He lived with, ate with, and associated with the socially ostracized (Matt. 9:13). He raised the son of the poor widow (Luke 7:11–16) and showed the greatest respect to the immoral woman who was a social outcast (Luke 7:36ff). Indeed, Jesus spoke with women in public, something that a man with any standing in society would not have done, but Jesus resisted the sexism of his day (John 4:27).8 Jesus also refused to go along with the racism of his culture, making a hated Samaritan the hero of one of his most famous parables (Luke 10:26ff) and touching off a riot when he claimed that God loved Gentiles like the widow of Zarephath and Naaman the Syrian as much as Jews (Luke 4:25–7). Jesus showed special concern for children, despite his apostles’ belief that they were not worth Jesus’ time (Luke 18:15).


Generous Justice










FEBRUARY 2


Generous hospitality


Then Jesus said to his host, ‘When you give a luncheon or dinner, do not invite your friends, your brothers or sisters, your relatives, or your rich neighbours; if you do, they may invite you back and so you will be repaid. But when you give a banquet, invite the poor, the crippled, the lame, the blind . . .


Luke 14:12–13


What was Jesus saying here? Later in this same chapter, Jesus tells his disciples that they must ‘hate’ their fathers and mothers if they are going to follow him (Luke 14:26). This sounds shocking to us, but it is a Semitic idiomatic expression. Jesus did not mean literally that we should hate our parents, since this would contradict his own teaching (Mark 7:9–13) and the Ten Commandments. Rather, the expression meant that your love and loyalty for Jesus should so exceed all other loyalties that they look like ‘hate’ by comparison. This way of speaking sheds light on Jesus’ statement about banquets.


When Jesus said, ‘don’t invite your friends for dinner’, he should not be taken literally, any more than when he said we should hate our father and our mother. Indeed, Jesus often ate meals in homes with his friends and peers. Rather—to put this in a more modern context—he is saying that we should spend far more of our money and wealth on the poor than we do on our own entertainment, or on vacations, or on eating out and socializing with important peers.


Generous Justice










FEBRUARy 3


Jesus’ new community


All the believers were together and had everything in common. They sold property and possessions to give to anyone who had need.


Acts 2:44–5


The early church responded to Jesus’ calls for justice and mercy. The apostle Paul viewed ministry to the poor as so important that it was one of the last things he admonished the Ephesian church to do before he left them for the last time. In his farewell address, Paul was able to ground this duty in the teaching of Jesus. ‘We must help the weak,’ he said, ‘remembering the words the Lord Jesus himself said: “It is more blessed to give than to receive” ’ (Acts 20:35). You don’t use your ‘last words’ without saying something that is all-important to you. For Paul it was: ‘Don’t only preach—help the poor.’


Though the church was no longer a nation-state like Israel, the New Testament writers recognized the concern for justice and mercy in the Mosaic legislation and applied it to the church community in a variety of ways. Many Mosaic laws worked toward diminishing the great gap that tends to grow between rich and poor. From the law of ‘Jubilee’ (Lev. 25) to the rules for gathering manna in Exodus 16, the principle was to increase ‘equality.’ When Paul wrote to the Corinthian church to ask for an offering to relieve starving Christians in Palestine, he quoted Exodus 16:18 and then said, ‘At the present time your plenty will supply what they need, so that in turn their plenty will supply what you need. The goal is equality’ (2 Cor. 8:14).


Generous Justice










FEBRUARY 4


The secret of marriage


‘A man shall leave his father and mother and be united to his wife, and the two will become one flesh.’ This is a profound mystery . . .


Ephesians 5:31–2


I’m tired of listening to sentimental talks on marriage. At weddings, in church, and in Sunday school, much of what I’ve heard on the subject has as much depth as a Hallmark card. While marriage is many things, it is anything but sentimental. Marriage is glorious but hard. It’s a burning joy and strength, and yet it is also blood, sweat, and tears, humbling defeats and exhausting victories. No marriage I know more than a few weeks old could be described as a fairy tale come true. Therefore, it is not surprising that the only phrase in Paul’s famous discourse on marriage in Ephesians 5 that many couples can relate to is verse 32, printed above. Sometimes you fall into bed, after a long, hard day of trying to understand each other, and you can only sigh: ‘This is all a profound mystery!’ At times, your marriage seems to be an unsolvable puzzle, a maze in which you feel lost.


I believe all this, and yet there’s no relationship between human beings that is greater or more important than marriage. In the Bible’s account, God himself officiates at the first wedding (Gen. 2:22–5). And when the man sees the woman, he breaks into poetry and exclaims, ‘At last!’ Everything in the text proclaims that marriage, next to our relationship to God, is the most profound relationship there is. And that is why, like knowing God himself, coming to know and love your spouse is difficult and painful yet rewarding and wondrous.


The most painful, the most wonderful—this is the biblical understanding of marriage, and there has never been a more important time to lift it up and give it prominence in our culture.


The Meaning of Marriage










FEBRUARY 5


You never marry the right person


And over all these virtues put on love, which binds them all together in perfect unity.


Colossians 3:14


As a pastor I have spoken to thousands of couples, some working on marriage-seeking, some working on marriage-sustaining, and some working on marriage-saving. I’ve heard them say over and over, ‘Love shouldn’t be this hard; it should come naturally.’ [. . .] The Christian answer to this is that no two people are compatible. Duke University ethics professor Stanley Hauerwas has famously made this point:


 


Destructive to marriage is the self-fulfillment ethic that assumes marriage and the family are primarily institutions of personal fulfillment, necessary for us to become ‘whole’ and happy. The assumption is that there is someone just right for us to marry and that if we look closely enough we will find the right person. This moral assumption overlooks a crucial aspect to marriage. It fails to appreciate the fact that we always marry the wrong person.


We never know whom we marry; we just think we do. Or even if we first marry the right person, just give it a while and he or she will change. For marriage, being [the enormous thing it is] means we are not the same person after we have entered it. The primary problem is . . . learning how to love and care for the stranger to whom you find yourself married.9


[. . .] Marriage brings you into more intense proximity to another human being than any other relationship can. Therefore, the moment you marry someone, you and your spouse begin to change in profound ways, and you can’t know ahead of time what those changes will be. So you don’t know, you can’t know, who your spouse will actually be in the future until you get there.


The Meaning of Marriage










FEBRUARY 6


Two sinners under one roof


Bear with each other and forgive one another if any of you has a grievance against someone. Forgive as the Lord forgave you.


Colossians 3:13


Hauerwas gives us the first reason that no two people are compatible for marriage—namely, that marriage profoundly changes us. But there is another reason. Any two people who enter into marriage are spiritually broken by sin, which among other things means to be self-centered—living life incurvatus in se.10 As author Denis de Rougemont said, ‘Why should neurotic, selfish, immature people suddenly become angels when they fall in love . . .?’11


That is why a good marriage is more painfully hard to achieve than athletic or artistic prowess. Raw, natural talent does not enable you to play baseball as a pro or write great literature without enduring discipline and enormous work. Why would it be easy to live lovingly and well with another human being in light of what is profoundly wrong within our human nature? Indeed, many people who have mastered athletics and art have failed miserably at marriage. So the biblical doctrine of sin explains why marriage—more than anything else that is good and important in this fallen world—is so painful and hard.


The Meaning of Marriage










FEBRUARY 7


The goodness of singleness


Are you unmarried? Do not look for a wife. But if you do marry, you have not sinned, and if a virgin marries, she has not sinned. But those who marry will face many troubles in this life, and I want to spare you this. What I mean . . . is that the time is short.


1 Corinthians 7:27–8 (NIV 1984)


Single people cannot live their lives well as singles without a balanced, informed view of marriage. If they do not have that, they will either over-desire or under-desire marriage, and either of those ways of thinking will distort their lives. [. . .]


This passage is very confusing on its surface. This view of marriage seems at profound variance with the exalted picture of marriage in Ephesians 5:21ff. Was Paul just having a bad day when he wrote this chapter? [. . .]


But Christianity’s founder, Jesus Christ, and leading theologian, St. Paul, were both single their entire lives. Single adults cannot be seen as somehow less fully formed or realized human beings than married persons because Jesus Christ, a single man, was the perfect man (Heb. 4:15; 1 Pet. 2:22). Paul’s assessment in 1 Corinthians 7 is that singleness is a good condition blessed by God, and in many circumstances, it is actually better than marriage. As a result of this revolutionary attitude, the early church did not pressure people to marry (as we see in Paul’s letter) and institutionally supported poor widows so they did not have to remarry. [. . .]


Why did the early church have this attitude? The Christian gospel and hope of the future kingdom de-idolized marriage.


The Meaning of Marriage










FEBRUARY 8


Jacob’s longing


Now Laban had two daughters; the name of the older was Leah, and the name of the younger was Rachel. Leah had weak eyes, but Rachel had a lovely figure and was beautiful. Jacob was in love with Rachel and said, ‘I’ll work for you seven years in return for your younger daughter Rachel.’


Genesis 29:16–18


The human longing for true love has always been celebrated in song and story, but in our contemporary culture it has been magnified to an astonishing degree. [. . .]

OEBPS/OPF/toc.xhtml


  A Year with Timothy Keller



  



  



			Cover



			Also by Timothy Keller



			Title Page



			Imprint Page



			How to Use this ebook



			Contents



			Acknowledgements



			JANUARY 1



			JANUARY 2



			JANUARY 3



			JANUARY 4



			JANUARY 5



			JANUARY 6



			JANUARY 7



			JANUARY 8



			JANUARY 9



			JANUARY 10



			JANUARY 11



			JANUARY 12



			JANUARY 13



			JANUARY 14



			JANUARY 15



			JANUARY 16



			JANUARY 17



			JANUARY 18



			JANUARY 19



			JANUARY 20



			JANUARY 21



			JANUARY 22



			JANUARY 23



			JANUARY 24



			JANUARY 25



			JANUARY 26



			JANUARY 27



			JANUARY 28



			JANUARY 29



			JANUARY 30



			JANUARY 31



			FEBRUARY 1



			FEBRUARY 2



			FEBRUARY 3



			FEBRUARY 4



			FEBRUARY 5



			FEBRUARY 6



			FEBRUARY 7



			FEBRUARY 8



			FEBRUARY 9



			FEBRUARY 10



			FEBRUARY 11



			FEBRUARY 12



			FEBRUARY 13



			FEBRUARY 14



			FEBRUARY 15



			FEBRUARY 16



			FEBRUARY 17



			FEBRUARY 18



			FEBRUARY 19



			FEBRUARY 20



			FEBRUARY 21



			FEBRUARY 22



			FEBRUARY 23



			FEBRUARY 24



			FEBRUARY 25



			FEBRUARY 26



			FEBRUARY 27



			FEBRUARY 28



			MARCH 1



			MARCH 2



			MARCH 3



			MARCH 4



			MARCH 5



			MARCH 6



			MARCH 7



			MARCH 8



			MARCH 9



			MARCH 10



			MARCH 11



			MARCH 12



			MARCH 13



			MARCH 14



			MARCH 15



			MARCH 16



			MARCH 17



			MARCH 18



			MARCH 19



			MARCH 20



			MARCH 21



			MARCH 22



			MARCH 23



			MARCH 24



			MARCH 25



			MARCH 26



			MARCH 27



			MARCH 28



			MARCH 29



			MARCH 30



			MARCH 31



			APRIL 1



			APRIL 2



			APRIL 3



			APRIL 4



			APRIL 5



			APRIL 6



			APRIL 7



			APRIL 8



			APRIL 9



			APRIL 10



			APRIL 11



			APRIL 12



			APRIL 13



			APRIL 14



			APRIL 15



			APRIL 16



			APRIL 17



			APRIL 18



			APRIL 19



			APRIL 20



			APRIL 21



			APRIL 22



			APRIL 23



			APRIL 24



			APRIL 25



			APRIL 26



			APRIL 27



			APRIL 28



			APRIL 29



			APRIL 30



			MAY 1



			MAY 2



			MAY 3



			MAY 4



			MAY 5



			MAY 6



			MAY 7



			MAY 8



			MAY 9



			MAY 10



			MAY 11



			MAY 12



			MAY 13



			MAY 14



			MAY 15



			MAY 16



			MAY 17



			MAY 18



			MAY 19



			MAY 20



			MAY 21



			MAY 22



			MAY 23



			MAY 24



			MAY 25



			MAY 26



			MAY 27



			MAY 28



			MAY 29



			MAY 30



			MAY 31



			JUNE 1



			JUNE 2



			JUNE 3



			JUNE 4



			JUNE 5



			JUNE 6



			JUNE 7



			JUNE 8



			JUNE 9



			JUNE 10



			JUNE 11



			JUNE 12



			JUNE 13



			JUNE 14



			JUNE 15



			JUNE 16



			JUNE 17



			JUNE 18



			JUNE 19



			JUNE 20



			JUNE 21



			JUNE 22



			JUNE 23



			JUNE 24



			JUNE 25



			JUNE 26



			JUNE 27



			JUNE 28



			JUNE 29



			JUNE 30



			JULY 1



			JULY 2



			JULY 3



			JULY 4



			JULY 5



			JULY 6



			JULY 7



			JULY 8



			JULY 9



			JULY 10



			JULY 11



			JULY 12



			JULY 13



			JULY 14



			JULY 15



			JULY 16



			JULY 17



			JULY 18



			JULY 19



			JULY 20



			JULY 21



			JULY 22



			JULY 23



			JULY 24



			JULY 25



			JULY 26



			JULY 27



			JULY 28



			JULY 29



			JULY 30



			JULY 31



			AUGUST 1



			AUGUST 2



			AUGUST 3



			AUGUST 4



			AUGUST 5



			AUGUST 6



			AUGUST 7



			AUGUST 8



			AUGUST 9



			AUGUST 10



			AUGUST 11



			AUGUST 12



			AUGUST 13



			AUGUST 14



			AUGUST 15



			AUGUST 16



			AUGUST 17



			AUGUST 18



			AUGUST 19



			AUGUST 20



			AUGUST 21



			AUGUST 22



			AUGUST 23



			AUGUST 24



			AUGUST 25



			AUGUST 26



			AUGUST 27



			AUGUST 28



			AUGUST 29



			AUGUST 30



			AUGUST 31



			SEPTEMBER 1



			SEPTEMBER 2



			SEPTEMBER 3



			SEPTEMBER 4



			SEPTEMBER 5



			SEPTEMBER 6



			SEPTEMBER 7



			SEPTEMBER 8



			SEPTEMBER 9



			SEPTEMBER 10



			SEPTEMBER 11



			SEPTEMBER 12



			SEPTEMBER 13



			SEPTEMBER 14



			SEPTEMBER 15



			SEPTEMBER 16



			SEPTEMBER 17



			SEPTEMBER 18



			SEPTEMBER 19



			SEPTEMBER 20



			SEPTEMBER 21



			SEPTEMBER 22



			SEPTEMBER 23



			SEPTEMBER 24



			SEPTEMBER 25



			SEPTEMBER 26



			SEPTEMBER 27



			SEPTEMBER 28



			SEPTEMBER 29



			SEPTEMBER 30



			OCTOBER 1



			OCTOBER 2



			OCTOBER 3



			OCTOBER 4



			OCTOBER 5



			OCTOBER 6



			OCTOBER 7



			OCTOBER 8



			OCTOBER 9



			OCTOBER 10



			OCTOBER 11



			OCTOBER 12



			OCTOBER 13



			OCTOBER 14



			OCTOBER 15



			OCTOBER 16



			OCTOBER 17



			OCTOBER 18



			OCTOBER 19



			OCTOBER 20



			OCTOBER 21



			OCTOBER 22



			OCTOBER 23



			OCTOBER 24



			OCTOBER 25



			OCTOBER 26



			OCTOBER 27



			OCTOBER 28



			OCTOBER 29



			OCTOBER 30



			OCTOBER 31



			NOVEMBER 1



			NOVEMBER 2



			NOVEMBER 3



			NOVEMBER 4



			NOVEMBER 5



			NOVEMBER 6



			NOVEMBER 7



			NOVEMBER 8



			NOVEMBER 9



			NOVEMBER 10



			NOVEMBER 11



			NOVEMBER 12



			NOVEMBER 13



			NOVEMBER 14



			NOVEMBER 15



			NOVEMBER 16



			NOVEMBER 17



			NOVEMBER 18



			NOVEMBER 19



			NOVEMBER 20



			NOVEMBER 21



			NOVEMBER 22



			NOVEMBER 23



			NOVEMBER 24



			NOVEMBER 25



			NOVEMBER 26



			NOVEMBER 27



			NOVEMBER 28



			NOVEMBER 29



			NOVEMBER 30



			DECEMBER 1



			DECEMBER 2



			DECEMBER 3



			DECEMBER 4



			DECEMBER 5



			DECEMBER 6



			DECEMBER 7



			DECEMBER 8



			DECEMBER 9



			DECEMBER 10



			DECEMBER 11



			DECEMBER 12



			DECEMBER 13



			DECEMBER 14



			DECEMBER 15



			DECEMBER 16



			DECEMBER 17



			DECEMBER 18



			DECEMBER 19



			DECEMBER 20



			DECEMBER 21



			DECEMBER 22



			DECEMBER 23



			DECEMBER 24



			DECEMBER 25



			DECEMBER 26



			DECEMBER 27



			DECEMBER 28



			DECEMBER 29



			DECEMBER 30



			DECEMBER 31



			Endnotes



			More books by Timothy Keller



			BookDrop











  



OEBPS/OPF/cover.jpg
New York Times bestselling author of
THE REASON FOR GOD

AYear with

Timothy
Keller

Selected Daily Readings





OEBPS/OPF/titlepg_2line_logo_zoom2.jpg
HODDER &
HODDER &





